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^ PREFACE 


The second volume of the History of Dharma$ásira was 
published 17 the third quarter of 1941. In the Preface to that 
volume I held forth hopes that the next volume dealing with the 
remaining subjects comprised in Dharmasastra might be placed 
before scholars in about three years thereafter, The Great War 
was then being fought in Europe and it was generally believed 
that India would remain free from the fear of actual invasion. 
But such fond hopes were shattered by the sudden attack on Pearl 
Harbour by Japanese bombers on 7th December 1941. Japan 
gained rapid and phenomenal victories and within about three 
months from the attack on Pear] Harbour vast territories from 
the Philippines to Burma fell into the hands of the victors. 
Caleutta and Trincomalee were bombed. Serious fears were 
entertained about an invasion of the mainland of India by land, 
sea and air. There was great panic in such coastal cities as 
Madras, Bombay and Karachi. The matters uppermost in the 
minds of Government officials and the members of the public 
were A. R. P. measures, the recruiting of men for the army, 
navy and air force and the removal of families and valuables to 
places of safety in the interior. Important and rare books from 
the libraries of the Bombay Asiatic Society and of the Univer- 
sity of Bombay were taken to distant places for reasons of 
security. During almost the whole of 1942 it was very difficult 
for me to work on the preparation of the third volume in the 
midst of a general atmosphere of panic caused by the fear of 
invasion and the removal of valuable reference books from 
Bombay. Owing to the war there has been great scarcity of 
paper and printing also hag become very costly. I decided upon 
writing only on a few of the several subjects that remained to 
be dealt with and chose Rajadharma, Vyavahara and Sadacara, 
the treatment of which is now placed before the public. Scarcity 
of paper and labour is responsible for the fact that this third 
volume has been in the press for nearly three years. The present 
volume increased in bulk beyond expectation. The fourth and 
last volume will deal with the following subjects: Pataka, 
karmavipáka and prayascitta; antyesti, asauca and Sraddha; 
tirtha; vrata; kala and muhirta; anti; Paur&na dharma; the 
influence of the Pirvamimams4 and other sastras on dharma- 
S&stra ; the religious and philosophical background of dharma- 
śāstra; the essentials of our culture, its future, the coming 
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social and other trends and their impact on the dogmas and 
ideals of Dharmasástra, I am personally anxious to finish all 
the remaining work as early as possible. But looking to my 
age (Iam nearly 67 now ), to my ailments and to the number 
of subjects that remain to be dealt with, it is impossible for me 
to say when the next and last volume may be published. This 
volume also is full of quotations, refers to many inscriptions, 
judicial decisions and legislative enactments. The reasons for 
this have been stated at length in the Preface to the second 
volume and I do not desire to repeat them here. In the general 
index to the second volume full references to works like the 
Manusmrti were not given, because guch works were quoted on 
almost every page. But some critics found fault with this; 
therefore in the index to this volume full references to all works 
are inserted. 

All that now remains is the pleasant duty of acknowledg- 
ing my obligations to others. Bloomfield’s Vedic Concordance, 
the Vedic Index of Professors Macdonell and Keith and several 
volumes of the Sacred Books of the East have been very useful 
in preparing this volume as in the case of the preceding one. 
I wish to mention specially the debt I owe to the late Maha- 
mahopadhyaya Kamalakrsna Smrtitirtha for his editorial work 
on twelve volumes on the different branches of dharmasastra, 
which have been of great uge to me in writing all the volumes 
of my History viz. Haralata, Viva daratndkara, Grhastharatnà- 
kara, Krtyaratnikara, Tirthacintamapi, Varsakriy&ákaumudl, 
Dànakriy&kaumudi, Sraddhakriyakaumudi, Suddhikaumudi, 
Dandaviveka, Rajadharmakaustubha and Agastyasamhita. I am 
highly obliged to Paramahamsa Svami Keval&nanda Sarasvati 
of Wai for frequent help and guidance in solving some intricate 
problems of Dharmasastra, to Prof. N. A. Gore, M. A. of Poona 
for help in the careful correction of proofs, to Tarkatirtha 
Raghunathasástri Kokje of Lonavla and Mr. N. G. Chapekar, 
B. A., LL. B. (retired F, C, Sub-judge), of Badlapur for reading 
through the whole volume and suggesting some additions and 
corrections. 

Assistance.in various ways during the progress of the work 
for the last four years was very kindly rendered by a host of 
‘friends and acquaintances, among whom J should like to make 
special mention of Prof. H. D. Velankar, Dr. R. N. Dandekar, 
Dr. 8, K. Belvalker, Rao Bahadur Prof, Rangaswami Aiyangar, 

Dr. A. S, Altekar, Mr, P. K. Gode, Dr. Raghavan, Mr, S. N. Joshi 
of Bharata-itihasa-sarngodhaka-mandala at Poona, Mr. Bhabatosh 
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Bhattacharya (son of M. M. Kamalakrsna Smrtitirtha ), 
Mr. S. L. Katre of Ujjain, Prof. A. M. Paramagivanandan of 
Paechaiappa College at Madras, the late Pandit Rangacarya 
Raddi Thanks are due to all these and many others for help 
and interest in this volume. It need not be expressly stated that 
I alone am responsible for the views and mistakes contained in 
this volume. I sincerely thank the Manager of the Aryabhushan 
Press, Poona, for carrying out the work of printing with care 
and promptitude in spite of difficulties caused by war conditions 
and paper and labour shortage. 


* In a work bristling with thousands of quotations and 
references it is likely that many slips have escaped attention. 
The indulgence of the reader is sought for forgiveness in the 
matter of several misprints in the footnotes caused by loss or 
displacement of the parts of letters in the process of printing. 


BOMBAY } P, V. KANE 


1st October, 1946. 
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सत्या, श्री. = सत्याषाढश्रोतसूत्र 
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CHRONOLOGICAL TABLE, 


( of some important works and authors referred to in this volume ) 


N. B.—Some dates, particularly of ancient works, are more or less 
conjectural, 


4000 B. C. — 1000 B. C, — The period of the Vedic Sarhhitas, 
Brahmanas and Upanisads. Some hymns of the Rgveda, 
the Taittirlya Samhità and Br&áhmanpa and the Atharvaveda 
may possibly go back to a period earlier than even 4000 
B. C. and some of the Upanisads (even from among those 
that are regarded as the earliest, ones) may be later than 
1000 8, C. 

800 B. C. — 500 B, C, — The Nirukta. 

800 B. C, — 400 B, C. — The principal $rauta sütras (of Apas- 
tamba, Agvalayana, Baudhayana, Katyayana, Satyasadha 
and others ) and some of the Grhyasütras ( such as those of 
Apastamba and Á$valayana ). 

600 B. C, — 300 B. C, — The dharmasütras of Gautama, Apas- 
tamba, Baudhayana, Vasistha and the Grhyasütras of 
Paraskara and a few others. 


600 B, C, — 300 B. 0, — Panini. 

500 B, C. — 200 B. C, — Jaimini's Pirvamimamasiasitra. 

300 B. C. — Vararuci Katyayana, author of Véartikas on 
Panini. 

300 B. C, — 100 A, D. — Arthasastra of Kautilya. 

150 B, C, — The Mahabhasya of Patafijali. 

200 B. C, — 100 A, D. — Manusmrti. 

100 A. D. = 300 A. D. — Yajfiavalkyasmrti. 

100 A. D. — 300 A, D. — Visnudharmasütra. 

100 A. D. — 400. A. D. — Naradasmrti. 

200 A, D. — 500 A. D, — Sabara, com. of Jaimini. 


300 4. D. — 500 A. D. — Brhaspatismrti on Vyavahara (not yet 
found. Extracts translated in 8. B, E. vol. 33 ). 


300 A. D. — 600 A, D. — Some of the extant Puranas, such as 
' Vayu, Visnu, Markandeya, Matsya, Karma, 
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400 A. D. — 600 A. D, — Katyayanasmrti on Vyavahira (not 
yet found. Extracts collected by me and translated in 

' English) 

400 A, D, — 600 A, D. — Kamandaklyanitisara, 

505 A. D. — 587 A. D. — Var&hamihira, author of Brhatsamhita, 
Brhajjataka, Paficasiddhantika and other works. 


600 A. D, — 650 A. D. — Bana, author of the Kadambarl and 
the Harsacarita. 


650 A, D. — 750 A. D. — Kumarilabhatta, author of Sloka- 
vartika, Tantravartika and Tup-tika. 

600 A. D. — 900 A. D. — Most of the smrtis and some of the 
Puranas, 


788 A, D, — 820 A, D. — Sankaracarya, the great Advaita. 
philosopher. 


800 A, D, — 850 A. D. — Visvaripa, com. of Yajfiavalkyasmrti. 

900 A, D. — Medhatithi, com. of Manusmrti. 

900 A. 0, — 1100 A. D.—Parthas&rathimiéra, author of Sastra- 
dipikà, Tantraratna, Nyayaratnákara. 

966 A. D. — Utpala, com. of Brhat-samhita and Brhajjátaka. 

1000 A. D. — 1055 A. D. — Dharesvara ( Bhoja ) 

1070 A. D. — 1100 A, D. — Vijnanesvara, the author of the 
Mitaksara com. on Yajfiavalkya. 

1080 — 1140 A. D.—Govindaraja, author of a com. on Manusmrti. 

1100 — 1150 A, D. — Laksmidhara, author of a large digest 
called Krtya-kalpataru or simply Kalpataru. 

1100 — 1150 A. D. — Jimiitavahana, author of Dayabhaga, Kala- 
viveka and Vyavaharamatrka,. 

1114 — 1183 A. D. — Bhaskaracarya, author of Siddhanta- 
Siromani, of which Lilàvat! is a part 

1125 A. D. — Apararka, author of a com. on the Yajfiavalkya- 
smrti 

1127 — 1138 A. D. — Manasollasa ‘or Abhilasitarthacintamani 
of Somesvaradeva, . 

1150 — 1160 A. D. — Rajatarangin! of Kalhana. 


1150 — 1200 A. D. — Smrtyarthasara of Sridhara. 
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1200 — 1225 A. D. — Smrticandrika of Devannabhatta 


1150 — 1300 A. D. — Haradatta, com. on Gautamadharmasütra 
and Apastambadharmasitra 


1150 — 1300 A. D. — Kullüka, com. of Manusmrti. 
1200 — 1300 A. D. — Vyavaharanirnaya of Varadaraja. 
1260 — 1270 A. D. — Caturvargacintamani of Hemadri. 


1290 — 1370 A. D. — Candesvara, author of Rajanitiratnakara, 
Vivadaratnakara, Grhastharatnakara and other works. 


1300 — 1380 A. D. — Mádhavácárya, author of Parasarami- 


dhaviya. 

1360 — 1390 A. D. — Madanaparijata compiled under king 
Madanapala. : 

1375 — 1460 A. D. — Sülapàni, author of Dipakaliks, com. on 
Yajüavalkya. 


1400 — 1500 A. D. — Nyáyasudhà of Somesvara, com. on 
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1650 — 1680 A.D. — Anantadeva, author of Rajadharma- 
kaustubha. 

1750 — 1820 A. D. — Balambhatta, author of the Balambhatti ; 
com. on the Mit&ksara. l 

1790 A. D. — Dharmasindhu of Kaéin&tha. 


RAJADHARMA 


Chap. 
Chap. 
Chap. 


Chap. 
Chap. 
Chap. 
Chap. 


Chap. 
Chap. 
Chap. 


BRIEF SYNOPSIS OF THE CONTENTS 


I 
II 
m 


IV 
V 
VI 
VII 


VII 
IX 


VYAVAHARA 


Chap. 


Chap. 
Chap. 


Chap. - 


Chap. 


Chap. 


Chap, 


XI 


XII 
XIII 


XIV 


XV 
XVI 


XVII 


Preliminary 
Seven angas of rájya 


Duties and responsibilities 
of the ruler 


Ministers n 
Rastra (territory of a State)... 
Durga (capital or fort) 


Koéa (Treasury or 
finance). 


Bala (Army ) 


. Mitra ( Ally) 


Purpose of the study of Raja- 
dharma and the ends of the 
State. 


Meaning of Vyavahàra, Vya- 
vabarapadas, Kautilya on 

this subject, grades of courts, 
Judges, Lawyers, court fees, 
pleadings, means of proof, 
documents. 


Bhukti (possession) 
Witnesses 
Divya (ordeals ) ... 


Decision, decree, fines and 
punishments, Limitation ... 


Contracts, debts, pledges, 
mortgages. IT 
Asvamivikraya (sale by one 


not the owner) ... - 
xxi 


PAGES 
1—241 
1—16 
17—55 


55-103 
104-131 
132-177 
178-183 


184-199 
200-215 
216-234 


239-241 
wig 242-824 


242-216 
317-339 
330-360 
361-378 


379-410 
411-461 


462-465 


xxii 


History of Dharmafdstra 


.Chap.: XVIII Sambhüya-samutthàna (part- 


Chap. 


Chap, 


Chap. 


Chap. 


Chap. 


Chap. 
Chap. 


XIX 


XX 
XXI 


XXI 
XXIII 


XXIV 
XXV 


Chap. XXVI 


Chap. XXVII 


nership ) s 
Dattānapākarma (resump- 
tion of gift). 
Vetanasyãnapākarma, Abhyu- 
petyásusrüsà and svāmipāla- 
viváda. 
Samvid-vyatikrama ( viola- 
tion of compacts) and other 
titles of law. 
SImavivida (boundary dis- 
pute). ane 
Vakparusya and Danda- 
pàrusya (abuse and assault). 
Steya (theft) ... 
Strisangrahana (adultery, 
incest and rape). 
Dy itasamahvaya (gambling 
and prizefighting) 
Dayabhaga (partition of 
‘wealth ) eat 


Chap. XXVIII Dattaka (adopted son). 
Chap. XXIX Order of succession after 


the gon. 


PAGES 


466-470 


471-475 


476-485 


486-501 


502-510 


511-518 
519-530 


931-537 


538-542 


543-661 
662-699 


700-769 


Chap XXX Stridhana (woman's property ). 770-802 


Chap XXXI Maintenance and other topics, 


wills, draft Hindu Code. ... 


SADACARA (customs and customary laws). 
Chap. XXXII Practices of sistas; conflict 


$ 


among Sruti, smrti and sadá- 
cfra: ancient instances of 
transgressions of dharma; 
customs and pürvamIm&msa 


Chap. XXXIII Customs and dharmaégdstra 
' works. D ies 


803-824 


aoe 


825-855 


856-884 


825-973 


Brief Synopsis of the contents xxiii 


PAGES 


Chap XXXIV Kalivarjya (aetions  for- 
bidden in the Kali age), 
theory of Yugas, the date of 
the Mahabharata war, begin- 
ning of Kaliyuga. .. 885-968 


Chap. XXXV Customs in modern Indian 
Law. sa .. 969-973 


WORKS CONSULTED 


( with reference to editions &c.) 
( N. B.— Works referred to only once or twice and those already set 
out on pp. 14n and 413-414 have generally been omitted ). 


Anan, stands for Anandasrama Press edition, B. I. stands for Biblio- 
“. theca Indica Series (Calcutta) and Jiv, for Jivananda Vidyasagara's 


publications. 
TEXTS 
Vedic $ 
Aitareya Aranyaka (ed, by Prof. Keith in Anecdota Oxoniensia) 
Aitareya Brahmana with Sayana's commentary ( Anan. ). 
Atharvaveda Samhita—ed, by S. P. Pandit. 
Brhadarany akopanisad. 
Chandogyopanisad. í 
Gopatha-bráhmana ( in the B. I. series ; but in one or two places 
Dr. Gastra's edition has been relied upon ). 
Kathaka Samhita—ed. by L. von Schroeder ( 1900 ). 
Kausitaki Áranyaka. 
Kausitaki-brahmanopanisad. 
Maitrayana Samhita—ed. by Dr. Schroeder. 


Reveda Samhita ( Max Müller's edition in 4 volumes has gene- 
tally been used. Sometimes the edition of the Poona 
Vaidika-samsodhana-mandala has been relied on ), 


Samavidhana-brahmana—ed, by A. C, Burnell, 1873, 


Sankhayana-brahmana, ( Anan.). 

Satapatha-br&hmana—ed. by Weber. 

Taittirlya-dranyaka ( Anan). 

Taittirlya—brahmana ( Anan. ). 

Taittirlya Samhitaé ( Anan.; sometimes Weber's transliteration 
in Indische Studien, volumes XI and XII, has been relied 
upon ). 

Tandya-brahmana (also called Paücaviméa-br&áhmana )-B. I 
Series. 

Vajasaneya Samhita-edited by Weber. s 

D XXV 


xxvi History of Dharmasüstra 


Srauta, grhya and dharma sütras, Vedangas and similar works, 
Apastamba Dharmasütra with commentary of Haradatta pub- 
lished at Kumbhakonam by Halasyanatha Sastri. 
Apastambagrhyasütra with the com. of Sudarsanscarya (Mysore 
Government Oriental Library Series). 
Apastamba-mantrapatha-edited by Dr. Winternitz (1897), 
Apastamba-érautasütra- edited by Dr. Garbe (B. I. Series), 
Asvaléyana-grhya-sitra with Narayana’ s commentary (Nirnaya- 
gàgara edition ). 
Áévalayana-$rautasütra with the commentary of Narayana 
( B. 1, Series ). 
Baudhayanadharmasitra ( Anan ), 
Baudhayana-grhya-sesasiitra ( ed, by Dr. Sham Sastri in Mysore 
University Oriental Library publications, (1920 ). 
Baudhiyana-grhya-paribhàsa (in tho above edition ). 
Baudháyana-pitrmedhasütra ( contained in the Mysore edition 


above ). 
Baudhàyana-$rauta-sütra ( ed. by Dr. Caland in B. I. Series ), 


Bhàradv&ja-grhya-sütra, ed. by Dr. Salomons ( Leyden, 1913), 

Brhad-devata, ed. by Prof. A. A. Macdonell in the Harvard 
Oriental Series ( two volumes ). 

Gautama-dharmasütra ( Anan. ). 

Gobhila-grhyasütra ( B. I. Series ). 

Gobhila-smrti ( Anan. ), 

Hiranyakesi-grhya-sütra, edited by Dr. J. Kirste (Vienna 1889) 

Jaimini's Pirva-mimarhss-sitra ‘with the Bhisya of Sabara 
( Anan.) 

Kathaka-grhya, with the commentaries of Adityadarsana, 
Devapala and Brahmanabala, ed. by Dr. Caland (1925) 

Katyayana-srauta-siitra, edited by Dr. Weber, 1859. 

Kausika-sütra, edited by Prof. Bloomfield, 1890 

Khadira-grhya-siitra with the commentary of Rudyaskanda 
( Mysore Government Oriental Library Series ) 

M&navagrhya-sitra with the commentary of ‘Astivakra 
( Gaikwad Oriental Series, Baroda ) 

Nirukta of Yaska edited by Roth. Sometimes the edition of 
Prof, V. K. Rajwade with a translation and notes in Marathi 
has been relied upon, 


Works Consulted xxvli 


Páraskara-grhya-sütra edited by MM. Shridharshastri Pathak 
- with a Marathi translation. 


Sankh&yana-grhya-sütra (same as Kausitaki-grhya-sitra ), 
published in the Benares Sanskrit Series 

Sankhayanasrautasutra, edited by Dr. Hillebrandt ( B. I. Series ) 

Satyásadha-$rautasütra ( Anan.) 

Vaikhanasa-smarta-siitra, edited with English translation by 
Dr. Caland, Calcutta, 1927. 

Varahagrhya-satra (Gaikwad Oriental Series, Baroda ). 

Vasistha-dharmasttra ( Bombay S. Series ). 

Visnudharmasütra, edited by Dr. Jolly. 


Smrlis 
Apastamba-smrti ( in verge )J-Ànan. 


Arthasastra of Kautilya—edited by Dr. Sham Sastri ( Mysore, 
1919 ). 


Atri-smrti ( Anan. ). 

Ausanasa-smrti ( Jiv. ). 

Brhat-Parisarasmrti ( Jiv. ). 

Caturvimsati-mata-samgraha ( Benares Sanskrit Series), 

Daksasmrti ( Anan. ). 

Devalasmrti ( Anan. ). 

Harivamsa ( Venkatesvara Press edition ), 

Katyayana-smrti on Vyavahara (re-constructed by P. V. Kane 
under the title 'Katyàyanasmrtisàroddhára, with English 
translation and notes ). 

Laghu-Asvalayana-smrti ( Anan. ). 

Laghu-Harita-smrti ( Anan. ). 

Laghu-Visnu-smrti ( Anan. ). 

Laghu-Vyasa (Jiv. ). 

Mahābhārata with the commentary of Nilakantha (the oblong 

. Bombay edition). In some places the corresponding criti- 
cal edition of the Epic issued from the Bhandarkar O, R. 
Institute has been referred to. 

Manusmrti with the commentary of Kullüka ( Nirnayasagara 
edition ); where other commentaries are referred to, it is 
Mandlik's edition with six commentaries that is cited. 

Naradasmrti, edited by Dr. Jolly. 

Paragarasmrti ( Bombay 8. Series), 


 xxviti History of Dharmatastra 


Prajapati-smrti ( Anan. ). F : 

Vedavyasa-smrti ( Anan. ). 

Vrddha-Gautama-smrti ( Jiv. ). 

Vrddha-Harita-smrti ( Anan. ). 

Yajfiavalkyasmrti with the Mitaksara (Nirnayasagara edition) 

Purdnas 

Agnipurana-{ Anan.) 

Bhagavatapurana with the commentary of Sridhara ( Ganpat 
Krishnaji Press) 

Brahmandapurana ( Venkategvara Press, Bombay ). 

Brahmapuràna-( Anan. ) 

Brhan-Naradlya-purana ( Venkatesvara Press edition, Bombay). 

Garuda-purána (Venkatesvara Press edition), 

Kalika-purana ( Venkatesvara Press edition). 

Kalki-purana ( Venkatesvara Press edition ). 

Kürmapuràna. 

Lingapuràna ( Venkatesvara Press edition ). 

Markandeya-purana (B. I. Series). 

Matsyapurana (Anan. ). 


Naradiyapurana ( Venkatesvara Press ed., Bombay ); sometimes 
cited as Brhan-Naradiya. 


Nrsimhapurana, ( published by Messrs. Gopal Narayan & Co 
Bombay 1911) 


Vayupurana (Anan. ). 
Visnudharmottara—purana (Venkate$vara Press, Bombay ), 
Visnupur&na with commentary (published by Messrs. Gopal 
Narayan & Co., Bombay ) 
Commentaries, digests, miscellaneous Sanskrit 
and Prakrit works and authors ' 
Abhilasitàrthacintàmani (also called Manasollasa published 
in the Gaikwad Oriental Series, Baroda, 
Acararatna-Nirnayasagara Press, Bombay ( Pothi size). 
Aparáürka's commentary on the Yajfiavalkya smrti ( Anan.) 
Asahaya—see under Naradasmrti. 
Balambhatti—edited by Principal J. R. Gharpure. 
Barhaspatyasutra, edited by Dr. F. W. Thomas, Lahore, 1921. 
Bhamati of Vacaspatimisra, com. on Sarnkara’s bh&sya on the 
Vedantasitra ( Nirnayas&gara Press). 


Works Consulted xxix 


Bhavan&tha's Nayaviveka (Madras University Sanskrit Series, 
No. 12) 


Brhati, commentary of Prabhakara on Jaimini's Pirvamimamsa- 
sūtra (Tarkapada)—in the Madras University Sanskrit 
Press, 1936. 


Brhatsamhita of Varahamihira with the commentary of Utpala 
edited by MM. Sudhakara Dvivedi in two volumes, 
Benares. मै 

Budhabhüsana, edited by Prof. H. D. Velankar, Bombay. 

Dandaniti, of Kesavapandita, edited by V. S. Bendrey, Poona. 

Dandaviveka of Vardhamana (Gaikwad Oriental Series ). 

Dasakumaracarita of Dandin (Bombay Sanskrit Series). 

Dattakacandrika ( Anan, ). 

Dattakamimamsa (Anan. ). 

Dayabhaga of Jimitayahana ( Jiv. 1863 ). 

Dayatattva of Raghunandana ( Jiv. ) 

Dharmadvaitanirnaya of Samkarabhatta (ed, by Principal J .R, 
Gharpure ). 

Dharmako$a, Vyavaharakanda, vol. I-III published by Pràjüa- 
pathasala—mandala, Wai. 

Dharmasindhu of Kasinatha with Marathi translation ( Nirnaya- 
sagara Press, 6th ed. of 1936), 

Dipakalika, com, on Yajfiavalkyasmrti (ed. by Principal J. R. 
Gharpure). 

Divyatattva of Raghunandana ( Jiv. ). 

Divyavadina, edited in Roman characters by Cowell and Neil 
( Cambridge, 1886 ). 

Govindaraja’s commentary on Manusmrti ( Mandlik's edition 
of Manusmrti ). 

Grhastharatnakara of Candesvara ( B. I. Series ). 

Haradatta’s com, on Gautama-dharmasiitra ( Anan.) 

Haradatta’s com, on Apastambadharma-sitra ( vide above under 
Apastambadharmasitra ) 

Harsacarita of Bana (ed. by P. V. Kane). 

Hemádri's Caturvarga-cintamani ( B. I. Series ). 

Jaiminlya-ny&ya-malavistara of Madhavacarya ( Ànan.). 

J&takas ( ed, by Fausbdll ). 

‘Kadambari of Bana (edited by P. V. Kane). 


XXX History of Dharmasistra | 


- 
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ADDITIONS AND CORRECTIONS 


(A few misprints due to the loss or displacement of such loose parts 


as anusvaras have not been specified, since they can be easily detected ). 


Page 
22 
31 
57 


57 
62 
72 
143 

, 147 


182 
183 
183 
193 
227 


242 


Line or note 


n. 24 
n. 41 
n, 70 


n. 70 
1.3 
1.31 
n. 184 
1. 16 


n. 230 - 
1.34 | 
1. 38 

n. 250 
n. 306 


read बिष्णुधमैसून्न IIL. 95; 
read शान्ति 59 for शान्ति 9 
The verse दुष्टस्य दण्ड: &c. occurs also 
in वराहमिहिर 8 योगयात्रा 2, 33 
read सर्वकल्मष ० 
read ‘Santiparva ( 56. 45-46 ). 
read ‘option for’ 
read ‘Sabara’ in line 3 
Add ‘Br. Sam. 23, 2 is: हस्तविशालं 
कुण्डकमाधिकृत्याम्बुप्रमाणनिदेशः | पश्चाशत्पल- 
माढकमनेन मिनुयाज्जलं पातितम्‌ ॥. उत्पल 
explains ' हस्तविशालं कुण्डकं वषति देवे 
संस्थाप्य तत्र यज्जलं पताति तन्मापयेत्‌। तद्यदि 
पलशतद्वयं भवति तदा द्रोणो वृष्टः, On Br. 
Sam. 21. 32 उत्पल quotes a verse of l 
पराशर ' समे बिंशाङ्गलानाहे द्विचतुष्काबु लोच्छिते। 
भाण्डे बर्षति संपूर्ण ज्ेयमाढकवर्षणम्‌ ॥ '. 
This shows the dimensions of a 
vessel used as a rainguage. é 
read in line 3 राजधमेको, 
read ‘ R&jadharmakaustubha '. 


read संगतानि कनककरितुरग° 

add at end ‘Compare योगयात्रा 5. 15 
* एकतश्च सकलानि निमिततान्येकतश्च मनसः 
TNS: चेतसोऽस्ति सहयानरणे भीर्मार्तोऽपि 
विजयाजयहेतुः ॥ ' 

“read ‘Manu VIIL 1.’ for ‘Manu 
VIII. 1,’ 
xliii 


xliy 
Page 
258 
265 
379 
382 
405 
414 
423 


533 — 


538 
542 


570 
586 
588 
605 


p 


627 


651 


659 


677 


695 


702 
706 


» 
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Line or note ` 
n. 335 
1. 20 
n. 395 
1. 6 
last line 
n. 669 
n. 690 
n, 982 


n. 995 

n. 1009 
n. 1069 
n. 1104 
n, 1111 
n, 1142 
n. 1197 
n. 1235 


n. 1248 
n. 1250 
n. 1277 


n. 1321 


1. 27 
n. 1349 
1, 15 


read in last line स्मृतिचं. 
read ‘padas’ 

read सभ्यैः l 

read patram...pralta. 


` put a full stop after ‘hanged’, 


read ऋणमस्मिन्‌ 

read गुणेव्यैवस्था 

should we read aqagaq for ad 
qd! 


read in first line Ed 


' read in second line ad 


read पेतामहे 

read in line 9 च for st. 

read in line 2 दु्गौदीत्याह 

put a full stop after बौधायन in 1. 5. 

read in line 9 निरिन्द्रिया amm 

read न त्वद्यत्वे Sapa 

read in line 1 एक एवौरसः and in 
line 2 वि. र. 

read गौणपुत्राणां 

read in line 2 åa 

add at the end ‘ For the words ajám 
जुहोति ain ह्यशनं feat’ vide शतपथ 
ब्राह्मण 11.5.2, 23; vide Ñ. ब्रा. I 6. 4 


for two बेदि8 in qanama and बौ. श्रौ, 
5. 5. 


Add at end ‘ For अर्धम...बहिर्वेदि com- 
pare À. सं. VI.6. 4 and बो. श्री. सू 4. 2. 

read ‘(Sakuntala Act VI). 

read पत्नीनामंशभागित्वम्‌ . 


read * her deceased sonless and 
! geparated husband's wealth ’. 


Page 
751 


776 
781 
804 


846 
897 


936 


Additions and Corrections xiv 


Line or note 
1. 30 


n. 1499 
n. 1509 
. n. 1561 


1. 38 
n. 1762 


last line 


read after ‘British rule’ the words 
‘the widows of gotraja sapindas’. 

read in 1. 2 सूल्यत्वेन 

read in last line स्वातन्त्येण 

Add at the end ‘ Recently the 
Indian Legislature passed Act 
XIX of 1946 which confers on 
Hindu married women the rights 
to separate residence and main- 
tenance as against the husbands 
in certain circumstances’, 

read ‘mother’ 

read in line 7 ‘Institute’ for 
* Society ’. 

read ' naugaman&bháve ', . 


RAJADHARMA 
( GOVERNMENT AND STATECRAFT) 


CHAPTER I 


Rajadharma has been a subject of discussion in works on 
dharmasastra from very ancient times. The Ap. Dh. S. II. 9.25.1 
says ‘The general and special dharmas of all varnas have been 
explained: but now we shall declare the dharmas of a king in 
particular’. Ap. then states that the king should cause to be 
built a capital and a palace, the gates of which both should face 
the south; that the palace should be in the heart of the capital; 
that in front of the capital there was to be a hall called 'àman- 
trana’ (hall of invitation); that to the south of the town there 
was to be an assembly house with doors on the north and south. 
Ap. requires that in the king's realm no brahmana should suffer 
hunger, sickness, cold or heat; Ap. gives regulations about the 
assembly house and about persons who were to be allowed to 
engage in gambling; he prescribes that (the exercise in) arms, 
dancing, singing and music should not go on anywhere except 
in the houses of the king’s servants, that the king was to see 
that there was no danger from thieves in villages and forests, 
that the king should donate fields and money to brahmanas 
according to their worth without detriment to his servants, that 
the king who meets death in recovering the property of brah- 
manas and other warlike persons who meet death in fighting for 
a similar worthy cause reap the merit of a sacrifice (i, e. reach 
heaven as reward); that the king should appoint in towns and 
villages officers and their subordinates, who are pure and truth- 
ful, for the protection of the subjects against thieves and who 
are to be made to make good what is stolen; that they are to 
collect lawful taxes for the king from the people except from 
learned bráhmanas, women of all castes, minors, students stay- 
ing with teachers and ascetics fulfilling the rules of their order, 
$üdras who do menial work for the higher castes (such as 
washing their feet), persons that are blind, deaf or dumb. Ap. 
then lays down punishments for adultery and rape, for slander 
and defamation, for manslaughter, for theft and appropriation 
of another's land, for breach of contract to cultivate the field of 
another, for a herdsman leaving his herd or negligently allowing 
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it to perish. He states that if the king does not punish the 

guilty he incurs sin, that in disputes judges should be men of 

learning, clever and fulfilling their duties, that witnesses were 

to tell the truth and were to be punished if they be untruthful. 
It will be noticed how Ap. briefly covers the whole field of raja- 
dharma. In the Santiparva of the Mahabharata rajadharma is 
dealt with at great length in chapters 56-130 and to some extent 
in 131-172. The Manusmrti also states at the beginning of 
chap. VII (1) that it will expound rajadharmas. That great 
literary activity on the science and art of government went on 
for many centuries before the Christian era follows from several 
considerations. The Anuéasanaparva (chap. 39.8) speaks of 
the sastras composed by Brhaspati and Usanas. The Santi- 
parva (581-3) names as expounders of rajaéüstra Brhaspati, 
Bharadvàja, Gaurasiras, Kavya, Mahendra, Manu Pracetasa and 
Visalaksa. Santiparva (102.31-32 ) opposes the view of Sambara 
to that of àcaryas'! The Arthasastra of Kautilya mentions five 
schools (viz. those of the Manavas, the Barhaspatyas, the Au&a- 
nasas, the Parisaras and the Ambhiyas), seven individual tea- 
chers (V. 5, and 1.8) only once (viz. Bahudantiputra, Dirgha 
Carayana, Ghotamukha, Kaninka Bharadvaja, Katy&yana, Kiii- 
jalka, Pisunaputra,) and several times mentions the views of 
Bhàradvája, Kaunapadanta, Parasara, Pi$una, Vatavyadhi, 
Visalaksa, Kautilya also cites at least 53 times the views 
of acaryas, almost in every case for dissent. Santi 103.44 
refers to a Bhasya on rajasastra. Is it possible to see 
in this a reference to one out of the bhasyakaras indicated 

in the verse appended at the end of the Kautiliya or to the 
Kautiliya itself? Another fact indicative of the systematiza- 
tion of the science of government is that in the Mahabharata, 
the Ramayana, Manu and Kautilya ideas expressed by numbers 
had already been stereotyped long before those works were 
written viz. such as saptànga rajya (State with seven constituent 
elements), sádgunya (the six ways of policy viz. alliance, 
declaration of war &c.), three éaktis, the four upayas (sama, 
dana, bheda, danda ), astavarga, and paficavarga (Manu VII. 155), 
the 18 and 15 tirthas (Sabhaparva 5.38), For detailed information 





1. मन्यते कर्षयित्वा तु क्षमा साध्वीति शम्बरः। असम्तत्त तु war पत्येति पक्तिं पुनः ॥ 
Nereneheoeararad न च साधुनिदृर्शनस्‌ । शान्ति 102. 21-32, 


2. दृशप्तुर्वगाम्ससपरग ख atum à arrai Pad थ विथास्तिसश्च राथव ॥ med 
विंहातिबगेश् तथा प्रकृतिमण्डछ़ूम्‌ | अयोध्याकाण्ड 100. 68-69. qau means the 
ten vqqws, 
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about the Rajasastras of Brhaspati, Usanas, Bharadvaja culled 
from the Mahabharata and other ancient works vide my paper 
on them in the Journal of the University of Bombay, vol. XI 
part 2 pp. 73-83, 1942, 

The fulfilment of their duties and responsibilities by rulers 
was of paramount importance to the stability and orderly develop- 
ment of society and to the happiness of individuals in the State 
and therefore one often finds that rajadharma is said to be the root 
of or the quintessence of all dharmas. Santiparva ( 63.25 ) states 
‘know that all dharmas are merged in ràjadharma; that 
rajadharmas are at the head of all dharmas' and (141.9-10) 
‘the welfare, good rains, sickness, calamities and death among 
people owe their origin to the king?', It was the king's duty to 
866 that the people in his kingdom acted according to the rules 
laid down in the smrtis for the several varnas and &$ramas, to 
administer justice and to interfere when his help was sought 
for by a parisad (assembly of learned men) in enforcing the 
prayascitla (penance) prescribed for various lapses. Vide 
Gautama X, 7-8, XI. 9-11, Ap. Dh. S. II. 5. 10. 13-16*, Vasistha 
19. 1-2, Vispa IL 2-3, Narada ( prakirnaka, 5-7 and 33-34), 
Santiparva 77.33 and 57.15, Matsyapurana 215.63, Markandeya- 
purana 27.28 and 28.36 and H. Dh. vol. IL. p. 965. Therefore 
it may be said with truth (as done by the Mahabharata) that 
rajadharma was the highest goal of all the world, that it com- 
prehended within itself all rules of acüra, vyavahüra ( admini- 
stration of justice) and prayaécitía (penance), It is on account 

of this all-pervading influence of government or royal power 
that the Mahabharata frequently emphasizes that the king is the 
maker of his age, that it is he who can usher à golden age or an 
age of strife and misery for the country*. The Sukranitisara (I. 


3. qd धर्मान राजधर्मेधु संवोस्सवरविस्थ संप्रलीनालिबोध । ... सर्वा विद्या राजघमेधु 
युक्ताः सर्वे लोका राजधर्मे प्रविष्टाः । सर्वे धर्मा राजधमंत्रधानाः। शाम्तिपर्षं 63. 25, 26, 29; 
राजमूला महाभाग योगक्षेमसुदरष्ठयः । प्रजाछ भ्याधयश्वेष मरणं च भयानि च्य ॥ कृतं त्रेता 
द्वापरे च कलिश्च भरतर्षभ । राजमूला इति मतिम mrega संशयः ॥ शान्ति 141. 9-10; 
सर्वस्य जीवलोकस्य राजधर्मः परायणम्‌ । शान्ति. 56. 3, 

4. आप. थ. q, II. 5. 10. 13-16 तर्य चेच्छाखमतिप्रवर्तरेंद राजानं गमयेत्‌ । राजा 
पुरोहितं धमर्थिकुशलम्‌ । स बराह्मणाक्षियुञ्ञ्यात्‌ । बलविशेषेण वघदास्यवर्ज नियमेरुप- 
शोषयेत्‌ | 

5. कालो वा कारणं राज्ञो राजा वा कालकारणम्‌ । इति ते संशयो मा भूदाजा कालस्य 
कारणम्‌ ॥ उद्योग 132. 16 and ज्ञान्ति 69. 79; ga चेता द्वापरं w aise भरतर्षभ । 
राजद्ृत्तानि सर्वाणि राजेव युगझुच्यते s ... राजेव कर्ता सूतानां राजेव *w विनाहाकः। 
शान्ति. 91, 6 and 9; तत्र श्वत्संमसुह्ेत wif राजपिसेविते । लोकर्प संस्था न tert व 
ग्याकुलीभवेत्‌॥ शान्ति, 56. 6; युगमवर्तको राजा धर्माधर्ममशिक्षणात्‌। युगानां न जानां न 
कोषः किन्तु gae हु।।छुकनीतिसार 17.1.60... —— 
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59-60 ) remarks that one should learn from s&stra what are good 
and evil actions, give up evil deeds and perform good ones and 
that the king is hence declared to be the cause of ( good or evil) 
times according as he does good or evil acts. Sukra IV. 1, 60 states 
that the king is the prompter of his age, 


Though rajadharma was thus an integral part of dharma- 
Süstra and was one of the most important subjects therein, yet 
apart from the works on dharmasistra separate treatises dealing 
with rajadharma alone came into existence in very early times. 
Santiparva (chap. 59) states that originally in the Krta age 
there was no king nor punishment, that then moha (delusion), 
greed and lust entered men, that in order to provide against 
the complete destruction of dharma, Brahm composed a work 
in one hundred thousand chapters on dharma, artha, kama and 
moksa (verses 30 and 79); that part of this work on Niti (science 
of government) was abridged by Sankara Visalaksa (verse 80, 
and so it was called Vaisalaksa ) into 10000 chapters, that Indra 
studied it and reduced it to 5000 chapters (and the work was 
called Bahudantaka, verse 83), that it was compressed into 
3000 chapters by Brhaspati (and so was called Barhaspatya ) 
and that Kavya (Usanas) reduced the work to 1000 chapters. 
The Kamasitra (I. 5-8) contains a somewhat similar story that 
Prajapati composed a work in one hundred thousand chapters, 
that Manu abridged it as regards dharma, Brhaspati as regards 
artha and Nandi abridged in 1000 chapters the science of erotics. 
The Sàntiparva (69) gives (verses 33-74) a summary of the 
contents of the work of Brahmi on rajadharma which remarkab- 
ly agrees with the principal topics of the Kautillya. 


The Nitiprakasik& (I. 21-22) states that Brahma, Mahesvara, 
Skanda, Indra, Prácetasa Manu, Brhaspati, Sukra, Bharadvaja, 
Veda-Vyàsa, Gauragiras were the expounders of Rajaéastra, 
that Brahma composed a work on rajasastra in 100000 chapters, 
which was gradually reduced in size by each of the above- 
mentioned founders until Gaurasiras reduced it to 500 chapters 
and Vyàsa to 300. The Sukranitisara (I. 2-4) states that Brahma 
composed nitisastra in 100000 verses, which was subsequently 
abridged by Vasistha and others (including Sukra). 


l It is interesting to note the names given to the science of 
government. The most appropriate word is 'r&jas&stra' and 
it is employed by the:Mahabharata, which speaks of Brhaspati, 
Bharadvaja and others as 'r&jasastra-pranetárah' (vide p.2 above). 
The Nitiprakasika (I, 21-22) also. dubs the divine and human 
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writers on government 'ràjas&strán&m, pranetarah.’ The same 
word is employed by such ancient classical writers as Asvaghosa 
in his Buddhacarita (I. 46).* The first verse in Prof. Edgerton’s 
reconstructed Paficatantra performs obeisance to Manu, Brhas- 
pati, Sukra, Par&sara and his son and Canakya as the authors 
of nrpasastra (science of kingship). Another name is Dandaniti. 
The Santiparva (59.78) explains why Dandaniti is so called 

z. ‘this world is led (on to the right path) by danda (the 
power of punishment, sanction) or this science carries (or sets 
forth) the rod of punishment; hence it is called dandaniti and 
it (faces) pervades the three worlds.’ In Santiparva 69. 76 it is 
stated that ‘Dandaniti controls the four varnas so as to lead 
them on to the performance of their duties and when it is 
employed by the ruler properly, it makes them desist from 
adharma,’? Santi 63. 28 identifies Dandaniti with rajadharmas 
The Kautilya (I.4) explains ‘Danda is the means of the 
stability and welfare of Anviksiki, Tray! (the three Vedas) 
and Varta; the rules that treat of danda are called dandaniti, 
which is a means of acquiring what has not been acquired, 
which safeguards what is acquired, which increases what is 
guarded and distributes (increased wealth) among the deserv- 
ing. The Mahabharata says (Santi 69. 102 ) that a wise ksatriya, 
putting dandaniti in front, should always desire to acquire what 
is till then unacquired and should guard what is acquired. The 
Nitisara (IL 15) says that dama (control or chastisement) is 
called danda, the king is called 'danda' because control is 
centered in him; that the niti (rules) of danda is called danda- 
niti and niti is so called because it leads (people). !९ Santi(69. 104) 
says that dandaniti is the special concern of the ksatriya (r&jan ). 
It is said in the Vanaparva 150. 32 that without Dandaniti this 





6. agama भरङ्गिरा चा न अकरतुवश कराहबी तो ॥ सयोः gal तो er ससर्जतु- 
स्तरकालेन शुक्रश्च बृहस्पतिश्च ॥ बुद्ध चरित 1. 46. 

7. दण्डेन शीयते Sq qed मयति घा पुनः । वण्डभीतिरिति ख्याता élem 
dà u जञान्तिपर्व 59.78; दण्डनीतिः uA नियस्छति । प्रयुक्ता स्वामिना 
सम्यगधर्मेभ्यो नियच्छति ॥ शान्तिः 69. 76, श्वधमेभ्यः is in the dative and sèy: 
in the ablativé 

8, आन्वीक्षिकीत्रयीवातांनां योगक्षेमसाधनो दण्डः । तस्य नीतिर्दण्डनीतिः । अलब्ध 
लाभार्था लब्धपरिरक्षणी रक्षितविवर्धनी वृद्धस्य eid प्रतिपादनी apu aiarar 1.4 (p. 9) 

9. दण्डनीतिं पुरस्कृत्य विजानन क्षत्रियः सदा! send @ लिप्सेत लब्धं ख qi 
पालयेत्‌ ॥ शान्ति. 69.102 

10. दमो दण्ड इति रूपातस्तात्स्थ्याहण्डो महीपतिः । तस्य नीतिदृण्डभीतिनंयणाली 
तिरुच्यते ॥ लीतिसार II. 15 and gare I. 157 (latter reading तस्माहण्डो &o.) 
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whole world would break all bounds, Vide also Santi 15.29, 
63.28, 69.74 ff (eulogy of Dandanlti)  Dandaniti is said to be 
the support of the world (Santi 121.24) and to have been 
produced by Devi Sarasvati (Santi 122.25.) 


Artha&astra has been a synonym for dandaniti. When the 
Ap. Dh. S. IL 5.10.16 requires the king to appoint as purohita a 
brahmana well-versed in dharma and artha, it is clear that 
Apastamba has in view dharmasastra and arthasastra, The 
Anusasanaparva says that Brhaspati and others composed artha- 
-@astras (39.10-11). Dronaparva 6.1 speaks of a science of artha 
composed by Manu (Maünavi arthavidya). Vide Jayaswal in 
‘Manu and Yàjüavalkya' (pp. 5, 7, 16, 25, 26, 41, 42, 50, 84, 
for Manu and Artha). Santi (71.14) states that a king whose sole 
concern is with arthasistra does not secure dharma and kama. 
and that all the wealth of such a king vanishes in ( the pursuit 
of ) improper objects. Vide Santi 302. 109 which speaks of artha- 
Süstra as resorted to by the best among kings. The Ramayana 
(II. 100. 14) states that Sudhanva, Upadhyaya of Rama, was an 
adept in arthasastra. The arthasastra of Kautilya starts with 
the statement that it is the quintessence of all the arthaédstras 
composed by former teachers in the whole world and at the end 
Kautilya states that that Sàstra which is a means of acquiring 
and guarding the earth is arthasástra. This mentions two of 
the four objects of dandaniti stated in the Kautillya itself ( as 
shown in n.8 above). Only two objects are mentioned by Kautilya 
(as in Santi 69. 102) since they are the first and principal ones 
to be gained by the practice of the science of government. It 
is not meant that there was, as regards the topics to be dealt 
with, any distinction between Dandaniti and Arthagastra. The 
four objects mentioned by Kautilya are always placed before 
the ksatriya by Manu ( VIL 99-100), Santi 102. 57 and 140. 5, 
Ya), I. 317, Nitiséra I. 18 ( while I. 8 mentions only two purposes 
of rājavidyā ) At the end (XV. 1) Kautilya states ' artha is the 
sustenance of human beings, that is, the earth peopled by men 
That 88878 which is a means of acquiring and guarding that 
earth is arthasdstra.’ Men derive their sustenance from the 
earth and all wealth also arises from the earth. Mr. Jayaswal 
(Hindu Polity p. 5) is not right when he translates ' Artha is 
human population.’ Vide U. Ghoshal’s ‘Hindu Political 
Theories ' p. 74 n and p. 76 for the various interpretations of this 
passage by Jayaswal and others, Authors a few centuries later 
than both the Mahabharata and the Kautillya treat the two as 
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identical. Dandin in his Da$akum&racarita ( VIL.) expressly 
says that Visnugupta composed his work on dandaniti for the 
Maurya king in 6000 slokas, though the Kautiliya states at the 
very beginning that the work is an arthasastra. Dandin in the 
same context refers to ‘ Arthaéastras as helping to polish the 
intellect’ and speaks ‘of some of the predecessors mentioned by 
Kautilya as writers on the sastra ( viz. the Arthasastra ).'! The 
Amarakoga treats the two as identical '* Medhatithi on Manu 
VII 43 holds that the word 'Dandaniti' therein refers to the 
works of Canakya and others. The Mitaksarà or Yaj. I. 313 
paraphrases dandaniti by arthaásastra and on Yaj. I. 311 explains 
dandaniti as the lore useful in the acquisition and guarding of 
wealth ( only the two objects mentioned by Kautilya in connec- 
tion with arthasástra). According to the Sukranitis&ra (IV. 3.56 ) 
‘ that is said to be arthasastra in which instruction about the 
conduct of kings and the like is given without coming ir 
conflict with Sruti and Smrti and in which the acquisition of 
wealth with great skill is taught’. : 


The words artha$&stra and dandanlti are applied to the 
science of government from two different points of view. Artha 
is defined in the Kamasutra (I. 20) as ‘education, lands, gold, 
cattle, corn, domestic utensils and friends and the augmenting 
of what is acquired’ (vide H. Dh. Vol. II part I. p. 9 note 22). 
Therefore when wealth and prosperity of all kinds is the spring 
and motive of giving à name the science treating of these is 
called arthasastra and when the government of the people and 
the punishment of offenders are the main ideas the same is 
called dandaniti. Though works like Kautilya's Arthaéastra 
place a high value on dharma they are principally concerned 
with the treatment of central and local government, taxation, 
the employment of süma and other upàyas, with alliances and 
wars, appointment of officers and punishment. Therefore Artha- 
sastra is mainly what is called drstürtha smrti, as stated by the 
Bhavisyapurana (quoted by Apararka p. 626, the Smrticandrika 
p. 24, vyavahara and Viramitrodaya, paribhaga p.19). Medha- 
tithi on Manu VIL 1 explains that dharma in that verse means 
11. अधीष्व तावदण्डनीतिम्‌ । इयमिदानीमाआर्यविष्णुशप्तेन मोर्या weft: शेक 
«uh संक्षिप्ता |... येपि मन्त्रकर्कशाः शाखतन्त्रकाराः छञुक्राक्गिरसविक्ञालाक्ष बाहुद्‌स्ति- 
पुत्रपराशरप्रसुतयः &o, | दृशकुमारंचरित VIII. pp. 131 and 133 (B.S. Series edition). 

12, आण्यीक्षिकी दृष्डनीतिस्तर्कविद्यार्धात्योः । अमरकोश (शब्दादिवर्ण ). क्षीर 
स्वामी derives ` वृम्यतेनेन qué चा qoa: स णीयते दम्यं प्रति प्राप्यते यया सा दण्डः 
भीतिरर्थजाश्चम्‌। 
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‘duties’ (dharmagabdah kartavyatavacanah ), that the duties of 
the king are either drstartha (i e. the effects of which are 
worldly and visible) such as the employment of six gunas 
(sandhi, vigraha &c.) or adrstartha (that have no visible effect 
but have a spiritual result) such as Agnihotra; here (in chap. 
VII-IX of Manu) the remarks relate principally to drstartha 
matters since it is well-known that the word rajadharma is appli- 
cable to such matters (the six gunas &c.) only. Medhatithi 
here declares that the rules of rajaniti are not based on the 
canonical books of dharmasgastra but principally on the ex- 
perience of worldly affairs. 

Another name for the science of government is Nitisastra 
or Rajanitisastra. Santi! 59. 74 says that in the nitisastra are 
set forth all those means whereby people are prevented from 
forsaking the right path. The Nitisara of Kamandaka's (I. 6) 
does obeisance to Visnugupta who extracted the nectar of Niti- 
astra, from the vast ocean of Arthasastra (works). The Pafica- 
tantra p. 2 holds that Arthasastra and Nitisastra are synony- 
mous. The Mitaksars on Yàj. II. 21 remarks that the arthasastra 
referred to by Yaj. is rajanitisdistra that is part and parcel of 
dharma$&stra. The word 'r&janiti' occurs in Raghuvarhsa 17.68. 
Vide Bhagavadgita X. 38, Asramavasikaparva 6.5, Manu VIL 
177, Santi 111, 73, 138,39, 43 and 196, 268.9 and Anuśāsana 163.7 
for Nitisástra meaning Arthasastra or Rajaniti and Drona 152.29 
and Santi 37.9 for the word rajaniti. Another noteworthy word 
is ‘naya’ which means ‘line of policy’ and is employed by 
the Arthasastra (I 2) when it says ' naya and anaya (bad policy) 
are treated of in Dandaniti' It is also used in several classical 
works, such as the Kirátárjuntya (IL 3, 12, 54, XIII. 17), 


The .relation of arthagastra to dharmasástra has now 
to be understood. As stated above ràjadharma is a very 
important subject of dharma-sistra.  Arthasaástra which is 
principally concerned with the rights, privileges and res- 
ponsibilities of the ruler is therefore properly speaking a 
part of dharmasastra. As shown above it is supposed to have 





13. धर्मशब्दः कर्तध्यतावचन हत्युक्तम्‌। ... कर्तभ्यं व wend qrguearq | अद्ृष्टार्थ- 
wider । तत्रेह प्राधान्येन curd उपव्श्यत । तत्रेव ख राजधमंप्रसिद्धिः । 
quie on ag VIT. I. 

dA TAS अलेदयंबरमेन: । तस्सर्ष राजशादूल trei tet, ॥ 
« 99, (5, 3 
YS. Armu daina ५ THRE MRT ets, RAR v 
कामन्द्‌्कीयनोदेसएर 1.5. 
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like dharma&àstra a divine source. But works on arthasdstra 
enter into great details about the government of a country in all 
its aspects, while dharmagastra works generally deal only with 
a few salient features of rajasistra. Just as the Kamasütra 
(I. 2.14) states that dharma is the highest goal and kama is 
the lowest of the three purusárthas ( vide H. Dh. vol. II part 1 
p. 9), so Arthasastra also sets the highest value on dharma. 
The Kautiliya states (IL. 1. at end) ‘In any matter where 
there is a conflict between dharmasastra and practices or between 
dharmagastra and any secular transaction, (the king) should 
decide that matter by relying on dharma. If $àstra comes in 
conflict with any rational and equitable rule then the latter 
shall be the deciding factor and the (strict) letter of the text 
will be nowhere’. But Kautilya and other writers on artha- 
Sàstra lay the greatest emphasis on artha. In the eager 
and relentless pursuit of worldly prosperity means may be 
recommended or followed which may come in conflict with the 
strictly ethical standpoint of the dictates of dharmaégastra. In 
such cases of conflict dharmasastra works lay down (e.g. Ap. 
Dh. 1.9. 24. 23, Yàj. II. 21, Narada, vyavaharamatrkà chap. L 39 ) 
that dharmasastra rules are to be preferred to the dictates of 
arthasástra. Vi$varüpa (on Yaj II. 21) states that according 
to some predecessors of his the conflict between the dictates of 
dharma$astra and arthaSastra is illustrated as follows. Manu 
VIL 351 (which is the same as Visnu-dharmasütra V. 190 
and Matsyapurana 227. 116-117 ) when dealing with vyavahara 
(a subject that pre-eminently belongs to arthasastra ) provides 
that in killing an atatáyin, no fault attaches to the killer: while 
Manu XI. 89 in the chapter on prayascittas (which is pre- 
eminently a topic of dharmasastra ) states that no penance is 
prescribed (i e. there is no prayaécitta for removing the guilt) 
when a person of set purpose kills à brahmana. The result is 
that the latter rule prevails and sin is incurred by killing a 
brahmana even if the latter be an atatiyin (though there may 
be no punishment by the king). Visvaripa does not accept 


16, संस्थाया witeraror शाखं था ध्याषहारिकम्‌ । यर्ते चिरुध्येत 
चिनिश्वयेत्‌ ॥ शाखं विमतिपद्येत धर्मश्यायेन केनाचित्‌ । carvers ममाणं स्यात्त 
नइयति॥ को बिलीय III. 1. p. 150. Prof, K.V. Rangaswami Aiyangar gives two in- 
consistent translations of these verses at pp. 54,170 of his * Ancient indian 


Polity’ (४४७). अ्मनूलत्यात्कामफलरबारुदा्ेश्य धमोधेकामाचुषन्धाया्ेक्य सिद्धिः सा 
सर्वाधेसिद्धि: । कोदिलीय IX. 7. p. 362 
à 
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this illustration. The Mitaksars also refers to this example, 
disapproves of it and gives its own example. The Arthasastra 
declares that a king should endeavour to secure friends, since 
the acquisition of friends is superior to the acquisition of gold 
and land (as is laid down in Yaj. I. 352), The rule of dharma- 
$&stra is that a king has to dispense justice, being free from 
anger and avarice and in accordance with dharmasastra. There- 
fore when a suit comes before a king he must decide it according 
to law, even though he may lose the friendship of a person if his 
decision goes against the latter. The Viramitrodaya follows the 
Mitaksars. Dharmasastra went by the name of smrti (Manu II. 10), 
while arthagastra was treated as an Upaveda. The Visnupurana 
IIL 6. 28, Vayu 61.79 and Brahmanda 35. 88-89 mention the 
four Upavedas ™ viz. Ayurveda, Dhanurveda, Gandharvaveda and 
Arthasástra as affiliated to the four Vedas respectively viz. 
Rgveda, Yajurveda, Samaveda and Atharvaveda.  Kautilya 
(L 5) states tnat the king should listen to the recital of iihāsa 
in the latter part of the day and includes both dharmaśāstra 
and arthasastra under itihasa' and requires the minister know- 
ing arthaéastra to advise the king (with examples and precepts 
derived ) from itihása and purana. 


Though Arthasastra is in theory for keeping to the path of 
dharma, one cannot blink one's eyes to the fact that the Maha- 
bharata and the Kautillya both support in several places the 
adoption of means entirely divorced from all rules of fair deal- 
ing and morality. In Ádiparva 140 we have a discourse by 
Kanika said to have been a mantrin of Dhrtarastra and a pro- 
found student of Rájasástra, which is almost on the same lines 
as Santiparva chap. 140 where Bhisma sets out what lines of 
policy (niti) should be followed by the ruler in adversity and 
how he should give up all thoughts of kindliness in such straits. 
He is supposed to give the substance of the dialogue between 
the sage Bharadvaja and Satruntapa, king of Sauvira. The 
whole chapter is full of Machiavellian advice. A few speci- 
mens may be set out here. One should be very courteous in 
speech, but like a razor at heart ( verse 13); one desirous of 
prosperity may fold one’s hands, may take an oath, may use 


17. आुर्षेदों uatet mew ar ते अयः । अर्थदानं wad cw विद्या seat 
ताः n विष्छुपुराण 111, 6. 28 quoted by अपरां p. 6. 


18. पश्चिमामितिहासअबणे । धुराणमितिदृत्तमाख्यायिकोदाइरणं wrereatere 
ARAE: | कोडिलीय 1. 5. p. 10. 
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sweet words, place his head on another's feet and even shed 
tears, one may carry on one's shoulders one's enemy till one 
accomplishes one's object and when a fit opportunity arises 
should break him like an earthen pot on a stone ( 17-18 ) ; the 
king should raise hopes promising their fulfilment at a distant 
day, but should put obstacles in the fulfilment of the hopes 
raised in others (32); when one is reduced to a wretched state 
one may extricate oneself from it by any act whatever 
whether gentle or horrible and practise dharma after one 
becomes able to do 80 (38); one should inspire confidence in 
one's enemy by some means which appear to be true ( to the 
enemy ), but one should strike him down at the right moment 
when he takes a wrong step (44); whoever causes obstacles to 
the purpose of the king, whether son or brother or father or 
friend, should be killed by the king who desires to prosper (47); 
without cutting the vitals of others, without committing horrible 
deeds and without killing indiscriminately as the fisherman in 
the case of fish one does not secure high prosperity (50); when 
about to strike one should utter sweet words and even after 
striking one should use honeyed words; even after severing 
another’s head with a sword one should lament and shed 
tears (54); if some remainder is left in the case of a debt or fire 
or enemies, there is a tendency to grow and so no remainder 
should be left of these (58). It is to be noted that this chapter 
deals specially with what should be done in difficulties and can- 
not be supposed to be the real teaching of the Mahabharata 
which is generally in line with the higher code of dharma- 
S&stra. It embodied probably the words of earlier arthasastra 
writers like Bharadvija. After hearing this discourse on 
calculated cruelty and deceit Yudhisthira ‘stood aghast and 
frankly told Bhisma that the course of conduct outlined by him 
did not differ from that of robbers and that he felt bewildered 
and would not exert himself in the way pointed out. In chap. 142 
Bhisma replies to this by saying that he did not base his dis- 
course merely on the sacred texts, but also on reason and the 
essence was: distilled by wise men, that the considered rule of 
conduct for the king is twofold, viz. straightforward and crooked, 
that one should not ordinarily employ the crooked course of 
conduct, but should employ it as against an enemy who employs 
a crooked policy and effectively meet him by such policy. He 
further says that rüjadharma cannot be based on a single 
source (v. 7) and that policies are to be pursued not merely 
by reliance on the sacred codes of law but on reason as well 
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(v.17) and that Indra himself has declared this rule which 
he derived from Brhaspati. In Santi-parva a weak king is 
advised to harass a very powerful ruler's state by sword, fire 
and poison. In chap. 130 it is stated that the preservation 
of the state is the paramount consideration and that a 
king whose treasury is depleted and who is therefore in diffi- 
culties may replenish his treasury even by harassing his 
subjects ( except fápasas and learned brahmanas). In chap. 138 
it is said that self-interest makes friends or foes and that 
aviśvāsa (putting trust in no one) is the grand line of policy 
for kings. So it is clear that the Mahabharata was prepared to 
give up in certain circumstances the strict rules of dharmasastra 
for kings and to allow them to pursue devious modes of action 
that were far from moral i.e. it tries to effect a synthesis of 
dharmasastra and arthasastra. 


The Kautiliya also discloses how arthasástra writers did 
not shrink from giving advice which, to say the least, was 
most cruel, selfish and immoral. For example, in the section 
called ‘ guarding the prince’ ( Kaut. I. 17) the views of several 
teachers are set out. Bharadvaja says that princes are of the 
nature of crabs eating up their parent; so it is better to finish 
them in secret when they have no love for their father. 
Visalaksa abhorred this advice as cruel, as unsanctioned murder 
and.as destructive of the seed of ksatriyas and recommended 
that it was better to keep them confined in a single spot. 
Vatavyadhi recommended that princes should be made addicted 
to sensual excesses. Kaut. disapproves of this as living death 
(for the princes ), recommends proper care before conception and 
after birth and instruction in dharma, In Kaut. V. 6 Bharadvaja 
is quoted as saying that when the king is on his death-bed, the 
minister may set up the kingmen of the king and the principal 
princes against one another, that whoever attacks should be 
killed by inciting the people against him, or having secretly 
punished the kingmen and chief princes and brought them 
under control, the minister should himself take possession of 
the kingdom. Kautilya does not approve of this. But even he 
advises (XIV Aupanisadika) the employment of poison, herbs 
and incantations against those who are irreligious or wicked. 
In I. 18 even Kaut. does not shrink from advising that secret 
emissaries ( of the reigning king) may kill an abandoned prince 
with weapons and poison and in V. 1 Kaut. remarks that, when 
& king cannot openly put down the principal courtiers or chiefs 
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who are dangerous to the kingdom, he may inflict punishment 
on them in secret or may induce the brother of the officer to be 
punished to attack the latter by promising to give him the posit- 
ion and wealth of the officer and then destroy that attacker with 
weapons or poison saying that he was guilty of fratricide. In 
V. 2 for replenishing a depleted treasury Kautilya coolly asks 
the king to deprive the temples in the kingdom of their wealth 
through the superintendent of religious endowments. 


Sanskrit literature on rajadharma is very extensive. Apart 
from the meagre materials contained in such ancient dharma- 
sütras as that of Apastamba, the following works deserve close 
study and have been utilized in this section; the Mahabharata 
(Vanaparva 150, Sabha 5, Udyoga 33-34, Santi 1-130, Asrama- 
vasika 5-7), the Ramayana (Ayodhya, chap. 15, 67, 100; Yuddha 
17-18, 63), Manusmrti VII-IX, Arthasastra of Kautilya ( which is 
the leading work on rajadharma), Yaj. I. 304-367, Vrddha-Harita- 
smrti chap. VII. verses 188-271, Brhat-ParáSara chap. X.pp. 277-285, 
Visnudharmasitra III, the Nitisara of Kamandaka, Agnipurana 
chap. 218-242, Garudapurina 108-115, Matsya 215-243, Vispu- 
dharmottara II, Markandeya 24, Kalika 87, the Nitiprakasika 
attributed to Vaisampayana (ed. by Oppert), Sukranitis&ra ( ed. 
by Jivananda, 1890), the Abhilasitarthacintamani or Manasollasa 
(first four vimsatis ) of Somesvara, Yukti-kalpataru of Bhoja, 
Nitivakyamrta of Somadeva (959 A. D. ), Barhaspatyasitra ( ed. 
by Dr. F.W. Thomas), the Rajanitikanda of the Krtyakalpataru of 
Laksmidhara ( edited from a single ms. by Jagadish Lal Shastri 
at Lahore, 1942), Rajaniti-ratnakara of Candesvara, Rajaniti- 
prakaga of Mitramisra, Nitimayükha of Nilakantha, Raja- 
dharmakaustubha of Anantadeva, Budhabhiisana of Prince 
Sambhàji (between A. D. 1675-1680, ed. by Prof. H.D. Velankar), 
Dandaniti of Kesavapandita (edited by V.S. Bendrey, Poona, 1943). 
In recent times there is a deluge of works mostly inspired by the 
publication of the Kautiliya dealing with ancient and medieval 
Indian polity in its various branches. The most important of these 
and a few other works independent of Kautilya are mentioned 
in the note below. '? 


19. Some parts of the Santiparva may be later than Kamandaka's work, 
since Santi ( 123. 11-12) refers to the dialogue of Kamandaka and Ahgaristha 
king of Ahga. But it need hardly be said that it is not absolutely necessary 
to hold that the extant Nitisara of Kamandaka is referred to by Santiparva. 


( Continued on next page) 
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It would be impossible to go into all details about Govern- 
ment and Politics within the space at my disposal. What is 


( Continued from last page) 


The reference may be only toa legend. The modern works referred to above 
are :—' Some Aspects of Ancient Indian Polity’ (1935) and ' Rajadharma ' 
(1941) by Rao Bahadur K. V. Rangaswami Aiyangar; ' The Nature and 
grounds of political obligation in the Hindu state’ by J. J, Anjaria (1935) ; 
‘ Development of Hindu polity and Political Theories’ ( Calcutta, 1929) by 
N. C. Bandopadhyaya; ''Public Administration in Ancient India'’ (1916) 
by Dr. P. N. Bannerjea; ‘Some Aspects of ancient Hindu Polity ° (1921) 
by Prof. D. R. Bhandarkar; ' The theory of Government in Ancient India ', 
(1927) and ‘The State in Ancient India’ (1928) by Dr. Beni Prasad; 
* Buddhist India ' (1903) by Rhys Davids; ‘Hindu Administrative Institu- 
tions’ (Madras, 1929) and ' Mauryan Polity’ ( Madras, 1932) by Prof. V. R. 
Ramchandra Dikshitar; ‘History of Hindu Political Theories’ (2nd ed. 
Calcutta, 1927) by U. Gboshal; Prof. E. W. Hopkins' ' Position of the 
Ruling Caste in Ancient India’ in Journal of the American Oriental Society, 
vol. XIII. pp. 57-372; ‘Hindu Polity’ (1924) by K. P. Jayaswal; 
‘Administration and Social Life under the Pallavas' (1938) by Dr. C. 
Minakshi; ‘Studies in Ancient Hindu Polity’ (vol. 1, 1914), ' Inter-state 
Relations in Ancient India’ (London, 1920), ‘Aspects of Ancient Indian 
Polity ' (Oxford, 1921), ‘Studies in Indian History and Culture' (1925) by 
Dr. Narendranath Law; ' Corporate Life in Ancient India’ ( Calcutta, 1919) 
by Dr. R. C. Majmudar; ‘Local Government in Ancient India’ (1919) by 
Dr. Radhakumud Mukerjee; ' Study in the Economic condition of Ancient 
India’ by Dr. Pran Nath; ‘Positive Background of Hindu Sociology’ 
(Allahabad, 1914) and ' The Political Institutions and Theories of the 
Hindus' (1922) by Prof. Benoy Kumar Sarkar; 'Sovereignty in Ancient 
Hindu Polity’ by Dr. H. N. Sinha (London, 1938) ; ‘International Law in 
Ancient India' by Prof, S. V. Visvanathan. I have to make general 
acknowledgments to these works for much useful information, particularly to 
those of K., P. Jayaswal and N. N. Law, Fora list of Mss. on Polity or its 
sub-topics, vide N. N. Law's articles in Modern Review for October 1917 to 
January 1918 and March and June 1918 and for a list of available Mss. and 
printed works on ' Varta ' (economics) vide the same writer's ‘Studies in 
Indian History and Culture' pp. 384 ff, In my treatment of rajadharma Y 
have generally restricted myself to data derived from Sanskrit works on 
dharmasastra and arthasástra and have rarely ventured into works in Pali. 
Similarly it has to be borne in mind that the works referred to cover a 
period of several centuries and further that India is not one country but a 
continent of which northern India formed one more or less homogeneous 
unit, while the Deccan formed another and South India formed a third unit. 
The institutions of these, particularly of the last of the three, differ in many 
particulars from those of the other two. But the authentic data furnished by 
South India are later by centuries than those supplied by the north and 
besides are comparatively meagre, Therefore in this work one has to 
confine oneself principally to Sanskrit works composed in North India or 
the Deccan. 
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proposed is to indicate and dilate upon only the fundamental 
ideas and principles of the several matters falling under raja- 
dharma. Nor is it possible to enter here into formal and lengthy 
refutations of the several views propounded by Western and 
Indian writers about the forms and functions of Government 
and the state of society in ancient India. Most of the modern 
works referred to in note 19 above are more or less based on the 
same material in Sanskrit and Pali, but the emotional or subjec- 
tive element is different in each case. Some western writers 
have without very solid foundations iudulged in a facile and 
sweeping generalization that the great Empires of antiquity 
such as those of the Assyrians, the Babylonians, the Medians 
and Persians and the Indians were mainly tax-gathering insti- 
tutions (vide Sir Henry Maine's ‘Early History of Institutions’ 
1875, pp. 384 and 390; and Prof. Rangaswami Aiyangar’s 
‘Ancient Indian Polity’ 1935, pp. 5—6 and pp. 66-69 (where 
passages from T.H. Green and others are cited); while some 
Indian writers vehemently assert that the Government in An- 
cient India was always some form of limited monarchy. Both 
characterisations are in my opinion misleading. An endeavour 
will be made to present from the original texts as true a picture 
of the polity of ancient and medieval India as it is possible for 
me to do. It will do no good to label the ancient institutions of 
India with concepts and terms current in the West during the last 
one hundred and fifty years or so. Even in the West true democra- 
cies or real democratic governments did: not exist and the masses 
in no country had elective popular assemblies or councils before 
the last quarter of the 18th century. Such assemblies do not 
exist even now in several countries of Europe. Even in the 
ancient Greek city states the number of slaves who had no voice 
in the government was several times as large as the free citizens 
and those states were no democracies at all in the strict sense. '%4 
Indian polity has a recorded history of over two thousand years 
from at least the 4th century B. C. Its growth was gradual but 
its aims and ideals and its main elements have been the same 
throughout the centuries. India need not feel ashamed or fear 





198. Berolezheimer in ‘the World's Legal Philosophies’ (tr. by Jastrow, 
New York, 1929) p. 62 remarks ‘Plato approved of slavery unreservedly, 
finding it a necessary condition for the maintenance of the proper status of 
the citizen. ... Thus in the maritime and industrial states there was a large 
slave class; in Corinth, 460000; Aegina, 470000; in Attica (according to 
the census of 309 B, C.) 400000’, 
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& comparison of its ideals and theories of State with the ideals 
&nd theories of western countries in ancient and medieval times. 
If western countries could boast of so-called republics and city 
states in ancient Greece and Rome, India also had several re- 
publics in ancient times. The ancient Hindus made their own 
contributions to political thought, though unfortunately Western 
scholars of the 19th century like Max Müller, Weber and Roth 
were concerned most with the Vedic and allied literature and 
either did not know or ignored the vast literature on politics 
contained in Sanskrit and Pali works. Vide ‘Some Aspects of 
ancient Hindu Polity' by Prof. D. R. Bhandarkar (1929) pp. 2-3 
for views of Max Müller and others and criticism thereof, 
also Dr. Beni Prasad's ‘Theory of Government &c,’ p. 1, U. 
Ghoshal ‘ History of Hindu Political Theories’ pp. 3-4. 


CHAPTER IL 
SEVEN ANGAS OF RAJYA 


According to almost all of our authorities a state (rajya) is 
constituted by seven elements?’ viz. svāmin (ruler or sovereign), 
amütya (minister ), Janapada or rastra (the territory of the State 
and its people), durga (fortified city or capital), kośa ( accumula- 
ted wealth in the ruler's treasury ), danda (army), mitra (friends 
or allies). These seven are called agas or .prakrtis. The word 
prakrti in works on politics is also used for the constituents of a 
circle of states (of a mandala), Vide Manu VII. 156 and Kau- 
tilya (VL2). The word also means ministers as in Sukranitisára 
IL 70-73 and ‘subjects’ in Kharavela’s Inscription ( E. I. vol. 20 
p.79 1. 4), Narada (prakirnaka 5), Raghuvamsa VUI. 18. The 
order in which these are arranged and their names vary a 
good deal. The quotations given below will indicate how the 
order differs. The sequence is: important for the reason that 
some of our authorities expressly state that when calamities be- 
fall or deterioration sets in each of the seven elements, those 
that befall each preceding one are more serious for the State 
than those of each succeeding one (Kautilya VII. 1, Manu IX. 
295). For Janapada sometimes the word jana or rāştra is used, for 
‘danda’ the word ‘bala’ and the word ‘pura’ for ‘durga’. The 
A$ramavásiparva (5.8) speaks of eight angas of r@jya. Accord- 
ing to Sumantu quoted by the Sarasvativilàsa (p. 46 ) danda 
means “ punishment bodily or monetary ” and ‘army’ is included 
under ‘koa’. Sumantu says that th esv@min has to be preserved 
by himself, the ministers by showing them proper respect, the 
people by keeping them contented, the fortified capital by abun- 
dance of wealth and grain, the kosa by proper expenditure, danda 





30. स्वाम्यमात्यजनपवृदुग कोशदण्डमित्राणि super: | को. VI. 1, p. 257; स्वाम्यलात्या 
अनो g^ कोशो दुण्डस्तथेव qt मित्राण्येताः प्रकृतयो राज्यं सप्ताकुसुच्यते ॥ याज्ञ. 1. 353; 
स्वाम्यमात्यो पुर राहूं कोशदण्डो guwur । सप्त भक्ततयों ह्येताः wag राज्यसुच्यते ॥ 
ag IX. 294; et gR wera: । fucum 111, 33; 
इदु गंकोशवृण्डजनाः । manga quoted in सरस्थतीबिछास p.45. Vide also 
शान्ति 69. 64-65, were 225. 11 and 239, STAT 233. 12, Gacke a I. 16 and 
IV, 1-8. The application of the word swgf& to these is lucidly explained by 
Aparürka (p. 588) «m: कार्यशुत्पश्चतऽवतिष्ठते नियमेन weit सा प्रकृतिः। यथा हिरण्यं 
QUST राज्य «wp चिला स्वाम्यादेभिर्नोतपद्यते, उत्पलमपि न afder खिरकालमदबतते । 
ततो. भदश्ति स्वाम्याद्‌ यों राज्याङ्गानि । 
3 
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by following one’s dharma, friends by truthfulness. The autho- 
rities are agreed that the ruler is the most important or the first 
of the seven, Kautilya puts the matter very forcibly and realis. 
tically when he states that the briefest exposition of the elements 
of rdjya is to say that the king is the State, This is really not 
the same doctrine as that emphasized by Louis XIV of France 
when he said ‘ L’ Etat c'est mos’, Kautilya makes his position clear 
(in VIII. 1) by saying that it is the king who appoints ministers 
and servants and superintendents, who takes measures of relief 
against calamities befalling the other prakrtis and measures of 
prosperity, that it is he who appoints other ministers when those 
already appointed are under calamities, that if the ruler is pros- 
perous he transmits prosperity to his prakrtis, that the prakrtis 
bear that character which the king has and that hence the ruler 
occupies the position of a permanent, never-exhausted centre of 
power. The Sukranttisara IL4 remarks that if the king begins 
to act at his sweet will, it leads to calamities, to loss of ministers 
and of the kingdom. The Sukranitisira (I. 61-62) compares 
the seven 87848 of ràjya to the organs of the body viz, the king 
is the head, the ministers are the eyes, ally the ear, treasury the 
mouth, the army the mind, capital and rastra are hands and feet. 
It is emphasized by Kam. (IV.1-2) that each of the’'seven elements 
is complementary to the others, that if the state is defective 
even in one out of the seven elements it does not pull well. 
thej Sàntiparva it is stated that it is not possible to say 
categorically that any one of the seven excels the others in merit; 
but that at different times a different element assumes importance 
over others, since that particular element is in the particular 
circumstances capable of accomplishing the purpose in hand. 
This shows that Manu and the Mahabharata held that there was 
an organic unity in the several elements of ràjya. All must 
work harmoniously towards one ideal or end. Manu (IX. 
296-297) says this by means of a simile 'Just as among the 
three staves tied together (by a rope of cow's hair) used by a 
sannydsin no particular staff is superior (to the others), so among 





21, राजा राज्यमिति ्रकृतिसंक्षेपः । कोडिल्य VIIL 2; तस्कूडस्थानीयों हि a- 
भीति। की. VIIL 1; सप्ताकुस॒च्यते राज्यं तत्र qui we स्सृतः। इृगमात्यः gregis ga 
कोशो बलं मनः। हस्तो पादो pik (?)--ह्ुक्तनोति I 61-62; सप्तांगस्यापि राज्यस्य 
WS स्वामी प्रकीतितः। राजनीतिमर. 0. 123; सपाङ्कुस्थास्य राज्यस्य चिदृण्डस्येद “तिष्ठतः | 

अश्योंश्युणयुक्तर्य कः केन शणतोऽधिकः ॥ तेषु तेषु दि कालेषु तत्तदङ्गं विशिष्यते । येन यत्‌ 
सिध्यते कार्य तत्प्राधास्थाय कल्पते ॥ झान्तिपर्ष ; ag. LX. 206-297 contain almost 
these very words and ideas, मत्स्य 239, 1has परस्परोपकारीदूं aun IFTA । 
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the seven elements of the state no particular one can be said 
to excel the others, since each of them has a particular excellence 
of its own; a particular element is pre-eminent in some 
particular matter and therefore the superiority of one to the 
others when expressed (as e. g. in Manu IX. 295) is to be 
confined to that matter alone.’ Manu here emphasizes the 
harmonious working or unity of the seven elements though 
they are diverse in their individual characters. The analysis 
of the elements and nature of the State led ancient Indian 
writers to hold that a mere conglomeration of people did not by 
itself constitute a State, but that for a State there must be 
people who live within certain definite geographical limits 
(rastra ), they must be bound by the bond to render allegiance to a 
ruler (svami), have a certain system of government (amatya), 
must have a regulated economic system, a force for defence and 
international relationships. That is, the most essential 
elements of a state are (1) a sovereign, (2) a system of govern- 
ment, (3) a definite territory and (4) a population of some size. 
These four were known even to the most ancient sutras. Vide 
Gaut. XL 1 (raja), Ap. IL 6.25.10 (amatya), Ap. II. 10. 25, 11, 
U, 10, 26, 4 (visaya, nagara, gráma), Gaut XI. 5-8 ( prajà ). 


These seven elements will now be dealt with one after 
another. 


It should be noted that neither Kautilya nor Kamandaka 
defines rajya. Etymologically it means the ‘karma’ or ‘bhava’ 
( activity or state of a king )’, being derived from ‘rajan’ with 
the affix ‘ ya’ (syafi or ‘ yak’, acc. to Panini V. 1. 124 and 128 ). 
This is the etymological meaning. But 'ràjya' is employed in 
the sense of ‘kingdom’ in popular parlance and also in the 
smrtis and works on polity as in Manu VII. 111, Kam. 
XIII 81-82. But when it is said that ‘ rajya’ has seven elements 
then ‘ rajya’ has a very wide meaning and stands for the king, 
the ministers, the country and its people and the economic and 
military resources and in such a case it is proper to translate 
the word as ‘ the State’ ( as including both the Government and 
the governed). In some cases ‘rajya’ should be rendered as 
' government; which includes only the king and his ministers 
and conveys also in modern times the agency or machinery 
through which the will of the State is formulated, realized or 
carried out; vide Manasollasa II. 8, verses 688, 689, 691 The 
Nitiv&áky&mrta (p: 43) says" ràjya means the activity of the 
ruler that would be appropriate to protecting the earth”. 
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Medhatithi on Manu VOI. 1 remarks that rajya means ‘a 
prosperous people’, In XIIL 4 Kautilya states (na hyajano 
fanapado rüjyam janapadam va bhavatiti Kautilyah) it as his 
opinion that a territory without any inhabitants cannot become 
a rüjya (a kingdom) or a janapada (as one of the seven 
elements). Sabara on Jai. IL 3. 3 has a discourse on the deri- 
vation of rájya. 


Prof. Bhandarkar in 'Some Aspects of Ancient Indian Polity' 
(pp. 66-89), Jayaswal in ‘ Hindu Polity ° part II p. 9, Prof, B. K. 
Sarkar in 'Positive Background of Hindu Sociology ' Book II 
pp. 34-39 and others maintain that this ancient analysis of 
rájya into seven elements shows that the idea of the State as 
an organism, that is, the organic theory of the State was known 
to Hindu thinkers and that this doctrine of saptünga rüjya?'s 
satisfies the definition of the State given by Bluntschli and 
others. On the other hand Mr. Anjaria in chapter IV of his 
‘ Nature and grounds of political obligation in the Hindu state ’ 
after pointing out how there are different versions of the 
organic theory of the state denies vehemently that the Hindu 
theory can be called a proper organic theory of the State, 
particularly because the Hindu thinkers did not regard the 
State as a moral organism, because they attached a permanent 
stigma of inferiority to large sections of the community on the 
bare ground of birth and that the Hindu conceptions did not 
harmonize the authority of the State and the liberty of the 
individual. It would be far beyond the scope of the present 
work to enter into any discussion of this problem. All that 
may be said is that Mr. Anjaria tilts the balance to the other 
side too much. The faults he points out in the Hindu theory 
and practice beset almost all theories of the State almost in all 
countries, Even in the times of Plato and Aristotle huge popula- 
tions of slaves had no voice in the -affairs of the state. Up to the 
19th century true democracies never existed even in Europe. 


The Ruler — The necessity of a ruler is forcibly emphasized 
in several works. The Ait. Br. I. 14 says that the gods thought 
they were worsted because they had no king, that therefore they 
elected one by: consent. This shows that military necessities 





.21a. Korkunov in ‘General Theory of Law’ (tr. by W. G. Hastings, 
New York, 1922) says ' Bluntschli' assimilates government to the head, as it 
is the head of the State, the ministry of the interior to the ears, and that of 
foreign affairs to the nose ' (p. 274). 
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led to kingship. Manu VIL 3 ( =Sukranitisara I. 71) says ‘ the 
Creator created the king for the protection of all this world 
when everything ran through fear hither and thither, as there 
was then no ruler in the world’. It goes on to say that the 
Creator proceeded to create Danda (the power of punishment ) 
for the sake of the king and that if the king does not sedulously 
employ danda for punishing those that deserve it, the strong 
would torment the weak as fish are fried on a pike or as in 
water fish devour each other (Manu VII. 14 and 20, the last also 
showing a variant ‘jale’ for '$üle') This idea of müfsyanydya 
( the maxim of the larger fish devouring the smaller ones or the 
strong despoiling the weak) is frequently dwelt upon by 
Kautilya, the Mahabharata and other works. It can be traced 
back to the Satapatha-brahmana XI. 1. 6. 24 ' whenever there is 
drought, then the stronger seizes upon the weaker, for the 
waters are the law ', which appears to mean that when there is 
no rain, the reign of law comes to an end and mütsyanyága 
begins to operate. Kautilya says 'if danda be not employed, 
it gives rise to the condition of müfsyanyaya, since in the 
absence of a chastiser the strong devour the weak' and 'the 
people overwhelmed by the operation of matsyanyiya made 
Manu Vaivasvata their king.' ** That in the absence of a king 
(arajaka) or when there is no fear of punishment, the condi- 
tion of matsyanyaya follows is declared by several works such ag 
the Ramayana IL chap. 67, Santiparva 15. 30 and 67. 16 
Kamandaka IL 40, Matsyapurana 225.9, Manasollasa II. 20 
verse 1295. Numerous works contain eulogies of danda. The 
king is called dandadhara in many works e. g. in Santiparva 67.16 
and Kam. I. 1. Gautama XI. 28 says that the word danda is 
derived by the wise from the root ‘dam’ (to control), that he 
(the king ) should control by means of danda those who observe 
no restraint and (XI. 31) that the instructions of the teacher 
andthe power of punishment (wielded by the king) guard those who 
violate the rules of varnas and à$ramas. The Matsyapurana * 





22. (qua; ) अप्रणीतो हि मात्स्यन्यायमुद्धावयातिं बलीयानबलं हि ग्रसते दृण्ड धरा- 
भावे । कौटिल्य 1. 4; मात्स्यस्यायाभि सूताः प्रजा ag वेवस्वतं राजानं caf । कौ. 1. 13 
मत्स्या इव जना नित्यं भक्षयन्ति परस्परम्‌ | अयोध्या 07. 31; queer wigth विनश्ये- 
gta: प्रजाः । जले मस्स्यानिवामक्ष्यन्दुर्बलं बलवत्तराः ॥ शान्ति 15. 30; राजा rw 
भवेष्ोके पृथिम्यां दण्डधारकः । जले ... बलवत्तराः ॥ शाम्ति 67. 16; दण्डाभावे परिध्वसी 
मात्स्यो न्यायः प्रवर्तते | कामन्दृक्क IT. 40 

23. यस्माव्वाम्तान्दमयस्यशिष्टान्वृण्डयश्यपि | वृमनादण्डनाच्येच तस्माहण्डं fag 
डुधाः n शान्ति 15. 8, आग्ने. 226.16 (reads ०घृमयरयवृण्डश्वास्वृण्डयत्पपि ), MET 
225. 17 (reads gaqra gogua ) 
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225.17, Agnipurana 226. 16 and Santiparva 15. 8 state that danda 
is so called because it suppresses those that are not restrained 
(from the root ‘ dam °) and punishes those that are imprudent 
or ungentlemanlike (from the root ‘dand’), Danda is raised to 
the position of a divinity by Manu * VII. 25 ( = Visnudharma, 
sūtra III. 95 = Matsya 225. 8), Yaj. I. 354, Santi 121. 15. Danda 
rules over all people, it protects all of them, danda is awake 
even when ( the guardians of law ) have gone to sleep, the wise 
regard danda as dharma ( Manu VII. 18=Santi 15. 2 = Matsya 
225. 14-15). The whole world is under the heel of danda, for 
it is difficult to find a man who is pure by nature (Manu 
VIL 22 =Santi 15.34) The conception of danda is therefore 
this that the State’s will and coercive power keep the indivi- 
dual and nation within the bounds of dharma, punish for 
breaches and effect the good of the whole. The gods, daánavas 
gandharvas, the raksasas and reptiles—these also tend to 
bring about enjoyment for men because they are pressed down 
by danda (Manu VIL 23).% The Bhagavadgita (X. 38) 
identifies danda with the divine Krsna ‘I am danda in the 
hands of those who control others, I am nifi (i. e. rajaniti) for 
. the conquerors’. For the detailed effects and long eulogies of 
danda, vide Manu VIL 14-31, Matsya 225. 4-17, Kamandaka 
IL 38-44. These eulogies of danda presuppose the theory that 
people obey law and the dictates of the Sàstra through the fear 
of force or punishment. Danda should be neither too severe nor 
too mild, but should be appropriate to the fault committed 
{ Kaut. I. 4, Kàmandaka IL 37, Manu VIL 16, Santi 15. 1ff 
Santi 56. 21, 103. 34), Santi 57. 41 advises that one should first 
&ecure a king, then wife and then wealth, for in the absence of 
fhe ruler there would be no wife nor private property. This 
shows that the institutions of family and private property and 
the protection of the weak are bound up with the existence 'of a 
ruler. Katyayana (in Raja N. P. p. 30) says the king is the 





.. 24. we इयामो लोहिताक्षो दण्डश्चरति पापहा। पजास्तत्र म सुहान्ति नेता weary 
पइंयति n ag VIL 25 = मत्स्य 225.8 = विध्णध AEN : 06 III जञाभ्ति ( 121. 15-16) 
has नीलोत्पलबृलश्यामश्वतुरैष्टश्वतर्युजः |... quad redi quet नित्यं हुरासवृः:॥ 

S 25. This appears to be sugg: sted by, the words of the Tai. Up, II, 8 
८ भीषास्माद्वातः पवते भीषोदेति ad: । भाषास्मातशप्रिश्वेग्वश्व सुत्युर्धावाति quie: ॥ ? 

,, 86. राजानं पथमं विन्देत्ततो भायौ ततो घनम्‌! राज्यन्यसति लोकस्य कुतो भार्या कुतो 
aa ॥ शान्ति, 57, 41. The first half is आदिपर्व 160. 12 ( Or. ed, 148.18). This 
verse is said to have been uttered by Bh&rgava 
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rotector of the helpless, the home of the homeless, the son of the 
sonless and the father of the fatherless 


In order to magnify the importance of the kingly office, 
certain works state that the king has in him parts of the gods. 
For example, Manu says “ the Creator created the king with the 
essential parts taken from Indra, the Wind god, Yama, the Sun, 
Agni, Varuna, the Moon and Kubera the lord of wealth and 
therefore he surpasses all beings by his majesty ( VII. 4-5 and 
compare Manu V. 96); one should not disrespect a boy-king 
with the thought ‘he is a human being ( like others )’ for it is a 
great deity that stands ( before people) in human form as a king " 
(Manu VII. 8 — Santi 68. 40). This conception goes back to Gautama 
XI. 32 (' Therefore a king and a spiritual teacher must not be 
reviled’) and Ap. Dh. S. I. 11. 31. 5 (‘he shall not speak harsh 
or abusive words of the gods or of the king’). Manu VIL 3-4 are 
the same as Sukranitisàra 171-72. The Matsyapurana 226. 1 
states that the king was created by Brahma by taking portions of 
gods for wielding the power of punishment for the protection of 
all beings. Manu (IX. 303-311 ) puts forward a slightly diluted 
theory, viz. the king should possess the majesty of and imitate 
in his actions the first seven deities enumerated above with the 
Earth as the 8th and Manu sets out what the eight characteristic 
actions are. Matsya 226. 9-12 are the same as Manu IX. 303-306, 
The Agnipurana (226. 17-20) states that as the king exercises 
the functions of nine deities viz. the Sun, the Moon, Vayu, Yama, 
Varuna, Fire, Kubera, the Earth and Visnu he has the form of 
these. Vide Sukranitiséra I. 73-79 for similar ideas. These 
verses do not amount to the express theory of divine origin, 
but assimilate by analogy the king’s functions to those of 
certain deities. The Narada-smrti (prakirnaka section, 
verses 20-31 ) contains *' several interesting dicta. It says that 
in the form of the king it is really Indra himself who moves 
about on the earth (v. 20), that a king even when devoid of 
qualities deserves honour from the people, that kings exercise 
the functions of five deities viz. of Agni, Indra, Soma, Yama 





37, राजेति सञ्जरत्येष gat साक्षाप्सद्सदक्‌ | प्रजानां दिछुणोप्येषं पूज्य qu प्रजापतिः ॥ 
फ रूपाणि राजानों धारयस्ट्यमितीजसः । sube peq सोमस्य यमस्य धनतृस्य wu 
sgian gini मानवः । छुचिश्वेवाछ्युचिः सम्यकू कथं राजा न दैवतम्‌ ॥ 
नारदस्मृति, प्रकीर्णक 20, 22, 26, 52; इन्त्रमेष मदृते यव्राजानामेति apt: । यथेवेम्द्स्तथा 
राजा संपूज्यो इूसिमिच्छता ॥ शान्ति. 67. 4 कार्यायश says “सुराध्यक्षरच्युतः eutriequ 
खपेण तिष्टति । wed तेम ced थेन ved समाप्छुयात्‌ ? ॥ quoted by राजधर्मकाण्ड 
III p. 16, avd means दुरेश त्वम्‌, 
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and Kubera (vv. 26-31). The Markandeyapurana (27. 21-26 ) 
mentions the same five deities. ‘The Veda says that when a 
king is chosen it is Indra himself that is chosen ; one desirous 
of prosperity should honour the king just as one worships 
Indra'— says Santi 67. 4. Santi69 states that all the gods are 
invisible, but the king is a deity that can be seen. The Vayu- 
purana (57. 72) remarks that in all past and future 
manvantaras universal emperors ( cakravartin) are born on the 
earth with parts of Visnu. The Matsyapur&na (226. 1-12) 
mixes up the theory of the creation of the king from parts of 
the gods with the lesser idea of his functions being similar to 
those of certain deities. The Bhagavata-purana ( IV. 14. 26-27 ) 
states that Visnu, Brahma, Siva, Indra, Vayu, Varuna— these 
and other gods—exist in the body of the king and that the king 
is full of (the parts of) all gods. It is to strengthen this con- 
ception that ancient ksatriya dynasties and their panegyrists 
tried to trace for those dynasties descent from the Sun or the 
Moon and in later times from Fire. The practice of addressing 
the king as ‘deva’ in Sanskrit dramas is due to the same 
tendency of the glorification of the royal office. Asoka was 
styled 'devànàm priya’ (beloved of the gods) and Kushana 
emperors like Kaniska and Huviska styled themselves Devaputra 
( E.I. vol. I. pp. 371 at pp. 381 and 386). This phenomenon is 
not confined to India. Alexander the Great and Julius Cæsar 
had their descent traced to gods and goddesses. Alexander was 
deified during his life-time in 324 B. C. by the Greek world 
( vide Cambridge Ancient History, vol. VI. p. 433) and Cæsar’s 
image was carried among those of the immortal gods. Kautilya 
(I. 13) makes a spy say among pauras and jànapadas ‘kings 
are (in) the place of (perform the functions of) Indra and 
Yama, since they visibly inflict punishment and bestow favours. 
Even divine punishment affects those who despise them ( kings ), 
Therefore kings should not be despised’. Hence it must be 
said that the conception of the divine nature of the kingly 
office was well-known in Kautilya’s days and he was not above 
recommending the employment of this conception for safe- 
guarding the king's position. Vide Ramayana, III. 1. 18-19 and 
VIL 76. 37-45 and Markandeyapurana 24. 23-28, Visnudharmot- 
tara IL 2. 9 for similar ideas. The phrase ‘ni visnuh prthivipatih ' 





$8. दिध्णोरंशेन जायन्ते प्रथिव्यां चक्रवर्तिनः | aiy अत्ीतामागतेडु Qoa 
बाड 97. 72; compare कादुस्‍्बरी para 80 about prince Candrüplda ' gir नमोस्मै 
इपांन्तरधारिणे भगवते qearieous पण्डरीकेक्षणाय !. 
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is well-known and may be interpreted in two ways viz. the 
Tuler of the earth is Visnu incarnated as man or no king is not 
Visnu i. e. every king is Visnu. The Paficatantra® (I. 120 p. 19) 
states ‘Manu has declared that the king is made up (of parts) of 
all gods’. The Rajanitiprakaésa is careful to point out that the 
idea of the king having in him parts of the deities applied only 
to the maharája (the sovereign ruler), while the idea of a ruler 
doing the functions of five deities applies to vassal kings. *? 
For eulogy of the kingly office, vide Manu VIL 6-17, Santi 
63. 24-30, Santi 68, Kam. I. 9-11, Rajanitiprakasa pp. 17-31. 


But it should not be supposed that this glorification of the 
king resulted in the full-fledged theory of the divine right of 
kings or that every king, however bad, was looked upon as a 
divinity or could do what he liked, In the first place, the Raja- 
nitiratnakara ê! (p. 83) when speaking of the coronation of a 
prince by his abdicating royal father quotes a verse where the 
people ( praja ) themselves are called Visnu. In the second place 
the king's authority over brahmanas was limited ( vide H. Dh. 
vol. IL part 1 pp. 139-140) The Gautama-dharmasütra ( XI. 1, 7 
and 8) says ** ‘the king rules over all, except over bráhmanas ; 
all, except brahmanas, should while sitting low on the ground 
wait upon ( worship ) him ( the king ) who occupies a high seat; 
they (the br&hmanas) too should honour him’. From the time 
of the Ait. Br. (37.5) the harmony between the king and the 
brahmanas and the king's following the advice of brahmanas 
had been insisted upon. Vide Ait. Br. 40. 1, Gaut. VIIL 15 
XI. 27. Further the Sukranitisira (I. 70) states that a king 
who oppresses the subjects and causes loss of dharma is made 
up of the parts of ráksasas. 8 Manu ( VIL 111-112 ) states that 


29. सर्वदेवमयो राजा मनुना संप्रकीतितः । तस्माक्तमेष सेषेत न ब्यलीकेन mw | 
qsquew I. Some editions read तस्मात्तं देषषत्पशयेक्न 

30. इयं a पूर्वोक्ततेवांशरूपता महाराजस्पेव । पञ्च रूपाणि... wag ल-हतीय॑ 
भारदीक्तपक्षरूपता तु कियम्माण्डाठिकस्य शूपस्य । राजणीतिम. p. 20. Vide Santi 
68, 41-47 for the five. 

31. इति सवोग (सर्व! ) प्रजाविष्णुं साक्षिणं urat: | राजनीतिर, p. 83. 

38, राजा ARIE आह्ाणवर्जस्‌ । तस्ुपयीसीममधस्तादुपासीरस्जस्ये अाह्मणेग्य:। 
हेप्येने मन्येरद्‌। गो. XI. 1, 7-8. गो, XL 7 is quoted by Sur. on ng ४11. 6 and 
by राजनीतिप्रकाश p. 17. t 

33. यो हि धर्मपरो राजा देषांशोन्यश्व रक्षसाम्‌ । धर्मलोपी प्रजापीडाकरो 
भवेत्‌ ॥ छुक्कनीति 1. 70 ; नीचदीनो pi i t iui at Soll दणिञुष्टस्तु यो राजा 


स शेषो देषतांशकः। विपरीतस्तु carter: स वे नरकभाजनः। छपांशसदुशा नित्यं तत्सहायगणाः 
किल n gmh. 1. 86-87. 
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the king who harasses his subjects loses mis life, family and 
kingdom. Moreover stories of kings killed for their tyranny 
are found in the ancient Literature, For example, Vena, who 
was jealous of the gods, wanted sacrificial offerings to be 
made to himself (and not to the gods) and violated dharma, 
was killed by the brahmanas ( Santiparva 59. 93-95, Bhagavata- 
puràna IV. 14). The Anusasanaparva * (61. 32-33) solemnly 
sanctions the killing of a king in certain circumstances “ The 
people should gird themselves up and kill a cruel king who does 
not protect his subjects, who extracts taxes and simply robs 
them of their wealth, who gives no lead. Such a king is Kali 
(evil and strife) incarnate. That king who after declaring ‘I 
Shall protect you ' does not protect his subjects should be killed 
(by the people) after forming & confederacy, like & dog that is 
afflicted with madness". Manu (VII 27-28) states that the 
great principle of danda if properly wielded conduces to the 
advancement of the three purusürthas, but if a voluptuous, mean 
and unjust king wields it, it recoils on his head and destroys the 
king together with his relations. Kam. 2. 38 makes it clear that 
danda foolishly wielded might exasperate even hermits. The 
Santiparva 92. 19 recommends that a king who has false and 
very wicked ministers and who puts down dharma should be 
killed by the people Even as early as the Tai. S. II. 3.1 it 
appears that kings were driven away, while the Satapatha 
Bréhmana (XI. 9. 3. 1 and 3) mentions a king Dustaritu 
Paumsayana who had been expelled from the kingdom which 
had descended to him through ten ancestors. The Sautrámani 
işti is prescribed as a rite for a king to regain a kingdom from 
which he had been driven away ( vide H. Dh. vol IL p. 1227). 
Santi 92. 6 and 9, Manu VIL 27 and 34, Yaj. L 356 appear to 
justify at least deposing a king, if not tyrannicide. Similarly, 
the Sukranitisàra ( II. 274-275 ) states 5 that a king, though of a 
noble pedigree, should be abandoned, if he violates dharma, if 
he hates good qualities ( in others ), lines of policy and the army 
and if his conduct would lead to the destruction of the kingdom 
and that the family priest with the consent of the principal 

34, अरक्षितारं हर्तारं विलोप्तारमनायकम्‌। ते वे राजकछिं meg: प्रजा: qu feda u 
अहं षो रक्षितेत्युकत्वा यो न रक्षति भूमिपः । स deca! निहन्तव्यः Se सोन्माद आतुरः॥ 
agaaa 61. 32-33; असत्पापिष्ठसचिषो वध्यो लोकस्य धर्महा | शान्ति 92. 19. 

35, शुणनीलिषलङ्केषी कुलभूतोप्यधामिकः । सुपो याद्‌ भवेत्त तु त्यजेवाङ्राविमाक्षकम्‌॥ 


ved तस्य gak grew पुरोहितः । प्रकृत्यचुमतिं कृत्वा स्थापयेब्राम्यहप्तये ॥ ge 
1I. 314-275. 
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officers of state should place on the throne ancther scion of the 
royal family who is possessed of the requisite virtues. Narada 
props up the theory of divine right by stating that the king 
secures dominion over (lit. purchases) his subjects by his 
austerities ( performed in former lives) and therefore the king 
is their lord (prakirnaka 25). Sukraniti I. 20 also brings in 
the doctrine of Karma ' the king holds the earth by the actions 
of his former lives and by his austerities.’ Compare Manu 
VIL 111-112, Santi 78. 36. The Sukranltisira (IV. 7. 332-333) 
says that brahmanas may even fight and destroy an oppressive 
ksatriya king and would thereby incur no gin. The Yasastilaka 
(IIL p. 431) gives examples of kings killed by their subjects, 
one being a Kalinga king who made a barber his commander-in- 
chief. In fact in all works on polity we find comparatively 
little about the king’s rights and special privileges, but on the 
other hand the greatest emphasis is laid on the king’s duties 
and responsibilities. Some works describe the king as a servant 
of the people whose wages or remuneration for the protection 
he affords is the taxes he raises. Vide Baud. Dh. S. I. 10.1 
Sukraniti I. 188, Narada (prakirnaka 48), Santi 71. 10.59 It 
may be said here that the apparently inconsistent dicta about 
the divinity of the king and about his being liable to be deposed 
or even killed for evil deeds are delivered from two different 
standpoints and are addressed to different persons. The writers 
believed in maintaining the status quo about the duties of 
varnas and aéramazs, in the privileges of the respective castes and 
in the progressive deterioration of dharma in the ages to come 
and wanted a strong king to preserve the social order ; therefore 
the king was raised to divinity and absolute obedience to his 
orders was demanded. This was addressed to the people in 
general. There was danger however of bad kings and ministers 
oppressing the people by misrule. Hence the king and his 
ministers were threatened with destruction and death. These 
dicta were principally meant for the king and his advisers. 


In the Kautiliya V. 3 we meet with these words “In 
Rājasūya and other solemn ( or elaborate ) sacrifices the ‘raja’ 
gets three times the salary given to others who are as learned as 
he is” ( samanavidyebhyas-trigunavetano raja rajasiyadisu 


36. अम्यमकाराहुच्धिताद्र भूमेः पढ्‌ भागसेज्ञितात्‌। बलिः स तस्य :विहितः प्रजापालन- 
वेतनम्‌ ॥ नारद ( प्रकीर्णक verse 48), बलिषष्ठेन pem दृण्ढेनाथापराधिमाम्‌ । शाखा- 
नीतेन लिप्सेथा बेतनेन धनागमम्‌ t शाम्ति 71. 10 ; स्वभागथृत्य। दास्यस्वे प्रजानां च सृप 
कृतः । mgr स्वामिरूपस्तु पालनार्घ हि Hearn gg नीति 1. 188 
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kratugu) Jayaswal (in ‘Hindu Polity’ part II, p, 136 ) seizes 
upon this passage to show that the king was a salaried person 
like the prime minister or the commander-in-chief. The words 
‘jn Rájasüya and other kratus’ should have raised doubts in his 
mind about his interpretation, but he entirely missed the 
significance of the passage. Kautilya in that passage is not 
referring to the king himself but to his representative or deputy 
when the king is engaged in numerous ceremonial duties during 
sacrifices of long duration like the Asvamedha. The Ap. 
Srautasütra (XX. 3. 1-2), Baudhayana Srauta XV. 4, Satyagsdha 
Śr. XIV. 1. 24-25 state that the adhvaryu priest was to deputize 
for the king when the latter was engaged in the Asvamedha 2? 
(which was spread over a period of about two years). The 
salary referred to by Kautilya is to be paid to the adhvaryu 
when representing the king. Vide H. Dh. vol IL p. 1232 
for this. In X. 3 it is said by Kautilya that a virtuous 
king on the eve of a battle should urge on his soldiers 
the fact ‘Iam a wage-earner like yourselves, this kingdom 
ig to be enjoyed by me along with you. You have to 
strike down the enemy pointed out by me". 88 Here the theory 
of the king being a wage-earner or a servant of the State ig em- 
phasized in a striking manner. 


The word ‘rajan’ is derived in the Nirukta (JI. 3) from the 
root ‘raj’ to shine, but the Mahabharata (Santi 59. 125) likes to 
say that the king is styled ‘raja’ since he keeps all people 
contented, that is, it derives the word ‘rajan’ from the root 
'ralj' Great poets like Kālidāsa (Raghu IV. 12) follow the 
Mahabharata in this, as also in deriving the word ‘ksatriya’ 
from ‘kgata’ and the root ' trai', meaning one who protects from 
wound and injury (Santi 59. 126 and Raghu-varn$a IL 53). Br, 
quoted in the Raja. Dh. K. (I. p. 5) appears to derive the word 
both from ‘raj’ and ‘rafij’ (balena caturangena yato rafijayati 
prajáh U'dipyamàánah sa vapusa tena rajabhidhiyate ). 


There are in our authorities germs of several theories about 
the origin of kingship. Rg. X. 173 (which corresponds to 


—— 





37. अत्र ये क्षत्रस्याभिषेक्तारस्तेऽष्वर्युमाभिषिश्चन्ति;। स आह । गाह्मणाश्व राजामश्वा- 
wegtet द्वा संवत्सरो राजा भविष्यति तस्य gamed यो हास्य न झुश्रूषिष्यते सर्व्वं d 
जास्यन्तीति । अथाध्वयुरेतो द्वौ संवस्सरो राजा भवति। यजमान इतीतरमाचक्षते । बो. शो. 
XV. 4. 

38. निदिष्टकालो धर्मिष्ठः संहत्य qui wav! तुल्यवेतनोस्मि | भवद्भिः सह भोग्य- 
feri राज्यम्‌ | मयाभिहितः परोभिषन्तभ्यः। ated X. 3. p. 367. 


II] Origin of kingship 29 


Atharvaveda VI. 87 and 88. 1-2) has been taken as an election 
hymn by some writers (e. g. Jayaswal in ‘Hindu polity’ p. 7). 
But one is constrained to say that it is probably nothing of the 
kind. The only words that may lend some colour to the theory 
of election are ‘let all the people desire thee (as king)’ in Rg. 
X, 173, 1, but those words may apply as a benediction even in 
the case of one who is already a king. In the Atharvaveda 
गा, 4. 2 there is a reference to the election of a king by the 
people ‘the people (visah) chose thee to govern the kingdom, 
these quarters, the five goddesses (chose thee)’, In Atharvaveda 
JIT. 5, 6 and 7 also there is a faint allusion to the election of a 
king by nobles, king-makers, sutas and headmen of villages, by 
the clever makers of chariots and the skilled workers in metals. 
These ' king-makers' are called 'ratnins' in other Vedic texts 
and the Tai Br. I. 7.3 states in connection with the twelve 
offerings in the Rajasiya called 'r&tninàm havimsi’ that the 
' ratnins' give the (rastra) kingdom (to the king). Vide H. Dh. 
vol. IL p. 1215 n 2648 and p. 1216 for the ' ratnins', So it appears 
that the conception was that the king got the kingdom from 
nobles, high functionaries and the common people. For-the 
coronation bath (and its implications) mentioned in the Ait. 
Br. vide note 105 below. The Ayodhyakanda (chap. 1 and 2) 
describes how Dasaratha when he grew old desired to make his 
eldest son Rama the Crown Prince (yuvar&ja) how he called 
together an assembly of vassal kings, citizens and rura] inhabi- 
tants and placed before the assembly his idea, how they acclaimed 
loudly the old emperor’s proposal and readily gave their consent. 
This shows that though kingship became hereditary in course of 
time some element of popular approval was sought for. But 
such passages referring to the approval of the people cannot be 
stretched to mean that the king was chosen by a parliament the 
members of which were elected by the people. Allthat happened 
appears to have been only this that citizens that approved 
assembled spontaneously and expressed their feelings in the 
assembly. In the Ramayana II. 67. 2 it is said that when Dasa- 
ratha died sagés like Markandeya and Vamadeva declared along 
with the amütyas in the presence of the family priest ( purohita ) 
Vasistha that as Rima and Lakgmana had gone into exile and 
Bharata and Satrughna were in the Kekaya country, some scion 


39. स्वां विशो got राज्याय स्वामिमाः प्रविशः पञ्च देवी: । अधर्ष IIL 4. 2; 
SUM UMS: सूता ग्रामण्यश्व ये । उपस्तील्‌ qub ह्यं et सवीर्कृण्वभितो जनान्‌ r 
IT, 5, 7. 


90 History of Dharmaéastra [ Vol, 


. of the Iksv&ku race should be chosen as king. These sages and 
ministers are spoken of as king-makers ( ‘raja-kartarah’) here 
and in chap. 79. 1. In the Adiparva 44. 6 it is stated that all the 
citizens of the capital in one voice elected Janamejaya, though 
a boy, as a king on the death of Pariksit and Janamejaya ruled 
with the help of his ministers and purohita. There are histo- 
rical examples of the election of kings. The ksatrapa Rudradà- 
man was elected king by the people of Surastra (who at one time 
formed a republic, acc. to Kautilya XI. 1) and he took an oath 
as stated in his Junagadh inscription in the year 72 (150 A. 0.). (९ 
Vide E. L Vol. VIII p. 36 at p. 40. Gopala, the founder of the 
Pala dynasty of Bengal (730-740 A. D.), was elected a king 
(E.L Vol IV. p.243 at p. 248 and Jayaswal’s ‘History of 
India,’ 150-350 A. D. pp. 44-45). It appears that it was the 
business of the chief ministers and brahmanas to propose some- 
body as king and such persons were called 'rájakart&rah'. In 
Ayodhya 67. 8 they say ‘our country is without a ruler and may 
therefore encounter disaster’, Arajaka does not necessarily 
mean in Ayodhya 67 anarchy but a condition in which there is 
no king nor ruler. Though this is so, it is not possible to agree 
with Mr. K. P. Jayaswal (‘Hindu Polity’, part I, pp. 97-98, 134, 
173) that ‘arajaka’ was ‘an idealistic constitution, that it was 
an extreme democracy almost Tolstoian in ideal, that it was 
based on a legal and communal basis, that it was a case of 
extreme individualism in which government itself was regarded 
as an evil.’ Ayodhya 67, 8-31, Adi. 41. 27 ff, Santi 67. 3 ff, 
Matsyapurana 229. 8-9 are the principal passages on ar&jaka. 
A perusal of these will convince any one not carried away by 
the over-patriotic desire to find the latest European thought in 
our ancient books that urdjaka was viewed as a state of chaos 
and the negation of any constitution; that when a country was 
without a ruler, no private property in anything existed or was 
respected and people preyed upon each other like fishes ( Ayo- 
dhyà 67. 31) and that no Tolstoian ideals were present before 
the eyes of the writers that drew such a harrowing picture of a 
State without a ruler. The famous Chinese traveller Hiouen 
Thsang notices (vide Beal’s Buddhist Records of the Western 
World, 1884, vol. I. pp. 210-216) that when Rajyavardhana was 





40. आ गभभास्मभृत्यविह॒तसमुदितराजलक्ष्मीधरणछणतः arate रक्षणाथे 
पतित्दे इतेन आ प्राणोच्छू[सात्पुरुष वधनिव्व त्तिकृतसस्यप्रतिशेनास्यत्र संग्रामेषु E. 1. vol 
VIIL p.36 at 9. 40; माह्ह्यण्यायमपोहितुं प्रकृतिभिलेदम्या: करं wife: भीगोपाल इति 

चूङामाणिस्तस्हुतः ॥ E. I vol, IV. p. 249 at p, 248 about गोपाल 
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treacherously murdered by king Sasanka, the great minister 
Bhandin (who was also a cousin of Harsa) called an assembly 
of ministers and made to the young Harsavardhana a proposal 
to assume the royal authority, which proposal was backed up by 
all the ministers and magistrates, that thereupon Harsa agreed 
to become king after consulting the oracle of Avalokitesvara 
Bodhisattva. After the death of Paramesvaravarman II (of the 
Pallava dynasty), when the Pallava kingdom was subject to 
anarchy, the subjects chose a king. For the details of this elec- 
tion, vide the important constitutional document of the Vai- 
kuntha Perumal temple (Dr. C. Minakshi’s ‘ Administration and 
Social life under the Pallavas’, 1938, p. 38). The Rajataranginl 
narrates (V. 461-463) that Yasaskara who was originally a 
poor man was chosen as king by the brahmanas. 


In some other places a theory somewhat like the theory of 
social contract expounded by Rousseau is adumbrated. The 
theory of social contract is presented in modern times under 
two forms. In one there is supposed to be a tacit or explicit 
agreement between the Government and the people. In the 2nd 
form it is supposed that a political society was constituted by a 
compact among individuals (to which the ruler was not a party). 
This theory puts forward the notion that government depended 
on the consent of the people. Kautilya (J. 13) refers to the 
legend thet Manu Vaivasvata was made a king by the people, 
who agreed to assign one-sixth of the grain raised by them as 
the king’s share in return for the protection afforded by him. 
But Kautilya is silent as to whether Manu made any promise 
to the people. Santiparva, chap. 59, states how Vainya, the 
first king, was called upon by the gods and sages to take an oath 
and how he promised them that he would protect the world, and 
would carry out his duties as laid down in the science of govern- 
ment and not act at his sweet will. When this theory of an 
agreement between the king who took an oath and the people 
spread among the people, the theory of the divine right of kings, 
if ever seriously held, would recede more and more into the 
back-ground: Vide Dr. Beni Prasad's ‘Theory of Government 
in Ancient India' chap. VIII and 'Pre-Buddhist India' (1939) 
by Mr. R. N. Mehta, chap. II pp. 79 ff. and 101 for election of 





41, परतिज्ञां चाभिरोहस्व मनसा कर्मणा गिरा। पालयिष्याम्यहं भौमं अद्डेत्येवाद 
आसकृत्‌। यश्चात्र धर्मो नीत्युक्तो दृण्डनीतिष्यपा्यः । aay: करिष्यामे स्ववशो न 
कदाचन ॥ शान्ति 9. 106-108. 
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kings and for Buddhist theories of government. It is not possi- 
ble to hold as Jayaswal, U. Ghosal and others do (e. g. ‘Manu 
and Yàjfiavalkya' II, ‘Hindu Polity’ part II pp. 54-57) that the 
theory of social contract was the earlier one and that the theory 
of divine right of kings was later on propounded by the Manu- 
smrtito support the brahmana empire of Pusyamitra. Jaya- 
swal is wrong in saying (in ‘Hindu Polity’ part II p. 57) ‘the 
theory of the Manava was never approved or adopted by a single 
subsequent law-book’. It has been shown above that Narada 
and others espoused the same theory. Manu himself eulogises 
the supreme power of danda over the king himself (Manu VII. 
28). He makes use of both the theories as occasion demands. 


The germ of the theory of Divine Right of kings probably 
goes back even to the Rgveda. Rg. IV. 42 is a hymn of king 
Trasadasyu, son of Purukutsa. Some of the ideas therein are 
startling enough. He says ‘the gods rely on the might of 
Varuna, while I am the lord of the people (verse 1, kratum sacante 
Varunasya devà rājāmi krsteh &c); I am Indra and Varuna, I am 
the wide and the deep Heaven and Earth, I am the son of Aditi 
(verses 3 and 4)’. Here there is an explicit claim by a king 
to be identical with the mightiest and greatest gods of the 
Vedic pantheon. In the Atharvaveda VI. 87. 1-2 it is said about 
the king ‘May all the people long for you, may not the kingdom 
be lost from your hands, may you stand firm in the world like 
Indra and may you uphold the kingdom’. In the Satapatha 
Brahmana V. 1. 5.14 (when describing the shooting of arrows 
in the Vajapeya) it is said ‘the ra@janya is most manifestly of 
Prajapati, while being one he rules over many’. Here the posi- 
tion of the rajanya appears to be regarded as due to his being 
the representative of Prajapati In the Sat. Br. V. 4. 3. 4 the 
sacrificer in the Rijasiya is identified with Indra and it is said 
that that position is due to two causes viz. (1) his being a member 
of the ksatriya order and (2) his participating in a solemn 
sacrifice. But passages like the last and Sat. Br. V. 1. 3. 4, 
V. 1. 4, 2, V. 2. 2. 14 should not be relied upon in support of the 
theory of the divine right of kings (as done by U. Ghoshal in 
‘Hindu Political Theories’, pp. 28-29), since every participator 
(whether a brahmana or a ksatriya) in such solemn sacrifices 
६8 the Agnistoma and Vajapeya was supposed to possess a celes- 
tial body after dikg@ and Pravargya and was often spoken of as 
identified with Indra and other gods. Vi$varüpa on Yāj. I. 350 
quotes a long vedic passage (Ggama) in which it is stated "the 
gods said to Praj&pati ‘we shall arrange for a king in human 
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form by taking from the moon, the sun, Indra, Visnu, Vaisra- 
vana (Kubera) and Yama respectively majesty, brilliance, 
valour, victoriousness, liberality and control” and that the king 
thus formed asked the gods to give to him Dharma as his friend 
and that then he would protect the people and then the gods 
made Dharma (i. e. danda) his friend 


We may examine the theories of the origin of kingship in 
the Mahabharata. The Santiparva deals with this subject in 
two places, in chap. 59 and 67. In chap. 59 Yudhisthira asks 
the great warrior and statesman Bhigma how the title ‘king’ 
arose and how one man, who has fundamentally the same 
physical and mental equipment as other men, rules over all 
men, These are not really two questions but only two aspects 
of the same question. Then Bhisma starts by saying that there 
was originally a state of perfection ( Kríayuga) in which there 
was no king, no kingdom, no punishment and no chastiser. 
Gradually moha (delusion or aberration of mind) spread among 
people and then greed, sexual desire and passions arose and 
the Vedas and dharma perished. The gods did not receive 
offerings and went to Brahma, who composed a vast treatise ag 
stated above (p. 4) that dealt with the four goals of existence 
for the benefit of the world and that was the cream of learning. 
Then the gods went to Visnu and requested him to appoint (as 
king) one who deserved to be the best among men. Visnu created 
a son from his mind called Virajas who did not want to be a 
king. Fifth in descent from Virajas was Vena who destroyed 
dharma and so the bráhmanas killed him and from his right 
arm they churned Prthu, handsome, well-armed and proficient in 
the Vedas, Vedangas and Dandaniti. Gods and sages asked him 
to follow settled dharma, to control his senses and to take an 
oath (set out above in note 41). He was crowned by the gods 
and sages for the protection of the people. Vispu himself esta- 
blished him saying ‘Oh king, no man will go contrary to your 
order’ and then: Visnu entered the king Prthu (verse 128) and 
itis therefore that this world since then bows to kings as to 
gods, In this account the oath administered to Prthu was so 
administered by the gods and sages and not by the people in the 
mass, nor does Prthu expressly promise anything to the people 
as such. Probably it was thought that the promise to the sages 
was impliedly a promise to the people in general. But the 
account, such as it is, rather appears to emphasize the divine 
origin of kingship. f 
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Chap. 67 contains a much shorter version of the origin of 
kingship, probably because a few chapters before another vers- 
lon has already been given or because it embodies the views of 
some prior work or teacher. It begins by saying that the most 
desirable thing for a State is to crown a king, that in a kingless 
country there is no dharma, no security of life nor of property, 
that therefore the gods appointed kings for protecting people. 
Then it proceeds to say that the people assembled and made 
compacts (samayün) amongst themselves that whoever would 
commit libel or assault or adultery and break the compacts made 
by the people should be abandoned, All people went to Brahma 
and requested him to appoint a ruler whom they would all honour 
and who would protect them. Brahma appointed Manu for that 
purpose, but Manu did not at first like the idea, saying ‘Govern- 
ment is a very difficult business among men who are always 
deceitful and I am afraid of the sinful acts of men’. The people 
asked him not to be afraid as the sins committed by men will 
affect the perpetrators (and not Manu) and that the people would 
give him shares of produce (one-tenth of grain, one-fifth of 
cattle, one-fourth of their dharma &c.) Manu then agreed, 
went round the world, terrorizing evil-doers and making them 
conform to dharma. This story about Manu and the people is 
alluded to by Kautilya (vide p. 31 above), Even here Manu 
promises nothing expressly, while the people agree to pay taxes 
and answer for their own sins. There is no doubt that some of 
the details in the two chapters are different. In chap. 67 there 
is no reference to an original state of perfection nor to a vast 
work nor to any oath; so also in one it is Vainya who becomes 
the first king and in the other it is Manu. But the conception 
in both is mythological and the fundamental fact in both is the 
same. God gives a king to the people in both, when they were 
without a king and degeneracy had set in. Though there is no 
offer to give a share in chap. 59 yet it is to be inferred from the 
pratijfià of Vainya that every subsequent king was deemed to do 
the same. It may be said that in chap. 67 there is a blending 
of the theory of Divine Right and of an original compact 
between king and people.. In both, however, the emphasis is on 
the theory of the divine origin of kingship. Santi 67.4 states 
‘one desirous of prosperity should honour the king as one. 
honours Indra’, while chap. 59. 139 asks ‘what is the cause but 
the divine character (the king possesses) on account of which 
people remain under his control’? It must be said that in both 
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chapters of the Śāntiparva there is no proper theory of contract 
between king and people. 


The Nàradasmrti as indicated above (pp. 23,27 and note 27 ) 
is a thorough-going advocate of the theory of divine right. It 
says ( prakirnaka 20-22 ) ‘It is Indra himself who moves about on 
the earth as king; people can nowhere live after transgressing 
his orders. Since the privilege of protection is his because of 
his supreme power ( majesty ) and on account of the fact that 
he is benign to all creatures, the settled rule is that whatever 
a king does is right. Just as the husband, though weak, must 
be honoured by the wife, so a ruler though devoid of qualities 
must be honoured by his subjects’. Verse 25 inculcates the duty 
of obedience to the king. 


According to Mr. J. N. Figgis in his book ‘ The divine right 
of kings’ (1934) pp. 5-6, the theory of the Divine Right of kings 
in its completest form involved the following propositions : 
(1) monarchy is a divinely ordained institution ; (II) hereditary 
right is indefeasible i. e. the right acquired by birth and descend- 
ing by the law of primogeniture cannot be forfeited through any 
acts of usurpation, or by any incapacity of the heirs or by any 
act of deposition; (III) kings are accountable to God alone, i. e. 
& limited monarchy is a contradiction in terms; (IV) non- 
resistance and passive obedience are enjoined by God i. e. in any 
circumstances resistance to the king is a sin and leads to 
damnation and that when the king issues a command directly 
contrary to God's law, the latter is to be obeyed and also all 
penalties attached to the jbreach of the king's law are to be 

.patiently borne. This theory was very much to the fore in the 
16th and 17th centuries when in Europe theology and politics 
were in close union, 


It is to be seen how far the ancient Hindu theory agreed 
with this full-fledged theory of the divine right of kings. 
As regards proposition I it has been shown above that the 
Manusmrti, the Mahabharata and other works held that the king 
was either God himself, or god's vicar or vicegerent performing 
functions similar to those of several gods. As regards proposi- 
tion II all Sanskrit works recognised hereditary right and 
primogeniture, but they allowed exceptions as will be shown 
later on, Our ancient books did not accept the third and the 
fourth propositions in toto, They say that the king cannot do as 
he likes, that he has to carry out the dictates of dharma, his 
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power to make new rules is limited and if he does not act up to 
the rules of dharma he may be deposed, disobeyed or killed. Vide 
quotations from Sukraniti and Anusasanaparva cited above. When 
Manu (VII. 111-112) says that a king who harasses his kingdom 
loses his life, his family and his kingdom, it is implied that people 
are not bound to suffer silently all the wrongs heaped upon them 
by a bad king but that they may turn round and either depose 
him or kill him. Fick (pp. 103-104) gives examples from 
the Buddhist Jatakas where bad kings were killed by the 
people and others were elected in their place. There is no doubt 
that obedience to the king is enjoined by Narada and others, 
but it is due to the king only so long as he does not gwerve from 
the path of right and virtue. Narada‘ (prakirnaka verses 12 
and 32) says 'on account of his majesty and sanctity a king 
and brahmana are not to be abused if they do not swerve from 
the right path; one should not treat with contempt or scold the 
king, one should abide by his order, since (the penalty of) death 
may follow from violating it (king's order)’, Here the duty of 
obedience ig not based on the divine origin of kingship, but on 
the practical wordly ground that an offended king may punish 
with death. Narada’s doctrine does not lead to the requirement 
of absolute submission and non-resistance to a wicked king. 


It is impossible to hold that the theory of divine right was 
put forward as a counterblast to the theory of social contract. 
The theory of divine right would arise very naturally even in 
the oldest days, while the theory of social contract is the product 
of a more advanced stage of political thought. The theory of 
divine right is not more absurd than the theory of social con- 
tract and was popularly held not only in India, but in many 
Christian countries, relying on passages in the Bible such as 
Daniel £ and Romans 13, 1-7. The theory of divine right was 
circumscribed in India by another theory from very ancient times. 
The cry of the American colonists against England in the 18th 
century was that taxation and representation went hand in hand ; 
that of the ancient Hindu political and dharmasastra writers was 
that taxation and protection went hand in hand (see n. 45). 
Baud, Dh. S. 1.10. 1. says ‘the king being hired for the sixth 

42. अनिर्देश्यावानिन्थौ च राजा जाह्मण एव च । दीसिमत्वाच्छु्चिरवाच्च यादि न 
स्वात्पथश्छ्युतः ॥ तपःक्रीता मजा राज्ञा मधुरासां ततो सुपः । ततस्तद्वचासि स्थेयं वार्ता चासां 
तदाश्रया ॥ तस्मात्‌ त॑ नावजानीयाश्ञाक्रोहेञ्च विहिवतः। आज्ञायां rre तिष्ठेत सृत्युः cae: 
व्यतिक्रमात्‌ ॥ नारद्‌ ( प्रकीर्णक 12, 25, 32), Vide Manu VII, 12-13, Gautama 
XL. 92. ( rsjsosryavanindyau), 
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part (that he takes as tax) should protect the subjects’, Yaj. I, 
337 states ‘The king shares half of that evil which the sub- 
jects do when not protected by the king, since he takes taxes 
(from the people)’ and Yaj. 1, 334 lays down that a king who 
protects according to śāstras receives the 6th part of the merit 
(punya) of the subjects. Santiparva (57. 44-45) states ‘One 
should abandon six persons like a leaking boat in the ocean viz. 
a teacher who does not explain, a priest who does not study the 
Veda, a king who does not protect &c.’ Sukraniti I. 121 affirms 
‘the gods destroy a king who does not protect, a brahmana who 
does not perform austerities, a wealthy man who makes no gifts. 

Vide Vasistha I, 44-46, Gaut, XI. 11, Visnu Dh. 8. JIL 28, Udyoga- 
parva 132, 12, Santi 67. 27 (4th part of punya), Santi 24. 12 (4th 
part), Santi 72, 20, Asramavasi 3.40, Anusásana 61.34 and 36 
Kam, II. 10 for the idea that the king receives a part (generally 
6th part) of the punya (and also sin) of the people. The king 
had to protect even forest hermits who paid no taxes, as he would 
share in their punya**, Vide Ramayana II.6. 14. Kalidasa echoes 
this in the Sakuntala II. 13. Adiparva 213. 9 looks upon the king 
who takes the sixth part as tax and affords no protection as the 
arch-sinner in the world, Santi 71. 29 says that the spiritual merit 
that a king gathers by protection according to the sacred code 
yields rewards for him in heaven for ten thousand years. 


From the preceding pages it is clear that the following are 
put forward as the grounds on which the obligation to render 
obedience to the ruler is based: (1) the king has divinity in him, 
(2) the great utility of the ruler affording protection as regards 
life, liberty and property, (3) the fear of punishment ( Manu VII. 
22), (4) a primeval contract between the ruler and the people, 
(5) the interdependence of the ruler and the people as parts of 
one organism (viz, the State), Vide Medhatithi on Manu IX. 294 
for this last. 


Who should be king? There were several views on this 
point. One meaning of the word 'r&jan' is ‘ksatriya’, Manu 
(VIL 1) states that he will declare rdjadharmas and in the very 
next verse he’ employs the word ‘ksatriya’ and remarks that a 
ksatriya who has undergone the upanayana sarhskara ( or abhiseka 
according to some commentators) should afford protection to all 
in his kingdom. Therefore a ksatriya is the most proper person 





48. प्रत्करोति परं धर्म हुनिर्मूलफलाशनः । तत्र augam प्रजा धमेण रक्षतः ॥ 
अरण्यकाण्ड 0. 14, i 
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to be a king. Some of the works such as the Rajadharma-kaus- 
tubha, Rajanitiprakasa, the Nitimayukha, and Par. M. vol. L 
pp. 449-451 refer to the discussion in the Pürvamlmánsá 
works on the topic of the vesti sacrifice. On Jaimini T. 3.3 

Sabara and Kumarila hold an elaborate discussion. The Vedic 

texts say 'ràjà ràjasüyena yajeta’ (‘the Rájasüya should be 
performed by a ràjan') Among the numerous constituents 

of that sacrifice there is an isti called Avesti, with reference 

to which a vedic passage says ‘if a brahmana performs avesti, 
he places the dhuti (offering) for Brhaspati in the middle, 
if a ksatriya performs it the offering to Indra is placed in the 

middle of the offerings &c.'. The purvapaksa (prima facie view) 

is that the word ' ràjan' applies to any one (whether a brahmana, 

a ksatriya or a vaisya) who protects the people. The siddhanta 

(the established conclusion) is that in this text the word r@jan 
means a ksatriya and that by the other passage about brah- 
manas &c. what is meant is that brahmanas and vaisyas may 
independently perform the Avesti sacrifice, but that only a 
ksatriya can perform the Avesti as part of the Rājasūya rites. 

Sabara makes the interesting remark that in the Andhra country 
the word ‘rajan’ is applied to a man of the ksatriya caste even 
though he does not pursue the occupation of protecting a country 
or a city; while Kumarila observes that persons of all the four 
varnas are seen as rulers of kingdoms.** In the literature on 
dharmasistra the word ‘rajan’ is understood in the sense of ‘one 
who'rules over or protects a country’ (i. e. the pürvapaksa view 
in the Pürvamimànsà) Vide Medhatithi on Manu VIL 1. 
Apararka (on Yaj. I. 366) remarks “ when he who is not a ksatriya 
performs the work of a ksatriya (i. e. becomes a king) he should 
do all this (that a ksatriya king has to do) since the maxim is 
‘that by assuming the position or the work of a particular 
person or thing one receives what is due to that other’ and the 


44. अवेष्टो यज्ञसंयोगात्क्रतुप्रधानमुच्यते । जे. 11. 3, 3; ag जमपदृपुरपरिरक्षणङृत्ति- 
मनुफ्जीषत्ययि atts राजशब्द्मान्ध्राः प्रयुखते मरयोक्तारः (0 शाबर (p.580); तञ्च शाज्य- 
मविशेषेण आट्वारोपि वर्णाः कुर्वाणा दृश्यन्ते। तरमास्सकें राजानः । तन्त्रवार्तिक्क p. 580. 


. 45. greet क्षत्रियस्य राज्यं कुर्वतः विहितम्‌ । यदा पुनरक्षवियः क्षत्रियकार्य 
कुयीसदालेनाप्यतस्सर्वमशुेयम्‌ | तत्कार्यापश्या तद्धर्मलाभः-इति न्यायात्‌ । करादानमयुक्त- 
मजापालनस्य। सर्वो हि धनं प्रय्छक्षात्मसमवाये प्रयोजनझुद्दिशाति । न व करदानस्य 
स्वदयुपेरन्यरपयोजनमस्ति | तस्मात्करमा दृदानेन प्रजापालनं बिधेयामिति सिद्धस्‌ | अपराक्‌ . on 
wr. I. 366. This maxim is taken from the महाभाष्य on the first क्षार्तिक्क on 
पाणिनि 1. L 56 ' लोके यो यस्य प्रसङ्गे भवति लभतेऽसौ तत्कायांणि । enr? उपाध्यायस्य 
शिष्यो ' याज्यकुलानि गर्वा्रासमादीनि लभते? Kielhorn’s ed. vol. T, p. 133, Its 
form in grammatical worksis तत्स्थानापले तद्धर्मलाभः | U 
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duty of protecting the subjects arises from the fact of taking 
taxes from them. For everyone when giving wealth does so 
swith reference to a purpose related to himself and there is no 
purpose except one's protection that is intended in rendering 
taxes, Hence it is established that whoever receives taxes must 
secure protection of the subjects". According to Kullüka the 
word ‘rajan’ means ‘any person who is crowned king and pro- 
tects the country and capital’ and is not used in the sense of ‘a 
person of the ksatriya caste’. The Rajanitiratnakara (p. 2) 
after citing Kullika and Kamadhenu states that many hold 
that 'ràjan' means ' any one who takes upon himself the task of 
protecting the subjects’. The Rajanitiprakasa holds a long 
discussion (pp. 10-15), states that the word ‘rajan’ may have 
three meanings viz. any one who protects people, a ksatriya in 
general or a ksatriya who is crowned and ultimately gives it 
as its opinion that the word ‘rajan’ is applied in popular usage 
to any one, whether crowned as king or not, who is the ruler 
of a country. The Vaijayanti on Visnu Dh. S. IO. 44 explains 
‘rajfiam’ as ‘of ksatriyas’ by following the Avesti maxim. 


Several brahmana families founded kingdoms and empires. 
Pusyamitra, founder of the Sunga empire, was a brahmana 
( Harivarnga IIL 2. 35 ff, E. I vol. 20 p.54); the Kanvayanas, 
who followed the Sungas, were brahmanas and so were the 
Vakatakas, the Kadambas (vide Talagunda pillar Inscription 
of Kakusthavarman in E. I. vol. VIII. p. 24) and several others. 
Vide H. Dh. vol. IL pp. 122-123 for texts on the question 
as to when a brahmana should follow the profession of arms. 
Manu XII. 100 states that a brahmana who knows the Veda 
deserves to be made a king, a commander-in-chief, the wielder 
of the power of punishment. Kumarila's dictum that persons 
of all varnas are seen to be rulers has been already quoted. 
Gopala the founder of the Pala dynastry of Bengal was a Sidra. 
Manu IV. 61 directs a brahmana not to stay in a country where 
the ruler was a Sidra. Medhatithi® explains this by saying 


46. garetts अनपदेश्वर्यवतोधिकारमाह । प्रमाणाम्तरमूला ह्यत्र धर्मा उच्यम्ते म सरे 
Wqqgu! Sure on ag VIL 1; तथा विज्ञानेश्वरोपि अभिषेका र्तस्य राज्ञः IAT- 
पालनं परो धर्मः । तथापि दुपग्रहणसमभिष्याहर।दून भिविक्ते पि जन ws बति लोकप्रसिद्ध्या 
राजशब्दो बर्तते। राजनीतिप्र.?. 14; अवेडिस्यायेन राज्ञां क्षत्रियाणां न पार्थिवानामेष- पेज यम्ती . 

47. थो जनपदः झूतषशचर्ती तत्र न चसेत्‌ । मन्ज्रिसे नापातिवृण्डकारिकााः सपत प्रकु- 
तथो राज्य यत्र सवः शूदजातीयाः aw निबासनिवेधोयम्‌ । मेधा. on mw IV. 61. 
It is not clear who ogma (inflicter of punishment?) is, Should we read 

(as in the Valabhi plates in E. I. XI. pp. 83 and 94 or XV, 
p. 257) or बृण्डनापक (as in E. I. IX. p. 289 or E. I. XX. p. 7)? 
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that the prohibition applies only to a country where all the seven 
high functionaries such as the chief minister, the commander- 
in-chief are of the Sidra caste; compare Ap. Dh. S. I. 11. 32. 18. 
Manu’s dictum related to a time when there was hardly 
any $üdra king. But the logic of facts was too much for 
Medhatithi who had to twist the plain words of Manu. Medhatithi 
on Manu VII. 1 remarks that ‘persons of other varnas who 
subsist by the mode prescribed for ksatriyas have power over 
the kingdom and have to protect the people’. Santiparva 
remarks that whoever protects people from the hordes of dasyus 
and wields the power of punishment according to smrti rules 
must be considered as king. The Harivamsa (ID. 3. 6 
‘aksatriyasca r&jàno viprah $üdropajlvingh ') and some of the 
Puranas in depicting the awful degeneracy of the Kali age in a 
prophetic strain state that the kings in the Kali age will be 
mostly $üdras and that Sidra kings will celebrate Asvamedha 
sacrifices, Vide, for example, Matsya 144.40 and 43 and Linga- 
purana 40. 7 and 42. Hiouen Thsang notices that in the first 
half of the 7th century A. D. Sind was under a Sidra king 
( Beal's B. R. W. W. vol. II. p. 272 ). 


It was almost a universal rule that a male alone was to be 
the ruler. There appear to have been stray exceptions. The 
Santiparva (33.43-46 ) enjoins*? upon a conqueror the duty to 
place on the throne of a conquered country the brother, son or 
grandson of the vanquished king and if no prince be available, 
then to crown even the daughter of the late king. The Raja- 
tarangini (V. 249 and VI. 332) describes at great length the 
regime of the notorious queens Sugandha (904-906 A. D.) and 
Didda (980-81 A.D.) of Kashmir, In India for many centuries 
there has been no Salic Law expressly declaring that daughters 
cannot inherit land, though on account of the general position 
of women, the requirements of disturbed times and military 
necessity women did not generally assume the role of sovereigns 
In a copper-plate grant from Ganjam (of about the 13th century ) 
it is stated that when a certain king named Subhakara died his 
queen ascended the throne and after her her daughter Dandi- 
mahadevi, who is styled ‘ parama-bhattarika-maharajadhiraja- 
paramesvari’ ruled the earth for a long time ( E. I. vol. VI p. 133 
at p.138) Whether the grandiloquent titles were deserved by 
the queen or were only the exaggerated effusions of a courtier, 





. 48, Ret पुराणि erent गतवा राजन gu: amt gaia Tater ev e राज्ये- 
fita | ... कुमारो नारित येवां च कल्यास्तजाभिषेचय | शान्ति 93, 43 and 45 i 
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it is clear that the widow and daughter of the last male ruler 
succeeded to the throne. The Raghuvaméa ( XIX. 55, 57 ) states 
that the widowed queen of king Agnivarna sat on the throne 
and carried on the government with the help of hereditary 
ministers. 


Apart from conquest and election in rare cases, monarchy was 
hereditary and generally descended by primogeniture. The passage 
from the Satapatha Br&hmana (XII. 9.3, 1 and 3) mentioning the 
descent of kingship for ten generations in succession has already 
been referred to (p.26). Though succession was hereditary 
it was the general rule that the eldest son ascended the throne 
when the reigning monarch died or abdicated. The rights of the 
eldest son or daughter as against the younger son or daughter 
were very jealously guarded in the vedic age. It has already 
been shown how marrying before one’s elder brother or sister 
was condemned in the vedic age and also in the times of the 
smrtis (H. Dh. IL pp. 546-549). Even the Rgveda several 
times refers to jyaisthya (rights of seniority ) of Indra (Rg. I. 5.6, 
IIL. 50.3). The Tai. S. II. 2.11.5 states that the gods agreed to 
treat Indra as the 'jyestha' (the eldest) and Tai. S. II. *१ 5.2. 7 
refers to the ancient practice of giving all wealth (of the father ) 
to the eldest son. The Ait. Br. 19.4 narrates the story that the 
gods did not accept Indra’s position as the eldest and most 
exalted among them and that Indra then induced Brhaspati to 
perform the Dvadasaha sacrifice for him, whereby he secured 
that position. The Nirukta II. 10 sets out the interesting story 
that Devapi and Santanu were two brothers, scions of the Kuru 
family, of whom Devapi was the eldest, but Santanu the younger 
one got himself crowned king and so Devapi practised austeri- 
ties, The result was that there was a drought in Santanu's 
kingdom for 12 years. The brahmanas said to him ' You are 
guilty of having violated dharma in that passing over the eldest 
brother you got yourself crowned, Therefore God does not send 
down rain’. Then Santanu desired to give the kingdom to Devapi, 
who however said that he would be his purohita and make him 
perform a sacrifice. The Rgveda hymn X. 98 was then composed 
by Devapi for bringing down rain. This story shows how long 
before Yaska the popular belief was that it was a great sin to 





49. तस्माउउयेष्ठं qu घनेन निरवसाययम्वि । ते. सं. IL 5. 8.7. Ap. Dh. S. ( 11. 6. 
14.13-13) cites this text and says that it is a mere anuvüda and not a vidhi 
and gives it as 108 own view that sons equally share the paternal wealth, ' 


6 
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pass over an elder brother in marriage and other matters and 
doing 80 brought down the serious displeasure of the gods, Vide 
Brhad-devata VII. 156-157 and VII. 1-9 for the same story in 
a little greater detail, viz. that Devapi suffered from a skin 
disease, that when Devapi said to the subjects that he did not 
deserve the kingdom and that Santanu should be their king, the 
subjects crowned Santanu as king. When Yay&ti desired to 
pass over his elder sons Yadu and others because they disobeyed 
him and wanted to make the younger Piru his successor the 
brahmanas and citizens protested ‘How can the younger son 
secure the kingdom passing over the elder one’? Arjuna 
upbraids Bhimasena who got enraged against Yudhisthira 
‘who would act against one’s eldest brother that follows the path 
of dharma?’ (Sabha 68.8). In the Ramayana‘ Dasaratha 
addresses Rama (II. 3.40) ‘you are born of my eldest queen, 
who is of the game class as myself ( i. e. of ksatriya blood )' and 
Vasistha says to Rama ‘Among all Iksvakus the eldest son 
becomes the' king; a younger brother is not crowned king 
when the elder exists’ (II. 110.36). The Ayodhyakanda in 
several places (8.23-24, 101.2 ) reiterates the idea that all the 
sons of a king do not succeed but only the eldest, although 
the other sons may be equally fit and endowed with qualities. 
Kautilya (1. 17) states that people esteem rulership going 
to the eldest except in the case of some calamity. Manu 
IX, 106 says that by the very birth of the eldest son, a man 
becomes free from the debt he owes to his pitrs and there- 
fore the eldest deserves to get everything from the father. The 
Rajadharma-k. (pp. 234-235) after quoting the Kalikapurina 
and the Ramayana lays down the following propositions: (1) the 
aurasa son of a king alone succeeds in preference to the eleven 
kinds of secondary sons ( whether he is junior or senior in age); 
(2) if the son of a junior queen (of the same caste ) is senior by 
birth, he succeeds in preference to the son of the senior queen, 


50, कथं अयेहानतिक्रम्य कनीयान राउ्यम्ति tl... मातापिश्ञोषैचनकृद्धितः पथ्यश्च चः 
gt: | स ge पुत्रवथश्च बर्तते पितुमातुषु ॥ आविपय 55. 22 and 25 = qrg 93, 
79 and 81, 

51, अयेष्ठायामपि मे पत्थ्यां सदृश्यां age: सुतः। Secret BVI AA ORRA: 
प्रिय; 1... तस्मारवं पुष्ययोगेण योवराञ्यमंवाप्छुहि। अयोध्याकाण्ड IT. 3. 39-41. These 
are quoted in शाजघर्मको. p. 234 and राजधर्मकाण्ड IL. p. 13 (with variations ). 
png हि सर्ववां राजा भवति पूर्वजः । पूवजे मावरः पुत्रो vast राजाभिषिच्यते॥ 
अयोध्या 110. 36. 

5$. अन्यत्रापद Gad tga (1) g पूज्यते । whera L 17 last verse 
but one. . 
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who (son) is younger in age; (3) if two sons are born to two 
queens at the same moment, the son of the senior queen is 
preferred ; (4) if twins are born to the senior queen, the son who 
is born first is to be preferred, 


If the eldest son suffers from a physical or mental defect 
(such as blindness or lunacy) he is to be passed over and his 
younger brother becomes king (vide Manu IX. 201 for grounds 
of exclusion from inheritance) Adiparva 109. 25 states that 
Dhrtar&stra because he was blind did not succeed to the kingdom. 
Vide also Udyoga 147. 39. The Sukranitisira (IL 343-344) 
states that if the eldest prince suffers from deafness, dumbness, 
blindness, leprosy or impotence he is unfit to rule and that in 
gueh a case his younger brother or son should succeed. The 
Sukranltisara further points out that by dividing a kingdom 
among the several princes no benefit results, but on the contrary 
the small parts would fall an easy prey to enemies; therefore 
when the eldest alone succeeds he should make his younger 
brothers provincial governors or superintendents over the trea- 
sury, horses &c. (I. 346-348). The Rajadharmakaustubha lays 
down a few additional propositions: (1) even if the eldest does 
not succeed owing to some mental or physical defect, his son’s 
right will remain intact and R. D. K. quotes the words of the 
fisherman chief to Bhisma in Adi. 100. 92.55 The Balambhattt 
on Yàj. J. 309 and Rajanitiprakasa p. 40 say the same. Another 
example is that of Ansumàn who became king when his father 
Asamañja was exiled from the state by Sagara for his misdeeds. 
(2) When a younger son is crowned king because the eldest is 
disqualified, then after the former’s death his son succeeds and 
not the son of the disqualified eldest son who is born after the 
coronation of the younger (e.g. Yudhisthira deserved the 
kingdom on Pandu’s death and not Duryodhana). The Nitiva- 
kyamrta ( sec. 24 p. 249) lays down the order of succession in 
the case of kings as follows: the son, full brother, half-brother, 
uncle, a male of the same family, daughter's son, a stranger 
(who is either elected or who takes up the kingdom 95). 


53. AURRIN न प्रत्यपद्यत | आदिपय 109, 25 quoted by aw 
धर्मको. p. 235. 

54, IINR बधिरः कुष्ठी मूकोश्धः वण्ड एव च्च ! स राज्यादों भवेस्तेव आता तत्पुञ् 
एच दि ॥ gay. I. 343-344. 

55, तवापत्यं भवेद्यत्त तत्र मः संशयो महान्‌। आदि 100. 93. 

56. झुतसोद्रसपत्नवितृष्यकुल्यदोदित्रागस्तुकेयु पूर्पूर्वाभावे भवत्युत्तरस्य राज्यपदा- 
कातिः t नीतिवाक्यासूत ( राजरक्षासशुद्देश ) p. 249. 
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- Sometimes a king selected a younger son to succeed him, 
There are famous historical examples. The great Gupta Emperor 
Samudragupta though a younger son was nominated by his 
father Chandragupta I to succeed and by his brilliant and most 
guccessful career Samudragupta more than justified the choice, 
Vide the Allahabad Pillar Inscription verse 4 (Gupta Inscrip- 
tions p. 6) Similarly Chandragupta II, though younger, was 
nominated by his father Samudragupta to succeed himself. 
Yayati selected his youngest son Piru because he was devoted 
and obedient and the eldest and other sons disobeyed him, Vide 
Adiparva chap. 75 ff. and above p. 42. The principle of 
hereditary succession was so strong that even a boy king was 
placed on the throne, Vide Raghu. XVIII. 39. 


In almost all works on r&jasastra there is a disquisition on 
the qualities that a good king should possess. Vide Kaut. VI. 1, 
Manu VII. 32-44, Yaj. I. 309-311 and 334, Sankha-Likhita 
quoted in R. D. K. IL p. 14 and Rajaniti-prakasa p. 116, 
Santi 57. 12 ff. and 70, Kam. I. 21-22, IV. 6-24, XV. 31, Māna- 
sollasa II. 1. 1-9 (p. 29), Sukra I. 73-86, Visnudharmottara II. 3, 
Only one or two passages can be set out here, Yaj. (I 309-311 
and 334) states ‘a king should have great energy, should be 
generous, mindful of past (good or bad) turns done by others, 
dependent on those who are advanced (in austerities, knowledge 
and experience ), possessed of a disciplined mind, endowed with 
an even temper (in good or bad luck), born of a noble family 
(on both sides), truthful, pure (in body and mind), prompt in 
action, of strong memory, not mean-minded, not harsh (in words 
or acts), observant of the rules of dharma (as to varnas and 
&$ramas), free from vices, talented, brave, clever in concealing 
secrets (or acc. to Bharuchi and Apararka ‘clever in scenting 
the secrets of his enemies’), guarding the weak points of his 
state, well-taught as regards logic, the science of govern- 
ment, the science of wealth and the three vedas. He should be 
forbearing towards brahmanas, straightforward towards his 
friends, wrathful towards his enemies, and should be (kind) like 
a father towards his servants and subjects’. Manu VIL. 32 is 
very similar to Yaj. I. 334. The Mit. says that the qualities 
specified in Ys. I. 309-311 are antaranga (inward or more essen- 
tial) The 2nd quality ‘sthila-laksa’ occurs also in the inscrip- 
tion of Rudradaman (E. I. vol. VIL. at p. 44). From L 312 Ya]. 
states the bahiranga qualities viz, selection of ministers, purohita 
and sacrificial priests, gifts to worthy br&hmanas, protection &, 
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Kautilya VI. 1 contains several lists of the king’s qualities from 
several points of view. First, there is a list of qualities that 
make the king win the heart of the people (or make him approa- 
chable ) viz, being of a noble family, godly, spirited, consulting 
the aged, virtuous, truthful, not failing in his promises, grateful, 
taking broad views (not pusillanimous), highly enthusiastic, 
not given to procrastination, powerful enough to control his 
feudatories, firm in mind, having a council of ministers of no 
mean calibre, desirous of self-discipline. These are called ' abhi- 
gàmika-gunas' which word occurs in the Palitana plates of 
Dharasena II (of Valabhi) in E.I. vol. XI p.83 and in the Maliya 
plate of the same king (Gupta Ins. pp. 164, 169 ). The Dasakumara- 
carita VIII appears to make a pointed reference to this list 
when it makes a character say that the king (there referred to 

has in him all the qualities beginning from good family (sarvai. 
vatma-sampad-abhijanat-prabhrti &c.) Then the intellectual 
qualities he should possess are: desire to learn, study, under- 
standing of what is studied and retaining it, reflection, discus- 
sion and devotion to the principles accepted after discussion, 
Almost the same qualities of the intellect ( dh?) are mentioned by 
Kam. IV, 22. The word ‘sakyasamanta’ (in Kaut, VI. 1) occurs 
also in Agnipurana 239. 4, The qualities that are the different 
aspects of his enthusiasm (or energy ) are: valour, non-endurance 
(of the might of others), quickness (of action) and assiduity. The 
same occur in Kam. IV. 23. Then follows a long list of quali- 
ties that go to make up the personal endowment of the king 
(atma-sampat). Gaut. (XI. 2, 4-6) requires that the king should 
do what is right (acc. to Sastras) and speak (or decide) rightly, 
should be pure (at heart and externally), should control his 
senses, be possessed of qualified servants and endowed with 
knowledge of the means of policy, should be even-handed towards 
all his subjects and look after their welfare. The long list of 
Sankha-likhita agrees more or less with those of Kautilya and 
Yaj. Santiparva 70 states that the king should possess 36 quali- 
ties, viz. he should not speak bitterly, he should be godly, not 
wicked, not haughty, of agreeable address &c. Kam. I. 21-22 
mentions 19 qualities that lead to the well-equipped personality 
of the king (dtma-sampat), viz. study of sastra (Dandaniti), 
intellect, serenity, cleverness, boldness, power of comprehension 
energy, eloquence, firmness, capacity to endure the worries of 
adversities, majesty, purity, kindness, liberality, truthfulness 
gratefulness, noble family, character, self-restraint. Then Kam. 
jn IV. 15-19 sets out the qualities called ama-sampat, which 
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generally agree with Kautilya's enumeration (in VI. 1), Acc, 
to K&m. IV. 24 liberality, truthfulness and valour are the three 
greatest qualities in a king, who, when endowed with these, 
acquires all other qualities. The Maànaaollasa (II. 1. 2-7) first 
enumerates 44 qualities such as truthfulness, spiritedness ( which 
agree more or less with Kautilya’s enumeration ) and then states 
that the five most essential qualities in a king are truthfulness, 
valour, forbearance, liberality and capacity to appreciate the 
worth of others. The Agnipurana (239. 2-5) enumerates 21 
qualities such as noble family, character &c, In the Parasurima- 
pratapa 96 qualities are enumerated in the Rajavallabhakanda 
(Ms. 239 of Visramabag collection II, folio 21b), The Sabhaparva 
5. 107-109 and Ramayana II. 100. 65-67 require the king to avoid 
14 faults viz. atheism, falsehood, hot temper, carelessness, pro- 
erastination, not seeing the wise, laziness, addiction to five 
pleasures of sense, considering state matters alone (without 
mantrins), taking counsel with those who do not know politics, 
not starting to do what is decided upon, not guarding secret 
royal policy, not practising auspicious acts, taking up under- 
takings on all sides at one and the same time. Vanaparva 251. 
9 says that subjects do not like a king who is very timid, very 
weak, procrastinating, careless and immersed in pleasures on 
account of vices. Sabha 5. 125 states that sleep (by day), lazi- 
ness, timidity, hot temper, softness and dilatoriness are six 
calamities in a king. 

The works on dharmasastra and artha$&stra devote a good 
deal of space to the education of the king and to his moral dis- 
cipline. Gaut. XI. 8 requires that the king should have received 
instruction in Tray! (the three Vedas) and Anviksiki. This last 
has been differently interpreted by different writers. Kaut. I. 2 
says that Anviksiki comprehends Sankhya, Yoga and Loka- 


PRIS MES ie ee ee Se 

57, ated योगो लोकायत चेत्यान्वीक्षिकी | ... बलाबले Sarat हेतुभिरन्दीक्षमाणा 
लोकर्योपकरोति व्यसनेभ्युदृये च दुद्धिमवस्थापयति मज्ञावाक्यक्रियावेशारद्यं w करोति। 
प्रदीपः सवविशद्यानाशुपायः सर्वकमंणाम्‌। आश्रयः सर्वधर्माणां हम्यदान्वीक्षिकी मता ॥ अर्ध- 
शास्त्र 1. 2. This last verse occurs in बास्स्यायेमभाड्य on श्यायसूत्र I. 1. 1, where 
the 4th pada is विद्योडेश पककीर्तिता. Some read आण्वीक्षक्की (Jolly’s ed. of 
sedeat) but आन्चीक्षि की seems to be more grammatical and to be the reading 
of most classical works. The Trivandrum ed, reads आश्वीक्षिकी, Patañjali 
in his Mahabhasya has a sentence घणिका wm steres (Bhaguri 
expounds the Lokayata system), vol. III p. 325 on Panini VII. 3. 45. Later 
on Lokayata came to be identified with atheistic views that denied the 


existence of a soul or the next world. Sankara on Vedantasütra II. 2. 1 and 
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yata and that it examines the relative strength of the three 
other vidyás with reasons, and thereby benefits the world, steadies 
the mind in calamities and prosperity and imparts excellence in 
intellect, speech and actions. It is always the torch of (sheds 
light on) all vidyàs, it is the means of (inducing to go in for) 
all undertakings, it is the source of all dharmas. Kautilya 
derives the name from the root 'iks' with ‘anu’ and he takes it 
to mean the science of ratiocination. It is somewhat strange that 
Lokayata is included in Anviksikl, one of the subjects of study 
for the prince. But it appears from the remarks he makes that 
Kaut. uses it only in the sense of logic based on premises derived 
from ordinary experience (loka) though in later literature 
Lok&yata came to mean ‘ nastika’ (atheist, materialist ).Acc. 5 
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111. 3. 53 and 54 states that the Laukayatikas held the view that conscious: 
ness is a quality of the body (and there is no soul over and above the body ), 
The Tantravartika runs them down as fools and apes (on Jaimini 1. 3.3). 
In the Ramayana Rama asks Bharata not to resort to Lokayatika brahmanas, 
who, though childish, look upon themselves as learned and who relying on 
the knowledge acquired by Anviksiki speak nonsense in spite of the fact that 
there are principal Dharmasastras (that point out the sensible path ). किस 
लोकायतिकान बाह्मणांस्तात सेवसे | अनर्थकुशला ह्येते बालाः पाण्डितमानिनः ॥ धमंशास्रेषु 
ewig विद्यमानेषु gg: । बुद्धिमाम्वीक्षिकीं प्राप्य निरर्थ प्रबदम्ति ते ॥ अयोध्याकाण्ड 
100. 38-39. The Kamasutra (1. 2. 30) says that the Laukayatikas hold that 
a karsapana (copper coin) which one is certain of is better than a niska 
(a gold coin) which is doubtful. wi सांशयिकालहिष्कादर्साशायिक: कार्षापण इति 
लौकायतिकाः । कामसूत्र 1. 2. 30. Rajasekhara in his Kavyamimansa p. 37 
(Gaekwad's O. series, ed. of 1934) refers to the opinion of the Laukayatika 
logicians that the consciousness in human beings arises from the bhutas 
(elements) just as the power of intoxication (in wine) is due to the mixture 
of several ingredients ( none of which may by itself be intoxicating). The 
Nitivakyamrta p. 76 remarks '' the Lokayatika view leads to the effectuation 
of worldly affairs, for the king is able to uproot the thorns of the country by 
the help of Lokayata ". ऐडिकश्यवहारपसाधनपरं लोकायतिकम्‌ | लोकायततो (8 
राजा राह््कण्डकानुच्छेद्याति । नीतिषा. p.76. Vide]. R. A. S. for 1917 p. 175 
n. 2, article on लोकायत in J. A. O. S. 1930 p. 132 ff., H. Dh, vol. II p. 359 n.; 
* Historical Notices of the Lokayatas' in the Silver Jubilee vol, of the 8, O. 
R. Institute, Poona pp. 386-397. 

58. आन्वीक्षिकी समस्तसान्दुष्टिकनिरूपणक्षमा हेतुविद्या। विश्वरूप on या. I 306; 
आश्वीक्षिक्यां तर्कज्ञा्नं वेदान्ताद्यं मतिष्ठितम्‌। छुक्रमीति. 1. 153; आश्वीक्षिकी वेदाथविरुद्धा 
आश्मज्ञालोपयोगिनी श्यायविद्या | राजभीतिप्रकाश 7. 118. The word आम्षी क्षिक्की is 
derived as अन्वीक्षा प्रयोजनं,( फलं) अस्याः इति आश्दीक्षिकी aco, to पाणिनि V. 1. 109, 
क्षीरस्वामी on अमरकोश explains “ प्रस्यक्षागमाम्यामीक्षितस्य पश्चादीक्षणमन्चीक्षा सा 
प्रयोजन यस्याः? " while विश्वनाथ on eurewserew I. 1. 1 ` अवणादलु पश्चात्‌ der 
अन्वीक्षा उलयन तलिवादिका सेयमान्यीक्षिकी श्यायतकादिशब्देरापि crewed). Vide 
नीलकण्ठ on शान्ति 319, 28 for a similar derivation. 
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to the Amarakosa, Viévaripa on Yaj. I. 306, Haradatta on 
Gaut. (XI. 3), Aparárka and several others Anviksik! means 
‘Logic’ Acc. to Kam, IL 7 and 11, the Mit. on Yaj. 1. 311 
Sukraniti L 158 it means 'Átmavidy&' (Metaphysics), while 
Sukrantti I. 153 and Rajaniti-prakasa p. 118 combine the two by 
saying that it is logic that leads on to or is useful for acquiring 
knowledge of the Self. The Nttimayükha (p. 34) includes logic 
and Vedánta in Anviksiki and Mimans& and smrtis under 
Trayi. The Bárhaspatyasütra (II. 5-6) advises the king to follow 
the Lauk&yatika doctrines at the time of securing artha ( wealth ) 
and the Kapalika-sastre in achieving his sexual and similar 
desires. ? 


Great divergence of views prevailed as to the vidyàs that 
were essential for the education of the king. According to the 
Manusmrti VII. 43, Santi. 59.33, Kaut. I. 2, Yaj. L 311, Kam. II. 2 
Sukraniti I. 152, Agni. 238,8, the subjects for the king's education 
‘are four viz, Anviksiki, Trayi, Varta and Dandaniti. Kaut 
notes that the school of the Manavas held the view that the 
vidyas were three and regarded AnviksikI as a special branch of 
Trayi; that the Barhaspatya school was of opinion that they 
were only two, Varta and Dandaniti, since Trayi only acted as 
& screen (to obscure the intellect) of one (the king) who 
wants to know the ways of the world ; and the Ausanasas regard- 
ed Dandaniti as the only vidya for a king, since according to 
them, the efforts to learn all vidyàs are tied down to it (i.e. are 
ultimately intended to lead on to the mastery of Dandanlti) It 
will be seen how the Ausanasas and Barhaspatyas had an 
entirely secular view in the science of government and divorced 
it from the study of sacred books and metaphysics in the case 
of the king. The Dagakumaracarita VIII (that displays a 
deep study of Kautilya) says that the vidyás for the king are four 
( catasro r&javidy&s-traylv&rtànviksikldandanitih ) The Barhas- 
patyasütre I. 3 ( Dandanitireva vidya ) holds that Dandaniti is 
the only (essential) vidya for the king. Kautilya further 
explains that dharma and its opposite are learnt from the three 
Vedas, viz. S&maveda, Rgveda and Yajurveda, that the 
Atharvaveda and Itih&saveda (i.e. Itihàga and Purana) are the 
other Vedas and that the six Angas also ( viz. phonetics, ritual, 
‘grammar, etymology, metrics and astronomy ) are comprehend- 
` . 99. wur लोकायतिकमेष शात्रमर्थसाधनकारे । कापालिकमेष कामसाधने । 
wreetraqs II, 5-6 
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ed in the word ‘TrayI®’. Sukraniti I. 155 says that the 14 vidyas 
(enumerated in Yj. I. 3) are comprehended in Trayi. Gaut, XI. 
19 expressly says that in doing his duty of making the people 
observe the rules of the sacred codes the king would have to 
rely on the Veda, Dharmasastras, the Angas, Upavedas and 
Purana. In the Ramayana, Rama and his brothers are often 
spoken of as proficient in the Vedas, Vedangas, in Dhanurveda, 
Gàndharvaveda, Rajavidyé &c. (I. 18. 24 and 26, II. 1.20, II. 2. 
34-35, V. 35. 13-14). In the Vanaparva 277. 4 it is said that the 
princes were proficient in the Vedas with their secret doctrine 
and in Dhanurveda, In the Ádiparva 221. 72-74 Abhimanyu is 
said to have learned from Arjuna before he became 16 the 
Dhanurveda in four sections, the knowledge of astras, and the 
theory and practice of these. Vide also Anusasana 104, 146-147. 
Kharavela in his Hathigumpha Inscription (E. I. vol, XX. p. 79 
1l. 2 and 5) states that he learnt Lekha (official correspondence), 
Ripa (currency), Ganan& (Accountancy) and the admini- 
stration of justice, when he was the crown prince and also 
Gandharvaveda (music). In the Junagadh Inscription of 
Rudradàman ( E. I. vol. VIII at page 44) the Mahákgatrapa is 
gaid to have attained great fame by his deep study, retention, 
and actual practice of grammar, artha (either lexicography or 
politics), music, logic and other vidyás and to have been a fine 
rider of horses, elephants, chariots and a great adept in wielding 
the sword and shield and in wrestling*', The personal attain- 
ments of Samudragupta (in Gupta Inscriptions No. 1 pp, 12, 
15-16 ) show how thorough the education of at least some princes 
was or at least what the ideal about their education was. Vide 
H. Dh. vol. II. p. 364 for the education of princes and Dr, Beni 





60. धर्माधर्मों त्रय्याम | अर्थाभर्धौ बार्तायाम्‌। नयानयो दृण्डमीत्याम्‌। «०० qn 
sritgrerdt (sri nre it च qu । शिक्षा कल्पो भ्याकरणं Frese छन्दो जयोतिष 
मिति rw । अर्थशास्त्र 1. 2 800 3, In the Raghuvamsa XVIII, 50 Kalidasa 
speaks of only three princely vidyas and Mallinatha quotes the vety words of 
wifüeq cited here and also Kam, 11 चयी वार्ता वृण्डनीतिस्तिश्नो विद्या airia: | 
Sear एंव विभागोय॑ येन साम्वीक्षिकी मता ॥, It should be noted that the Sdmaveda 
is here mentioned first. Probably Kautilya was a student of that Veda, fa 
the Bráhmanas and Upanisads Rgveda comes first in the enumeration, fti- 
hàsa and Purana ate called the fifth Veda in Chandogya Vil, 1. 2, Compare 
Agnipurana 238, 9 for words similar to धर्माधर्मौ wewr etc. 

61. शब्दार्भगारधर्षेल्यायाधानां विद्यानां महतीनां पारणघारणविशानप्रयोगाप्ताबेपुल' 


क्षीतिना तुरगगजरघच्चयासिअर्मनियुद्धाथ -««..» (broken) घललाभधंबसोहबकियेण &o. 
E. 1, vol. VIII p. 44 1. 13, 
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Prasad's ‘Theory of Government in Ancient India’ p. 218 for 
an ideal course of education for a prince quoted from the 
Buddhist work, Sütràlank&ra of Asvaghosa, The Nitivakyamrta™ 
adds a long list of the accomplishments which a prince should 
possess viz. all scripts, valuing of jewels, knowledge of arms 
&c. On reading the ideal courses prescribed for the education 
of the prince by ancient Indian writers one cannot help feeling 
that they were probably actuated by the same sentiments that 
are attributed to Socrates by Plato in his ‘Republie’ (tr. by 
Jowett, ed. of 1875, vol. IJI. p. 357) viz. ‘ Until philosophers are 
kings or the kings and princes of this world have the spirit and 
power of philosophy and political greatness and wisdom meet 
in one and these commoner natures who follow either to the exclu- 
sion of the other are compelled to stand aside, cities will never 
cease from ill-no, nor the human race as I believe-and then only 
will our State have a possibility of light and behold the light of 
day &c.’ The Agnipuràna (225. 1-4) prescribes that the prince 
should be taught dharmasástra, kámasástra, arthasdstra, science 
of archery (dhanurveda), the various arts and crafts by 
trusted teachers, that he should not be allowed to be associated 
with those who are angry with the king or disrespected by him 
or who are greedy and that if it is impossible to impart good 
qualities to him he should be confined, surrounded by pleasures, 
The princes were sometimes educated in their own capital or 
ina nearby college. Vide H. Dh. vol. IL. p. 364. Sometimes, it 
appears, princes went to such famous seats of learning as 
Taksasila ( vide Játakas ed. by Fausbéll II. 87, 278, 319, 323, 400, 
IL. 158, 168, 415, 463). The subjects of study there were the three 
vedas and 18 $ilpáni or vidyàs ( Játakas, vol. II. 87, III. 115). 
Kautilya (I. 4) explains that Varta is constituted by agricul- 
ture, the rearing of cattle and trade; it benefits ( the State) by 
bringing in grain, cattle, gold, baser metals, and free labour; by 
means of vart& the king secures treasury and army whereby he 
brings under control his own side and the enemy. In the 
Sabhaparva १ 5.79 and Ayodhyakanda 100.47 it is declared 





^ 68. ` शिक्षांलापक्रियाक्षमः राजपुत्रः aig लिपिषु प्रसंख्याने पद्पमाणप्रथोगकर्माणे 
नीट्यागमेधु रत्नपरीक्षायां संभोगप्रदरणोषवाह्मविद्यासु च! नीतिवा. p. 161, 


(63. aratat संञितस्तात लोकोयं घुखमेघते ॥ सभा. 5. 79, अयोध्या 100. 47; goer 
क्रबणिज्यानिः कृष्या गोजाविपोषणेः | वार्तया धार्यते सर्व धर्ेरतेद्विजातिभिः ॥ बभपर्ष 
150; 30; बातांसूली wre छोकश्षय्या वै धार्यते agr n शाग्ति 68. 35; नहि चर्तेवृयं छोको 
दार्ताहठत्युश्व केषलम्‌ । शान्तिः १63, 3; वार्ताससुद्जौ eet ead) um: 1 तस्य wg 
vanga यश्य कृविर्धेमषः mane: सशषन्युदृपानं @ i नीतिवा, p. 93, 
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that when the world relies on vartaé it easily prospers. The 
Santi-parva (263.3) gives the warning that this world would 
cease to exist if várt& was given up, that this world is rooted 
in vārtā and is sustained by the three vedas (68.35). The 
Vanaparva (150.30) states that the whole world is sustained 
by vartaé ie. by merchandise, mines, trade, agriculture and 
tending cows, she-goats and ewes. The Nitiváky&mrta (p. 93) 
after defining varts os above emphasizes that the king secures 
the abundance of everything when vàrt& is prosperous and that 
the man who has his own agriculture, milch-cattle, plot for 
growing vegetables and a well in his own house has indeed all 
the pleasures of this world. These quotations indicate what 
importance was attached to agriculture and the economic 
structure of society. The result is that in the Arthasistra 
economie matters occupy a very large space. 


Kautilya (1,5) starts by saying that the three vidyàs 
(except dandaniti) in the case of the prince depend upon danda 
that danda in its turn is based upon discipline, which is of two 
kinds, natural and induced (or acquired). Vidyas produce 
discipline ( of the 2nd kind) in him who possesses the qualities 
of intellect specified above. Then he goes on to say that the 
prince should learn the alphabet and arithmetic after his caula 
is performed ( in the 3rd year or later) and after upanayana he 
should learn the three vedas and anviksiki from the éistas 
(those learned in the veda), vārtā from the heads or superin- 
tendents (of the various departments thereof) and dandaniti 
from expounders ( of the vidyd) and from practical politicians 
Vide Manu VII. 43 ( =Matsya 215. 54 and Agni 225. 21-22 ) for 
directions as to from whom the prince was to learn the four 
vidyas. Kautilya prescribes that the prince should study 
these up to the 16th year, should then marry and that in order to 
foster the growth of the discipline of the intellect he should 
always associate with those who are advanced in the vidy&s 
enumerated above (after his 16th year) and that the king 
should spend the first part of the day in practising the riding of 
elephants, horses, chariots and in the science of arms and the 
latter part of the day in listening to Itihása which comprises 
Purana, history, stories, panegyrics, dharmassstra and artha- 
Sastre. A king whose intellect is thus disciplined and who is 
devoted to disciplining his subjects also and to doing good to 
all will be the sole ruler of the earth. The Nitivakyamrta 
(p. 162) defines vinaya as ‘acting with humility towards those 
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who excel in vratas, vidyüs and are aged. Manu VIL. 38-39. 
Kam, I. 19-20 and 59-63, Sukra I. 92-93 (taken from Kam. 
I. 19-20 ) extol the value and importance of vinaya and waiting 
upon the aged and the learned. Manu ( VII. 40-42 ) states that 
many kings perished with their vast paraphernalia through want 
of discipline while others, though residing in a forest (i e. 
without an army &c.), gained kingdoms through vinaya, and 
names Vena, Nahusa, Sudàs son of Pijavana and Sumukha 
Nimi as those who perished through lack of vinaya and gives Prthu 
and Manu as examples of those who secured kingdoms through 
vinaya. Matsya 215.53 is the same as Manu VIL 40. Ancient 
Indian writers harp on the education of the prince so much 
because their ideal of kingship was that the king should be a 
rüjar gi (a royal sage). Kalidasa frequently speaks of this e.g. 
in Sakuntala IL 14 and Raghuvamésa (I. 58) They were 
aware, like Socrates, that until either philosophers became kings 
or kings philosophers States will never succeed in remedying their 
short-comings (vide p. 50 above). Not only was an extensive 
course of intellectual training prescribed for the king, but both 
dharmasastra and arthaSastra works strongly and frequently 
insist upon the necessity of moral discipline and the right direct- 
jon of the emotions and will in the case of the king. 


Kautilya (I. 6) emphasizes that control of the organs of 
sense is the cause of (proficiency in) vidyàs and discipline 
should be attempted by giving up the six enemical tendencies 
viz, lust, hot temper, greed, vanity (mana), haughtiness or 
insolence ( mada), overjoy. He says that (the whole purpose or 
insistence of ) all Sástras is the restraint of the senses, that even 
8 supreme ruler of the whole earth up to its four borders whose 
senses are not under control will at once perish and cites two 
examples on each of these six tendencies, viz. Dandakya 
Bhoja who attempted to rape a bráhmana girl through lust and 
perished with his kingdom and kinsmen and Karala king of 
Videha; Janamejaya (perished) who attacked brahmanas 
through hot temper and Talajangha who did so against the 
Bhrgus; Aila who exacted through greed excessive taxes from 
persons of the four varnas and Ajabindu, the king of Sauvira; 
Ravana who did not restore another’s wife through his conceit 
and Duryodhana who did not give even a part from his kingdom; 
Dambhodbhava who,despised all beings through his insolence and 





64, The word ‘philosopher’ used by Plato has not the narrow mean- 
ing of modern times, 
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Arjuna of the Haihaya dynasty; Vatapi through overjoy when 
he attacked Agastya and also the oligarchy of the Vrsnis when 
they attacked Dvaipayana®, These six evil tendencies are 
called gatru-sad-varga or ari-sadvarga. Kautilya adds that by the 
conquest of these six evil tendencies Jamadagnya (Parasurima) 
and Ambarlsa enjoyed the earth for a long time. Kam. (I. 55- 
58) and Sukra, L 144-146 give six of the twelve examples of 
Kaut. and Kam. L 58 is the same as the last verse of Kautilya 
L 6. Vide Markandeya 27. 12-13. In the Vasavadatta of 
Subandhu (9118 ed. pp. 273-276) there is a long list of the 
kings of antiquity (Purüravas, Nahusa, Yayiti, Sudyumna, 
Nala and nine others) who suffered owing to some failing or 
other in themselves. The Udyogaparva (74. 13-18) mentions by 
name 18 kings who by their evil career destroyed themselves, 
their friends and relatives (such as Mudavarta of the Haihayas, 
Janamejaya of the Nipas, Bahula of Talajanghas, Dhautamülaka 
of the Cinas). This shows that Cima does not probably stand for 
modern China in the epic. Manu VII. 44 (= Matsya 215. 55) also 
emphasizes the necessity for the king incessantly to curb the 
senses and not to falla prey to vices arising from kama and krodha. 
Manu (VIL 45-48) enumerates ten vicious tendencies due to 
kama (desire for pleasures) viz. hunting, gambling, sleep by day, 
finding fault (with others), women, drunkenness, (excessive 
indulgence in) dancing, singing and instrumental music, and 
aimless wandering; and eight vicious tendencies due to krodha 
(hot temper) viz. tale-bearing, violence, treachery, envy, slander, 
(improper) seizure of property, reviling and assault. Manu 
further declares (VIL 50) that among the vices due to kama, 
drinking wine, gambling, women and hunting are the most 
harmful, each preceding one being worse than each succeeding 


65. Most of these stories occur in the Mahabharata, Puranas, and 
Buddhist works. Vide Jolly's ed. of the Kautiliya vol. II, p. 5. But the story 
of the Vrsnis and Dvaipayana is not known, For Janamejaya (different 
from the descendant of Arjuna, the Pandava ) incurring tbe sin of brahmana- 
killing, vide Santi 150. 3. For Arjuna (called Kartavirya) king of Haihayas 
vide Sabhaparva 22. 24, Vanaparva 115, 12, Anusasana 153.3 ff, Santi 
49. 35 ff, and Ásvamedhikaparva 29 Matsyapurana 43, Vàyu 94. For Agastya 
and Vatapi vide Vanaparva 96. In the Markandeya the instances of kings 
that came to grief through kama, krodha, lobha &c, are different except that 
of Aila (chap. 27. 14-17). For Dambhodbhava vide Sabha 22. 24 and 
Udyoga 96. 7 (cr. ed. 94. 7), For the story of Danda who raped a maiden 

_ of the Bhrgu family vide Ramayana VII. 80-81, Dandakya Bhoja is men- 
tioned (along with Ravana and Kicaka) by the Kamasitra I, 2. 44-45, 
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one and ( VII. 52) that among the vices due to hot temper, caus- 
ing physical injury, reviling and deprivation of wealth are the 
worst. Manu (VIL 52) has a sly hit that these seven vices are 
more or less prevalent among kings (sarvatraivGnusanginah) and 
therefore the only choice is that of the lesser or least of evils 
Kautilya ( VIII 3) has a lengthy disquisition on the views of his 
predecessors about the relative harmfulness of the three vices 
due to hot temper and of the four due to kama and states his own 
opinion that arthadiisaya meaning loss of the means of livelihood 
by gifts, exactions (by the king), loss or abandonment of pro- 
perty is more harmful than reviling and.dandaparusya is more 
harmful than arthadüsana. He points out the benefits derived 
from hunting viz. exercise, the disappearance of phlegm, bile. 
fat and sweat, the acquisition of skill in aiming at stationary end 
moving bodies, the ascertainment of the minds of beasts when 
they are provoked and occasional travel. These are echoed, 
almost in the same words by Kam. XIV. 25 and in the Sakuntala 
(IL. 25) by Kalidasa. Vide Sabha 68. 20, Udyoga 33. 92 for the 
seven principal vices. Kam. (XIV. 6 and 7) enumerates the 
three vices of hot temper and the four of kama and holds an 
elaborate discussion on their respective demerits. He defines 
arthadüsana ( XIV. 17) somewhat differently ( viz. as the aban- 
doning of an important object or of great wealth in order to show 
that what really merits blame is not so). Vide the Visnudharmot- 
tara 1165.12-15 for the two meanings of arthadüsana*", Kam. does 
not agree that hunting has many good points in its favour and 
advises the king to prepare a separate well-guarded hunting 
ground of one-half yojana in length and breadth if he really 
desires to hunt (XIV. 28-42). The Manasollasa (vol. IL) in 
the 15th chapter of the 4th vimsati deals with hunting as a sport 
for kings and points out how a forest is to be preserved for 
royal hunting and how it 18 to be guarded and enumerates 31 
methods of hunting. : Kam. warns the king who wants to retain 


66, सुगयायां तु व्यायामः श्ळेव्मपि्तमेद्र्वेदूनाइाश्वले स्थिरे चच काये लक्षपरिष्य यः 
कोपरधाने हि तेषु sw सुगाणां चिसज्ञानमनित्य यानं BRI कौदिल्य VILL 3; Raami 
व्यायाम आममेद्कफक्षयः । चरस्थिरेषु लक्षेषु जाणसिद्धर्त्तमा ॥ सुगयायां छणामे- 
तानाहुरम्ये न तरक्षमम्‌ । दोषाः पाणहराः मायस्तस्मा्तदृष्यसमं महत्‌ ॥ काम, XIV. 
25-26, The reading कोपभयस्थाने in some Mss, of the Kautiliya is preferable 
in view of K&lidasa's words ' चित्त भयक्रोधयोः, 

67. Vide the विष्ण्रधमोत्तर (II. 65, 18-15 ) ‘order gaot राम द्विप्रकारे चिवर्ज- 
येत्‌ ॥ अर्थानां quor Ser तथा चार्थेन दूषणम्‌ । प्राकाराणां aged दुर्गादीनां समक्रिया ॥ 
अर्थानां दूषणं प्रोक्तं विभकीणंत्वमेष yl अदेशकाले यद्दानमपात्रे दानमेष pu अर्धैरतु qwe 
गोक्तमसर्कर्मपवतमस्‌। ? í . 
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his kingdom against fondness for women ( XIV. 57-58). He 
further says that a king may even indulge in fondness for 
women and may even drink moderately, but he must totally 
avoid gambling and hunting (XIV. 65) Kautilya regards 
gambling as the worst of the vices for a king ( VIIL 3 last 
sentence in prose) Inthe Dasakumaracarita ( VIII) there is an 
elaborate (but ironical) description of the mental and other 
benefits derived from the four principal vices due to kama. 
Kam. I. 54 states that hunting, gambling and wine in the case 
of kings must be condemned, since calamities befell Pandu, Nala 
and the Vrsnis ( respectively ) by being addicted to these. Even 
an ideal king like Rama was fond of hunting. Sukra (I. 332-333) 
points out that hunting has much in its favour, but there 18 one 
great defect in it viz. slaughter of animals. Sukra (1. 109-119 ) 
denounces gambling, drinking and fondness for women as the 
worst of vices and points out that Indra, Dandakya, Nahusa and 
Ravana came to grief through their passion for women (I. 114) 
and that a king who is excessively fond of dancers, singers, 
courtesans, wrestlers, eunuchs and men of low birth falls an 
easy prey to his enemies (1.128). Kam. (I. 40-46, which are 
almost the same as Sukra J. 102-107 ) gives a poetic description 
of how animals like the deer, the elephant, the moth, the fish 
and the bee meet death or become confined by extreme attach- 
ment to one only out of the five objects of sense and emphasizes 
that man who can and does enjoy all the pleasures of the five 
senses must practise great restraint. 


CHAPTER tit 


DUTIES AND RESPONSIBILITIES OF 
THE RULER. 


All works are agreed that the first and foremost duty of 
the king is the protection of subjects. Santiparva (68. 1-4) 
notes that all the seven expounders of polity ( rajasistraprane- 
tàrah) named by it extol protection as the highest dharma of 
the king. Manu VII. 144 states that the protection of subjects 
is the highest dharma and Kalidasa in Raghuvamsa 14.67 
alludes to this dictum of Manu. Protection consists in punishing 
internal aggression (such as by thieves and robbers and by 
persons who invade a man’s rights) and in meeting external °? 
aggression Vide quotation from Brhaspati below. Gautama 
( X. 7-8) prescribes that the special responsibility of the king 
is to protect all beings, to award just punishment and that he 
has to protect the several varnas and asramas according to the rules 
of $astra and to bring them round to the path of their proper 
duties when they swerve from it (XI 9-10). Vasistha (19. 1-2 ) 
states that the wise say that protection is a life-long sattra in 
which he has to give up fear and softness of heart. Vas. 19. 7-8 
and Visnu Dh. S. IIL 2-3 are similar to Gaut. XL 9-10. The 
Santiparva (23.15) repeats a güthà of Brhaspati ‘As a snake 
swallows mice lying in holes, so the earth swallows these two 
viz a king who does not fight (an invader) and a brahmana 
who does not go on a journey (for acquiring knowledge from 
famous teachers)», Manu IX. 306 states that the king pro- 
tecting hls subjects according to the $astra and meting out 
punishment to those who deserve it performs every day sacrifices 
in which the fees are one hundred thousand cows (i.e. he 
secures the spiritual reward of very solemn sacrifices), Yaj, 1, 889 
is to the same effect. Kautilya also lays emphasis on the duty 
to keep the varnas and &$ramas to their duties ‘Therefore the 


68, gea: । तखजापालनं प्रोक्तं चिविध न्‍्यायवोदिभिः बा बालि- 
नीश्यायवर्तिन:॥ परानीकस्तेनभयमुपाये: शमयेम्दपः। घलवत्परिभूतानां nemi T 
quoted by राजनीतिप. pp. 254-255, 

68a, धूमिरेतौ निगिरति सपो बिलशयानिव । राजानं चाविरोद्धारं आह्मणं arat- 
faaan शाF्ति 23, 15, This is attributed to Uéanas in Santi 57.3 (but 
the words are द्वाविमौ ग्रसते भूमि: सपो &० ). Vide also Sabha 55, 14, The same 
verse is छुक्रनीतिसारं IV. 7. 303, 
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king should not allow the people to swerve from their duties, 
He, who keeps dharma intact (without breach), enjoys bliss 
in this world and the next’. Narada ( prakirnaka 33) states 
* His duty is to protect the subjects, to ( honour or ) listen to the 
aged and the wise, to look into the disputes of people and to be 
energetic in his functions as king’, Sukra (1.14) says that 
the highest dharma of the king is to protect the subjects and to 
put down the wicked. According to Atri (verse 28 ), "° to punish 
the wicked, to honour the good, to increase the treasury in the 
tight way, to deal impartially with litigants and to protect 
the kingdom-—these five are declared to be sacrifices in the 
case of kings. The Visnudharmottara (III. 323, 25-26 ) refers 
to the five sacrifices in very similar words. In Santi 77.33 the 
king's duty to restrain bráhmanas from engaging in unworthy 
actions is specially emphasized. These passages establish that 
the principal duties of the king were conceived to be to protect 
the subjects, to see that the rules of varnas and &$ramas were 
carried out by them, to punish the wicked and to do justice. 


The duty to protect involved fighting and probable death. 
Therefore the ancient works on dharma-sastra always insist that 
it is the duty of the ksatriya to fight and that death on the 
battlefield is to be his highest ideal. Manu (VIL 87-89) enjoins 
upon the king, when protecting his subjects against invasion, not 
to run away from battle and promises heaven as the reward 
for kings who die fighting in battle. Yaj. I. 324 holds forth the 
same reward for all soldiers who are killed in battle. Vide 
Striparva 2,16 and 18 and 11, 8-9. The Bhagavadgita (TI. 31-37 ) 
most solemnly declares that there is nothing higher for a 
kgatriya than a righteous war, that a ksatriya's duty requires 
him not to quail in battle, that if he dies in battle he goes to 
heaven and if he survives he rules over the world, that he should 
fight as a duty without caring for gain or loss, victory or defeat 
and if he fights with this attitude no sin attaches to him. Santi- 
parva 78, 31 states that just as those who join in the bath of the 
king at the end of the Asvamedha are purified of all sins, so all 





69, तस्य धर्म: मजारक्षा वृद्धप्राशोपसेवनम्‌ | gett व्यवहाराणासुत्थानं @ eng ॥ 
erm ( प्रकीर्णक 33), que परमो धर्मः प्रजानां परिपाललम्‌ । डुएलिग्रहणं नित्यं भ नीत्या 
ते दिना ura v gro 1. 14. 


70. दुष्टस्य qum: guaer पूजा भ्यायेन कोशस्य च्व संप्रबुद्धिः। अपक्षपातोऽर्थिषु eng- 
रक्षा पञ्चैव यज्ञाः काथेता uer n अञ्जि verse 28; compare gago: सता पूजा धमेण 
we घनार्शनम्‌ । राष्ट्ररक्षा समत्वं च भ्यवहरेषु पञ्चकम्‌ ॥ भूमिपानां महायज्ञाः सर्याकल्मष 
नाहानाः। विव्णुधमोसर II, 323, 25-26 
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soldiers (of whatever caste and on whatever side ) killed in battle 
become pure by the destruction of their sins. Manu ( VII. 94-95) 
gets out the results for a soldier when he flees from the battlefield. 
Parásara"! III. 37 says “Two men pierce the orb of the sun (i. e, 
reach heavenly worlds) viz. an ascetic endowed with Yoga and 
a soldier killed while facing the enemy " and the following verses 
(III. 38ff) dilate upon how the slain warrior is waited upon in 
heaven by divine damsels, A verse of the Rgveda X. 154.3 
(= Atharva 18. 2. 17) appears to hold that warriors losing life 
in battle reap the same rewards that those who make gifts of 8 
thousand cows in sacrifices secure."* It is probably this passage 
which Kautilya has in mind when in X. 3 he refers to the Veda 
for inciting the soldiers to fight without regard to life. Ap. Dh. 
S. (II. 10. 26. 2-3) states that a king, who strives to recover the 
wealth of bráhmanas (stolen by thieves) and dies in the effort, 
is said to perform a sacrifice, in which his body is the sacrificial 
post and the fees are incalculable and that other valiant men 
losing life in fighting for a (good) cause are in a similar position. 
To die fighting for the protection of cows and brahmanas is 
specially commended (vide Santi 21. 19 and 77. 28 and 30). The 
Visnudharmasütra I. 44-46 prescribes ‘there is no duty for 
kings equal to losing one’s life in battle; those who meet death 
in protecting a cow, a brahmana, a king, a friend, their own 
wealth and their wife enter heaven as also those who meet death 
in preventing confusion of varnas (caused by adultery &c.).’ 
On the eve of battle the great warrior Bhisma says to his officers 
‘it is a sinful act for a ksatriya to die in his house from some 
disease; the ancient code of conduct for him is that he should 
meet death from steel’ (Bhismaparva 17. 11 ) The same idea is 


presented in Salyaparva 5, 32, Santi 97. 23 and 25. 


Kamandaka’s (V, 82-83) makes it clear that the subjects 
require protection against the king's officers, thieves, enemies of 
the king, royal favourites (like the queen and the princes) and 

71. द्वाविमौ पुरुषो लोके सूर्यमण्डलभेदिनो | परिव्राइचे।गयुक्तश्च रणे चाभिसुखे हतः ॥ 
पराशर III. 37, quoted by मेधात्तिथि on ag VII. 89. The same is उद्योगपर्व 33. 61 
which reads पुरुषण्याप्न in the first pada 

72. ये युध्यन्ते sug शूरासो ये तन्त्यजः । ये था सहस्रदृक्षिणास्तोश्चिवेवापि 
गच्छतात्‌ ॥ ऋ. X. 154. 3 = अथर्व 18. 2. 17. This also is quoted by मेधा. on ag 
VII. 89. sign (X.3) has “वेद्ेष्वप्यज्ञभ्रूयते — समाप्तदृक्षिणानां यज्ञानामषश्थेषु 
सा ते गतिया झूराणानिति।? 

73. आयुक्तकेग्यश्चोरेम्यः परेभ्यो रशाजवछभात्‌ । genet srt पञ्चधा 
भयम्‌ ! पद्ञप्रकारमप्येतद्पोह्यं उपते भंयम्‌ | कामन्दक V. 82-83. 
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the greed of the king himself. As an extension of the king's 
duty to protect, the works lay down that it is his duty to support 
students, learned brahmanas, and sacrificers. "* Vide Gaut. X. 
9-12, XVIII. 31, Kaut. II. 1, AnuSdsana 61. 28-30, Santi 165. 6-7, 
Visnudharmasütra IJI. 79-80, Manu VIL. 82 and 134, Yaj. 1 
315 and 323 and III. 44, Matsya 215. 58, Atri 24. The Hindu 
kings of ancient and medieval India followed this advice with 
great liberality for centuries and the subject has already been 
treated in vol. II. pp. 113, 856-864, The functions of Government 
were not supposed to end with the maintenance of peace and order, 
but Government must be an instrument of the diffusion of culture, 
The king is also called upon to support helpless and aged people, the 
blind, the cripple, lunatics, widows, orphans, those suffering from 
diseases and calamities, pregnant women by giving them medi- 
cines, lodging, food and clothing according to their requirements”. 
Vide Vas. 19. 35-36, Vignudharmasütra IIL 65, Matsya 215. 62, 
Agni 225, 25, Adiparva 49. 11, Sabha 18. 24, Virataparva 18. 24, 
Santi 77.18. The Rajaniti-prakasa (pp. 130-131) quotes” the 
Visnudharmottara requiring the king to honour and protect chaste 
women (pativratüs) and Sankha-Likhita to the effect that even 
ksatriyas and vaisyas who cannot maintain themselves by the 
methods prescribed by the $astras for them should approach the 
king who should help them with the means of livelihood and they 
should work for the king in the manner laid down for them and 
that Südras also should apply their skill and crafts for the benefit 
of the king when so maintained."  Medhatithi on Manu V. 94 
States that when a king supports his subjects in a famine by 
distributing food from his treasury no question of his being in 
mourning would come in the way. These provisions for the old, 
the blind, the widows, orphans and helpless persons and for the 
relief of unemployed ksatriyas, vaisyas and $üdras strike one as 


74. ऋत्विगाच।र्यप्रोदितिओतियेग्यों बहवेयास्यद्ण्डकराण्यानिरूपवदायकाने प्रय- 
RTF bes. घालवृद्धध्याधितध्यसन्यनाथांश्व राजा विभयात्‌ । खियमभजातां मजातायाश्य 
पुजार । कौटिल्य 11. 1. 


75. कुपणःनाथवृद्धानां विधवानां च योषिताम्‌ । योगक्षेमं च वृत्तिं @ नित्यमेव पकः 
sada ॥ शान्ति 86, 24 ( = मरस्य 215. 62 = अझ्निपुराण 225. 25 with slight varia- 
tions); कृपणातुरानाथष्यकृषिधवाबालवृद्धानोवधावसथाशनाच्छाव्‌ Cup ut । शङ्खः 
लिखिता quoted in राजनीतिम. p. 138; फरिचदन्धांश्व मूकाश्च TET भ्यङ्गान TTT | 
fade पासि धर्मज्ञ तथा प्रत्रजितानपि ॥ सभ। 5. 124. a 


26. साध्वीनां पालने कुर्यात्पूजनं «p महीपतिः। एकपत्ल्यः fern: सर्वा धारयस्ति 
tren ॥ राजनीतिप्र. p. 130. 

77. शाजन्यवेश्याबप्यजीवस्तो राजानसझुपतिडेयाता तादुभो शक्तितः संदिभक्ताइुपकुर्यातां 
श्वस्दधर्मादष्ठानेन शिल्पिनः rear शूदाः v शङ्कलिखितो quoted in राजनीतिमः p. 141. 
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rather modern in tone. In many modern countries the State 
has become the means of providing services for the greater part 
of its subjects, not only armed forces and the police, but social 
gervices such as education, public health, medical attendance, 
insurance against unemployment, old age, widowhood, and 
orphanage, relief of poverty &c. In ancient India, though there 
were naturally no Acts of Parliament guaranteeing the above 
services to the subjects, public opinion, the views of eminent 
writers and the practice of the best kings created an atmosphere 
in which it was thought that it was imperative for the king 
representing the State and its resources to encourage learning, to 
care for the blind, the decrepit, the old and the widowed and to give 
employment to those who were unemployed. Asoka constructed 
hospitals for men and animals (2nd Rock Edict at Kalsi in 
C. I. I. vol. 1, p. 28), alms-houses, rest houses, watering places, 
shady trees on the highways and irrigation works, visited and 
‘supported the aged (8th Girnar Rock Edict in C. 1. I. p. 15). In 
the 2nd century B. C. Kharavela, emperor of Kalinga, declares in 
his Hathigumpha Inscription (E. I. vol XX p. 71 at p. 86) that 
in the very first year of his reign he constructed embankments 
round the Khibira lake in the Kalinga capital and renovated all 
public gardens, Rudradaman in the 2nd century A. D. repaired 
the Sudarsana lake at great cost from his own treasury without 
levying fresh taxes or benevolences (pramaya) or forced labour. 
The Anusisanaparva says that good kings should"? construct 
meeting halls, prapüs, tanks, temples and lodging places for 
brahmanas. The Matsyapurana 215. 64 remarks that the king 
should give to those who stay in hermitages food, oil and pots. 
Vide 39 Dh. S. II. 2. 4. 21 and Haradatta thereon as to provision 
for Südra guests, Jt is quite possible that these rules of the texts 
were not literally followed by all kings, but it is well-known 
how even legislative enactments are carried out by the subordi- 
nate staff in all countries including those of the West. One has 
only to turn to Dickens’ ‘Oliver Twist’ for some indication of 
the administration of Poor Laws and work-houses in England 
about a hundred years ago 


As regards the king’s daily routine Kaut, 1, 19, Manu VII 
145-147, 216-226, Yaj. I. 327-333, Sukraniti I. 276-285, Agnipurana 
235, Visnudharmottara IL151, Bhagavata X.70.4-17, Nitiprakasiks 
VIL. 9 ff, Rajanitiprakasa pp. 153-169 and other works lay down 








78. झालाभपातडागानि देवतायतनानि च्च । नाह्ाणावसथाश्वेष wed were u 
- अद्दशासनपर्ष quoted in परा; मा. 1, part. 1, p. 466 
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detailed rules, which have been already set out (H. of Dh. vol. II 
pp.805-806). Every day on rising from his bed the king was 
advised (by Manu VII. 37) to wait upon brahmanas learned in 
the three Vedas and endowed with wisdom and to abide by their 
directions. Vas. I. 39-41, Gaut. XI. 13-14 say the same, In 
giving this advice exaggerated claims were made for bráhmanas 
which have been already set out before. Vide H. Dh. vol. II 
pp. 135-136 and Anusasana 33. 2-8. The king was also expected 
to show himself to all people every day (Ayodhya 100. 51, 
Sabha 5. 90)?*. 


An extremely high ideal was placed before the king by the 
Kautillya, the Mahabharata and other works. In the Artha- 
$àstra I. 19 Kautilya £ proclaims the magnificent ideal ‘in the 
happiness of the subjects lies the happiness of the king, in their 
welfare lies his welfare; the good of the king does not consist 
in what is pleasing to himself, but what is pleasing to the 
subjects constitutes his good'. Similar words occur in the 
Visnudharmasütra III. last verse, ! The Mahabharata (Santi 69. 
72-73) purports to quote two verses of Angiras (ie. Brhaspati), 
one of which says ‘ of what use is tapas to that king or of what 
use are even sacrifices to him who has well looked after his 
subjects? He is surely one who knows all dharmas.’ Kautilya 
compares the king to the performer of a sacrifice, in which his 
vrata** (in the case of the sacrificer observances about food, 
scratching the body &c.) consists in being ever active, the 
sacrifice consists in issuing orders for carrying out the business 
(of the State), the sacrificial fee (that the king pays) is his 





79, memeta नित्यं मघुष्यान्समलेकृतः | सभापर्व 5. 90. 


80. राजो दि magi यज्ञः कायादुशासनम्‌। दक्षिणा वृत्तिसाम्यं च दीक्षितस्पा- 
fem ॥ मजाझुखे सुखं राजञ प्रजानां a हिते हितम । नात्मप्रियं हितं राज्ञः अजानां ठु 
frd. हितम्‌ ॥ अर्थशाश्न 1. 19. 


81. प्रजासुखे g राजा agg यश्च बुःखितः। स कौतियुक्तो लोकेस्मिन्‌ ee 
स्वर्ग महीयते u विध्णुधर्मसूश्र III. last verse quoted in राजधर्मकाण्ड p. 15; 
gen सर्वाणि कार्याणि सम्पक्‌ संपाह॑य मेदिमीम crete तथा पौरान परत्र gatus ॥ 
कि तस्य तपसा राज: कि य तस्याध्वरेश्पि । सुपालितप्रजो यः स्यास्सर्षधर्मविदष सः ॥ 
शान्ति. 69. 72-73. These words remind one of thé famous proclamation of 
Queen Victoria in 1857 (called an impossible charter by a notably edergetic 
but retrograde Viceroy) which breathes the same high and noble sentiments 
‘in their prosperity will be our strength, in their contentment our security 
and in their gratitude our best reward '. ` 


i 84. Vide Ap. Sr. X. 12-15, Baud. Sr. Vİ. 6 for long lists of observances 
(oratas ) some of which are set out if H. Dh. vol, II, pp. 1139-1140 and 
ibid. p. 1135 for the bath of the sacrificer, f ] 
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impartiality to all (lit. behaving in the same way to all), and 
his coronation corresponds to the bath of the person who is 
consecrated for a sacrifice. Santiparva ® (56. 44 and 46) and 
Nitiprakasika VIII. 2 declare that a king like à pregnant woman 
should not do what is pleasing to him, but what would conduce to 
the good of the people and the ancient dharma fora king is to 
keep the subjects contented. In Santi 90. 1 and 5 it is said ‘the 
king is there for the upholding of dharma and not for acting as he 
likes and that all beings have to depend on dharma which in its 
turn depends on the king’. In Udyogaparva 118. 13-14 a king 
exclaims ‘the wealth I possess is for the benefit of the urban and 
rural population and not for my own enjoyment; for, that king 
who at his sweet will gives away what (really is not his but ) 
belongs to others does not become endowed with spiritual merit 
nor with fame’. King Marutta is warned by his grand-mother 
in the Markandeya * (130. 33-34) that the king's body is not 
meant for pleasures but for undergoing great trouble in protec- 
ting the earth and carrying out his duties. Ancient writers 
loved to dwell upon the rule of the king as paternal. Kaut. 
IL 1 states that the king should favour like a father those who 
are outside the rules for remission of taxes. Yaj. I. 334 requires 
the king to be like a father to his subjects and servants. Vide 
Santi 139. 104-105 for the same idea. 55 In the Ramayana Il 2. 
28-47 and V. 35. 9-14 the virtues of the prince Rama are 
set out in great detail, where it is said that Rama behaved like 
afather (IL 2. 39), that he sympathized with the people in 
their sorrows and was pleased like a father when the subjects 
celebrated festivals. The Ramayana JI. 6. 11 declares that 
it would be a great adharma on the part of that king who takes a 


83. लोकरअनमभेवात्र राजां धर्म! सनातनः | शाम्ति. 57. 11; यथा हि गर्भिणी हित्वा 
स्वं मियं मनसोऽघुगम्‌ । गर्भस्य हितमाधत्ते तथा शज्ञाप्यसंशयम्‌ ॥ ead gràs सदा 
धर्माचुवर्तिता । रवं मियं तु परित्यज्य यद्यह्लोकहितं भषेत्‌ ॥ pita. 56. 45-46; the first 13 
नीतिपक्ाशिका VIII. 2 which reads the last pada तथा कुर्यार्रजाहितिम्‌. धर्माय राजा 
भवति भ कामकरणायातु। ... धर्मे तिष्ठन्ति भूतानि धर्मो राजनि तिष्ठति ॥ शान्ति. 90. 
Land 5. पोरजानपदार्थ तु ममार्थो नात्मभोगतः ॥ क्षामतो हि धनं राजा यः पारक्यं 
प्रयच्छति | ल स धर्मेण घमाट्मन्युउ्यते यशसा न ख ॥ उद्योग 118, 13-14. 


84. राज्ञां शरीरग्रहणं न भोगाय महीपते । छेशाय महते पृथ्वीस्वधमपारपालमे n 
मार्कण्डेय 130. 33-34. 

85. Ra आता हर: शास्ता पह्लिपेंश्रवणो यमः । सप्त राज्ञो शुणानेतास्मथुराह प्रजा- 
पतिः । पिता हि राजा लोकरय amat योऽचुकम्पिता à शान्ति 139. 104-105. 


86. अधर्मः gme भवेत्तस्य महीपतेः । यो ate बलिवड्भागं न च रक्षति 
पुत्रवत्‌ n अरण्यकाण्ड 6. 11. 
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sixth part of the produce (of fields) and does not protect his 
subjects’ as if they were his children. These sentiments are 
echoed by classical poets like Kālidāsa in the Sakuntala V. 5 
and Vl 23 and the Raghuvarnsa (I 24 ) In the Harsa- 
carita (V) the dying king Prabhakaravardhana consoles his 
young and favourite son Harsa by exhorting him to reflect over 
the idea that kings are to be deemed to have relatives in their 
subjects and not merely in agnates, Asoka also in his 
Edicts harps on the paternal relation ‘all men are my 
children’ (the first separate Jaugadh Edict, C. L I. vol I 
pp. 111 and 114). 


There were, it appears, several grades of rulers from the 
most ancient times. The word r@jan occurs in numerous places 
in the Rgveda. It is applied to such gods as Mitra and Varuna 
(Rg. VIL 64. 2), Varuna (Rg. I. 24. 12 and 13, X. 173. 5). 
]t appears to be used in two senses, viz. (1)'king' as in Rg. 
I. 65, 7, III. 43. 5 (‘will you make me the protector of people, the 
king, O Indra’), IV. 4. 1, IX. 7. 5, X. 174. 4) and (2) ‘ noble’ as 
in Rg. IX. 10.3, X. 78. 1, X. 97. 6 (‘where the plants come 
together as nobles in an assembly’ rüjünah samitaàviva). In Re. 
VIL. 21. 18 it is said® ‘Citra who gave thousands and ten 
thousands is the only king, others are only small chiefs along 
the bank of the Sarasvati’. The word ‘samraj’ is known to 
the Rgveda and is used as an epithet of Varuna (in Rg. VI. 68. 9) 
and of Indra (in Rg. VII. 16.1) and the word samrijya also 
occurs in relation to Varuna in Rg. I. 25.10. In Rg. VIL 37.3 
Indra is said to be sole ruler of the world (ekarat). It is not un- 
likely therefore that the idea of an emperor who had suze- 
rainty over several kings was known, though it is possible that 
in Rg. VIII. 37. 3 the word is used only in a metaphorical sense. 
In Rg. VIL 83. 7-8"'* it is said that ten kings though they 
formed a confederacy could not vanquish king Sudas and that 
in the ten kings’ battle (dafardjie) Indra and Varuna helped 

. Sudág who was surrounded by them on all sides. A very large 
number of kings is mentioned by name in numerous places in 
the Rgveda (e. g. I. 53. 8 and 10, I. 54. 6, 1.100. 17, VIL 33. 2, 
VIIL 3.12, VIIL 4. 2). Besides these it appears that there were 


.— 86a, मजाभिस्तु बन्धुमन्तो राजामो न ज्ञातिभिः । हर्षचरित V. 

87. चित्र warm राजका इतन्‍्यके यके सरस्वतीमशु । पजन्य इष ततनद्वि वृषा 
सहस्रमयुता gga! sr. VIII, 21, 18. 

87a. दृश राजानः सामिता अयञ्यवः झुद्ासमिस्प्रावरुणा भ युयुधुः o दाशराज TRT- 
साय विश्वतः were इश्ड्रावरुणाबाहिकषतम। wr. VII. 83. 7-8, 
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tribal chiefs or governments of such clans or tribes as the 
Anus, Druhyus, Turvasas, Pürus, Yadus (Rg. I. 108. 8, all in 
the plural, VIL 18. 6 and VIIL 6. 46). But sometimes these 
words are used in the singular, when they mean ‘a king or 
chief of that clan’. Vide Rg. VILL 4. 7, VIII. 10. 5, IV. 30, 17. In 
the Atharvaveda III. 4. 1 (may you shine forth as the sole ruler of 
men) that word (ekardt) is used in its literal sense and in Atharva 
VI.98.1 (7897० Indra conquer and may he never be defeated, may 
he shine as the overlord among kings) the idea of an emperor 
(adhiraja) is clearly set forth. In Rg. X. 128. 9% the word ‘adhi- 
raja’ must be taken in the same sense. The Atharvaveda speaks 
of an Ugra which word seems to mean a formidable king (or 
emperor ) ‘Then you chase away disease as a formidable ( king ) 
who is in the midst (of many kings presses hard each of them )’ 
IV. 9, 4. In the Atharvaveda III. 4. 3 it is said ‘May the ugra see 
a lot of tribute’. In Rg. X. 34. 8 the word ugra has probably 
the same sense viz. ‘a formidable king’. In the Tai. S. II. 6, 2. 2 
it is said that men are held (supported or restrained) by the king 
(tasmad rajfid manusy& vidhrtah). In the Tai S, I 8.10.2 
occur’ the words in the avid formula recited in the Rajasüya 
‘May the gods extract for men great power, great overlordship, 
great sovereignty over people; this, O Bharatas, is your king, 
while Soma is king of us bráhmanas'. The exact relation of the 
two words 'adhipatya' and 'jànar&jya' is not clear, Similar 
words occur in Vàj. S. IX. 40 and X. 18 and in Kathaka XV. 5, In 
the Ait. Br. (39.1) it is said” that ‘whoever desires the king to attain 
supremacy over all kings, to attain to the rank of emperor.,.and 
desires that he be the supreme ruler, the sole emperor (ekaràt) of the 
whole earth bounded by the sea up to itg very extremities should 
be consecrated and crowned with the Aindra Mahabhiseka after 
making him take an oath.’ In this passage the meanings of the 
words 'bhaujya', 'svàrajya', 'vairàjya' and ‘paramesthya’ in 





87b. wet जयाति न परा जयाता अधिराजो राजझु राजयाते। अधर्षबेद VI. 98. 1, 

88. ये नः सपरना अप ते भवषान्टिवरज्ाग्रेम्यामव बाधामहे तान। वसवो SAT आदित्या 
उपारिस्पर्श मोग्रं 'ेत्तारमधिराजमक्रम्‌ ॥ ऋ. X. 128. 9 

89, ये देवा देवशुबः स्थ त इममाझुष्यायणमलमित्राय सुवध्वं महते क्षत्राय महत आधि- 


पश्याय महते जानराज्यायेष वो भरता राजा सोमोऽस्माकं बाह्मणानां राजा । ते. सं. 1. 8 
10, 2. Vide H. Dh. vol. II. p. 1217 and n. 2651, 


90, स य इच्छेवेषाधितक्षात्रियमयं ... सर्वाह्णोकान्बिन्देतायं सर्वेवां राज्ञां sewatrst 
परमतां mew साम्राज्य भोज्यं स्वाराज्यं वेराज्य creed राज्य माहाराउयमाधिपस्यमयं 
समन्तपर्णायी स्यात्सार्वभौमः ariga आग्तादापरार्भात्‌ एथिष्ये amaai एक्रराङिति 
तमेतेनेश्द्रेण महाभिषेकेण त्रियं झापयित्यामि feats | ऐ. जा. 39. 1, | 
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relation to sovereignty over people are not clear. They are 
probably hyperbolical and grandiloquent words to convey sup- 
reme power. Evena brahmana, according to vedic texts, may 
perform the Vajapeya if he desires ' svarajya ' which means super- 
eminence. Paramesthin means ' Prajapati'and so paramesthya 
simply means godlike power. Further there is no apparent 
reason why, after rising high from sarbrajya to ‘ paramesthya’ 
there should be a descent to mere ‘rajya’ and‘ maharajya’. 
Sāyaņa” takes ‘rajya’ and ‘maharajya’ at the end of the 
passage as referring to the position of the king in the 
next world. This is rather far-fetched. Jayaswal (in ‘Hindu 
Polity’, parti pp. 89-90 and p. 133) takes these words to 
mean ‘the Bhaujya constitution &c.’ relying on the occurrence 
of the Bhojas in Asoka's Rock Edicts V and XII and in Khara- 
vela's Inscription, on the appearance of Bhojas as rulers in 
Western India and the town of Bhuj in Cutch and ' vairajya’ as 
kingless system and ‘svarajya’ as ‘self-ruling system’; but this is 
all unwarranted and is a fair sample of the way in which some 
of Jayaswal's theories are built up. It passes one's understanding 
how a paramount sovereign is promised vairdjya (in Jayaswal's 
sense) in the Ait. Br. In the Rgveda ( V.66.6) we have the 
word ‘svarajya’ (which probably means the same thing as 
‘ gvarajya ' ) in ' Let us strive for an all-embracing sovereignty, 


which will afford protection to many’, In the Satapatha 
Brahmana the distinction between a king (r&jan) and an emperor 
is very clearly expressed as follows: ‘For, by offering the 
Ràjasüya he becomes king and by the Vajapeya he becomes 
emperor; and the office of king is the lower and that of emperor 
higher’ (V. 1, 1, 13). Satapatha IX. 3. 4. 8 contains the same 
idea again, In Satapatha I. 6. 4. 21 it is said ' before the slaying 
of Vrtra he was Indra, it is true; but after slaying Vrtra he 
became Mahendra, even as a king (rajan) becomes a maharaja 
after obtaining victory '. These passages are sufficient to establish 
that the idea of a suzerainty extending over many kingdoms was 
known in the times of the Rgveda and had been fully developed 
before the composition of the Aitareya and Satapatha Bráhmanas. 


91. सायण (on Q. wr. 37. 2. where also these words occur) explains 
' सा्राग्यं धर्मेण पालने भोज्यं भोगससृद्धिः स्वाराज्यमपराधीनरवं बेर(ज्यमित्तरेग्यो ग्रूपतिभ्यो 
धेशिष्यम। एतदुक्तमेहिकम्‌ । अधातुब्मिकशुष्यते । पारमेष्ठश्चं मजापतिलोकमात्तिः । तत्र 
शाश्यतेश्वर्य माहाराज्य तत्रत्येम्थ इतरेभ्य omega; षायुपुराण 45.87 says ' अयं 
लोकस्तु थे सम्र।बस्तरीको चिराद्रस्सुतः | स्वराङम्यः eget लोकः पुनर्वक्ष्यामि विस्तरम्‌ । ? 
` 93. su यहामीयअक्षसा मित्र बयं व्व सूरयः ? व्यलिछे बह्ुपाय्ये बतेमादे स्वराज्ये ॥ 
wt. V. 66, 6. x 

9 
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The Aitareya Brahmana mentions by name twelve emperors of 
ancient India and the Satapatha thirteen (XIII. 5. 4. 1-19). 
Panini explains ( V. 1. 41-42 ) ‘ sarva-bhauma ’ as ‘the lord of the 
whole earth’. The Amarakoga states that the words ‘raj’, 
' parthiva’, ‘kemabhrt’, ‘nrpa’, 'bhüpa' and 'mahiksit' are 
synonyms and mean ‘king’, that a king before whom all 
feudatories humble themselves is styled ‘ adhisvara’, ‘cakravartin’, 
‘ sirvabhauma ’ i.e. these three last words are synonyms. The 
word ‘cakravartin’ is derived"! by Ksirasv&min as ‘one who wields 
lordship over a circle of kings’ or ‘ who makes the circle (i. e. 
kingdom ) abide by his orders’. The word ‘ cakravartin’, though 
not so ancient as 'sarvabhauma ', has been employed from very 
ancient times. The Maitri Upanisad 1. 4 mentions** 15 cakra- 
vartins. The Rajanitiprakasa (p. 58) quotes"? a passage from 
the Samavidhana Brahmana ( III. 5. 2) ‘the priest should perform 
the coronation with the Ekavrsa Sàman for that king whom he 
desires to be the sole ruler and whose circle of territory (he does 
not desire ) to be overwhelmed ( by an enemy )'. Here probably 
is one of the earliest references to the derivation of the word 
cakravartin. In the Mahavagga (Selasutta, S. B. E. vol. X p. 102 ) 
Lord Buddha is made to say 'I am a king, an incomparable, 
religious king ( dharmaraja ); with justice (dhammena) I turn 
the wheel, a wheel that is irresistible’. Here the idea of the 
gecular cakravartin is carried into the moral and spiritual sphere. 
In the Nanaghat Inscription (of about 200 B. C.) occurs the word 
* apratihatacakasa' (i. e.—cakrasya) Vide ASW I, vol. V. p.50 at 
p.60. Kharavela is styled Kalinga-cakravartin in the Mafichapuri 
record of his chief queen ( E. I. vol. XX p. 86n), ‘ supavatavijaya- 
caka’ (supravrttavijaya-cakra, in 1, 14) and ‘ pavata-caka’ 
( pravrtta-cakra in 1, 17 ) of his Hathigumpha Inscription ( E. I. 
vol. XX at pp. 88-89). Kautilya ( IX. 1) defines the land of the 
eakravartin?5 as the territory on the earth spreading towards the 


93. चुपचअक्रे राजके वर्तते स्वाम्येन ah राष्ट्रं वर्तयति wr अक्रवर्ती। क्षीरस्वामी: 

94. अथ किमेंतेर्षा qued महाधध्ु्राश्चक्रवर्तिनः केचित्छयम्नभूरिय्र्तेग्द्यम्त 
कुषलयाश्वयोवनाम्बवध्रन्बाम्वपातिशशबिन्दुहारिश्वम्त्राम्बरीवननक्त (नहुष!) सर्यातियया- 
TAT ATMA TTT: (sw उप. 1. 4 

95. यमेवं कामयेतेकराजः स्यास्य चक्र तिह न्येतेस्येकबृषेणाभिविऽ्चेत्‌ । सामदि- 
धानश्ाह्मण 171, 5. 2, १. in राजनीतिम. p. 58. सायण paraphrases we; by मण्डम्‌ 

96. दृशः Je तस्यां हिमवत्ससवास्तरख॒दीलीनम योजनसहस्रपरिमाणमति्षकः 
आअक्रवर्तिक्षेत्रम्‌ । q 1%. 1; कुमारीपुरात्पश्रति gan योजमानां दृशशती 
enf (at विजयमामश्वक्रवर्ती भवति । काण्यमीमांसा p. 92. Vide Jayaswal's 
' History of Indía' plate IV after p. 211 where there 18 a wheel with eight 
spokes on a pillar with an inscription (vakatakanam ) 
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north from the gea to the Himalaya, which is a thousand yojanas 
in extent when measured in 8 straight line. The same idea 
occurs in the Kavyamimarhsa of Rajasekhara (p.92). Kautilya 
also employs the expression ‘ caturanto raja’ (a king of the earth 
up to its four boundaries). Santi-parva*? speaks of a ruler 
who brings the whole earth under one umbrella. On the birth of 
Harga, the chief astrologer told his father Prabhakaravardhana 
that the boy would be the leader of the seven cakravartins 
( Harsacarita IV ). In some works the six cakravartins are said 
to be Mandhata, Dhundhumara, Hariscandra, Purüravas, Bharata, 
Kartavirya. The Sabhaparva (15. 15-16 ) mentions five emperors 
of old viz. Yauvanasva ( Mandhata ), Bhagiratha, Kartavirya, 
Bharata and Marutta. Vide Dr. N. N. Law's ‘ Aspects of Ancient 
Indian Polity ' pp. 17-21 for exhaustive lists of ancient emperors, 
from the Mahābhārata, the Satapatha Brahmana and other works, 
This ideal of cakravartin was set before them by all ambitious 
and energetic Indian rulers from ancient times. The result was 
that constant wars took place. We have a galaxy of historical 
emperors that emulated such mythical heroes and emperors as 
Mandhata and Bharata and practically realized the ideal. To 
name only a few, Candragupta, Asoka, Pusyamitra, Bhavanaga of 
the Bharasivas, Pravarasena Vakataka, Samudragupta and Harsa 
are great names in our ancient history. Even if this ideal of 
universal empire had not been there, wars could not have been 
avoided. That was a very usual thing everywhere in the ancient 
world. Only about 700 years ago, Britain, which is a very 
small country compared to India, had three kingdoms engaged in 
constant warfare. 


The Matsya-purana ( 114. 9-10 ) first gives the dimensions of 
Bharata-varsa from South to North (from Cape Comorin to the 
source of the Ganges) as one thousand yojanas, states that its 
extent is ten thousand yojanas (when measured upwards across 
the boundaries ) and that on all borders of it there are Mlecchas 
and that Yavanas and Kirátas dwell to its east and west ( verse 
11) and that the king who conquers the whole of Bharatavarsa is 
styled ‘sarnra{’ (verse 15). Vide Brahmapurana 17.8 ff for 
almost the same words. The Sukranitisara (I. 183-187) states that 
a simanta is one whose yearly revenue is from 1 to 3 lakhs of 
silver kargas without oppressing the people, the revenue of a 
màándalika is from 4 to 10 lakhs, that of a r&jan is from 11 to 20 





= 





97, य gut Tee कुत्स्तामकच्छत्रां पशास्ति ह। हास्तिपर्ष, 
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lakhs, of a maháràja from 21 to 50 lakhs, of a svar&t from 51 
lakhs to a crore, of a virat from two crores to ten, of the sarva- 
bhauma (who wields suzerainty over the whole earth i. e 
Bharatavarsa ) from 11 crores to 50. Though these definitions 
may be regarded as scholastic and too rigid to have been practically 
followed they do convey a sufficiently clear idea about the power 
of a feudatory, a king and an emperor. The Sabhaparva’® 
(15. 2 ) says ‘ there are kings in each house, who do what pleases 
them; but they do not reach the position of emperor, which title 
can be acquired with great difficulty’; and ‘that king under whose 
sole dominion the world abides secures the position of sarhrdj" 
In these and other places ‘ world’ means ' Bharatavarsa' for which 
see H. Dh. vol. II pp. 17-18. Sovereignty (sàmràjya) consisted 
in ancient India not necessarily or invariably in acquiring con- 
trol over vassal kings in all their affairs. Generally*the supreme 
ruler did not hanker after territory so much as after having his 
superior prowess acknowledged. ‘The descriptions of digvijayas 
(world conquests) in the Mahabharata (e. 8. of Panduin Adi 
113, of Arjuna and the other Pandava brothers in Sabha, chap. 
26-32) show that there was no aggrandizement by acquiring 
fresh territory but all that was desired was to make the several 
kings submit and pay tribute or offer presents.  Arjuna 
expressly says in Sabha 25.3 that he would bring tribute from 
all kings and the conquered kings are generally represented as 
submitting and making presents of gems, golds, horges, cows 
to the conqueror. The Allahabad stone pillar’ Inscription of 
Samudragupta (Gupta Ins. p. 8) states that the pratyanta 
(bordering) kings of Samatata and other countries and the 
Malava and other tribal oligarchies fully gratified Samudra- 
gupta's commands by giving all tribute, by obeying his orders 
and by coming to perform obeisance. Santi 96 insists that 
conquests should be made according to dharma, Empire did 
not mean imposition of the language or the government system 
of the conqueror on the conquered country. The conqueror's 
duty as understood by ancient Indian works was quite different 


98. गृहे ue हि राजानः स्वस्य स्वस्य मियंकराः । न च साम्राज्यमाप्तास्ते सम्रादशब्दो 
fü qr ॥ सभा 15. 2; agda परो राजा यस्मिल्लेकवशे जगत्‌ । स साम्राज्य महा- 
राज sre भवति योगतः ॥ सभा 14, 9-10. 


99. समतड-ढवाक-कामरूप ...... करतु पुरादिपश्यन्तषु पतिभिर्मालषाजुभाय नयोधे enr 
काभीरप्राजुंससनकानिककाकखरपरिकादिमिश्व सर्वकरदानाज्ञाकरणप्रणा मागममपारितोचितः 
शण्ह्शासनरप | Gupta Inscriptions p, 8, 
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as will be presently shown, Kautilya (XI. 1) declares"? that 
there are three kinds of invaders, viz, dharmavijayin (who is 
satisfied with mere submission or obeisance), lobhavijayin (who 
is satisfied with gain in land and money), asuravijayin ( who is 
not satisfied with land and money only but robs the defeated 
king of his son, wife and life). The Nitivakyamrta (pp. 362-363, 
Yuddhasamuddesa) defines the three almost in the same words. 
This shows that in the first two kinds of conquests the conquered 
state retained its own institutions, organization and government 
intact, Bana gives! in very striking language what Harga 
proclaimed when he started against the treacherous king of 
Gauda and on digvijaya. It appears that even the queens of 
vanquished chiefs had to perform the duties of maids at the 
time of the coronation of the emperor and empress, as queen 
Yasomatl says to Harga (in Harsacarita V). Vide Sabha 31. 
73-74 where Bibhisana is said to have come with presents to 
Sahadeva, Asoka (in Kalsi Edict No. XIII in C. I. I. I, pp. 44 
and 46, ed. by Hultzsch) speaks of his conquest being dharma- 
vijaya. This means that he foreswore greed and cruelty and 
wanted that his influence be only acknowledged. The Pallava 
king Sivaskandavarman (of Kafici) who had performed the 
Agnistoma, Vàjapeya and Asvamedha sacrifices calls himself 
dhamma-mahüràjüdhirüja (a dharma-vijayl emperor) in E. I. 
vol I. p.5. In the Dudia plate of Pravarasena II, Prthvisena is 
styled dharma-vijayin ( E. I. vol. III p. 258 at p. 261). Samudra- 
gupta's conquest of South India seems to have been only a 
dharmavijaya. As time went on the titles of kings grew in 
grandiloquence. Asoka whose empire extended at least from 
Afganistan to the Bay of Bengal and included some part of the 
Deccan and Mysore calls himself ‘raja’. Kharavela is styled only 
maharaja and Kalingadhipati in the Hathigumpha Inscription. 


100. त्रयोभियोक्तारों धर्माहरुछोभशि्जियिन इति । तेषामभ्यवपश्या धर्मविजयी 
तुष्यति | तमभ्यषपद्येत। परेषामपि भयाद्‌ भूमिव्रष्यह रणेन लोभविजयी quai तमर्थेमाभ्यव - 
पद्येत । भूमिवभ्यपुत्रदारमाणहरणेन।छुरषिज्ञयी तं इ अ वादाता प्रतिकुर्वीत । 
कोढिल्य XU. 1; स धर्मविजयो राजा बिधेयमात्रेणेव सन्तुष्टः प्राणार्थाभिमानेचु न 
ष्यभिरति । स लोभविजयी राजा यो ger कुतप्रीतिः म्ाणाभिमानेषु न भ्य भिष्वरति। 
सोऽछुरषिजयी यः प्राणार्थमा नोपघातेन महीमभिलषति । fife. pp. 362-363. Vide 
Remua 11. 145. 21 for धर्मविजयी king and अधर्मबिजयी. 


101. स्वां राज्ञां सज्जीकियस्तां कराः करदानाय झाञ्जग्रहणाय वा गृहान्ता दिशश्वा" 
मराणि वा नमन्तु शिरांसि wd वा क गपूरीक्रियम्तामाज्ञा मौप्यों वा शेखरीभवस्तु g- 
रजासि frees चा घढन्तामजलय! करिघटायम्था वा सुच्यन्तां भूमय geet वा समा- 


लम्डपन्तां वेयष्ठपः कुस्तप्ठयों या सुदृष्टः क्रियतामात्मा मञ्जरणनखकु कृपाणवृ्णेकु बा | 
VI, | 
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Huviska, the Kusana emperor, is styled .Mahüràja-rüjütiraja- 
devaputra ( E. I. vol. I. pp. 371, 386), Samudragupta is simply 
maharaja (Gupta Inscriptions p. 8), But later emperors styled 
themselves paramabhattaéraka-maharajadhiraja (Gupta Inscrip- 
tions p. 70, Indore copperplate of Skandagupta of Gupta year 
146 i. e. 465-66 A, D.) or sometimes ‘parama-bhattaraka-maha- 
rajadhiraja-paramesvara’ (Gupta Inscriptions No. 39, p. 176 
copperplate of the Valabhi king Siladitya in 447 of the Valabhi 
era i e. 766-67 A. D.) Ancient works are not very particular 
about the epithets they employ when speaking of a king or an 
emperor. Santi (68.54) says that a king is praised with the 
epithets rajan, bhoja, virat, samràt, ksatriya, bhüpati and 
nrpa. °? Dasaratha is styled raja in Ayodhya 2.2. and maha- 
raja in 18.15 and 57.32. The Rajanitiratn&kara (pp. 3-4) holds 
that kings are of three kinds; viz. emperor (samrat), one who 
pays tribute and one who does not pay even tribute (but is not 
a samrat), quotes several verses from a work of Narada on 
politics and states that the words cakravartin, samrat, adhisvara 
and maharaja are synonyms. Kings aspiring to be called 
samrat performed the Rajasiya and Asvamedha in ancient 
India. The Sabhiparva 13.30 speaks of Rajasüya as fit to be 
performed by a samrat. Senapati Pusyamitra (about 180 B. C.) 
is said to have performed two Asvamedhas (vide E. I. vol. XX 
p. 54,57). The Ghosundi Inscription (E. I. vol. 16 p. 25 and 
E. I. vol. 22 p. 198) speaks of Sarvatata, a great devotee of Visnu, 
as a performer of Asvamedha. Kharayela (who was a Jain) 
performed Rajasüya (E. I. vol XX at p.79) The Vakataka 
king Pravarasena J had performed four Asvamedhas ( E. I. vol. 
IL p. 258 and Gupta Inscriptions No. 55). In the Vakataka 
copperplates the Bharasivas are extolled as having performed 
ten Asvamedhas (E. I. III. 258 at p. 260) The Salankayana 
king Vijayadevavarma, whose capital was at Vengi in Andhra, 
is said to have performed an Asvamedha (E. J. IX p. 56, about 
350 A.D). The Calukya king Pulakesin J had performed Asva- 
medha ( E. I. vol. VI p. 1 and IX. p. 100) about 550 A. D. Pusya- 
mitra is styled simply Senapati in the Malavikagnimitra Act V 
when he sends a message to his son about attending the Rajasiya 
in which he had been engaged. For the significance of the Abhi- 
secanlya rite in Rajastya vide H. of Dh. vol. II pp. 1216-1218. 
The Kadambas are said to have performed Asvamedhas in the 
Nilambur plates (E. I. vol VIII p. 148) The Visnukundin 


102. राजा भोजो free eam क्षात्रियो quia: | य एभिः epum शब्दः कस्तं 
शाव्वितुमहति ॥शाम्ति 68. 54, 


nm] The conqueror's duties "n. 


Maharaja Madhavavarman performed eleven Aévamedhas and 
one thousand Agnistomas (I. H. Q. vol. IX p. 278). Vide H. Dh. 
vol. II pages 1238-1239 for a few more historic examples of the 
performers of Asvamedha. 


Kautilya ( VIL 16) prescribes that the conqueror should not 
covet the territory, wealth, sons and wives of the slain (in 
battle), that he should re-instate the late king’s kinsmen in 
their proper places ( or positions ), that he should instal the son of 
the deceased king on the throne of his father and adds that the 
emperor who kills or imprisons the kings that submit and covets 
their lands, wealth, sons or wives provokes the mandala (the 
circle of States) and makes it rise against himself, Yajüavalkya 
(1. 342-43 ) prescribes that it is the duty of the conqueror to 
protect the conquered country in the same way as his own 
country and the conqueror is to respect the customs of the con- 
quered country, its laws and the usages of the families therein. 


The Visnudharmasütra '8 ( III. 42 and 47-49 ) enjoins upon 
the conqueror not to uproot the usages of the conquered country, 
to establish in its capital some kinsman (of the slain king ) and 
not to destroy the royal family unless it be of low birth. Manu 
( VIL. 202-203) and Agnipurana 236-22 prescribe similar rules. 
The Ramayana (VIL 62-18-19) requires the conqueror, after 
uprooting the king, to establish another king there in order to 
ensure stable government. Vide Santi 33-43-46 quoted above on 
p. 40. Katyayana (q. in the Rajanitiprakasa p. 411) prescribes that 
even when the (vanquished ) king is at fault, the conqueror 
should not ruin the country (for the fault of the vanquished 
king ), since he (the vanquished king) did not start (on his 
career of ) wrong-doing with the consent of his subjects. The 
Rajanitiprakasa draws from this the conclusion that the 
ministers with whose consent the war was started may be 
harassed by the conqueror. This advice was generally followed 
by ancient conquerors and emperors. Rudradaman (150 A.D.) 
is styled the establisher of kings that had lost their territories 
(in the Junagadh Ins, E. I. vol. VIII at p. 44) and in the 
Allahabad Stone Pillar Inscription of Samudragupta it is said 
ihat his fame travelled over the whole world because of his 





103. परदेशाषात्तो तडेशधर्मालोच्छिस्थात्‌ |... राजा परपुराषाप्तो g तत्र तत्कुलीन- 

i" । अन्यत्राकुलीनराजकुलात्‌ | fA giga. 111. 42, 

47-49; दुष्ठस्यापि MEAE तङ्गाञ्यं भ विनाहयेत्‌ । न म्रजाशुमतो यस्मादृम्यायेषु परवर्तते ॥ 

कात्यायन quoted by राजनीतिप p. 411, which adds येबामम'स्यादीनामशुमत्या:स्याये 
sirena Ne RRR ध्येयम्‌. 
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having re-established several royal families that had lost their 
kingdoms (Gupta Inscriptions, p. 8). The Sukranitisara (IV. 
7397-399 ) requires the conqueror to support the well-behaved 
son and the queen of the vanquished king or to give a fourth of 
the conquered kingdom to him and only y& part of it to one who 
is not endowed with good qualities and the conqueror may 
appropriate the whole treasury of the conquered. 


The coronation of a king was a very solemn and important 
ceremony. Reasons of space forbid any lengthy treatment but 
something must be said about it. In the medieval text-books, 
various procedures are described from different sources. The 
Rajanitiprakasa (pp. 42-112 ), the Niti-mayükha ( pp. 1-13 ) and 
the Rajadharmakaustubha (pp. 237-374), the Raja. Dh. K. (IL 
pp. 6-10 ) quote procedures of coronation from the Ait. Br., the 
Gopatha Br, the Samavidhana Br., the Brahmapurana, the 
Visnudharmottara and other works. The procedure from the 
Puranas probably originated when persons of the $üdra caste 
frequently became kings. The Rajanitiprakasa ''* ( p. 112) says 
that there being different procedures of coronation rites based on 
Vedic texte, some hold, following the dictum of Sabara (on 
Jaimini II. 4-9), that the coronation rite should comprehend all 
the different items mentioned in the several vedic texts ( provided 
they do not contradict each other), while others hold that there 
ghould be no comprehensive inclusion of all items but each vedic 
or smrti procedure should be followed separately by itself. Mitra- 
migra concludes that the purohita should follow that course 
which is nearest to his own sakha. The Rajadharmakaustubha 
(p. 339 ) says that as the rite described in the Visnudharmottara 
contains the largest number of details, one who is able to 
do so, may follow that Purana, while for those who cannot 
do so there is an option or students of the Rgveda may follow the 
Rgvidhana mode, of the Samaveda the Simavidhana Br. and all 
may follow the Purana mode of coronation. I shall first briefly 
indicate what procedure was followed in some vedic texts such 
as the Gopatha Brahmana, the Samavidhana Br. and in the 
Grhyasütras, then point out what was done in the times of the 





104. पूर्वोक्तानां ओतानामभिषिकाणामविरुद्धानामेकओपसंहारेणेकोमिषेकः कार्यः 
सर्बशाखाप्रत्ययमेक कर्मेति न्वायावित्येके | अन्ये ठ ओतानां स्मार्तानां च तसच्छुति- 
स्सतिपठितानामधुपसंदारेणेकेकम पोगमिच्छम्ति । mq यस्य पुरोहितस्य स्वशाख्ाथि हितत्वेन 
यः पक्षः संनिहितस्तेनेव तेनाभि वेकः कार्यः । राजनीतिप्रकाक्ञ p.112. On एकं बा संयोग- 


लावा , (Jai. II. 4, 9) Sabara remarks 4 d fa स्वि यदुक्तं mar- 
wg कर्ममेंदृ इति। सवासा प्रत्ययं सर्षबाह्मणमत्यपं खेकं कम | अधसंयोगस्याविषोषात्‌ , 
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epics and set out the prominent items in the procedure of the 
puranas. 

The Aitareya Brahmana (38) describes the Great Corona- 
tion of Indra (Aindra mahabhiseka) and in that connection mentions 
how the kings of the Satvatas in the south were called ‘ Bhoja ' 
after coronation, the kings of the eastern countries were called 
‘samrat’, the kings in the west were called 'svaràt' and the 
kings of the north i.e. of countries beyond the Himalaya ( viz. 
Uttarakurus and Uttaramadras) were called ‘virat’. Then 
(in 39) it states that the ksatriya king is to be made to take an 
oath and is to be crowned in the manner of the Aindra Maha- 
bhiseka 5, The oath which the ksatriya is to take before the 
priest with faith is: ‘ the merit of sacrifices and good works that 
belongs to me from the night I was born up to the night on 
which I shall die, my worlds, good deeds, life, progeny,—these 
you may destroy if I hate (or prove false to) thee’. Vide note 41 
above for the coronation oath in Santi 59. 106 ff. It will be noticed 
that this passage of the Ait. Br. contains no undertaking given by 
the king to the people to rule according to dharma or for their 
welfare. So this passage cannot strictly be interpreted as postula- 
ting a contractual basis for the authority or power of the king, as 
done by Jayaswal('in Hindu Polity' part IL p. 28). The Ait. 
Br. sets out the materials (sambharas) for the coronation of a 
king (in chap. 39-2) viz. fruits of nyagrodha, udumbara, 
asvattha and plaksa trees, grains of small rice, large-sized rice, 
priyangu and barley, a couch of udumbara with span-long feet, a 
spoon with a four-cornered scooped basin of udumbara and an 
udumbara vessel, on one of which two the other materials were 
to be placed and curds, honey, clarified butter and rain water 
gathered when the sun is shining. The mantras to be recited 
are mentioned in 39-3-4 and the fee in 39:6. In the Rajastya 
(to be performed only by a ksatriya) described in the Brah- 
manas and sutras, the principal rite is the Abhisecantya in 
which the king is bathed with waters brought from seventeen 
sources in seventeen vessels of udumbara wood. Vide H. Dh. 
vol. IL. pp. 1216-1218 for the rite, The Rajanitiprakaéa (p. 92- 
107) explains the procedure of coronation from the Ait. Br, In 
the Rájasüya, among the preliminary rites are the offerings 


105. पतेनेन्ब्रेण मद्दाभिषेकेण क्षत्रियं शापायित्वा ARNA.. से झयात्संह अद्भुया | 


यां च राजिमजायेह यां चर प्रेतारिम तदुभयमन्तरेणेष्ठापूर्त मे लोक छक्ततमायुः Tat बधा 
यादि ते मुह्ये यमिति । ऐ . जा. 39. 1 


10 
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called *ratninàm havimsi’ (the offerings in the houses of the 
jewels, which are twelve). Vide H. Dh. vol. II pp. 1215-16. 
They have a symbolical value. The person to be crowned re- 
cognizes the importance of his high functionaries and is declared 
to be their king and they are supposed to approve of him as 
king. In the Abhisecanlya rite of the Rājasūya, there are two 
parts, a religious and a popular. First, the adhvaryu and the 
other priests sprinkle the king with holy water collected from 
various sources in vessels; then the king's brother, a friendly 
ksatriya and a vaisya also sprinkle him with the holy water; 
This last is symbolic of the popular approval of the coronation. 


The Tai. Br. I. 7. 15-17 deals with coronation. It first 
gives the seven mantras for seven ühutis that are offered. A 
tiger skin is spread on which the king is seated and he is 
sprinkled with holy water in which sprouts of barley and dirva 
grass are mixed up; the king ascends a chariot to the accom- 
paniment of mantras, then the four wheels of the chariot are 
touched, the purohita and charioteer are addressed with man- 
iras; Anumati, the Earth (as mother), and Heaven (as father) 
are implored to approve of the coronation, the king is made to 
look up towards the Sun and then the king looks on the sub- 
jects; the king then undergoes shaving when seated on a chair 
of udumbara wood, then his arms and head are anointed with 
milk blended with clarified butter. 


The Nitimayükha pp. 4-5, Rajanitiprakasa pp. 42-49, 
Rajadharmakaustubha pp. 335-336 quote a passage from the 
Gopatha Bráhmana* on the rites of coronation as follows :— 
We shall expound the rite of the coronation of the king. Having 





106. आथर्षेणगोपथजाह्म णे--अथ राज्ञोभिषेकविधिं व्या्यास्यामः । बिल्वप्रभ्रतीन्स- 
म्भारान due षोडशकलशान षोडश बिल्वाने बल्मीकस्य च सुत्तिकां सर्वां सर्वरसान्‌ सर्चे- 
बीजानि तत्र spere सोवणाश्चत्वारो राजताश्चत्वारस्ताम्राश्चत्वारो सुन्मयाः कुम्भाः । तान्‌ 
हदे सरसि Aea नामेनाम इत्युदृकेन wha Ways संस्थाप्य gau बिल्वमेकेकं 
qaa । सर्वास सर्वरसान्‌ सर्वबीजानि च परक्षिप्याभयेरपराजितेरायुष्येः स्वस्त्ययनेः 
Stans संपावान, dwitd: संसिक्तीयेश्चेव राजतेषु, NADA NUT UNE संवेशसंबर्गाभ्यां 
शब्तातीयेः प्राणसूक्तेम च्च सुन्मयेषु । ततस्तान कलशान ग्रद्दीत्वा ओतियेः प राजान- 
मभिविश्वेत्‌ । भूमिमिन्म॑च ewigen क्षात्रियं म इति ( इममिन्त्र वर्धय क्षत्रियं now?) 
सिंहासनमारूढमभिमन्जयेत्‌ । एवमभिषिक्तस्तु रसास्प्राइनीयाद्ग iva दृधाक्लोसहस्स 
सदस्येभ्यः क्रे ग्रामवरम्‌ विपुलं यशः मामोति ges ut Rang: सदा भवेदिति । राज- 
नीतिम. pp. 42-43, vmm. an. pp. 335-336, Maga pp. 4-5. There are a few 
variants due to the scribes and the editors not being able to read 
the Mss properly. The कोशिक्षसूत्र 17. 28 reads ‘gafarg वर्धय क्षत्रियं मे 
which is अयर्वषेदृ IV. 22, 1, 2E i 
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collected the materials required such as bilva fruit, viz. sixteen 
jars, sixteen bilva fruits, earth from an ant-hill, all kinds of 
husked grains, all liquids, and all kinds of grains (unhusked ), 
There should be four jars each of gold, silver, copper and clay. 
Having filled them, keeping their mouths up, with water from a 
deep reservoir of water or a lake to the accompaniment of the 
mantra 'nàmainàma'(?) and having put the jars down on the 
surface of the altar, he ( the priest) should place one bilva fruit 
apiece in each of the 16 jars and cast (into the jars) the husked 
and unhusked grains and all fluids, adding them (to the water ) 
in the golden jars with the mantras called Abhaya (Atharva- 
veda 19.15), Aparajita, Ayusya (Atharvaveda 1, 30) and Svas- 
tyayana '? ( Atharvaveda I. 21, VIL 85. 1, VII. 86. 1, VIL 117.1), 
in the silver jars, with the mantras called samsravya ( Atharva- 
veda 19.1) and Samsiktiya (Atharvaveda IL 26), in the copper 
jars with the mantras called Bhaisajya (Atharva VII. 45 ' janad") 
and Amhomuc and in the earthen jars with Samvega, Sarh- 
vargya and Santatlya mantras and with the Prana hymn 
(Atharvaveda XI. 4) He should then bathe the king with 
(the water of) the jars held by very holy and learned brah- 
manas($rotriyas) He should consecrate the king seated on 
the throne with the mantra ( Atharvaveda IV. 22.1) ‘O Indra, 
make this my ksatriya prosper’. (The king) being thus bathed 
should eat the several liquids, should make gifts of a thousand 
cows to the bráhmana priests who assist the chief priest, bestow 
a good village on the chief priest. He (the king) thereby 


acquires great glory, enjoys the earth and always vanquishes 
his foes’. 


107. For Svastyayana vide H. Dh. II. p. 83 (n). For Ayusya vide 
Kausikasütra 52. 18; for Abhaya, Kausika 16. 8; for Aparajita hymns 
Kausikasutra 14. 7 note; for Svastyayana, Kausika 8. 2n; the Santátiya are 
Atharvaveda I. 6. 1, I. 33. 1, VII. 68, VII. 69. 1 &c. The Amhomuc verses are 
Atharva IV. 23 29, Vide Nitimayükha p.25 for Aparajita mantras, The qaqa - 
काण्ड (p. 7) quotes from the ग्रह्मपुराण a long passage in which the mantras to 
be recited by the purohita are stated to be these * ahd हा महामन्तान तप्पयेज्जातवे- 
qfü । गणे weed सत्यधर्मग्रणो तथा । आयुष्यमभयं w« तथा RTTA qui 

मन्त्रांश्च तथा पोरन्द्रानपि । सावित्रजाह्मरोदांश्व वारणानथ सर्वदा’ ॥ and 
explains ऋताषाडिति TAT मन्त्राः । गणाः इद्दगण्यासुहेत्यादृयः । अप्रतिरथः ong: 
शिजञान इति । सत्यगणः आगारसस्यमिति | धर्मगणः यास्ते अग्ने घोरास्तशुषः qf । अभय- 
स्वस्त्ययने यत इन्त स्वस्तिदा इति । ऋताषाङ्र is the first word of बाज. सं. 18, 38, 
अप्रति रथ is ऋ. X. 103, आगात्‌ सत्यम्‌ is ते. wr. III. 12. 3. 2 and यास्ते sul घोरा- 


erge: is ते. था. 1. 1. 7, 3, यतत gem is sp. VIII, 61. 13 and स्वस्तिदा is 
sq. X. 152. 2. 
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The Samavidhana Brahmans ' (TII. 5) describes a shorter 
rite; "(The priest) should crown the king when the moon is in 
the Pusya or Sravana constellation. Having brought waters 
(separately in separate jars) from famous holy rivers (like the 
Ganges)! and from the sea and having mixed in them rice, 
barley, sesame and masa (black beans) grains and curds, honey, 
flowers and gold, he should bathe the king seated on an auspici- 
oug throne made of udumbara wood on which is spread tiger-skin 
with the hair outside, from horn-pipes cut off from the horns of 
living cows to the accompaniment of the rahasya mantra 
‘abhratrvyah’ (you are without an enemy &c., Rg. VII. 21.13, 
Samaveda 399 and 1489). He should bathe the king to the 
accompaniment of the Ekavrsa hymn (instead of Rg. VIII. 21.13) 
whom he desires to be the sole ruler (of the earth) and whose 
circle of kings is desired by him not to be overwhelmed by an 
enemy, On the priest performing the coronation rite the king 
should bestow the best village, a hundred maid servants and a 
thousand cows and (the king) should be obedient to him (the 
officiating priest)". 


The Baud. Grhyasesasütra (T. 23) contains the procedure of 
coronation, the whole of which is quoted by the Balambhatti on 
the Mit&ksar& on Yaj. I. 309. It is briefly as follows:—On the 
Sth or 13th &thi of the bright half when the moon is in Pusya 
or Sravana or in any other auspicious constellation (maksatra ), 
two ‘brahmanas are fed (the day previous), Then a worthy 
purohita is chosen, who mutters certain texts. At sunset the 
purohita makes a lotus-like circle in which are collected the 
materials viz. waters of the ocean and of rivers mixed with rice, 
barley, sesame, māsas and paficagavya, and a bhadrüsana made 
“of udumbara, a tiger-skin, and golden jars and horns of cows. 
In the north-east part of the palace, a homa is performed with 
eight thousand Ghutis (oblations) of rice &oc. to the accompani- 
ment of the vyahrtis, the Gayatri and the mantra to Tryambaka 





108. सामविधानज्ाह्मणेपि --राजाभमभिषेचयेत्‌ तिव्येण sate था । प्रीहियवै- 
स्तिलमाषैर्वृधिमधु्ुमनोजातरूपेयशास्विनीम्यो नदीभ्यः सदुधाच्चोदृकान्याहुत्यो ुम्बरे भवा- 
समे Sari चर्मण्युत्तरलोम्भ्यासीन जीवन्तीनां qui शयङ्गकोरीरमिषिञ्चेव्रतृष्य इति रहस्येन। 
यं काम येतैकराजः स्यातिति नास्य ws पतिहन्यतेत्येकबगषेणामिषि चेत्‌ | अभि पेक qar- 
हुग्रामवर दासीशर्त eue तदृधीनश्च भवेत्‌ । क्ति । साम विधान्रा. 111. 5. 1-3 quoted by 
शाजनीतिप्र. p. 58 and राजध. कौ p. 338; both quote the gloss of Madhava- 
; Carya on this, 

109. The भारशिव$ who became allied to the घाकाटकs by marriage are 
described as भागीरंथ्यमलजलमूर्धाभिविक्ताना वृशाश्वमेधावशुथर्नातानां भारशिवानां 
E. I. vol. IIT, p. 258. 
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(Tai. S. L 8. 6. 2). The priest first propitiates the goddess 
Laksmi with the hymn" to Sri and then washes the crown with 
cow's urine and dung, milk, curds, clarified butter and with 
water mixed with kusas to the accompaniment of appropriate 
mantras, and ties an amulet (pratisara), and sprinkles the king 
and his conveyance (horse). At sunrise next day (the day of 
coronation ) the tiger-skin is spread on the throne, the king sits 
thereon facing the east, the priest takes the golden jars and 
sprinkles the king with water falling upon him from the cone- 
like horns of cows with several mantras (such as those addressed 
to waters, Varuna &c.). After the king is made to take a bath, 
a fee of a thousand niskus and a hundred düsis is paid to the 
brahmanas. Then the crown is placed on his head and drums 
are beaten. 


The Kausikasiitra of the Atharvaveda (in 17.1-10) des- 
eribes the abhiseka ( called /aghu ) performed on the Yuvaraja, 
Mandalika, Samanta and Senapati and (in 17.11-34 ) describes 
the mahabhiseka of the king. 


In the Ramayana there are numerous references to corona- 
tion. In the Yuddhakanda 131 we have a lengthy description 
of the coronation of Rama. Some of the salient features are: 
Rama was shaved that day, had a bath and put on costly 
clothes. Sita also was suitably dressed and ornamented. Rama 
sat in a chariot and went through the capital, when Bharata 
held the reins, Satrughna held the umbrella, Laksmana the 
white chowrie; then Rama rode an elephant: drums were 
beaten and conches were blown; as auspicious signs gold, cows, 
maidens, bráhmanas, men with sweetmeats in their hands passed 
in front of Rama; the citizens had raised banners on every house; 
Jambavan, Hanuman and two others brought four jars full 
of gea-water and waters of five hundred rivers were brought 





110. The Visnudharmottara (II. 128. 2-6) states that the hymn to 
Sri is different for each veda; the hymn of 15 verses beginning with 
* Hiranyavarnam harinim ' occurring in the parisista to the Rgveda is the 
one for Rgveda, the hymn of four verses beginning with 'rathe aksesu 
vrsabhasya vaje ' (Tai. Br. II. 7. 7) is the Srisukta for the Yajurveda, the 
verse ' srayanta iva ’ (267, 1319) for Samaveda and ‘sriyam dhatur mayi 
dehi ' is the one for Atharvaveda. The Agnipurana (237. 2-17) contains a 
hymn to Sri, which is not vedic but pauranic. Similarly the Rajadharma 
kaustubha ( pp. 367-370 ) contains a long pauranic hymn (said to have been 
repeated by Indra) to Sri which is to be recited while the king was to be 
seated on the throne after coronation. It is taken from the Visnupurana 1. 9 
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in jars; the aged Vasistha, the family priest, seated Rama and 
Sits, on a jewelled throne; Vasistha and other sages sprinkled 
Rama with the holy and scented waters, then maidens, the 
ministers, soldiers, the guilds of merchants also sprinkled 
Rama; Vasistha placed an ancient crown on Rama’s head; 
there was dancing and singing; Rama gave presents to the 
priests and to his friends and to such helpers as Sugriva, Angada, 
Bibhisana and others and Sità gave a necklace to Hanuman. 
In the Ayodhyakanda 15 we have a description of preparations 
for the abhiseka of Rama as yuvaraja. The Raghuvarhsa XVII. 
10 mentions the coronation of Ku$a’s son with waters of holy 
rivers ( tirthas ) from golden jars. 


In the Mahabharata also there are several references to and 
descriptions of coronation. Vide Sabha 33 ( where people of all 
castes including $üdras were invited at the Ràjasüya, vv 41-42 ) 
for the coronation of Yudhisthira; Santi 40 (in verses 9-13 
the materials for coronation are described); Adi 44, 85, 101 
( only references ). 


The sambharas (materials required) of coronation are 
stated in the Pratimanataks (1, 1) ascribed to Bhasa and in 
the Paficatantra III ( after verse 75 ). 


In the Agnipurana, chap. 218 deals with coronation and 
chap. 219 sets out the mantras, The following are the principal 
items in the ceremony ; bath ( with water in which sesame and 
mustard are mixed), seating on bhadrasana, proclamation of 
abhaya (security and non-injury to all), releasing some prisoners 
from jail, Aindri Santi, fast by king, recital of mantras, sancti- 
fying the head and other limbs of the king with earth taken 
from the top of a mountain and from other places, sprinkling 

paficagavya, sprinkling of water from four jars of gold, silver, 
copper and earth by amátyas of the four varnas, abhigeka by a 
Rgvedin with water mixed with honey, by Chandoga with 
water mixed with. kusa grass, by Yajurvedin and Atharvavedin 
brahmanas touching king's head and throat with yellow 
pigment, singing and beating of musical instruments, holding 
of chowrie and fan before the king, king's looking into a 
mirror and clarified butter, worship of Visnu and other gods, 
sitting on a tiger-skin below which there are four skins viz. of 
dion, cheeta, cat and bull; purohita to give madhuparka, to tie 
patta (a fillet or tiara ) round the king's head and to place the 
grown on his head ; presentation of ministers by the pratihara; 
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king to give presents to the priests and other brahmanas; 
going round fire; doing obeisance to elders; touching a bull; 
worshipping a cow with calf; riding a horse; honouring an 
elephant and riding it; procession in the capital; honouring all 
people and taking leave of them. 


There are descriptions of the abhiseka of a yuvaraja (as of 
Bhima in Santi 41), of a great commander (as of Bhisma in 
Udyogaparva 155.26-32 ), of Drona in Dronaparva 5.39-43, of 
Skanda in Salyaparva 45, 


The Rajanitiprakasa (pp. 49-83), the Rajadharma-kaustubha 
(pp. 318-363 ) and Nitimayükha pp. 1-4 quote from the Visnu- 
dharmottara almost the whole of chapters 21-22 of the 2nd 
khanda that deal with the rites and mantras of coronation. It 
appears that the Kaustubha appropriates all the glosses of 
Mitramisra. The Visnudharmottara (II. 19) sets out first the 
Santi (propitiatory ) rite in honour of Indra (called the 
Paurandari or Aindri Santi’), It is impossible to give the details 
here, but a few matters may be noticed, The puràna (in II 
21) includes all the details from the Vedic texts (such as 
Svastyayana, Ayusya, Abhaya and Aparajita hymns) and adds 
other rites also. It mentions the procedure stated above from 
the Agnipurana and employs Vedic mantras in doing so. In II. 22 
the Visnudharmottara gives puràna mantras in 182 verses, in 
which such gods as Brahma, Naksatras (from Krttika to 
Bharani), the planets, 14 Manus, 11 Rudras, Visve-Devas, 
Gandharvas and Apsarases, danavas, dakinis, birds like Garuda, 
nàgas, sages like Veda-Vyasa, emperors like Prthu, Dilipa, 
Bharata, vedas and vidyis, rivers &c. are invoked to crown the 
king. 


The Rajadharmakaustubha gives the most elaborate des- 
cription of coronation, First a Santi rite is performed, then on 
the next (2nd) day, a sacrifice to Isina (Rudra); on the 3rd 
day worship of the planets and other deities like waters, the 
earth, Narayana, Indra &c. and the invocation of naksatras; on 
the 4th day a yaga for naksatras; on the 5th day at night a 
sacrifice to the goddess Nirrti (a clay idol seated on an ass with 
dark vesture ); on the sixth day Aindri Santi ( propitiatory rite 
in honour of Indra); then the rites prescribed in the Visnu- 
dharmottara purana, , 


The Visnudharmottara notes (II. 18, 2-4) that on the death 
of the reigning king, there is no waiting for an auspicious time. 
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The successor should be bathed with water in which sesame and 
mustard are mixed, proclamation should be issued in his name that 
he has succeeded as king, the purohita and astrologer should show 
him to the people while he occupies a seat other than that 
occupied by the late king : the king should honour the people, 
proclaim peace and security, set free some prisoners and wait 
for the formal coronation, The Rajanitiprakasa (p. 62) adds 
that on the death of a king his successor should be crowned one 
year thereafter and that when a king abdicates his successor 
may be crowned on any auspicious day without waiting for a 
year. From the fact that the Kalinga king Kharavela was 
crowned in his 25th year and the fact that the Barhaspatya- 
sūtra !!!( I. 89-90) states that up to the 25th year the prince may 
spend his time in play and education and then in earning wealth, 
Jayaswal (in'Hindu Polity' part IL p. 52) concludes that a 
Hindu coronation could not take place before the 25th year. 
This is proving too much. The Barhaspatya-sutra says not a 
word about the age of coronation. Authorities like the Visnu- 
dharmottara require waiting for a year only after the death of 
the former king. 


The Visnudharmottara' (TI. 7) specifies at great length 
the qualities of the principal queen (agra-mahisi), which are 
quoted by the Rajanitikaustubha pp. 249-250. The chief queen 
should have the coronation rite performed along with the king 
or she should be separately crowned after the king. Manu 
VII. 77 advises the king to marry a lady of noble family, of the 
same caste, of charming appearance and possessed of good 
qualities. The Rajatarangini ( VIII. 82) notes that Jayamati, 
the queen of the good king Uccala of Kashmir (1101-1111 A. D.), 
always occupied half his throne, 


The Nitimayükha and Rajadharmakaustubha give the most 
detailed description of the Aindrl Santi. For want of space it 
has to be passed over. The Rajanitiprakasa (pp. 63-66) and 
Rajadharmakaustubha (pp. 340-346) contain in one place a 
summary of the whole ceremony after Aindri Santi commencing 
one day previous to the-actual day of coronation. One detail of the 








111. afg यावत्‌ क्रीडाविद्यां भ्यसनात्‌ कुर्यात्‌ । अत उत्तरमर्थार्जनम्‌। 
बाहस्पत्यसूत्र I. 89-90. 

112. एवं शुणगणोपेता नरेन्द्रेण सहानघ । अभिषेच्या NAg राज्यस्थेन quor «ra 
विष्णुधमोतिर 11. 7. 8 on which रा. ध. कौ. p. 249 remarks राज्ञा सहाग्रमाहिषी आभि- 
Fan अधवा अभिविक्तेम राज्ञा पश्चात्स्वयममिकेक्तष्या इत्युक्तम्‌ | 


II] Interesting coronation rites 81 


rites is interesting, viz. after tho learned brahmanas and priests 
sprinkle the king with holy waters from several jars to the 
accompaniment of mantras and a Revedin brahmana touches 
the king’s head and throat with powder of gorocana with the 
mantra 'gandhadvarám' (Tai. A. X. 1.10), principal virtuous 
ladies, whose sons are alive, of the four varnas and also of mixed 
castes reciting auspicious songs (except the Sidra ladies who 
remain silent) should sprinkle the king with the waters derived 
from the sea and other holy places.’ There is a graphic descrip- 
tion of the coronation of Shivaji!’ the founder of the Maratha 
Empire in 1674 A, D. in the chronicle (bakhar) compiled by 
Krishnaji Anant Sabhasad (ed. by K. N. Sane, pp. 98-104), where 
it is said that a costly throne was prepared, from 108 places waters 
were brought in 108 golden jars (95 tirthas are actually named), 
Gagabhatta and other brahmanas officiated and sprinkled waters 
on the king, large gifts including the sixteen mahàdànas were 
made. Eight ministers stood round the throne (whose names 
and offices are set out ), the head of the ecclesiastical department 
called Panditrao being to the right and the prime minister 
( mukhya pradhana ) to the left, an umbrella (chatra) set with 
jewels was held over his head, new golden coins were struck and 
a new era was started called ‘Rajyabhiseka’ era commencing from 
that year. In a small work called ‘ Shivaraja-rajyabhiseka-kalpa- 
taru ° ( published in the quarterly Journal of the Bharata-itihisa- 
sarnsodhaka Mandala at Poona, vol. X part I pp. 28-40 ) in 236 
verses it is stated that a Yogin named Ni$calapurl, an adept in 
Tantrika rites, got a second coronation of Shivaji performed over 
three months after that performed by Gagabhatta, with Tantrika 
mantras on Wednesday the 5th of the bright half of Asvina sake 
1596, one interesting fact stated being that Shivaji went through 
a form of marriage with vaidika mantras with his wives that had 
already been married to him with pauranic mantras. 


113. ततो wear जाह्मणक्षत्रियवेश्यशूदाः पतिबताः पुत्रपत्यों नायों मूर्धावासिक्ता- 
द्याश्च यथासम्भवं समुवादिनानातीर्थाइतेजलेरमिपिजेयु:। शूदाद्रास्तृष्णीम्‌ । शजनीतिप्रकाश 
p. 66. Vide also द्ाजधमेकौस्तुभ p. 346 and नीतिमयूख p. 12 for similar words, 

113a. For a detailed and graphic description of the coronatlon of 
King Shivaji in 1674 A. D. vide "'Shiva-chatrapatimaharaja-caritra' by 
Malbar Ramrao Chitnis (ed. in 1882) pp. 120-125 (in Marathi). Shivaji's 
upanayana was performed on the 5th of the bright half of Jyestha ; for seven 
days various rites went on; Vinayakasanti, Grahasanti, Aindri and Pauran- 
dari are said to have been performed and he was actually crowned on the 
13th of the bright half of Jyestha. In Sambhaji-raje-caritra by the same 
author (edited by Rao Bahadur K. N. Sane, 3rd ed. of 1915) at p. 8 there 
is a description of the coronation of Sambhaji, son of Shivaji. 

11 
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The symbols of royalty viz, the umbrella, the chowries and 
the cane stick are brought in to the king by principal ministers. 
The Visnudharmottara (II. 12) states that the camara for the 
king must be made from the tails of camari deer and must be all 
white with a handle of gold or silver and that the one for a 
councillor or purohita should be yellowish, while the same purana 
in 11. 13 describes the requisites of a royal umbrella. That the 
umbrella and càmaras were inseparable emblems of sovereignty 
is emphasized by Kalidasa in Raghuvaihsa III. 16. Vide the 
Brhatsamhita, chap. 71 and 72, for camara and umbrella. 


It appears that sometimes a king took another name on 
coronation which was called abhisekantma. Vide Dr. R. C. 
Majumdar’s ‘Champa’ p. 157 for a list of such names from 
Champà and Dr. Minakshi's 'Administrative and social life 
under Pallavas' p. 39 for the Pallava Rajasinha having the 
coronation name Narasimhavarman. Certain kings, when they 
performed Asvamedha, assumed new titles e. g. Kumaragupta I 
seems to have assumed the title of Mahendra, as is clear from 
some of his coins on which his name and title occur. 


The Brhatsamhita of Varahamihira (chap. 48) lays down 
that the patta (tiara) for the king and others should be made of 
pure gold, that their length should be double of the breadth in 
the middle of it, that there should be five aigrettes in the king's 
tiara, three in the queen's and yuvaraja’s, one in that of,the 
commander-in-chief and none in the one that the king may give 
to a person as a mark of favour. Utpala in his com, on the 
Brhatsamhita says that patta is the same as mukuta, while acc. 
to the Nitimayükha (p.13) and other works patta is tied on 
the forehead and mukuta (crown) is placed on the king's head. 
Vide Rajanitiprakasa (pp. 54-55) and Rajadharmakaustubha 
(v. 324) for further details. The Visnudharmottara (11, 14) 
describes the characteristics of bhadrüsana ( the throne) for the 
king; vide also Rajanitiprakasa pp. 51-52. It must be made 
of gold, silver or copper or a tree from which milky ‘juice 
oozes when cut, it was to be one cubit and half high for a 
samrüt, 14 cubit for a king and one cubit high for a feudatory 
(s&manta ). 


The Visnudharmottara (II 162) states that on every anni- 
_versary of the first coronation when the moon is in the same 
naksatra as that on which the first coronation took place the 
king should repeat the rites of coronation. The Brahmapurana 
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quoted by the R. D. K. (p. 10) also says the same, Vide 
Rajanitiprakasa p. 115 and Kaustubha p. 379 also, 


Manu (VII. 217-220 ) warns the king against poisoning ‘ The 
king should partake of food that is well examined and prepared 
by servants that are trust-worthy (lit.as if they were his own 
self), that know the proper times (for dining), that cannot be 
won over and over the food gpells destroying poison should have 
been muttered. He should mix up in all that he partakes medi 
cines that are antidotes against poison and should always wear 
gems that work against poison. Only women devoted to him 
and well examined and found safe as regards their dress and 
ornaments should be allowed to touch him when fanning or bath- 
ing him or applying perfumes to his body. The king should 
take care in this way as regards his vehicles, bed, food, bath, 
applying perfumes and all ornamentation’, Kam. VIL 8 and 
Matsya 219.10 are very similar to Manu VIL 220. Kautilya 
(1.17) states that the king should first secure his personal 
safety against his sons and wives and then the security of the 
kingdom against near and distant enemies, He first deals with 
safety from his own sons, the princes, The opinions of various 
authors on polity are cited (some of which have been noted 
above) viz. secret punishment (acc. to Bharadvaja), keeping 
under guard in one place ( acc. to Visalaksa ), keeping the prince 
in a fort under the boundary guard (acc. to the Pardsaras ), keep- 
ing the prince away from his own kingdom in a fort belonging 
to a feudatory (acc. to Pisuna), sending him to his maternal re- 
lations (acc. to Kaunapadanta), making the prince addicted to 
sensual pleasures (acc. to Vatavyadhi), proper pre-natal care and 
proper education after birth about dharma and restraint (acc. 
to Kaut.) This symposium shows how the problem of the 
king's safety against bad princes taxed the ingenuity of all 
ancient writers on Arthasastra and how Kautilya advocated 
the only reasonable course possible. The Matsyapurana, chap. 
220, also relies on training, discipline and gradual transfer of 
responsibility and advises the imprisonment of a bad prince in 
a well-guarded place furnished with comforts suitable to his 





113b. अनेनेव विधानेन कुयद्वधि्धापन ears अभिवेकाह्कि यत्नेन प्रतिसंवत्सरं qmod 
ब्रह्मपुराण quoted in राजधर्मकाण्ड p. 10. 
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position, In I. 20 Kautilya gives practical hints against the 
danger of fire and poisons: e.g. he says that poisonous snakes 
will not enter a building provided with Jivanti, Sveta and other 
plants; that cats, peacocks, mongoose and spotted deer when let 
loose eat serpents, that certain birds like parrots, mainas, malbar 
bird shriek when they suspect snake poison, the heron loses his 
consciousness in the vicinity of poison; the pheasant (jivaii- 
jivaka) feels exhausted; the young cuckoo dies; the eyes of 
cakora become redder !5, Kam. (VIL 10-13) repeats the words of 
Kaut. 1.20 and the Matsya (219. 17-22) refers to the effects of 
poison on the same birds and a few others. The Matsyapurana 
in chap. 219-220 closely follows Kaut. and Kam. and appears 
to be based on them (e. g. Matsya 219. 30 latter half is the same 
as Kam. VIL 24 first half) Vide Yasastilaka JL pp. 511-512 
for the effects of poison on birds almost in the same words as 
those of Kaut. and Kam. Vide Sukra I. 326-328. Kaut. I. 21, 
Kam. VIL 15-26, Matsya 219. 9-32 state that part of the food 
for the king should first be cast into fire and offered to birds and 
the effects noted, they dwell at great length on the different tints 
of the flames of fire and of the smoke when different kinds 
of food are cast into fire, they point out the actions and ges- 
tures of the poisoner, they prescribe that the cook and the 
doctor giving medicines for mixing in food as antidotes should 
be made to partake of the food and then the king should himself 
partake of it. The king has to be careful in the harem, when 
receiving presents or anything sent by others, when sitting in 
a conveyance or riding a horse or travelling in a boat or when 
attending festivals (Kaut. I. 20-21, Kam. VIL 28-47) Kaut. 
1.20 and Kam, (VII. 44 and 50) advise the king not to trust women 
and even the queen and to approach even the queen after she 
has been examined by men 80 years old and women over 50 


114. शुणाधानमशक्यं तु यस्य कतुं स्वभावतः ॥ बन्धनं तस्य qutd शप्तदेशे gaT- 
ean | अविनीतकुमारं हि soars विशीर्यते ॥ अधिकारेषु सर्वेष विनीतं विनियोजयेत्‌ i 
आदौ स्वल्पे ततः पश्चात्क्रोेणाथ महत्स्वपि ॥ मत्स्य 220. 5-7. Compare कामन्द VII. 2-6 
erage aatggar गजा इष निरङ्कशाः । आतरं पाभिनिष्नान्ति पितरं बामिमानिनः ॥ ... 
विनयोपग्रहान sed: कुर्वीत aR: सुतान | अविनीतकुमारं हि qeu बिनदयति ॥ 
विनीतमौरसं पुत्रं योपराज्येनिषेचयेत्‌ । दुष्ट raag कु वत सुखचन्धनम्‌ ॥. Vide also 
अग्निषपुराण 225. 3~4 for similar provisions, 

115. विर्येते in magr VII. 12 is explained by the com. as 
शागरहिते भषतः. 
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years in the harem and found safe. Kaut. (I. 20) and Kam. 
(VIL 51-54) both name seven kings that met death in their 
queen's chambers by the stratagems of the queens themselves or 
those that were incited by them; viz. Bhadrasena killed by 
his brother concealed in the chamber of his queen (who was in 
love with the king's brother), the king of Karüsa killed by his 
own son who had concealed himself under the bed of the queen 
(who was angered by the king's promise to give the kingdom to 
the son of a rival queen), the king of Kasi killed by his queen 
who mixed fried rice with poison pretending that it was honey ; 
the queen of the king of Sauvira killed him with a jewel in her 
girdle that was smeared with poison; Vairantya was killed by 
his queen with her anklet smeared with poison; Jalütha (or 
Jariiga in Kam.) was killed with a mirror (with a razor-like 
edge) covered with poison; Vidüratha was killed by his queen 
who had concealed a weapon in her braided hair. The Harsa- 
carita (V1) of Bana mentions with additional details the cases 
of Bhadrasena king of Kalinga killed by his brother Virasena, 


sena) whose queen Suprabha killed him to secure the kingdom to 
her son, Jarütha king of Ayodhya, Vairantya named Rantideva, 
Viduratha of the Vrsnis killed by Bindumati, the Sauvira king 
Virasena killed by queen Hamsavati. In the Brhatsamhita 
but the latter is said to have been killed by his estranged queen 
with an anklet smeared with poison. Medhatithi on Manu 
VII. 153 quotes four of these seven. The Nitivakyamrta ( ràja- 
raksásamuddesa 35-36, pp. 231-232) sets out six other examples 
of kings killed by their queens. The king has also to beware 
of treachery from ministers and officials. Kaut. (in I. 10) des- 
eribes how ancient writers devised methods of ascertaining the 
purity or impurity of ministers by putting before them allure- 
ments regarding dharma, wealth, sexual desires and playing on 
their fears and gives it as his own opinion that temptations that 
have direct reference to the king or queen should not be placed 
in the way of the ministers. In the Harsacarita VI, Skanda- 





116. अन्तर्मृह गतः स्थविरख्रीपारिश्चुद्धां देवी पश्येत्‌। «*आशीतिकाः पुरुवाः पश्चाशप्काः 
खियो घा मातु्पितुष्यअनाः स्थविरवर्षवराम्यागारिकाश्चावरोधानां stearate fq: । कोटिल्य 
1. 20; आज्ञीतिकाश्व पुरुषाः पञ्जाहात्काश्च योषितः | बुध्येरक्षचरोधान शीघचमागारिकाश्व ये ॥ 
न हि देवीसह गच्छेदात्मीयात्सानेवेशनात्‌ । अत्यर्थवल भोपीह विश्वासं रीषु न जेत्‌ ॥ काम. 
VII. 44 and 50. Dr. Sham Sastri's translation (p. 46) of Kautilya ‘eighty 
men and fifty women ' is not correct. 
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gupta, the commander of the elephant arm of Harsa's army, 
warns the Emperor against putting trust in everybody and 
gives 19 instances of kings that met misfortunes, death or des- 
truction through their own carelessness and the stratagems of 
those about them (apart from the seven mentioned above and 
two more who fell victims to the wiles of their queens), Some of 
them are famous and deserve mention here, viz. the king of Vatsa 
(i. e. Udayana ) who was imprisoned by the soldiers of Mahisena 
that jumped out of a faked elephant; Maurya Brhadratha killed 
by his Senapati Pusyamitra (called 'anàrya' by Bàna on account 
of his treachery to his master); Kakavarna Saisunàri (Saisunagi ?), 
Sumitra, son of Agnimitra, whose head was cut off by Mitradeva 
while the king fond of dancing was in the midst of actors; 
the Sunga Devabhüti killed by his minister Vasudeva; Candra- 
gupta (of the Gupta dynasty ) who dressed as a charming woman 
eut off the king of Sakas; the foolish Maukhari king Ksatra- 
varman killed by bards. Vide Kamasutra V. 5.30 for two other 
examples of the Abhira king Kottar&ja and Jayatsena king of 
Kasi. The Nitiv&ákyaámrta (Ditasamuddega) p. 171 states that 
Canakya killed one of the Nandas through a dita and that two 
other kings met death from presents of poisoned clothes and a 
jewelled box containing snake poison. The Yasastilakacampü 
(III. pp. 431-432) sets out many instances of kings that met with 
death from the wrath or the machinations of their ministers, 
purohita &c. 


From these examples one should not draw the facile and 
sweeping conclusion that in India the life of no king was safe. 
In the vast continent of India there were always numerous king. 
doms at the same time. It is no wonder that in the course of 
several thousand years and over such vast territories, some 
kings met death by treachery and stratagem. This is not a 
phenomenon restricted to India. In a small country like 
England we have within two hundred years instances of the 
murder of the boy king Edward V and his brother prince 
Richard, of Lady Jane Grey nominated by Edward VI as his 
successor and the further fact that Cromwell during the last few 
months of his life was afraid of being assassinated. During 
about 150 years from 1789 out of 30 Presidents of the U.S. A. 
several such as Lincoln, Garfield and McKinley met death at the 
hands of assassins, 


The truth is that in a monarchy the king was the pivot of 
the whole State. As the Matsyapurana (219.34) finely puts it 
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‘the king was the root and the subjects were the tree; in saving 
the king from dangers the whole kingdom was on the road to 
prosperity and therefore all were to make efforts to guard the 
king’. 

Hereditary monarchy was the norm of government in 
ancient and medieval India, Kautilya expressly states (I. 17 
at end) that the practice to make the eldest son the king is 
honoured except in the case of a calamity. At or about the time 
of Buddha and a few centuries thereafter there were a few 
oligarchies or (as some scholars prefer to call them ) republics. 
But our Dharmasastra or Arthasastra authorities contain rather 
very meagre references to them. The Mahabharata in Santi 107 
furnishes the following data about -ganarajyas (government by 
groups ): Internal dissensions are the root of the ruin of ganas; 
it is very difficult to keep lines of policy secret when there are 
many (when the government is that of many, i. e. an oligarchy 
or à republic ) ; all members of the gana in their entirety do not 
deserve to hear the line of policy decided upon, but the chief 
persons among the ganas should meet together and arrange 
among themselves to secure the welfare of the whole gana; if 
disputes that arise among the families ( or clans) are connived 
at by the heads of the clan, the ruin of the clan takes place 
which leads on to dissensions among the whole group ( gana). 
Danger from internal dissensions must be guarded against (in 
the case of ganarajya ), external dangers are not serious ( in the 
case of ganaràjya) All members of the gana are equal by 
birth and family, but they are not equal in energy, intelligence, 
bodily appearance and wealth. By their enemies ganas are 
broken by means of internal dissensions and bribes; therefore 
the greatest safety of ganas lies in union!"", In these words the 
author of the Mahabharata unerringly puts his finger on the 
weak spots of the rule of many viz. secrecy cannot be kept, 
there is corruption due to greed and jealousy, which bring about 
their downfall. In another place (Santi 81) the Mahabharata 


117. भेदमूलो विनाशो हि गणानाझुपलक्षये। मन्त्रसंवरणं quet बहू नामिति मे मतिः॥ 
8... न गणाः कृत्स्नशो मन्त्रं ओतुमर्हन्ति भारत | गणधुख्यैस्तु संभूय कार्य गणहितं मिथः | 
25 ... कुलेषु कलहा जाताः कुलब्ृद्धेरुपोक्षिताः। गोत्रस्य नाई कुर्थन्ति गणभेद्स्य कारकम्‌ | 
आभ्यम्तरभयं रक्ष्यमसारं बाह्यतो भयम्‌ ॥ ss. जात्या 'च सहजाः HA कुलेन सहशास्तथा। न 
wie बुद्ध्या वा sate वा पुनः | भेवाञ्चैव agree Med fuper: 
तस्मात्संघातमेवाह्कर्गणानां शरणं महत्‌ ॥ शान्ति 107. 27-32, भेदाहिनाशः सङ्घानां 
सबरघसुझयोसि केशव। यथा त्वां प्राप्य नोत्सविद्य Meera कुर n erem बुद्धिक्षान्तिस्यां 
नान्यत्रेन्क्रियानिग्रहात्‌ ॥ नान्य घनसंत्यागाद्गणः पाजेऽवतिष्ठते ॥ शान्ति 81. 25-26. 
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refers to the sangha of the Vr snis, of whom Krsna was the presi- 
dent, and the great truth that the ruin of sanghas is brought 
about by internal dissensions and corruption and it hits off the 
qualities required in the wise leader of the sangha to be four 
viz. sagacity, forbearance, self-control and giving up the acqui- 
sitive spirit. The words sangha and gama are employed as 
synonyms in the Mahabharata. Panini (III. 3.86) states that 
saAgha means gana. Patafijali in his Mahabhasya ( vol. II. p. 356) 
states that sangha, samüha and samudaya mean the same thing. 
Panini knows two kinds of sanghas viz. üyudhajtvin (who practis- 
ed the profession of arms) and those that were not so and 
further he also indicates that in the Vahika country sanghas 
included? brahmanas, ksatriyas and others ( vide V, 3. 114). 
He names the sanghas of Vrkas, Trigartas, Yaudheyas, Parsus 
(V. 3115-117) as ayudhajiin. Katyayana by his vartika 
“ksatriyadekarajat sanghapratisedhartham’ on Panini IV. 1.168 
shows that sangha was differentiated from monarchy. Acc, to 
Kautilya ( p. 53 above ) the sangha of the Vrsnis perished when it 
came in conflict with Dvaipiyana. In another place Kautilya 
says that (in some cases) the kingdom may be ruled by a 
clan, for the confederacy ' of a clan is invincible, it is free 
from the calamity of a kingless State and therefore exists on the 
earth very long. Kautilya devotes one section ( Adhikarana 
XI) to the dealings of the ambitious king with sanghas, There 
he states that securing the sangha on one’s side is far botter 
than securing an army or allies and makes the most intcresting 
remark ° that the corporation of the ksatriyas and others in 








118. In the Karnaparva the country of Vahikas is severely condemned 
and it is said to be the country between the Indus and the five rivers of the 
Panjab (chap. 44. 7) पञ्चानां सिन्धुषष्ठानां नदीनां येन्तराश्रिता: । तान्‌ धर्मबाह्मान- 
शु्चीम्वाहीकानपि वर्जयेत्‌ ॥. In chap. 44. 10 it is stated that their chief city is 
Sakala and in verses 11-30 and 35-38 their condemned practices are set out, 
and verses 31-34 say that the country of the five rivers is called Aratta and 
Vahika, In Karnaparva 45. 6-13 the interesting fact is mentioned that in 
that country only one brother in a family acts as a brahmana should and 
that their sons do not inherit but their sister's sons take the inheritance, 
Vide ' Indian Culture ' vol, VI, 129-136 and vol. VIII. p. 85 ff for informat- 
ion on ‘ Vahika '. 

119. अन्यज्ञापद ऐश्वर्य ज्येष्ठभागी तु पूज्यते । कुलस्य वा भवेद्राज्यं कुलसङ्घो (à 
gia: | अराजव्यसनाबाधः शश्वदावसति क्षितिम्‌ ॥ कोटिल्य 1. 17. 

120. सङझ्षलाभो दृण्हमितलाभानासुत्तमः । ..« ... काम्मो जहुराष्ट्रक्षातिय भ्रेण्याद यो 
चार्ताशखोपजीबिनः | लिच्छिषिकदृजिकमलकमब्रककुकुर-कुरुपा-्वा लावृयो राजशब्दोपजी- 
विनः (after XI. 1; विशेषतश्व सङ्घानां सङ्षधमिणां राजकुलानां ध्तानिमित्तो wq. 
तालिमित्तो fiam इति | कोडिल्य VIII. 5. 
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the countries of Kambhoja and Surastra practise var(á (husbandry 
and trade) and the profession of arms, while those of the 
Licchivikas, Vrjikas, Mallakas, Madrakas, Kukuras, Kurus 
and Paficdlas live on the title of r@jan applied to them (i. c. 
they are not cultivators of the soil and soldiers, but are only 
chiefs or nobles) What Kautilya means by ‘ varta-sastropa- 
jvinah' appears to be that they were agriculturists ordinarily 
but were ready with their swords to defend their country when 
occasion required, Kautilya then describes in detail without 
any scruples how the conqueror may by various subterfuges 
cause dissensions among the members of the sangha and its 
leader or leaders (sanghuü-mukhya) In VIL 3 Kautilya 
remarks that dissension becomes particularly rife owing to 
gambling among sanghas and noble clans that have the sangha 
constitution and they are destroyed. From about the 5th 
or 6th century A. D. the oligarchie States or Republics became 
rare and gradually disappeared. We get further data about 
these ganarajyas from Buddhist works, Greek sources (like the 
fragments of Megasthenes), coins and inscriptions. Rudradaman 
(in Junagadh Inscription of 150 A. D.) boasts that he had 
uprooted the Yaudheyas who had become puffed up and 
unbending on account of the title of heroes (vira) that was 
prominently applied to them among all ksatriyas ?! (E. I. 
vol VIIL at p. 44). Samudragupta (in the first half of the 4th 
century A. D.) subjugated the Yaudheyas, Malavas, Arjunsyanas 
&c, In Gupta Inscriptions No. 58 p. 251 there is mention 
of a maharaja-mahüsenaápati who was made their leader by the 
Yaudheya-gana. The Brhatsamhita in several places refers to the 
Yaudheyas and Arjunayanas (e.g. 4.25; 5.40, 67, 75; 14.25 
and 28; 16.21; 17.19) and speaks of Yaudheya-nrpa in 9.11. 
Vide Rapson’s ' Indian coins’ pp. 11 and 15 and Plate II, nos, 13-15 
and Plate III, no. 20 for the coins of the Yaudheyas and Arjuna- 
yanas. Arrian writes in ' Indika’ (tr. by MacCrindle IX. p. 208, 
ed. of 1926) ‘from Dionysus to Sandrakottos the Indians 
counted 153 kings and a period of 6042 years, but among them 
a republic was thrice established’. MacCrindle’s ‘Invasion 
of India’ ( p. 121) speaks of an aristocratic government on the 





121. सर्वक्षत्राविष्कृतबीरशब्दृजातोत्सेक्राविधयानां योधेयानां प्रसह्योत्साद्केन । 
E. I. VIIL at p. 44; यौधेयगणपुरस्कृतस्य महाराजमहासेनापतेः &c. in Gupta Inscrip- 
tions pp. 251-252. Vide Quarterly Journal of the Mythic Society of India 
(Silver Jubilee number) p. 114 for Yaudheyas, and J. B. O, R. S. vol, 23 
p. 148. 
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Hyphasis or Beas. The Greek writers describing the invasion 
of Alexander speak of the democracies of the Oxydrakai 
( Ksudrakas), Malloi (the Malavas ), the Siboi (Sibis), Sambastai 
(the Ambasthas) and several others. Vide K, P. Jayaswal's 
‘ Hindu Polity’ part L chap. VII (pp. 63-79) for Hindu Repub- 
lies mentioned in Greek writings. Rhys Davids in ‘Buddhist 
India’ pp. 19 ff. summarizes the data about Indian republics 
derived from Buddhist works. On p. 22 he gives the names of 
eleven republican clans with their capitals, some of which like 
the Sakyas (of Kapilavastu ), the Mallas (of Kusinars and Pav), 
the Videhas (of Mithila) and Licchavis (of Vesali) are well- 
known, Rhys Davids states (p. 19) that the administrative and 
judicial business of the Sakyas was carried on in a mote-hall 
(santhagàra) at Kapilavastu, that a single chief was chosen 
(but how and for what period is not known) who presided over 
the sessions and (when no sessions were being held) algo over 
the State, that he bore the title of rajà. He mentions that at 
one time Buddha's cousin Bhaddiya was raja and that in another 
passage Buddha's father Suddhodana is styled raja. He further 
points out (p. 26) that the Vajjians had eight confederate clans 
of which the Licchavis and the Videhas were the most impor- 
tant. K. P. Jayaswal in ‘Hindu Polity’ part I pp. 25-165 
brings together all the data about Hindu oligarchies (or repub- 
lics as he calls them) and his work deserves the serious atten- 
tion of all those who are interested in the study of ancient 
Indian political institutions, though here and there one cannot 
approve of his interpretations and theories. To take only one 
example, he holds that the procedure prescribed by Buddha for 
the deliberations of the satgha in the Mahaparinibbana-sutta was 
borrowed from the procedure followed by the republics in their 
deliberations and therefore he describes the procedure of the 
Buddhist sangha in great detail (‘Hindu Polity,’ part I chap. XI 
pp. 103-117), Dr. D. R. Bhandarkar also (in ‘Some Aspects of 
Ancient Hindu Polity’ pp. 121-125) adopts this theory. This to 
say the least is a gratuitous assumption. The mere fact that 
Buddha told the prime minister of AjátasSatru, king of Magadha, 
who contemplated attacking the Vajjian confederacy, that the 
latter would not decline but prosper as long as they observed 
seven conditions and the fact that those very seven conditions 
were prescribed by the Buddha for the welfare of the sangha do 
not lead on to the further inference that the procedure followed 
by the monks in the deliberations of the meeting of the sangha 
(which is get, out in such passages us the Mahavagga IX. 3, S.B.E, 
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vol. XVII p. 264 ff, Cullavagga IV. 9, 8, B. E. vol. XX pp. 24-27) 
was the procedure of the meetings of the oligarchies. The seven 
conditions (both for the welfare of the Vajjians and the Sangha) 
are set out in the Mahaparinibbana-sutta, chap. L (S. B. E. 
vol. XI. pp. 3-8) viz. holding full and frequent public assem- 
blies, meeting together in concord and carrying out undertakings 
in concord, enacting nothing not already established and abro- 
gating nothing that has been already enacted and acting in 
accordance with ancient institutions established in former days, 
honouring and revering and supporting elders and hearkening 
to their words, not detaining women or girls of their clans by 
force or abduction, honouring and supporting Vajjian shrines in 
town or country and not allowing proper offerings and rites 
to fall into desuetude, protecting and supporting the Arahats 
among them. On the most important points in connection 
with a republic or oligarchy we have no information at all, viz. 
who were entitled to vote, what were the qualifications for 
membership of the assembly | that governed the State, how 
voting took place, what was the period for which mem- 
bers of the assembly were elected, whether the president was 
elected for life or a shorter period or was elected at all, what 
were the powers and procedure of the assembly. Vide Dr. Beni 
Prasad in ‘Hindu Political Theories’ p. 158 for criticisms. 
Rhys Davids ( in ‘ Buddhist India’ p. 41) says that according 
to the Jatakas there were at Vesali (modern Basadh in the 
Muzaffarpur District ), the capital of the Licchavis, 7707 rajàs 
(or chiefs) In the Bhaddasala-jataka ( Fausbóll, vol. IV p. 148) 
there is a reference to a tank reserved for the bath of the families 
of the ruling chiefs (ràjàis) of the gana in the city of Vesali, 
In the Mahavastu (ed. by Senart vol. I. p. 271) it is stated 
that there were twice eighty-four thousand nobles ( rajana ) 
among the Licchavis, This explains what Kautilya means by 
‘yajasabdopajivinah. These people called ‘ rajas’ were probably 
the scions of the several branches of the Licchavis, who had in 
their hands the government and who were not doing manual 
(or agricultural) work. Vide Government Epigraphic Report for 
1899 p. 23 and Indian Historical Quarterly vol. IV p. 652, where 
it issaid that in an inscription from Uttaramallur the extent 
of land and of Vedic learning required in à candidate for elec- 
tion are specified as also the method of writing on tickets the 
names of candidates, But such records, even in South India, are 
very few and refer to village sabhás and there is nothing in 
the works on dharmasastra or arthasastra about the methods of 
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election to political assemblies and the qualifications of candi- 
dates, Vide Dr, D. R. Bhandarkar’s ' Some aspects of Ancient 
Hindu Polity ' (1929) pp. 101-121 for a concise statement of 
several types of republics in Ancient India. 


Another important question is whether in monarchical states 
there were popular assemblies of elected representatives or, in 
modern language, Parliaments. The words ' sabhà' and ‘samiti’ 
require consideration in this connection. In Rg. I. 91.20 Soma is 
said to confer a son who is sddanya, vidathya and sabheya, from 
which it follows that sabhs is in some respects different from 
‘vidatha’. In Rg. I. 24.13 a vipra (a priest or composer of 
hymns) is said to be sabheya ‘clever or eminent in a sabha’, In 
Rg. X. 34.6 ‘sabha’ "* appears to mean a gambling hall In 
Vaj. S. XXX. 6 sabh@cara seems to mean only ' sabhásad', a mem- 
ber of a judicial tribunal, while in XXX. 18 the sabhasthanu is 
given up to Áskanda in the symbolic Purusamedha. In the Vaj. 
S. XVI. 24 there is an obeisance to sabhas and sabhapatis (presidents 
of sabhas), In Atharvaveda VII. 12. 1 ‘sabna’ and ‘samiti’ are said 
to be the two daughters of Prajapati, from which it may by argued 
that they were very similar but somewhat different. In Atharva- 
veda XV. 9.2 also sabh@ and samiti are separately mentioned. In 
Tai. Br, III. 7.4. the word sabhàpàla occurs and sabhà is explained 
as ‘ gambling-hall' by Sayana. In Rg. X.97. 6 and Vaj. S. XII. 80 it 
is said ‘that vipra is said to be a doctor (bhisak) in whom medicinal 
herbs come together as nobles (rajanah ) in a samiti (meeting or 
battle)’, In Rg. X.191. 3 the word ‘samiti’ seems to mean no 
more than a meeting or meeting place. In Atharvaveda V.19.15!5* 
we have ' the assembly (samiti) does not suit him (or is not won 
over by him ) who harasses a brahmana’. In the Chandogya Up. 
(V. 3. 1) Svetaketu is said to have repaired to the assembly (samiti) 
of the Paiicala country, where the king Pravahana Jaivali asked 
him five questions which the former could not answer and then he 
approached the next morning the king who was in his sabhda. 
Here it seems that both words are applied to the same assembly. 
Jt is impossible to say how the sabh@ or samiti was constituted 
in the Vedic period. All that we can say is that it was an 
assembly of people to which the king, learned men and others 
went. It is extremely doubtful whether it was an elective body. 
Probably it was an ad hoc assembly of such people as cared to 


122. सभामेति कितषः पृच्छमानो जेष्यामीति तम्वा झूछझुजान: | ऋ. X. 34. 6. 
m न वर्षै मैचावरुणं णहमज्यमभिवर्षति । नास्मे समितिः कल्पते भ fast नयते 
wer n अधर्ष V. 19. 15. 
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be present. K. P. Jayaswal (in ' Hindu Polity ' part I p. 11) 
holds that ‘ samiti ` in the vedic age was the national assembly 
of the whole people, that it was the king's duty to attend it 
( ibid. p. 12 ) and that ‘sabha’ was the standing and stationary 
body of selected men working under the authority of the samiti 
(ibid, p. 18)'. This is all conjectural, as Jayaswal himself 
admits ‘the sabha was certainly related to the samiti, but its 
exact relationship is not deducible from the data available’ 
(ibid, p. 18). 


These frantic efforts by such scholars as Jayaswal to prove 
that India had elective assemblies are made to counteract the 
sinister propaganda of many English writers that East is East 
and West is West and that the democratic institutions of the 
West cannot be transplanted with success on the soil of India. 
This is mischievous propaganda. There were no democracies 
even in Europe a few hundred years ago; even in England, 
France and a few other countries democracies have been intro- 
duced and have thrived within a short time. There is no reason 
why they should not do so in India, if honest efforts are made 
and difficulties are not purposely created by vested interests. 
Korkunov in ‘General theory of law’ (tr. by Hastings, 1922, 
New York p. 296 ) says ' According to the historical school the 
politieal organization of England is good for England alone, 
for it corresponds to a natural genius very peculiar....This 
doctrine of the historical school is false, since we have already 
seen that a change produced in the social ideal may bring about 
a change in the whole social development. The influence of 
one people on the life of another is a proof of this. The ideal is 
a force supporting the social life and this ideal may be the 
result not merely of our own special experience, but also of the 
experience of neighbouring peoples '. 


Two other words require consideration, viz. Paura and 
Jünapada, The word 'paur&' occurs in Rg. V. 74. 4 where it 
has three applications, viz. to the Asvins, to the sage Paura 
(who was an Atreya) and to the cloud (acc. to Sàyana). 
K. P. Jayaswal ( in ‘ Hindu Polity ', part II pp. 60-108) devotes 
considerable space to ' Paura' and ‘ Janapada ' and one may at 
once admit that he displays great learning, industry and 
ingenuity in his discourge on this subject. He holds that the 
Paura and the Janapada were elective parliamentary bodies or 
what may be called the Hindu Diet and he sums up ( on p. 108 ) 
their functions as follows ‘we had an organism or a twin 
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organism, the Paura-Janapada, which could depose the king, 
who nominated the successor to the throne..., whose President 
was apprised by the king of the policy of state decided upon in 
the council of ministers, who were approached and begged by 
the king in all humility for 8 new tax, whose confidence in a 
minister was regarded as an essential qualification for hi: 
appointment as Chancellor, who demanded and got industrial, 
commercial and financial privileges for the country, who could 
enact statutes even hostile to the king, in fine who could 
make possible or impossible the administration of the king.’ 
This is à very glowing picture of parliamentary institutions in 
ancient India. But unfortunately it cannot be accepted as the 
truth. Many scholars such as Prof. B. K. Sarkar (in ‘ Political 
Institutions and theories of the Hindus’ p. 71) and Dr. Beni 
Prasad (11 The State in ancient India’ pp. 498-500) do not 
subscribe to this theory. For want of space detailed examina- 
tion of Jayaswal’s theory cannot be entered upon. But a few 
remarks must be made. The sheet anchor of his theory (in ‘ Hindu 
Polity’ part II. p. 68) is a passage in the Hathigumpha Inscription 
of Kharvela (E. I. vol. XX at p. 7911. 6-7) which runs ' Rajasuyam 
samdasayamto sava-kara-vanam anugaha-anekani satasahasani 
visajati porah jànapadam' and which he himself translates 
(at p. 78) as 'remits all tithes and cesses, bestows many 
privileges amounting to hundreds of thousands on the paura 
and‘ jinapada’. Jayaswal himself has changed his views about 
the interpretation of this difficult record so many times (e. 8. 
J. B. O. R, S. vol. III pp. 425-507 may be compared with his 
interpretations in E. I. vol. XX p. 71) that one can never feel 
sure even of his latest readings and translations. As a matter 
of fact Dr. Barua differs and reads ‘ pora-janapadam’ as one 
word (I. H. Q. vol. 14 p. 464) and does not accept Jayaswal's 
interpretation (p. 477). If the word is ‘ pora-janapadam’ it 
would simply be a samühara-dvanda compound and mean ‘ all 
inhabitants of the capital and the rural inhabitants.” and the 
singular need not necessarily lead to the inference that a 
parliament of city-dwellers and rural population is meant 
Even supposing that the correct reading is ° poram-janspadam n 
that would not matter much, We shall have to understand the 
word ‘janam’ after it, since the word ‘jana’ is often employed 
.after 'paurajànapada' e.g. in the 8th Rock Edict at Girnar 
'janapadasa ca janasa dasanam' 0, J.J. vol I. pp. 14-15, in 
Rudradàman's inscription in E.I. vol VIII p.44 ‘apidayitva 
paura-janapadam janam’ and ‘paurajanapada-jananugrahartham’ 
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at p. 45 or in the Ramayana 1I. 2. 51, I. 111, 19 ‘paurajanapadam 
janam'). Lastly if the paurajanapada organization had (as 
said by Jayaswal in the quotation cited above) the power to 
depose kings and pass even hostile statutes, is it not a contradic- 
tion in terms to say that, instead of the Parliament or Diet 
deciding to remit certain taxes, it was the king who remitted 
taxes and bestowed favours ( or privileges ) of lakhs of rupees on 
the supposedly all powerful Paura-Janapada assembly? In all 
passages that he quotes from the Ramayana and other classical 
sanskrit works the ordinary meaning of puura ( residents of the 
capital) and j@napada (inhabitants of the country other than 
the capital) is quite enough and it is impossible to hold that any 
elective body is meant. In most passages the plural 'paura- 
jànapadàn' is used. If 'Paura-jànapada' stands for one elective 
body or two bodies, no explanation is offered why the plural 
should generally be used and not the dual. Kautilya (I. 19) 
states that the king should in the 2nd part of the day ( divided 
into eight parts) look into the causes of the paura-janapadas. 
Jayaswal (in ‘Hindu Polity’, part II p. 95) misinterprets this 
passage by saying that the king had to set apart one period 
daily for the business of the paura-jànapada assembly. Here 
again the plural is used and the dictum of Kautilya is the same 
as that of Yj. I. 327 who says that the king should look into the 
law-suits (vyavah&rán) of the people, The word 'karya' is 
employed by Manu VIIL 43, Narada and other writers on 
vyavahira in the sense of 'law-suit' Yaj. IL. 36 says that the 
king should restore to the jànapada property stolen by thieves. 
Jayaswal (in ‘Hindu Polity’, part Il. p. 93) presses the singular 
‘ janapadaya’ into his service and holds that it was the popular 
assembly that demanded the restoration of the things stolen. 
This, to say the least, is twisting the plain words of Yaj. The 
Mit. paraphrases the word to mean ‘to the person dwelling in 
his country from whom the property was stolen’. The corres- 
ponding passage of Manu VIOI. 40 ( datavyarm sarva-varnebhyo 
ràjfià corair-hrtam dhanam) is quite clear, since it fortunately 
does not use the word janapada and Medhatithi explains it as ' it 
should be restored to those from whom it was stolen’, Jayaswal 
(in ‘Hindu Polity’ part II p. 79) holds that a passage in the 
Arthasastra ( II. 14) refers to the fact that the Paura-Janapada 
assembly got gold coins minted by the royal mint-master, 1° 


124, सोवणिकः पौरजानपदानां रूप्यकुवर्णमावेशनिभिः कारयेत्‌ । निर्देषकालकार्य च 
कर्म कुर्युः t iga 1. 14. 
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But the plain meaning is that the mint-master was to mint 
standard silver and gold coins for all people when they brought 
bullion to him to have coins struck. One striking circumstance 
to be considered is that, though in all works on polity a rajya is 
paid to have seven elements, none of them includes a political 
elective assembly (like the paura-janapada postulated by 
Jayaswal) among them, They only enumerate the country and 
the capital and declare even these as of lesser importance than 
the king and the ministers. Another matter that makes the 
existence of powerful elective political assemblies in monarchies 
most unlikely is the total absence of any reference in works on 
polity to the method of election, the system of voting, the qualifica- 
tions of members, the period for which the assembly was elected 
and allied matters, When medieval writers like Apararka on Ya]. 
Il. 1 (p. 600 ) quote from Brhaspati verses about four kinds of 
sabha, they refer only to judicial tribunals of various sorts and 
grades (the same verses are quoted as Harita’s in Ràjaniti- 
ratnakara p.20). Vide n. 368 below. 


lf elective popular assemblies did not exist, then it may be 
asked whether the king was an absolute monarch or a despot or 
whether there were any checks that mitigated or regulated 
the power and doings of monarchs. The answer is that there 
were such checks and limitations. These were of various kinds. 
Exhortations addressed to the king himself exercised a restrain- 
ing influence, For example, Kat. (10) says ‘the king who gives 
way to wrath without proper thought would reside in a horrible 
hell for half a Kalpa'. The importance of dharma as an all- 
embracing institution was impressed upon the king by our 
writers so frequently that it must have had its psychological 
effect on every king. The idea that danda personified as a Deity 
might strike down the bad king himself (Manu VII 19, 27, 28, 30, 
Yàj I. 354-356) would tend to keep even a whimsical king 
within bounds, The views of ancient writers have already been 
cited according to which the king was not to act as he pleas- 
ed, but was to regard his high office as a sacred trust and was 
to rule according to the dictates of the Sástras. These views 
created public opinion which must have certainly influenced the 
king's acts. The ideal king Rama is depicted as having 
abandoned his queen Sità ( whom he knew to be pure) because 
the people could not accept her as pure after her long stay in 
Ravana’s prison, Vide Ramayana VII. 45. Then there were 
the ministers whose advice the king was enjoined to seek, 
Besides there was the purohita and there were learned brahmanas, 
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who were to propound what dharma was, whose directions he 
was to carry out and who were supposed to have power to ruin 
a bad king (vide Vas. I. 39-41, Gautama XI. 12-14, Manu IX. 320). 
Vide H. of Dh. vol. IL pp. 138-145 for the peculiar sanctity 
attaching to the person of a brahmana and the superior position 
of bráhmanas as a class vis-a-vis the king. There was a deep- 
rooted faith that the rules of the sastras (the Srauta and Smarta 
dharma) were divinely inspired and were above the king. 
Observance of dharma was the great social and political ideal 
from very ancient times for all including the king. This is 
most emphatically put in the Br. Up. I. 4. 11-14, where it is 
stated " even after creating the four varnas He (the Creator) 
did not think that stability had been attained. He then created 
the most excellent Dharma which is the might of the mighty 
(i.e. more powerful than the warrior caste). There is nothing 
higher than dharma. Even a very weak man hopes to prevail 
over a very strong man on the strength of dharma, just as (he 
prevails over a wrong-doer ) with the help of the king. So what 
is called dharma is really truth. Therefore people say about a 
man who declares the truth that he is declaring dharma and 
about one who declares what dharma is they say that he speaks 
the truth. These two (dharma and truth) are this ” (i. e. one), 1% 
Kamandaka I. 14 stated that the Yavana king ruled over the 
earth for a long time because he ruled according to the dictates 
of dharma. In his administration of justice the king was to be 
checked by the judge and sabhyas, who were fearlessly to render 
advice to the erring king (as will be shown in the section on 
vyavahàra). Besides corporations and guilds were powerful and 
had a sort of self-government. Manu ( VIII. 336 and Yaj. II. 307) 
went so far as to prescribe a heavy fine which the king was to 
inflict on himself for his illegal exactions and punishments and to 
direct that the king should distribute among brahmanas wealth ' 
forfeited by grave sinners (Manu IX. 243-244). Lastly there 
was the final sanction that the sastras allowed the subjects to 
abandon a worthless king or even to kill a misguided one or 
tyrant, as stated above (vide Manu VII. 27-28, Arthasastra I. 4).1% 
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Kautilya ( VIII. 3) when dealing!" with the evil results of 
want of discipline in a king states that kings who are hot- 
tempered are known to have fallen victims to popular fury ( or 
the fury of ministers). We may say that in theory and so far as 
ordinary people were concerned the sovereign's power was absolute 
and unlimited as Manu IX. 9-12 aptly illustrate and as Brhat- 
Parà$ara states ‘the king is Brahma, Siva, Visnu, Indra, he is 
the giver, the destroyer, and the enforcer according to the karma 
of his subjects’. But there were (as stated abéwe) very real 
checks and limitations that effectively prevented him from exer- 
cising his undoubtedly unlimited powers. These checks, though 
real, cannot be called constitutional in the sense in which that 
word is used in modern times. As said by Narada the subjects 
are dependent while the king is uncontrolled, but he could not 
go against the śāstra ( vide Haradatta on Gaut. XI. 2 ). 


In modern times the activities of a sovereign person are 
three-fold, viz. executive, judicial and legislative. The judicial 
activities of the ancient Indian king will be dealt with in 
another section on law and the administration of justice. One 
great difference between ancient and modern societies is that 
the legislative action of the king was extremely limited in 
ancient times, while in modern times people are more and more 
looking to legislation for regulating all manner of things. 
Manu (VIL. 13) lays down that since the king has in him the 
glory of all deities, whatever rule as regards desirable matters 
the king establishes and whatever action he declares as un- 
desirable among those actions that are harmful, should not be 
transgressed by any one. In his gloss on this verse Medhatithi 
carefully points out what orders the king can issue and on what 
subjects he cannot issue orders. He gives the following inst- 
„ances of orders of both kinds: ‘To-day all should observe a festival 
in the capital; all should attend a marriage ceremony at the 
houge of the minister; animals should not be killed to-day by 
the butchers and birds should not be caught; debtors should not 
be harassed by creditors on these days ( to be specified); no one 
should associate with such and such a man (an undesirable 
person); no one should allow a certain (undesirable) person 
to enter the house’. Medhatithi adds that the king is not 
authorised to interfere with the éastric rules governing the 


.127. अधिनीतो हि व्यसमदोषान न पश्याति | ताशुपदेश्यामः । कोपजाशञ्ेवर्गः कामज- 
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varnas and &éramas such as the performance of agnihotra, 77० 
This gloss of Medhatithi occurs word for word in the Rajaniti- 
prakaga (pp. 23-24), which gives a more correct text than the 
printed editions of Mandlik and Gharpure. Kautilya (II. 10) 
devotes a chapter to the drawing up of $asanas, particularly 
with reference to their linguistic elegance and diplomatic 
etiquette, The Sukranitisára (1.312-313) prescribes that the king's 
edicts ( sasana ) should be proclaimed to the subjects by beat of 
drum, that his edicts should be written and displayed where four 
roads meet, and that the king should declare that breaches of the 
orders would entail heavy fines. In I. 292-311 Sukra gives 
instances of such orders, the most important of which are: 
Watchmen should take rounds in the several streets every one 
hour and a half at night in order to prevent thieves and 
paramours moving about; people should not employ abuse or 
beating towards their slave, servant, wife, son or pupil; no one 
should practise deceit in respect of measures, weights, coins, 
resins, metals, ghee, honey, milk, fat, flour; no document 
should be got by force; no bribes should be taken nor should 
any bribes be given to persons engaged in doing the king’s 
work; no one should offer shelter to bad characters, thieves, 
paramours, those who hate the king, the enemy; parents, 
persons worthy of honour, learned men, men of good character 
should not be disrespected or ridiculed; no dissensions should 
be sown between husband and wife, master and servant, between 
brothers, between teacher and pupil, between father and son; 
no interference or obstruction should be caused to wells, parks, 
boundaries, dharma$ülas, temples, roads or to those who are 
deficient in a limb; without the king's permission no one 
Should engage in gambling, selling liquor, hunting, bearing 
arms, sale or purchase of cattle or elephants or horses or camels 
or ghe-buffaloes or slaves or immoveable property or silver, gold, 
gems, intoxicants, poisons, drugs, the profession of medicine or 
should pass a sale deed, deed of gift or give a decision about a 
debt; no one should falsely accuse another of the great sins, 
nor take treasure trove, nor frame new rules for clubs or con- 
vivial gatherings ( samaja ) nor should publish slander against a 
caste, nor should appropriate property which is without an 
owner or has been lost, nor divulge the ( king's ) lines of policy, 
nor babble about the vices of the king; the people should not 
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even think of forsaking their dharma, speaking untruth, commit- 
ting adultery with another's wife, giving false evidence or 
fabricating documents, accepting gifts secretly, committing 
thefts and engaging in other desperate acts, engaging in sedi- 
tion ; public servants should not exact more than the tax already 
settled; only such weights and measures are to be used as bear 
the royal stamp; all subjects should strive to possess good 
qualities; desperadoes should be arrested and handed over to 
the king; bulls let loose (in memory of the dead) should be 
kept well controlled and fed by those who let them loose. 
Medhatithi on Manu VIII. 399 states that a king may prohibit 
the export of foodstuffs from the kingdom in a famine. The 
several edicts of Asoka show that his orders were framed on the 
same lines that are contained centuries later on in the Sukra- 
nitisira. Most of his proclamations insist on moral virtues 
such as truthfulness, obedience and reverence to parents, elders 
and preceptors, honouring brahmanas and $ramanas, kindness 
to animals, tolerance of other faiths. Proclamations that 
may be called positive laws are very few, such as his order 
in Pillar Edict IV to give three days’ respite to criminals 
condemned to death (C. I. I. vol. I p.125) or his regulations 
restricting the killing of animals contained in the 5th Pillar 
Edict (C. LL vol IL p.138) or in the First Rock Edict at 
Girnar (p. 7) ‘no living being must be killed or sacrificed 
and no festival meeting must be held'. In the reign of Avanti- 
varman of Kashmir the killing of living beings was prohibited 
for ten years ( vide Rajaterangini V. 64). Law-making in the 
modern sense is almost entirely lacking in the smrtis. Gaut, 
XI. 19-25.show 9 that the king was to find the law required 
for the decision of causes from the following, viz. (1) the Veda, 
Dharmaéàstras, the Angas (lores auxiliary to the Veda such as 
grammar, exegesis, metrics etc.), Upavedas, Puranas; (2) customs 
of countries, castes and families that were not opposed to the 
Veda; (3) the usages of husbandmen, traders, herdsmen, money- 
lenders and artizans; (4) ratiocination; (5) the opinions’ delivered 


128. तस्य चच ध्यचह्टारो वेदों धर्मशास्राण्यद्नन्युपवेदा: एराणम्‌ । देशजाविकुलधर्मा- 
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by the assembly (parisad) of men deeply learned in the three 
Vedas. The authoritativeness of customs, usages and conven- 
tions and their relation to 85808 will be discussed later on. 
In the decision of causes there were four deciding factors, 
dharma, vyavahara, cdritra and rajasasana, which will also be 
dealt with later. So royal edicts or orders first came to be made 
in the administration of justice and probably served as laws or 
precedents in later times. Vide H. of Dh. vol. II. pp. 968-970 for the 
role of parisads in religious matters. Yaj. 1, 9 and Sankha speak of 
pargat or assembly of learned men as final authorities on dharma. 


The executive functions of the king required a large number 
of ministers and officers. This topic will be dealt with immedia- 
tely below. 


There is another way of looking at the king's functions viz. 
they were religious and secular. The first required him to do 
certain acts for propitiating gods and unseen powers and 
removing dangers therefrom with the help of the purohita and 
sacrificial priests ( vide Gaut. XI. 15-17, Yaj. I. 308) and he had 
to guard dharma. His secular functions included those that 
led to prosperity, that helped the people in famine and similar 
calamities, dealing even-handed justice, guarding person and 
property from thieves and trespassers and against invasion, 


The Mahabharata records the tradition that many kings of 
former times abdicated the throne in favour of their sons and 
resorted to the forest as hermits, Vanaparva 202.8 mentions 
Brhada$va who crowned his son Kuvalasva. Vide also Vayu 
88.32. Dhrtarástra says to Yudhisthira that in their family it 
was customary for kings to transfer the sovereignty to their 
sons and resort to a forest towards the close of their lives 
( Asramavasi 3.38). Vyasa says that that was the practice of all 
rajarsis (Asramavasi 4.5) and the Asramavasiparva (20) mentions 
the names of several such kings. Vide also Santi 21.15. In 
Ayodhya 23.27, 94.19 this practice is referred to. In the 
Raghuvaméa (I 8, XVIL 7, 9,26) Kalidasa says that in the 
family of Raghu kings in their old age became munis ( hermits ) 
and in chap. VOI. 11-23 he draws a fine contrast between the 
lives of Aja and his father Raghu (who had become a yati). 
There are Jain traditions of some antiquity that connect the 
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grest Jain sage Bhadrabàhu, the last Srutakevalin, with Candra- 
gupta Maurya, who is said to have abdicated in favour of his 
son and to have gone to Sravana Belgola. ‘Vide Indian Antiquary: 
vol. 21 pp. 156 ff where Fleet criticizes this tradition and rejects 
it. In the Divyavadina (XXIX p. 431, ed. by Cowell and Neil) 
it is stated that Asoka died destitute of power ° and possessions 
and Fleet (in J. R. A. S. for 1913 pp. 656-658) says that there 
is in this probably a reminiscence of abdication by Asoka. King 
Lavanaprasada of the Vaghela dynasty in Gujerat abdicated in 
favour of his son Viradhavala (1233-38 A, D.) Vide Bombay 
Gazetteer, vol. I part 1 pp. 198, 200, 206. 

Kautilya (VII. 2) speaks of a novel rule called 'dvai- 
rijya’ ! (sovereignty of two) and distinguishes it from 
'vair&jya'. The Mss. differ in their readings, but the reading 
given in the footnote by Dr. Sham Sastri seems preferable. 
Kaut. remarks “As between dvairajya and vairajya (foreign 
rule) the former perishes on account of mutual hatred and 
rivalry; but the latter according to the ücüryas is enjoyed by 
foreigners as it is, when it pays attention to winning over the 
subjects; ‘No’ says Kautilya ‘dvairajya’ (generally) exists 
between father and son or between two brothers, their welfare 
is the same and therefore by reason of the influence of amatyas 
(over the two rulers) it can last, but veairüjya comes into 
existence by being seized from another king who is living and 
therefore the ( foreign ruler) thinking 'this country is not mine' 
impoverishes it and carries off its wealth or treats it as a chattel 
(for sale) or when he finds that the country is disaffected 
towards him abandons it and goes away”. This remarkable 
passage contains the mentality of foreign rulers in a nutshell 
Manu IV. 160 in a lucid and laconic manner states how in- 
dividual and national happiness lies in freedom. Kālidāsa in his 
Malavikagnimitra ® (Act V) appears to refer to the conception 


130. अज्ञोक is made to say 'द्वाक्षिण्यावृच्चतं हि कि कथयथ अश्टाधिराज्या 
बयं शेषं त्वामल॑कार्धमित्यवासितं यच्च प्रभुत्वं मम । ad घिगनायसद्धतनदीतोयप्रवेशोपम 
मत्यैनब्रस्य ममापि यत्पतिभयं दारिद्रमभ्यागतम्‌ ॥ › विष्यावदान XXIX p. 431. 

131. द्वेराज्यवेराज्ययोः द्वेराञ्यमन्योन्यपक्षद्वेषाचुरागाम्यां TTT वा विन-। 
इ्याति । वैराज्यं तु प्रकृतिचित्तग्रहणापेक्षि यथास्थितमन्येशुज्यत इत्याचार्याः | नेति कौटिल्यः 
पितापुत्र योर्ात्रो्वा suse तुल्य योगक्षेमममास्याषग्रहं वर्त येतेति Jush तु जीवतः परस्या- 
Rog नेतन्ममेति मन्यमानः कर्शयत्यपवाहयति पण्यं घा करोति विरक्तं वा पारित्यञ्यापग- 
च्छती ति | aia VIII 2. 

132. तत्रभवतो्आत्रो यज्ञसेनमाधवसेनयोहेराज्यमिदानीमवस्थापयितुकामोस्मि । तो 
पृथग्वरवातीरे शिष्टासुत्तरदृक्षिणे। नक्तंदिनं विभञ्योभो शीतोष्णकिरणाविष ॥ द्विधा विभक्तां 
fires हन्तो धुरं रथाश्बाविव संग्रहीतुः | तो स्थास्यतस्ते चुपतेनिदेशे परस्पराषग्मह (eie ॥ 
mrefügre V. 13-14. AES 
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of dvairajya when he makes Agnimitra say that the latter 
desires to establish a dvairajya for the brothers Yajfiasena and 
Madhavasena on the north and south banks of the river Varada, 
who would both remain under the command of the king ( Agni- 
mitra) In the Mahabharata a similar rule of two brothers, 
Vinda and Anuvinda in Avanti, appears to be referred to ( vide 
Udyogaparva 166, cr. ed. chap. 163). MacCrindle in 'Invasion 
of India by Alexander' p. 296 quotes Diodorus to the effect that 
Alexander sailing up the river came to Taula (Patala?) a city 
of great note with a political constitution drawn on the same 
lines as the Spartan, for in this community the command in 
war was vested in two hereditary kings of two different houses, 
while a council of elders ruled the whole State with paramount 
authority. Vide Jayaswal's 'Hindu Polity' part I pp. 96-97 
and Dr. D. R. Bhandarkar's ‘Ancient Indian Polity’ p. 99-100 
for some further details on dvairajya from Buddhist and 
other sources. 


CHAPTER IV 
MINISTERS 


Amütya —The second of the seven elements of rajya is the 
amülya, which word may be translated as ‘minister.’ There are 
three words that are interchangeable though sometimes dis- 
tinguished, viz. amatya, saciva and mantrin, the first being the 
oldest of the three. A Kariks on Panini (IV. 2. 104) teaches 
the formation of the word with the affix tyap ( tya ) from amd 
meaning ‘near or with’ (vide Mahabhásya, vol. IL p. 292). In 
Rg. IV. 4. 17% there is the germ of this word ‘O Agni! Go like 
a king riding an elephant, accompanied by his ministers’ 
Yaska (in Nirukta VI. 12 ) explains ' amavàn ° as ' amatyavan,’ 
though two more explanations of the word are offered by him. 
The word amatya itself occurs in Reg. VII. 15. 3, but there it is 
an adjective and means ‘our own’ or ‘abiding in our house’ 
In some of the sutras like the Baudhayanapitr-medhasütra 
(I. 4. 13, I. 12, 7 ) the word amatya is used in the sense of ‘ near 
male relations in the house’, Vide H. Dh. vol. II. p. 588 n. 1375, 
The word ‘ amatya’ occurs in the sense of minister in Ap. Dh. 
S. IL 10. 25. 10 'The king should not live better or more 
luxuriously than his gurus (elders) and his ministers ( gurün- 
amatyansca natijivet )’. The word 'saciva' occurs in the Ait. 
Br. ( XIL 9) where it is said that Indra considered the Maruts 
ag his 'sacivas' (helpers or comrades). The necessity of amütyas 
or sacivas ig stated in graphic language by several writers. 

. Kautilya (I. 7 last verse) says ‘ kingship is possible only with 
( the aid of ) assistants, a single wheel cannot work (a chariot ) ; 
therefore the king should appoint ministers and listen to their 
opinions’, Manu (VII. 55 = Sukra IL 1) says ‘it is difficult 
for a person single-handed to accomplish even an easy task ; 
how can government particularly, which has great good as its 
aim, be accomplished without helpers’? The Matsya-purana 
(215. 2) prescribes ‘ the king, while his head is still wet with 
the waters of coronation, if he wants to supervise his State, 
should choose his helpers, as in the latter the kingdom secures 
stability’. Matsya 215. 3 is the same as Manu VII. 55. Vide 


133. gu पाजः पसितिं न पृथ्वीं याहि राजेवामषी इभेन । ऋ. IV. 4.1; याहि 
शजा इब अमात्यवान अभ्यमनवान रवबान वा । निरुक्त VI. 12. 
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Visnudharmottara ll. 24. 2-3 which are the same as Matsya 
215. 2-3; also Santi 106. 11 and Rajanttiprakasa p.174. From 
Arthasastra J. 7 and 8, Manu VIL 54 and 60, Kam. IV. 25, 27, 
XII 24 and 64 it appears that they use the words saciva 
and amitya as synonyms. Rudradàman in his Junagadh 
Inscription 4 ( E. I. vol. VII. p. 36 at p. 44) states that his 
great enterprise to repair the Sudarsana lake was disapproved of 
by his advisory ( mati-saciva ) and executive councillors (karma- 
saciva) who were all endowed with the qualities required in 
amatyas and yet who were averse to the project and had no 
enthusiasm for it, since the breach to be repaired was very great. 
Here sacivas are divided into two sorts, those who give advice 
and those who execute the business decided upon and the word 
saciva seems to be a synonym of amátya. Amara states that 
the amatya who is a dhisaciva (i. e. matisaciva) is called a 
mantrin, while amatyas other than the mantrin are called 
karmasacivas, These distinctions are often not observed. 
Sumantra is called amatya in Ramayana I. 7. 3 and the best of 
mantrins in L 8. 4. In Ayodhya 112. 17 amatya and mantrin 
seem to be distinguished. From Kaut. I. 8 ( last verse) ‘ Having 
divided the spheres of their powers and having taken into 
consideration the time and place and the work they have to do, 
all these persons should be appointed as ministers ( amatyas ), 
but not as mantrins, ' it follows that mantrins were regarded by 
Kautilya as of a higher grade than amityas in general. The 
R. N. P. p. 178 says that the amatyas are also styled mantrins. 
Kautilya states ( I. 10) how amatyas are to be tested by upadhas 
i e. by means of tempting them as regards each of dharma, 
artha, kama, and bhaya (fear) and to be employed if found honest 
after any one of the four tests, while mantrins were to be appoint- 
ed only if their integrity and loyalty were proved by all the 
tests combined. Upadha is defined by the Nitivakyamrta 
p. 111 as ‘testing the mind of a person as regards dharma, 
artha, kàma and bhaya by various devices' ( employed by secret 
agents). Kat, (4-5) quoted by R. N. P. p. 136 states that the 
minds of kings always go astray on the (slightest) cause by 


134, अस्मिशथे महाक्षज्पर्य मतिसचिव-कर्मंसचिबैरमात्यछणसमुद्य॒क्तेरतिमहत्वाज़े- 
aerate विहुखमातोभेः प्रत्यार्यातारम्भम्‌ &c. £. I. VIII. p. 36 at p. 44, 1. 17 
135. मन्त्री घीसचिषोऽमात्योन्ये कर्मस चिवार्ततः | अमरकोश Il, क्ष्रियवर्ग. 
136. धर्मार्थकामभयेषु व्याजेन पराचिफ्तपरीक्षणश॒ुपधा । मीतिवाक्यासुत (मन्त्रः 
euüw14p.111); उपेत्य धीयते यस्मादुपधेति ततः ससुता । उपाया उपधा ज्ञेयास्त- 
॥ rampe IV. 27, 
14 
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reason of the fact that they possess great valour, knowledge, 
wealth and particularly the fact that they possess absolute power; 
therefore br&hmanas should always enlighten the mind of the 
king as to the duties of a king. 

About the number of members in the council of ministers 
there has been a great divergence of views from ancient times, 
Kaut.I 15 and Kam. XI. 67-68 state that according to the 
Manava school the council (parigad) of ministers should be 
constituted of twelve amatyas, acc. to the Barhagpatyas of 16, 
acc. to the Ausanasas of 20, but Kautilya's own opinion was 
that the number is determined by the power or exigencies of 
the State (gathasamarthyam ) The Balakanda (7. 2-3) states 
that Dasaratha had eight honest and devoted amatyas (who 
are then named) Manu VII. 54 and Manasollasa (IL 2, 
verse 57) require that the king should select seven or eight 
ministers who should be hereditary, versed in the sastras, brave, 
born of high family and well-tested. This advice was followed 
by Shivaji, the founder of the Maratha empire, who had a council 
of eight ministers (Pradh@nas), Vide Ranade’s ‘ Rise of the 
Maratha Power’ pp. 125-126 where he describes the functions 
of the eight ministers called *‘Mukhya-pradhina’ (Prime 
minister)’, Pant Amitya (Finance minister), Pant Sachiva 
(General Accountant and Auditor), Senapati ( Commander-in- 
chief), Mantri (in charge of king's private affairs ), Sumanta 
(Foreign Secretary ), Panditrao ( in charge of the Ecclesiastical 
Department), Nyayadhishs (Chief Justice) This list was 
probably taken by Shivaji’s advisers from the Sukranitisara 
IL 71-72 where almost the same eight are said to be the 
ministers according to some, Vide also Grant Duff's History 
of the Marathas, vol. I p.193, and Rao Bahadur Wad's selec- 
tions of sanads and letters (in Marathi) published by Messrs. 
Mawajee and Parasnis in 1913, where the names of the eight 
ministers of Shivaji are stated and their duties are described 
(p.193) Inthe Santiparva (85. 7-9) it is declared that the 
king should have 37 sacivas, of whom 4 should be learned 
and bold brahmanas, 8 valiant ksatriyas, 21 prosperous 
vaisyas, 3 Südras and one sūta versed in the Puranas, but 
verse 11 adds that the king should discuss and settle lines of 
policy in the midst of eight mantrins and Santi 83, 47 says that 
mantrins should not be less than three. In the Ramayana 
(IL 100, 71) Rama whom Bharata came to meet in the former's 
exile asks him whether he held consultation with three or four 
mantrins and (jn verse 18 = Sabhaparva 5, 30) Rama hopes 


n] Nuniber of niantrins 107 


that Bharata did not settle his policies by himself alone or in 
consultation with too many ministers, Kautilya also (1.15) lays 
down that the king should hold consultation with three or four 
mantring. The Nitivakyamrta ( mantrisamudde$a pp. 127-128) 
holds that they should be three, five or seven, that unanimity 
is difficult to secure in a group of persons of different characters 
and that when there are many ministers they are jealous and 
try to carry out their own ideas. These passages show that 
firstly there was to be a small cabinet of three or four ministers, 
secondly there was to be a council ( parisad ) of ministets who 
might be eight or more in number according to requirements 
and thirdly there was a large number of amātyās or sacivas 
(high functionaries concerned with various departments), The 
council is mentioned in the 3rd and 6th Rock Edicts of Asoka 
(Corpus I. I. vol. I. p. 4 ‘ parisà pi yute ajfiipayisati’) in the words 
‘the council will order the officers called Yuktas’. The qualifica- 
tions of ministers (amatyas) are laid down in several places 
e.g. in Kautilya I. 9, Manu VII 54, Yaj. I. 312, Kam, IV. 25-30 
(of which verses 28-30 are almost the same as the words of 
Kautilya ), Santi 118. 2-3 (14 qualities of mantrins are men- 
tioned ), Santi 80. 25-28, Balakanda 7. 7-14, Ayodhyakanda 100, 
15, Medhatithi on Manu VII.-54, Agnipurana 239, 11-15 (= Kam. 
IV. 25 and 28-31), Manasollasa IL 2, verses 52-59, Nitivaky- 
amrta p. 108, Rajanitiratnakara pp. 13-14 ( quoting Narada and 
Harita ), Rajanitiprakaga pp. 174-178, Rajadharmakaustubha 
pp. 251-254, Budhabhisana pp. 32, 57-58. Only the qualities 
required by Kautilya in amatya are set out here: He must be 
a native of the country, born of high family, influential, well- 
trained in arts, far-sighted, wise, of good memory, vigilant, 
eloquent, bold, intelligent, endowed with enthusiasm and dignity, 
capable of endurance, pure (in mind and actions), well-disposed, 
firmly devoted ( to the king ), endowed with character, strength, 
health, spiritedness, free from arrogance and fickleness, affec- 
tionate, who would not have recourse to hatred (even when 
offended by the king), Kautilya states that amatyas are of 
three ‘kinds, the best, middling and inferior, of which the first 
must be endowed in full with the qualities set out by him and 
the other two are deficient by one quarter and a half respectively. 
In Santi 83. 35-40 the faults that disqualify a person for being a 
mantrin are stated and verses 41-46 set out the qualifications 
for'a mantrin, one of which deserves special notice, viz. 
( verse 46 ) he should have secured the confidence of the pauras 
and jànapadas Many works prescribe that the ministers were 
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to be hereditary if the son was capable like his father, e. g. 
Manu VII. 54, Yaj. I. 312, Ramayana II. 100, 26 ( 2 Sabháparva 
5, 43), Agni, 220, 16-17, Sukra II. 114. The Matsya 215. 83-84 
and Agnipurana ( 220. 16-17 ) add the very sensible remark that 
such hereditary ministers should not be allowed to dispose of 
the cases of their dàyddas (agnates) The Visnudharmottara 
(II. 24. 55-56 ) contains the same rule. This hereditary character 
is borne out by many inscriptions. For example, in the Allahabad 
stone pillar ins. of Samudragupta, Harisena is himself a Maha- 
danda-nayaka whose father Dhruvabhüti was also a Mahadanda- 
nayaka (Gupta Inscriptions pp. 10,15) and in the Udayagiri 
cave Inscription of Candragupta II (ibid p. 34) Virasena is 
described as ‘ anvayapraptasacivya ' ( who hereditarily obtained 
the post of saciva). The R. N. P. (p.176) after quoting the Matsya- 
puràna expressly states that the hereditary principle was to be 
given up, if the son or grandson of a former minister had not 
the requisite qualifications, but that such a descendant was 
to be employed only in such state work as was suited to 
his?" attainments. The mantrins should, according to most 
authorities, be chosen from among brahmanas, ksatriyas and 
vaisyas, but not from Sudras, even if the latter be endowed with 
qualities (vide Sukra IL 426-427, Nitivakyamrta p. 108), ta 
The consultation with the council of ministers was to be in 
secret. Kautilya (I. 15) says‘ All administrative undertakings 
must be preceded by consultation with ministers. The place for 
consultation should be so secluded that the conversation going 
on inside will not be heard outside and that even birds cannot 
see it, for it is narrated that secret consultations were divulged 
by parrots, mainas, dogs and other lower animals'.!5$ The 
Harsacarita VI states that Nagasena of the Naga dynasty met 
destruction in Padmavati because his secret policy was divulged 


137, मत्स्यपुराणेपि। झुणहीनानपि तथा विज्ञाय afa: स्वयम्‌ । कर्मस्वेव नियुखीत 
थथायोग्येछु भागशः॥ अत्रायं बाक्यार्थः। यदि मोलाः कुलीना आपि तथा पितृपैतामहपदयोग्य- 
शुणही नास्तास्तथाविधएुणहीनानपि विज्ञाय यथायोग्येष्वेष कर्मछ स्वर्यं भागशः कर्मविभागेम 
नियुत न तु तत्तत्पितृपेतामह पदेषु तत्र तत्र तेषामयोग्यस्वात्‌ à रा. नी. म. p. 176, 

137a. आ्राह्मणक्षत्रियबिशामेकत्मं स्वदेशजमाचाराभिजनविद्यद्ध मग्यसानिभमध्यामे" 
श्वारिणमधीता खिलष्पवारतन्त्रमझ्रक्षमशेषोपायेविश्ुद्धं च मन्त्रिणं कुर्वीत । समस्तपक्षपातेदु 
स्वद्षेशपक्षपातो महान्‌। भीतिवाक्या० p. 108, 

138, sewguh सर्वारम्भाः | : dga कथामामनिस्राथी पक्षिभिरनालोक्यः 
स्यात्‌ | श्रूयते हि षुकसारिकाभिः sighs यग्योनिभिः (onis 1, 15; 
compare दर्षचरित VI ` नागकुलजन्मनः सारिकाभावितमम्धस्यासी्ाशो भागसेनस्य 
प्चावत्याम्‌ | हुक थुतरहस्यस्य w भीरशीयंत श्चुंतवर्मणः आवस्त्य।म्‌। ? 
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by amainü, Srutavarman lost his kingdom in Sr&vast! as his 
secret was disclosed by a parrot, and king Suvarnacüda met 
his death in Mrttikavati by babbling in a dream about his 
policy. Vide also Manu VII. 147-150, Yaj. I. 344, Kam. XL 93, 
65-66, Agnipuràna 225. 19, Manasollàsa IL 9, verses 700-705 
p. 92. Kaut. (I. 15) has a verse ' no outsider should know the 
king's secret policy which he desires to carry out. Only those 
who are to carry it out should know it only when it is begun 
or accomplished’. Vide for a similar rule Manu VII. 105 
( =Santi. 140. 24 which is algo the last but one verse in Kaut, 
I15).9 The king presided in the council, but if he was not 
present the chief minister presided (Manu VII. 141). In the 
Malavikagnimitra ( V ) the king's decision to make a dvairdjya 
is conveyed to the council of ministers and then the amatya 
( who here means the chief minister or President of the council) 
informs the king that the council agreed with the king, where- 
upon the king asks the council to depute the commander-in- 
chief Virasena to carry out the proposal. Kaut. further says 
(1. 15) that all business was to be transacted in the presence of 
the ministers; but if any one was absent his opinion was to be 
elicited by despatching a letter. In matters of emergency ( or 
great danger) the king is to call his cabinet ministers and the 
council of ministers and what the majority decide or what 
would lead to success is to be carried out by the king. Sukra 
1.365 also refers to the view of the majority. It is the duty of the 
ministers, according to Kam. IV. 41-49, to prevent a king from 
pursuing an evil course, it is the duty of the king to listen 
to the advice of his ministers and such ministers are not 
merely his friends but are really his gurus. ^ Sukra (II, 82-83) 
asks ‘How can the kingdom be brought to prosperity by those 
ministers whom the king is not afraid to offend? They are no 
better than ladies who are to be decked with ornaments and 
fine clothes. What is the use of those ministers, whose advice 
does not tend to the advancement of the kingdom, the people, 
the army, the treasury, good government and to the destruction 





139. नाश्य Sy परः पर्येच्छिवेषु परमान्वियात्‌ । गूहेत्कूर्म gun रक्षेद्धिवर 
मात्मनः ॥ शान्ति 83. 49 and ज्ञास्ति 140. 24 with slight variations; कौडिल्य 
reads नास्य gef परे विद्यश्छियं विद्यात्पर्य ल। ... यस्स्याद्विदृतमात्मनः t 


140. सञ्ञमानमकार्येकु निररुध्यर्मन्त्रिणो च्पम्‌ । झरूणामिष चैतेषां anarai 
wa: -. चपस्य ते हि gage एव शुरवो RAN । य एनसुस्पथगर्त वारयन्ट्यनिबारिताः t RM- 


मानमकार्येषु धुवो वारयन्ति ये । सत्यं ते नेष सुहृदो शरवो get हि ते॥ कामश्दृक 
IV. 41, 44-45, 
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of enemies? The ministers, however, must have found it 
"difficult to please the king and also to placate the subjects. A 
well-known subhàásita states that one who looks to the benefit 
of the king comes to be hated by the people and he who looks 
to the good of the people (only ) is abandoned by the king; when 
there is this great conflict it is rare to find a person who can 
secure the aims of both the king and the people. Manu (VII. 
56-59 ) prescribes the matters in which consultations are to be 
held with ministers and the procedure thereof, viz. peace and 
war, sthana (i e. army, treasury, capital and the country), 
sources of revenue, protection (of himself and of the country ), 
the proper bestowal of the wealth obtained; the king is to 
ascertain the opinions of ministers separately and then jointly 
and then do what is beneficial; he 18 then to hold consultation 
on the most important affairs relating to the six means of policy 
with a wise brahmana who is the most distinguished of all 
ministers and, always to rely upon him, to settle all lines of 
policy finally on his advice and then to act. Yàj I. 312 also 
requires the king to consult his mantrins, then a brahmana 
( purohita ) and thereafter to decide himself the course of action. 
The principal matters which mantrins have to concentrate them- 
selves upon, acc. to Kam. XIII. 23-24 (=Agnipurana 241. 16-18), 
are: mantra, securing the fruit of the line of policy adopted 
(such as conquering a country and protecting it ), the carrying 
out of the business ( of the State), predicting the good or evil 
effects (of an action taken), revenue and expenditure, govern- 
ment (1 e. punishing those who deserve punishment), subduing 
enemies, measures against calamities like famine, guarding the 
king and the kingdom. The Nitivakyamrta ( p. 185 ) concisely 
puts the same by saying that amatyas have to concern them- 
selves with revenue, expenditure, guarding the ruler (i. e. his 
body, his dharma, wife and children), looking after the army 
in all its arms. 


Yaj. I. 343 says ' since the State depends upon mantra (i. e. 
lines of policy arrived at after consultation with ministers), the 


140a. नरपतिहितकर्ता द्वेष्यतां याति लोके जनपदहितकर्ता त्यञयते adden: । हति 
भक्ति विरौधे वर्तमाने समाने दुपतिजनपंदाना दुर्लभः कार्यकर्ता ॥ q. by gu. p. 86, last 
pada being read as तबुभयहि तकती श्यञ्यते arf 

141. मन्त्रो मन्‍्अफलाधातिः कार्याद्ुाममायतिः । आयश्ययों दृण्डनी तिरंमि्रमति- 
Quer ॥ श्यसमस्य प्रतीकारो राजराज्याभिरक्षणम्‌ । इत्यमात्यस्य कर्मेदं दन्ति स ष्यसना- 
fewer: | कामन्वृक्क XIII. 23-24 and अग्निपुराण 241. 16-18; आयो व्ययः स्वामिरक्षा 
तन्त्रपोषणं थामात्यानामधिकारः। मीति वाक्याशुत (अमास्यसघुद्देशः ) p. 185. 
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king should keep his lines of policy secret in such a way that 
people should not know them till the results of his undertakings 
manifest themselves’. Kautilya (X. 6 last verse ) emphasizes 
the importance of mantra in ‘an arrow discharged by an 
archer may kil] one man or none at all, but a ( well-considered ) 
scheme put into operation by a wise man may destroy even 
those who are only conceived’."* Both Sabhaparva 5, 27 and 
Ayodhya 100. 16 have the same verse, viz. mantra is the root of 
victory. Kautilya and the Nitivakyamrta p.114 say that mantra 
accomplishes the following, viz. the apprehension of what is not 
or cannot be seen, imparting the strength of definite conclusion 
to what is apprehended, removal of doubt when two courses or 
opinions are possible, inference of an entire matter when only a 
part is seen, In most works such as Kaut. I. 15, Kam, XI. 56, 
Agnipuràna 241. 4, Paücatantra I. p. 85, Manasollasa (IL 9 
verse 697 ff, p. 92 ) it is said that mantra has five elements which 
have to be considered (it is paficanga ), viz. means of carrying 
out actions (or works), plenty of men and materials, proper 
allotment of time and place, remedies against pitfalls, the 
( happiness of the kingdom or people) that will result from the 
accomplishment of the course decided upon. '*5 


The high functionaries and office-holders have been different 
at different times. In the Vedic age, in the performance of the 
Rajastya, there are certain offerings (generally twelve in 
number) which are called 'ratninàm havimsi’. Their order 
and names differ in different texts, though most are the same 
in all Besides the king (the sacrificer), the eleven 'ratnas' 
(jewels) or ‘ratnins’ are (according to the Sat. Br. V. 3. 2 ). 
the commander-in-chief, the purohita, the crowned queen, sūta 
gramani, ksattr (chamberlain), sargrahitr (treasurer or charioteer ?), 


142. एकं हन्याज्ञ वा हन्यादिषुः क्षिप्तो धनुष्मता । माज्ञेन तु मतिः क्षिप्ता weangmi- 
गतानपि ॥ andere X. 6 last verse, quoted in यशस्तिलक III. p. 386. 

143. मन्त्रो विजयमूलं fü राज्ञां भवति राघव! अयोध्या 100. 16; बिजयों ara- 
मूलो दि राजां भवति भारत à सभा 5. 27. 

144. अद्ुपलश्धस्य ज्ञानसुपलब्धरय निञ्चयषलाधानमर्थ्वैधस्य संशयोच्छेद्मेकदेश T- 
स्य होवोपलब्थिरिति मन्त्रसाष्यमेतत्‌ | तस्माद्‌ बुद्धिवृद्धैः सार्धमासीत «exa | अर्थशास्त्र 
I, 15 and नीतिषा. p. 114, which reads उपलब्धस्य निश्चयो निश्चितरंय बलाधानम्‌. . 

145.  कर्मणामारम्भोपायः, पुरुषजग्यसम्पत्‌, ढेशकालत्रिभागः, विनिपातपतीकारः, 
छायंसिद्भिरिति qampt मन्त्रः । orig 1. 15; सहायाः साधनोपाया विभागो qur 
कालंयोः। विपस्तेश्व पतीकारो now: vang इष्यते | कामम्दृक XI. 56. It will be noticed 
that Kam, omits कार्योसिद्धि: and makes up the five by counting qam 
and काछाबिभाग separately, ` s E d n 
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aksüvüpa (superintendent of gambling or of the records? ), 
bhágadugha (collector of taxes), govikartana / ? hunter ), dita 
(courier), parivrkti (discarded queen) Vide H. Dh. vol. II. 
p. 1215 n and 1216. In Tai. Br.(I 7.3) they are the same as 
above except that govikartana is omitted and the queen called 
' v&vàtà' is added. These are described in the Tai. Br. I. 7. 3 as 
the bestowers of the kingdom (ete vai rastrasya pradatarah ). 
Vide also Tai. 8.1.8.9. 1-2. It is clear from Sat. Br. V. 3. 2. 2 
and 4 that some of these jewels like the commander-in-chief 
and the huntsman were of low caste or of the südra caste. 
Later on certain functionaries began to be called tirthas, their 
number being 18; vide Sabháparva 5. 38 (  Ayodhy& 100. 36 ) 
and Santi 69. 52 for a reference to the 18 tirthas.“* Kautilya 
(1, 12 ) speaks of the 18 tirthas and enumerates them. In the 
Raghuvamsa 17.68 Kalidasa employs the word tirtha in this sense. 
According to the Nitivaky&mrta ( p. 29 ) persons who are helpers 
in dharma and state business are called tirtha. In the Edicts 
of Asoka the high officers were called mahàmaàtras (in Rock 
Edict XII there are dharma-mahamitras ) and other officers were 
yuktas, rajukas and pradesikas (in Rock Edict III) of whom 
the first at least were subordinate to the council of ministers. 
Later writers like Govindaraja on Ayodhya 100. 36, the com, 


146. काथिवृष्टादज्ञास्येषु स्वपक्षे qur cup च । िभिञ्रिभिरविज्ञातेवीस्सि stant 
चारकेः ।। अयोध्या 100. 36=सभापर्ष 5. 38 = नीतिमक्काशिक्षा 1. 52, 

147. तान्राजा स्वविवये मन्त्रि-पुरोहित-सेनापति-युवराज-वोवारिकाम्तर्षशिक-परज्ञास्तु- 
समाइ्तु-संनिधातु-पदेष्टूनायक-पोरव्यावहारिक-कार्मान्तिक-मन्त्रिपरिषवृष्यक्ष-वृण्डडुगाम्त- 
पालाउबिकेषु अद्धे यवेशवेबशिल्प भाषाभिजनापदेशान भक्तितः सामश्ययोगाच्चाप सर्पयेत्‌ i... 
एवं शत्रो थ भिजे च मध्यमे चावपेच्चरान्‌। उदासीने च तेषां | तीथेष्वष्टादृशस्वपि ॥ अर्थ- 
शाख I. 12. वोवारिक is lit. doorkeeper i. e. Lord Mayor of the palace; आगम्तर्ष- 
tera is Lord Chamberlain (the same as स्यध्यक्ष or कलत्राध्यक्ष in Asvamedhika- 
parva 22, 20 and Salya 29. 72 and 94 and the waeqaraetara in the 12th Rock 
Edict at Girnar or Mansehra in Corpus 1, I. p. 80; and the अम्तःपुराष्यक्ष in 
मत्स्यपुराण 215. 42). wareg is probably Chief Magistrate. समाहर्तृ is the minister 
or the Chief Commissioner of Revenue. संभिधातु is the minister in charge 
of the Treasury, nàg functions are not known, नायक is probably नगराध्यक्ष. 
पौरष्यावहारिक is the Chief Justice whose court was in the capital. कार्मान्तिक 
was superintendent of all mines and State manufactories, दृण्ढपाल was officer in 
charge of all branches of the army, gings ( = gag) officer in charge of 
all forts, अश्तपाल officer in charge of all frontiers, आदादिक superintendent of 
forests and forest tribes. It is possible to regard प्रदे €नायक as 076 word 
meaning the chief of pradestrs (they were many, acc. to Kautilya V. 2) and 
to take Paura as equal to the Nagaraka i, e. capital Superintendent (vide 
Arthasastra II. 36) and Vyavaharika as Chief Justice, For गॉंबिकर्तत see 
चिराढ 2, 7. (cr. ed. ). . "meas ; 
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on the Yasgastilaka I. p. 91 differ as to the names of these 18. 1४8 
The Rajatarangini I. 120 informs us that in former times there 
were only seven departments ( karmasthanas ), that later on they 
became 18 and that five more were added to these eighteen 
(IV. 142-143 and 512) viz. mahapratihara, mahisandhivigraha, 
mahasvasala, mahabhandagara, mahasadhanabhaiga (and go the 
Heads were called ‘ adhigata-paficamahasabda’ i. e. to whom 
five titles with ‘maha’ in them were given), The Agni- 
purana 220 mentions several high functionaries like the 
senapati, pratihara, dita and heads of departments. The Sukra- 
nitisara ( II. 69-70 ) enumerates ten principal high functionaries 
of the king (prakrtis) viz. purodhas (purohita), pratinidhi, 
pradhàna ( President of council), saciva (war minister), mantrin 
(Home minister), pradvivaka (minister of justice), pandita 
(minister of ecclesiastical matters), sumantra (Finance minister), 
amátya (revenue minister) and dita (minister of diplomatic 
relations ) and remarks that others omitted purodhas and dita 
from this list of ten and held that these eight should all receive 
the same pay ( verses 71-72 ), while Sukra was of opinion that 
the ten high dignitaries should each receive in order one tenth 
more 88 pay than the succeeding one ( v. 71), that the purohita 
was the most eminent of all, that among the rest each preceding 
was more eminent than each succeeding one (11, 74-77), that 
after these high dignitaries came the other officers (adhikarigana, 
IJ. 279), that then came the darsaka ( secretary ? ), and lekhaka 
(clerk ), then the menial servants who waited on the king and 
lastly the lowest were those who carried out dirty work. In 
Il. 84-87 Sukra briefly brings out the special functions of the 





148. उक्त च। सेनापतिर्गणको राजश्रेष्ठी वृण्डाधिपों aedi महत्तरो घलवत्तरश्चर्वारो 
वर्णाश्चतुरक्कषध छं पुरोहितोऽमात्यो महामात्यश्चेत्यष्ठावृश राज्ञां तीर्थानि wa । com. on 
यशस्तिलक 1. p.91; धर्मसमवायिनः कार्यसमवायेनश्च पुरुषास्तीर्थम्‌ | नीतिवा. p. 29 


( अर्थसमुदेश ). 


149, This is a meaning of pafcamahasabda which is peculiar to the 
Rajatarangini. Elsewhere that title generally means onè before whom were 
beaten the five-musical instruments, In the Talcher grant of Kulastambha in 
the 9th century the epithet 'samadhigata-paücamahasabda' is applied to a king 
(mabarajadhiraja) in E. I. vol. XII p. 157, while in an Inscription from 
Yewur of about 1040 A. D. it is applied to a mahamandalesvara (E. I. 
vol. XII. p. 269). In the Pimpari plates of Dharavarsa Dhruvaraja dated 
dake 697 the same title is applied to a minister described as महासंन्धिविग्रहा- 
yaara (E. I. vol. X, p.89). Vide JBBRAS (New series) vol. I 
pp. 238-245, VII. 487, VIII. 93 for discussion. — : 


15 
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ministers from pratinidhi to düta!9? and then in IL 88-105 at 
length. In I. 353-361 Sukra lays down how the king's public 
durbar ghould be arranged, viz. the king's throne should be in 
the centre of the western half of the hall on which the king 
should sit well-dressed, wearing his crown, armour and a drawn 
sword; his sons, grandsons, brother’s and sister’s sons should 
sit behind him, his daughter’s sons should sit on his right and 
on his left should sit in order his uncles, chief agnates, members 
of the assembly, commanders ; in front of the king to his right 
should be seated his maternal grandfather’s relatives, the man- 
trins, and to the left his father-in-law, wife’s brother, officers &c. 
The Sukranitisara ( I. 374-376 ) lays down certain very practical 
rules for the king: ‘he should personally observe villages, towns 
and districts every year; he should see whether his subjects 
are kept contented or are harassed by his officers, he should not 
side with the officers (with the man on the spot) but rather 
should take the side of the subjects, he should remove an officer 
who is hateful to many (lit. a hundred) people and an amatya 
should be removed if he is found to commit several illegal acts, 
Sukra (in IL 107-113) further advises the change of portfolios 
among the ministers (e. g. sumantra should be appointed 
amátya or vice versa); he says that for each department three should 
be engaged, one the most clever being the head and two others 
being daráakas (secretaries) who should be changed every 
thrée, five, seven or ten years; one man should not be allowed to 
hold the same high office for a long time, since otherwise he 
becomes intoxicated with power;'5' servants should not do any 
business without a written order nor should a king order any- 
thing to be done except in writing ( II. 290 ), 


. The words in Asoka's Edict III ‘ paficasu paficasu vágesu 
niyatu’ probably refer to the practice of the.transfer of high 


150. कार्याकार्यप्रविज्ञाता स्यूतः प्रतिनिधिस्तु सः । सवदी प्रधानस्तु. सेमावित्‌ 
सशिवस्तथा # मन्त्री तु नीतिकुशलः पण्डितो घर्मतश्ववित्‌ । लोकशाखनयज्ञरतु पाडविषाकः 
ewm सव वेशकालप्रविज्ञाता ware इति कथ्यते । आयष्ययप्रविज्ञाता सुमन्त्रः स w 
कीर्तितः! spreta 11, 84-56. 

151. Compare what Kautilya says ' बलं हि चित्त विकरोति’ (vit. 
14 p 305) That power corrupts is forcibly stated by Plato in his ‘Laws 
Book IV p. 485 (Random House ed.) ‘Chronos knew that no human nature 
jnvested with supreme power is able to order human affairs and, not overflow 
with insolence and wrong 
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officers every five years. The 6th caste mentioned by Megas- 
thenes (Fragment 1 p. 41 and Fragment XXXIII p. 85 in 
McCrindle's ‘ Ancient India’) was that of overseers who inquired 
into and superintended all that went on in India, and made 
reports to the king or, where there was no king, to the magistrate, 
Megasthenes probably confounded the ministers and adhyaksas 
(who were often hereditary ) with a caste, Vide also Fragment 
XXXIV pp. 86-88 about the officers of state and their duties. 
It is probably on account of some such rule as is stated in 
Sukra about frequent change of portfolios that in the inscriptions 
high functionaries have epithets prefixed to them which indicate 
their connection with several portfolios e. g. in the Banskhera 
plate of Emperor Harsa ( E. I. vol. IV p. 208 at p. 211 ) Skanda- 
gupta ( who is probably the same as the Skandagupta mentioned 
by Bana in the Harsacarita VI as commander of the elephant arm) 
was the dü/aka of the grant and is described as‘ mahapramatara- 
mahasamanta ’; in the Allahabad stone pillar Ins. of Emperor 
Samudragupta (Gupta Inscriptions p. 10 and p. 15 n. 4), Harisena 
is described as ' Sandhivigrahika ' ( minister for peace and war ), 
' Kumáramatya' (the minister of the Yuvaraja ?) and Mahi-danda- 
nàyaka ® (commander of an army ); Prthvisena (a brahmana ) 
is described as mantrin, kumáràmàatya and then mahabala- 
dhikrta (in E. I. vol. X p. 72, of Gupta Samvat 117). In theory 
and practice the king was to issue orders in the presence or 
under the advice of his principal ministers. We read in the 
grant of Rajaraja I of the Eastern Calukya dynasty that he 
issued his command in the presence of the mantrin, purohita, 
senapati, yuvaraja, dauvarika and pradhana (E. I. vol. IV. p. 300 
at p. 302), Sukra ( II. 362-370 ) describes the procedure followed 
in issuing orders about State business. First the mantrin, 
pradvivaka (Chief Judge), pandita (head of ecclesiastical 
department ), and düta should write out the business relating to 
their departments, then the am&tya should write thereon ( sadhu 
likhanam-asti, the writing is good), sumantra adds ‘ samyag 
vicaritam ° ( it is well considered ), the pradhana writes ‘ satyam 
yathartham’ (it is the truth, it is as the business requires ), 
pratinidhi should write ‘angikartuin yogyam’ (it is proper to 
accept this), the yuvar&ja should write ‘angikartavyam’ (it 
should be accepted), the purohita should write 'lekhyam sva- 


152, 'Mahadandanayaka ' may mean ‘ the chief minister ' as Manu VII. 
65 states ‘on the amatya depends the control (of the government) and 
discipline (among subjects) depends on control (danda).' 
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bhimatam ° (this writing is approved by me); all then should 
make their seals after their remarks and then the king should 
write ‘ ahglkrtam ° ( it is accepted) and affix his seal. 


The Rajatarangin! shows that persons often rose to ministe- 
rial positions from low birth e. g. (V. 73) it states that an 
engineer of Avantivarman was a foundling, ( VII. 207 ) a watch- 
man became chief minister 


It is necessary to say a few words about some of the great 
officers of State. First comes the Yuvar&ja. Kautilya devotes 
one chapter (I. 17) to taking care of the prince. The subjects 
ofthe prince's education, his association with state business, 
treatment of princes, good or bad, the coronation of a yuvaraja 
have already been dealt with (pp. 49,83 &c.) The younger 
brother or eldest son was made yuvaraja ( Crown Prince) during 
the reigning king'slife ( Ayodhya, chap. 3-6, Kam. VII. 6, Sukra 
IL 14-16) Rama on his coronation as king made Bharata the 
Crown Prince when Laksmana refused to be so (Yuddha 131. 93). 
The yuvaràja and princes were often sent as governors of 
different parts of the realm, The Divyavadana ( XXVI. p. 371) 
states that Asoka was sent by his father Bindusara to Taksasila 
to pacify popular disturbances and Emperor Asoka himself is 
said to have sent his son Kundla from Pataliputra to the same 
town to pacify the citizens that had been offended by the 
arrogance of the amüfyas (ibid. pp. 407-8). Kharavela in the 
Hathigumpha Ins. ( E. I. vol. XX at pp. 79, 86) was a yuvaraja 
for nine years from his 16th to his 24th year. From the 
Malavikagnimitra we learn that while Pusyamitra was virtual 
emperor of Bharatavarsa his son Agnimitra was ruling at 
Vidi$éà and had the authority to divide the kingdom of Berar 
between two brothers, Yajfiasena and Madhavasena. The 
yuvaraja is not generally enumerated in the lists of mantrins, 
but he is one of the 18 tirthas and from Sukra ( above p.115) it 
appears that he had a geal and important matters passed through 
his hands along with those of the ministers, According" to 





153. Compare the word 'drstam' occurring at the beginning of 
Chammak and Sivani grants of the Vakataka emperor Pravarasena II and the 
same word in the plate of the Pallava king Sivaskandavarman (in E. I. 
vol. I. at p. 9). In most plates of the Vakatakas the word 'drstam' occurs 
at the beginning ; vide E. I. vol. 22 p. 167 


154. जीपस्सन स्वामिता पुत्रे न वेयाप्यखिला KAT । स्वभावसद्शुणे यस्मान्महा- 
नर्धेमवाबहा ॥ विष्ण्वाद्मेरपि नो ठृत्ता स्वपुत्रे स्वाधिकारता। स्वायुषः स्वल्पशेषे तु सत्पुत्रे 
श्वाम्यमादिशेत्‌ ged V. 17-18. 
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Sukra (Il. 12) the yuvaraja and the group of amatyas are the 
two arms or eyes of the king, but Sukra V. 17 warns the king 
against transferring all power to the Crown Prince except when 
the king is about to die. The Matsyapurüna 220. 7 quoted in the 
Budhabhisana (p. 33) prescribes that the king should entrust 
to the well-disciplined prince at first unimportant offices and 
then gradually important ones.’ If a prince was ill-behaved 
he was not to be abandoned as he would go over to the enemies 
and harm the king, but he should be kept confined in a guarded 
place (Kam. VII. 6, Budhabhisana pp. 33, 35, verses 77, 93), 
As regards his emoluments he was placed on the same footing 
as the mantrin, purohita, senüpati, the queen, the king's mother 
(Kaut. V. 3). What office is meant by the Kumarimatya in 
some of the Inscriptions ( e. g. Gupta Ins. pp. 10, 50, E. I. vol. X 
p. 72, E. L vol. XL p. 83) is not clear. It does not probably 
mean ‘a royal prince who was also an amatya’, but rather 
some minister attached to the yuvarija, as contradistinguished 
from rajamatya (which office occurs in Gupta Inscriptions, p. 218). 
]t appears that in ancient times provincial governors could be 
total strangers to the royal family. From Rudradiman’s 
Junagadh Ins. we learn that the governor of Suristra under 
Candragupta Maurya was a vai$ya called Pusyagupta and 
under Asoka a Yavana noble or king called Tusaspa™s ( E, I. 
VIII p. 36 at p. 43). 

Next comes the purohita. In H. Dh. vol. II pp. 40 and 363 
it has been already shown how purohitas existed from the most 
ancient period of the Rgveda, how the purohita was thought to 
be half the soul of the king and how the co-operation of the 
spiritual teacher and the secular head (the king) was deemed 
absolutely necessary for the prosperity of the kingdom, how 
Gautama (XI. 12-14) and Ap. Dh. S. II. 5. 10. 16 prescribed the 
qualities of the purohita. Our authorities show that the purohita 
was not a mere priest. The Ait. Br. ( 40. 2) calls the purohita 

rastragopa ’( the saviour of the kingdom). The Sukraniti also, 


155. अधिकारेषु सर्वेषु विनीतं विनियोजयेत्‌ । आदो स्वल्पे ततः पश्चारक्रमेणाथ 
महर्स्वापि ॥ मत्स्य 220. 7, qu. p. 33 

155a. It is strange that Dr. Beni Prasad 108 ' The State in ancient 
India’ (p. 189) remarks '' the former governor is designated rastriya while 
the latter is called adhisthaya ". 'Adhisthaya' in Rudradaman's Ins. is 
only a gerund of 'stha' with 'adhi' and means 'having ruled over’. 
vrf&w is formed from rw according to राष्द्रावारपारादू wet (Pan. IV. 2. 93) 
and means ' one ruling over a province, a Provincial Governor’. In dramas 
शाद्रिय means 'king's brother-in-law '. Ksirasvami says नाट्यादृष्यत्र UC 


कृतो CRT". 
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though a very late work, similarly describes the purohita 
(IL 74) as ‘rajarastrabbrt’ (the supporter of the king and the 
kingdom). In the Rgveda IIL. 53. 12 we find the idea that the 
hymns and the spiritual power of the purohita Visvamitra 
protected the Bharata clan. He made the king ready for 
battle and accompanied him in battle murmuring ‘ where the 
arrows fly &c', (Rg. VI. 75.17) while the fight went on (vide Aév. 
Gr. III. 12. 19 quoted below n. 308), The Visnudharmasütra 
गा, 70, Yaj. I. 313, Kam. IV. 32 require that the purohita was to 
be well versed 57 in the vedas, 11589, dharmasastra or danda- 
niti, in astrology and portents, in rites of propitiation contained 
in the Atharvaveda, of high family, endowed with all vidyás and 
good acts as stated in the Sástras and with austerities. Kaut 
(19) states almost the same qualifications for the purohita, 
requires the king to honour his advice as a pupil honours his 
teacher or a son his father or a servant his master and says that 
royal power advanced by br&hmanas, enforced as with a spell 
by the consultations of mantrins and endowed as with a weapon 
by the observance of $àstric rules becomes invincible and 
secures success, Vide Adi. 170. 74-75, 174. 14-15, Santi, 72, 2-18 
and chap. 73, Rajanitiprakaésa pp. 59-61 and 136-137, Raja- 
dharma-kaustubha pp. 255-257 for qualifications expected in 
the purohita, Kautilya (X. 3) states that while a battle is 
going on the ( chief ) minister and purohita should urge on and 
encourage the soldiers by exhorting them with verses from 
the Veda and classical Sanskrit, promising great rewards in 
the next world for those who fall in battle. The Sukranitisara 
(IL 78-80) requires in the purohita among other qualities the 
study of dhanurveda, proficiency in arms and in formations of 
armies for battle and possession of so much religious merit as 
to be able to pronounce an effective curse. A purohita was to 
be distinguished from a rívij (& sacrificial priest) as Manu 
VIL 78 and Yaj. I. 314 show. Vide Manasollasa IL 2. 60 (p. 34), 
Rajanitiratnakara pp. 16-17, Visnudharmottara JJ. 5., Agni 239. 
16-17 for further passages on purohita. Some authorities include 


156. विश्वामित्रस्य रक्षति rete भारतं जनम्‌। ऋ. 111. 53, 12 

157. वेदेतिहासधर्मशास्तरा ht कुलीनमष्यङ्ग तपरिविने पुरोहितं ww venti विष्णु- 
usq IIL, 70; पुरोहितं प्रकुर्षीत दतम्‌ । दण्डनीत्यां च कुशलमथवाङ्गिरसे 
तथा ॥ याज्ञ . 1. 313; पुरोहितछादितोवितकुलशीले षडङ्गे वेदे देवे निमित्ते वृण्डनीरय 
'याभिविभीतमापदां देवमाद्ुषीणामथर्वभिरु पायेश्च मतिकर्तारं oie | तमाचार्यं शिष्यः (qut 
पुत्रो सत्यः स्वामिनमिष चाचुवतेत । ... ... बाह्मणेनेधितं क्षत्रं मन्त्रिमन्तराभेमन्त्रितम्‌। 
जयत्पजितमश्यम्तै शाख्ाचुगमशञ्चितम्‌॥ कोडिल्य 1. 9; राजा पुरोहित कुर्यादुदिति ब्राह्मणं 
हितम्‌ | कृताश्पयणसंपश्चमलुब्धं सत्यवादिनम कात्या. q. in सं, चि, p. 20, 
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the purohita among amatyas or mantrins (e. g. Vijfianesvara 
on Yaj L 353, Sukra IL 69-70), while others like Yàj I. 312 
regard him as distinct from mantrins. The purohita was often 
hereditary. Acc. to Kautilya quoted above he was to employ 
means declared in the. Atharvaveda to remove calamities, divine 
and human. The great divine calamities acc. to Kautilya IV. 3 
are fire, flood, disease, famine, rats, wild elephants, snakes and 
evil spirits, 8 According to Manu VII. 78 the purohita was 
concerned with the religious rites laid down in the $rauta and 
grhya sutras and Ap. Il. 5. 10. 14-17 show that the purohita 
had complete jurisdiction in matters of penance for offences, 
Vas. (19. 40-42 ) provides that if the king lets off an offender 
deserving to be punished the king had to fast for a day and the 
purohita for three days and to perform the heavy penance of 
Krechra if the king punished the innocent. According to most 
authorities he played a role that was pre-eminently religious. 
He is not mentioned among the 10 limbs of the sabha in the 
administration of justice. Kat. 24 (quoted in S. V. p. 20) does not 
require him to be an expert in arthasastra, though Kat. 56 quoted 
by the Mit. on Yàj. II. 2 and Sm. C. (IL p.14) say that the king 
should enter the Hall of Justice with learned brahmanas, the 
ministers, the chief justice, the purohita &c. Yaj. 1.312 and the 
Mit. on Yàj. I. 312-313 on the other hand prescribe that even after 
consulting all mantrins, the king was finally to consult the 
purohita in all secular and religious matters, The Nitivakyamrta 
(purohitasamuddesa) p. 160 states that the divine calamities 
are: shower of fire (fall of lightning ?), excessive rainfall, 
epidemics, famine, damage or disease of crops, swarms of 
locusts and other vermin, diseases, goblins and female evil 
spirits, snakes, wild elephants, rats. The purohita is required 
to know ritual of five kinds, viz that dealing with the 
propitiation of Naksatras, that of $rauta sacrifices, that of the 
samhitas ( of Tantra worship), that of Atharvasiras and that of 


158. garut मध्ाभयानि-आग्मेरुदर्क is लिंक Qi मूषिका caren सर्पा रक्षांसीति। 
तेभ्यो जनपद रक्षेत्‌ । भर्थशाद्न 1. 3; अमाचुयोग्रिवरषमतिवर्षं मरकी (मरको? ) gitar 
सस्योपघातो जन्तुसगों प्याधिभरूंतपिजञाचशाकिनासपंथ्यालमूवका श्रवेत्यापदः | नीतिवा. p.160. 

159. प्जककल्पविधानज्ञं wid gest | मक्षत्रकल्यो वैतानस्तुती यः संहिताविधिः | 
चतुर्थः शिरसा कल्पः झान्तिकल्यस्तु पञ्चमः ॥ पञ्चकल्पविधानज्ञमाचार्यं प्राप्य भूपतिः । 
सवात्पातप्रशान्तात्मा भुनक्ति वसुधां चिरम्‌ ॥ विव्णुधमात्तर 71. 5. 3-5 quoted in 
राजनीतिको. p. 256. शिर here seems to mean stuwigitu, which is an Upahisad 
mentioned in Gaut. 19.12, Vas. 28. 14, Visnudharmasütra 56. 22 among the 
holy Vedic texts that : purify a person of sins. It begins with ĝar ह थे स्वर्ग 
लोकमगमंस्ते देवा saagist भवानिति | Vide Muir's Sanskrit Texts vol. IV, 
P. 356 ff for text (portion) and translation. 
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&àntis (such as grahaganti &c.). Calamities, according to Kam. 
XIII. 20-21, are of two sorts, divine ( daiva ) and human: there 
are five kinds of the first viz. fire, flood, disease, famine and 
epidemic, all of which can be met by human effort and by 
propitiatory rites, while human calamities should be withstood 
by constant effort and by proper lines of policy. The same 
verses are Agnipuràna 241. 14-16. 


Acc. to Kautilya (V.3) 48000 panas were the salary of the (royal) 
sacrificial priest, àcarya (teacher), mantrin, purohita, commander- 
in-chief, crown prince, the king's mother, the queens and he holds 
that “with that amount of maintenance they would not yield to 
temptation or revolt (against the king)”, The amatyas, the chief 
judge and even the purohita could be punished by the king, acc. to 
Manu, if any of them went wrong (VIII. 335 and IX. 234) and Kaut- 
(IX. 3) prescribes that when the purohita is guilty even ofa 
great offence, the remedy is to imprison him or banish him. Some 
great ministers, though not exactly purohitas of the king, were 
learned br&áhmanas and led simple lives such as Canakya and 
Madhava. There is divergence of views about the salaries set 
out in the Artha$ástra (V. 3). Jayaswal (in ‘ Hindu Polity ' 
part II p. 136 ) holds that the salaries were yearly and the panas 
in which they were paid were silver ones, Prof, Dikshitar (in 
* Mauryan Polity ' p. 151 ) holds that the salaries were monthly. 
Confusion is caused by the fact that there were panas of copper, 
silvér and gold. Vide Ràjanitiprak&éa p. 294. The Rajatarangini 
VIL 950 speaks of dinndras of gold, silver and copper. Rao 
Bahadur K. V, Rangaswami Aiyangar holds that the salaries 
(in the Arthaáüstra) were monthly and in golden panas 
(in ‘Ancient Indian Polity’ pp. 44-45) Therefore this matter 
must be investigated. Manu (VIII. 13) promises that those 
names of copper, silver and gold coins which are well-known 
among the people (of its day) for purposes of trade will be 
described by him. Acc, to Manu VIII. 134 and 136, Visnu Dh. 
S. IV. 6-10, and Yàj I. 363-365 five krenalas are equal toa 
maga, 16 māgas are equal to a suvarna, 4 suvarnas ( or five acc. 
to some) are equal to a pala, a karsa is equal to 1 of a pala 
and a piece of copper one-fourth of a pala in weight is called a 
pana, which is the same as karsapana "°! ( equal to 80 raktikds or 


160. sitenrardaies दरोवितसेनाप geeraerrqermiest राजरा <एचत्वारिंशत्सा 
ERT: । एतावता भरणेनामार्वाद्यत्बमकोपकं भषति। क 

161, (अविकारः पणसंज्ञो भवति कार्षापणसंजञकश्व 
स्तय : Timm पणः-इति € नात्‌ । मिता० on या. I. 365 n 


ताम्र pra । स्सुतिष्थ ae 99) fy Nadal दृश सुव 
माषकः TE वा DU: । ते पोडश इवर्णः कंषों वा । चतुःकर्ष पलम्‌ । 


rum 
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guñjā berries). A pala was equal to 320 raktikas. Kaut. II. 19 says 
practically the same thing. In Kaut. V. 3 the salaries range from 
48000 to 60 panas from the highest functionaries to the lowest 
servants. They must all be taken to be for the same period in every 
case and in the same metal, since Kaut. expressly states no different 
periods and no difference in metal. Ordinarily the words pana 
and karsapana (as stated by Manu VIII. 136 and the Mit. on 
Yàj 1. 365 and the Sukraniti IV. 1. 116 ) refer to copper pieces 
(used as coins) and bearing a stamp. Another table given 
by Manu VIIL 135-136, Visnu Dh. S. VI. 11-12, Yaj. I. 364 is: 
2 raktikas ® or krsnalas = one (silver) maga, 16 māsas = one 


162. Araktika was found by General Cunningham after many experi- 
ments to weigh on an average 1.8 grains (vide his ' Coins of Ancient India ' 
pp. 45-46 and also Rapson's ' Coins’ pp. 2-3). So that a silver dharana or 
purana ( of 32 raktikas) should weigh about 57. 6 grains and a copper pana 
(of 80 raktikas) should weigh 144 grains. It appears that the weights of 
Indian coins in different parts and at different times varied a good deal. 
Cunningham (‘ Coins of Ancient India ' p. 5) states that gold was cheap in 
India, being as one to eight rates of silver. But in medieval times i. e. 
about 1300 A. D. (vide Sukra IV. 2. 92-93 ) gold was 16 times the price of 
the same weight of silver, which again was 80 times of the price of the same 
weight of copper. Though, as stated in note 161 above, a copper pana was 
usually equal to eighty raktikas, a copper pana of 100 raktikas (i. e. of 20 
māsas) was known. Nar. (parisista verse 58) speaks of masa as the 20th part 
of the karsapana and the Mit. on Yaj. I. 365 and Vy. Nirnaya p.207 quote 
a verse (attributed to Usanas by Haradatta and Maskarin on Gaut. XII. 19) 
that a masa is a twentieth part of pana ( माषो बिंशेतिमो भागः पणस्य परिकारतितः )- 
The Agnipurana (227. 2) appears to have known a pana of 120 krsnalas 
(कृष्णलानां तथा षष्ट्या wale राम कीर्तितम्‌). The verses in Nar. ( parisista 
58-60 ) are ascribed to Kat, by the Sm. C. II. p. 99 and it is stated by both 
that those terms are in vogue in Paticanada (Punjab). When the pana of 
copper was equal to 20 masas (and 100 gufijas), the copper coin would have 
been almost of the weight of the modern copper half anna coin. The table 
given by Nar. (pari. 58-60) is: 4 kakinisemasa, 20 masas = karsapana (which 
is the same as Andika), 4 karsapanas = dhanaka, 12 dhanakas = suvarna 
(also called dinara). The table given by Br. (as quoted in Sm. C. II p. 99 
and V. R. p. 667) is the same, Br. as quoted by Apararka p. 832 and V. R. 
p. 111 employs the word ‘nanaka' for coin, which word also occurs in the 
Mrcchakatika and in Yaj. II. 240-241. The Amarakosa states that niska 
and dinara are synonyms and also gives other meanings of niska. Sabara on 
Jai. IV. 3.39 gives the striking example ‘no one would spend a karsapana 
for finding out a kükini that he had lost’. The Arthasastra II. 12 p. 84 states 
that the superintendent of the mint should manufacture copper panas, half 
panas, kakinis and half kakinis. The Visnu Dh. S. V. 96 refers to a golden 


(Continued on the next page) 
16 
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silver purana or dharana ; 10 dharanas = one (silver) $atamana. 
This table was used for silver coins, Thus a dharana would 
be 1/10th of a pala as stated in the Brhatsamhita ( 10. 13 palada- 


(Continued from last page ) 


masaka, Under the Guptas golden coins are mentioned as dinaras; vide 
* Gupta Inscriptions ° p. 29 at p. 31 where there is a gift of 25 dinaras 
in the Gupta year 93 and pp. 38, 41, 261 ( where it isstated that one bhiksu 

was to be fed every day throughout the year from the permanent endowment 
of 12 dinaras). From the Baigram plate dated Gupta samvat 128 it appears 
that one dinara was equal to 16 rüpakas (silver coins) in E. I. vol. XXI. 

p. 80. A Mathura Ins. of the 28th year of Huviska speaks of the deposit of 550 
puranas ( E. I. vol. XXI. p. 55 at 61). Bhaskaracarya (who was born in sake 
1036 and wrote his Siddhantasiromani in 1072 Sake i. e. 1150 A. D.) gives 
the following table (in Lilavati I. 2-4): 20 varatakas = kakini, 4 kakinis = 

pana, 16 panas = dramma, 16 drammas = niska; 2 yavas = guiija, 3 guüjas = 

valla (modern Marathi val), 8 vallas = dharana, 2 dharanas = gadyanaka ; 

5 guhjas = masa, 16 masas = karsa, 4 karsas = pala and a karsa of gold is 
called Suvarna. It will be seen that Nar, and Lilavati differ as to काकिणी. 

Gadyanakas of gold are referred to in the Pattadakal pillar Ins. of Kirtivar- 
man I (754 A. D.), where it is stated that a field of 30 nivartanas was 
purchased for thirty gadyanakas of gold (E.I. vol. III. pp. 6-7). Froma 
verse of the Caturvimsatimata quoted by the Mit. on Yaj. III. 258 it appears 
that gadyanaka was also a silver coin. From an inscription of Vikramaditya 
V near Gadag dated Sake 934 it appears that fines for offences were levied 
in gadyanakas (E. I. vol. XX p. 64). The following works may be consulted 
for further information on Indian coins viz. Cunningham's 'Coins of 
Ancient India ' (1894), Rapson's ' Indian coins' (1897) in the Grundriss, 
C, J. Brown's ' Coins of India ' (in ‘the Heritage of India’ series, 1922). 
The Dharmadvaitanirnaya (pp. 137-139) and the Vaijayanti on Visnu Dh. S. 
IV. 9 may be consulted for efforts to reconcile the various statements about 
Suvarna, Niska &c. For an informing paper on the most ancient Denarit, vide 
Proceedings of the British Academy vol.XVIII pp.211-266 whereitisestablished 
that the earliest denarius period begins about 187 B. C. Therefore Jolly's 
assumption (in Recht und Sitte p. 23 followed by Winternitz In ' History of 
Indian Literature’ vol, II. p. 216. n. 4 that all Indian works in which the 
word dinara occurs cannot have been composed before 2nd century A. D. 

is unwarranted, Prof. Keith (JRAS for 1915- p. 504) does not accept 
Jolly’s assumption, The dinara was variously defined. According to 
Visnugupta quoted in Hemadri's Vratakhanda, a ripaka is vith of suvarna 
and a dinara was equal to 28 rüpakas, while ace, to Nar. and Kat. छुवर्ण and 
दीवार were synonyms. The Dharmadvaitanirnaya says that a karsipana (of 
silver it seems) was equal to eight or ten dhabbukas, One of the verses of 
the Jüanesvari (composed in 1290 A. D.) that speaks of gold as get (15 times 
in price of the same weight of silver) may be cited here ‘& भांगार जरी ux i 
तरी राअवळी'ची. अक्षरें । लाहे (v. 1. साहे) तेंचि सरे । जियापरी । ' chap. 17 verse 322: 
( Bhide's and Madgavkar's editions ). 
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gabhago dharanam ), Narada (parisistd 57) expressly states 
that a silver kársápana is in vogue in the south i. e. a silver 
pana or karsépana was not universal. A golden suvarna also 
comprised 80 gufijas, while the standard silver pana was of 32. 
Rhys Davids ( in ‘ Buddhist India’ p. 100 ) states that about the 
time of Buddha’s birth transactions were carried on in terms of 
the kahdpana, a square copper coin weighing about 144 grains 
and guaranteed as to weight and fineness by punch marks made 
by private individuals, that there were half and quarter kaha- 
panas also, that a kahapana would be now worth about ths of a 
penny, though its purchasing power was then equal to about 
one shilling of the present day. Therefore it is proper to under- 
stand that a pana or karsapana, when the word is used without 
any qualification, was meant to be one of copper and that 
prima facie the salaries in Kautilya were meant to be in copper 
panas. This conclusion can be supported by various considera- 
tions. Manu VII. 126 prescribes that the wages for the lowest 
menial servant (such as one who sweeps the house or brings 
water) is one pana a day and of a superior menial servant 
6 panas a day and that the former was to get in addition one 
pair of garments every six months and every month a drona 
of corn (which would be equal to 1024 mustis according to the 
Mit. on Yaj. IIL. 274). Whatever ages may be assigned to the 
Arthasastra and the present Manusmrti the two works cannot 
be separated from each other, if at all, by more than a century 
or two, Therefore the economic conditions of the one may be 
held to have not differed much from those to which the other 
refers. It is impossible to hold that the lowest menial servant 
got one gold pana a day besides over 30 mustis of corn every 
day (1024 in a month). If that were so, the lowest menial servants 
of Kautilya’s days would have to be supposed to be a hundred 
times better off than their confreres in big cities like Bombay 
towards the end of the 19th century ( when menial servants got 
from five to ten rupees a month without any allowance of grain ). 
"Therefore the pana in Kautilya V. 3 is not of gold.. Kautilya 
(in V. 3) says that a king who has a depleted treasury may 
make payment of salary by giving forest produce, cattle or 
fields along with small quantities of cash, that if he has under- 
taken to colonize a waste tract he may make payment of salary 
in cash only and not by ‘bestowing a village, In connection 





163. कार्षापणो वृक्षिणस्थां विशि रोप्यः प्रवर्तते । नारद्‌ ( परिश्निष्ट 57); qarr 
योजने हूतो मध्यमः à दृोत्तरे द्विशुणवितन आ योजनशतादिति। कोडिल्य V. 3 
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with this he says that 60 panas are to be the equivalent of one 
adhaka of corn (sastivetanasy&dhakam krtv& hiranyanurüpam 
bhaktam kuryat).! An adhaka came to only 256 mustis 
( handfuls ) of corn and even in famine times one &dhaka could 
not have cost 60 silver panas, much less golden ones, In V.3 
Kautilya declares that an ordinary düta should get ten pamas 
for a journey of one yojana and twice the wages for each yojana 
up to one hundred, A yojana acc. to Kaut. himself (II. 20) is 
equal to 8000 dhanus (acc. to another reading 4000 dhanus ), a 
dhanus being equal to four aratnis (each aratni being 
24 angulas) So taking the highest figure a yojana was at the 





164. The word hiranya has two senses 'gold' and ' money or ‘cash’ 
whether in gold, silver or copper (as said by Amara who gives ' dravina' as 
a synonym). When Kautilya says that the king may pay ' hiranya ' and not 
'grama' he means only cash payment and not necessarily only gold: 
vide the copperplate grant of Siladitya VII in Gupta Inscriptions p. 179 at 
p. 189 where the grant of a village is said to be ' sadhanyahiranyadeyah '. 
Here dhanya ( payment of tax in kind) is contradistinguished from payment 
in hiranya i. e. in cash (either gold, silver or copper). When Pataiijali 
states that the Mauryas being greedy of ' hiranya ' founded or manufactured 
images (Mahabhasya vol. II. p. 429 on Pan. V.3.99 quoted in H. Dh. 
vol. II p. 710 n. 1696) what is meant is that they wanted cash and not 
merely gold, 


165. The measures of capacity such as आढक, प्रस्थ occur in the Mat- 
hura Ins. of Huviska (E. I. XXI. p. 55at p. 61). According to Parasara 
(VI. 70) two prasthas are equal to an adhaka and 32 prasthas are equal to 
a drona. The Mit. on Yaj, III. 275 quotes a verse to this effect: 8 mustis = 
one kificit or kufici (acc. to some), 8 kiiicit = puskala, 4 puskalas = adhaka; 
4 adhakas = drona and 16 dronas = khari. Apararka (pp.305 and 846) 
quotes two verses (which the Par. M. II 1, p. 141 ascribes to the Bhavisya- 

:purüna ) which say: 2 palas=prasrti, 2 prasrtis=kudava, 4 kudavas =prastha, 
4 prasthas = adhaka, 4 adhakas = drona, 2 dronas = kumbha. The Danda- 
viveka p. 135 refers to this, adds that some held the kumbha to be equal to 
20 dronas ( Kaut. II, 20 holds kumbha to be equal to 20 dronas ) and quotes 
the following verse from wquisq ' कुडवाद्या वेवृुणाः प्रस्थादयेणणमानकाः TU: | 
कुम्भो बिंशतिस्वार्या get लोके यथाक्रमशः?॥. The word drona occurs even in the 
Rgveda in the sense of a wooden trough used for holding water or soma 
juice. Vide Rg. VI. 2.8, VI, 37.2, VI. 44.20, IX. 28.4 etc. In Rg. IV. 32. 17 
the sage prays Indra to grant a hundred kharis of soma, The words adhaka 
and drona occur in the ardbarcadi group (Pan, II. 4. 31), Khari in Pan. 
V 1.33 and V, 4. 101. The Par, M. II, 1. 141 says on this difference about 
kumbha 'देशभेदेम शास्रद्वयस्य व्यवस्थापनीयल्वात्‌.' Kaut. (II. 19 p, 104) himself 
tells us that the measure drona was of four varieties, 1623 palas, 175, 1873 or 
200 palas according as it was used for measurement in the barem, or for 
servants or for ordinary dealings or for royal income, 
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most about 9 or 10 miles ( or only 4} or five miles according to 
the other reading). To hold that 10 silver panas were allowed 
to an ordinary dita for going even ten miles (which he could 
cover in half a day or less) would be too much. Hence also 
the panas in Kaut. V. 3 are only copper ones, When once it is 
settled that the panas are of copper, it easily follows that the 
salaries in panas were monthly. Artisans and craftsmen were, acc. 
to Kaut., to get 120 panas. If this were yearly, they would get only 
10 panas a month, while, according to Manu quoted above, even 
the lowest menial was to get a pana a day. Therefore 120 panas 
(of copper) were the monthly salary of an artisan. A monthly 
galary 18 more natural and practical than a yearly one. Other 
ancient writers like Sankha-Likhita (in Rajanitiprakasa p. 252 ) 
contemplate a monthly salary for soldiers (viz. two suvarnas a 
month), From the Nasik Inscription No. 12 ( E. I. Vol. VIII. 








166. शङ्खलिखितो । घाहनयोधानां ससतमन्वीक्षणं प्रतिमासं द्विसौवर्णिकी दत्तिः 
वाण्मास्यं स्मरणं चातुर्मास्यं वा । स्वयतिषु दानमल्क्रोशो विदितिण्वद्ुप्रदानं कुल चा रित्रशील- 
विद्यालक्षणशुणाधिकेषु संमानं प्रयु्जीत । राजधर्मकाण्ड p. 58, राजनीतिप्रकाश ए. 252. 
राजधर्मकाण्ड explains राजकार्येग सुतेषु योधेषु तप्पुत्रादिम्यो दानं दया च राज्ञा विधा- 
तथ्या । सिद्धेषु तु ie दानवेतनादाधिकमपि rang देयमित्यर्थः. This provides for 
pension to the dependents when the soldier dies on duty, special bonuses or 
favours for special valour, work or worth. 


A few words may be said about words like suvarna, gatamana, niska 
&c. The word krsnala occurs in the Tai. S II. 3. 2 1. Hiranyakara 
( goldsmith ) is found in Vaj. S, 30. 17. In Rg. I. 126, 2 gifts of a hundred 
niskas and horses are mentioned and in Rg. IV. 37. 4 the Rbhus are address. 
ed as wearing ' good niskas', In Atharva V. 14. 3 'niska' occurs and in 
the Ait. Br. (39. 8) damsels who are niskakanthyah ( whose necks are adorn- 
ed with necklaces of niskas) are among the gifts. So ' niska' was probably 
a gold piece used as a coin or an ornament or a thin plate of gold like a 
modern putli, several of which are even now worn by women in the form 
ofa necklace. In Rg. II. 33. 10 Rudra is said to wear ' visvarüpa-niska ' 
which is probably an allusion to golden pieces stamped with various figures. 
In Rg. VI. 47. 23 the sage says that he received ten 'hiranyapindas' (golden 
pieces ) from Divodasa. In Rg. VIII. 78. 2 a prayer is offered to Indra for the 
bestowal of golden ' mana ', which may be the precursor of ° Satamana '. 
This last occurs ifi the Tai, S. VI. 6. 10. 2. Pan. (V. 1. 27, 29, 30 ) respective- 
ly mentions gatamana (what is bought for a satamana is called satamana), 
karsapana, niska and V. I, 34 refers to pana, pada and masa. Pataiijali 
( Mahabhasya vol. III. p. 369 on Pan, VIII. 1. 12) gives the instance ' from 
this karsapana give one masa to each of these two persons who are here’, 
Tbe sūtra of Panini V, 2. 120 (ripad--ahataprasastayor-yap) conveys that 
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p. 82) we learn that in the early centuries of the Christian era 35 
kárg&panas were equal to one suvarna. 


Hopkins in ‘Position of the ruling caste’ J. A. 0. 8. 
vol XIN. pp. 151-162 traces how the influence of the purohita 
grew. One cannot accept his views about there being three 
layers in the Mahabharata and the conclusions from such 
dealing with the text that he draws, which are rather subjective. 
Gradually the importance of the purohita waned. As the 
Sukranitisara cited above ( n. 150) shows, long before that work 
he came to be omitted by several writers from the council of 
ministers and was supplanted by the Pandita. The same func- 
tions came to be exercised by an officer called dharmadhyaksa 
or dharmadhikaranika in Bengal and other countries. The 
Matsyapurana (215.24) states the qualifications of a dharmadhi- 
karin. ** Vide E. L vol 14 p. 156 at p. 160 of the Naihati 
grant of Ballàlasena, where we have both purohita and maha- 
dharmadhyaksa mentioned among the great functionaries of State 
and the Benares copper-plate of the Cedi king Karnadeva in 1042 
A. D. in E. L vol. IL p. 309 where we have mahadharmadhi- 
karanika but no purohita. Besides another officer called 
sàmvatsara (astrologer) gradually took over some of the 
functions of the purohita, The Visnudharmasitra IJ. 75 (raja 
ca sarvakaryegu sümvatsaradhinah syát) requires the king to depend 
on the sarhvatsara in all matters. The Brhat-samhità (2.9) 
states that a king without a s&mvatsara mistakes his path like a 
blind man, Kam, 4.33 and Visnudharmottara 11, 4. 5-16 recom- 
mend reliance on him. Kautilya™ TX, 4 was himself against 
too much reliance on astrology, while Yàj L 307 holds that the 
rise and fall of kings depend on the (aspects or influence 
of ) planets 


(Continued from last page ) 


j 
Panini knew metal pieces that were well beaten and trimmed into good. 
looking coins. The Vartika ' Kakinyascopasankhyanam (on Panini V. 1, 33) 
establishes that kakini was used in those days as a medium of purchasing 
goods, The Kasika gives ' rupyo dinarah’ as an example निधातिकाताइ नाविना 
दीनाराविणि रूपं gand तदाहतमित्युच्यते। आदतं रूपमस्य रूप्यो दीनारः। रूप्य 
कार्षापणम्‌! काझिका 
. 167, समः शत्रो च मित्रे च धर्मशात्रविशारदः | finger: कुलीनश्च धर्माधिकरणी 
भवेतू ॥ मत्स्यपुराण 215. 24 and gu. p. 48 verse 216 

1673. नक्षत्रमतिपृच्छम्तं बालमर्थोतिवर्तते । अर्थो ह्यर्थस्य नक्षत्रं किं करिष्यम्ति 
तारकाः 8 अर्थशास्र IX. 4 (last verse but one) : 
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Senapati: The qualities of a commander-in-chief are stated 
in several places such as Kautilya (II. 33), Ayodhya 100.30 
( = Sabha 5. 46 ), Santi 85. 31-32, Matsya 215. 8-10, Agnipurana 
220. 1 ff, Kam. XVIIL 27-44, Visnudharmottara IL 24. 4-6, 
Manasollasa IL. 2, verses 90-92 p. 37. Acc, to the Agni- 
purüna 220. 1, Matsya 215. 10 the commander-in-chief must be 
either a brahmana or a ksatriya. Sukra (IL 429-430 ) requires 
that a ksatriya should be preferred as senapati, but if a valiant 
ksatriya be not available a brahmana may be chosen, but a 
éüdra should not be chosen. Acc. to the Manasollasa he should 
possess the following qualities: good family, character, 
courage, proficiency in (several) languages, cleverness in 
riding horses and elephants and in the science of arms, 
knowledge of omens and medicine, knowledge of the breeds of 
horses and of the difference between what is essential and non- 
essential, liberality, sweet speech, self-control, intelligence, 
resoluteness. Jn the Mahabharata senapatis are elected and 
consecrated (vide Udyoga 151, Drona 5, Karna 10), but this 
was not so in later times. He is appointed by the king on his 
own initiative. 


Dita: (Ambassador or messenger) The word and the 
office of dūta as messenger was known in the most ancient 
times. In Rg. I. 12.1, 1.161.3, VII], 44.3 Agni is said to be the 
dita and is requested to bring the gods to the sacrifice. There 
is also attached to the word the meaning of espionage, since 
Sarama, the bitch of the gods, is represented in Rg. X. 108. 2-4 
as sent by Indra to find out the treasures of the Panis. The 
Udyogaparva (37.27, cr. ed. 37.25 ) specifies the eight qualities 
of a dita viz, he must not be stiff-necked, nor timid, nor dilatory, 
he must be kind and amiable, not liable to be won over by 
others, free from diseases, endowed with a fine mode of speech. '* 
Santi 85.28 refers to seven qualities. Vide Ayodhya 100.35, 
Manu VII. 63-64, Matsyapurana 215. 12-13 for the qualities of 
a dita, The dita should speak only what he has been ordered 
(by his king) to speak, otherwise he would be liable to be 
killed ( Udyogaparva 72.7, cr. ed. 70.7). Santi 85. 26-27 say 
that the person of the dita is sacred. Kautilya devotes one 
chapter (I. 16) to the treatment of the subject of dita. He 
states that the dita is to be sent by the king after the line of 





` 168. अस्तब्धमछीषमदीपसूर्ज साधक्रोशशछश्णमदार्यमश्ये!। अरोगजातीयसुदारवाकयं 
दूत वदृन्स्ष्ठ्णोपपस्म्‌॥ उद्योगपर्ष 37. 27. l 
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policy has been settled at a council of ministers to the king 
who is to be attacked (vide Kam. XII 1 also) A dita is of 
three kinds: (1) nisrstartha '? (one to whom is entrusted full 
discretion as to what is to be said) is one who is possessed of 
the qualifications required in a minister (ama@tya ), such as Krsna 
from the Pandavas or the ambassadors in modern times; 
(2) parimitartha (entrusted with a definite mission, an envoy ) 
who possesses the same qualifications as the first less by one 
quarter; (3) ¢dsanahara (a mere carrier of royal writings or 
missives) who possesses only half the qualifications of the first. 
The Mit. on Yàj I. 328 lucidly explains the three varieties. 
Kaut. dilates at great length on the qualifications of the düta, 
what he has to note while in the enemy country, how he is to 
behave ( such as avoiding women and wine ), how he is to gather 
information through spies; but all this has to be passed over 
for want of space. Vide Kim. XII. 2-24 for the same, Kam. 
(XIL 22-23) briefly sets out the following duties of the dita ; 
determining those who are inimical to the king to whom he is 
sent, winning over to his side the friends and relatives of the 
enemy king, finding out the ( number and equipment of) forts, 
the economie resources and military strength of the enemy 
king, collection of news as to what the enemy intends to do, 
bringing over to his side the officers in charge of the districts 
of enemy country, collecting knowledge about the places of the 
enemy where battles can be waged by his king or whence he 
can pass away swiftly. Manu VIL 65 says that it is the düta 
who brings about alliance or war. Kaut. says that when the 
ruler to whom the düta is accredited becomes displeased at the 
message he brings, the dita should reply "^ ‘ All kings, you 
and others, speak through their düta. Therefore dütas have to 
deliver the message entrusted to them even if weapons are 
raised ( to threaten them ); even the lowest caste dütas (candalas) 
are not to be killed, what need be said about a dita who is a 


— 


169. Bqyaneat दू तप्रणिधिः। अमात्यसंपद़ोपेतो fequi: ianquonire: परिमितार्थ।। 
adamm शासनहरः । adma 1. 16; ' दूताश्च ये प्रकटमेव राजान्तरं प्रति मतागत- 
माच्वरन्ति । ते च्व त्रिविधाः । निसृष्टार्थाः सन्विष्ठार्थाः शासनहराश्चेति। as निसृष्टार्था राज- 
कार्याणे देशकालोचितानि स्वयमेव कथयितुं क्षमाः । उक्तमात्रं ये ceed निवेदृयभ्ति ते 
सन्दिष्टाधोः | शासनहरास्तु राजलेखहारिणः | मिता, on याज्ञ. 1.328. 

170. & जुयात्‌ greet वे राजानस्स्वं चान्ये «p; तस्माइुभरतेऽ्वावि mug यथोक्तं 
व क्तारस्तेषामम्तावसायिनोऽप्यवश्याः । kag पुनर्नाह्मणः । परस्पेतबबाक्यमेष quud 


इति। अर्थशास्त्र 1. 16. Almost these very words occur in wifterearga ( दूतस सुदेश 
p. 171) and यशस्तिलक III. p. 564. PU 





II] Düta 129 


bràhmana? This ( that I utter ) is the message of another, It 
is my duty to say it’. The Ramayana ( V. 52. 14-15) says that 
good men do not allow the killing of a dita, but certain modes 
of dealing with him ( viz. lashing him, shaving his head) are 
allowed in certain cases. 

A dita is to be distinguished from a cura or cara (spy), as 
done by Kaut., Kam. XI. 32, Yaj. 1.328. Kam. XD, 32 says 
that a dita is an open ( prakāśa ) spy, while a cara is a spy who 
works in secret. In modern times also ‘an ambassador is often 
nothing more than an honourable spy acting under the protect- 
ion of the law of nations’ (Encyclopedia Britannica on 
‘ espionage’). Kaut. devotes four chapters to spies (J. 11-14) 
and Kam. ( XII. 25-49) also deals at great length with them. 
The Sukranitisàra (I. 334-336 ) states that the king should learn 
every day at night from his secret spies the intentions and 
actions of his subjects and officers, and the opinions of ministers, 
enemies, soldiers, the members of the assembly, relations and 
the women in the harem. The cara must, according to Kam. XII. 
25, possess ability to infer the inner thoughts ( of men ), must 
have a good memory, must be soft in speech, have quick gait, be 
capable of enduring privations and heavy labour, swift in action, 
ready-witted. Kaut. (I. 11) says’! that spies are those who 
work in the guise of a k@patika (a bold pupil capable of know- 
ing the minds of others), wd@sthita (a sham ascetic, who has 
fallen from the real duties of asceticism and is endowed with 
intelligence and pure character), yrhapatika (a householder 
who is a cultivator that has not the means to maintain himself, 
has intelligence and is of pure character), a vaidehaka (a trader 
who cannot maintain himself by trade and is possessed of intel- 
ligence and pure character), a /üpasu (a spy practising auste- 
rities, who has either shaved his head or has matted hair and is 
desirous to maintain himself), a class-mate or colleague {sattrin), 
a desperate character (tiksna), a poisoner and a female mendicant. 
The first five of these are called by Kautilya five samusthas (groups 

171. your: garme? गढ़पुरुषाठत्पादयेत्‌ | कापटिकोद्ास्थितश पतिकः 
Remanan सचितीक्ष्णणसदभिक्षुकीश्च | परमर्मज्ञः umen छात्र: कापाटिकः । ... 
प्रबज्याप्ररयवासितः प्रज्ञाशोचयुक्त उदास्थितः । -««««« कर्षको इतिक्षीणः प्रज्ञाशोचयक्तो 
ग्रहपतिकष्यखनः | वाणिजको बुत्तिक्षीणः प्रशाशोचयुक्तो IERTAT: |... सुण्डो जादिलो 
वा वृत्तिकामस्तापसब्यखनः |... पूजिताअ्ार्थमानाम्यां राज्ञा राजोपजीविनाम्‌ । जानीयुः 


शोचमित्येताः पञ्च संस्थाः म्कीतिता: ॥ अर्थशास्त्र I. 11. पञ्जज्यामर्यवसित means the same 
thing as प्रश्वज्यावसित, which occurs in qrg, II. 183 and is explained by the 


मिताक्षरा as waver संन्यासस्ततोऽवासेतः प्रच्युतः, मेधातिथि on Manu VII, 154 quotes 
almost verbatim a large part of Kaut I. 11 from mRet and a portion 
from I. 12. 


17 
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or institutiong), which should be honoured by the king with 
awards of money and marks of respect and through which the 
king is to test the purity of the character of his servants. 
Kautilya says that the spy called udasthita should carry on 
agriculture, cattle-rearing and trade on land set apart for the 
purpose, should be supplied with plenty of gold and disciples 
and should afford to all ( sham ) ascetics food, clothing and lodg- 
ing, direct them to detect particular crimes and report. The spy 
called tüpasa was to stay near the capital, to have many pupils, 
to pretend to eat once in a month or two only a handful of 
vegetables or grass and eat secretly his favourite dishes. His 
disciples were to proclaim that he possessed supernatural powers, 
he should pretend to make predictions about gain or fires or 
fear from robbers after ascertaining from his pupils by nods and 
signs such events. In I 12 Kaut. deals with wandering spies 
(called saficara ) viz. sattrins (who are orphans that are to be 
maintained by the State and that are taught palmistry, sorcery, 
tricks of legerdemain &c.), tikgna (desperadoes who, regardless of 
their lives, may fight elephants for money), rasada ( who have no 
affection even for their relatives, are indolent and cruel), bhiksuki 
or parivrüjikà (a poor brahmana widow, clever and desirous to earn 
her livelihood, honoured in the king’s harem and visiting the 
families of mahamitras or high ministers), These are to spy on 
the 18 ¢irthas (mentioned on p. 112 above) in public. For spying 
on their private character persons pretending to be hump-backed, 
dwarfs, kiratas (pigmies), the deaf and dumb, idiots, the blind, and 
others that are actors, dancers, singers and the like and women 
are to be employed. This information is to be tested by the persons 
belonging to the five sarhsthas (mentioned above on p. 129 ), but 
these are to act without their being known by the wandering 
spies and vice versa, Then further testing by other spies follows. 
When the information received from these three sources tallies 
then it will be held reliable; if the information frequently 
disagrees, the spies should be secretly punished or discharged. 
A similar rule about sending several spies on the game mission 
without their knowing each other is laid down by Vispudharmot- 
tara IL 24. 66-67, Kaut. in I. 13 deals with espionage on subjects 
in general (i.e. those in the capital and other parts of the 
country) Spies are to pretend to take sides, some praising the 
king as possessed of all good qualities, others qualifying that 
praise. They were also to report the rumours spreading among 
the people, to report whether there was discontent and the king 
was to honour those who were reported to be contented and to 
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bring round the discontented by conciliation, gifts, sowing 
dissensions among them or by punishing them. In. I. 14 Kautilya 
deals with the employment of spies for taking advantage of 
parties in a foreign State i. e. groups of persons angry with the 
foreign king or afraid of him or of persons who are ambitious 
or proud, who are to be won over by appropriate words and 
stimuli. It will be seen how there was a network of spies of all 
kinds, so much so that Kàm. XII. 28 declares that spies are the 
king's eyes (cüracaksur mahipatih) The Visnudharmottara 
IL 24.63 says the same ('rajanaé-cüracaksusah ') and also Udyoga 
34. 34 ' caraih pasyanti rajanah’. In IV. 4-6 Kautilya dilates !'* 
upon the employment by the samahartr ( Collector ) of a host of 
spies for suppressing those who are thorns (or disturbers of 
peace ), these being employed for detecting judges ( dharmastha ) 
and superintendents of various departments that take bribes, 
counterfeiters of coins, adulterers, thieves and robbers and other 
criminals, Kautilya relies in extreme cases on spies even in the 
decision of judicial matters. He says (IIL. 1 last verse) ‘ when 
owing to the depositions of witnesses the plaintiff’s case and the 
defendant’s case are both destroyed, when the cause of either of 
the parties is found through the spies to be false, then the decree 
shall be passed against that party’. In Dronaparva 75. 4 it is 
said that Krsna had his spies in the army of Duryodhana and vice 
versa (14. 1). Santi69, 8-12 and 140, 39-42 mention the places where 
spies are to be set" up and emphasizes that they should not know 
each ether. One need not feel surprised at the machinery of espion- 
age that Kautilya so elaborately describes, All governments 
in modern times employ spies, informers and secret agents to 
keep themselves informed of the activities, views and resources 
of their opponents. We know also how the Indian Police, in 
order to catch offenders against the Prevention of Gambling 
Act or other similar Acts, employ agents with marked coins or 
notes and draw in their net unsuspecting people. 





172. समाहर्ता जनपवे सिद्धतांपसप्रवजितचक्रचरचारणकुदकमच्छन्दक कार्तान्तिकनै- 
मित्तिकमोहतिकलिकित्सकोस्मत्तमूकबधिरजडान्धवेदेशककारशिलिपकुशीलबबेशशो ण्डिका पू- 
पिकपाक्रमांसिकोदुनिकष्यजनान्‌ प्रणिदृध्यात्‌ । ते ग्रामाणामध्यक्षाणां च शौचाशोचं 
fügr sasra IV. 4. Compare नीतिवाक्यासृत ( चारसमुद्देश p. 172 for a long list 
of various kinds of people as spies, 

173. पूर्षोस्तराथष्याधाते साक्षिवक्तभ्यकारणे । चारहस्ताच्च निष्पाते ge: परा- 
आयः n migrar III, 1, last verse, 

174. पाषण्डांस्तापसादीश्च qug निषेशयेत्‌। उद्यानेषु विहारेषु प्रपास्वावसथेषु wi 
पानागारे vii तीर्थेषु च सभा pi शान्ति 140. 39-42; यथा न विध्यरस्पोस्यं प्रणि- 
घेयास्तथा हि ते। शान्ति 69, 10, 


CHAPTER V 
RASTRA (THE TERRITORY OF A STATE) 


The word ‘rastra’ occurs even in the Rgveda (IV. 42.1, ‘mama 
dvita rastram ksatriyasya')- mine is the kingdom on both sides (or 
in both spheres)’ says king Trasadasyu. In Rg. VIL 34.11 Varuna 
is praised as the Lord of rastras (raja rastrandm &c.). In 
Reg. VIL 84.2 and X. 109. 3 the word rastra occurs. In a very 
famous benedictory "5 passage of the Tai. S. VII. 5. 18. 1( = Vaj. 
S. 22.22 ) one of the blessings invoked is ‘may the king in this 
kingdom become brave, a skilled archer, and a great warrior’, 
Vide Tai. Br. III. 8.13 for explanation of the Tai. S. passage. 
In the Atharvaveda XII. 1. 8 and 10 the earth is called mother 
and invoked to impart to the rd@stra strength and brilliance (or 
energy). Kam. VI. 3 says "5e that since all the elements of the 
State spring from the territory of the State, the king should 
raise up his territory with all his efforts. The Agnipurana 239, 2 
holds that rastra is the most important of all elements of the 
State. Manu VII. 69 prescribes that a king should make his 
home in a country that is not water-logged (i. e. is dry and 
not moist ),'* is rich in crops, inhabited mostly by Aryas ( or 
well-conducted people ), not disturbed ( by epidemics &c.), that 
is charming (owing to trees, flowers and fruits ), the chiefs in 
which have submitted to him and in which livelihood can be 
had easily. Yàj I. 321 and Vispnudharmasütra IJI. 4-5 are to 
the same ,effect. Kam. (IV. 50-56) remarks ‘the territory of 





175. आ बहन ब्राह्मणो जह्मापचंसी जायतामास्मिन राष्ट्रे राजन्य इषध्यः qur महा- 
रथो जायतां quit धेचुवाढेनद्रवानाछ्यु! aff: gafar जिष्णू रथेष्ठाः सभेयो युवास्य 
यजमानस्य वीरो जायतां निकामे निकामे नः पन्यो वर्षतु फलिन्यो न ओषधयः पच्यन्तां 
योगक्षेमो नः कल्पताम्‌ । ते. सं. VIL 5. 18. 1, बाज. d. 22. 22 (with slight 
variations ) 


1754. राज्याङगनः च सर्वेषां राष्ट्रज़वाते सम्भवः । तस्मारसर्षम्रयरलेन राजा E 
wawal काम, ४1.3. The राज. र. p. 86 ascribes this to छुक्क (and reads the 
last word as प्रसाधयेत्‌) 

176. अल्पोदृकतुणो यस्तु प्रवातः पचचुरातपः । स ज्ञेयो ave! देशो धहुधान्यादि- 
संयुतः ॥ quoted by क्कुल्लूक on ag. VII. 69 
बर्षातपश्च जाडुला वेश इति | quoted by शजनीतिप्रकाश p. 197 from a exe. The 
fate on या. 1.321 remarks यद्यप्यल्पोद्‌कतरुपबतोददेशो जाङ्गरस्तथाप्यञ्र सजलतरुपर्षतों 
देशों जाङ्कलशब्देनाभिधी यते i 
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the king depends for its prosperity on the qualities of the soil, 
the prosperity of the territory tends to the prosperity of the 
king; therefore a king should choose for the sake of his 
prosperity land possessing good qualities. That land is prefer- 
red for the sake of .prosperity that is endowed with various 
crops and minerals, is full of merchandise, mines and various 
substances, that is favourable to cattle-rearing, that abounds 
in water, is inhabited by well-conducted people, is charming, 
has forests and elephants, has facilities of water and road 
transport and does not depend upon rain-water only.’ Land 
that is full of gravel and stones, full of forests always infested 
with thieves, that is waterless, full of thorny bushes and snakes 
is not fit for choosing as a rüsfra. A country is to be preferred 
that yields livelihood easily, is possessed of the qualities of 
good land (cited above), is full of water, that has hills in it, 
that consists mostly of Südras, artisans and merchants, the 
husbandmen in which undertake great projects, that is loyal 
( to the king ) and averse to the king's enemy, that can put up 
with troubles and taxes, that is large in extent, full of people 
from various countries, that follows the right path, that 
possesses plenty of cattle and wealth, the principal men in 
which are not foolish nor vicious. These requirements show 
that the country must be prosperous, well-stocked with the 
necessaries of life and well suited to defence. There is also 
some difference of opinion among the smrti writers about the 
composition of the population. Manu VII. 69 requires that the 
kingdom should consist mostly of aryas (aryapraya), while 
Visnu Dh. S. IIL. 5 holds that a country should be peopled mostly 
by vaisyas and südras. In another place ( VIIL 22) Manu 
says that that country in which Südras abound, which is full of 
atheists and void of dvijas is overwhelmed by disease and 
famine and perishes. Similar provisions are found in the 
Matsyapurana 217. 1-5, Visnudharmottara II. 26. 1-5, Manasol- 
lasa (IL 3. verses 151-153), Nitivakyamrta ( Janapadasamud- 
deSa p. 191 which defines rastra, visaya, desa, janapada &c. ) 
The Matsyapurana 217. 5 and Visnudharmottara I. 26.5, 
(evamvidham yathalabham raja visayamüvaset) point out that 


177, अवेषमातुका día शस्यते qt qua । काम. 1. 52. देशो warg-qeay- 
संपल्षज्ीदिपालितः | स्यालदीमात॒को दे वमातुकश्च Gurney | अमरकाश; where the rice 
crop depends solely on the rainfall the country is called देवमातुक ( देषो 
माता यश्य) and where it depends on the water of rivers, tanks &c. it is 
called नद्दीमातुक- 
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every rastra cannot be expected to possess all the qualities 
mentioned by them and that the king must do the best with 
such qualities as his country possesses. Kautilya II. 1 advises 77 
the king to found a district of villages either on old sites or on 
new ones by inducing people from other countries to immigrate 
or by causing thickly populated parts of his own country to 
send its overflowing population and to see that each village 
consists of not less than one hundred families. nor more than 
five hundred, is peopled mostly by Sidra cultivators, has an 
extent of one krośa or two and is capable of offering help to 
its neighbours. 


According to Pauranic geography there are seven dvipas, 
viz, Jambu, Plaksa, Salmala, Kusa, Kraufica, Saka and Puskara 
( Visnupurana II. 1. 11 ff) and each dvipa is divided into varsas. 
Jambudvipa has 9 varsas of which Bharatavarsa is the first 
( Visnupurana II. 2. 12 ff), The Mahabharata speaks of 13 dvipas 
(Adi. 75. 19, Vanaparva 3. 52 and 134. 20) and 18 dvipas 
also (Drona 70.15). For Bharatavarsa vide H. Dh. vol. II. 
pp. 17-18. Manu II. 20 looks upon the holy land of Kuruksetra, 
of the Matsyas, Paficalas and Sürasenas as ‘the chosen 
country ° the learned brahmanas in which were to be the leaders 
and guides of the whole world in appropriate thoughts and 
actions. The Visnu (II. 3.2), Brahma, Markandeya 55. 21-22 
and ‘other puranas proudly assert that Bharatavarsa is 
the land of action (karmabhümi) This is patriotism 
of a sort but not of the kind we see in western countries. 
Bharatavarsa itself has comprised numerous countries from the 
most ancient times, The names of countries and the tribes or 
people inhabiting them were the same (vide Panini IV. 1. 168, 


178. धूतपूर्वेमभतपूवे वा जनपद परदेशापवाहनेन स्वदेशाभिष्यन्तृव मनेल वा [निषे 
क्षयेत्‌ । ganiad कुलशतावरं पश्चशतकुलपर थामं क्रोशदिक्राहसामानमन्‍्योस्यारक्षं 
Tang i अर्थशास्र 11. 1. This passage clearly shows that Kautilya at least 
employed the word janapada in the sense of a territory to be colonized 
and as one which was either included within the kingdom or not so included, 
Dr. Pran Nath's interpretation of janapada that it was only ‘a part of the 
kingdom ' (p. 47, 'Study in the economic condition of ancient India ' ) 
cannot be accepted in view of the express words भूतपूर्वमभूतपूर्वमू, The usage of 
classical writers and the Puranas shows that janapada means simply ' country ' 

and Amara gives it as a synonym of देश and चिषय and क्षीरस्वामी explains that 
जनपद is called qe. The Kavyamimimsa on which Dr, Prin Nath relies 
for the number of countries employs the word janapada for the names of 
the countries in the four quarters of India ( not for parts of any kingdom ). 
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IV. 2. 81), In the Rgveda we come across the tribes of Yadus, 
Turvasas, Druhyus, Anus and Pirus (Rg. 1, 108, 8, VII. 10,5 
&c. ) and the countries of Cedi ( VIII. 5. 39), Kikata ( III. 53. 4), 
Rjika ( VIII. 7. 29), Rusama ( V. 30, 12), Vetasu ( X. 49. 4). In 
the Atharvaveda V. 22 several peoples or countries are mention- 
ed of which Bahlikas (in vv 5 and 9), Müjavat (vv 5 and 8), 
Gandhari, Anga, Magadha (in v. 14) deserve notice. The Ait. 
Br. (38. 3) divides India into five divisions in the east, south, 
west and north (the Uttara Kurus and Uttara Madras) and 
in the centre ( Kuru-Paricala and Vasa-Usinara). India was 
divided into two parts, Daksinapatha (from the Narmada 
southwards) and Uttarapatha at least some centuries before 
Christ, since the Hathigumpha Ins. (E. I. vol 20 at p. 79) 
mentions a great many kings of Uttarapatha and the Mahá- 
bhasya refers to lakes in Daksinapatha."? In the Brahmanas 
frequent mention is made of the Kuru-Paficalss (Tai. Br, 
18. 4), Uttarakuru, Uttara-madra, Kuru-Paficalas, Vasa-U Sinaras 
(in Ait. Br. 38. 3), Kuru-Paficalas, Anga-Magadhas, Kasi-Kosalas, 
Salva-Matayas, Vasa-Usinaras in Gopatha II. 10 (ed. by Gastra ). 
The Gandhàras occur in Chandogya Up. (VI. 14.1), Videha 
in Br. Up. III. 1. 1, Madras in Br.Up. I. 2.1. In the Maha- 
bharata there are long lists of countries in various connections, 
which are more than 200 ( e. g. Sabha 4, 21-32, 20. 26-30, Sabha 
25 ff, Sabha 52. 13-19,53. 5-9, Virata 1. 12-13, Bhisma. 9. 39-69, 
50,47-53, Drona 11.15-18, 70.11-13, A $vamedhika 73-78, 83.10 ff. ) 
The Baudhayana-grhyasesasitra I. 17 prescribes a mandala for 
the worship of the Sun and names nine countries in the eight 
directions and in the centre as representatives, The Puranas 
also contain long lists of countries e. g. Matsya 114. 34-56, 
Markandeya 97. 82-67 and chap. 58, Brahma 17.10-15 and 25. 25-39. 
The same country sometimes has two names ( e. g. Vidarbha and 
Krathakaisika denote the same country in Raghuvamsa VIL 
1and 32). ' Buddhist India' (by Rhys Davids p. 23) mentions the 
sixteen peoples (or countries), lists of which occur in the 
Anguttaranikaya I. p. 213, IV. p. 252 and in the Dighanikaya 


179. The महाभाष्य names at least the following countries: अजमीढः 
sp, अम्भष्ठ, अवन्ति, gery, उशीनर, ऋषिक, कडेर, alee, कश्मीर, काशि, कुन्ति, 
कुरु, केरल, कोसल, वक), गान्धार, ale, fangen जिगर्त, qari, नीचक, नीप, नेश, 
पाल, पारस्कर, gv, मगध, mx, fw, मालष, युगन्धर, oy, विदर्भ, विदेह, बजि, 
für, wer, सौवीर, Some countries like अवन्ति, UJAR, कलिङ्ग, कम्बोज, कुरु, 
कोसल, मगध, mx, ares, सोषीर are mentioned even by पाणिने (in IV. 1. 
170-176, IV. 2, 108). 
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IL p. 200 viz. Angas, Magadhas, Kasis, Kosalas, Vajjis, Mallas, 
Cetis ( Cedis), Vamsas ( Vatsa ?), Kurus, Paficalas, Matsyas, 
Sürasenas, ASmakas, Avantis, Gandhàras, Kambojas. Varaha- 
mihira’s  Brhatsamhità, Baudhayana-grhyasesasutra I. 17, 
Kamasutra V. 6. 33-41, Bàrhaspatya Arthasastra (III. 83-117), the 
Kavyamimamsa of Rajasekhara (17th chapter ) name numerous 
countries. This last divides India into five regions and gives 
the names of about 70 countries in the four directions but 
none from Central India. The Bhavaprakasana (pp. 309-310) 
gives & list of 64 countries and states that Daksinapatha 
(Deccan ) is a fourth of Bharatavarsa and that in the Tret& and 
Dváüpara ages people afraid of being overwhelmed by ice came 
down to the south, °= 56 countries are named in some Tantra 
works (vide ‘Indian Culture’ vol. VIII. p. 33). In the lexicon 
called Vaijayanti of Yadavaprakasa (11th century A.D.) edited 
by Dr. G. Oppert, over a hundred countries and capitals of some 
of the countries are named (in the Bhümikànda and chapter 
on de$a thereof ). 


To constitute a rastra a territory of some size and a large 
population are required. There can hardly be a rastra of a 
few villages or a few hundred inhabitants. The boundaries of 
the numerous countries mentioned in the works cited above 
must have been fluid and must have changed from country to 
country owing to conquests. 


In ancient India the modern sentiment of nationalism had 
hardly taken root. Writers speak of rajya ( State) and of rastra 
(territory) as an element of rajya. They had no sense of 

'nationality nor did they seriously work for national unity. The 
modern idea of a nation is more a question of feeling and senti- 
ment than of objective fact. The State has been at all times a 
great co-ordinating agency, but as its boundaries were extremely 
variable in ancient India, the modern sentiment of nationality, 
of ‘my country, right or wrong’ hardly ever arose in India 
( except perhaps for over a century in Maharastra in the 17th and 
18th centuries and among the Sikhs), In the whole of Hindu 
India, there was no doubt a certain unity of religion, philosophy, 
literary forms and conventions of arts and forms of worship, and 
in reverence for holy places, but this did not make for a deep- 
seated and effective sentiment of nationhood or national unity. 


179a. जेतायुगे द्वापरे ख हिमाक्रान्तिभयाज्जनाः | पाएं ard Rasta भषन्ते दाक्षि- 
णापधम । भाषत्रकाशन p. 309, 
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Most of the ancient sütrak&ras and smrtis try to lay down the 
limits of the holy land of Aryavarta and differentiate itfrom the 
lands of mlecchas. Vide H. of Dh. vol. Il. pp. 11-18. The Visnu 
(II. 3. 1-2), Markandeya (55. 21) and other puranas wax eloquent 
over the inportance of Bharatavarsa and describe it as the land 
of action for those who want to secure heaven or final release or 
as the land where alone sin and religious merit were to be found 
( karmabhümir-iyam svargam-apavargam ca gacchatüm or tat-karma- 
bhümir-nànyatra samprüptih punyapapayoh in Mark.). Manu (II. 20) 
manifests great pride in and love for the holy countries of 
Brahmavarta, Kuruksetra, Matsya, Paficala and Sürasena by 
glorifying the brahmanas of these countries as those ‘ from whom 
all men on this broad earth should learn the actions and usages 
appropriate to them’. Vas. I. 10 also says the same. Sankha- 
Likhita (q. by Visvarüpa on Yaj. I. 2) hold that the country of 
Aryavarta is endowed with high qualities, is ancient and holy 
(desa Aryo gunavün ...... sanatanah punyah). As however the 
smrtis were composed at different times, embodied the usages 
of different provinces in India and as they provided for the 
observances of all those who followed the Veda, they do not 
generally lay emphasis on localities but rather on what they 
thought was common to all Aryas in India (yat tu samünam 
tad vakgydmah, as Asv. gr. says). There was no doubt a great 
emotional regard for Bharatavarsa or Aryavarta as a unity for 
many centuries among all writers from a religious point of 
view, though not from a political standpoint. Therefore one 
element of modern nationhood viz. being under the same 
government was wanting. But it must be noted that from very 
ancient times there was always the aspiration among great 
kings and the people to bring the whole of Bharatavarsa “ under 
one umbrella”. Even in the West the sentiment of nationality 
practically arose after the partition of Poland, and as a conse- 
guence of the French Revolution and of the Industrial revolution, 
which led manufacturing countries to search for markets and 
to exploit backward and less developed peoples. Vide Laski's 
'Grammar.of Politics’ chap. VI. Modern nationalism un- 
doubtedly leads to great self-sacrifice and produces certain 
virtues of high value in the individuals that are fired by that 
sentiment. But the ideals of the modern nation States are not 
high, particularly in their treatment of other peoples and in 
their attitude towards less favoured States. The one aim of the 
leading politicians of modern nation States and most of the 
inhabitants of these States seems to be to raise the standard of 
18 
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living of their citizens to 8 high level and to maintain it at 
that level even by exploiting and robbing weaker races and 
lands. This is not the place to discuss these matters further. 
Whatever the value of nationalism to the individuals fired by 
it may be, from the point of the welfare of the whole of mankind, 
modern nation States do not deserve to survive, unless the so- 
called progressive nation States are prepared to give up their 
racial pride, their spirit of grabbing and exploitation and to 
extend a brotherly hand to all struggling States to improve 
themselves in their own way and attain to higher gtandards of 
living without let or hindrance. It cannot be gainsaid that 
for several centuries in the past and also at the present moment 
all modern nation States have two moralities, one for their own 
nation and the other for their dealings with foreign States 
and races, 


Some remarks must now be made about provincial and 
local administration. Each kingdom comprised degus (countries) 
and subdivisions of de$as, The governor of a rastra was called 
rastrapati or rastriya. Vide p. 117 above about Pusyagupta hav- 
ing been the rastriya of Surastra (Kathiawad) under Candragupta 
Maurya and Santi 85. 12 (which describes what the rastriya 
is to do ). 


According to the Amarakosa the words 0689, rastra, visaya 
and janapada are synonyms. Epigraphic usage is not uniform 
about the dimensions of these. Sometimes visaya appears to be a 
sub-division of 0089 (vide the words ‘ rastrapati-visayapati- 
gramakita’ in I. A. vol. VIII. at p. 20 in the grant of Calukya 
Tribhuvanamalla in sake 999 and I. A, vol. XII pp. 247, 251 in the 
grant of Rastrakita Govinda in sake 855), But in the Hirahada- 
galli plates (E. I. vol. I. p. 5) ‘visaya’ occurs first and then ‘ rastra’; 
so it appears that there ‘visaya’ is deemed to be larger than 
rastra, According to the Sahyadrikhanda ( uttarardha, chap. 4 ) 
de$a is made up of 100 villages, mandala is made up of 4 desas, 
a khanda of 100 mandalas and the earth has nine khandas. 18? 
From the Cambay plate of gake 852 (930 A. D.), we see that 
mandala was a sub-division of desa (E. I. vol. 7 p. 26, at p. 40). From 





180. इझातग्रामो मवेडेशो वेशचत्वारि मण्डलम्‌ | शतमण्डलं Wes नवख़ण्डा Ww 
मेदिनी ॥ सह्यामिखण्ड, उत्तरार्ध chap. 4;  लाटदेशखेडकमण्डलास्तर्गतका विकामदास्थान- 
विनिर्गताय ' in E. 1, vol. 7 p, 40; ' दरीपुण्डरवर्धनद्वक्तौ कोडीवर्वविषये गोकलिकामण्ड- 
PITTS «« ग्राम; ? in E, 1, vol. 14 p, 324, 
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the Bangarh grant of Mahipala I (E. I. vol. 14 p. 324) and the 

Amgachhi plate of Vigrahapala III we see that mandala was 

smaller than visaya which again was a subdivision of ‘ bhukti’. 

The word‘ bhoga’ (which is similar in origin to ‘ bhukti’) 

appears to be applied to a sub-division of visaya (which 

in its turn is a sub-division of rastra) in the Bhamdak "! 

plate of Krsnaraja I dated $ake 694 (E. I. 14 p. 121, 126 ) and 

also in the Jejuri plates of Vinayaditya in 609 sake ( E. I. vol. 19 

p. 62 at p. 64 where the word ‘ rastrapati’ does not occur), The 
Mitaksars on Yàj. I. 319 explains that only a king ( mahipati ) 
can make a grant of land and not a bhogapati (i.e. the officer 

over a bhoga) Another ancient word for a division of a country 

is āhāra which occurs in the Rupnath Rock inscription and 
Sarnath pillar Edict of Agoka (Corpus I. I. vol. I pp. 162 and 

166 ), in the Nasik Inscriptions No. 3 and 12 ( Govardhanahara 

and Kapurahara, E. I. vol. VIII pp. 65 and 82) and in the Karle’ 
Ins. No. 19 (E. I. VII. p. 64) where we have Mamalahara, 

modern Maval (in Poona District ). For want of space itis not 

possible to pursue this subject here. For further information 
vide Dr. Fleet in J. R. A. S. for 1912 p. 707 and my paper on 

‘ the Ancient Geography of Maharastra’ (JBBRAS. vol. XXIV 

for 1914-1917 pp. 648-653 ). In the epigraphic records particularly 
of the Deccan and South India we come across names of territorial 
divisions to which small as well as very large figures ( indicat- 
ing the number of villages they comprised) are affixed: e.g. a 
group of twelve villages in Aparanta on the sea near Kalvivana 
(modern Kelvem) is mentioned in the Sanjan plates of Bud- 
dhavarasa ( E. I. 14 p. 144 at p. 150), Nyayapadra saptadaga in 
Bhoja's grant in sarvat 1076 (78, 1, 18 at p.322), Kisukad 70 
( E. I. 15 p. 73), Belvola 300 (in E. I. 13 at p. 40), Konkana 900 
ruled over by the Kadamba king Jayakesi II (E. I. 13 pp. 298, 
317), Tardavadi 1000 ( E. I. 15 p. 25), Kundi 3000 ( E. I. 13 at 
p.18), Pratyandaka 4000 (E.I. II. p.306), Karahata 10000 

( E. 1, 13 p. 275 ), Banavasi 12000 ( E. I. 13 p. 179 ), Nolambavadi 
32000 (E.I.19 p. 187), Kavadidvipa sapádalaksa(one and a 
quarter lakh ) in E. I. 13 at p. 299, the country of 7 lakhs (in 
the Lakshmeshwar Ins. of Vikramaditya VI in E. I. 16 p. 31) 

Vide Dr. Fleet in J. R. A. S. 1912 pp. 707-710 as to the meaning: 
of these figures 





. 181. रा्ट्रपतिविषयपतिभोगपतिप्रशतीच समाज्ञापयति । E. 1. vol. 14 p. 121 
at p. 126; सर्वानेव यथासंचध्यमानकान राष्ट्रपतिविषय पतिग्रामकूशमद् त्तरय॒क्तकोपयुक्तका- 
घिकारिकान्‌ समाविशति। E. I, vol. VII, p. 26 at p. 40, ` 
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Kautilya II. 1 says that in the kingdom groups of villages 
should be set up with a chief town or fort in each, a group of 
ten villages being called Sangrahana, of two hundred villages 
being called Kharvatika, of 400 villages being called Drona- 
mukha, and in the midst of 800 villages "* there is the Sthaniya. 








182. अष्टशतद्माम्या मध्ये स्थानीयं चतुःशतग्राम्या ्रोणशुखं द्विशतग्राम्याः खार्वटिकं 
वशग्रामीसंग्रहेण संग्रहर्ण स्थापयेत्‌ | कोरिल्य II, 1. Vide Dr. Shamsastri's note 
on these. स्थानीय has a similarity in sound and meaning to modern thana, 
Dr. Pran Nath (in ‘Study of the economic condition of Ancient India’ 
p. 26) principally relying on a commentator of the Jain work called 
Prajüàpanopanga (which he misunderstands) holds that 'grama' does not 
mean ‘a village’, but ‘an estate or survey village which can pay 18 kinds 
of Government taxes '. The learned Doctor says that he consulted many 
Sanskrit lexicons, but did not find this interpretation in any one of them, 
That should have induced him to be cautious. But he makes the bold and 
facile assumption that 'lexicons were compiled from a literary view-point 
and are not of much assistance as far as the technical meanings of words 
are concerned '. His great authority, the Jain commentator, says ‘ marag 
ruĝ: यसति झुदध्यावीन्‍्शणानिति ग्रामः यवि था गम्यः झाखप्रसिद्धानामछाद्श- 
कराणामिति ग्रामः’. Dr. Pran Nath's Jain authority is no better than 
lexicographers and their commentators. क्षीरस्वामी on Amara derives grama 
25 ' ग्रस्यते भोगिभिामः i. e. the word ग्राम is derived from the root qa. The 
Jain commentator first derives the word ग्राम from ma and then from गम्‌. 
Dr. Pran Nath forgets that a fanciful or scholastic derivation is not & 
definition. The rest of the reasoning on the new meaning of grama is on a 
par with this and cannot be examined in detail. A commentator expressly 
states (ibid p. 27) that he gives only the vyutpatti (etymology) of grama, 
but Dr. Pran Nath pays no heed to this, He has not correctly grasped the 
scholastic discussion in the commentary quoted on p. 27. He misunder- 
stands the word ' samagramah’ in Yàj. II. 152, The Amarakosa expressly 
says that ‘sama ' and ' samana ' are synonyms, He is often very dogmatic 
without looking into all ancient and medieval authorities e. g. on p. 51 
he charges Dr. Fleet with misinterpretation of a Jataka text (addha-tiyani 
Satani) which Dr. Fleet translated as 250, while Dr. Pran Nath is sure that 
the meaning is ' 150'. He probably never noticed that so far back as the 
2nd century B. C. the Mahabhasya had explained the word ' ardhatrtiya ' as 
Dr. Fleet does ( of तृतीयमेषां or अर्थं तृतीयमनयों:, vide Kielhorn, vol I. p. 426 
on vartika 22 on Pan. II. 2. 24). There is hardly any warrent for Dr. Pran 
Nath’s assertion that each grama (as interpreted by him) contained only about 
five families and had only about 15 or 20 acres of cropped area 
(pp. 39-40). Kaut. (note 178) states that a grama contains from 100 
to 500 families, If the inscriptions so far published are carefully 
searched it will be found that grama ordinarily meant a village in the 
modern sense and included several hundred acres of land, For example, 
in a grant of Pallava Yuvamaharaja Visnugopavarman (I, A. vol. V p 50) 


(Continued on the next page) 
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Manu VIL 114 similarly observes that in the midst of two, 
three orfive villages the king should place a central post of 
guards called ‘ gulma’ and another called ‘sangraha’ in the 
midst of a hundred villages. Manu VII. 115-117, Visnudharma- 
sūtra III. 7-14, Santi 87.3ff, Agnipurana 223, 1-4, Visnudharmot- 
tara II. 61. 1-6, Manasollasa II. 2. 159-162 (p. 43) require the 
king to appoint a hierarchy of officers for one village, for 
groups of ten, twenty, hundred and thousand villages, who are 
to report what is wrong within their jurisdictions that they 
cannot themselves remedy to the officer next in grade above 
themselves and Manu VII. 120 prescribes that 9 minister of the 
king should supervise the doings and conflicts of all these 
officers. The Edicts of Agoka show that he had to employ a 
hierarchy of officers such as the mahamatras, the yuktas and 
rajukas for the administration of his vast empire. A similar 
administrative system seems to have been continued under the 
Gupta Emperors. From the Damodarpur, Baigram and other 
plates (E. I. XV. p. 113, E. I. XVII pp. 345ff, E. I. XXI. p. 78) 
it appears that the Provincial Governors were appointed by the 
Gupta Emperor himself and were called uparika maharaja, that 
either the Governors or Emperors appointed District officers 
(visayapati) who were often called Kumaramatya, that the District 
officers were aided in their administrative work by a board 
of four advisers called nagara-sresthin (banker), sarthavaha (chief 
merchant), prathamakulika (chief of craft guilds) and prathama- 
kàyastha (chief secretary), that the District officer had his 


— — 


(Continued from last bage) 


very detailed and accurate boundaries of a village of 200 nivartanas aré 
given. A nivartana was equal to a square of twenty vamsas on each side, 
each vamsa being equal to ten cubits; so that a mivartana covered an 
area of 40000 cubits (200 x 200) i. e. about 90000 square feet, while an acre is 
equal to 43560 square feet. Therefore the village referred to in the above 
grant was over 400 acres in extent. The Mahabhasya (on vartika 8 on 
Pan. I. 1. 7) has an interesting discussion on the several meanings of the 
word grama in popular language viz. a number of houses (as in ' the grama 
was burnt}, the village wall or ditch (as in ‘he entered the grama’), ‘men’ 
(as in ‘the grama had gone’), a village with its forests and bushes, with 
its boundaries (such as rivers and hills) and with embanked fields (as in 'a 
grama was acquired'). ' ग्रामशब्दोयं wal: | अस्त्येव शालासमुदाये RH... अस्ति 
सारण्यके ससीमके सस्थण्डिलक वर्तते । तथथा गामो लब्ध हति! As in modern times 
villages are found named after trees the same was the casein the days of Pan. 
and Pataüjali शिरीषाणामदूरभवो ग्रामः शिरीषाः तस्य ग्रामस्य धनं शिरीषपनम्‌। महाभाष्य 
on qr, I. 2, 51 (vol I, p. 224.). 
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headquarters in a place called adhisthina and had his several 
offices or courts (adhikaranas), and that in sales of lands 
revenue officers called pusiapülas (keepers of records of 
rights) were consulted and had to report. In E. I. vol. 
XVII. pp. 945, 348 a copperplate of Kumiragupta I has 
‘ gramagta-kuladhikaranam’ which means an office having 
jurisdiction over 8 villages. Manu VII. 119 says that the 
officer over 10 villages was to have as his salary a kula of 
land and kula is here said to mean (by Kullüka) as much land as 
is ploughed by two ploughs having six oxen yoked to each. 
The Vaijayanti on Visnu Dh. S. III. 15 says ‘kulam haladvaya- 
karsaniyà bhüh ’ Sukra (I. 191-192) states that the lord of 
one hundred gramas is called sàmanta, an officer appointed by a 
king over one hundred villages is called anusamanta, one over 
ten villages is called nayaka (compare modern ‘ naik’). Manu 
VIL 61 and 81, Yaj. I. 322, Kam. V. 75, Visnudharmasiitra III. 
16-21, Visnudharmottara II. 24. 48-49 say that the king should 
appoint as many adhyakgas ( superintendents) as are required 
for the several departments of the state, who are clever, honest 
and of good family. Kautilya ® IL-9 prescribes ‘those who are 
possessed of the qualifications for amatyas (cited on p.107 above ) 
should be appointed, according to their abilities, as superinten- 
dents of the various departments and the king should constantly 
examine their work, since men are naturally fickle-minded and 
when appointed to do work exhibit like horses change of temper ’, 
It is pointed out in works like the Visnudharmasütra IIL 16-21 
and the Visnudharmottara II. 24, 48-49, Santi 69. 29, that those 
who are highly devoted to dharma should be appointed to the 
ecclesiastical or judicial department, the brave ones to military 
work, those who are skilled to revenue work and those who are 
very trustworthy should be placed in charge of mines, salts, 
toll-gates, ferries, elephant forests. 


Kautilya in his 2nd adhikarana exhaustively deals with the 
work done in 28 departments and the duties of their superin- 
tendents. He enters into very minute details about each 
and his work is encyclopaedic in character on this subject. 





183, अमात्यसम्पदोपेताः सवाध्यक्षा: शक्तितः mug नियोज्याः । ag चेषां नित्यं 
परीक्षां कारयेक्चित्तानित्यत्वान्मदुष्याणाम्‌ | अश्वसधर्माणो हि Agee नियुक्ताः alg विकु- 
बते । कोडिल्य IL 9; ufügra धर्मकार्य रान संग्रामकर्मणि | निपुणानर्थकृत्येषु ats 
*w तथा gÅ ॥ विष्णुधर्मोत्तर Il. 24, 48. Vide a similar verse quoted by the 
मिता० on या. I. 322. 
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Kautilya's work became the authority on Government and 
several inscriptions mention officers appointed according to 
the section on 'adhyaksapracara', ‘which is undoubtedly a 
reference to Kautilya's 2nd adhikarana, For example, in the 
Belava plate of  Bhojavarmadeva (E. I vol XI at 
p. 40) and in the Barrackpur grant of Vijayasena ( E. I. 
vol XV. p. 283) we have the words 'anyàméca sakala- 
rajapadopajivinodhyaksapracaroktan ^ ihakirtitàn ^ cattabhata- 
jàtiyàn janapadàn ksetrakaraméca’’. It is not possible to do anything 
more than indicate very briefly the sphere of each adhyaksa. 
The duty of the sannidhatr (IL 5) is to look after the construc- 
tion of the treasury house, the store-houses for merchandise, for 
grain, for forest produce, for arms and of the jail, The samahartr 
(the Collector-General) 18 to exercise superintendence over the 
collection of revenue from forts, the rural parts, mines, embank- 
ments, forests, herds of cattle and roads for traffic (Il. 6 ) The 
samahartr '** has to divide (IL 35) the kingdom into four 
districts and to arrange the villages into three grades, viz. those 
that are exempted from taxes, those that supply soldiers and those 
that pay taxes in the form of grain, cattle, money, forest produce, 
free labour and other equivalents for taxes. It is the duty of the 
gopa to look after a group of five or ten villages under the orders 
of the samahartr. The gopa has not only to register the total number 
of the inhabitants of all varnas in the houses that pay taxes and 
that are exempt in the villages, but also to keep a register of the 
number of cultivators, cowherds, merchants, artisans, labourers, 
slaves, biped and quadruped animals, of the amount of 
money, free labour, tolls and fines that are recovered, and the 
number of women, men, young and old persons, and the extent 
of their actions, occupations, usages, expenditures. The sthanika 
(in charge of each of the four districts) should look after his 
charge in the same way. The superintendent of records and 
accounts ( aksapataladhyaksa ) should have the account office 
constructed with its door facing the north or the east, with rooms 


184. Both the samahartr and the sannidhatr are mentioned as officers 
in the copperplate of Mahabhavagupta of Trikalinga (E, I. vol, VIII. p. 138 
at p. 141 and E. I, vol. XI at p. 94). Sabara in his bhasya on Jaimini XII. 
1. 28 refers to the samahartr coming with his own phalanx of subordinates 
'यथा सेनापतिभुत्यबलेन सहागतः समाहर्ता निजेन घलेन राजा ठ सर्वैबलेस्तेश्वान्येश्व ? « 
From Hiouen Thsang's account of his travels (Beal's ° Buddhist Records ' 
vol. I, p. 78) we learn that each province kept a record of good and bad 
events. 


144 History of Dharma$üstra [ Vol. 


(for the clerks) set apart and with shelves of account books well- 
arranged (IL 7). This officer had to enter numerous matters in the 
accounts, recover the king's dues from the sureties of servants, 
to check enbezzlement and to recover fines for loss due to 
neglect or fraud. The account year ended with the full moon of 
Asüdha, the year being of 354 days and the salary for an 
intercalary month being separately paid. Among the duties of 
the Superintendent of records and accounts was the important 
one of noting in his register the dharma, method of judicial 
procedure and the usages of countries, villages, castes, families 
and corporations ( deSagràmajáti-kulasanghatanàm dharma. 
vyavahara-caritra-samsthanam ... ......... nibandha-pustakastham 
karayet ). In II. 8 Kautilya specifies forty modes of embezzle- 
ment by Government servants (to which a reference is made 
in the Dagakumaracarita VIII) In IL 9 he employs the 
picturesque figure that it is not possible to know exactly how 
officers appointed to the several businesses of the State extract 
wealth, just as fish always dwelling in water cannot be observed 
when they drink water. The superintendent of treasury (II. 11) 
shall in the presence of qualified persons receives into the 
treasury gems, pearls, articles of great or small value and forest 
produce ( like sandal wood, «garu etc.) The superintendent of 
mines and of government manufactories (IL 12) must be 
proficient in the science of metals, mercury, liquids that ooze 
from the holes, caves and sides of mountains and hills. Under 
him are officers called /ohàdhyaksa (who carries on the manu- 
facture of vessels of copper and other metals ), a /aksanadhyaksa 
( à superintendent of mint, who manufactures silver and copper 
coins for the State), a rtpaduréaka '**« (examiner of coins, who 
regulates: the dealings with panas as a medium of exchange 
among the people and for stocking in the treasury), khanyadhyaksa 
( who attends to conches, diamonds, pearls, coral and trade in 
them), a lavanadhyaksa ( superintendent of salt). The suvarna- 
dhyaksa (the superintendent of gold) has to construct a 
goldsmith’s office for the manufacture of gold and silver articles 
with a single door and four halls, to appoint a skilful and 
trustworthy goldsmith to have a shop in the centre of the road 
( IL 13) and not to allow any one who is not an employee to 





184a, Patanjali in the Mahabhasya on vartika 4 on Pan, I. 4. 52 cites 


the example * पश्याति guak: miar दृर्शयति रूपतर्क कार्षापणम्‌ ', Here रूपतर्क 
appears to mean one who can examine a coin or probably the same 


as रूपदृशेक in Kaut. '. 
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enter the goldsmith’s shop. If any one so entered he was to be 
beheaded, The State goldsmith (TI. 14) has to manufacture gold 
and silver coins for the citizens and rural inhabitants through 
artisans employed by him. The superintendent of the storehouse 
(IL. 15) has to keep together the produce of crown lands, taxes 
from the country districts, accidental revenue, manufacture of 
rice, oil &c. The superintendent of commerce ( panyádhyaksa, 
II. 16) should keep himself acquainted with the demand or 
absence of demand for and the rise and fall in the prices of 
various kinds of merchandise produced on land or from water 
and brought by land or water routes. The superintendent of 
forest produce (kipyadhyaksa, II. 17) was to collect forest 
produce through guards of forest and Kautilya gives a long list 
of trees, varieties of bamboos, creepers, fibrous plants and rope- 
making material, drugs and poisons, skins of various animals, 
that came under this officer's care. The superintendent of 
armoury (ayudhagaradhyaksa, II. 18) was to employ experienc- 
ed artisans to manufacture arms, wheels, machines, armour &c. 
required in battle or for the defence of forts, or for battering the 
cities of the enemy. The superintendent of weights and 
measures 8 was to get manufactured weights from half müsaka 





185. The weights specified are: 10 seeds of masa or 5 gunjas=1 suvarna- 
masaka, 16 suvarna-masakas — one suvarna or karsa, 4 karsas one pala, 88 
white mustard seeds -one rüpyamasaka, 16 rupyamasakas or 20 saibya 
seeds —one dharana. The Kasika on Pan. II. 4.21 furnishes the interesting 
item of information that weights and measures ( probably in vogue in its day) 
were first introduced by the Nandas (nandopakramani manani), The chief 
measures of distance given in II. 20 are: 8 atoms 57076 particle of dust thrown 
up by a chariot wheel, 8 particles=liksa, 8 liksas =a medium-sized yuka (louse), 
8 yukas = yava (barley corn) of medium size, 8 yavas mone angula, 12 ahgulas = 
vitasti, 2 vitastis =aratni or one prajapatya hand, 2 vitastis plus 4 angulas 
(called dhanurgraha) = one hasta used in measuring pastures and cubic measures, 
4 aratnis =danda or dhanus or nalika-paurusa, 10 dandas =rajju, 3 rajjus = 
nivartana, 1000 dbanus (or 2000 acc. to another reading) =goruta, 4 gorutas= 
one yojana. A nivartana was probably so called because it represented a 
day's ploughing by a team of eight or six oxen (from the root vrt with n), 
meaning the area from which they stopped after a day's work. Vide H. of Dh. 
vol. II. p. 859 note 2021 for nivartana and gocarma. The extent of the 
nivartana differed acc. to different authorities, The Matsya said it was 
30 dandas square, each danda being of the length of seven hastas, while 
Satatapa held the danda to be of 10 hastas, The Lilavati (I. 7) held that a 
nivartana was 20 vamśas square, each varda being of 10 hastas. According 
to the lexicon Vaijayanti, in Kosala the yojana was of four gavyutis, while 


(Continued on the next Page) 
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onwards up to one hundred suvarnas, weights being made of iron 
or stones found in the Magadha country and the Mekala 
mountain. The superintendent of tolls (sulkadhyaksa, II. 21) 
was to erect near the principal gate of the capital a toll-house 
and its flag and when traders arrived with merchandise make 
four or five toll-collectors take down their names, whence they 
came, what merchandise they brought and whether it bore seal- 
mark, In IL 22 Kautilya specifies various rates of tolls for 
imports and exports. The superintendent of weaving (II 23) 
was to employ qualified persons to make threads, coats (of 
armour ), cloths and ropes and he was to employ for cutting 
wool, fibres, cotton, hemp and flax, widows, cripple women, girls, 
ascetic women paying off fines by doing work, mothers of 
prostitutes, old women servants of the palace, devadasis ( temple 
girls) who have ceased to do temple services, This superintendent 
was charged with the task of providing work for women who do 
not leave their homes, the wives of persons who have gone 
abroad, women who are cripple or unmarried and who have to 
work for their own maintenance. He was to give to them spinn- 
ing work through the maid-servants in his department. If he 
stared at their faces when they came to exchange their work for 
wages or spoke to them on any other matter he was fined in the first 
amercement. Thus the State helped home or cottage industry. 
]t is to be noted that he had large powers of levying fines and 





(Continued from the last page ) 


in Magadha it was only equal to two gavyutis (last verse of desadhyaya in 
bhümikhanda). Kaut, gives hastas of various lengths for various purposes. 
Compare Manu VIII. 132-134, Visnudharmasutra IV. 1-7, Yaj. I. 362-363, 
Narada parisista 57-60, Brhatsamhita, 57. 1 ff, Vayupurana 101.118 for 
some of these, which differ in some details from Kautilya's statements. 
Kauf. (II. 20) states the duration of a nadika to be the time required for 
the passage of one adhaka of water from a pot through an aperture of the 
same diameter as a wire of 4 angulas in length and made out of four 
suvarnamasakas, 2 nadikas are equal to a muhirta and 15 muhirtas are 
equal to a day or a night. In II. 19 he gives measures of corn as follows :— 
4 kudumbas = prastha, 4 prasthas = adhaka, 4 adbakas = drona, 16 dronas 
= khari, 20 dronas = kumbha. The drona differed for various purposes, 
Vide above ( p. 124 note 165) for a quotation from Mit. on Yaj. III. 274. 
Hemadri, vratakhanda pp. 51-57, gives quotations from various sources for 
measures of time, corn &c. These measures were different in different 
countries and at different times, The Lilavati (of 12th century A.D.) 
I. 7 speaks of the khari in Magadha being equal to 16 dronas, Vide n. 165 
above and H. of Dh. vol. II. p. 881 n. 2053 and L. D. Barnett's 'Antiquities 
of India’ (pp. 206-210) for tables of weights and measures, 
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awarding bodily punishments e. g. if a woman refused to work 
after receiving the wages he could cut off her thumb (? or bind 
up her thumb with the index finger so as to form a pair of tongs ). 
The superintendent of agriculture (sitadhyaksa, !99 II. 24) himself 
knowing or assisted by those who know the science of agriculture 
and the Ayurveda ( the ancient lore) of trees was to collect at 
the proper times all kinds of corn, flowers, fruits, vegetables, 
bulbs, hemp and cotton seeds and to employ slaves, labourers 
and prisoners who worked to pay off fines they could not pay, to 
sow seeds on crown lands, In this chapter he makes interesting 
remarks about the extent of rainfall viz. the rainfall in a jàngala 
country (defined above at p. 132) is 16 dronas, in anüpa (very moist) 
countries 24 dronas, 134 dronas in the Asmaka country (modern 
Khandesh and part of Berar), 23 dronas in the Avanti country 
(round about modern Ujjain), an immense quantity in the 
Aparantas ( west coast of India ) and the Himalayan regions. 


The superintendent of liquor was to carry on the traffic in 
liquor and ferments in the capital, the other parts of the country 
and in army camps by employing men familiar with them, he 
was to impose a fine of 600 panas if any one other than the 
manufacturers, licensed vendors and vendees sold or purchased 
liquor, he was not to allow liquor-shops to be opened close to 
each other, he was to see that liquor was sold in small quantities 
such as ł or § of a kudumba or a half prastha to persons of known 
character in order that (lit. for fear) workmen employed should 
not cause loss through carelessness, that dryas might not 
violate the rules of good conduct and that desperadoes should not 
commit indiscreet acts. Sukra was even more strict as regards 





186. Sita, according to the Amarakosa, means the ‘lines or furrow 
made by the ploughshare'. Therefore Kautilya appears to employ the word 
'sita' in the sense of ‘land that has been cultivated’, Prof V. K. Rant- 
chandra Dikshitar (in ‘Hindu Administrative Institutions’ p. 369) is not 
right when he explains सीता लाङ्गलपद्धतिः (of Amara ) as ' methods and means 
connected with the plough '. Paddhati only means the line or furrow made 
in the field by the ploughshare. Ksiraswam explains as स्यति yå सीता हललेखा 
In II. 15 Kaufilya himself explains ' sità ' as the collection of grain brought 
in by the superintendent of agriculture * सीताध्यक्षोपनीतः सस्यवर्णकः सीता '. The 
sitadhyaksa appears to have been concerned with crown lands, while the 
share of crops leviable on lands of private ownership was called ‘ bali '. Both 
these were the concern of the samahartr as stated in V. 1. ( where rastra is 
said to include sita, bhaga, bali, kara &c.), When in II. 15 sita and rastra 
are separately mentioned that is on the analogy of the maxim of brahman- 
asramana or of gobalivarda. 
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wine, as he did not allow any one to drink wine in the day-time 
(IV. 4. 43). The superintendent of slaughter houses ( sün&- 
dhyaksa, II. 26) was entrusted with the power to regulate the 
killing of animals for meat and was to impose the highest amerce- 
ment on those who trapped or beat or killed deer, cattle, birds or 
fish which were declared to be under State protection or that 
dwelt in protected forests. The superintendent of nautch-girls 
( ganikadhyaksa '% ) is dealt with in IL. 27. The topic of veáyas 
has already been treated of in H. Dh. vol. II. pp. 637-639, Kaut. 
says that a ganika was to be employed for a salary of one 
thousand panas, whether she was born in a prostitute's family 
or not and she was to possess beauty, youth and accomplish- 
ments (i e. the 64 kalās enumerated in Kamasitra T. 3. 16). 
Kaut. prescribes that, if she left the country or died, her daughter 
or sister took her place and estate or her mother could substitute 
some other ganika in her place; when none of these existed the 
king took her wealth and her son did not inherit her wealth. A 
ganika could purchase her freedom by paying to the king 24000 
panas as ransom. She was to hold the umbrella, the golden 
pitcher and the fan for the king when he was seated on the throne 
or in a chariot or in his palanquin. There were grades among the 
ganikas as best, middling and inferior and salaries differed by a 
thousand. The sons of prostitutes were to be the chief actors on 
the royal stage. It appears from these provisions that the 
vesyas were more or less slaves. The superintendent of ships 
( navadhyaksa, II. 28 ) was to look after the passage of ships not 
only over the seas and at the mouths of rivers, but also over 
lakes and rivers in the sthantya ( vide above p. 140) and other 
sub-divisions of the kingdom. Kaut. prescribes that villages on 
the sea-shore and river banks were to pay a fixed tax, fishermen 
were to rénder a sixth part of the haul of fish as fees for fishing 
licenses and merchants were to pay the customary tolls levied in 
port towns, This superintendent was to request the ships that 
touched at a harbour on their voyage to a distant port to pay the 
toll, he was to destroy pirate vessels bound for the country of an 
enemy as well as those that violated the usages of the port, The 
superintendent of cattle ( II. 29 ) was entrusted with the rearing, 








182, आणभिरभ्युच्छिता वेश्या शीलरूपशणान्बिता । लभते गणिकाशब्दं स्थाने च जन- 
सेसदि॥ एजित सा सदा राज्ञा छणवद्धिश्व संस्तुता । भार्थमीयाभिगम्पा च erg च्च 
जायते ॥ ergy 1. 3. 20-21. This shows that every vesya was not a ganikà 
but only one that was honoured for her accomplishments (in 64 kalas) and 
who became the cynosure of all eyes, 
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preservation and care of cows, bulls, buffaloes and the dairy 
produce. The superintendent of horses ( II. 30) was to record the 
breed, age, colour, marks, groups and places of origin of horses, 
which were to be classified as those kept in salehouses for sale, 
those that were recently purchased, those captured in battles, 
those that were pledged and those temporarily kept in stables &c. 

Kaut, notes that the breed of horses from Kambhoja, Sindhu 
( modern Sindh ), Aratta ( western Punjab ) and Vanayu ( North- 
west of India ) countries are the best of horses, Bahlika ( modern 
Balkh ), Papeya, Sauvira (eastern Sindh and western Rajputana) 
and Taitila breeds are of middle quality and the rest are 
inferior. The superintendent of elephants (1L 31) had to take 

steps to guard elephant forests and supervise elephants that 

were in stables, the catching, training and feeding of them, their 

accoutrements &c. Kaut. devotes one chapter (IL 32) to the 

training and classification of elephants and medical treatment 

when they fell ill. The superintendent of chariots and that of 

infantry ( II. 33) have the charge of the chariot department and 

of the six classes of infantry respectively. The superintendent 

of passports ( mudradhyaksa ) issued passes to inhabitants of the 

country or foreigners for entering into or going out and the 

superintendent of pastures (II. 34) was to see the passes and 

devote himself to the care of pastures. Kautilya provides that 
a pass ( mudra ) was to be given on payment of a masaka, that 
one could enter into or go out of a country only when one had 
a pass, that a person who entered without a pass was to be fined 
twelve panas and that the superintendent of pastures and his men 
were to examine whether persons not going by the royal road but 
through pastures had a pass or not and that the superintendent 
of pastures and his men were to convey the approach of thieves 
and enemies by beating drums and blowing conches and 
were to send messages about the entrance of enemies into 
pastures by means of domesticated pigeons carrying letters bear- 
ing the official stamp or by means of smoke and fire, The 
nagaraka (the mayor of the capital or cities or the chief of the 
police in the capital ) was to look to the affairs of the capital 
(or the big cities ). A gopa (under the nagaraka ) was to superin- 
tend a group of twenty or forty families in the capital and 
an officer designated s/hüntka was to be in charge of each of four 
wards into which the capital was to be divided. Yaj. Il. 173 
mentions an officer called sthGnapdla in connection with the 
finding of lost goods who appears to be the same as sthànika. 
The gopa and sthanika had to keep a register of the caste, gotra, 
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name and occupation of the men and women in their districts 
and also of their income and expenditure. Managers of 
charitable institutions had to send information to them about the 
heretics and travellers arriving to reside therein. Numerous 
rules about reporting and punishments for various defaults and 
wrongs are laid down, which are passed over. Manu VII. 121 

and Santi 87. 10 also provide for the appointment in each city 

(in the kingdom ) of a high officer, who was to superintend 

all matters affecting the city and who had ample powers of 

restraint and coercion. Many of the superintendents mentioned 

by Kautilya occur under the same names in the Kamasiitra e. g. 

gavadhyaksa, sutradhyaksa, nigaraka (explained by the com. 

as dandapasika ), panyadhyaksa (in V. 5. 7-10) Vide E. I 

vol. 15 pp, 127-128 for a statement on the provincial adminis- 

tration under the Guptas. 


As regards the emoluments of the officers in charge of a 
village, ten villages &c. Manu ( VII. 118-119 ) has some interes- 
ting rules: ‘The headman of a village should obtain (as his 
emoluments ) those articles which the villagers have to furnish 
every day to the king viz. food, drink, fuel and the like. The 
officer over ten villages should enjoy one kula"*®, that over 
twenty villages should enjoy five kulas, the superintendent of a 
hundred villages should receive the revenue of one village and 
the high officer over a thousand villages should enjoy (the 
revenue of ) a town. All this, as Medhatithi says, is only approxi- 
mate and recommendatory and was not literally followed, but 

188. The word ' pratyaham ' (every day) excludes taxes on fields that 
are levied once a year or taxes levied on particular occasions only; while 
the words ‘food, drink and fuel’ exclude cattle, money &c. The word 
' kula ' appears to be used as a technical term, It may mean as much land 
as would be required for the maintenance of a family. But there is another 
sense given by the commentators of Manu. Sarvajna-Narayana quotes a 
text that kula means' two halas’. He and Kullüka quote Harita to the effect 
that à plough ( yoked acc. to dharma) is one of eight bullocks, one of six 
bullocks is employed by those who want only bare maintenance, householders 
employ one of four bullocks, while those who in their greed want to incur 
heavy sin employ a plough with two bulls only. So by kula is meant as 
much land as can be ploughed with two ploughs to which either 8, 6 or 
4 bullocks are yoked. That 6 or 8 or 12 oxen were yoked to the plough is 
stated in Atharva VI. 91.1 and Tai. S. V. 2.5.2. इलं छु flai कुलमिति 
बचनाद द्वाभ्यां इलाभ्यां या कृष्यते भूस्तां मुखीतेत्यर्थ:। हलमानं 'व~अष्टागवं धर्महलं पशष 
जीवितार्थिनाम्‌! watt शृहस्थानां fra नह्मघातिनामिति हारीतोक्तम्‌। धमंहले ग्राह्यं 
गृहस्थहलं वा । सर्वज्ञनारायण on wg VII 119. 
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only means that a salary commensurate with the position and 
responsibilities of each officer should be received by him. Vide 
Santi 87. 6-8 for rules similar to Manu's (where the officer 
over a thousand villages gets as his salary the revenues of a 
sakhanagara ). Kautilya( in V. 3) sets out the salaries of many 
officers and servants as follows: the salary paid to the chief 
mantrin, purohita and a few others has been already stated above 
(p. 120); the dauvarika, the superintendent of the harem ( antar- 
vamnsika ), the prasastr, the samahartr and the sannidhatr were to 
receive 24000 panas; the princes ( other than the crown prince ), 
the nurse ( mátr, mother?) of the princes, nàyaka, the superinten- 
dent in charge of justice (or commercial transactions?) in the 
capital (the pauravyavaharika), the superintendent of royal 
manufactories ( karmantika), the members of the council of 
ministers, the rastrapala (governor of a province), antapala 
( the guardian of the borders ) were to receive 12000 panas; the 
salary of the heads of $renis (the military corporations? ), the 
heads of the elephant army, cavalry, and chariot army, and the 
pradestrs was 8000 panas; the superintendents (below the 
commanders ) of infantry, cavalry, chariots and elephants, of 
the forest produce and elephant forests will each receive 4000; 
the chariot driver ( anika ), the army physician, the trainer of 
horses, carpenters, yoniposaka (?) will receive 2000 ; the foreteller 
(the reader of omens), astrologer ( who finds auspicious times for 
undertakings ), the reader of puranas, the sūta, magadha ( bard ), 
the assistants (purusa) of the purohita and adhyaksas will 
receive 1000; trained foot-soldiers, the accountants and scribes 
will receive 500; musicians 250, but trumpet-blowers will receive 
500 ; artisans ( kāru) and craftsmen (pin) 120; servants in 
charge of bipeds and quadrupeds, workers doing miscellaneous 
things, attendants near the king, bodyguard and the officer 
procuring free labour (visti) will receive 60; those appointed 
to do piece work (karyayukta, v. 1. aryayukta), the elephant 
driver, boys ( mànavaka, a page ? ), mountain-diggers, all atten- 
dants, teachers and learned men shall receive honorarium ( püjà- 
vetana) according to their merit from 500 to 1000; charioteer 
of the king 1000; spies of the five sorts ( vide above p. 129 ) will 
receive 1000 ; the village servants ( like washer-man ), the 80168 
of the type of sattrin, desperado, poisoner and ascetic women will 
receive 500 ; the wandering spies (vide above p. 130) three hundred 
or more according to the labour involved. The superintendents 
in charge of a group of hundred or a thousand ( servants) were to 
regulate the subsistence (bhakta ), cash salary, the perquisites, 
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the appointment and transfer of those under them. But there 
shall be no transfer of those who are the king’s personal 
servants and of those who are appointed to guard forts and the 
country parts, The Sukranitisara (I. 211) emphasizes that salaries 
should be in panas, that a king should not make a gift even of a 
finger-breadth of land as emolument to any servant, but that if 
he does give land, it should be held only for the life-time of the 
officer ®, Kautilya (in IL 1) prescribes that lands may be 
granted as emoluments to superintendents (of the various depart- 
ments ), the accountants, to officers called gopa and sthànika, 
to officers in the army, physicians, horse-trainers, but without 
power to sell or mortgage. Sukra II. 117-204 mentions numerous 
officers of the army, the treasury &c. Sukra IV. 7, 24-27 sets 
out the salaries of officers, when the king's income is one lakh 
of mudrds a year. Kaut. provides for pensions and gratuities, 
He says ‘ the sons and wives of those that die while on duty 
shall get subsistence and wages. Young children, aged persons 
and ailing persons related to the ( dying) officers shall be 
shown favour, On occasions of funerals, sickness or child- 
birth the king shall bestow money and honours on them’. The 
Mahabharata (Sabha. 5.54) prescribes "°° that it is the duty of 
the king to support the wives of those that meet death or 
calamities in the king’s service. Sukra JI. 406-411 contains very 
modern-looking rules about sick-leave, casual leave, pension 
after 40 years of service &c. 


The above provisions from Kautilya’s work show how States 
in ancient India engaged in almost all the activities of modern 
States, had an equally complicated machinery of administration 
and an army of high and low officers. It will also be noticed 
how, as in India at present, comparatively very high salaries 
were paid to ministers and heads of departments as compared 
with the salaries of clerks (e. g. the ordinary clerks received 
five hundred, while the chief minister and samahartr, the 





189. न दद्यादरव्थङ्छलमंपि भूमेः erdan । gerd mequgrü यावदूग्राहस्तु 
जीवति॥ शुणी तावद्देवतार्थ विसुजेञ्च सदेव हि। आरामार्थे gerd वा दद्याद्दृष्ट्रा कुदुम्भिनम्‌ u 
छुक्रनीतिसार I. 211-212. 

190. कञ्चिद्वारान्मचुण्याणां तवार्थे सुत्युमीयुषास्‌ । व्यसनं ख्ाभ्युपेतानां fare 
भरतर्षभ ॥ सभा 5. 54; पादृहीनां aft end दद्यात्‌ त्रैमासिकीं ततः । पञ्चवत्सर सुत्ये तु 
न्यूनाधिक्यं यथा तथा ॥ षाण्मासिकी तु दीर्षाते तदूध्य न «p कल्पयेत्‌ । नैव पक्षार्धमार्तस्य 
हातथ्याल्पापि वे शतिः ॥ ... चत्वारिंशत्‌ समा नीताः सेवया येन वे सुपः । ततः सेवां चिना 
तस्मे geri कल्पयेत्सदा t... स्व।मिकाये'विमष्ठो quere तद्रश्चतिं वहेत्‌ । याषद्वालोण्यथा 

guerra qugt तिं वहेत्‌ ॥ Herre II, 406, 407, 410, 413. 
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collector-general, received respectively 48000 and 24000 i.e. 96 
and 48 times as much respectively. If all the different officers 
mentioned in the works on dharmasastra, arthasastra and in 
inscriptions be collected together, they will make a formidably 
long list. A list from one inscription is set out below asa 
sample, Vide Vogel's ‘ Inscriptions from Chamba’ pp. 120-136 
for explanations of about 30 titles of officers occurring in the 
inscriptions. 


A few words must be said about local administration. 
The word grüma occurs even in the Rgveda. In Rg. I. 114.1 
the poet offers his praise and prayer to Rudra so that he hopes 
that ‘all bipeds and quadrupeds may fare well and all beings 
in this village may be free from disease and may enjoy 
prosperity’. In Rg. V.548 ‘heroes (or men) conquering 
grimas’ are mentioned ( gramajito yatha narah ) In Rg. X. 62. 
11 Manu is styled 'gr&àmanpl' and the bestower of a thousand 
( cows?) and in Rg. X. 107. 5 it is said that the ' gràmani who 
is endowed with (or dispenses) daksinà (cows or wealth) 
walks in front ( of the village people)’, In the Tai S. IL 5.4.4 
it is said ‘the prosperous are three indeed, viz. the learned 
brahmana, the village headman (gràman!) and the rajanya 
( warrior) '. ts In the Tai. Br. I. 1.4.8, the consecration of fire for a 
vaigya sacrificer is made with the mantra ' manostvà gramanyo 
vratapate vratenddadhami’ (where Manu is styled gramani), 
In the Sat. Br. V. 4, 4, 19 the gramani is said to be stronger than 
his co-sharer (sajáta) Vide S. B. E. vol. 41 p. 111. We saw above 





191. In the Naihati grant of Ballalasena of Bengal in E. 1, vol. 14 
p. 156 at p. 160 we have one of the longest lists of high and low 
officers. ‘ परमेश्वर-परमभद्दारक-महाराजापिराज-ओ मदू बल्ला लसेनदेवः कुशली सझुप- 
गताशेषराज-राजस्यक-राज्ञी-राणक-राजपु न्र-राजामा त्य-पुरो दित-महाधर्मा ब्यक्ष-म हा सान्धि- 
पिग्रहिक-महासेनापति-महाखुवाधिकृत-अन्तरड्-बुढ ढुपरिक-महाक्ष पदलिक-महाप्रतीदार-- 
मदहाभोगिक-महापीछुपति-महागणस्थ-वदौःसाधिक-चो रो्ध राणिक-नो-बल-हस्त्यश्व-गो-महि- 
बाजाविकादिष्यापृतक-गोल्मिक-दुण्डपाशिक-दण्ड नायक-विषयपत्यादीनस्यांश्व सकलराज- 
पावोपजीविनोऽध्यक्षप्रचारोक्तानिदाकीरतितान चद्भहजातीयान जनपदान क्षेत्रकरांश्च 
ब्राह्मणान जाह्मणोत्तरान यथाई मानयति बोधयति समादिशति q i The word 
‘ adhyaksapracaroktan ' apparently refers as said above (p. 143) to the section 
II on the activities of adhyaksas in Kautilya. Vide appendix for a somewhat 
exhaustive list of officers mentioned in dharmasastra and arthasastra works 
and in inscriptions, 


192. यथा शमसङ्‌ Pog चत॒ष्पदे विश्वं पुष्टं ग्रामे आस्मिल नातुरम्‌॥ ऋ. 1. 114. 1. 


IR जयो वे ante: gara ग्रामणी राजन्यस्तेषां मदेसो देवता | तै. सं. 
I . * 4, 4, 


20 
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(p. 111) that among the ratnins, gràman! (the village headman) 
was one. Grama did not necessarily mean a village but may 
have been applied to a town ( though not a capital). The head- 
man of a village was called gramani, gramika or gramadhipati 
(in Manu VII. 115-116, Kaut. III. 10), gramakiita ( in inscrip- 
tions e. 8. E. I. vol. VIL p. 39 of sake 852, E. I. vol. VIL p. 183, 
188) and Pattakila, modern Patil (in Ujjain plates of 975 
and 1023 A, D. in I. A. vol. 6 p. 51, 53, vol. 18 p. 322 grant of 
Bhoja in sazwat 1076, I. A. 16 p. 254, E. I. vol. XL p. 304, 310 
of sarvat 1176). In an inscription of the 13th century from the 
Poona District we have the form 'pattela' (E. I. vol VIL at 
p. 183) The word‘ gavunda’ for a village headman in the 
Canarese Districts is derived from gramakita (E. L vol. VII 
p.183)  Paithinasi 7? quoted by Apararka p. 239 states that the 
food of a gramakuta could not be partaken by a brahmana. 
The Gathadsaptasati frequently refers to the great influence of 
the graman! and the love adventures of his son in the village 
(L 30-31, VIL 24) The Kamasitra states ( V. 5.5) that the 
young son of a gramadhipati had certain women of the village 
at his beck and call. According to the Sukranitisara I. 193 
a gràma ( village) is one kroga in extent and yields a revenue 
of one thousand silver karsas, while half a village is called 
palli and half of palli was kumbha, Hemadri in Danakhanda 
(p. 288) quotes from the Markandeya-purana definitions of 
pura, kheta, kharvata and grama, Yaj. Il. 167 makes a distinc- 
tion between grama, kharvata and nagara (town) as regards 
the extent of the pasture lands to be preserved round them. 
Baudháyana Dh. S. IL. 3. 58 and 60 condemns residence in a 
city for ‘a religious brahmana where the body is covered with 
dust which enters one’s mouth and eyes and recommends for 
residence a grama abounding in water, fuel, fodder, fuel-sticks, 
kuéa grass, flowers, which is full of well-to-do people, endowed 
with industrious people, where the majority are aryas and which 
cannot be entered by robbers. In the Sabhaparva 5.84 five officers 
of a village are referred to. It appears that from being a very 
high officer (a ratnin ) in Vedic times the gramani was reduced 
in his influence, came to be appointed by the king alone and the 
office became hereditary and could be given permanently, Vide 


वेठीनसिः । सांवत्सरिकघाण्टिकामकूडाश्लं विषम्‌। अपरार्क p. 239 


194. ग्रामाधिपतेरायुक्तकस्य हलोट्थवृत्तिपुत्रस्य यूनो ग्रामीणयोषितो वच्यनमात्रसा- 
ध्यास्ताश्रषण्य इत्यायक्षते विदाः । कामसूत्र V. 5. 5. 
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E vol. VIL p. 177, 188, 189 "5, The Sukranitis&ra (II. 120-21 ) 
states that there were to be six officers in a village and (II. 428-29) 
prescribes their caste, viz. sihasddhipati (i.e. a magistrate to deal 
with wrongs involving force) was to be a ksatriya, gramanetr 
(the headman) a brahmana, bhagahara (the person collecting the 
state land revenue) a ksatriya, lekhaka (a scribe, corresponding 
to the modern kulkarni in the Deccan ) should be a kayastha, 
gulkagraha (the toll-gate keeper) a vaisya, pratihara (the 
guard at the gate of the village wall)a $üdra, Sukra (in IL 
170-175 ) sets out their duties. The headman was to be alert in 
protecting the villagers like their parents from thieves, robbers 
and from the State officers, the bhagahara was to devote special 
care to the tending of trees; the lekhaka was to be skilled in 
accounting and proficient in several spoken languages; the 
pratihara was to be of strong body, proficient in arms, humble 
and to call the villagers with the respect due to each; 
and the toll-gate keeper was to levy tolls in such a way that 
sellers did not incur loss of capital spent by them. From 
Kaut. III. 10 it appears that the village headman had the 
authority to inflict fines in certain cages e. g. when the headman 
( gramika ) had to travel on some business of the whole village 
the villagers were to accompany him by turns, but if they failed 
to do so they had to pay a fine of one pana or a half pana, 
Similarly, if a villager does not co-operate in the getting up of a 
show (preksà) in the village, he or his people would not be 
allowed to gee the show and he was to be fined if he clandestinely 
saw it. In villages, particularly in Karnataka and South India 
and in brahmadeya grants (to learned brahmanas) the village 
assemblies ( sabh& ) carried on local administration. From the 
Kotavumachgi Inscription of Calukya Vikramaditya V dated 
Sake 934 (1012 A. D. ) it appears that Ummachige was a great 
educational centre in the 11th century and 104 Mahajanas of the 
village were entrusted with the proper conduct of worship in the 
temple, the imparting of education, the feeding of ascetics, the 
supply of water to the village and the punishment of criminals 
( E. L vol. 20.p. 59). Vide Gopalan's' History of the Pallavas 
of K&fücl' pp. 93, 153-157 for the working of the village 
assemblies ( sabh&s) from the 9th century onwards, but as he 
observes (p. 154 ), ‘ we do not know the nature of the rules that 
regulated their working, their exact sphere of action and their 





195, अस्य ग्रामस्य URERA फट्ठलाम्षात्मजकुछुमा यु धाय qui शान्बतम | E.I. VII 
p. 177 at p. 188 (grant of Eastern Calukya Amma dated 945 4. D. ). 
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relation to the central government.’ An inscription of king 
Parantaka I (907-947 A. D.) at Uttaramerur deals with several 
classes of village committees that were appointed by vote 
(Annual Report of Archaeological Survey of India, 1904-5 
pp. 131 ff) Five committees, viz. annual committee, garden 
committee, tank committee, gold committee (for currency or 
for collecting taxes in cash), paficavüra committee, are des- 
cribed and reference is made to a sixth called ‘justice committee’ 
and the mode of election and the qualifications and disquali- 
fications of members are described in detail (pp. 142-145). 
Prof, Nilkanth Sastri in ‘Studies in Cola History’ (pp. 131-175) 
publishes the text of two Parantaka Inscriptions with English 
translation and exhaustive notes. Vide also E. I. vol. 22 p.5 
for resolutions of the sabha at Manur to be followed in future 
meetings, the qualifications in property, education and character 
of the members &c., E.L vol. 24 p.28 about the regulations 
of sabha from two Uttaramallür Inscriptions and E. I. vol. 23 
p. 22 fora note on the paíicavára committee. For village 
communities as described in Buddhist works in the 7th century 
B.C., vide Rhys Davids in ‘Buddhist India’ pp. 45-51. It appears 
from Panini and the commentary Kasika thereon that certain 
craftsmen were attached hereditarily to the village, were probab- 
ly paid a certain part of the crop produce yearly for their 
services and corresponded to the modern village servants ( call- 
ed the twelve balutedars) in the Deccan. For an account of 
these balutedārs, vide Grant Duff's ‘ History of the Marathas’ 
(Bombay ed. of 1863, vol. I. pp. 23-27). For example, Panini 
( VI. 2. 62 ) teaches the accent of a compound word formed from 
‘grama’ with another word denoting ‘silpin’ (craftsman), 
such as gràmanapita (village barber) or gramakulala ( village 
potter), which are two examples given by the Kasika on this 
sūtra. From Panini V. 4. 95 (‘ gràmakautabhyàm ca taksnah’ ) 
it may be inferred that a carpenter also was a village servant as 
in modern times in the Deccan. Brhaspati contains very 


196. ग्रामश्नेणिगणानां च age: समयक्रिया। बाधाकाले तु सा कार्या धर्मकार्ये तथेव 
Tig चयः पञ्च वा कार्याः समूहद्दितवादिनः । कर्तव्यं वचनं तेषां ग्रामश्रेणिगणादिभिः ॥ 
स भापरपादेवशुहतंडागाराभसंस्कृतिः । तथानाथवृरिदाणां संस्कारो यजनक्रिया ॥ कुलायन- 
निरोधं च कार्यमश्माभिरशतः | यत्रैतह्लेखितं v3 धर्म्या सा समयक्रिया ॥ पालनीया समस्तेस्तु 
यः समर्थो Ringa | सर्वस्वहरणं दृण्डस्तस्य निर्वासनं पुरात्‌ ॥ geam quoted by 
अपरा्फ pp. 792-93, sgo 11. 222-223, eq. प्रर p.332. The latter reads 
कुलायननिरोधश्व and states that कल्पतरु read कुल्यायननिरोधश्व meaning 'start- 
ing water courses and stemming them '. अपश omits the half कुलायननिराधे 
&c. The word gare is variously explained by the digests, i 
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important information about local administration in villages. 
A compact formed among villages, guilds and corporations 
( gana ) is called a samaya ( agreement) ; such an agreement must 
be observed in times of distress and for acts of dharma, Two, 
three or five persons shall be appointed as advisers of groups; 
their advice ghall be followed by the villagers, the guilds, the 
corporations and others. Examples of agreement as to times 
of distress are: When there is drought, there may be à compact 
that for the performance of a sacrifice to the planets or the like 
each field or house should contribute so much money or when there 
is trouble from robbers, each house should send one able-bodied 
and armed man, Then examples are given by Brhaspati himself 
about acts of dharma, The village people should put down in 
writing what work they are going to do, such ag the repair of 
a house for their assembly, a shed for distributing water to 
travellers, a temple, a tank or a garden, the performance of the 
necessary sarhskaras (upanayana or funeral rites) of the poor 
and helpless, gifts for the performance of sacrifices, prevention 
of famine-stricken groups of families from coming. Such conven- 
tions would be proper and should be respected by all the villagers. 
Whoever being able to carry out such agreements violates them 
should be punished with loss of all wealth and banishment. 
Brhaspati further says" that the heads of families, guilds and 
ganas and the inhabitants of towns and forts may pronounce 
the two punishments of reprimand and condemnation against 
wrong-doers and may also excommunicate them and the punish- 
ments and favours declared by them according to rules should 
be approved of by the king, since such power is regarded by the 
sages as delegated to them. Yor ejecting out of the village one 
who is not guilty of theft or adultery with another's wife the 
village headman or the village was liable to pay, according to 
Kautilya IlI. 10, a fine of 24 panas, It will be seen from what 
has preceded that village administration was self-contained and 
would function whatever Government might happen to be at the 
centre, The central Government did not very much interfere with 
local administration, except in the matter of land revenue, 
protection agalnst invasion and exercised only general control 
and supervision. The village communities were miniature states. 


197. कुलश्रेणिगणाध्यक्षाः प्रहुर्गानेषासन: । पाग्धिग्दर्म परित्यागं yd: पापकारि- 
णाम्‌॥ तेः कृत च स्वधर्मेण निग्रहारहं चणाम्‌। तवाज्ञोप्यचचमम्तष्यं faerat हि ते eer: 
बृहस्पति quoted by अपरार्क p. 794, gE. 11. p. 225, सरस्वतीषलास p. 329. 
There are some slight variations. 
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There was a great deal of decentralization or devolution of 
authority from the central government to the village committees 
and authorities, They were also entrusted with civil and 
criminal justice, as we shall see later on. For further details 
on the organization of a village as a political unit, Dr. R. C. 
Majmudar's ' Corporate life in Ancient India ' chap. II. pp. 135 ff. 
and Fick (p.161) may be consulted. Just as there was some 
organization in villages in general, so also guilds ($renis) and 
groups ( ganas ) had their own regulations and conventions. In 
XL 1 Kautilya refers to ksatriya guilds in the countries of 
Kambhoja and Surastra that maintained themselves on husbandry 
and followed the profession of arms (vide above p. 88 n, 120). 
In JIL 14 he refers to guilds of workmen or labourers ( sangha- 
bhrtàh). Manu (I. 118) declares that his work deals not only 
with the enduring dharmas of countries, castes and families, 
but also with the dharmas of heretical sects ( pāgaņda ) and 
of groups (gana) Manu (VIIL 41) requires the righteous 
king to consider carefully the dharmas of castes, countries, 
guilds and families ( to find out whether they are opposed to the 
Vedas ) and uphold those dharmas (that are not opposed) as 
binding (on those respective persons). Yàj. II. 192 prescribes 
that the king should respect the usages and conventions of 
occupational guilds, merchants, heretical sects, and groups 
( corporations &c. ) and allow them to pursue the course of action 
they had followed from ancient times, Narada (samayasyanapa- 
karma, verses 2-6 ) and Brhaspati quoted in the Viramitrodaya 
( vyavahara) contain very important directions as to what 
conventions of guilds the king should respect and what he is not 
bound to respect. Narada says that the king should enforce the 
conventions agreed upon by heretic sects, naigamas (merchants), 
$renis and other groups residing in the country or the capital. 
The king may allow them to follow their special rules ( e. g. 
speaking the truth ), their special actions ( begging in the morn- 
ing without having taken a bath), their mode of meeting (on 
hearing a drum being beaten), the means of livelihood they have 
been used to ( e. g. dressing as an ascetic), But the king should 
prohibit (out of their usages and conventions) such as are opposed 
to the king's interest, or are disapproved of by the people in 
general, would be ruinous to the purposes of the king. The 
king should not tolerate their creating factious groups among 
themselves, taking up arms for a purpose detrimental to the 
State, and causing injury to each other. The king should 
specially curb those who cause dissensions among the several 


II 1 Concerning guilds 159 


groups ; if they are connived at in these activities they might 
cause terrible danger. A good deal has already been said 
about guilds and corporations in H. Dh. vol. II. pp. 66-69. Among 
inscriptions, the following may be studied : the Nasik Ins. No. 15 
of the time of Abhira Isvarasena ( E. I. vol. VIII p. 88, where the 
Srenis of potters, oil-pressers and water-drawers receive deposits), 
Junnar Buddhist cave Inscription (A. S. W. I. vol. 4 p. 97, where 
a deposit of money with $renis of bamboo-workers and braziers is 
made), Gupta Inscription No. 16 p. 70 (an endowment was entrusted 
to the guild of oil-men, whose head was Jivanta), Gupta Inscript- 
ions, No. 18 p.79 (silk weavers from Lata coming to DaSapura and 
building a Sun temple), E. I. vol. 15 p.263, E. I. vol. 18 p. 326 
and p. 30, E. I. 16 p. 332, E. I. vol. I. 155 (of 933 sarmat, inscrip- 
tion at Gopagiri, modern Gwalior, where the guilds of oil-millers 
and of gardeners are mentioned), I. 184 ( Pehoa inscription, 
where a guild of 34 horse-dealers from different countries, some 
being bráhmanas, agreed to impose upon themselves and their 
customers tithes to be distributed to certain temples) Rhys 
Davids in 'Buddhist India '(pp.90-96) gives a list of the 
18 guilds that probably existed in the times of the early Buddhist 
works ( though two or three of them are of doubtful existence ) 
and the number of which (18) is sometimes mentioned in the 
Jatakas (as in Mügapakkhajataka No. 538, vol. VI p. 14 in 
Cowell's tr.) For further details about the working and 
organization of guilds, vide chap. I of Dr. R. C. Majmudar's 
‘ Corporate life in ancient India’, and ‘ Indian Culture’ vol. 6 (for 
1940 ) pp. 421-28 ( on the economic guilds of blacksmiths, barbers 
&b. in the Kusana period ), 


In numerous places rules are laid down about the qualifica- 
tions of the ordinary servants ( parivara, bhrtya or anujivin) of 
kings, how they should conduct themselves, how servants should 





198. पाषण्डिनेगमशेणीपूगवातगणाविषु ! संरक्षेत्समयं राजा दुर्गे जनपदे तथा ॥ 
यो धर्मः कर्म यश्चेषारुपरथानाविधिश्व यः | यञ्चेषां बुर्युपादान मञ्चुमन्येत तत्तथा ॥ wrpES 'च 
यधथाजा प्रकृत्यभम्स ष्व यत्‌। घाधकं च्व यदूर्थानां तत्तेभ्यो विनिवर्तयेत्‌ ॥ मिथः सङ्कातकरण- 
महिते शञ्जधारणम्‌। परस्परोपघातं श्च तेषां राजा न मर्षयेत्‌ ॥ पृथरगणांश्व ये भिन्द्यस्ते विनेया 
विशेषतः । आवददेयुर्भयं घोरं rurfum waiter: ॥ नारद्‌ ( समयस्यानपाकर्म 2-6). 
In the Amraoti Inscriptions (E. I. vol, 15 p. 263) we find the words 
घञ्ञकडकस निगमस (of the trade guild of Dhanyakata), This place is 
variously identified (vide E. I. vol, 20 p. 9). The अमरकोश holds that 
Aaa and n are synonyms. विश्वरूप on या, II. 192 explains ' साथे- 
वाहा विसमूहो नेगम! ?; अपरार्क p. 796 explains ' सहृ देशान्तरवाणिञ्यार्थं ये नाना- 
जातीया अधिगच्छन्ति ते नैगमाः ', j 
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find out whether the king is pleased or displeased with them. 
Vide Kautilya V. 4, Virataparva 4. 12-50 ( where the refrain of 
most verses is ‘sa r&javasatim vaset’), Matsyapurána 216 
(the whole of which is quoted in the Rajadharmakanda 
pp. 24-27 andin the Rajanitiprakasa pp. 189-192), Agni- 
purana 221, Visnudharmottara IL 25. 2-28, Kam. IV. 10-11, 
V. 1-4, 6, 9, 11-63 ( most of which are quoted in the Rajanitirat- 
nàkara pp. 51-58), Sukranitisára IL 54-68, 205-253. On the 
word ‘ aksudraparisad ' occurring in Yaj. I. 310 ( where the Mit. 
has the reading ‘ aksudrosparusah ' ) Vi$varüpa quotes a passage 
from Sankha 7११ * a hamsa (swan i e. a good king) surrounded 
by vultures (greedy servants) is not desirable, but a vulture 
(ie. a greedy king) surrounded by harhsas ( servants of spotless 
character) may be preferred,’ The Rajanitiprakasa (p. 185) 
quotes the same passage from Sankha-Likhita with an addition 
viz. ' faults arise from those who surround the king and such 
faults are enough to ruin (the king). Therefore the (king) 
should first ( before engaging his servants ) put down in writing 
whether gervants are endowed with learning, character and good 
family.’ Sukra inculcates loyalty on servants in the following 
remarkable! words ‘one should not forsake a good master 
when he is in adversity. Should not one always and quickly 
desire the welfare of one’s protector whose salt (lit. food) one 
has eaten with honour even once’ (IL 246-247)? This senti- 
ment pervaded most Hindu servants in ancient and medieval 
times, even under foreign rulers professing a different religion. 
The Rajanitiprakasa p. 176 quotes a fine verse from the Garuda- 
purana as to matters to be principally considered in selecting 
servants, which are four, viz. education, character, family and 


199. तथा च sup! हंसो सुधपरिवारः कामं तु गृधो हंस परिवारः स्यात्‌ | पिश्वरूप 
on या. 1. 305; शङ्कालिखितो | न गृष्दुपरिवारः स्यास्कामं गृधो राजा प्रेयाक्ष हंसपरियारों न 
हंसो शृष्नुपरिवारः | परिवाराद्धि दोषाः mgdala asd विनाशाय । तस्मात्यूवंमेष सत्परिवारं 
लिखेच्छुतशीलान्वयोपपक्षम | राजनीतिप. p.185. This quotation seems to be 
corrupt. We have probably to omit the word न before हुसपरिवारः. In बसिष्ठ XVI. 
21-26 ( Fuhrers' ed. of 1916) we have a very similar passage, but it is corrupt. 
Vide शज्ञघर्मक्काण्ढ p.22 for the same passage ascribed to शङ्खलिखित. The 
पञ्चतन्त्र has a similar verse of same sense (I. 302) ' गृधाकारोपि सेष्यः स्याद्धंसाकारैः 
सभासदैः! हंसाकारोपि संत्याज्यो ग्रभाकारेः स ade: ॥ ' 


200. sirgti भर्तारं कदापि न परित्यजेत्‌ | एकवारमण्यशितं sare ह्यावृरेण च । 
तदिष्टं चिन्तयेन्नित्यं पालकस्याअसा न किम्‌ ॥ gm. 17, 246-247, 
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actions, just as gold is tested in four ways, viz. by weighing it or by 
rubbing it (on a touchstone), by cutting it and by heating 10.50! 


Some responsibilities of the Government or king in ancient 
India towards the people will now be dealt with. From Kautilya 
(IL 29 and II. 34) we find that the State made great efforts for 
the rearing of cattle, made stringent rules for their protection 
and for the provision of pastures. Manu VIII. 237, Yaj. 1I. 167, 
Matsya 227. 24 also make provision for pastures round villages, 
towns and cities. Kautilya requires the superintendent of cattle 
to classify cattle as calves, steers, tameables, draught oxen, bulls 
to be yoked, stud-bulls, bulls meant for carts, cattle meant for 
meat and buffaloes meant for carrying loads or for being yoked, 
pregnant cows, milch cattle &c. and to mark them and note in a 
register of beasts the branded marks, natural marks, colour, the 
distance between the horns. He prescribes corporal punishments 
and fine for those who unauthorizedly kill or steal cattle or incite 
others to do so. He prescribes even the amount of fodder, oil- 
cakes, bran and salt on which different kinds of animals put to 
different kinds of work are to be fed. From the Mahabharata 
also we learn that even princes?” went to supervise and 
enumerate the herds of cattle belonging to the State. Vide 
Vanaparva 239. 4 and 240, 4-6. Even such a grammatical 
work as the Mahabhasya incidentally gives expression to the 
view that a country's wealth consists in its food-crops and in 
abundance of cattle. 


We saw above (pp. 130-131) that spies were to be employed 
(acc. to Kàut.) to test whether State officers took bribes. Yàj. 
(1. 336, 338, 339) prescribes that the king should protect his 
subjects from the harassment caused by kayasthas (the account- 
ants and scribes), that he should ascertain the doings of the State 
officers through spies, honour those that are well-conducted and 
severely punish those who are badly behaved and should deprive 
those who take bribes of their wealth and banish them from the 
country. Vide also Manu VIL 122-124 and Visnudharmottara 
for similar rules. The Paficatantra (I. 343) has the same verse as 





201. ngagu i यथा चतुर्भिः कनकं परीक्ष्यते हुलाकषच्छेद्‌ नतापनेन | तथा अतु- 
finde: परीक्षयते gaa शीलेन कुलेन कर्मणा ॥ राजनीति. p. 176. This is गरुडपुराण 
112 3 with slight variations, 

201a. स्मारणे समयः प्रातो बत्सानाभापे व्याङ्कनम्‌ । बनपर्च 239.4, on which 
नीलकण्ड explains ` स्मरणहेतौ कर्मणि गबा संरूयापूर्यं बयोबर्णजातिनाम्नां लेखने।; 
अर्थवानय देश उ च्यते थस्मिम्गावः सस्थामि च weet | महाभाष्य, vol. 11, p. 401. 

a1 
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Yàj. I. 336 ( except the last pada). Medhatithi on Manu IX. 294 
remarks that the kingdom has no fear of ruin if kantakas 
(wicked people who are like thorns) are removed and justice 
is properly administered and that kantakas are generally under 
the protection of the queen, the prince, the king's favourites or 
the commander-in-chief, 


Great attention was paid to agriculture. In the Sabhaparva 
5. 77 the king १११ is advised to have large tanks in different parts 
of the country full of water and to see that agriculture did not 
depend on the rains alone. Megasthenes (Fragment I. p. 30 
of McCrindle’s work ) notes that the greater part of the soil of 
India was in his day under irrigation and consequently bore 
two crops in the year. Even from the Tai. S. V. 1. 7. 3 it 
appears that two crops were grown in the year (tasmad dvih 
samvatsarasya sasyam pacyate) The Vaj S. 18. 12 contains a 
list of twelve different kinds of crops such as rice, yava, wheat, 
maga, sesame, mudga, masura &c. and the Br. Up. VI 3. 13 
enumerates ten kinds of grain ( gramyani dhanyani). In the 
Hathigumpha Inscription of Kharavela king of Kalinga ( E. I. 
vol. 20 p. 71) it is stated that ( p. 79 ) a canal which had already 
been opened in the 103rd year of the Nanda kings (i e. in the 
4th century B. C.) was extended by him in the 5th year of his 
reign. Rudradáman at great expense from his own treasury 
without any additional taxation or demand for free labour 
restored the famous Sudarsana lake near Junagad (E.I. vol. VIII. 
p. 36) that had been built by the Governors of Candragupta and 
Asoka and been breached by floods. Irrigation had been made 
use of from Vedic times. Rg. VII 49.2 refers to rivers and 
springs naturally flowing and to channels that were dug up. 
South Indian Inscriptions show how the Pallavas and kings of 
other dynasties built tanks which were named after the kings 
themselves or after some distinguished chief of the locality and 
that are in existence even now. Vide S.l I. vol. II part III, 
p.351, E. I. vol IV p.152 (mention of tank called ' parame- 
évaratataka’), 5. 1, 1, vol I p.150, E. I vol VID p.145 (for 
mention of ràjatat&áka near which four nivartanas ‘were granted 
by Càrudevi) The great engineer Suyya under Avantivarman 
of Kashmir (833-858) successfully dammed the river Vitasta 
with the result that a khárl of rice which could formerly be 
purchased for 200 dindras could be had after the great irrigation 


` 202, ms तहागानि पूर्णानि a बृहन्ति w । भागशो विनिविष्टानि न pafa- 
argent ॥ सभा 5. 77. 
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work for 36 dindras ( vide Rajatarangin! V. 84-117). Kautilya 
(II. 24 ) refers to the various ways in which crops could be rais- 
ed with water and the revenue to be demanded in each case, e. g. 
those who watered crops with manual labour had to pay 1/5th 
of the produce, those who carried water on their shoulders paid 
ith, those who watered their crops by means of water-lifts or 
water-wheels from natural springs paid one-third and those who 
raised water from rivers, lakes, tanks and wells paid ith. He 
notes that sugarcane crops are a heavy responsibility, as they 
are liable to many evils and entail great expense. Sugarcane 
had been grown even in the times of the Atharvaveda (I. 34. 5). 
The Sukranitisara (IV. 4.60) remarks that the king should see to 
it that there is plenty of water in his kingdom by digging wells, 
wells with steps, tanks, lakes &c. Megasthenes (fragment 
XXXIV p. 86 of McCrindle’s ‘ Ancient India’) says that some 
superintend the rivers, measure the land as is done in Egypt 
and inspect the sluices by which water is let out from the main 
canals into their branches so that every one may have an equal 
share of it. Kaut. (IV. 3) devotes a special chapter to the 
king's duty to save the kingdom from national calamities, viz. 
fires, floods, diseases, famines, rats, wild elephants ( or beasts ), 
snakes and evil spirits. He gives practical hints for human 
and religious remedies and rites against these calamities. The 
measures against famine suggested by him are: the king may 
provide the people with seeds and food, start works for those 
who are distressed, distribute either his own collection of provis- 
ions or that of the rich or call for help from his allies, tax the 
rich and make them disgorge their wealth, migrate to other 
countries that have abundant harvests. National calamities are 
called i, which are six: excessive rainfall, drought, rats, 
locusts, parrots and too close presence of foreign kings. The 
work of Kamandaka states that calamities are either 
divine or human and that the first are of five kinds. 
In another place he gives a longer list of calamities. 
There are several references in ancient and medieval works to 
severe famines. In the Chandogya Upanisad I. 10. 1-3 we 





203. अतिदृष्टिरनावृष्टि्मूषकाः शलभाः JE: । अस्याससा श्व राजानः बढेता ईतयः 
ससुताः ॥ क्षीरस्वामी on अमर०, and शजनीतिप्रकाश p. 447 ; compare ईतयश्च म॒ सन्ति 
मे। उद्योगपर्व 61. 17 ; हुताशनो जलं व्याधिडड at मरकास्तथा । इति पञ्चविधं qi व्यसन 
माशुषं परम्‌ ॥ काम, 13. 20 = झुधभूषण p. 60 ५. 329; आतिद्वष्टि... शुकाः । असत्करश्च 
दण्डश्च परचक्राणि तरकराः राजानीकमियोत्सगो मरकण्याधिपीडृणम्‌ | पझूमा मरणं रोगो 
राष्ट्रष्पस नझ॒च्यते ॥ काम. 13. 63-64 = बुधश्ूषण p. 59 verses 322-323 
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have the story of Usasti Cakrayana who took from another's 
plate kulmagas that the other had been eating (i. o. he took 
ucchista food), when the country of Kurus was overwhelmed 
with a shower of hail (or by locusts). The Balakanda ( chap. 9) 
refers toa famine in the country of Anga under Romapáda. 
The Nirukta II. 10 refers toa drought in the dim past for twelve 
years in the kingdom of Santanu. A Mauryan inscription from 
Mahasthana (ancient Pupdranagara) shows that Gandaka coins 
were distributed and also corn to famine-stricken people (J. A. 
S. B. for 1932 p. 123). The Sohagpur Copperplate Inscription 
(of Mauryan times) contains an order of the mahamatras of 
Sravasti that the dravya storehouses were to be spent only in 
case of drought. Vide Annals of B. O. R. Institute, vol. XI 
p. 32ff., E. I. vol. 22 p. 1 and J. A. S. B. vol. VII (for 1941) part 2 
p.203. The Rajatarangini records several times the occurrence 
of famines in Kashmir at different periods (e. g. vide II. 17-54, 
V. 270-278, VII. 1219 ff). The Manimekhalai ( chap. 28) speaks 
of a famine for twelve years at Kāñcī in South India. There 
was a terrible famine (called the famine of Durgadevi) for 
twelve years in the Deccan about 1396 A. D. ( vide Grant Duff's 
‘History of the Marathas’ vol. I. p. 43). Vide E. I. vol. 15 p. 12 
for a reference to a severe famine in $ake 1313 when paddy 
could not be had even at the rate of ten nalis a papam. 


It has been shown (in H. Dh. vol. II. pp. 113, 369, 856-858 ) 
how it was the king's duty to support learned brahmanas, to 
hold asgemblies of poets and learned men, to make gifts of land 
to educational institutions and to promote learning in all ways. 
Vrddha-Hàrita VII. 229-230 says that only learned bráhmanas 
who are endowed with íapas are proper objects of the king's 
bounty. Some emperors like Harsa went far beyond what was 
reasonable. The Chinese pilgrim tells us ( Beal's ' Buddhist 
Records &c.' vol I pp. 214, 233) that at the end of every 
five years Harsa held an assembly ( parisad ) at Pray&ga and 
gave away all in charity. The Sukranitisara ( I. 368-369 ) holds 
that a king should be on the look-out for educated men, should 
appoint them to offices suited to their education, should honour 
every year those who have attained eminence in learning and the 
arts and take measures for the advancement of learning and arts. 
It has already been shown how this had been followed by ancient 
and medieval Indian kings to the letter. A comparison with the 
British Indian Government in the 18th century and the first 
decades of the 19th will be highly interesting. After the battle of 
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Plassey in 1757 the British East India Company got three such 
rich provinces as Bengal, Bihar and Orissa, During over 50 
years the only thing that was done by the ruling power for the 
encouragement of learning among Indians was that in 1780 
Warren Hastings started a Madrassa of Muslim religious learn- 
ing at Calcutta with a moulvi and 40 stipendiaries and Lord 
Cornwallis founded a Sanskrit college at Benares in 1792, 
When the East India Company’s Charter was renewed in 
1813 the only provision that was made for education and 
encouragement of learning (by George III, 1813 chap. 155, 
clause 43 ) was ‘ that it shall and may be lawful for the Governor- 
General-in-Council to direct that out of any surplus which may 
remain of the rents, revenues and profits arising from the said 
territorial acquisitions, after defraying the expenses of the 
military, civil and commercial establishments and paying the 
interest of the debt, a sum of not less than one lakh of rupees in 
each year shall be set apart and applied to the revival and 
improvement of literature and the encouragement of the learned 
natives of India and for the introduction and promotion of a 
knowledge of the sciences among the inhabitants of the British 
territories in India’. Detailed comment is not called for. More 
than 50 years after British rule began, when at least half of 
what is British India now had come into the hands of the British, 
and when the yearly income must have been many crores of 
rupees, the sum of u lakh of rupees was to be set apart for educa- 
tion of two kinds (Eastern and Western) in the whole of the then 
British India. Further this provision was not compulsory but 
only permissive, and was to be availed of only if some surplus 
was left after everything elge had been provided for. 


Ag in western Jurisprudence, so in India the king was looked 
upon as parens patric, the protector or guardian of all minors. 
Gaut, 2% X. 48-49 and Manu VIII. 27 prescribe that the king 
ghall protect the property of a minor until he attains majority 
or until he returns from his teacher's house. Medhatithi on 
Manu VIIL 27 says that the minor's relatives like the uncles may 
contend that one of them is the guardian of the minor's property 
but it is the king who is to see that the minor's property is kept 


204. रक्ष्यं घालधनमाव्यबद्दारप्रापणात्‌ । समावृत्तेवां । गो. X. 48-49; रक्षेद्राजा 
बालानां धनानन्‍्यपाप्तव्यवहाराणां ओत्रियवीरपर्नीनाम्‌ । शद्भधुलिखित १. in वि. v. p. 598; 
बालधनं राज्ञा स्वधनवत्पारिपालनीयम्‌ । अन्यथा पितुष्यादित्रान्धवा मयेदे रक्षणीयं aq 
रक्षणी यामिति विषदेरन । मेधाः on ag VIII. 27. On ag VIII. 28 he remarks 


य; कश्चितृनाधस्तस्य सर्षस्य धनं राजा यथावत्‌ परिरक्षेत्‌। तथा 'ोदाहरणमात्रं Wege :! 
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safe. Baud. Dh. S. 1]. 2. 43, Vas, 16. 8-9, Visnu Dh. S. DI. 65, 
Sabkba-Likhita contain a similar rule. Nar, (rnddana 35) declared 
that a person was a minor till the 16th year. Manu VIII, 28-29, 
Visnudharmasütra JIL. 65 extend the same rule and say that the 
king must take care of barren women, women who have no 
8078, women whose families are extinct, wives and widows who 
are faithful to their husbands and of those who are afflicted 
with disease, Nar. as quoted by Medhatithi says that if a 
woman has nobody in her husband's or father's family to protect 
her, then it is the king who is to protect her, Kaut."* (IL 1) 
makes it a duty of the elders of the village to take care of and 
increase the properties of minors and of temples. 


It was the special concern of the king to see that proper 
weights and measures were used. Kaut. (II. 19) as stated above 
(pp.145-146) provides for a special superintendent of weights and 
measures, Vas. ° (19, 13) and Manu VIII. 403 provide that all 
weights and measures must be duly marked (or stamped), that 
once in six months they must be re-examined and that the weights 
and measures for objects required by the class of householders 
must be guarded against falsifications. Yaj. II. 240 and 
Visnudharmasitra V. 122 prescribe as punishment the highest 
ammercement for those who fabricate false balances, edicts, 
measures and coins and also for those who use them in their 
transactions. The Nitivakyamrta (p. 98) requires the king to 
be vigilant as regards merchandise, balances and measures, 
since there is none who excels traders in stealing people's 
money before their very eyes. "Vide Alberuni (tr. by Sachau) 
vol I chap. XV about weights and measures current in India 
in the 11th century. 


Another important responsibility of the king concerned 
thefts. Asvapati, king of Kekaya, boasted that in his kingdom 
there was no thief, no close-fisted person, no drinker of wine, 


205. विनियोगात्मरक्षा्ु भरणे च स ईश्वरः । परिक्षाणे पातिकुले निर्मनुष्ये निराश्रये। 
तस्स पिण्डेषु वाऽसत्सु पितृपक्षः mq: frat: | पक्षद्वयाबसामे तु राजा भर्ता प्रभुः ferar: ॥ quot. 
ed by मेधा० on mg V. III. 28. The first three half-verses are नारद ( दायभाग 
28-29), the printed text of which does not contain the half verse qure &c. 


206. maai magar Tiguan । देवजब्य च । कौटिल्य 
IL 1. p. 48, 

207. गार्हस्थ्याङ्गानां च मानोन्माने रक्षिते स्याताम्‌ | बसिष्ठ 19. 13, 

208. पण्यतुलामानवृद्धो राजा er जागृयात्‌ | न वणिग्भ्यः सन्ति परे पश्यताहरा: | 
नीतिवाक्या. p. 98. 
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(Chan, Up. V. 11, 5). Ap. Dh. 8,% (II. 10, 26. 6-8) lays down that 
the officers should protect a city against theft for one yojana 
round it and in the case of villages for one kro$a round them and 
that whatever is stolen within those limits must be returned to 
the owners by the officers, Gautama X. 46-47, Manu VIIL 40, 
Yaj. II. 36, Visnudharmasütra JIL 66-67, Santi 75. 10 prescribe 
that the king should recover from the thief stolen property and 
restore it to the owner ( without distinction of caste), that if he 
cannot restore it he should compensate the sufferer from his own 
treasury, and that, if he retained the property recovered from a 
thief or did not make efforts to catch the thief and compensate 
the owner, the king incurred sin, Kaut, III. 16 contains a similar 
rule?" Visvaripa on Yaj. IL 38 quotes a prose passage" of Br. 
with a similar import. The Visnudharmottara®™ (II. 61. 52) 
remarks that if a person is robbed by his own servants then he 
(the king ) may endeavour to recover it from the servants (by 
threatening or beating them ), but need not restore it from his 
own treasury. Yàj I. 270-272, Nar. (parisista 16-21) and 
Kat, give further directions, viz. the thief should be made 
to restore the property stolen or its price; if the thief cannot be 
found the officers and wardens of the country pay the price of 
the stolen articles; the property stolen in the village should be 
made good by the headman of the village, if the thief's foot-steps 





209. सर्षतो योजनं नगरं तस्करेभ्यो रक्ष्यम्‌। क्रोशे WÀ: | तत्र यन्झुष्यते तैस्तत्मति- 
दाप्यम्‌। आप. ध. q. II. 10. 26. 6-8. 

210. mamei तु प्रत्यानीय राजा यथास्वं प्रयच्छेत्‌ । खोरह्ृतमविश्यमामं स्व॑- 
म्ष्येग्यः यच्छेत्‌ । कौटिल्य III. 16 190. 

211, च्यौरहृतमपजित्य यथास्थानं गमयेत्‌ ! कोजञाष्वा qui । मौ. X. 46-47; प्रस्या- 
हतुमझक्यं स्याद्धनं sitis यदि । तत्स्वकोंशास्पदेयं स्यादृशक्तेनोपजीवतः॥ शान्ति 75.10. 
The fagur on या. II. 36 quotes Gaut. and Santi 75. 10; ‘ तथा ख बृहस्पति: । 
चोरापइतं तु सर्वेश्योम्विष्यार्पणीयम्‌ ? । अलाभे स्वकोशाद्वा। अवृद्च्चोरकिल्बिदों cun । 
विश्वरूप on य, IL. 38( of Tri, ed, ). 


212. न marem मदातय्यं US यत्परिचारकेः | प्रचरक्तिदंत मभ्यं कार्य तत्रान्ववेक्षणम्‌॥ 
विष्ण॒धर्मोत्तर 71. 61. 52, quoted by शजनीतिप्र. p. 127. 


213. qi तु gud राजा ureter दापयेत्‌ । अरक्षकांश्च दिक्पालान्‌ यदि चोरो 
न लभ्यते ॥ ग्रामान्तरे दृतं वृष्यं ग्रामाध्यक्ष प्रतापयेत्‌ । ANT स्वामिना देयं Sagas 
बीतके ॥ कात्यायन quoted by अपरार्ष p. 844. Vide ' Selections from Peshwa 
Daftar’ vol, 43 p. 131 (No 166) for a comparatively recent ( 18th century ) 
instance of a village ( Patas in this case) being held responsible collectively 
for a theft. i 
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are not traced as going out of the village; if the theft takes 
place in a pasture land or forest (and the thief is not found), 
the owner of it should be made to pay; if however the theft is 
not committed in a forest but on the road then the officers 
appointed to arrest thieves should be made to pay; the whole 
village may be made to pay the compensation when the theft is 
within the boundaries of a village but outside the limit of the 
residential quarters, if the footsteps of the thief are not traced as 
going out of the village; if the theft takes place beyond one 
krosa from a village then the surrounding five or ten villages 
may be made to pay the compensation. Yaj. JL 271 and Kat. 
mention an officer called ‘cauroddharta’ (‘or coroddharta’ ), 
The ‘ cauroddharanika ' ( thief-catcher ) is an officer mentioned in 
numerous inscriptions e. g. in the Palitana plates of Dharasena 
II of Valabhi in Gupta year 252 (E. I. vol. XI at p.83), in the 
inscription of Narayanapala where we have both cauroddharanika 
and kottapala, modern Kotwal (L A, vol. XV p. 304) and in the 
grant of Ballalasena quoted above ( p. 153, n. 191), Kautilya IV. 
13 also gives similar rules and mentions an officer called 
*eorarajjuka' who has to make good the loss of merchandise by 
theft between two villages or lands that are not pasture landa. 


The first quality required in a king according to Yaj. I. 309 
quoted above (p. 44) is great energy and Kaut. algo (in VI. 1) ment- 
ions ‘great energy’ (mahotsaha) among the qualities called ‘abhi- 
gimika’. Works on dharmasastra and arthasastra emphasize 
the fact that a king must always be full of activity and must 
not be lethargic or fatalistic. In the Mahabharata the topic of 
human effort and daiva (fate or destiny ) comes up for treatment 
in numerous places and is put in the mouth of several characters 
with different emphasis according to circumstances. In Adi 
1. 246-247, 89. 7-10, Sabha 46. 16, 47. 36, 58. 14, Vanaparva 179. 
27-28, Udyoga 8. 52, 40, 32, 159. 4, 186, 18, Asramavasika 10. 29 
the emphasis is on daiva as all powerful, it being said that 
human effort is useless as against daiva. A golden mean is 
advocated in Adi. 123, 21, Sabha 16.12, Udyoga 79. 5-6, Santi 
56, 14-15, Sauptika 2. 3, in all of which it is said that worldly 
affairs require both purusaküra (effort) and daiva. In certain 
other passages it is recommended that effort is superior to 
daiva and that one's business is to make efforts and not to 
care for fate; e.g. in Drona 152, 27, Santi 27. 32, 58, 13-16, 
153. 50, Anusásana 6. 1 ff, Sauptika 2. 12-13 and 23-24. A few of 
the striking passages indicative of the three lines of thought are 
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set out in the note below.* Energetic action, according to 
Santi, 58. 13-15, is declared by Brhaspati to be the root of 
rajadharma, Nectar was obtained and asuras were killed by 
the gods by means of energetic action and Indra secured his 
high position in heaven and here by energetic action. 
Br. makes the characteristic remark ‘A man who is a 
hero of action leads those who are heroes in speech and 
the latter are seen to cater for the pleasures of the former and 
wait humbly on him’. The Bhagavadgita in its final summing 
up of the philosophy of Activism without an eye to the fruit of it 
but from a sense of duty declares ( XVIL. 13-16 ) ‘that in the 
Sankhya philosophy five categories are mentioned as conducive 
to the accomplishment of all actions viz. the place, the agent, 
various kinds of instruments, diverse and separate activities and 
lastly daiva; that whatever action a man commences either with 
his body, words or mind these five are its causes, whether the 
action be righteous ( nyàyya ) or the opposite of it, and that this 
being the true state of things (i. e. the fruit depending on the 
co-operation of five elements and not on one alone) that man 
who regards bimself alone as bringing about a result is a fool 
and has no correct perception.’ Kautilya also (1, 19 last two 
verses ) says ‘ activity (ulth@na) is the root of wealth and the 
opposite of it is the root of evil. In the absence of activity the 
loss of present and future acquisitions is sure; by activity a 
king can obtain his desired object and plenty of wealth’. Yaj. 
(1. 349 and 351) states that success in undertakings depends 
upon both fate and human effort, yet fate is nothing but the 


214. Q4 पज्ञाविशेषेण को निवर्तितुमहति ॥ विधातृविहितं मार्ग न फश्चिद्तिवतेते। 
आदि 1. 246-247; देव पुरुषकारेण को नियतितुसुत्सदेत्‌ । उद्योग 186. 18; देवमेव परं 
मन्ये पौरुषं तु निरर्थकम्‌ । सभा 47. 36; देवं पुरुषकारेण को बञ्चयितुमहति | दैवमेव परं 
मन्ये पुरुषाथों निरर्थकः । वनपर्व 179. 27 (said by भीम when caught by Ajagara ); 
न हि entered शक्यं भूतेन केनचित्‌ | दिष्टमेव gi मन्ये पौरुषं तु निरर्थकम्‌ ॥ उद्योग 
40, 32; (2) देवे पुरुषकारे च लोकोयं संप्रतिष्ठित:। आदि 123. 21; जयस्य हेतुः सिद्धि 
कर्म दैवं च संश्रितम्‌! सभा 16. 12; देवे @ nra चेव संयुक्तं लोककारणम्‌ । उद्योग 79.5: 
न ह्युत्थानसुते Aw राज्ञामर्थं प्रसाधयेत्‌ | साधारण द्वयं ह्योतद्रदेषसुस्थानमेव ष्व ॥ शान्ति 
56. 14; न हि देवेन सिध्यन्ति कार्याण्येकेन सत्तम । न ant कर्मणेकेन द्वाभ्यां सिद्धिस्त 
योगतः ॥ सोसिक 2. 3; (3) west हि सततं कर्यस्ततो देवेन सिध्यति । ज्ञान्ति 153. 50; 
तत्रालसा मध्ुष्याणां ये भवन्त्यमनस्विनः | उत्थानं ते विगर्हन्ति माज्ञानां तन्न रोष्वते॥ वृद्धानां 
वच्चनं gear योभ्युत्थानं प्रयोजयेत्‌ | उस्थानस्य फलं सम्यक्‌ तदा स लभतेऽचिरात्‌ ! सोपिक 
2, 12 and 23; उत्थानं हि नरेन्द्राणां बृष्स्पतिरभाषत । राजधर्मस्य तन्मूलं शलोकांश्वात्र 
निषोध मे॥ उत्थानेनासुतं लव्धसुत्थानेनासुरा हताः | उत्थानेन महेन्द्रेण Ag मासं Asie 
चच । उत्थानवीरः पुरुषो वाग्वौरानधितिष्ठति । उत्थानवीरान्वाग्वीरा रमयन्त उपासते। 
gríð 58. 13-15. ; 


32 
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human effort of past lives manifesting its effect (in this life ) 
and that as on a single wheel a chariot cannot progress, so fate 
cannot accomplish anything without human effort. Yaj. I. 350 
refers to other views viz. fate alone leads to success, human 
effort alone does so, that success results of itself ( without any 
cause ), while others say that it is Time that brings about all 
results. Manu VIL 205, Matsya 221. 1-12 (all of which are 
quoted in the Rajanitiprakasa pp. 313-314) and Visnudharmottara 
IT, 66 ( which has the same verses as in Matsya 221) inculcate 
the same doctrine as that of Yaj. I. 349 and 351 and emphasize 
that one must always make efforts (tasmat sadotthanavata hi 
bhavyain-Matsya 221. 12). The Matsyapurana 221. 2 empha- 
tically states that effort is superior. Medhatithi on Manu 
IV. 137 quotes a subhasita ‘those devoid of effort are engaged 
in calculating the aspects of planets; there is nothing impossible 
of accomplishment for those who are determined and who are 
able to put forth spirited efforts.’ Kaut. (IX. 4 last two verses ), 
Kam. V. 11, XIII. 3-11 emphasize the importance of strenuous 
efforts, Sukranitisara (I. 46-58) holds a long disquisition on effort 
and daiva. It contains the following fine sentiments ( I. 48-49 ): 
‘Men of intellect whose career is honourable regard human 
effort as the highest (and not fate), while impotent men not 
being able to make efforts have recourse to fate; but all is 
centred in both daiva and effort’. Vide Rajanitiprakasa 
pp. 312-315 and Nitimayükha pp. 52-53 for further remarks on 
daiva and effort. In one place the Mahabharata ( Udyoga 
127. 19) contains the bravest and loftiest advice ‘man should 
always press forward ( make efforts ), should never bend; striv- 
ing is manliness; one may even break at a point which is not 
the joint, but should never bend'*'5, The Brhat-Parasara- 
smrti X pp. 282-283 contains a long discourse on daiva and 
purusakára, Vide Vayu 9. 60-61 and Mark. puràna 2. 61-62 
and 23, 25-26 for similar passages on daiva and effort. 


An important doctrine of the writers on Arthasastra is more 
or less based on the necessity of wis@ha, viz. the doctrine of three 


215, स्वमेव कर्म देवाखर्य विद्धि देहान्तरार्जितम्‌। तस्मात्पौ रुषमेवेह mr नीषिणः॥ 
ART 221. 2; धीमन्तो पन्‍्णचरिता nequ पोरुषं महत्‌ । अशक्ताः पौरुषं कतु क्लीबा देव 
पासते d पुरुषकारे a खछ at प्रतिष्ठितम्‌ । gmo I. 48-49; अस्ति कस्याचिस्तु- 
भावितम्‌ । हीनाः पुरुषकारेण गणयन्ति ग्रहस्थितिम्‌ । सन््वोद्मसमर्थानां नासाध्यं व्यवसा- 
विलासम्‌ tt मेधा० on ag IV. 137. 

216. उद्यच्छेदेव न नमेडुद्यमों ire पोरुषम्‌। अप्यपर्वणि भज्येत न नमेदिह कर्हिचित्‌ | 
ywa 127. 19, 
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gakts, i. e. of utsdha, prabhu (or prabhüva) and mantra. These 
three occur in the Mahabharata ( Agramavasika 7. 6). The 
S. V. p. 46 quotes a sütra of Gautama (not found in the printed 
Dh. S.) ‘the three gaktis, viz. prabhu, mantra and utsaha are 
based on that (kosa)’2"%« In VI. 2 Kautilya defines mantra-éakti 
as the power of the knowledge ( of statecraft ), prabhugakti as the 
power of treasury and army and ufsahaéakti as the force of the 
king's bravery. Kautilya (IX.1) holds a discussion about 
the relative superiority of these three and gives it as his opinion 
(as against that of the acaryas ) that prabhusakti is superior to 
uts&haSakti and that mantrasakti is superior to prabhugakti. 
Kam. XV. 32 defines? the three thus: ‘the employment of the 
proper line of policy out of the six wpGyus ( sandhi, vigraha &c. ) 
is called mantra$akti; a full treasury and army constitute 
prabhuáakti and activity of the strong is called utsaha$akti ; 
the king possessed of all these three becomes the conqueror. ’ 
The Nitivakyamrta ( sadgunyasamuddesga ) p. 322 defines them 
in the same way.2 According to the Dasakumaracarita **? VIII 
the goal (or purpose) of a king is determined by mantra (consul- 
tation with ministers about policy ), commencement of actions 
(for securing the goal ) is due to prabhava and the successful 
termination of undertakings is brought about by energy. The 
Parasuramapratapa (folio 15a) quotes a verse which defines 
‘prabhusakti’ differently viz. as the power to command, Vide 
also Agnipurdna 241, 1, Manasollasa JL 8-10 pp. 91-94. 
Kam, ( XIII. 41-58) brings together the numerous activities of 
the king. 


A king endowed with valour has to employ several means 
(upàyas) to extend his dominions and to keep his hold on 
his own people. According to the Ramayana V. 41. 2-3, 
Manu VIL 109, Yaj I. 346, Sukra IV. 1. 27 and others the 





216a. अत एवं गोतमसूत्रम्‌ । मशुमन्त्रोर्साहञक्तयस्तन्मूलाः ति । तब्मूला: कोश- 
मूला gerh: | स. वि. p. 46. 

217. इझक्तिद्िविधा ज्ञानषलं मन्त्रशक्ति: कोरा षलं प्रभुशक्तिः बिक्रमबलस॒त्साहशक्तिः। 
adara VI. 2, p. 261. 

218. meer शक्ति सुनयोपचारं॑ सकोशवण्डो प्रशुशक्तिमाहु: । उत्साहशक्ति बलव- 
दिचेष्टां त्िशक्तियुक्तो भवतीह जता ॥ कामस्दृकीय० XV. 32. 

219. कोशदण्डबलं मरभुशक्तिः | शूद्रशक्तिकुमारों हृष्टान्ती ) विक्रमो बलं चोत्साह- 
दाक्तिस्तत्र रामो इष्ठान्तः | नीतिवाक्यासत pp. 322-323. 

220 मन्त्रेण हि विनिश्चयोऽर्थानां प्रभावेण प्रारम्भ: उस्साहेन Peter । दृशकुमार- 
अरित ४171. p. 144 (Bom. S. S. ed of 1919); आज्ञारूपेण या शक्तिः quet मूर्धनि 
Rum: प्रशुशक्तिहि सा star समभामहिमोकया ॥ १. by पर्ल प्र. ( राजवल्लभकाण्ड 
folio 15a). Vide पञ्चतन्त्र 111, 30 ' उत्साहशक्तिसंपलो arrived ogiva " 
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upàyas are four viz. same (conciliation), dina ( giving gifts 
or presents), bheda (causing dissensions) and danda (punishment 
or depriving of property or causing bodily harm).f$! In the 
Hathigumpha Inscription, the king Kharavela (latter half of 2nd 
century B. C.) states that in the 10th year of his reign he sent, 
following the policy of danda, sandhi and sama, an expedition 
against Bharatvarga, conquered that land and obtained jewels 
and precious things ( E. L vol. XX pp. 79, 88), This shows that 
the theory of the upayas must have been evolved several 
centuries before the Christian era. Some others such as Kam. 
XVII. 3, Matsya 222. 2, Agnipurana 226. 5-6, Barhaspatyasitra 
V, 1-3, Visnudharmottara II. 146-149 add three more to the 
above four. Sabha 5.21 mentions the number seven and 
Vanaparva 150. 42 mentions sama, dana, bheda, danda and upeksa. 
About the additional three there is some difference of opinion, 
most holding that the three are :;nüyà, upeksa and indrajdlu 
(Kam., Agnipurana ), while the Barhaspatyasütra ( V. 263) says 
they are maya, upeksa and vadha and others say they that are 
máyà, aksa (dice) and indrajala (Sarasvativilasa p. 42), 
Maya means ‘ deceitful trick’, The Visnudharmottara II. 148 
gives illustrations, such as tying a firebrand to the tail of a 
bird that often perches on the enemy’s camp to produce the 
delusion that a meteor ( an evil omen) fell down from the sky. 
Kam. XVII. 54 cites the example of Bhima’s meeting Kicaka 
dressed as Draupadi, Kam, ( XVII. 51-53 ) gives other examples 
of ‘maya. Upeksd consists in not preventing a person from 
doing what is unjust or being addicted to some vice or engaging 
in a fight and is illustrated by king Virata’s connivance at the 
death of Kicaka (Kam. XVII. 55-57). Indrajala means ‘ creat- 
ing an illusion by means of incantations and other tricks’ e. g. 
creating the illusion before the eyes of the enemy that a 
vast army is coming to attack them or showing that angels 
are descending to fight against them or making a shower 
of blood fall in the enemy’s camp etc, (Kam. XVII. 58-59, 
Visnudharmottara II. 149). About the four well-known upayas, 
Manu (VIL 108-109) says that for the prosperity of one's 
kingdom sama and danda (punishment) are preferred, but if 


221. अल्पशेषमिवं कार्य इष्टेयंमसितेक्षणा। त्री्चपायानतिक्रम्थ wad ge दृशयते ॥ 
न साम रक्षःसु शुणाय कल्पते न दानमर्थोपचितेषु युज्यते । न भेद्साध्या बलद॒पिता जनाः 
पराक्रमस्त्वेव TRE QS ॥ सुम्द्रकाण्ड 41. 2-3; उपायोपपक्षबिक्रमोऽशुरक्तमकृतिरल्पः 
ipta सूपतिभवति सार्वभोमः । न हि कुलागता कस्यापि भूमिः किन्तु वीरभोग्या वसुन्धरा i 
सामोपमदान भेद्दृण्डा उपायाः | नीतिवाक्यासुत p, 332. 
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the king's antagonists do not yield to him by the employment of 
the first three then he may bring them round by danda (i. e. 
fighting and harassing them ) and that ( VIL. 198, 200) danda is 
to be employed as the last resort, since victory is not certain. 
In the Santiparva 69. 23 the view of Brhaspati is quoted??? that 
fighting should always be avoided (as far as possible) and that for 
securing one's purpose three upàyas( other than fighting) are 
to be resorted to. Brhat-Parāśara X p. 280 also says that a wise 
man should not resort to fighting and that danda is to be resorted 
to only when there is no other course left. In Udyoga 132. 29-30 
( er. ed. chap. 130) Kunti sends a message through Krsna to her 
son: ‘ begging is forbidden to you nor is agriculture appropriate 
for you; you are a ksatriya living by the power of his arms and 
a protector against injury (ksatat trata). Recover your ancestral 
share by sama, dana, bheda, danda and naya’. In Udyoga 150 
( er. ed. 148) Krsna informs Yudhisthira how he first employed 
sama, then bheda, then dana ( viz. giving up the whole kingdom 
for five villages) and how only danda is the proper recourse in the 
case of the wicked Kauravas. Hopkins, as very often, being 
obsessed with his ideas of three strata in the Mahabharata says 
that three means appear to be the oldest form and four means 
a later idea, There is hardly any warrant for this opinion as 
for many others in the same strain (J. A. O. S. vol. XIIL pp. 
182-183 n) The Visnudharmottara II. 146 speaks of the four 
upáyas and states that danda as regards a foreign state is open 
( prakaga ) i. e. burning and not-open (aprakà$a i e. by poison 
or secret death). The Mit. on Yaj. I. 346 and Kam. XVIII. 1 say 
the same thing. The Visnudharmasitra III. 38 prescribes that the 
four upayas are to be employed at the proper time and according 
to the attitudes of the hostile king, friendly king, the madhyama 
and udasina kings. The Mit. on Yàj I. 346 expressly states 
that the four upayas are to be employed not only in the affairs 
between kings but also in the lives of all ordinary people and 
cites a verse wherein a father or teacher addresses a son or pupil 
making use of all four means™*, Kam. XVII, Mansollasa IL. 





222. asad सदा qui राज्यकामेन धीमता। उपायेश्लिभिरादानमर्थस्पाद quera: i 
शान्ति 69. 23; a JERANG न कुर्यात्‌ स्वबलक्षयम्‌ |... aaa सर्वे नीतिज्ञा दण्ड- 
स्त्वगतिका गतिः | बृह त्पराशर ; दृण्डस्स्वगतिका गतिः is the last qrg of या. I. 346. 

223. शङञ्जामि्ोदासीममध्यमेषु सामभेद्दानदृण्डीन यथाह यथाकालं प्रयुञ्जीत | 
विष्णुधर्मसूत्र 111, 38. 

224. पते सामादयो न केवलं राज्यथ्यवद्दाराविषयाः, अपि तु सकललोकभ्यवहार- 
विषयाः । यथा--अधीष्ष पुत्रकाधीष्व दास्यामि तव rper । यद्वान्यस्मे प्रदास्यामि कर्ण- 
सुत्पाटयामि ते ॥ हति । भिता. on या. 1. 346. 
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17-20 verses 972 ft (pp. 117-122), Nitivakyamrta pp. 332-336 
treat at length of these four up&yas. A few points only are 
noted here, Sama is of five kinds viz. recounting the good turns 
done by each to the other; praising the qualities and actions of 
the persons to be won over; declaring the relationship of each 
other; representing the good that will result in future; declaring 
‘l am yours and I am at your service’ (Kam. XVII. 4-5). Dana 
congists in returning what is deposited with one by another, 
consenting to the taking away by another of one's things, mak- 
ing a gift of something new, giving what the other chooses to ask 
for, sending at fixed times what has to be given. Bheda (sowing 
dissensions) consists in giving heavy bribes or presents to minis- 
ters or feudatories, the crown prince and high officerg of the enemy 
that are dissatisfied for various reasons, creating distrust between 
the king and his ministers, the rich men and the handsome 
men in the kingdom by the threat of the loss of life, honour, 
position, and wealth, by the fear of imprisonment, by the fear that 
the king may carry away the beautiful wife of a subject or by 
suggesting that a handsome young man has his eye on the 
king’s harem, and suggesting to a king that a kinsman desires 
to secure the kingdom to himself and thereby inducing the king 
to put out his eyes or cut off his limbs. This is effected by secret 
spies or persons who are in the pay of both kings ( ubhayavetana, 
acc, to Manasollàsa p. 119 v. 995 )25, Vide Kaut. XI. 1, Matsya 
chap. 225 and Sukra IV. 1, 25-54 for bheda, Kaut. XI. I explains at 
lehgth how an aspiring conqueror is to sow dissensions between 
corporations and the leaders of corporations, between chiefs and 
other people. One or two passages may be quoted by way 
of sample: “Spies gaining access to these corporations (of 
warriors and others ) and finding out jealousy, hatred and other 
causes of quarrel among them should sow seeds of a well-plan- 
ned dissension among them, and tell one of them ‘this man 
decries you’. Spies may give publicity to the consideration of 
priority shown to inferior persons in social intercourse in the 
face of the established custom of recognising the status of 
other persons by birth, bravery, and social position. In all 
these disputes the conqueror should help the inferior party with 
men and money and set them against the superior party. A 
woman who has disappointed her lover and has been for- 


225. शाप्जस्थैरात्मपुशवर्गूहरुभ यवेतनेः । भीतापमानितान ware भेवृयेश्च सङ्गतान्‌ ॥ 


्रणापद्दो मानभक्को धनद्ानिश्व घन्धकः । दाराभिलाषोऽङ्कभङ्गः इति भेदोऽत्र quu ॥ 
मामसोछास 11. 18, verses 988-989 p. 118. 
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given may approach and say to a chief ' this chief is troubling 
me when my mind is set on you; when he is alive I cannot 
stay here’ and thus induce the former to slay the latter." The 
Matsyapurána 223. 4 states that united people are more than a 
match even for Indra unless bheda is employed, that dissensions 
are of two kinds, internal and external, of which the former is 
more serious. External dissension means the quarrel with a 
chief, but internal dissension means dissension between a king 
and his queen or heir apparent or ministers. One should try to 
prevent dissension with one’s own relatives, Santi 69. 23 also 
advises the conquest of territory by fomenting dissensions, There- 
fore the expedient of ‘divide et impera’ has a respectable antiquity. 
Danda in the case of a king’s country consists in sentencing 
to death or corporal punishment or fine and in the cage of the 
enemy in fighting, destroying or devastating his country by seiz- 
ing his crops and grain, cattle, wealth, forts and in imprison- 
ing and injuring his people, burning his villages and forests, 


There were certain privileges that the king enjoyed. His 
rights to treasure trove have already been referred to (H. Dh. 
vol. IJ, p. 146). Kaut. (IV. 1) gives the following rules. The 
person giving information about the discovery of a mine, jewels 
or treasure trove gets one-sixth, but if the informer be a servant 
of the king he gets rs; treasure trove beyond 100000 panas went 
to the king wholly ( the finder being entitled to a 1th share only 
up to 100000 panas of the whole); a subject who can prove that 
the treasure trove belonged to his ancestors would get the whole 
of it; if he takes it without establishing his ancestral ownership 
he is to be fined 500 panas and 1000 panas if he appropriated it 
secretly. The king also took by escheat the property of a person 
dying without leaving any heir except in the case of brahmanas 
( vide H. Dh. II, p. 146 where some authorities are cited). This 
subject will be dealt with at greater length under the next sect- 
ion on ‘law and justice’, The king was also entitled to all 
property that was lost or given up by the true owner. Vide 
Gaut.2* X. 36-38, Vas. 16.19, Manu VII. 30-33, Yaj. I. 33, 
173-174, Sankha-Likhita. Gaut. and Baud. Dh. S. (I. 10. 17) say 
that the king should preserve for one year articles found after 
proclaiming the finding by beat of drum, while Manu says that 


226. परणष्ठमस्वामिकमधिगम्य UR WAT: | विरूयाप्य det राज्ञा VAT । sd- 
मधिगस्तुशवहुरथ cg शेष: । गो. X. 36-38; प्रहीणस्वामिकाने राजगमिने भवभ्ति। 
egere quoted in (8. र. p. 599 
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the period is three years. The Mit. on Yj. II. 33 reconciles these 
texts by saying that if the true owner comes to the king and 
establishes his ownership he gets back the entire article without 
paying anything for safe custody, if the owner comes in the 2nd 
year he pays rs of the price for custody, if in the third year he 
pays +, and है if he comes after three years. The finder gets 1 
out of the share taken by the king. If the owner does not come 
at all the finder gets $ and the king the rest, The king may 
dispose of the article if none claims it within that period, but 
if the owner comes after three years and the article has been 
disposed off, the king should return the equivalent of the 90010: 
taken by him. Yaj. IL 174 specifies other scales of charges for 
the custody of unclaimed animals such as four panas for a horse 
&c, Another special privilege of the king was that he could not 
be cited as a witness in a judicial proceeding between private 
parties. Vide Kaut. III. 11 (p. 175), Manu VIII. 65, Visnudharma- 
sūtra 8. 2, 


Constitutionally there was no one who could directly bring 
to book the king guilty of injustice. But the Dharmasastra 
writers insisted that dharma was the king of kings ( Br. Up. I. 
4, 14 quoted above p. 97 n. 125 ), that Varuna was the chastiser of 
kings (ManuIX. 245); therefore they appealed to the higher nature 
and conscience of the king and prescribed that if a king levied 
an unjust fine, he should offer thirty times of that amount to 
Varuna, throw the amount in water or distribute it among 
brahmanas ( Yaj. II. 307) and that where an ordinary man would 
incur a fine of one kársapana for a wrong, the king certainly 
deserves to be fined a thousand karsapanas (Manu VIII. 336 ). 
The remarks of Medhatithi on that verse quoted below are very 
interesting, when he insists on the principle that fines for the 
same wrong should vary with the capacity to pay’. Even 
Kautilya (IV. 13 last two verses) falls in line with Manu IX. 
245 and Yaj. IL 307. But these prescriptions of Manu, Yaj. and 
Kaut. were counsels of perfection and must have been futile. 
No king would ordinarily fine himself, Therefore some medieval 


227. महाधमत्वादृहपं qué न विगणयेद्वाजा। अधिकृतानां मन्श्रिपुरोहितादीनामनयेव 
कल्पनया न्यूनाधिकभावः। धनदृण्डश्च आाह्मणेम्योऽप्सु suse वरुणाय या यो तावङ्घक्ष्याति 
( यत्ताषद्‌? ) राज्ञां दृण्डधरो दि सः | Fare on ag VIII, 336, Compare अदृण्डत्च दण्डने 
राजो दण्डब्धिंशद्रशुणाम्भासे। वरुणाय प्रदातध्यों जाह्मणेम्यस्ततः परम्‌ ॥ तेन तत्पूयते पापं 
राज्ञो दृण्डाप चारजम्‌ | शारता fe षरुणो राज्ञां मिथ्या व्याचरतां ayn कोडिल्य IV. 13 
last two verses. तरमाब्राज्ञामवाम्तरनरपतीनामिति रत्नाकरोक्तमेव न्याय (ज्याय! ) इति 
ष्ण्यम्‌ | स्वस्य स्वयं दृण्डनानुपपत्तेः | दृण्डविषेक p. 55. 
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digests like the Vivadaratnákara and the Dandaviveka (9. 55) 
interpret these texts as meaning that the word 'r&jan' 
applies here only to subordinate chiefs and not to a king who is 
independent. 


The flourisbing state of a kingdom well governed by a 
good, well-equipped and active king is very graphically describ- 
ed in the Ramayana ( II. 100, 43-46 ) ‘I hope your country is full 
of hundreds of caityas (platforms for sacred trees) and of people 
who are well-placed; is rendered charming by temples, prapüs 
( sheds where water is distributed to travellers gratis) and tanks; 
in which men and women are joyful; which is 86 off to advan- 
tage by merry gatherings and festivals; the whole extent of 
which is well cultivated; which is full of cattle and free from 
injury (to beings); which does not depend upon rains alone 
( for its crops ); which is beautiful, free from beasts of prey and 
all kinds of dangers; which is endowed with mines; which is free 
from wicked men and enjoys prosperity and happiness'. The 
Adiparva chap. 109 (cr. ed. chap. 102) also contains a fine 
description of a well-governed and prosperous country. The 
country was to be full of public wells, gardens and meeting- 
halls (sabhà) The Visnu-dharmottara I. 13. 2-12 contains an 
ideal description of ancient Ayodhyà. ‘It was endowed with 
hundreds of parks; it celebrated festivals and held gatherings 
of people; its population was free from disease and had valiant 
men; it always resounded with the music of lutes, flutes and 
tabors; it had fair complexioned, charming hetarai clever in 
brilliant conversation; its population was always gay; it re- 
sounded with the recitation of the Veda and was endowed with 
companies of bráhmanas; its market rows were full of men 
that had applied scents to their bodies; there was not a man 
there who was wretched, dirty or emaciated; it stretched for 
three yojanas on the bank of the Sarayü and was ten yojanas 
in the middle. ' 
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CHAPTER VI 
DURGA ( FORT OR CAPITAL) 


Manu IX. 294 places the capital (pura) even before rástra. 
Medhatithi (on IX. 295) and Kullüka explain that the loss of 
the capital is a more serious danger than even the loss of some 
territory, because if the capital, which possesses all the stocks 
of food, in which are centred the principal elements and the 
army, is saved, then it is possible to retrieve even lost territory and 
to protect the country. It is as it were the pivot of the whole 
machinery of government, Other writers (and even Manu in 
VIL 69-70) place the capital or fort after the ràstra. It is 
probably due to the geographical situation in North India and 
the nature of the fighting in ancient times that made the capi- 
taland forts of great importance in the several elements of the 
State. The capital mirrored the prosperity of the country and if 
properly walled also provided security. Yaj. I. 921 says that 
forts are meant for the safety of the king, the people and the 
treasury (Janakoéatmaguptaye). The reason for the construction 
of forts is well put by Manu VIL 74 viz. that a single archer 
under the shelter of the fort-wall can fight a hundred of the 
enemy and a hundred can fight ten thousand, The Pajicatantra 
(I. 229 and IL 14) has a similar verse. Brhaspati quoted 
by the Rajanitiprakasa2®* p. 202 states that the king should con- 
struct a fort with walls and a gate for the protection of himself, 
his wives, the people and the ( wealth ) collected by him. Kaut. 
(II. 3 and 4) deals at length with the construction of durgas 
and the laying out of the capital in one of them. He says that 
in the four quarters of the boundaries of the kingdom forts 
should be built for offering resistance (to the enemy ) on ground 
naturally fitted for the purpose. He speaks of four kinds of 
forts viz. 'audaka' ( water-protected, which is on an island 
surrounded by water or on 8 plain surrounded by low ground), 
parvata (mountain one, such as a rocky hill or a cave), 
dhünvana (desert fort, on a waterless tract full of thickets or 
waste land), a forest fort full of wagtails and water and 


228. qafe | आत्मदाराधलोकानां सब्खितानां तु oat । quu कारयेडबुगे 
माकारद्रारसंयुतम्‌॥ राजभी. मर. p. 202 and राजधर्मकाण्ड p. 25. i 
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thickets of reed. He says that the first two are suited for the 
protection of populous places and the last two for the protection 
of foresters. Vayu 8, 108 .refers to four kinds of durgas. 
Manu VIL 70, Sànti 56. 35 and 86. 4-5, Visnudharmasütra 
गा, 6, Matsya 217, 6-7, Agnipuràna 222. 4-5, Visnudhar- 
mottara IL 26. 6-9, II. 323. 16-21, Sukra IV. 6 speak of 
six kinds of forts viz. dhanvadurga ( which is waterless five 
yojanas round a raised plain), mahidurga (a land fort, which 
is surrounded by a wall built of stones or burnt bricks, that is 
at least twelve feet high and twice as high as it is broad), 
jaladurga ( water fort, surrounded on all sides by deep water), 
varksa durga (fort that is surrounded for one yojana on all 
sides with thorny and tall trees and thorny creepers and 
bushes), nrdurga (fort that is guarded by a numerous army of 
four sections on all sides), giridurga (mountain fortress, 
difficult to climb and with only one narrow access) Manu 
VIL 71 says that the mountain fortress is the best of all, while 
Santi 56. 35 states that nrdurga is the most difficult to conquer: 
The Manasollasa (II. 5 p. 78) speaks of nine kinds of durgas 
(adding those built with stones, bricks and mud) The 
Para$uráma- pratapa enumerates eight kinds of durgas ( Raja- 
vallabhakanda, folio 1) and states that the wall of a fort may 
be of stones or of baked bricks or of mud. Manu VII 75- 
Sabha 5. 36 (=Ayodhya 100, 53), Matsya 217. 8, Kam. IV. 60, 
Manasollasa III. 5 ( verses 550-555), Sukra IV. 6. 12-13, Vignw 
dharmottara II. 26. 20-88 prescribe that forts should possess 
plenty of arms, grain, drugs and other materials, wealth, horses, 
elephants, beasts of burden, bràhmanas, artisans, machines 
( called Sataghnis ace. to Matsya, that kill a hundred), water 
and fodder. The Nitivakyamrta (durga-samuddesa p. 199) says 
that there must be means of leaving it secretly, otherwise it 
will be a prison and that no one should be allowed to enter it 
or leave it without a pass or without being searched. Kaut. 
(IL. 3) gives detailed instructions for the construction of fort 
walls, towers, ditches, pillars, lotus ponds and buildings inside 
the fort, which are al] passed over for want of space. Vide 
the Rajadharmakanda pp. 28-36 and the Rajadharmakaustubha 
pp. 119-117 for numerous quotations from the Dhanurveda of 
Usanas, the Mahabharata, the Matsya, the Visnudharmottara 
and other works on durga. 


In the Rgyeda we have frequent mention of cities. In 
4. 63, 7 Indra is 8810 to have shattered seven cities for Purukutsa 
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and in JI. 20. 8 it is narrated that Indra killed the dasyus and 
destroyed their cities of ayas (copper, hatvi dasyün pura Gyasir 
mitürit) This shows that walled cities were known even 
at that distant date. There is difference of opinion as to 
whether the walls were of mud and wood or of stones and 
bricks, Vide Hopkins in J. A. O. S, XIIL pp. 174-176. 
The Tai S. VL 2. 3. 1 speaks of the three cities of asuras 
constructed with ayas, silver and gold (harini). In the agni- 
cayana as described in the Sat. Br. thousands of baked bricks 
were required. The excavations at Mohenjo-daro show that 
walls were built of burnt bricks ( Marshall, vol. I. pp. 15-26). 
There is no reason to assume that houses, palaces and city walls 
could not have been built of bricks, simply because no purely 
Hindu ruins anterior to Alexander have yet been discovered or 
because Megasthenes describes that Pataliputra had a wall of 
wooden palisades. One must demur to the remarks of Hopkins 
on pp. 174-175 of J. A. O. S, vol. XIII. Walls ( prakara ), toranas 
(arched gates) and upper stories (attàlakas), moats are very 
often spoken of in connection with capitals in both epics. The 
gates were sometimes called after cities e. g. in Vanaparva I. 9-10 
the Pandavas are said to have gone out of Hastinapura from 
the gate called Vardhamànapura.2? Vide also Asramavasi- 
parva 16.3. The Mahabharata states that palaces had dancing 
halls (nartanagara) attached to them ( Virata-parva 22. 16 
and 25-26). Santi 69. 60 states that the capital was rendered 
gay by natas (players) and dancers and Santi 86 (4-15) 
describes how cities were to be founded in durgas, how they 
were to be full of music, festivals and merry gatherings (samajot- 
sava ) and what stores they should contain. In the Ramayana 
( V. 2. 50-53 ) Lanka is described as having palaces of seven or 
‘eight stories and mosaic pavements, The Brhatsamhita (chap. 53) 
contains in 125 verses very accurate directions and measure- 
ments about palaces, houses &c. (i. e. on vāstuśāstra ) It states 
that the best kind of royal palace was to be 108 cubits broad, 
that palaces of 100, 92, 84, 76 cubits may be built, that the 
length in each case was to be one-fourth as much more as the 
breadth. It speaks of the dimensions of mansions for the 
commander-in-chief, ministers, the queen, crown prince, purohita, 
physician &c. In v. 23 it states that the walls may be of baked 
bricks or of wood. - 





229, बर्धमानएरद्वारादभिनिष्क्रम्य पाण्डवाः । STERN. NENS: AZ. सद 
कृष्णया ॥ वनपर्ष 1, 10; स वर्धमानद्वारण निर्ययो narena rane 16, 3... `: 
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The king was to have his capital inside a fort or in- 
dependent of it. Manu VII. 70, 76, Asramavasi 5. 16-17, 
Santi 86. 6-10, Kam. IV. 57, Matsya 217. 9f, Sukra I. 213-217 
describe where and how a capital wasto be built. Kautilya 
(in IL 4) describes at great length how the capital was to be 
laid out viz. the extent should be demarcated by three royal 
roads from west to east and three from south to north, the 
capital should have twelve gates, provided with concealed land 
and water exits : the chariot roads, the royal roads and roads 
leading to drona-mukha, sthàniya, the rüstra and pastures 
should be four dandas ( 16 cubits ) in width. He then prescribes 
the width of roads for various other purposes. Occupying 
one-ninth of the whole area of the capital, but to the north 
from the centre of the capital and in the midst of people 
of all castes the king's own palace should be built facing the 
east or north. To the north-east of the palace should be the 
residences of the king’s teacher (Acarya ), purohita, ministers 
and the sacrificial place and water reservoir. He then assigns 
appropriate places round about the palace for the offices of 
the several superintendents, to merchants, principal artisans, 
bráhmanas, ksatriyas, vaisyas, prostitutes, wool workers, 
$üdras &c. In the centre of the capital were to be constructed 
apartments for the images of Aparajita, Apratihata, Jayanta 
and Vaijayanta and the temples of Siva, Kubera, the Aévins: 
Laksmi and Madirs ( Durga ? ). The principal gates named after 
Brahma, Yama, Indra and Kartikeya were to be constructed. 
At a distance of 100 bows (400 cubits) beyond the ditch, platforms 
for holy trees, groves and embankments should be built. The 
cemetery should be to the east or north but to the south for 
the higher varnas. Heretics and cándàlas should have a place 
of residence beyond the cemetery. For each group of ten 
families there must be a well; oil, grain, sugar, salt, medicines, 
dried vegetables, fire-wood, arms, and other essential 
commodities should be stored in such large quantities that they 
might last for several years in case of a siege or invasion. The 
Matsyapurana ( 217. 9-87 ) differs from th o above description in 
many ways. It prescribes four wide roads, at the ends of which 
a temple, the royal palace, the court of justice and the principal 
gate are to be respectively constructed. Almost the whole of 
the description in the Matsya is quoted by the Rajanitiprakaga 
(pp. 208-213) and also in the Rajadharmakanda pp, 28-36. 
The, former also quotes (pp. 214-219) a long passage from 
the Devipurana with regard to the construction of a nagara, 
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a pura, a hutta (market), a puri, a pallana* and the temples 
of several deities that are to be built in each, the rites 
to be observed in measuring out the ground for each and 

accurately finding out of the east and other directions. Panini 
(VIL 3. 14 pracam gramanagaranam ) distinguishes between 

grāma and nagara, while Patafijali thereon (vol. I. p. 321) 
explains that gr&ma, ghosa, nagara, and samvaha are the 

appellations of different groups or settlements of people. The 
Vàyupuràna (94.40) separately mentions cities ( puráni) 

ghosas (hamlets of cowherds), villages and pattanas. Vide 

Sukranitisara I. 213-258 for provisions about the laying out of 
the capital, the palace, the court of justice, other state offices 
and public buildings, ditches &c. and Yuktikalpataru pp. 22 ff, 
Vayu 8, 108 ff, Matsya 130. Sukra (I. 260-267) describes 
how four royal roads should start from the palace in four direc- 
tions, how the best, middling and inferior royal roads should 
be 30, 20 and 15 cubits in breadth; he defines podyà (a foot-path), 
vithi (a lane) and mürga as respectively equal to 3,5 and 10 
cubits in breadth, that in the capital there should be no narrow 
street like a padyà or vithi, that even in villages the public road 
should be at least 10 cubits in width, that all roads should slope 
down from their middle and that all houses should face the royal 
road. For a description of Ayodhya vide Ramayana II. 100, 
40-42, which says that it was full of valiant men, had strong 
gates, was full of elephants, horses, and chariots, was inhabited 
by energetic people of all castes that were devoted to their duties, 
that had mansions of various sizes, that it was prosperous and had 
many physicians, From the Ramayana (VI. 112. 42 siktarathyan- 
tarüpanà ) and the Mahabharata ( Adi. 221. 36) it appears that the 
roads of the capital were watered. In the Harsacarita ( III) Bana 
gives a graphic description of Sthanvigvara (modern Thanesar ). 
For the loca] administration of the capital, vide the duties of the 
nàgaraka described above (p. 149) from Kautilya (II. 36). 
From the Paharpur plates ( dated Gupta samvat 159 i. e. 478-9 
A. D.) it appears that a nagara-sresthin (the chief of the bankers 
and traders of the capital) was nominated (probably by the 
king). Vide E. I. vol. 20 p.59 at p. 61. There was probably a 
board of the elders of the city ( pauramukhyas or pauravrddhas 


230. Compare ग्रामा EGRET: पुरो suTqueq: ता एवं weet: qure 
दौर्गाण्यौ दकादीनि | खेटाः कर्षकग्रामाः। weet: पर्वतप्रास्तग्रासा इति । श्रीधर on भागवत 
IV. 18. 31 q. in राजनीतिको. p. 102. The िल्परस्न (chap. V) defines ग्राम, 
Ren, खवट, gå, नगर, राजधानी, पत्तन, AHH, शिविर, vnsurare, स्थानीय, RETA, 
निगम, शाखानंगर in all 14 (Tri, ed,). The मयमत (X. 92) speaks of ten of these 
and IX. 10 gives the extent of ग्राम, खेद, wz, qd, नगर. 
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as in Kautilya ) appointed to help the Governor of the capital 
(nagaraka ) in administration. In the Damodarpur copper plates 
also a nagara$resthin is mentioned along with others who were 
approached for consenting to a purchase of land ( E. I. vol. XV 
at pp. 130, 133, dated Gupta samvat 129). Megasthenes (in 
McCrindle’s ‘ Ancient India’, Fragment X XXIV p. 187) describes 
the city of Palibothra ( Pátaliputra ) and its administration. He 
says that six committees of five each looked to the affairs of the 
city and were respectively in charge of (1) industrial arts, (2) 
entertainment and care of foreigners, ( 3) inquiries about births 
and deaths, (4) trade and commerce, weights and measures, 
(5) manufactured articles, (6) collection of the 10th of the 
prices of articles sold. Fragments XXV-XXVI (pp. 65-67 ) 
inform us that Palibothra was 80 stadia in length and 15 in 
width, that in shape it was a parallelogram, that it was surround- 
ed by a wooden wall with holes for discharging arrows and a 
ditch in front. Arrian states (pp. 209-210 of McCrindle's 
* Ancient India’) that Palibothra had 570 towers and 64 gates. 
Patafijali in his Mahabhasya frequently brings in Pataliputra 
(e. g. in vol. I p. 380 he states that Pataliputra is alongside of 
the river Sona, on Pan, IL 1.16), in vol. IL p. 311 ( vàrtika 4 on 
Pan. IV. 3. 66 ) he refers to its walls and to its palaces, in vol. 
JI. p. 321 (on Pan. IV. 3, 134 ). In Fa-Hien's time (399-414 A. D.) 
the royal palace and halls in the midst of the city built of stone 
still existed and were so grand that they were then believed to 
have been the work of spirits ( vide Legge p.77) Vide Rhys 
Davids’ 'Buddhist India’ pp. 34-41 for the ancient Indian 
eapitals in the 7th century B. C. 

In the Bhágavatapur&na (IV. 18. 30-32) it is narrated that 
Prthu, son of Vena, first levelled the earth, established human 
habitations in villages, towns, capitals, forts &c., and that before 
Prthu people resided where they liked and there were no such 
groups as villages or towns. Bhrgu quoted by Sridhara accord- 
ing to Rajaniti-kaustubha defines grima as the habitation of 
br&hmanas, their hired labourers and $üdras, that kharvata is 
on the bank of a river and of a mixed character, one side being 
a village and the other a town. Saunaka quoted by the 
Rajaniti-kaustubha ( pp. 103-4) defines kheta as a place where 
brahmanas, ksatriyas and vaigyas reside, that a place where all 
castes reside is called a town, that brahmana householders 
‘should be established on soil that is whitish and has sweet odour 
ksatriyas should be established in towns where the soi] is reddish 
and wafts a sweet odour and vaisyas on yellowish soil 


CHAPTER VII 
KOSA (TREASURY OR FINANCE) 


Kaut. (II. 1) states that a king whose treasury is depleted 
preys upon the citizens and the rural population and 
(IL 8) very?! rightly remarks that all undertakings depend 
upon koga (financial position of the king), therefore the 
king must pay the first attention to koga. Gautama (as 
cited by S. V. p. 46) holds that koga is the basis or support of 
the other six elements of the State. The Santiparva 119. 16 
calls upon the king to guard his finances with great effort, 
since kings depend upon ko$a, which tends to the prosperity 
(of the kingdom), Kam. XII. 33 states that it is on the lips 
of all that the king is dependent on ko$a. Santi 133 contains 
a eulogy of kosa, The Visnudharmottara IL 61.17 says that 
1088 is the root of the tree of State. The two great pillars of 
the Indian States in ancient India were the revenue and the 
army. Manu VII. 65 says that kosa and the government of the 
realm depend on the king i e. they should be the personal 
concern of the king. Yaj. (I. 327-328) recommends that the 
king should personally look into the income and expenditure 
every day and keep in his treasury buildings whatever is 
brought by those who are appointed to bring gold and wealth. 
Kam. V. 77 and Sukra I. 276-278 say the same, The Rajataran- 
gin! (VIL 507-508) tells us that king Kalasa of Kashmir 
(1063-1089 A, D.) kept accounts like a merchant, closely 
watched income and expenditure and had a clerk by his side 
with chalk and bhürja ( birch leaf ) to write upon. The principal 
means of filling the treasury is taxation. It is therefore neces- 
sary to consider first the principles of taxation as evolved by 
our writers. The first principle was that the king could not 
levy, according to the smrtis, taxes at his pleasure or sweet 
will, that the rates of taxes which the king was entitled to levy 
were fixed by the smrtis and varied only according to the 





431, RAZ कोशपूर्वाः सवारम्भा: । तस्मात्पूर्व कोशमवेक्षेत । ater 11, 2; 
फोशश्व सततं रक्ष्यो यस्‍्नमास्थाय Tres: | कोहमूछा दि राजामः कोशो वृद्धिकरों भवेत्‌ ॥ 
शान्ति 119. 16 ; कोशमूलो दि राजेति प्रवादः सा्षलोकिकः। कामस्दुक XIII 33. This 
last occurs in gug. p. 36; कोशस्तु सर्वथा अभिसंरक्ष्य इत्याह गोतमः । तस्मूलत्वात्म- 
TAMAR! स. वि. p. 46. l 
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commodity and also according as the times were normal or 
there was danger of invasion or some other calamity impending. 
For example, Gaut. X. 24, Manu VII 130, Visnu Dh. S. III. 22-23 
declare that the king may ordinarily take a sixth part of the 
grain-crops or produce of the soil, but Kaut. ( V. 2), Manu 
( X. 118), Santi 87, Sukra IV. 2. 9-10 permit the king to take 
even one-third or one-fourth part of the crops in times of dis- 
tress (dpad). It has however to be noted that Kautilya requires 
the king to beg ( yāceta ) of the people for this heavy taxation, 
he employs the word pranaya ( request) for such demands, such 
taxation was not to be levied from inferior lands, and he 
expressly says that such 8 demand for excessive taxation is to 
be made only once and not twice in the same distress. 2? Santi 
(87. 26-33) contains a specimen of a long address to be given 
to the people when & king demands higher taxation in danger 
( such as * if the enemy invades you, you will lose all including 
even your wives, the enemy will not restore to you what he 
robs you of’ &c.). The word 'pranaya' occurs in this sense 
in the Junagadh Inscription of Rudradiman ( E. T. vol. VIII. 
p. 36 1L 15-16). Another principle laid down in somewhat 
poetical and picturesque language is that taxation should be 
felt by those taxed as light and not heavy or excessive. The 
Udyogaparva?*? (34. 17-18 ) states ‘just as a bee draws honey 
but at the same time leaves the flowers uninjured, so the king 
should take wealth from men without harming them. One 
(a bee) may search each flower (for honey) but should not 
cut the very root just like a garland-maker, but not like a coal- 
maker’. Manu ( VII. 129 and 140) laconically puts the matter 
thus ‘just as the leech, the calf and the bee take their 
sustenance little by little, so must the king draw from 
his kingdom annual taxes little by little. Let the 
king not cut up his own root (by levying no taxes ) 
nor the root of others by excessive greed’. Santi (88 





232. कोशमकोहाः प्रत्युत्पस्मार्थकृच्छूः संगृह्णीयात्‌ ! wees महान्तमल्पप्रमाणं था 
देवमातुकं agrat धान्यस्यांशं तृतीयं चतुर्थ वा याचेत । ... इति कर्षकेषु मणयः। ... हाते 
व्यवहारिषु प्रणयः । ... सकृदेव म द्विः योज्यः | अर्थशास्त्र ४. 2. 

233. यथा मधु समावृत्ते रक्षन पुष्पाणि Garg: | तद्व दरथान्मदचु्येभ्य आगवृद्या दविहिंस या 
पुष्पं ged विश्विन्वीत मूलच्छ वं न कारयेत्‌ | मालाकार इवारामे न यथाङ्गारकारकः ॥ उद्योग 
34, 17-18. परशाज्ञर I. 62 is the same as the last of the two, Compare घम्म- 
qq 49 ` यथापि भमरो qoi बण्णगन्धं sued | पलेति रसमादाय एवं गामे सुनी चरे ur 

234. यथा राजा 'ख कर्ता चच स्यातां कर्मणि भागिनो । संवेदय तु तथा राज्ञा पणेयाः 
सततं कराः ॥ मोच्छिन्थावात्मनो मूलं परेषां ans तृष्णया । ईहाद्वाराणि संरुध्य राजा 
सं म्रीतवृशेनः ॥ शान्ति 87. 17-18; ag. VII. 139 bas the half नोच्िन्द्यात्‌ &c. 
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4-6 ) states that the king should draw (taxes) from the realm 
lightly in the way the bee draws honey from the trees, he should 
do so in the way of the calf and should not bruise the 
udders (as the calf does not). Those verses also refer 
to the action of the leech, of the tigress carrying her cubs 
between her jaws and the rat gnawing at the feet of sleeping men- 
These ideas pervaded society so much that the same figure of 
the bee is instanced as regards the Buddhist bhikkhu’s importu- 
nity for alms in the Dhammapada (verse 49).: The king should 
act like a gardener who prepares garlands without harming the 
trees and their leaves and should not act like one who prepares 
coals from trees (Santi 71. 20)25, Manu VIL 139 requires that 
the king should not through greed tax the subjects heavily, as 
he would thereby cut off the roots (i.e. prosperity and content- 
ment) of the people, nor should he cut off his own roots (i. e. 
reduce himself to bankruptcy) by levying no taxes. A third 
principle of taxation was that when increasing taxes the rise 
should be gradual and a little at a time ( Santi 88. 7-8). Taxes 
were to be recovered at a proper time and proper place (Santi 
88. 12 and Kam. V. 88-84 ) ४९ When taxing traders the king 
should make allowance for the price they had to pay, for the 
chances of selling the commodity (in his kingdom ), the dis- 
tance over which the merchandise was brought, what they must 
have spent for their food and condiments and the cost of guard- 


' 235. मालाकारोपमो राजन्भव माङ्कारिकोपमः । शान्ति 71. 20; vide छुक्रनीतिसार 
1V. 2. 113 for the same figure, 


236. आढृदीत धनं काले त्रिवर्गपरिवृद्ध ये ॥ यथा गोः पाल्यते काले qu ख तथा 
प्रजा ॥ कामन्दृक V. 83-84. One may note the Moscow decree that all male 
and female peasants between 18 and 45 years were to work six days yearly 
without pay on roadwork. With the above principles of taxation one may 
compare Adam Smith's famous canons: (1) tbe subjects of every state 
ought to contribute towards the support of the Government as nearly as 
possible in proportion to their respective abilities i. e. in proportion to the 
revenue which they respectively enjoy under the protection of the State, 
(2) The tax which each individual is bound to pay ought to be certain and 
notarbitrary. The time of payment, the manner of payment, the quantitv 
to be paid ought to be clear and plain to the contributor and to every other 
person. (3) Every tax ought to be levied at the time or in the manner in 
which it is most likely to be convenient for the contributor to pay it, 
(4) Every tax ought to be so contrived as both to take out and keep out of 
the pockets of the people as little as possible over and above what it brings 
into the public treasury (vide ' Wealth of nations' ed. by Rogers, 1869, 
vol. IT, pp. 414-416. ) 
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ing the merchandise (Manu VIL 127= Santi 87. 13-14)2 In 
the case of artisans, before taxing them, the king has to pay 
regard to the labour and skill involved and to the necessaries 
of life required by them (Santi 87. 15) Every one, however 
poor, must contribute something to the finances of the realm. 
Manu (VIL 137-138) says that even a very poor man who 
maintains himself by following some occupation should be asked 
to contribute every year something in the nature of kara (a tax), 
while workers ( like cooks), artisans (like blacksmiths ), gudras 
who subsist by manual labour (like porters) should be asked 
to eontribute one day's work to the king in a month. "Vide 
Gaut. X. 31-34, Visnu Dh. $. IIL 32 for the same. But Sukra 
1V. 2.121 says that workers and artisans should do one day’s 
work for the king gratis in a fortnight. Gaut. X. 34 adds that 
the king must supply them with food on the day they work 
gratis. The importance of a gold and silver reserve was well 
understood, Kam. (IV. 62-64) says 2% that the king’s koga should 
have many sources for filling it, but few outlets of expenditure, 
it should be full of all desired kinds of wealth, guarded by 
trusty officers, rich in pearls, gold and jewels, it should have 
been acquired according to $üsfric rules, be capable of bearing 
great strain of expenditure and that kosa is to be preserved 
only for the purpose of securing the two goals viz. dharma and 
artha, for affording maintenance to the servants engaged by the 
king and asa safeguard against calamities. Sukra IV. 2-3 remarks 
that kosa is accumulated for the upkeep of the army and for the 
benefit of the people and for performing sacrifices. Gaut. X. 
38-29, Manu VII. 128, VIII. 306-308, Nar. ( prakirnaka 48) and 
others say, as has been already stated, that taxation is meant 
for the protection of the subjects and that it is the king’s wages 
( vetana) for the protection he affords. Manu IX. 305 compares 
the king taking taxes to the sun that produces vapour from the 
seas (in order to return it in the form of rain, as the Raghu- 
vamsa I. 18 very happily puts it). Kam. (V. 78-79) enumerates 
eight principal sources (called astazarya) of filling the treasury 


237. विक्रयं क्रयमश्वान भक्त ख सपरिच्छवृम | योगक्षेमं च संप्रेश्य वणिजां कारयगे- 
त्करान॥ शान्ति 87. 13, Manu VII. 127 reads win च सपरिष्ययम्‌ ; उत्पाते quiis er 
rec संप्रेदय चासकृत्‌ | शिहपं प्रति करानेवं शिल्पिन: प्राति कारयेत्‌। शाम्ति 87. 15. 

238. werertiseattiere: ware: पूजित देवतः । ई्सितङ्गृभ्यसंपूणो wu आपेर- 
afte: ॥ सुक्ताकनकरश्लाकयः पित॒पेदामहोलितः । धर्माजितो ervey: कोष: कोष ज्ञसंमतः | 

सुत्यानां भरणाय wi आपदर्थ 'च संरक्यः कोषः कोषवता ST ॥ काम. 
IV. 62-64 quoted in शजनभीतिरत्ताकर p. 34. 
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through the action of the heads of the departments viz. agricul- 
ture, trade-routes ( both on land and water ), the capital, water 
embankments, catching of elephants, working mines and collect- 
ing gold &c., levying wealth (from the rich), founding towns 
and villages in uninhabited spots. The Manasollasa (II. 4 verses 
539-540 p. 77) advises the king to spend ordinarily three-fourths 
uf the yearly revenues and save one-fourth. Sukra ( I. 315-317 ) 
prescribes that the king should save 1/6 of his total annual 
income and should spend 1/2 of the whole on the army and 
one-twelfth each on charity (to the learned, the poor and 
helpless &c. ), ministers, inferior officials, and his private purse 
or expenses. Sukra IV. 2. 26 requires the king to have as much 
stock of grain as would be required for three years’ consumption 
in his country. In IV. 2. 13 he sets before the king the impossi- 
ble ideal that his treasury should be so full that he can support 
his army for 20 years if no taxes from agriculture or tolls were 
raised or no fines were recovered. The Manasollasa (II. 4. 394, 
397 p. 64) says that the king's treasury should be always full 
of gold, silver, jewels, ornaments and costly clothes, that pure 
gold in the form of niskas ( coins ) or bars or ornaments should 
be held in the treasury. Kaut. (IV. 3) as stated above permitted 
ihe king in famines to make the rich disgorge their wealth. 
In V.2 he remarks that if after making special requests for 
additional taxation, when the treasury is empty and some 
danger is impending, to the cultivators, merchants, wine-sellers, 
prostitutes and those who rear pigs, poultry, cattle &c., the king 
may request the rich to give as much of their gold as they can 
and the king may honour them by bestowing on them a post at 
his court, or the dignity of an umbrella, a turban or some 
decoration in return for their wealth?*, He permits the king in 
calamities to take away the wealth of the corporations (sanghas) 
of heretics and of temples also, to set up all of a sudden on ‘one 
night a god or a platform (caitya) for a holy tree or a sacred 
place for a man of miraculous powers and provide for fairs and 
merry gatherings there and secure the necessary money’, He 


239. सारतो षा दहिरयमाल्यान्याचेत। यथोपकारं बा स्ववशा घा agaaa: स्थान- 
ऊत्रवेष्ठनवि भूषाश्चेषां हिरण्येन यच्छेत्‌ । अर्थशाख V. 2. 

240. Compare note 164 above about the Mauryas who wanting money set 
up images, according to Patafijali. The Rajatarahgini (V. 166-1 77) describes 
the exactions of king Sahkara-varman of Kashmir (883-902) A. D. He plunder- 
ed 64 temples under the pretext of supervision, He imposed taxes on grhakrtya 
(1. e. on upanayana, marriages &c. ) In the 11th century king Harsa of 
Kashmir plundered most of the temples (Rajatarangini VII, 1090). 
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recommends many other tricks and dodges for securing money, 
which ere passed over. Perhaps the only redeeming feature of 
these devices is that Kautilya is careful to point out that they 
were to be employed only against the seditious and the irreligi- 
ous and not against others (V. 2 ‘evam düsyegvadhürmikesu 
varteta netaregu’). Vide Nitivakyamrta (kosa-samuddesa) p. 205 
for similar provisions to replenish a depleted treasury. The 
Paraguramapratapa ( Rajavallabhakànda, folio 27b) quotes a 
verse which recommends resort to alchemy for replenishing the 
treasury", Sukra IV. 2.11 advises the king when in financial 
difficulties to promise interest to the rich and take their wealth 
and to return it with interest when the difficulties are got 
over**!, Santi (88. 29-30) asks?“ the king to honour the wealthy 
men in his kingdom, since they constitute an important element 
of the realm and are the most eminent among all beings and to 
request them ' confer along with me favours on the people’. 


Several reasons are assigned for people's payment of taxes 
to the king. Gaut. X. 28 says that they should do so because 
he protects them. In some places the idea put forward is that 
taxes are the wages (vetana) of the king and that the subjects 
made a contract with the king Manu to that effect. Vide 
Santi 67 and 70. 10, Baud. Dh. S. I. 10. 1, Nar. 18. 48, Kaut. I. 13 
(quoted on p. 21 above). Kat. **? (verses 16-17) states that as the 
king is the owner of the earth but not of other kinds of wealth, 
he is entitled to get the gixth part of the produce of land and that 
since human beings reside on land they are declared to be 
owners (in ordinary parlance, but they have only a qualified 
ownership). Several kinds of taxes are mentioned in the 
dharmasastras, arthaSastras and the inscriptions. The oldest 


240a. धातुषादप्रयोगेश्व विविधेवे्धयेद्धनम्‌ । ताम्रेण साधयेत्स्वर्ण ded wea साध- 
Jau परद्युरामप्र. ( राज" folio 27 b). 


241. धघनिकेभ्यो भतिं वृत्वा स्वापत्तो तद्धनं हरेत्‌ । राजा स्वात्पत्सझृत्ती्ण eru 
qure quaa ॥ gF IV. 2. 11. 


242. weh: पूजयोक्षित्यं पानाश्छावृमभोजनेः | बक्तम्याश्चा्ञसृह्णीष्वं प्रजा: सह मये- 


ति वे ॥ अङ्गमेतस्महञ्ाञ्ये धानिनो नाम भारत। ककुद्‌ सर्वभूतानां धनस्थो मात्र संशयः ॥ 
शान्ति 88. 29-30. 


243. कात्यायनः | भूरवामी तु स्सृतो राजा नान्यङ्गव्यस्य सवदा | तत्फलस्य हि 
epi ्ाप्दुयान्मान्ययैव तु ॥ sert ताल्नियासिस्वास्स्वामिरवं तेन कीतितम्‌ । राजनीति. 
p. 271. Vide H. Dh. vol, II. pp. 865-869 on the question of the king's owner- 
ship of land. शाजमीतिप्र. explains ` तक्षिवासित्वात्‌ भूनिवासित्वात्‌ । स्वामित्वं राज्ञ 
हृतिशेषः. interpret differently. 
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word for a tax paid to the king is ‘bali’. Rg. VIL 6. 5*** and 
X. 173. 6 speak of the common people as ‘ balihrt' ( bringers of 
bali, tribute or tax for the king ). In the Tai. Br. ( II. 7. 18. 3) it 
is said ‘the people bring bali to him’. In the Ait. Br. (35. 3) 
the vatfya is characterized as ‘balikrt’ (payer of taxes to another), 
since brahmanas and ksatriyas were mostly exempt from taxat- 
ion. Vide Prof. Hopkins’ ' Social condition of the ruling class ' 
J. A.O. S, vol. XIII. p. 89 and Fick p. 119 (asto the evidence 
of the Jatakas on taxation) Manu VIL 80, Matsya 215. 57, 
Ramayana III. 6. 11, Visnu Dh. S. III. 22 employ the word ‘bali’ 
in the sense of the 6th part of the produce of land that the 
king levied as tax. In the Rummindei Pillar Inscription of 
Asoka ( Corpus I. I. vol. I. p.164) it is said that the village of 
Lummini was made free from the payment of ' bali’, but had 
to pay one-eighth share.*® Here ‘bali’ is contrasted with 
‘phaga’ which is a general term. The word ' kara’ appears to 
mean a tax in general. Vide Ap. Dh. S. II. 10. 26. 10, Manu 
VIL 128, 129, 133, Vas. 19. 23, Visnu Dh. S. वा. 26-27. The 
word 'bhàga' (share) is also general and means the king’s 
dues on land, trees, drugs, cattle, wealth &c. Vide Manu VII. 
130-131, VIII. 305, Visnu Dh. S. DL 25. This meaning of 
‘bhaga’ is ancient. We saw above ( p. 112) that bha@gadugha is 
one of the ratnins of the king. The Amarakosa treats bali, 
kara, and bhága as synonymous. 


The word ‘sulka’ generally means the tolls or customs 
duties levied from vendors and purchasers on merchandise 
carried into or out of the kingdom (Sukranitisira JV. 2. 108). 
The Mahabhasya on the vartika ayasthanebhyasthak’ on Pin. 
IV. 2.104 gives saulkika and gaulmika as examples, indicating 
thereby that sulka or toll was levied as a source of income (aya) 
at the toll-gate. 


The principal and perennial sources of income to the state 
were three viz. the king’s share of the produce of land, tolls 
and customs duties, fines levied from wrongdoers or defeated 
litigants ( vide Santi 71. 10 and Sukra IV. 2. 13). From this and 
from Manu X. 119-120 it appears that the principal tax-payers 


244. स निङध्या agey यहो अझिविशश्चक्र बलिहृतः सहोभिः ॥ ऋ. VIL 6. 5 
अथो त mem केषलीविशो बलिइतस्करत्‌ ॥ R. X. 173. 6; serere विशो बलिम्‌ । 
ते. बा. 11. 7. 18. 3. 

245. छुमिनिग्राम उबलिक (उद्दलिकः) कटे अठभागिषे (अष्टभागिकः) wo: 
Corpus I. I. vol. I. p. 164. 
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were agriculturists, traders, manual workers and artisans. In 
Manu VIII. 307 quoted in the Dandaviveka of Vardhamana (p. 5) 
it is said that the king who, without affording protection, levies 
bali, kara, $ulka, pratibhoga (pratibhàga in the printed smrti ) 
and, danda (fines) goes at once to hell and Vardhamana explains 
kara as the dues recovered every month from villagers and 
city-dwellers ( every month or twice a year in Bhádrapada or 
Pausa according to Kullüka), sulka as the twelfth share re- 
covered from traders, pratibhoga as the dues in the form of 
fruits, flowers and vegetables presented every day. 4 few remarks 
on these and other taxes must be made here. Manu VII. 130, 
Gaut. X. 24, Visuu Dh. S. IL. 22, Manasollasa (IL. 3. 163 p. 44) 
and several others prescribe that the king is entitled to the 6th, 
8th or 12th part ( only sixth in Visnu, also 10th in Gaut. ) of the 
yield of grain from land. Brhaspati and the Visnudharmot- 
bara? (IL. 61, 60-61 ) quoted in the Rajanitiprakaga (pp. 262- 
263) make it clear under what circumstances these different 
shares are to be taken: viz. the king, takes 16 of $ukadhünya 
(awned or bearded grain like wheat and barley ) 1/8 from 
simbidhanya (grain in pods), 10th part from crops grown on land 
that was fallow for many years, 1/8th from lands sownin the 
rainy season and one-sixth from lands that have spring crops. 
The tax was to be paid once every year or once in six months 
according to the custom of the country. The varying rates 
prescribed by Kautilya have been indicated in describing 
the duties of the sit&dhyaksa. Sukra (IV. 2. 121-122) gives 
a salutary rule that if a cultivator constructs a tank, a 
well or an artificial water-course or brings under cultivation 
land previously fallow, the king should not levy a tax thereon 
till the person making the expenditure hag recovered twice the 
amount spent by him. Kaut. (IL 1) provides that the king 
may show favour (anugraha) to the cultivators by supplying 
them with seed, cattle and money and that they should return 
the advances by easy instalments and that the king shall 
bestow favours and remissions ( parih@ra) in such a way that 
they might tend to swell the treasury and not tend to its 


246. Regain । शुकधान्येदु eget शिम्बीधान्येष्वाष्टमम्‌ । राजा बल्यर्थ- 
मावृ्ादेशकालादरूपतः ॥ शूकशिम्ब्यतिरिक्ते ure मछ॒गोतमोक्तो eres वृशमों वा भागः। 
तथा wo geet: । वशाहवष्टे ghi वृद्यात्कृवीवलम्‌ | खिलाद्रर्षाषसम्ताच्य peq- 
माणाद्यधाक्रमम्‌ ॥ ... ... स एवाह । वेशस्थित्या बलिं edt षण्मासवाधिकस्‌। एव धर्म: 
समाकयातः कीनाशानां पुरातनः ॥ राजनीति, pp. 262-263 and राजधर्मकाण्ड p.63 
(for last two verses). . - . i ig 
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depletion." It has already been stated that according to the 
smrtis the ordinary share of the king was one-sixth, but that in 
case of the danger of invasion or similar calamity he was allow- 
ed to raise it to one-fourth. Megasthenes ( Fragment I, p. 42 ) 
says that no person is permitted to own land and that besides 
the land tribute people pay into the royal treasury a fourth 
part of the produce. This shows that the tax on land was very 
heavy in the times of Candragupta probably owing to his wars 
to drive away the Greeks and the huge armies that he had to 
employ. Manu VIL 130, Gaut. X. 25, Visnu Dh. S. II 24, 
Manasollasa (II. 3. 163 p. 44) hold that the king is entitled to 
the 50th part of the cattle reared by herdsmen and of the interest 
earned by those who lend money at interest. This last appears 
to be analogous to modern income-tax. The Sukranitisara 
IV. 2. 128 makes the tax to be ss on the interest earned by 
money-lending. Visnu adds cloth to these two. Manu VII. 
131-132, Gaut. X. 27, Visnu Dh. S. III. 25, Visnudharmottara I. 
61. 61-63 and Manasollasa lay down that the king is entitled to 
& sixth part of trees, meat, honey, clarified butter, perfumes 
( like sandal-wood ), medicinal plants (like gudūcī), rasa (salt 
&c.), flowers, roots (like turmeric), fruits, leaves ( like palm 
leaves), vegetables, grass, hides, articles manufactured from 
bamboo slips, earthenware, articles prepared from stones. Visnu 
adds deer hides to these, 


- Sulka is of two kinds, what is levied on goods carried by land 
and what is levied on goods carried by water (Mit. on Yaj. II. 
263). Gaut. X. 26 and Visnu Dh. S. III. 29 state that the sulka 
is 1/20th part on merchandise for sale ( bought and sold in the 
country itself) which is interpreted by some (like Haradatta 
and Nandapandita ) as meaning that 5 per cent of the price of 
articles sold should be taken by the king as tax, while the 
Rajanitiprakasa (p. 264) explains that the king is entitled only 
to five per cent of the difference between the cost price and the 
sale price of merchandise. Manu VIII. 398 also is susceptible 
of these two interpretations, as the commentaries of Medhatithi 
and Kullüka show. The Visnu Dh. S. (III. 29-30) prescribes that 
the king takes one-tenth on merchandise produced in his own 
country and one-twentieth on goods imported from a foreign 


747. धास्यपह्नुहिरिण्येश्वेनानलुगहीयात्ताग्यशुठुखेन qa: | क्षयग्रहपीरहारो Aen. 
कोशब द्धिकरो व्यात्‌ । कोटिल्य 11. 1. p. 47. i 
248. argi@enrer कोसीदाद हािंशांझं हरेस्थ॒प: | gF. IV. 2. 128. 
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country. Yàj ll 261 says that the sulka on goods is twentieth 
part of the prices of the goods. Kaut, ( II. 21 ) in his chapter on 
the superintendent of tolls (Sulkadhyaksa) sets out several 
rules, of which a few interesting ones are given here, Com- 
modities intended for marriage or taken by a bride from her 
parents to her husband or meant as presents or for the purpose 
of sacrifices or the accouchement of women or for the worship of 
gods, or for the ceremonies of caula, upanayana, godàna, or for 
the observance of a vrata or for the consecration of a person for 
a sacrifice and for other special ceremonies shall be allowed to 
go free of tolls. Whatever commodities would cause harm to 
the realm or are useless should be destroyed; whatever is of 
great benefit and seeds not easily available should be allowed 
to be imported without charge’. He further says (IL 22) 
that Sulka is levied on exports and imports of merchandise and 
that on imports the tax will be one-fifth of the price of the 
commodities (as a general rule) and prescribes varying rates 
(1/6, 1/10, 1/15, 1/20, 1/25) on different kinds of articles. In 
IL 28 (on the superintendent of shipping) Kautilya gives 
further rules some of which have been already noted. He 
prescribes rules for ferries also, viz. that brahmanas, ascetics, 
children, very old people, sick men, messengers, pregnant women 
are to be provided with free passes by the superintendent 
enabling them to use the ferries. A man with a load and small 
animals were to pay one masa at a ferry, a cow or a horse two 
māsas and so on. The Manasollasa (IL 4. vv. 374-376 p. 62 ) 
prescribes that the king should well guard all harbours (ve/a-pura) 
that are near the sea, that when the boats of sailors residing in 
his own country return to the harbour the king should charge 
one-tenth ( of the price of goods brought) as the duty and that 
when foreign boats are driven to his harbour by an unfavourable 
wind, the king should confiscate all their merchandise or may 
give a little to the owners of those boats. In this connection a 
very interesting inscription may be referred to. The Motupalli 
pillar Inscription of the Kakatiya king Ganapatideva (of 





249, ाष्ट्रपीष्करे भाण्डशुच्छिन्यावफलं ष्व यत्‌ | महोपकारसुर्छुलकं कुर्याद्‌ बीजं तु 
yman कोठिल्य 11. 21, verse at end. 


250. पूर्वराजानः पोतपाश्रेण्वस्यदेशादेशास्तरप्रशृत्तेदु डुबातेन समापतितेषु भग्मेष्वतीर्थ - 
संगतेषु च daa करितुरगरस्तादीनि वस्तूनि सकलानि बलातृपहरण्ति । बयमयि or- 
sat मरीयो धनमिति सञ्ुददयानक्ृतमहासाहृसेभ्यस्तेम्यः ewugesupa कृपया कीरये 
घर्माय w सर्य वितराम इति! genaai, then a Telugu passage about the 
dues. Vide E. I. vol. XII. p. 195. 


25 
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1244-45 A.D.) issues ( E. I. vol. XII p. 195) a charter of security 
( abhaya-sasana ) to the sailors who ply between towns in dif- 
ferent countries,.islands and continents : ‘ when ships that made 
voyages from one country to another were driven or were 
shattered or touched at a place that was not meant as a place of 
call, owing to unfavourable winds, former kings forcibly took 
away all commodities therein such as gold, elephants, horses 
&c.; but we, considering that wealth is dearer than life itself, 
have with kindness decided to give everything except the fixed 
$ulka to those sailors who undertake the great venture of cross- 
ing the sea, so that thereby we shall secure fame and righteous- 
ness ; the sulka fixed is as follows’. About §ulka to be levied on 
goods brought by the sea the Baud. Dh. S. (I. 10. 15-16) prescribes 
that it is 10 per cent of the cargo except one best article ( which 
is totally exempted). In the Kharepatan grant of the Silara 
king Rattaraja dated sake 930 it is provided that one golden 
gadiyána was levied as duty on each vessel that came from 
another country (dvipantarayata-vahitrat ) and one golden 
dharana had to be paid on each vessel coming from the district 
of Kandalamüllya excepting Cemulya (modern Cheul) and 
Candrapura. Vide E. I. vol. IIL p.292 at p. 301, Sukra (IV. 2. 
109-111) lays down some very reasonable rules viz. on the same 
commodity sulka is to be taken in the same country by the king 
only once and never more than once; the king may take either 
1/16, 1/20 or 1/32 from the vendee or vendor; no sulka is to 
be taken from the vendor when he has to sell his goods at the 
same price at which he bought them or for less than the cost 
price; the king should always take from the buyer the proper 
$ulka after seeing what profit he is going to make. Nar. 
( sambhüya-samutthana verses 14-15 ) lays down that whatever 
is to be used by $rotriyas ( brahmanas learned in the Vedas ) for 
domestic purposes is exempt, but not what they may employ in 
trade; the gifts received by bráhmanas, the property of stage- 
players, whatever is carried on a man's shoulders—on all these 
no $ulka must be levied. The exemption of brahmanas and 
others from taxation has already been dealt with in में, Dh. 
vol. II. pp. 143-145. Gaut. X. 9-12, Ap. Dh. S. II. 10. 26. 10-16, 
Vas. I. 42-46 and 19. 23-24, Manu. VII. 394 exempt a learned 
brahmana, the women of all varnas, all boys before the signs 
of puberty appear, all those who stay with a teacher for study, 
ascetics who are intent on dharma, $üdras that do menial work 
"guch as washing the feet of higher varnas, the blind, the deaf 
and dumb, the diseased, the cripple, an old man of 70 years or 
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more. Though these really required more protection than most 
people, humanity and higher feelings made them exempt from 
taxes from very ancient times. The claims to exemption were 
probably exaggerated and not regpected in practice. For example, 
Narada (VI. 14) states that the king is not to levy tolls or 
customs duties on articles required by $rotriyas for domestic 
use but if they engaged in trade they had to pay taxes on 
merchandise.! The Mit. on Yàj. II. 4 states that the six exemp- 
tions mentioned in Gaut. (VIIL 12-13) apply only to a very 
learned bráhmana and not to all brahmanas. Manu. VIL 133 
provides that a king even when he has lost everything should 
not levy a tax on $rotriyas and relying on this the Vaijayanti 
explains Visnu Dh. S. IIL 26 as referring only to learned 
brahmanas. The Ramayana (IIL 6. 14) states, differing 
from other authorities, that the king shares one-fourth of the 
merit of munis ( ascetics) dwelling in his kingdom. There was 
a corresponding liability on the king; viz. he shared half and 
half in the demerit due to the sins committed by the subjects 
that are not properly restrained by him ( Yaj, 1.337). Manu 
and Visnu. Dh. S. III. 28 and Visnudharmottara IL 61. 25 say 
that he reaps the sixth part of the sin of his subjects, 


Kaut. in II. 15 mentions numerous kinds of taxes or dues 
that were levied by the king. It is not possible to explain many 
of the terms used by him. In the ancient inscriptions, when 
making grants of a village and the like, it is usual for the kings to 
specify the exemptions from taxes and dues that went with the 
grant. Such exemptions were called »parihüra, which word 
occurs in Kautilya and also in the Hathigumpha Inscription 
of Kharavela (in the 2nd century B.C., E.I. vol xx at 9.9) 
‘where we read ' bamhanünam jatim pariharam dadati’. In certain 
early records even, these exemptions are said to be eighteen, 
e. g. in the Hirahadagalli plate of Sivaskandavarman ( E. I. 
vol. I. p. 6) and! the Omgudu plate of Vijayaskandavarman 


251. सद्धा ओज़ियपर्ज्यानि genug: मजानता । गृहोपयोगि edet ow तु 
'बाणिज्यकर्मणि ॥ नारद VI. 14; जाह्मणेम्य: करादानं न कुर्यात्‌ Redas 771. 26, 
on which Wsrqedt says “परंतु ओजियेग्यः | म्रियमाणो ... करमिति arem t 

251a. यश्करोति परं धर्म सुनिर्मूलफलाशभः। तत्र राज्ञश्चतुभांगः मजा धर्मेण रक्षतः॥ 
रामायण, अश्ण्य 6. 14. 

252. The passage in the platé of Sivaskandavarman (E. I, vol. I. 
pp. 8-9) is rendered by Dr. Bühler as ‘this garden ...... is to be free from 
taxes, free from the taking of sweet and sour milk, free from troubles about 
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(E.L 15 p. 250). Vide H. Dh. vol. I. pp. 864-865 and notes 
thereon for grants containing names of numerous taxes that 
were remitted to the grantees and 'Pandyan kingdom' by 
Prof. Nilkanta Sastri p. 217 on the same subject. 


Fines as a source of revenue will be discussed in the next 
section about ‘law and justice’. The king had numerous other 
sources of income. Kaut. (IL 12) describes the duties of the 
superintendent of mines. Every thing dug up from mines 
belonged to the king ( Visnudharmasütra JJI. 55) According 
to Manu VIII. 39 and Medhatithi thereon the king is entitled 
to a half ( or some share 3, F &c. ) of the ore dug out of mines, as 
he is the lord of the earth and gives protection. In modern times 
under sec. 69 of the Bombay Land Revenue Code, Government have 
a right to all mines and minerals. The Parasur&mapratàpa ife 
quotes a verse: ' Brahmi arranged that the king was (to be) the 
owner of all wealth and specially (wealth) that is inside the earth,’ 
while Kat. (16-17 ) says ( vide note 243) ‘the king is declared 
to be the lord of the land, but never of other kinds of wealth; 
therefore he should secure the sixth part of the fruits of land, 
but not otherwise at all. Since human beings reside on it (land) 
their (qualified ) ownership thereof has been declared’. For 
further discussion of the theory of the king's ownership of all 
land, vide H. of Dh. vol IL pp. 865-869. The State itself 
manufactured salt, took its share in salt manufactured by 
private persons and levied } as State dues on imported salt. 
Kautilya mentions ten kinds of revenue from mines. The 
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salt and sugar (alonagulacchobham =alavana—guda—ksobham), free from 
taxes, forced labour, ... free from the taking of the oxen in succession, free 
from the taking of grass and wood, free from the taking of vegetables and 
flowers; with these and other immunities of eighteen kinds it must be ex- 
empted &c.' (evamadikehi attharasajatibariharehi). Vide Vilavatti 
grant of Pallava king Simhavarman for a long enumeration of taxes collected 
from villages in South India in E. I. vol. 24 p. 296 and a copperplate grant 
of the Silabara king Aparajita dated Sake 915, where in granting a garden 
to a brahmana occur the following words ' grae सद्ण्डदशापराधः प्रधाननि- 
UMAR: हृतरसमस्तापुश्नालीयक-कुमारीसाहसपसतिदण्डवे।बसमन्वित: giga- 
वायजह्मवेयवजितः समस्तायस्थानसहितिः e दृत्तः in ‘Important Inscriptions from 
Baroda' vol. 1 edited by Mr. A.S. Gadre (p. 55 at p. 61), कुमारीसाइस 
appears to mean the ' fine levied for violating a virgin or her modesty ', 


. 2523. धनानामीश्वरा राजा बरह्मणा परिकल्पितः ! भूगतानां विशेषेण भवौसौ 
विश्वुधाधिपः ॥ q. in परञ्युराम प्रताप folio 27a. 
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M&nasollasa (JI. 3. verses 332 and 361) asks the king to guard 
mines of gems, gold and silver and declares that the Creator 
made the king the ruler over all wealth and especially over 
what is inside the earth. Rudradiman (150 A. D.) boasts that 
he filled his treasury by means of bali, §ulka and bhaga levied 
according to the $&stras and that his treasury overflowed with 
heaps of gold, silver, diamonds, lapis lazuli and other gems 
(E. I. vol VIL. p.36 at p. 44). Kaut. (IV. 1) says that those 
who sweep the dust (near mines &c.) should get one-third of 
the valuable things found and the king should get two-thirds 
and all jewels. The king had also monopolies in certain 
matters. He alone could catch elephants. Kaut. (IL. 31-32) 
and Manasollàsa (IL 3, pp. 44-58) deal with this matter, the 
latter describing several methods of catching elephants. 
Medhatithi on Manu VOI. 400 says that kings have a 
monopoly as to elephants because it is well-known that they 
are most useful to them and he specifies certain monopolies 
such as those in saffron, silken cloth and wool, horses, pearls 
and jewels. Megasthenes (Fragment XXXVI. p. 90) states 
that a private person was not allowed to keep an elephant ora 
horse and that those animals wore held to be the special 
property of the king. 


The king recovered a sort of road cess through officers 
called antapala ( guardians of borders or boundaries) viz. 14 
pana on each cart loaded with merchandise, half a pana on 
each head of cattle, ith pana on minor quadrupeds, and one 
masa on a load carried on a man's shoulders (Kaut. IL 21 p. 111). 
Sukra IV. 2, 129 permits for the repairs to the roads a tax on 
those who use roads. Revenues were raised in numerous other 
ways guch as by charging for stamping weights and measures, 
by fees levied from keepers of gambling halls, from players, 
singers and musicians, from prostitutes, from forests and 
pastures &c, Brhat-Pardsara X. p.282 allows the king ina 
financial crisis to use even temple funds and make them good 
when freed from his difficult position. Similarly it allows the 
king ( in difficulty ) to take the wealth of usurers, of low people. 

253. यानि भाण्डानि राजोपयोगितया यथा हस्तिनः काश्मीरेष कुछूमप्रायेदु ra- 
दीनि प्रतीथ्येष्वश्वा दाक्षिणात्येषु मणिमुक्तादीने। मेधा. on ag VIII. 400. The 
passage as printed by Mandlik and Gharpure is corrupt, We should rather 
read पथा हस्तिनः । काइमीरेषु कुङ्कुमं माच्येषु पहोर्णादीनि. Safron is still a 
monopoly in Kashmir. ' सरकपांशुधावकाः सारत्रिभागं लभेरन । क्वौ राजा ei ष्य । 
arderre IV. 1. 
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of heretics and prostitutes, as the continuance and prosperity 
of temples and the others depend upon the king, ® 


The Ràjatarangin! ( VIL 1008) notices that a tax was 
levied on Kashmirians performing sraddha at Gaya. An inscrip- 
tion of Vikramaditya V found near Gadag dated sake 934 
(1012-13 A. D.) refers to taxes levied on upanayana, marriages, 
vedic sacrifices &c. (E. I. vol. 20 p.64). It appears that the 
king of Anahilavad, Siddhar&ja (1094-1143 A. D. ), levied a tax 
on pilgrims going to Somanatha at the frontier town Bahuloda 
and it is said that the tax yielded 72 lakhs of rupees a year, 
which Siddharája remitted for the sake of and at the inter- 
vention of his mother; vide Bom. G. vol. I. part 1 p. 172 and 
Prabandha-cintamani (p. 84, Tawney). The amount is probably 
very highly exaggerated in order to glorify Siddharaja, but 
this shows that the yield of the pilgrim tax must have been 
substantial. The Manasollasa in its great desire to help the 
king with the accumulation of wealth advises the king even to 
resort to alchemy. 555 


A question may be asked: what were the means of preven- 
ting a king from being over-exacting and tyrannical in his 
taxes? Kaut. (VIL 5. pp. 276-277) cites at great length 
the causes that lead to the impoverishment of the subjects, to 
their being greedy and disaffected. Among these he mentions 25 
“not paying what ought to be paid and exacting what ought not 
to be exacted, not punishing the guilty and severely punishing 
the guilty, not protecting the people against thieves and 
robbing them of their wealth’. He then states that when the 
subjects become impoverished they become greedy and when 
greedy they become disaffected and voluntarily go over to the 
side of the king’s enemy or destroy their own king. In another 


254. qre vfq जातानि quare कोशवत्‌ । आदाय wy चात्मानं ततस्तत्र च 
तत्‌ क्षिपेत्‌ । वित्तं वाविकाणां तु कवूर्यस्यापि यद्भवेत्‌ । पाषण्डिगाणिकावित्तं हरलातो न 
किल्बिषी । देवंधाह्मणपावण्डिगणका गणिकाद्यः | वणिग्वार्धुषिकाः सर्वे स्वस्थे राजानि 
सुस्थिता ॥ yga X. p. 282 


255. घाहवादप्रयोगेश्व विविधेवेऽयिद्धनम्‌। ताम्रेण साधयेत्‌ स्वर्ण Qoi ger साधयेत्‌॥ 
मामसोह्लास 11, 4, verse 327 p. 63. Vide n. 240 above 


256. अपवानेश्व Br aii igi w साधने: । अवृण्डनेश्च quawret दृण्डबानां 
; : dre. अरक्षणेश्व चोरेस्यः स्वानां wp परिमोषणेः । ««« राज्ञः प्रमाद्ालस्पास्यां 
योगक्षेमविधावपि । पकृतीनां क्षयो लाभो वैराग्यं चोपजायते ॥ क्षीणाः प्रकृतयो लोभं छब्धा 
याम्ति विरागताम्‌ । विरक्ता यास्त्यमित्र वा भर्तारं nea वा स्वयम्‌ u कौटिल्यः ४11. 5 
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place Kautilya ( XIII. 1) suggests" that a conqueror may 
employ spies who should encourage the subjects of his enemy 
suffering from famine, depredations of thieves and wild tribes 
to tell their king, ‘we shall beg the king for favours (remission 
of taxes or help in the way of seeds &c.) but if he does not 
agree to bestow favours we shall go to another country ’. So the 
threat of disaffection and migrating to another country were the 
deterrents against the tyranny of heavy taxation according 
to Kautilya. Santi 87. 36 says ta that if the vaisyas (gominah, 
who bore the brunt of taxation) were neglected, they may dis- 
appear from the country and dwell in forests. Manu ( VII. 111- 
112) warns kings who through folly rashly oppress their king- 
doms that they may ere long lose their own lives and those of their 
relatives and also their kingdoms. Yaj. (I. 340-341) is even 
more emphatic and says that the king who seeks to increase his 
treasury with wealth extracted by unjust means from his realm 
loses his wealth in no time and meets destruction along with 
his relatives. ‘The fire springing from the wrath caused by the 
harassment of the subjects does not cease without burning the 
family, the wealth and the life of the king.’ Katyayana (v. 19) 
harps on the spiritual consequences: 'the king who unjustly 
takes from his kingdom taxes, fines, share of crops and tolls, 
incurs sin.’ Sukra (IL 319-321 and 370) emphasizes 
the keeping of daily, monthly and yearly accounts and the 
entering of the several items of income on the left side of the 
account and of those of expenditure on the right. The 
Nitivakyamrta ११ refers to the appointment of auditors when 
there is discrepancy in the items of income and expenditure. 


257, डुभिक्षस्तेनाटथ्युपघातेषु पीरजानपदाथत्साहयन्तः सत्रिणो शयुः | crore 
qata? निरमुग्रहा: परज गच्छामः! इति! कौ. 2171. 1, 

257a. उपोक्षिता हि नइयेयुोमिमोरण्यवासिनः । तस्मासेषु विशेषेण qq समा- 
रेत्‌ ॥ शान्ति 87. 36. 

258. अन्यायेन हि यो राष्ट्रात्करं que च पार्थिवः । सस्यभार्गं च ged चाप्याददीत 
स पापभाकू ॥ कात्यायन q. in राजनीति. p. 276. 

259. weg वरसरे वापि मासे मासि दिने दिने । हिरण्यपश्टुधान्यादि स्वाघनिं त्वाय- 
सज्ञकम॥ पराधीनं कृतं यशु व्ययसंज्ञं थनं च तत्‌ t... आयमादो लिखेत्सम्यर व्यय qure 
थागतंम्‌ १ वामे वाचं व्ययं वृक्षे पत्रभागे च लेखयेत्‌ ॥ छयुक्रमीतिसार 71. 321, 370, 

= 2598. आद्रभ्ययविभ्रतिप्तो कुशलकरण कार्यपुरवेम्यस्ताङ्विनिश्चयः । नीतिषाक्यासृत- 


p. 189 ( अमात्यससुद्धेश ). 


CHAPTER VIII 
BALA (THE ARMY ). 


Bala is also called danda in Kaut. and elsewhere. Accord- 
ing to Sumantu danda means ' punishment, corporal or monetary ' 
and the army with its four arms is included by Sumantu under 
ko$a (acc. to S. V. p. 46). In the Rgveda we have frequent 
references to armies, weapons, battles &c. The word senani 
occurs in Rg. X. 84. 2 where Manyu ( martial Fury ) is invoked 
to be the Commander.’ Rg. VI. 75 is full of references to 
bows, arrows, armour, bow-strings, quiver, charioteer, horses, 
chariots &c. Kam, ( XIII. 34-37 ) states that the king possessed 
of a sound financial position increases his depleted army, 
supports his own subjects and is depended upon even by his 
enemies. All the following result from the possession of a 
( powerful ) army viz. increase of the wealth of one’s friends and 
enemies and of the (king's) territories, prompt attainment of 
objects that seemed distant, protection of what is already secur- 
ed, destruction of the armies of the enemy, the keeping together 
of one’s army. Most authorities agree in saying that troops are 
of six kinds viz. maula (hereditary ), bhrta or bhrtaka or bhrtya 
(hired troops), sreni ( guild troops ), mitra ( troops of an ally or 
friendly power or feudatories ), amitra ( troops that once belonged 
to the enemy), atavi or Gtavika (wild tribes as troops). Vide 
Kaut. %2 TX. 2 (first sentence), Kam, XVIII. 4, Agnipurana 242. 
1-2, Mànasollása (II. 6, verse 556 p. 76). The first three works 
say that each earlier variety of troops is superior to each later 
one. Maula troops corresponded to the modern standing army, 
since Kaut. (IX. 2) prefers them on the ground that they depend 
on the king for maintenance and are being constantly drilled. 
They most probably consisted of persons who and whose ancestors 
got tax-free lands in lieu of military service. The Sabha- 
parva 5, 63 appears to refer to four kinds (omitting $reni and 
amitra ) and Yuddhakanda 17. 24 refers to five ( omitting $reni ). 





. 260, qua: wqupürd w भवति । अपराधाह्सारेण arriga: परिकल्पनीयः | 
अपसभिसभ्धिः-शुमन्तुमते qupd म्यस्य कोश एवाम्तर्भाष qii i. वि. p. 46. 

261.. अग्लीरिव मन्यो ट्वियितः सदस्य सेनानीः सहुरे हृत एथि। w. X. 84. 2, 
. 262, मौठभृतकषशेणीनिजामिधाटवीवलानां सलुद्वानकाला; |... पूर्व पूर्व. Qut stu: 
संनाहयितुम्‌ | IRET IX, 2. 
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The Asramavasikaparva (7. 7-8) names five kinds (except 
«mitra ) and states that maula and mitra armies are superior to 
the rest and hired troops and $reni troops are each other's equals. 
This division of armies into various kinds is mentioned in the 
grant of Dhruvasena I of Valabhi in Gupta-Valabhi year 206 (E. I. 
vol XI. p.106, where the king is said to have acquired the 
kingdom with the help of maula, bhrta, mitra and $reni armies ). 
Manasollasa defines the atavika®** army as consisting of nigüdas, 
inlecchas and similar castes dwelling in the vicinity of mountains 
and amira troops as soldiers who once belonged to an enemy king 
but being defeated were taken captive and made slaves. Accord- 
ing to the Rajanitiratnakara ( p. 38) ' aribala' means ‘troops that 
come to a king after leaving the king's enemy’. Kam. XVIII. 7 
says that the atavika troops are, by nature, irreligious, greedy, 
«nüryas and non-observers of truth. They correspond to the 
pendharis and freebooters of later times. The reasons why hered- 
itary and other troops are superior to amitra and atavika varie- 
ties are explained at great length by Kaut. IX. 2 and Kàm. XVIII. 
5-9. Kaut. (IX. 2) states that an amitra army led by an arya 
is superior to wild tribe troops. Both of them are out for plunder 
and in case no plunder can be had or when there is a 
disaster they may prove as dangerous as snakes, By Sreni-bala 
he has in mind the organized bands of soldiers to whom he 
refers elsewhere ag ‘ vartisastropajlvinah ° ( vide p. 89 above), 
As it is not unlikely that members of trade-guilds either them- 
selves learnt the profession of arms or engaged soldiers for the 
protection of their merchandise and property, these could be 
pressed into his service by a king in case of need and were 
distinguished from the hereditary army and hired troops as 
‘sreni-bala’. Differing from the @c@ryas that troops composed of 
brahmanas, ksatriyas, vaisyas and Südras are superior for en. 
listment in the order of the castes, Kaut. holds that an army of 
ksatriyas well-trained in the wielding of arms or an army of 


| 263 आवृद्दीत बलं राजा मौलं Graws तथा । अटवीबलं भूतं dw तथा श्रेणीबलं 
sit । तत्र मित्रबलं राजन मोल चेव विशिष्यते | श्रेणीबलं भृतं स्येव तुल्ये एवेति मे मातिः 
भाश्रमवासिक 7. 7- 


264, वपदतोपान्तसंबासिनिषाव्म्तेच्छजातिकम्‌। अधर्मं तत्समाख्यातं बलमाउविकं 
बुधैः ॥ शात्रवास्तु समाक्रान्ता वासभावसुपस्थिताः । तेषां बले तु विज्ञेयमामेत्रजभलं qu: i 
मानसोल्लास 71, 6. verses 559-560 p, 79 

26 
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vaisyas and $üdras having greater numerical strength is better 
than an army composed of brahmana soldiers, since an enemy 
may win over the latter army by prostrating himself before 
them. Vide H. Dh. vol. IL pp. 122-123 for discussion on the 
question whether bráhmanas could become soldiers. In Udyoga- 
parva 96. 7 (cr. ed. chap. 94) itis said that king Dambhod- 
bhava every day asked in the morning whether there was any 
Sidra, vaisya, ksatriya or bráhmana equal or superior to him 
in armed conflict. That shows that soldiers of castes other 
than ksatriyas were not unheard of in the Epic age. Kam. IV. 
(63, 65, 67) says that the hereditary army (pitr-paitàmaha) 
should consist mostly of ksatriyas. In the Maliya copperplate 
of Maharaja Dharasena II (252 Valabhi samvat i e. 571-72 
A, D.) Bhatarka, the founder of the Valabhi dynasty, is 
said to have secured the kingdom with the help of maula, 
bhrta, mitra and sreni troops (Gupta Inscriptions p. 165). 
Sukra (IL 137-139) says that the soldiers may be $üdras, 
ksatriyas, vaisyas, mlecchas or of mixed castes, provided they 
are brave, restrained, well-built, devoted to their master and 
their dharma, and hate the enemy. Santi (101. 3-5) describes 
in what respects soldiers from Gandhara, Sindhu and other 
countries and Yavana and Deccan soldiers excel, remarks that 
brave and strong men are to be found everywhere (verse 6) 
and that men from the border (i. e, bhillas and kaivartas accord- 
ing to Nilakantha) are desperate fighters, would never run 
away from battle and so should be preferred for enlistment 
in the army (verse 19). The Yasastilaka I (pp. 461—467) 
describes the characteristics of Northern Indian ( auttarapatha ), 
Deccan (daksinatya), Dramila (South Indian), Tirhut (Taira- 
bhukta) and Gurjara soldiers. An army was said to be composed 
of four parts, viz. elephants, horses, chariots and foot-soldiers 
(caturanga bala) Kam. XVII. 24 says that bala is sixfcld, 
viz. the four sections of infantry, cavalry, chariots and elephants 
together with mantra (line of policy) and kosa (treasury). In 
Santi. 103. 38 the army is said to have six angas (the well- 
known four plus ko$a and roads for traffic) According to 
Kautilya (IL 2, VIL 11) and Kam. XIX. 62 the destruction of 


265. ब्ाह्मणक्षत्रिपवैश्यशूदसैस्थानां तेजःप्राधान्यात्‌ पूर्व qd svo: संगाहापितुमिध्या- 
eared: । लेति कोठित्य: । भणिपातेन जाहाबर्ल परोभिहारपेत्‌ | परहदरणविद्यावितीत तु क्षत्रिय 
wd शेषो बहुलसारं बैशयञ्च्रबलामिति | कोडिल्य IX, 2. 
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the enemy's forces and victory depended on elephants. *** Santi- 
parva (100. 24) says that an army in which the infantry pre- 
dominates remains firm and that cavalry and chariots are all 
right when there is no rain. Santi (59. 41-42) enumerates eight 
elements of the army viz. the well-known four (elephants etc.), 
visti (labourers or porters who gave free labour and were only 
fed but were paid no wages ), boats, spies, and guides (desika), है 
Vide Santi 121. 44 also, In the Mahabharata elephants do not, 
except in rare cases, play any role in the fighting that went 
on, while chariots and the other arms of an army are described 
everywhere. In the Virdtaparva (65.6) Vikarna was seated 
on an elephant when he attacked Arjuna; Bhismaparva 20. 7 
refers to Duryodhana as riding an elephant and (95. 32-33) 
Bhagadatta is described as seated on an elephant when he 
attacked Bhima. In this respect the Epic carries on the 
vedic tradition. Megasthenes (Fragment 1 p. 30) notes that 
in ancient India elephants were trained for war and 
turned the scale of victory. Vast armies were kept by ancient 
kings and emperors. When Satrughna started against the 
demon Lavana he had an army of 4000 horses, 2000 chariots 
and 100 elephants with him (Ramayana VII. 64. 2-4). In the 
Dasakumaracarita VIII the cynical jester Vihàrabhadra reminds 
his master that the latter had 10000 elephants, three lakhs of 
horse and numberless foot-soldiers ( B. S. S. p. 133, of ed. of 1919). 


266. हस्तिप्रधानो विजयो राज्ञाम्‌। कौटिल्य 11. 2; हस्तिप्रधानो हि परानीकषधः ! 
कोडिल्य VIL 11: नागेषु हि क्षितिभुजां बिजयो सस्मार कबलो सुपति! सदा 
स्यात्‌ | कामस्दृक XIX. 62; सुर्यं qrg राज्ञां समरे etter | तस्माश्िजबले 
कार्या बहवो द्विरदा चपेः।। मानसोल्लास 11. 8. verse 678 p. 90; यतो लागास्ततो जयः | 
gay, p. 42; बलेषु हस्तिनः पधानमङ्गं सवेश यवेरष्टायुधा हस्तिनो भवन्ति। नीतिवा० (बलस- 
Se) p. 207. The four feet, the two tusks, the trunk and the tail are the 
eight weapons of an elephant. Though the Budhabhiisana ( p. 42) contains 
a glowing eulogy of elephants, the नीतिवाक्यासूत holds that elephants, if not 
properly trained, cause loss of wealth (because they eat vast quantities of 
fodder and grains) and of lives (they trample down their own soldiers through 
fright) ' अशिक्षिता हस्तिनः केवलमर्थभाणहरा: ' 22. 5 p. 208. The यशास्तिलक III. 
p. 491 notes “न बिनीता गजा येषां तेवां ते चुप mex Hares विनाशाय रणे 
व्यात्मवधाय wih. This has often been illustrated in battles against early 
Moslem and other invaders e. g vide Elphinstone's History of India ( 5th ed. 
of 1866) p. 309 (the fate of Dahir king of Sindh against Mohammed bin 
Casim, when the former's elephant was struck with a fireball) and p. 329 
(Anangpal against Mahmud of Gazni ) and also Cambridge History of India, 
vol. III, (1928) pp. 5 and 16 for the same. 


267. wur नागा हयाश्वेव पादाताओ्ेष पाण्डव । विष्टिमांवश्वराश्वेष देशिका इति 
आाधमम ॥ अङ्गगस्येताने कोरष्य प्रकाशानि बलश्य q । शान्ति 59. 41-42. 
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Megasthenes (in Fragment XXVII p. 68) speaks of the camp 
of Sandrakottos (Candragupta Maurya) that had 400000 men, 
notes (in Fragment LVI) that the king of Palibothra had in 
his pay a standing army of six lakhs of foot-soldiers, 30000 
cavalry and 9000 elephants ( p. 141, McCrindle ), that the king 
of Horatae ( Surastra) had 150000 foot-soldiers, 5000 cavalry 
and 1600 elephants (ibid p. 150) and that even the Pandyan 
kingdom ruled by women had 150000 foot and 500 elephants 
(ibid. p. 147), Vide Beal's ‘ Buddhist Records &oc. ' vol. Lp. 213 

for the armies collected by Harga in his march against the 
murderer of his elder brother ( viz. 5000 elephants, 2000 horse 
and 50000 foot-soldiers ) and the vast armies that he had after 
six years of conquest viz. 60000 elephants and 100000 cavalry. 
In the Asvamedhikarparva ( 60. 14-20 ) it is narrated that when 

Drona assumed the post of commander-in-chief the Kaurava 

army had been reduced to 9 aksauhinis from eleven, that only 

five were left when Karna became Senüpati and the Pandavas 

had then only three left and under Salya's command there were 
only three aksauhinis and the Pandavas could oppose to him only 
one. In reply to a question from Dhrtarastra Yudhisthira 
states that in the great war the total number of warriors killed 
in battle came to the colossal figure of 1660020006 ( Striparva 
26. 9), The Udyogaparva gives (155. 24-26 ) the following 

table for an aksauhini : 500 elephants, 500 chariots, 1500 cavalry 
and 2500 foot-soldiers constituted an army called senā, 10 sends = 

ptlana, 10 priands= vahint, 10 vahinis=dhvajini, 10 dhvajinis = 

camü and 10 camiis=aksauhini. The Kauravas had eleven 

aksauhinis and the Pandavas had 7. If we take the table in Adi 
3. 19-22 one aksauhin! contained 21870 elephants, the same 
number of chariots, 65610 horses and 109350 foot-soldiers, 2° 
But if the other tables be followed then the numbers may be 
much larger still Another table furnished by Udyogaparva. 
155. 28-29 is: 55 men constituted patti, 3 pattis=senamukha or 
gulma, 3 gulmas= gana and there were ayutas ( 10 thousands ) 

of ganas in the army of the Kauravas, The Ádiparva (2. 19-22 ): 


268. दशायुतानामयुते सहस्राणि ख विशति; | कोट्यः षष्टिश्ष षद्‌ Se oars 
s हताः u स्त्रीपर्व 26. 9 : 

269. एको vl गजश्चेको भरा: TUE पदातयः! अयश्च TUM: पत्तिरिश्यभिश्वी-' 
यते uq तु त्रिशुणामेतामाहुः Serge बुधाः NA 'सेमासुख्ान्येको ges इस्यभिधी- 
चते ॥ wet झुल्मा गणो माम ae तु urere: । स्सृतास्तिश्नस्तु वाहिष्यः .प्रतनेति 
विचक्षणेः aga प्ृतनारितस्तरितस्रश्चम्वस्त्वनीकिनी । अनीकिनीं दृशशर्णा ्राहुरकोहिणीं 
बुधा ॥ आदि 2. 19-22 
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differs from: both tables in some respects. The Udyogaparva 
155, 22 further notes that each horseman was surrounded by 
ten men ag attendants (nari da$a hayascasan pàdaraksáh 
samantatah). Though throughout the centuries the infantry 
wag theoretically and in practice more numerous than cavalry, 
not much importance seems to have been attached to them as 
compared with chariots or horsemen. The lexicon called 
Vaijayanti says that patti consists of three horses, five foot- 
soldiers, one chariot and one elephant, that three pattis are equal 
to senamukha and that senàmukha, gulma, gana, váhint, prtana, 
cami, anikini represent each three times as many as the 
preceding one and that 10 anikinis are equal to an aksauhini. 
The Nitiprakasika™ gives a table of groups from patti to 
aksauhimi and remarks that each of these groups had in turn 
numerous supporting men e. g. each elephant was followed by a 
hundred horsemen and a thousand foot-soldiers and each horse- 
man was supported by a thousand foot-soldiers ( VII. 3-10 ). 
Manu VII. 192 refers to battles on water also. From references 
in the Mahabharata it appears that chariots had only two wheels. 
Vide Bhisma 98. 47, Dronaparva 154. 3, Salya 16. 24 ( Saineyo 
daksinam cakram Dhrstadyumnas-tathottaram ) Two noted 
warriors were told off to guard the two wheels of the chariot of 
the principal commanders and are called 'cakra-raksau ' 
( vide Bhisma 54. 76, 108. 5, Drona 91, 36, Karna 11. 31, 34. 44). 
Chariots of great warriors were drawn by four horses e.g. 
Adi, 198. 15, Udyoga 48. 50, Drona 145. 81. Udyoga 83, 15-21 
describe the chariot of Krsna and Udyoga 140. 21 states that 
chariots had small tinkling bells attached to them and also 
screens of tiger-skin, The Rg. contains very graphic descriptions 
of chariots. Chariots were generally drawn: by two horses in the 
vedic age (Rg. V. 30. I, V. 36.5, VI. 23. 1) and had two wheels, but 
the chariot of the.ASvins is described as having three wheels 
(Rg. I. 118. 2, I. 157, 3, X. 41.1). Ghatotkaca, however, had 
eight wheels to his chariot (Drona 156. 61, 175. 13) The 
Sukranitis&ra (II. 140-148) mentions another method of grouping 
the army. Five or six foot-soldiers made a patti over which there 











270. पत्तिः Aaga aed गणो वै धाहिनी ततः । पृतना अम्बर्नीकिस्यों ततश्याक्षो- 
हिणी स्पृता ॥ ... पश्पंगेश्मियुणेः सर्वे: क्रमावाख्या यथोत्तरम्‌ | अनीकिनीं द्शशुणामाहु- 
शक्षोहिणी बुधाः ॥ नीतिमकाशिका VIL. 3 and 10. ; compare ed qaare यढेकर- 
gana । aed सा पत्तिरेतस्यास्त्रेशुण्यातस्युर्यधाक्रमम्‌ । से नासुखं वाहिभी 
पूतना m x  अनीकिनीत्यनीकिस्यः पुनरक्षोदिणी sper n verses 57-58 of the क्षत्रियाध्याय 
in he gfw of Rum `` l *s 
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was an officer called pattipa, over 30 pattipalas there was the 
gaulmika, over 100 gaulmikas was the officer called satanika, 
who had as his assistants an officer called anugatika, a senani 
and a lekhaka (scribe); the officer over twenty elephants or 
horses was called nüyaka (compare modern “ naik”). Each 
of these officers should have a distinctive badge indicative of 
their position. Ayodhya 100. 32 ( =Sabha 5. 48) asks: ‘I hope 
you give at the proper time pay and rations to your soldiers 
according to their deserts and do not delay payment’. 
Both Nar. (sambhüya-22) and Br. state that among persons 
who work for hire the best is the soldier. The Manasollasa 
(Il. 6. 566-569 p. 80) describes that the chiefs of the hereditary 
army should always be honoured by the king with presents 
of jewels, ornaments, costly clothes and sweet words and 
sumptuous provision for their maintenance should be made 
by bestowing on them a village, or two or more villages 
and heaps of gold, while hired soldiers should be paid every day 
or every month or once in three, four or six months or once in a 
year according to the needs of the king. Megasthenes ( Frag- 
ment XXXIV p. 88) describes the organization of the Indian 
army: ‘A third governing body directs military affairs, of 
which there were six divisions with five members to each. One 
co-operates with the admiral of the fleet, another with the 
superintendent of bullock trains, the third division has charge 
of foot-soldiers, the fourth of horses, the fifth of war chariots 
and the sixth of elephants. Jn medieval times chariots 
appear to have become obsolete. In the graphic descriptions of 
armies contained in the Harsacarita (particularly in the 7th 
ucchvasa ) war chariots are conspicuous by their absence. The 
Mahabharata often speaks of horses from the countries to the 
north-west of India as the best; vide Sabha 53. 5 (for 
Kamboja and Gandhara horses), Udyoga 86.6 (horses from 
Balhi ), Drona 125. 25 and Sauptika 13. 2 (Kamboja horses), The 
Harsacarita II speaks of the best horses as coming from Vanayu, 
Aratta, Kamboja, Sindhudesa and Parasika, Sukra lays down 
certain practical rules about the army (IV. 7. 379-390), He 
says that the soldiers should be encamped outside the town or 
village but not far from it, that no money-lending should be 
allowed between the soldiers and the village people, that the 
king should open separate shops for goods required by soldiers, 
that no army should be encamped at one place for more than a 
year, that soldiers should not enter the village without the 
king's permission, that receipts should be taken from soldiers 
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for payments made to them and they should be furnished with a 
writing about their pay. Some of these rules are very old. 
The Udyogaparva®*' 37, 30 mentions among persons with 
whom no contractual transactions should be entered into, the 
king, the king’s servants and soldiers. 


The Arthasástra contains an elaborate discussion (in IX. 
1-7 and X. 1-6 ) about the organization of the king's army, the 
proper time and place for starting on an invasion, internal and 
external troubles and calamities and measures against them, 
means of dealing with traitors and enemies, religious remedies 
(worshipping gods and falling at the feet of brahmanas, magical 
rites based upon the Atharvaveda) against misfortunes like fire 
and flood, epidemics, famine &c., encampment ( skandhavara ) of 
armies, treacherous and strategic fighting, proper battle grounds, 
encouragement to one's own army, free labourers and their 
work, different arrangements or formations ( vyūhas ) of armies. 
Considerations of space prevent any treatment of these matters. 
But a few notable points will be set out here. A king may 
invade his enemy's country either in Margasirsa (when the 
crops sown in the rains are ready) or in Caitra or when the 
enemy is suffering from some calamity. Santi (100. 10-11) 
says the same thing. Internal trouble arises when any minister, 
purohita, senüpati or the crown prince is angry or dissatisfied 
with the king, who should get rid of such trouble by giving up 
his own fault or by pointing out the danger arising from an 
enemy. If the crown prince causes trouble he should be kept 
in confinement or killed, if there is another son of good character. 
The trouble caused by a provincial Governor or the officer in 
charge of boundaries (antapála), the chief of wild tribes or a 
conquered king is termed external. The king should meet it by 
Betting up one against the other. The encampment of an army 
is to be made on a site declared to be the best according to the 
science of buildings and measured by the nayaka (the chief of 
the army), carpenter and astrologer, the encampment being 
circular, square or rectangular and having four gates, six roads 
and nine divisions. Disputes, driuking, holding merry gather- 
ings ( sam@ja ) and gambling should be prohibited in the camp 
and the system of passes should be enforced ( X. 1). Vanaparva 
(15. 14, 19 ) also refers to the system of passes and the fact that 


271. घृणी राजा deret राज शुत्याः qut आता विधवा Mega ।' सेनाजीवी चढू 
WERT sue eg वर्जनीयाः स्युरेते॥ उद्योग 37, 30 (cr. ed. 37, 28) 
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dancers and musicians were driven away, when Dvaraks was 
besieged by Salva. From Udyoga 151. 58 (cr. ed. 149. 53), 
195. 12-19 ( cr. ed. 196. 12-19 ) it appears that markets, prosti- 
tutes, conveyances, oxen, machines, arms and physicians 
accompanied an army and that the camp (sendnivesa or 
skandhavara ) of Duryodhana looked like the capital itself and 
was five yojanas in extent. Physicians with surgical instruments, 
blunt instruments (like tweezers ), medicines, curative oils and 
bandages in their hands and women ( nurses ) looking after the 
food and drink of the army should stand behind the soldiers 
uttering encouraging words"? ( Kaut. X. 3). The Bhismaparva 
120. 55 also states that doctors well-versed in extracting 
splinters or arrow-heads (from the body ) approached with their 
surgical instruments to extract the darts from Bhisma’s body. 
The duties of the labourers (visti) were to examine the camp, 
roads, bridges, wells, and river ghats, to carry machines, weapons, 
armour, utensils, fodder, to remove from the battle-field wounded 
men along with their weapons and armour.7 Each commander 
had some distinguishing device as his banner e. g. Bhisma had 
a golden tala tree as his standard (Bhismaparva Vi. 17. 18, 
t&lena mahatà Bhismah paficatarena ketunà) In X. 6 Kautilya 
speaks of several formations (vyühas) called danda, bhoga, 
mandala, a$anihata and the subdivisions such as gomütrikà, 
makara &c, In Kam, XVII. 48-49, XIX. 40 ff, Manu VII. 
187-191, Nitiprakasika, chap. 6 and in the Mahabharata many 
vyühas are described. Vanaparva (285. 6-7) refers to Ravana’s 
arrangement of his army according to the rules of Usanas and 
of Rama's army according to Barhaspatya rules. The Asrama- 
vasikaparva 7. 15 refers to the formations called Sakata, Padma 
and Vajra described in the work of Usanas. Kautilya X. 6 
also refers to Ausanasa and Barhaspatya arrangements of 
armies, Drona 75. 27, 87. 22-24, Karnaparva 11. 14 and 28 
mention certain vyühas like Makara, Sakata &c. Vide also 
Manasollasa IL. 20 verses 1170-1181 pp. 134-135, Agnipurana 
242. 7-8 and 42-73 for vyühas. Though Kautilya recommends 
all sorts of tricks and treachery for securing a victory, the 


272. चिकित्सकाः शद्ध यन्जरागव्रनेहवञ्चहस्ता। ! ख्तिय श्वास पामरक्षिण्य: पुरुषाणासुा्ध * 
defen: प्र्ठतस्तिष्टेयः । कोटिल्य X. 3; उपातिष्ठक्नथो वेद्याः शल्योद्धरणकोषिवः । भीष्म 
120, 55. 

273. शिषिरमार्गसेतुकूपतीर्थशोधनकम यन्त्रायुधावरणापकरणग्रासवषहलमायोधशास्च 
प्रहहणावरणप्रतिविद्धापलयनामिति विष्टिकर्माणि । कौ. X. 4. 
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Mahabharata holds up a high ideal. The Bhismaparva *'* 21. 10 
remarks that conquerors do not secure victory so much by their 
armies and prowess as by truthfulness, freedom from cruelty, 
the observance of dharma and energetic actions. The Santi- 
parva (95. 17-18 ) states that it is better to die while fighting 
according to the rules of dharma rather than obtain a victory 
by wicked actions. 


In the Bhismaparva (I. 27-32 ) certain rules of war agreed 
upon between the Kauravas and the Pandavas are set out, such as 
one should fight only with one similarly equipped (i.e. a foot- 
soldier with a foot-soldier and so on), one should not kill a soldier 
who ig already in combat with another, or who has turned back 
from fight or is without armour. Ap. Dh. 8. II. 5.10.12, Gaut. 
X. 17-18, Yaj. L 326, Manu VII. 90-93, Santi 95. 7-14, 96.3, Santi 
98. 48-49, 297. 4, Dronaparva 143. 8, Karna 90. 111-113, Sauptika 
5. 11-12, 6. 21-23, Sankha (quoted by the Mit. on Yaj. I. 326 ), 
Baud. Dh. S.I. 10. 10-12, Vrddha-Harita VIL 226, Brhat-Parásara 
X. p. 281, Sukra IV. 7. 354-362, Yuddha-k&nda 18. 27-28 
contain rules of war dictated by noble sentiments of 
humanity and chivalry. Some of these (that will bear 
comparison with the conventions of the Geneva and Hague 
Conferences) are set out here. Gaut. ( X. 17-18 )*'5 states: ‘no 
sin is committed by injuring or slaying men in battle 
excepting him who has lost his horse, charioteer or weapons, 
him who joins his hands (in supplication for life), whose hair 
are dishevelled ( in flying ), who turns away from the field, who 
sits down, who climbs an eminence oratree (in flight), except 
envoys or messengers, except him who declares himselfto be a 
cow or a brahmana’. Vrddha-Harita VII. 216 exempts spectators: 
Manu (VIL 90-93) declares “ one should not fight with treacherous 


274. न तथा घलवीयाभ्यां जयन्ति विजिगीववः। यथा सत्यादुरस्याभ्यां धर्मेणेबोद्य- 
मेन sg ॥ भीष्म 21, 10; घर्मेण मिधनं अयो न जयः पापकर्मणा । नाधर्मश्चरितो राजन सद्यः 
फलति गोरिव | मूल।नि च मशाखाश्व qea समधिगच्छति ॥ ere 95. 17-18. 


275. न दोषी हिंसायामाइवे। अन्यत्र व्यश्वसारश्यायु धकुताजलिमकीर्णकेशपरा सुरो 
पविष्टस्थलबृक्षाधिरूदंदूतगोनाह्मणवादिम्यः । गौतम X. 17-18; न पानीयं पिषम्तं म 
सुखाने नोपानहो spares भावर्माणं सवर्मा «(ird न करेणुं म वाजिनं न सारथिलं न सूतं न 
gå म जाह्मणं न राजानामराजा हन्यात्‌ | शङ्क १. in मिताक्षरा on या, 1.326; बद्धा आालि- 
घुढ दीनं याखम्तं शरणागतम्‌ । न हन्यादासुसंस्यार्थमापि ers परन्तप à आतो वा यदि वा vu: 
परेषां शरणं गतः! अरिः sro पारित्यञ्य रक्षितथ्यः कृतात्मना ४... एवं दोषो महानत्र ITET- 
नामरक्षणे | अस्वर्ग्य व्यायहास्यं @ बलवीयाविणाहलस्‌ ॥ रामायण VI. 18. 27-28, 31; 
भ वथः पूज्यते लोके qurernr धर्मतः | MIETE 5. 11; वृद्धबालों न हन्तम्यो न खर ञ्जी 
नेष पृष्ठतः | तुए पूर्णदुखश्चेव तबास्मीति व यो wq ॥ शान्ति 95. 48-49. 

27 
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( or concealed ) weapons, or with barbed or poisoned weapons or 
with weapons the points of which are blazing with fire, Leta 
fighter not strike one who has climbed on an eminence, nor a 
eunuch, nor one who joins the palms of his hand ( ip supplica- 
tion), nor one with flying hair (in flight), nor one who sits 
down or says ‘I am thine’, nor one who is asleep, nor one who 
has lost armour, nor one who is naked or disarmed, nor one who 
is merely looking on without taking part in the fight, nor one 
who is fighting with another foe, nor one whose weapons are 
broken, nor one who is afflicted with sorrow, nor one seriously 
wounded, nor one who is in fear, nor one who has turned to flee 
Sankha adds that a soldier should not kill another while the 
latter is drinking water or taking his meals or is taking off his 
shoes, nor should one kill a woman, a female elephant, nor a 
charioteer, nor a bard nor a brahmana nor should one who ig 
not a king (or noble) kill one who ig a king. Baud. Dh. S. I 
10. 10 forbids the use of poisoned or barbed arrows ( karnin) 
Santi 95. 11 also does the same. Santi ( 95. 13-14 ) enjoins that 
even an enemy soldier, when wounded, should be treated with 
medicine and allowed to go when his wounds are healed, 3 
Santi adds that a soldier should not kill boys or old men nor from 
behind nor one who holds a blade of grass in his mouth (asa 
mark of submission). These rules, though probably ideal and 
not strictly followed in every case, are far more humane as 
compared with the practice in modern warfare when non- 
‘combatants are killed from the air even at night without warn- 
ing. In ancient times non-combatants went generally un- 
molested, to which Megasthenes bears testimony when he says 
( Frag. 1, p. 32) ' Tillers of the soil even when battle is raging 
in the neighbourhood are undisturbed by any sense of danger, 
for the combatants allow those engaged in husbandry to remain 
quite unmolested.” Manu VII. 32 allows a king to harass 
his enemy’s country, but Medhatithi on VII. 32 asks the invader 
to save his enemy’s people if possible (particularly brahmanas). 
The rule in gadüyuddha (fight with maces or clubs) was 
that no blow was to be struck below the navel ( Salyaparva 
60.6). But this rule was violated by Bhima when he struck 
Duryodhana on the thigh with his mace. Duryodhana recounts 
(in Salya 61 all the bad deeds of Krsna and the Pandavas and 
the only reply that Krsna makes is that he too was guilty of 


276. were विपक्षश्व कृत्तञ्यो हतवाहनः । Been: स्पात्‌ स्वविषये माप्यो वा 
CUT भवत्‌ ॥ evo स मोक्तष्य एव धर्मः सनातनः। quio 95. 13-14. 
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numerous breaches of morality and the chivalrous rules of war 
( such as the slaying of Abhimanyu by many engaging him at 
one time). The general rule was that fighting ceased when the 
sun went down ( Bhisma 49. 52-53), But in Dronaparva 154 
and 163.16 ff. we have a description of night battles and it is 
provided that chariots, elephants and horses should carry lamps. 


Jt has already been shown how it was the duty of a 
ksatriya and of every soldier to fight and die in battle rather 
than run away. A fighting spirit was inculcated by holding 
out several rewards. One was the acquisition of booty and 
territory (Gaut. X. 41, Manu VIL 206, Bhagavadgita II. 37); 
others were the satisfaction of having done one's duty asa 
ksatriya (Gita II. 31-33), honour and fame (Gita II. 34-35), 
heaven and other-worldly rewards (Yàj. I. 324, Manu VII. 88-89), 
protection of brahmanas (Ap. Dh. S. II. 10. 26. 2-3), Visnu Dh. 
S. III. 44-46 have already been quoted above (p. 58) The 
Santi (98. 40-41) states that a soldier who runs away from the 
field falls into Hell. Yaj. (I. 324-325) declares that those who, 
while fighting with weapons that are not treacherous (poisoned 
&c.) for the sake of the land (of their master or of the enemy ) 
die in battle without turning back from it go to heaven like 
yogins, that each step of those who do not flee even when their 
comrades have been killed is equal to a solemn sacrifice (like 
the Asvamedha); the king (the master) takes away all the 
merit of those who run away from the battlefield and are then 
killed. Manu VII. 95 contains the same idea. These remarks 
were applicable not only to ksatriya soldiers, but to soldiers of 
all castes who maintained themselves by following the pro- 
fession of arms. Vide Rajanitiprakasa p. 407. Parasara (III. 31) 
and Brhat-Paráéara X. p. 281 remark that a valiant soldier who 
does not seek mercy though surrounded by many enemies and 
falls fighting attains imperishable worlds and that when he 
reaches heaven divine damsels run after him to choose him as 
their Lord (1II. 34-35). Parasara IJI. 36 is a? verge which is 


277. यं यज्ञसंपेस्तपसा च विपाः स्थर्शेषिणोत्र यथेव यान्ति! क्षणेन यान्त्येव हि WW 
चीराः प्राणाच सुयुद्धेषु परित्यजन्तः ॥ पराहर 111. 36; कौटिल्य X. 3 presents some 
different readings. The second verse in फौंटिल्य is नवं gré सालेलस्य पूर्ण gera 
बर्भकृतोत्तरीयम। तत्तस्य मा gak q awe भतृंपिण्डस्य कृत न युष्रेत्‌॥} it occurs 
also in the प्रतिज्ञायो गश्धरायण (IV. 2) attributed to wre, where also it appears 
to be a quotation being introduced with the words gprgeg भवन्तः, — qu - 
कते सेन्ये यो gara AA तत्पदानी Races भूत्यधमक चंतसः ॥ शिरोहतस्य Wow 
विशन्ति रक्त विश्दृष: । सोमपालेन ने तुह्या इति बसिन्‍्ठजोअदीत्‌ (ren; भूश्चतो ये च 


शूम्यथमेकन्यंतसः | इछेस्तेबहु rtis यान्ति चिबिटपस | ब्जृहर्पराशर X. p.281. nA- 
इज means पराशर, 
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one of the two quoted by Kaut. (X. 3) when soldiers are to be 
urged on to fight. Kautilya (in X. 3) advises that the king him- 
self and his mantrin and purohita should urge on his soldiers by 
quoting Vedic and classical Sanskrit passages about the rewards 
waiting for those who fall fighting for their master and the 
religious punishments for those who run away. Astrologers 
should infuse spirit into their side by asserting that the heavenly 
aspects favour their side. The day before the battle the king 
should observe a fast, offer oblations into fire to the accom- 
paniment of Atharvaveda mantras and cause benedictory texts 
to be repeated that refer to victory. Bards should recite lays 
describing heaven as the reward for the brave and hell for the 
timid and extol the caste, guild, family, deeds and character of 
the soldiers, The assistants of the purohita should declare that 
they have practised witchcraft against the enemy. The commander- 
in-chief and the officers under him should address the army as 
follows :—‘a hundred thousand (panas) will be the reward for him 
who kills the enemy king, fifty thousand for him who kills 
the commander-in-chief or the crown prince, ......... & hundred 
for slaying the officer of the patti (a battalion), twenty for 
bringing the head (of a common soldier) and twice the pay and 
the booty seized by each to all soldiers’. Kam. (XIX. 18-21) 
says that the king should give the rewards (promised as in 
Kaut.) to the soldiers after they succeed in the exploits men- 
tioned. Vide also Manasollasa IL 20 verses 1163-1167 (pp. 133- 
134) for similar promises. Gaut. (X. 20-23) prescribes that 
whatever wealth is acquired by a soldier by his individual effort 
should be given to him by the king, but the horse or elephant 
caught by a soldier goes to the king, that if many soldiers by a 
joint effort obtain some valuable plunder the king should choose 
and retain the best for himself and the rest should be divided 
among the soldiers according to their services in the battle, 
Vide Manu VII. 96-97 (which allow even a chariot, horse or 
elephant to be retained as booty by the soldier and everything 
else including female slaves, except jewels, gold and silver), 
Kam. XIX. *'? 21-22, Sukra IV, 7. 372. 


A treatise will be required to deal with the weapons of war 
from ancient times, Even in the Rgveda several Weapons are 
mentioned e. g. rsti (Rg. V. 52. 6, V. 57.2 and 6 on the shoulders 





278, रूप्यं हेम भ्व कुप्यं थ यो यज्ञयति तस्य तत्‌ qug waged दि gu 
पोधाञ्जराधिपः ॥ काम. XIX. 21-22 and gras IV. 7. 372 (reade दृधात्कार्याशकर्प q 
ove SI ). TM E: 
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of the Maruts), arrows (V. 57. 2, VI. 75. 17), quivers (V. 57. 2), 
the ankusa (of Indra in VIII 17. 10, X. 44. 9), parasu ( X. 28. 8), 
krpana (probably a dagger, in X. 22. 10), vajra made of ayas 
(X. 48.3, X. 113.5). Atharvaveda IV. 6.6. refers to poisoned 
arrows. In the Atharvaveda®” I. 16. 2 and 4 reference is made 
to lead as destroying sorcerers and it is said ‘if you kill our 
cow or horse or man we shall pierce you with lead so that you 
will cease to kill our strong men’, In Tai. S. I. 5.7.6 it is 
said®® that when a samidh is offered into fire with the mantra 
* indhànàs-tvà gatarn himah’ the sacrificer discharges against his 
enemy the $ataghni ( weapon killing a hundred) which acts like 
vajra itself’. Dr. Oppert in his Introduction to the Nitiprakasika 
pp. 10-13 relies on these and other passages for holding that the 
ancient Indians knew fire-arms and that Atharvavedal. 16.4 refers 
to leaden balls discharged from cylinders. Vide Dr. Oppert’s work 
on the‘ weapons, army organisation and political maxims of the 
ancient Hindus’ (1880), where he describes several weapons and 
holds that gunpowder was known in India long before the 13th 
century A.D. Mr. G. T. Date’s ‘Art of war in Ancient India’ 
( London 1929), Dr. P. C. Chakravarti's work (1941, Dacca) and 
Prot. Dikshitar's book on the same subject may be consulted for 
details. The numerous weapons mentioned in the Mahabharata 
(e. g. Udyoga 155. 3-9) also are passed over here. Vide Hop. 
kins’ paper in J. A. O. S. Vol, XIII pp. 269-303 for detailed 
descriptions. The Allahabad Stone Pillar Inscription of Samu- 
dragupta (middle of 4th century A.D.) contains a long list of we- 
apons (C I I III pp. 6-7 ).28° One important question is whether 
gunpowder and fire-arms were known to our ancient and medieval 
works. Sukra refers to gunpowder called agnicürna in II. 93,196, 
IV. 7. 208, guns (IV. 7. 209-211) and gives the formula of 
gunpowder in IV. 7. 201 ( viz. the mixing of five palas of salt- 
petre, one pala of sulphur and one pala of coal powder). The 
Sukranitisàra is comparatively a late work and was probably 





279. सीसायाध्याद quor: सीसाय।भेरुपावति सीसं म इन्दः प्रायच्छ तत दङ्ग' यातुचा- 
aan यदि नो गां हासे vers यदि पूरषम्‌। तं स्वा सीसेन विध्यामो यथा नोऽसो अवीरहा a 
अधर्षबद्‌ I. 16. 2 and 4. 

280, एषा पे सूर्मी कणकावस्येतया ह स्म वे देवा अझुराणां शततहां * स्तृहन्ति यवेतया 
समिधमादधाति warrant यजमानो आतुष्याय प्रहरति। ते. सं 1. 5. 7. 6. सायण 
explains ‘ उबलम्ती लोहमयी स्थूणा सूर्मी सा a कर्णकातंती छिदवती । अन्तरपि ज्वल- 
न्तीत्यर्थः | सत्समानेयसुक्ू t... अनया agra. aa झात्तीमे नासुखं est ger’. 

280a, ` परछय-शर-शङ्कु-शक्तिमरास-अ(से-तोमर-भिन्दिपाल-नाराच बेतंसि काद नेकः 
अहरण विरूढाकुलबषणाताङुशा भ।सशु दृ योपचितकान्ततरब्द्मणः ? Gupta Inscriptions 
pp. 6-7. E 
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written in the (3th or 14th century when cannon came to be 
used in Europe for the first time. Both in the Ramayana and 
the Mahabharata the word $ataghni (killing a hundred people) 
occurs frequently. In the Yuddhaksnda™! 3.13 it is stated 
that at the gates of Lanka hundreds of iron Sataghnis, looking 
burnished, sharp and terrible, had been arranged by the demons, 
In a poetic description of Lanka in the Sundarakanda chap. 2, it 
is said that Sataghnis and Silas were like the hair on the head of 
Lanka (verse 21). In the Vanaparva 15 there is a fine description 
of Dv&ravati (Dv&rk&) besieged by Salva, in which it is said that 
the capital had numerous towers and turrets, machines, tomaras, 
ankugas, $ataghnis &c, In Adi. 207. 34, Vanaparva 169. 16, 284. 5, 
290. 24, Drona 156. 70, Karna 11. 8, Salya 45. 110 the &ataghn is 
mentioned, but it is impossible to find from these what exactly it 
was like. From Vanaparva 284. 31 it appears that the SataghnIs 
were discharged with force by the hands and had wheels and 
round balls or stones in it. In Drona 179.46 it is said that 
the gataghni employed by Ghatotkaca had wheels and killed 
four horses at once. In Drona 199. 19 gataghnis are said to have 
two or four wheels, In Vanaparva?!? 284 4 it is said that the 
powder of sarjarasa (resin from Sal tree) had been collected. 
In the Harivarnáa ( Bhavisyaparva 44. 20), among the weapons 
hurled at Narasimha by Hiranyakasipu were blazing sataghnis 
(sataghntbhisca diptabhir-dandairapi sudárunaih) In Ramayana 
VH. 32. 44 we are told that at the tip of the weapon called 
musala ( club ) blazed forth fire like a bunch of Asoka flowers. 
The Sundarakánda couples together §utaghni and musala ( 4. 18 ). 
It looks probable that resinous powder was used in some 
cylindrical contrivance (or rockets) mounted on wheels and 
capable of throwing stones, But gunpowder appears not to have 
been used. There is no description of smoke due to éataghnis. 
Hopkins (J, A. O. S. XIII pp. 299-303) holds that gunpowder 
and fire-arms were unknown to the great Epic and in the present 
state of our knowledge this view seems to be correct. 


The Nitiprakasika (chapters 2-5) names and describes 
numerous weapons divided into four classes viz. mukta ( thrown 





281, gg संस्कृता भीमाः कालायसमयाः शिताः। sam oc wer चीरे: paerd? 
carat गणे। ॥ युद्धकाण्ड 3.13 ; वपमाकारजघनां विधुलाम्डुवनाम्बरास्‌ à शतो शूलकशान्ता- 
Eres edere ॥ wire कृतां ङ्क निःमेतां विश्वक्रमणा । सुन्दृ रकाण्ड 2. 21-22, 

282. कपाद्यस्यडुर्धवा "qx: सहुडोपलाः । साशीबिषघटा qran ससर्जरसपांसवः ॥ 
grises 1 afware euh RARU: ॥ वनपर्व 

4, 4-5, l 
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or discharged such as arrows), amukta (not thrown such as 
swords ), mukt@mukta (thrown and ‘not thrown, such as astras 
which after discharge can be taken back) and mantramukta 
(astras which cannot be taken back). The Agnipurana ( 249- 
252 ) and the Visnudharmottara (II 178-182) give a summary 
of the Dhanurveda (both agreeing almost word for word, but 
the latter containing more verses than the former) and speak 
of five kinds of weapons viz. yantramukta ( discharged from a 
machine, a sling, bow &c. ), panimukta (thrown with the hand 
such as a stone or tomara ), muktàmukta ( like a prása ), amukta 
(sword ) and niyuddha or bahuyuddha ( wrestling). The science 
of astras was of a supernatural kind. In the epics and puranas, 
the great heroes are said to have learnt astravidyà either from a 
teacher or from their father or by practising austerities and 
sometimes (as in the case of Kuga and Lava) certain astras pass 
to the son by the mere fact of his birth and the wish of his father. 
Whether the Dhanurveda often referred to in the epics had consign- 
ed this science of astras to writing and could have enabled a 
reader to possess the miraculous powers attributed to astras is more 
than a modern can say. The Agnipurina (chap. 134-135) contains 
magical incantations for victory in war and conquest of the 
worlds. The Parasuramapratapa ( Rajavallabhakanda folios 
9-12) contains numerous mantras and yantras and incanta- 
tions derived from Tantra works like the Brahmayamala. 

The Mahabharata is careful to point out that an army consti- 
tutes the most inferior kind of bala (power) Udyogaparva 
(37. 52-55 ) states that bala is of five kinds viz, brute force 
( bahubala ), that due to the acquisition of ministers ( amatya- 
16008 ), that derived from wealth ( dhanalabha ), that from noble 
descent (abhijatubala) and the power of wisdom (prajfiabala), which 
last is the best of all. These are quoted by the Budhabhüsana 
p.79. In Santi. 134, 8 it is said that there is nothing that 
the strong cannot accomplish and that whatever the strong do 
is pure. In another place it is said ‘everything is wholesome to 
the powerful ° ( Asramavasi 30. 24). In Adi 175.45 a warrior's 
power is scorned and the power of the spiritual merit of 
braéhmanas is extolled as the real power. 


283. wgwaret ws श्रेष्ठ तत्पश्मातलमुच्यते । उद्योग 37. 55; नास्त्यसाध्यं «geri 
ae ovat gies शान्ति 134.5; सर्वे यलवतां पश्यं qq wanri gir! at बलवतां धः 
सर्व बलबतां स्वकम्‌ ॥ आभ्रमषाते 30 24: घिर्वल क्षज्जियषलं बह्मतेजोबल बलम्‌ ! 
बलाबले eq त्प एव परं बलम्‌ swig 175 45-46. These dicta about the 
strong remind us of the words of Nietzsche in ‘Beyond Good and Evil’, 
section 29 ‘It is the business of the very few to be independent; it is a 
privilege of the strong ' (tr. by H. Zimmern ). 


CHAPTER IX 
SUHRT OR MITRA (ALLY OR FRIEND). 


Manu inculcates the necessity of making friends in VII. 208 
and cites the qualities of a good friend (for a king) ‘a king 
does not prosper by the acquisition of gold and land so much as 
by securing a firm friend who would be powerful in future, 
though he may be of depleted resources at the time, That friend, 
though a weak one, is commended, who is righteous, grateful, 
whose subjects (or ministers) are contented, who is attached 
and who pursues (to the end) work undertaken’. According to 
Manu VII. 206 land, gold and ally are the three fruits of royal 
endeavour or policy. Yaj 1.352 is similar to Manu VII. 208. 
In VIL 9 Kautilya in opposition to the above holds that the 
acquisition of land is better than that of gold and friend and the 
acquisition of gold is superior to that of a friend?t, The Maha- 
bhárata (Santi 138.110) states ‘no one is the friend or enemy of 
any one else; friends or enemies are made by wealth (or objects 
pursued by a person)’. Kam, VIII. 52 says the same. Sukra. 
(IV. 1.8-10) opines ‘in the case of a brave, energetic, strong and 
politic king all others, though outwardly friendly, secretly 
cherish enmity to him and only wait for (the proper) time (to 
strike). There is no wonder in this, Are they not themselves 
greedy of conquering territories? A king has no friend and he 
is the friend of none’, Santi (80. 3) says” that a friend is of 
four kinds, one who has the same goal, one who comes for protec- 
tion or security, one who is naturally so and one who is acqui- 
red. Karnaparva 88.28 gives the four kinds somewhat diffe- 
rently viz, natural (sahaja), acquired by conciliatory words, 


284. संहितप्रयाणे भित्रहिरण्यभूमिलाभानासुसतरोसतरो लाभः श्रेयान्‌ । मित्रहिरण्ये 
हि भूमिलाभाद्भवतः । मित्रहिरण्यलाभाधो वा लाभः सिद्धः होषयोरन्यतरं साधयति ॥ 
mles VII. 9. 

285. भ कश्नित्कस्यचिम्मिर्त न कश्चित्कस्पाथित्छुद्दत्‌ । adang निबध्यन्ते Fart 
रिपवस्तथा n शान्ति 138. 110; कारणेन हि जायम्ते मित्राणि रिपवस्तथा । कामन्दक VIII 
52; नास्ति mear रिपुर्नाम मित्रं नाम न RUA I सामर्थ्य योगाज्जायन्ते मित्राणि ।रिपवस्तथा॥ 
विष्णुध्रमोत्तर 11. 145. 14 = शान्ति 140, 5 ; न राज्ञो विद्यते मित्र॑ राजञा मित्रं न कस्य 8, 
wer IV, 1, 9. 

286. ggd भजमानश्च सहजः piau | शान्ति 80. 3. भजमान may meau 
' fiere ? and सहज friends are one's mother's sister's son 
and the like, Z 
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won by wealth and one drawn by one’s prowess. Kam. (IV. 74) 
says that a mitra is of four kinds viz. by birth (such as one’s 
father’s father, mother &c.), made by relationship (i. e. 
marriage), hereditary (one’s father’s friend), one who is saved 
from calamities.“ According to Kam. (IV. 75-76 ) the qualities 
of a friendly king are purity (of heart), liberality, bravery, 
sharing happiness and sorrow, affection, vigilance (to carry 
out one’s friend’s object), truth; and briefly the characteristic 
of a true friend is devotion to the objects desired by his friend. 
The purpose for which a friend is made is to secure one of the 
three purusarthas, dharma, artha and kama ( Kam. IV. 72). 


This subject of making friends leads on to the well-known 
theory of mandala i e. of inter-state relationship. Kaut. VI. 2 
and VII, Manu VII. 154-211, Asramvasiparva 6-7, Yaj I. 345- 
348, Kam, VII-XI, Agnipurana 233 and 240, Visnudharmottara 
II. 145-150, Nitivakyamrta pp. 317-343, Rajanitiprakaga pp. 316- 
330, Nitimayükha pp. 44-46 deal with this theory of mandala 
and the six gunas at great length. As the Kautiliya is probably 
the earliest of these and containg the most elaborate treatment 
of the subject, a brief outline from it is presented here. The 
Nitivakyamrta (pp. 311-313) copies the very words of Kautilya. 


The yogakgema (welfare) of a State springs from peace 
(sama) and exertion (vyayàma), The latter achieves the com- 
pletion of works undertaken, while Sama brings about the undis- 
turbed enjoyment of the fruits of undertakings. The (proper) 
employment of the six gunas (sandhi &c.) is the source of sama 
and vyayama. What results (udaya) from these six gunas is 
either deterioration, stagnation or progress. Udaya depends 
upon human and divine causes which together govern the world. 
The human ones are zaya and apanaya. Human causes are seen 
(anticipated) and can be operated (by men)  Naya (good 
policy) is that out of the human causes from which results 
yogaksema (welfare); apanaya (impolitic way) is that which 
produces loss (or an unfavourable state). In VI. 1 (last verse) 
Kautilya says that a king who understands naya and is endowed 
with the dtmagumas and all the elements of the State will conquer 
the whole world, though originally he may have a small king- 
dom. The mandala theory is set out in relation to a king who 


287. siteet कृतसम्बन्धं तथा पंशक्रमागतस्‌ । रक्षितं व्यसनेभ्यश्च मित्रं जेयं wq. 
Ywa ॥ काम. IV. 74 
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is called vijigisu (the ambitious ruler or conqueror), Kam. VII 
6 defines vijigisu as a king who aspires to extend his terri- 
tories, who is possessed of all the seven elements of sovereignty, 
who has great energy and who makes great efforts, In verses 
7-11 he mentions at length his qualities. All our works place 
before kings this ideal of conquest, domination or self-aggran- 
dizement at the expense of one’s weak neighbours. A vijigisu 
is a king who is endowed with good qualities (called à&&masampat 
on p. 45 above) and with the several elements of the State and 
who is the fountain of policy ( naya), ie. who has a definite good 
policy to pursue. An ari (actual or potential enemy ) is a king 
or kings who are the immediate neighbours on the circum- 
ference of the kingdom of the vijigisu. From this it follows 
that ari may comprehend one king, two kings or more who are 
the immediate neighbours of the vijigisu. But it should be 
remembered as insisted upon by the Nitivakyamrta” (p. 321 

that there is no inflexible rule that the immediate neighbour is an 
enemy and that the king whose dominion is beyond the imme- 
diate neighbour will be a friend, Contiguity or distance is not 
necessarily the cause of friendship or enmity, but rather it is 
the purpose (or object) that makes friends or enemies. All that 
is meant is that the immediate neighbour is most likely to be an 
ari (a real or potential enemy). A mitra (friend of the vijigisu) 
is he who is separated (from the vijigisu) by the intervention of 
the kingdom of the ari. A éatru is a neighbouring ruler posses- 
sed of the characteristics of an enemy?” (detailed in Kaut. 
VI. 1). The yatavya (to be attacked or invaded by the vijigisu ) 
is an ari who is involved in difficulties, From this it is clear 
that in the terminology of Kautilya ari is a generic expression 
including actual and potential enemies who will generally be 
on the borders of the kingdom of the vijigisu. A śatru is an ari 
who invites attack or destruction or harassment or reduction. 
Thatenemy who is plunged in vices or calamities may be 


288. murg प्रकृतिभिमंहोत्साइः कृतश्रमः। जेतुमेषणशीलश्व विजिगीचुरिति स्मृतः ॥ 
काम, VIII 6, 
` 289, ` अनन्तरः इाज्रेकास्तरे मित्रमिति नेष eren । कार्य हि मित्रत्वामित्रत्वयोः 
कारणं न पुनर्विभकर्षसंनिकर्षों। नीतिषा. ( angoa: ) p. 341. 
290, अराजबीजी gow: श्चुदूपरिषत्को विरक्तप्रकृतिरन्यायषुसिरयुक्तो व्यसनी निरु- 
स्साहो दैवप्रमाणो यस्किख्नकारी अगतिरनदुबन्धः कृलीयो नित्यापकारी 'चे्यमित्रसंपत्‌ | gi- 
भूतो हि ew gen सहच्छेत्तुं भवति ater ४7. 1. ` 
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attacked and is then called yatavya?? ; one who has no support or 
has only a weak support is to be extirpated; an enemy who is the 
opposite of this last (i.e. who has a support or strong support) is 
to be either harassed or to be reduced. Support (aéraya) means 
a strong fort or a good friend (Kam. VIII. 60). So that a éatru 
is of four sorts (yatavya, ucchedya, pldanlya, kar$anlya). 
Harassment is caused to him who is without mantra and a strong 
army, while one who is strong in mantra and army is to be 
rendered weak in these respects. Both a śatru or a mitra are of 
three kinds, sahaja, kririma and prakria. A sahaja (natural) 
friend is one' who is related through one's parents (such as 
maternal or paternal aunt's son); one who is resorted to for wealth 
or safety is krtrima (acquired) i. e. one who has obliged the 
vijigisu or has been under his obligations; and the king who ig 
next to the neighbour (i e. who is separated from the vijigisu 
by the intervention of the neighbour king) is prakrta (i. e. 
because he 18 & prakrti, an element in the mandala theory ). 
A sahaja enemy is one who is born of the same family (such as 
a step-brother ), a kririma is one who is antagonistic or incites 
antagonists (i e. one who has caused harm to or who has been 
harmed by the vijigisu), while the immediate neighbour is a 
prükria enemy. The Mit. on Yàj I. 345 very concisely but 
lucidly explains all these and the four kinds of $atru. The 
Visnudharmottara (IL 145. 15-16) and the Agnipurana (233. 
21-22) say that in their opinion the prakrta is really krtrima, 
Kam. VIII. 56 also speaks of only two, sahaja and krtrima, 
Although it is possible that the vijigisu’s realm is surrounded 
by many kings, the one who is taken for discussion is the enemy 
and is to be regarded as in front (purastat) of the vijigisu. 
Therefore in front of the vijigisu come in order the ari ( imme- 
diate neighbour), then the mitra (whose domain is next 
after that of the ari), then the arimitra (the friend of the 
enemy who will be immediately after the mitra of the vijigIsu 
and so will be the enemy of the mitra), then comes the mitra- 
mitra (friend of the friend of the vijigisu) and then arimitra- 
mitra (ally of the enemy's friend) When the ari is said 





291. भरिसभ्पद्चक्तः सामन्तः Ty । व्यसनी यातव्य अनपाश्रयो gista षोच्छेत्‌. 
भीयः t fad पीडनीयः कर्शनीयो वा । कोडिल्य VI. 2; अरिः पुनश्चतुविघः । 'यतिष्याच्छे- 
त्तष्यपीडमीयकर्षरीयभेदेन । तत्र. यातष्योऽनम्तरशूमिपतिः ग्यसनी हीनथलो विरक्तमक्कृतिः | 
yi Radiat दुर्षलश्वोच्छेत्म्यः । पीडनीयो मस्त्रबलहीनः। म्रबलमन्त्रबलयुक्तः कशे- 
नीयः । निर्मूलमास्ससुच्छेदं पीडने बलनिग्रहस्‌। कशन q पुनः प्राहुः कोशदृण्डापकशनाद्‌ ॥ 
WIR । मिताक्षरा on या, 1. 345. These very words are quoted in the सरस्वती» 
बिलास p. 36. 
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to be in front of the vijigisu, the ruler of the territory 
in the opposite direction is said to be in the rear of the vijigisu 
(paícüt) and is called parsnigraha?? (lit. one who may 
seize or attack the heels). He is really an enemy but this special 
term is applied to him and he causes trouble in the realm of the 
vijigisu when the latter has started on an invasion or is about to 
start on one. The king who is the ruler of the country beyond 
the parsnigraha is called akranda (lit. one for whose help a cry 
is or may be raised by the vijigisu ). He would ordinarily be a 
friend being separated from the vijigisu by the realm of the 
parsnigraha. The friend of the parsnigraha ( who would be 
immediately next after the akranda) is called parsnigrahisara 
and the friend of the akranda who would be beyond the pars- 
nigrahasara is called akrandasaéra. A madhyama?? king is one 
whose realm is close to ( is on the border of ) that of the vijigisu 
and that of the ari ( the immediate enemy in front) and who is 
capable of helping ( or favouring ) both of them whether both 
are combined in alliance or not and who is capable of resisting 
either of them individually when the two are not in combina- 
tion. An udasina king is generally defined as one whose 
territory is beyond or outside of the sphere of the realms of the 
vijigigu, his enemy in front and the madhyama, who is very 
strong on account of his elements of sovereignty, is capable of 
helping the above three kings whether they be in combination 
or not and who is capable of resisting any of the three when 
they are not in combination. Kullika on Manu, VII. 153 
differs from this explanation i.e. the udasina is a powerful king 
whose realm may be situated in front or in the rear or even at 
a distance from that of the vijigisu, but he is indifferent for some 
reason or other to the activities of the vijigisu. The Mit. on Yaj. 
I, 345 observes that the udasina also is of three kinds and the 
prakrta udasina is the overlord of the State that is separated from 
the central state (vijigisu) by two intervening States; the 


292. यो विजिगीषो RAR प्रतिष्ठमामे वा पश्चात्कोपं जनयति स uig: । 
पाण्णिग्राहाद्यः पश्चिमः स आक्रश्वः पा््णिग्राहमित्रमासार arpegi «oi नौति- 
arrange p. 319, 

293. आरिविजिगीब्वोूस्पनम्तरः संहतासंदतयोरद्दुयहसमथो निग्रहे ्यासंहतयो- 
मध्यमः । अरिविजिगीणुमध्यानां sit: प्रकृतिभ्यो बलवत्तरः संहतासंहतानामरिविजिगीजु- 
मश्यमानामझग्रहे समथो निग्रहे चासंदतानासुदासानः । कौरिल्य VI. 2. p. 261; vide 
अग्मे 240. 3-5 and विष्णुधर्मोत्तर 71, 145, 11-12 for almost the same words in 
verse, मण्डलादुबदिरितेषासुदासीनों बलाधिकः | supra संहतानां व्यस्तामां «p wu qq: 
अप्रिपुराण 240. 4-5. This is quoted by the सरस्वतीबिलास p.39 without 
naming the source, 
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madhyama ( or madhyastha acc. to Nitivakyamrta p. 318) is the 
immediate neighbour of both the vijigisu and his enemy, 
but wants to remain neutral in the conflict of the two for some 
reason. It will have been noticed that the vijigIsu, the enemy, the 
madhyama and the udasina are independent catagories, while 
four out of the: remaining eight others viz. mitra, mitramitra, 
akranda, akrandasara can be grouped under vijigisu, while the 
other four viz. arimitra, arimitramitra, parsnigraha and parsni- 
grahasara may be grouped under ari. It is therefore that Manu 
(VIL 155-156) speaks of the four prakrtis (vijigisu, satru, 
madhyama and udasina ) as the mula (basis) of the mandala 
theory and Kam. VIII. 20 informs us that Maya declared that a 
mandala was constituted by these four. Kam. VIII. 86 gives 
it as his own opinion that mandala is constituted by mitra, 
udüsina and ripu (enemy ) only ?*, Kautilya says that the man- 
dala is constituted as explained above by twelve prakrtis. Usa- 
nag was of the same opinion (Kàm. VIII. 22) and Kàm. (VIII. 41) 
states that there were numerous views about the number of the 
elements of the mandala, but a mandala of twelve kings is 
quite clear and well-known among all people™. Kam. (VID. 
20-41) explains how by various combinations of the elements 
of the mandala with some elements of sovereignty (viz. minis- 
ters, rastra, durga, ko$a, bala) different writers held that the 
mandala comprised 18, 26, 54, 72, 108 and other numbers of 
prakrtis. The Sarasvativilasa (pp. 37-41) shows how from 
different standpoints Uganas himself argued that the mandala 
was constituted by one prakrti, two, three, 10, 21, 108 and that 
other writers speak also of 4, 5, 6, 14, 18, 30, 36, 44, 60, 72 
prakrtis. All these figures are due to the inveterate habit of 
scholastic minds to run an idea to the earth and to indulge in 
divisions and sub-divisions. Even Manu (VII. 157) states that 
combining each of the twelve members of mandala with the 
five elements of sovereignty from amatya onwards we get 60 
which with the twelve? come to 72. It is to this that the 


294, Vide the मिताक्षरा ०0 या I. 345 ` पाष्णिग्राहाक्रण्वासारावृयस्स्वार्रिमित्रो- 
दासीनेष्वेबान्त भेवस्ति संज्ञाभेदृमात्र ग्रस्थान्तरे दुशितमिति योगीश्वरेण न gum । ? 

295. इतिमकारं बहुधा मण्डलं परिक्षते । सबेलोकप्रतीतं तु स्फुठं ष्वावृशराजकम्‌ ॥ 
काम. VIII. 41, This is quoted as a verse of Usanas in the सरस्वत्तीविछास p.41, 

296. एवं 'तु्मण्डलसङ्क्षेपः । aqa राजमकृतयः षष्टिकृष्यप्रक्ृतयः TRAIT 
दिसप्ततिः | तासां यथास्वं सम्पदः शक्तिः fuper ! बलं शक्तिः web सिद्धिः। शक्तिञ्च 
विधा । कोडिल्य VI. 2. p. 261; मण्डलस्था प्य या चिन्ता राजन्‌ हावृशराजिका | Raa- 
तिमतिश्वेष stent या च easgar n शान्ति 59. 70-71, नीलक्कण्ठ connects this half 
with medicine, while some read ज्विसततिचिधा ta इारीरस्य मतिक्रिया. 
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Dasakumaracarita (VIIL p. 144) refers when speaking of the 
tree. of naya that it has 72 prakrtis as its leaves ( dvisaptatipra- 
krtipatrah ... nayavanaspatih). The central idea of the man- 
dala was to keep a balance of power among a circle of 
States, some being friendly among themselves owing to 
their position and surroundings, while others would form 
an antagonistic group. Kaut. (VI 2) also refers to this 
number 72, out of which twelve are constituted by kings 
( rajaprakrtis ) and 60 ( five sovereignty elements of each of the 
twelve) are styled ( dravyaprakrtis ). The Santiparva (59. 70-71) 
also refers to & mandala of 12 kings and to the number 72. 
Vide N. N. Law's ‘Studies in Ancient Hindu Polity’ pp. 195-208 
for elucidation of the theory of mandala. The theory of 
mandala has this element of truth in it that on a calculation of 
probabilities the kings who are the immediate neighbours of a 
ruler are likely to be his enemies (at least potential) and the 
kings that are beyond the immediate neighbours may make 
common cause with the central State taken for discourse in order 
to crush between them a hostile intermediate State. It suggests 
that diplomacy may take the lines indicated by position and 
probabilities. The diagram below will?" illustrate the idea, 
Manu (VII. 177 and 180) declares that (state) policy consists briefly 
in this that a king must so arrange all things or means that 
the ally, the udásina and the Satru cannot harm him or become 
superior to him. Medhatithi (on Manu VII. 177 ) remarks that 
.even an ally may become an enemy if his interest so requires 
( svarthagativagacca mitramapyarirbhavat: ). 

Kautilya?? relates the theory of mandala to the theory of $aktis 
(already referred to on p. 171) and the six-fold policy (sadgunya). 
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298. विजिगीषुः eredi: erquorge quite । को. VIL 3; qfggeqer ER- 
मण्डलं योनिः | सन्धिषिग्रहास नपानसं भ्रयहेधी भाषाः वाहूटुण्यामत्याचार्या:। कौ. ४71. 1; 
मण्डलानि समाशवदष विजिगीचोर्यथाविधि । यान्याश्रित्य qi: कार्य सम्धिपिग्रहचिस्तनम ॥ 
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Everything secures success (i.e. his and his kingdom's happiness) 
according as the king is able to put forth each of the saktis to 
their utmost. The aspiring king taking into account his three 
gaktis may employ the six gunas (methods of policy). The circle 
of the twelve States gives rise to the employment of the six 
methods. Differing from Vatavyadhi ( who said that there were 
only two methods, sandhi and vigraha) and for once agreeing 
with the icaryas, Kautilya accepts the position that there are six 
gunas and briefly defines them. The Sarasvativilasa (p. 42) 
quotes a sütra of Gautama about the six gunas, which is not 
found in the printed text.2” Kautilya defines the six as follows: 
Sandi means making an arrangement or agreement; vigraha 
means taking up a hostile attitude; asana means an attitude of 
indifference; y@na means preparing ( for attacking one's enemy ); 
saméraya means taking shelter ( with another powerful king); 
dvaidhibhava means making peace with one king and adopting 
a hostile attitude to another. He then states that a king who is 
less strong than his neighbour may make an agreement with 
him, one who is rising in power may take up a hostile attitude, 
whoever thinks ‘ the hostile king cannot hurt me nor can I hurt 
him’ may remain indifferent ( or neutral ) in his own State, one 
who is endowed with all advantages may march against the 
enemy, whoever is devoid of strength should seek the protection 
(of a powerful ruler), and one should resort to a two-fold attitude 
when one’s object can be accomplished by a friend. Some other 
works give more exact definitions and also define dvaidhibhava 
somewhat differently, viz. dvaidhibhava is dividing one’s army 
into two parts. Vide Visnudharmottara™ IT, 150. 3-5 and Mit. on 
Yaj. 1. 346. Some say that samsraya means seeking the protec- 
tion of the udásina or madhyama king. Kautilya (book VII) 
gives the most elaborate treatment of these six gunas and so do 





299. wur भ्य गोतमसूत्रम्‌ । चतुरुपायानवलस्बय सन्धिविग्रहयानासनदैेधीभाष- 
समाअ्रयाझ्यान्शणाद परिकल्पयेत्‌। FRI सरस्वतीषिलास p. 42. 

300. पणबन्धः सभ्धिः, अपकारो विग्रहः, उपेक्षणमासनम्‌ , अभ्युच्चयो यानम्‌, परा- 
पणं dera, सन्धिविद्यहोपाव्‌।नं द्वेधीभावः, इति veg: | परस्माद्वीयमानः sequi! 
अभ्युञ्चीयमानो विगृह्णीयात्‌ | न मां परो नाहं परसुपहन्तुं शक्त इत्यासीत । छुणाविश यदुक्त 
यायात्‌ । शक्तिद्ठीनः संश्रयेत! सहायसाध्ये कारये surat गच्छेत्‌ । इति शुणाषस्थापनम्‌ ' 
कीडिल्य VII. 1. Vide Raghuvamsa 8. 21 where Kalidasa follows this 'qur- 
बन्धद्युखान्ुणानजः TTT समीक्ष्य तत्फलम्‌ । ' 

301. पणबन्धः स्मतः सन्धिरपकारस्तु विग्रहः | जिगीषोः शत्रुविषये यामं यात्रा विधी- 
यते ॥ विग्रहोपि स्वके FR स्थितिरासनच्यते। बाधेन प्रयाणं ठु द्वैधीभावं तडुच्यते n उ दासीर्न 
मध्यमे या संभ्रयात्संभ्यः qn | विष्णुध्मोत्तर II. 150. 3-5; द्वेघीभाषः स्वचलस्प द्विधा” 
करणम्‌ । मित्ता, on या 1. 346. ~ 
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Manu VII. 160 ff, Kam, IX-XVI, Visnudharmottara IL 145-150, 
Agnipurana 240, Manasollasa pp. 94-116, Rajanitiprakasa pp. 
324-413. Only a few remarks are all that considerations of space 
allow. Manu ( VIL 162-168 ) states that each of the gunas is of 
two sorts. Kam. IX. 2-18 and Agni 240 enumerate sixteen 
kinds of sandhis and Kam. defines them, His treatment is based 
on Kaut. VII. 3. Kaut. ( VII. 3) says that when a weak king is 
attacked by a powerful king who is the leader in a circle of 
States, the former should at once submit and sue for peace on 
condition of offering his army, treasury, himself and his 
territory. Then he says that sandhis made on condition of 
offering the army are of three kinds viz. atmümisa (lit. offering 
himself as the prey, which involves the condition that the king 
himself with a fixed number of troops or with the flower of his 
army would present himself when called), atmaraksana (saving 
himself, where the condition is that the commander-in-chief or 
the crown prince would present himself with an army), adrsía- 
purusa (lit, in which no person is definitely prescribed, where 
the agreement is that some one on the king’s behalf or the 
king himself should march with the army to some place as 
required by the invader ). These sandhis are called dandopanata 
(lit. in which submission is made with the army). Sandhis 
made on condition of offering the treasury ( kogopanata) are 
‘parikraya (lit. price, where by offering the treasury the other 
elements of ràjya are kept free), wpagraha (where as much 
money is offered as can be carried on a man's shoulder), kapüla 
(lit. broken half of 8 pot, where an immense amount of money 
has to be paid). Sandhis called deéopunata (submission with 
offer of territory ) are Gdista ( where a part of the realm is ceded 
and the rest saved from the invader), ucchinna ( where all the 
realm except the capital which has been deprived of all its 
wealth is offered ), apakraya where by offering the produce of the 
land the kingdom is freed, paribhiisana where the agreement is to 
pay more than the produce of the land. Kam. adds some 
varieties and remarks (IX. 21-22) that upahdra (offering a 
present ) is the only sandhi ( of which all the rest are varieties ) 
in his opinion, that only the maitra sandhi (alliance of friendship 
without the offer of land, money or anything 086) does not 
come under upahara. Kam. IX. 20 and Manasollasa (J. 11. 


302. पक एवोपदारस्तु सन्धिरेतन्मतं हि नः। उपहारस्य भेदास्तु mA मेत्रवजिताः ॥ 
अभियोक्ता बली यस्मादलब्ध्वा न निवर्तते । उपहाराहुते तस्मात्‌ सन्धिरन्यो न विद्यते ॥ 
कामन्दुक IX. 21-22 
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pp. 94-95 ) speak of four sandhis, maitra, parasparopaküra ( agree- 
ment to help each other ), sambandhaja ( by offer of a princess in 
marriage) and upahüra. An interesting example of a sandhi is 
furnished by the Lekhapajicasika which gives a form of treaty 
dated Monday, Full Moon of Vaisakna in sarhvat 1288 (1232 A. D.) 
between Yàdava king Singhana of Devagiri who is styled 
maharüjádhiràja and Lavanyaprasada (Lavanaprasáda) a Vaghela 
king who is styled ranaka and mahümamdaleévara, whereby. 
the high contracting parties agreed not to invade each other's 
possessions, to combine and oppose anyone else who invaded one 
of them, Vide Bom. G. Vol. Ipart 1 p. 200 based on Bhandar- 
kar's Report on the search for Mss. 1882-83 pp. 38-40. Kam. 
IX. 23-26 and Agnipuràna 240. 10-13 mention twenty kinds of 
persons with whom sandhi should not be made, Kam. ( IX. 27-41 ) 
states the reasons why it should be so and in IX. 42-52 seven 
persons are enumerated with whom he recommends sandhi and 
gives reasons, A king should make sandhi even with one equal 
in strength ( not only with one who is more powerful ), since 
victory in battle is doubtful (Kam. IX. 59).3% Kaut. uses a 
striking simile when he says that if one king comes in conflict 
with an equal they both will be destroyed in the same way as 
two unbaked earthen pots striking against one another. If a 
more powerful king rejects the proposal of a weaker king for 
sandhi, the latter should take up the attitude of offering his army 
or follow the course prescribed in book XII (à baliyasam ). In VIL. 
12 when dealing with agreements between kings, about under- 
takings to build forts or irrigational works or forests &c. Kaut. 
makes very interesting remarks about land routes being superior 
to water routes and about the route to the Deccan and the 
south being more profitable than the one leading to the Hima- 
layas. Kam, X. 15 ( = Agni 240. 19) says that vaira ( hostile 
attitude ) is of five kinds viz. that of step-brothers, that due to 
land ( seizure of or encroachment on lands or houses), due to 
woman ( carrying away one's wife or loving the same woman ), 
due to words ( cutting speech ) and due to wrongs. Kam. X. 2-5 


303. सन्धिमिश्छेत्समेनापि सन्दिग्धो बिजयो युधि। न हि संशयितं कुर्यादित्युवाच 
बृहस्पतिः ॥ काम. IX. 59. 

304. स्थलपथेपि हैमवतो वृक्षिणापथाच्ट्रेयान इस्त्यश्वगन्धद्म्ताजिनरूप्युवर्ण- 
पण्याः सारवत्तरा हत्याचायो:। नेति कौटिल्यः | कम्बलाजिनाश्वपण्यवर्जाः आङ्कुषञ्जमणि 
wer: छुबर्णपण्याश्व प्रभूततरा दृक्षिणापथे। elites VII. 12. 

29 
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( = Agni. 240, 20-24) enlarges upon the 16 ways in which 
vigraha (hostility ) springs, such as seizing the kingdom, wife, 
districts, vehicles (horses, elephants) and wealth of another, 
pride, harassment of subjects &c. When a king feels that his 
own army is well-nourished and pleased, that his subjects are 
prosperous and contented and that the army and subjects of 
another are the opposite of this, then he may adopt a hostile 
attitude and when he feels sure that he will secure one of the 
three fruits of hostility ( viz. land, ally and;wealth—Kam. X. 
26-28). Kaut. VIL 15 deals with the attitude and conduct of a 
conquered king who has offered to the conqueror his army 
( dandopanata-vrtta ), while VIL 16 speaks of the conduct of the 
daundopanayi ( an aspiring king who wants to make by means of 
his army another king submit to him). Yana means marching 
for invasion on the part of a vijigisu whose army and prowess are 
of the highest and whose subjects are contented on account of 
his good qualities (Kam. XI.1) The Matsya 240.2 and the 
Agnipuràna ( 228, 1-2 ) add that when the enemy in the rear is 
overwhelmed by an Gkranda, then the vijigisu should start on an 
invasion or when the enemy is plunged in calamities. But 
before actually invading the enemy who is y@tavya (chosen for 
attack ) an ambassador ( düta ) should be sent (Kam. XII. 1) to 
see whether the enemy will submit without fighting. That is, 
there was to be no war without negotiations and an ultimatum. 
In the Mahabharata ( Udyoga 83. 5-7) it is said that Krsna 
started as an envoy from the Pandavas to the Kauravas at the end 
of £arad (autumn) on the Revati naksatra in the month of 
Kartika ( verse 7, Kaumude màsi revatyam saradante himagame ). 
In the Puranas and the medieval digests elaborate rules are laid 
down about the religious and propitiatory ceremonies before 
starting on an invasion. The Visnudharmottara II. 176 and 
Agnipurana 236. 1-18 require that for seven days before starting 
on an invasion the king is to engage in the worship of and make 
offerings to various gods, first to Ganapati, then to all the guardians 
of the quarters, the planets, A$vins, Visnu and Siva and the 
images in the temples of his capital. Then he is to note what 
good and bad dreams he sees on those days in his sleep and judge 
accordingly. Vide Matsya 242, Agnipurina 229 for dreams 
portending good and evil. This prognostication of good fortune 
from dreams is very ancient. The Chandogya Up. (V.2.8-9) 
quotes a verse to the effect that when a man is engaged in the 
performance of solemn sacrifices for securing some object and 
gees & woman in a dream he should feel that his rite will be 
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crowned with reward. Similarly the Ait. Ar, IIL 2. 4 men- 
tions the signs of approaching death, one of which is to see in 
a dream a dark person with black teeth. Both these passages 
are quoted by Sankara in his bhasya on Vedantasiitra II. 1. 14. 
The Visnudharmottara IL 132-144 (based on Garga), IL 164, 
Matsya 228-241, Agni 230-232 are concerned with the portents 
and omens in the heavens, in the sky and on the earth and rites 
( Santis) meant to avert the evil prognostications from them. 
The Manasollasa II. 13 pp. 97-112 and Rajanitiprakaéa pp. 331- 
351 also deal with these and other astrological matters, which 
are passed over here, though some of them are very interesting 
e.g. Visnudharmottara IL 135. 1 refers to the weeping and 
dancing of images. On the 6th day from the time the rites 
begin which is the day previous to the starting of the invasion 
the king undergoes a ceremonial bath for victory called jaya- 
bhiseka. This is described at great length in the Rajanitiprakaéa 
pp. 351-395 quoting extensive passages from the Lingapuràna. 
The ceremony of Jayasnüna resembles the coronation ceremony 
in many respects. The Matsyapurána 243. 15-16 and the 
Visnudharmottara IL 163. 18-31 contain the same long list 
(with very slight variations) of articles, persons and animals the 
sight of which is auspicious when the king starts on an invasion 
and Matsya (243. 2-14) contains another long list of inauspicious 
sights. A few of the auspicious ones are white flowers, jars 
full of water, cows, horses, elephants, fire in flames, a courtesan, 
dürvà grass, gold, silver, copper, all gems, sword, umbrella, 
banner, corpse not accompanied by crying persons, fruits, the 
svastika sign. Among the inauspicious things and sights are 
dark grains, cotton, dried cowdung, fuel, jaggery, tonsured or 
naked man or man with dishevelled hair or wearing reddish 
robes, a lunatic, a càndàla, a pregnant woman, broken pot, chaff, 
ashes, bones. The Manasollasa IL 13 verses 811-823 ( pp. 102- 
103), Nitimayükha pp. 58-59 also give long lists of inauspicious 
and auspicious sights or events. Matsya 213. 27 and Visnu- 
dharmottara IL 163. 32 are both careful to add that all evil 
signs are counterbalanced by the confident (or joyous) frame 
of the mind, which is the highest sign of victory. Gaut. 





305, स यवि श्रियं पश्येत्ससुद्खं कर्मेति विद्यात्‌ । तदेष श्छोकः | यद कर्मछ काम्येषु 
fet सज पझ्पाति। ससुद्धि तत्र जानीयात्तस्मिन्स्वमानिद्ञने | छान्दोग्य ४. 2. 8-9; w 
Feeds जीवेष्यतीति विद्यात्‌ ... अथ स्वाः | पुरुषं Hoot कृष्णदृत्त॑ पश्यति स एनं हन्ति । 
पेत. आर. III. 2. 4. 

306. मनसस्दुषठिरेबात्र परमं जयलक्षणम्‌ । एकतः सर्बलिक्वानि मनसस्तुष्टिरेकतः ॥ 
WRT 243, 27 = बिष्छ धर्मोस्तर 11. 163. 32. 
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( XI. 15-17 ) prescribes that the king should heed the advice of 
astrologers and of those who are adepts in averting the effects 
of portents and perform the rites indicated by them such as 
grahasanti, rites on auspicious days and of svastyayana, rites of 
black magic against his enemy &c. Kaut. IX. 7 (at the end) 
says that the removal of divine calamities is brought about 
by the worship of deities and by honour to brahmanas and by 
performing rites prescribed in the Atharvaveda. Manu VII. 82 
and Yàj. I, 315 state that gifts made to learned brahmanas are 
an inexhaustible treasure for the king. The Rajadharmakanda 
(p. 109) quotes the Brahmapurana requiring the king to perform 
two Laksahomas every year and also a Kotihoma. The Raja- 
dharmakànda (p. 113) and Rajanitiprakaga (p. 144) quote 
Udyogaparva 33. 93-95 which set out eight indications of a 
man's approaching fall, viz. hating brahmanas, opposing 
brahmanas, depriving them of their wealth, desire to kill or 
harm them, taking pleasure in calumniating them, not liking 
their praise, not remembering them in religious acts and get- 
ting angry when they make requests. 


It may be useful and interesting to see how in very ancient 
times the king was made ready for battle The Asv. Gr. S, 
(ILL. 12) says: when a battle is impending (the purohita) should 
make the king put on his armour (in the following way). The 
purohita should stand to the west of the chariot (of the king) 
muttering the hymn (Rg. X. 173) ‘I have brought thee &c. , 
He should hand over to the king his armour with Rg. VI. 75. 1 
‘when the man with armour advances it is like the appearance 
of the cloud &c.'. He hands over the bow with the next verse 
(Rg. VI. 75. 2 'dhanvanà gà). The purohita should make the 
king recite the next verse (Rg. VI. 75. 3) and should himself 
mutter the 4th verse (Rg. VI. 75. 4). He should hand over the 
quiver to the king with the 5th verse (Rg. VI. 75.5) When 
the chariot turns in the direction intended the purohita should 
mutter the sixth verse (Rg. VI. 75. 6). He should recite over 
the horses the 7th (Rg. VI. 75.7). He makes the king recite 
the 8th (Rg. VI. 75. 8) when the latter looks at the arrows and 
makes the king recite Rg. VI. 75. 14 (‘he envelopes his arm’ 
&c.) when the latter fastens to his arm the leather (that pro- 
tects his arm against the bow-string). When the king is being 
taken forward in the chariot by the charioteer the purohita 
ascends the chariot near the king and makes him recite the 
hymn called Abhivarta (Rg. X. 174) and the two verses (Rg. 
VOI. 101. 3-4) Then the priest looks at the king with 
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the Apratiratha hymn (Rg. X. 103 ‘aéuh si$&no'), the Sasa 
hymn (Rg. X. 152 ‘sasa ittha’) and the Sauparna hymn 
‘pra dharayantu madhuno ghrtasya’3” Then the king should 
traverse in order all directions in his chariot. He should 
stand in that direction in which the Sun (by day) or 
Venus (by night) shines and give fight from that direction. 
The king should pass his hand over the drum with the three 
verses (Rg. VI. 47. 29-31 ‘fill with breath (or roar) the heaven 
and the earth’). The king should discharge arrows with Rg. VI. 
75. 16 and the purohita should mutter Rg. VI. 75.17 (‘where 
the arrows fall together &c.) when soldiers are fighting, or the 
purohita may direct or teach (the king to recite from the above 
such verses as are appropriate to his actions). In the Harsa- 
carita (7th Ucchvasa first paragraph) Bana favours us with a 
realistic and graphic description of the preparations made when 
Harsa marched out from his palace on his diguijaya. The astro- 
logers found out an auspicious day and lagna (sign of zodiac 


307. This hymn is found in no samhita Sayana in his comment on 
Ait. Br. 29. 9 (where the sauparna hymn is mentioned ) gives an alternative 
explanation saying that the sauparna hymn referred to is the one declared 
in the grhyasutra viz. 'pra dhara yantu &c. ', i. e. he does not read 
t pradharayantu ' as in the printed Asv. Gr. ; on Ait. Br 37.7 (where the 
Abhivarta, Sasa, Apratiratha and Sauparna hymns are mentioned) the 


comment of Sayana as printed reads ‘ pradharayantu ’. 


308. संग्रामे qud राजानं संनाहयेत्‌ । आ त्वा हाषमन्तरेधीति पश्चावृथस्याव- 
स्थाय । जीमूतस्येव भवति मतीकमिति कवच यच्छेत्‌ । उत्तरया ug: । उत्तरां वाचयेत्‌ | 
स्वयं चतुर्थौ जपेत्‌ Targi यच्छेत्‌ । अभिम्रवर्तमाने षष्ठीम्‌ । सप्तम्याश्वान्‌ । अष्ट मी- 
मिपूनवेक्षमाणं वाचयति! अहिरिव भोगेः quía बाहुमिति तलं नह्यमानम्‌ । अथैनं सारय- 
माणुपारह्याभीवर्त वाचयति प्र यो वां मित्रावरुणेति च ह्वे । अथेनमन्दीक्षेतामतिरथज्ञास- 
सोपर्णेः। प्र धारयन्तु मधुनो घुतस्येति सोपणम्‌। सर्वा दिशोऽदुपारियायात्‌। आवित्यमौहा नसं 
areara प्रयोधयेत्‌ | उपश्वासय प्रथिवीसुत द्यामिति gaa दुन्दुभिमभिसुरत्‌ | steer 
परापतेतीषून्विस जयेत्‌ । यत्र बाणाः संपतन्तीति युध्यमानेषु जपेत्‌ | संशिष्याङ्वा । आश्व. सू. 
III. 12. With आदिरियमौशनसं वा compare शाम्तिपर्षं 100. 20 * यतो वायुर्यतः सूयो यतः 
gma जयः। पूर्व पूर्वं जयाय एषां संभिपाते gn’. This shows that the king 
desiring victory should not face the Sun or Venus ( औशनस ) but should have 
them behind him and that he should not have the wind blowing in -his face 
but blowing behind him. कालिदास in the कुमारसंभव III. 43 “इष्टिप्रपातं परिद्वत्य 
तस्य कामः पुरः FERT प्रयाणे? refers to this, on which मालिनाथ quotes a verse 
“अतिद्ुकं पतिथुर्ध प्त्यङ्गारकमेव a । आपि शक्रसमो राजा हतसेभ्यो Mata ॥.? The 
युक्तिकल्पतर (ed. by N. N, Law) p.176 says ` झस्तस्तु देवलम्तेऽध्वानि geast: 
(verse 79). Oldenberg's translation (in S. B. E. vol. 29 p. 234) ‘he should 
commence the battle in the line of battle invented by Aditya or Usanas' is 
wrong, as will be seen from the above quotations. Hopkinsin J. A. O. S. 
XIII. p. 193n simply follows Oldenberg's translation holding Aditya and 
Ausanasa to be vyühas. ` 
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rising on the eastern horizon) indicative of his conquest of all 
the four quarters, Harsa was bathed in water poured from silver 
and golden jars, performed worship of Siva, offered oblations 
into fire that sent up flames turning from left to right, made 
gifts of jars full of sesame grains and of cows whose hoofs and 
horns were tipped with gold, sat on a throne on which tiger-skin 
was spread &c. 


When starting on an invasion the king was required tu 
perform a rite called nirajanüvidhi which consisted in waving 
lights before horses, elephants, banners, armies &c, In II. 30 
Kautilya?? prescribes that on the 9th day of Asvina lights 
should be waved before horses and at the beginning and close 
of invasions and in times of diseases. In II. 32 Kautilya speaks 
of the waving of lights before elephants thrice in the caturmasya 
(from about July to October) and at the time when two seasons 
meet. Kalidasa in the Raghuvamsa 4-25 refers" to the per- 
formance of this ceremony when Raghu started on his digvijaya 
and states (in 17-13) that dürvà grass, barley sprouts and the 
bark of the palà$a tree were required in the Nirajanavidhi. 
Kam. IV. 66 speaks of waving lights before horses and elephants 
( nirajita-hayadvipah ). The Brhatsamhita, chap. 44 ( verses 
16-28 ) deals with the ceremony of waving lamps before horses, 
elephants and men. This ceremony had to be performed every 
year in the month of Agvina from the first to the 9th day of the 
bright half or on the 8th, 12th, or 15th of the bright half of Kartika 
( acc, to the Brhatsamhita 44-2 ) by those who owned horses and 
also elephants. It is also described in the Saunaklya II. 8, Agni- 
puràna 268, Visnudharmottara II. 159 ( quoted at length in the 
Rajaniti-prakasa pp. 434-438), Kalikapurina 8815 ff, Nirna. 
yasindhu II. p. 169, Yuktikalpataru p. 178. The Brhatsamhita 
describes it as follows:—In the north-east of the capital an 
ornamental arch of some holy tree was to be erected 10 cubits 
wide and 16 high. Round the necks of horses threads smeared 


309. राज्ञां यात्राविधिं वक्ष्ये जिगीडूणां परावनीम्‌। नीराजनाविें कृत्वा सेनिकाआा- 
wearer: | गजानन्यान्सुगानण्यामिति arem मतः॥ युक्तिकल्पतर p. 178 

310. नीराजमामाश्वयुजे कारयेखपमे5हाने । यात्रादाषषयाने वा व्याधो वा झाह्तिके 
ta: n अर्थशा्न IL. 30 last verse; ftrat नीराजनाः कायाश्चातुर्मास्यतुसम्धिषु | अर्थजात 
II. 32, last verse but one, उत्पल explains नीराजन as नीरेण जलेन भजनं स्पर्शनम्‌ 
(on ब्रृहत्संहिता 43. 1). It is possible to derive the word from fay + शजन 
(from राज्‌). 

311. तस्मे सम्यग्धुतो वाह्निर्वाजिनीराजनाविधौ । मदक्षिणा्िम्याजेन हस्तेनेव जयं 
ववौ ॥ eg +. 25, 
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with saffron paste and marking nut, with rice grains and white 
mustard and kustha plants tied on them were to be sus- 
pended. For seven days mantras addressed to the Sun, Varuna, 
Visve-Devas, Prajipati, Indra and Visnu were to be recited over 
the horses, during those days the horses were not to be harshly 
addressed nor struck with a whip and auspicious words were to 
be addressed to them, conches were to be blown, drums beaten 
and singing indulged in before them. On the 8th day, to the 
south of the arch a shed with its face to the north and covered 
with ku$a grass and barks was to be erected and in front of it 
on a vedi fire was to be lighted and various materials and plants 
such as sandal-wood were to be collected and thrown into jars 
full of water, various foods were to be offered as bali, fuel 
sticks of khadira and other holy trees were to be brought. The 
king seated on a tiger-skin and facing the east should git near 
the fire together with an astrologer and horse doctor and should 
follow at the direction of the purohita the procedure laid down 
for Grahayajfia ( sacrifice to planets) and the raising of Indra's 
banner. A horse and an elephant possessing the most auspici- 
ous signs should be bathed and honoured with new white cloth, 
sandal-wood paste, garlands and incense and should be brought 
to the foot of the arch near the shed with sweet words to the 
accompaniment of music and conch-blowing. The movements of 
the horse and elephant should be watched and prognostications 
made therefrom about victory &c. A ball of food over which 
mantras have been recited should be offered to the horse and if 
the latter smells it or eats it that is a sign of coming victory. 
Dipping an udumbara twig in the jars filled with water and 
plants the purohita should touch therewith the horse, the 
elephant, the king and his soldiers to the accompaniment of 
mantras, Then making an effigy of the enemy the purohita 
should pierce it with a sharp and pointed stave in the region 
of the heart with incantations from the Atharvaveda and break 
it. The purohita should pronounce over the bridle vedic 
mantras and insert it in the mouth of the horse, which the king 
should ride and proceed in the north-east together with his army, 
with drums beaten, conces blown and banners displayed. This 
is a propitiatory rite ( Sànti) as said by Varahamihira ( Brhat- 
samhita 44-2) and the Agnipuraina 26:8 and 31 and must have 
been in vogue centuries before Kautilya flourished, 


The duty of the conqueror, after vanquishing his opponent, 
to place on the throne of the late king his son or a kinsman and 
to respect the customs and usages of the territory conquered has 
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already been set forth above (p. 71). Conquests resulted in either 
loss of territory or more generally in the offering of tribute 
of various kinds to the conqueror viz. wealth ( gold and silver), 
horses, elephants, pearls and gems, fine cloth &c. Particularly 
horses from Kamboja, Balhika, Gandhara and other countries in 
the north and west were highly prized. Vide Sabha 51.10, 53.5, 
Udyoga 86.6, Drona 156. 47, Sauptika 13, 2; and Sabha 27. 27, 
28.6 for horses as tribute. In Sabha 30, 28-30 all the above 
kinds of tribute are said to have been levied from the Mleccha 
kings by Bhima 32, 


Kautilya devotes one book (VIII) to the discussion of 
vyasana, Vyasana? means ‘ what deprives a man of great good ° 
(from the root ‘as’ to throw with‘ vi’). According to Kaut. 
vyasana may be either the absence of qualities (such as noble 
birth ) or the opposite of such qualities, faults (such as hot 
temper ), excessive attachment (to women &c. ), harassment (by 
invasion or calamities like famines). So vyasanas may broadly 
be divided into two classes viz. calamities and faults due to 
kama (passion) and krodha (hot temper). The view of many 
ücüryas is that of the vyasanas of the king, ministers, the people 
of the realm, fort, treasury, army and ally, the vyasanas of each 
preceding one are more serious than those of each succeeding one. 
From the discussion in VIII. 1 it appears that Kautilya in this 
case agrees with the aciryas. Differing from Bhardvaja 
Kaut. holds that the calamities befalling a king or his vices 
are more serious in their consequences than those of the 
ministers, since it is the king who appoints the ministers, the 
purohita, other servants and superintendents of departments and 
he can employ others in their places and since the rise or fall of 
the people depends upon him.  Disagreeing with Visalaksa 
Kautilya holds that the vyasanas of ministers have more serious 
consequences than those of the people, as all (national) under- 
takings proceed from the ministers, as the security of person 
and property from internal and external enemies, adoption of 
remedies to resist calamities, recruiting of army, collection of 
taxes are all in their hands. Differing from the school of 








312. स सर्वान म्लेच्छसुपतीन सागरानूपवासिनः । करमाहारयामास रत्नानि विवि- 
घानि च | चम्दनाशरुषख्ाणि मणिमोक्तिककम्षलम्‌ । rad रजतं ww fug «p wr 
घनम्‌ ॥ ते कोटिशतसंख्येन कोम्तेयं महता तदा । अम्यवर्षन्मदात्मानं घमवषेण पाण्डवम्‌ ॥ 
सभा 30. 28-30. 

313. झुणपातिलोम्यमभावः प्रदोषः seg: पीडा वा व्यसनं भ्यस्यस्येनं ओयस काति 
RAR । कौटिल्य VIII. 1. Vide काम, XIII, 19 and नीतिषा. p 177 for a similar 
derivation. ब्यस्यत्यावतयर्येन॑ पुरुषं ओेयस इति व्यसनम्‌ । मीतिवा- 


II] Troubles of various kinds 233 


Par&sara, Kautilya is of opinion that the vyasana of the people 
has graver consequences than that of the fort (or capital), for 
forts, treasury and army, all irrigation and agricultural work, 
stability, bravery and abundance (of things) spring from the 
people. Against Pisuna, Kautilya states that the calamities 
befalling the fort (or capital) give rise to graver consequences 
than those of the army for the reason that it is in the fort that 
the treasury and army are kept safe. Kaut. (VIII. 2) holds 
that internal troubles are more serious than external ones and 
troubles due to ministers are the most serious of all internal 
troubles, Kaut. prefers an ignorant ruler ( who has not studied 
sastras ) to a king who is bent on swerving from the dictates of 
sastras which he knows; he prefers a king suffering from illness 
to a new king ( à conqueror ), a weak but a high-born king to a 
strong but low-born one. In VIIL 3 he enumerates the several 
faults and vices which have already been stated above (9. 54 ). 
After remarking that ignorance and lack of training are the causes 
of vices or faults, Kaut. discourses on the relative seriousness 
of the several faults or vices and holds that gambling is worse 
than hunting, that sexual passion is worse than gambling, that 
drinking is worse than sexual vice and that gambling is the 
special cause of dissension among sanghas (corporate assemblies) 
and among families of nobles that have the characteristics of 
sanghas. In VIII. 4 he states that among divine visitations like 
fire, flood, epidemics and famine, floods are more devastating than 
fire, diseases and epidemics are less destructive than famine, 
that the loss of outstanding?! men is more serious than that of 
common men even in large numbers, since there can hardly be one 
eminent man among a thousand ordinary or inferior men. He 
holds that the trouble caused by the Crown Prince is a lesser evil 
than that caused by a favourite queen, In VIII. 5 Kautilya holds 
a discussion on the troubles arising from the army and allies. 
He first enumerates thirty-three matters that may cause trouble 
with the army, such as not giving due respect to it, or showing 
contempt to it, not dispensing the pay at the proper time, not 
preventing diseases from attacking it, having soldiers who are 
very fond of their wives. He then takes pairs of troubles out of 
these and states which is the lesser evil of the two. Then he 
deals with causes that lead to the loss or defection of allies. 





314. नेति कौडिल्य;--शक्यः झुवक्षयः मतिसन्धातं TESTE! SIETO FET- 
ry । सहस्रेषु हि ged भवत्येको न वा सध्वमज्ञाधिक्या्रयत्वात्‌ क्षुदृकाणानिति। 
VII. 4. 
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In the Rajadharmakanda, the Rajanitiprakasa and other 
works the king is advised to celebrate several rites and festivals, 
which may be briefly referred to here. They were meant as 
propitiatory rites to avert national calamities and also to keep 
the populace in good humour and to afford enjoyment to people. 
The Rajadharmakanda (pp. 115-117) and the Rajanitiprakasa 
(pp. 416-419 ) quote about 35 verses from the Brahmapurana 
to the effect that the king is to celebrate in one or more of the 
six months from Vaisakha festivals (devayatra ) in honour of 
various deities such as Brahma, the gods, the Ganges, Vinayaka, 
Nagas, Skanda, the Adityas, Indra and Rudra, the Mātrs ( Durga 
and others), the Earth, Visvakarman, Visnu, Kamadeva, Siva, 
the Moon respectively on the tithis from the lst to the 15th. 
The same two works quote a passage of 18 verses from the 
Skandapurana about the festival of moonlight and also the rite 
of raising the banner of Indra and the latter quotes (pp. 425-433) 
a long passage from the Visnudharmottarapurana also. Vide H. 
of Dh. vol. II pp. 825-26 for description of the festival of Indra’s 
banner. They describe the worship of Devi on the 8th and 9th 
days of Asvina (from the Devipuràna) when animals were 
sacrificed, the gifts of cows on the Amavasya of Kartika, the rite 
called Vasordhara (stream of wealth). The details of all these 
are passed over here for want of space. 


CHAPTER X 


PURPOSE OF THE STUDY OF RAJADHARMA 
AND THE ENDS OF THE STATE 


In the preceding pages an attempt has been made to present 
a picture of the theory and practice of Government and state- 
eraft as delineated by ancient and medieval Indian writers on 
dharmaśāstra and arthasastra. One feature that would strike 
any reader is the religious colouring with which all theories and 
ideals are suffused. Another is that the ideal set before rulers 
and their officers is a highly moral one, Several faults have 
been found in the theory and practice inculcated by the writers. 
Except for some centuries before and after the Christian era, 
monarchy has been the only form of government known in India 
and monarchy alone is generally envisaged by Indian writers, 
The result has been that the king came in practice to be almost 
synonymous with government and the State, though a very 
lofty sense of his duties and responsibilities was impressed on 
the king. Another defect lies in the almost total absence of 
discussion on the form and working of oligarchical or republican 
States, Besides, once the main outlines of the theory of the State 
were established by the first writers on polity, for about two 
thousand years succeeding generations of authors were content 
to follow in the old grooves and hardly ever made any fresh 
approach to the problems of government or started any rival 
conceptions or theories. Ancient authors were content to induce 
the kings and the people to support as far as possible the status quo, 
They thus provided for a more or less static society and did not 
encourage any dynamic thoughts or movements. There was no 
strong or assertive middle class nor was there any organized 
Church, Though the brahmanas were a sacred class, they were 
not organized as a body and had to depend only on exhortations 
and texts to exert influence on the monarchs. It may no doubt 
be pointed out that similar conditions prevailed almost all the 
world over. Small States, constant wars and invasions were the 
commonest phenomena in Europe till the 15th or 16th century 
and no reproach should be levelled at the Indian writers 
alone. It cannot, however, be gainsaid that even after experi- 
encing the constant plundering expeditions and religious 
persecutions of Scythian, Hun and Moslem invaders from the 
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ist to the llth and the following centuries the able thinkers, 
warriors and statesmen of India did not enlarge their limited 
horizon and find means to consolidate and weld together into a 
united block the numerous small States that were scattered all 
over India. They could have put forward a common idea and ideal 
before all the provinces and peoples of India viz. meeting the 
onslaught of plundering and fanatical invaders, which, if pro- 
perly handled, would have acted as a unifying force. It was to 
some extent only in Vijayanagara and Maharastra that in 
medieval times means were adopted to weaken the power of the 
invader, to present a solid front and establish powerful Hindu 
kingdoms. The old writers spun the same old webs of theories 
that had been there for centuries, they did not formulate new 
theories nor did they take steps to infuse into the common 
people 8 sense of solidarity and unity as Indians and did not 
inculcate deep and abiding sentiments of patriotism similar to 
those we find in Western countries for the last two or three 
hundred years. In spite of such drawbacks it will have to be 
conceded that ancient Indian writers made substantial and 
independent contributions to the theory and practice of 
Government and that their handiwork can stand comparison 
with the ancient and medieval thought of most countries of 
the world. 


It may be asked: What in these days is the use of the 
study of the theory and practice of Government in ancient India? 
It may be argued that the world is now hoping, as promised by 
the great leaders of the United Nations, to enjoy several free- 
doms, that great expectations are created in the minds of 
millions of down-trodden peoples, and that all peoples including 
Indians will be faced in the near future with democracy and 
great problems of reconstruction and that knowledge of the past 
cannot throw much light on the pressing needs of the present 
or the serious questions that will confront all in the latter half of 
the 20th century. It may be conceded that the situation in which 
we find ourselves now and in which we shall be placed in the 
near future is unique and much light cannot be thrown by a 
study of the past on the solution of the problems that will have 
to be tackled by us. But that study has certain useful purposes 
to serve. Millions of people in India as well as in the world 
are hardly better than hewers of wood and drawers of water in 
their own countries. They intensely desire to be masters in their 
own countries and of their own destinies. The iron has entered 
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deep in their souls that for countries as well as individuals 
freedom of action spells happiness and dependence on the will 
of others is misery (as Manu laconically puts in IV. 160) 
that men who have no independence are hardly human beings 
(as the Markandeya 125-29 says ). The study of the past will 
give us hope and convey the assurance that we have in the past 
condueted governments and administrations of vast empires, 
that we evolved theories and practices which were not inferior 
to those of some of the most advanced nations of the world, 
that, allowed opportunities and scope, we may rise equal 
to what the circumstances may demand of us. On the other 
hand, such a study will stimulate thought, focus our attention 
on our mistakes and short-comings, make us be careful to 
avoid pitfalls and give us indications of the directions in 
which we must make a new orientation in our ideals and 
practices. 


At the end of this section on Rajadharma, a question may 
be asked: what were the ends or purposes that the State in 
ancient India placed before itself or the dharmasástra and 
arthagastra writers said the State should place before itself? 
The end of the State has been differently stated by different 
philosophers and theorists of the West from ancient times to 
the present day. To take only a few examples. To Plato and 
Aristotle the end of the State was good life for the citizens. 
But it is not very easy to say whatis meant by the good life. 
Bluntschli in ‘Theory of the State’ (Oxford, 1885) Book V 
Chap. IV p. 300 formulates the proper and direct end of the 
State to be 'the development of the national capacities, the 
perfection of the national life and finally its completion ', 
provided, of course, that the process of moral and political 
development shall not be opposed to the destiny of humanity. 
This definition is not easy to grasp. There is no agreement as 
to what is the destiny of humanity and the concepts of nation 
and national life are hardly older than a few centuries even 
in, Europe. For ‘ nation’ one may substitute the word ' country ° 





315. सव परवशं दुःखं सवमात्मवशं ge! एतद्निद्यास्समासेम लक्षणं सुखदुःखयोः ॥ 
Wu. IV. 160; स्वतन्त्रता meurt परतन्त्रा सदाबलछा । मरोपि परतस्त्रों यस्तस्य g- 
Wawa ॥ मार्कण्डेयपुराण 125, 29. 

316, Aristotle in ' Politics’ says ‘A state exists for the sake of a good 
life and not for the sake of life only ... Political society exists for the sake of 
noble actions and not of mere companionship’ (Book III. Chap. 9). 
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or ‘kingdom’, Then it may be of some application to India. It 
ls impossible to define the end of the State in a single word or 
in a few words. This question about the end of the State has 
been partly answered already when speaking of the ideals of 
kingship. At the risk of some repetition a reply to the above 
question may be given in the following words. The authors 
on Dharmasastra had a very low estimate of human nature, 
they believed that ordinarily men were depraved, that it was 
difficult to find a man pure by nature and that men were kept 
in the straight path by the fear of punishment ( Manu VII. 22 = 
Santis 15. 34), Yaj. I. 361 requires the king to punish and 
bring to the proper path castes and guilds when they swerve 
from their dharma. Kam. (IL 40 and 42-43) says the same 
thing and adds that in the absence of danda the world will 
revert to the state of matsya-nyaya (the strong devouring the 
weak) Sukra I. 23 says the same thing. The ancient writers 
did not rely on the natural moral impulses of man and on his 
will to do the right thing. The same ideas are expressed by 
some Western writers on law and politics. ‘A herd of wolves 
is quieter and more at one than so many men, unless they all 
had one reason in them or have one power over them’ says 
Jeremy Taylor. Salmond ( Jurisprudence p. 65) states ‘man is 
by nature a fighting animal and force is the ultima ratio not of 
kings alone but of all mankind’. We must distinguish between 
immediate or proximate ends and the ultimate end. The 
ultimate end or goal of most of our philosophy was mokga 
(release or liberation from the ever-recurring cycle of births 
and deaths and from the miseries and suffering of life). The 
same was the ultimate goal of rajadharma. But the proximate 
goal of the State in India was to create such conditions and 


316a, सों दण्डजितो लोको दुलभों हि gets | geeen हि भयाद्रीतो भोगायेध 
प्रवर्तते ॥ err 15. 34; wd प्रकृत्या विषयेवशीक्कतं परस्परं स्रीधनलोछ॒प जगत्‌ । सनातने 
deta साधुसेविते प्रतिष्ठते वृण्डभयोपपीडितम्‌ ॥ क्राम. 71. 44.; राजवृण्डभयाल्लोक, 
स्वस्वधर्मपरो भवेत्‌ | grs I. 23, This conception bears striking resemblance to the 
words of Machiavelli in * Discourses 'I, 3 quoted by H. Butterfield in ‘State. 
craft of Machiavelli’ (1940) p. 111 ‘Those who have discussed the problems of 
civic life demonstrate~and history is full of examples to confirm the fact-that 
whoever organizes a state and arranges laws for the government of it must 
presuppose that all men are wicked and that they will not fail to show their 
natural depravity whenever they have a clear opportunity, though possibly 
it may be concealed for a while’, 
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environments as would enable all men to live in peace and 
happiness, to pursue their avocations, to follow their own 
customs and usages and their ‘svadharma’, to enjoy without 
interference the fruits of their labour and the property acquired 
by them. The king was the divinely provided instrument to 
create the conditions of peace, order and happiness. If the 
king impartially exercises the power of danda over all, whether 
his own son or enemy, in proportion to their guilt, he secures 
this world and the next for himself and the people; the king’s 
scrupulous performance of his own duties leads him and his 
people to heaven. The task of the State (or the king who represent- 
ed the State) was to repress by the threat and use of force any 
violation of the rights of personal freedom and property, 
to enforce the practice of people’s own traditional customs 
and usages and to take serious care of virtues and dharma. 
These were the sentiments of Kautilya himself ( III. 1. )3!6 
At the very threshold of his work he remarks ‘therefore the 
king should not allow people to swerve from or fail in their 
duties (dharma); for whoever holds fast by his dharma, 
observes the rules laid down for Gryas and those of castes and 
&$ramas (the stages of life) will be happy in this world and 
the next. The members of society consisting of four castes and 
having four á$ramas when guarded by the king with danda 
will abide by their respective paths, being devoted adherents of 
their respective duties and avocations ’. 


Both Kam. I, 13 and Sukra I. 67 state?" that a king 
following the path of righteousness confers upon himself and 
his subjects the group of three viz. the three purusürthas of 
dharma, artha and kama; if he acts otherwise he certainly ruins 
(himself and the people). The same doctrine is inculcated by 
other works, such as Santi 85. 2, Markandeya 27. 29-30.?!8 

316b. राज्ञः स्वधर्मः स्वर्गाय प्रजा धर्मेण रक्षितुः । ... दृण्डो हि केषलो लोक परं चेमं 
न्व रक्षति ॥ राज्ञा पुत्रे च शत्रो च यथादोषं समं quos कोडिल्य 711, 1; तस्मात््वधमै 
भूतानां राजा न व्यभिष्यारयेत्‌। स्वधर्म सन्दधानो हि मेत्य चेह च नन्दन्ति ॥ भ्यवस्थितार्य- 
मर्यादः कृतषर्णाश्रमस्थितिः । अय्या हि रक्षितो लोकः प्रसीदति न सीवृति॥ कोटिल्य 1. 3, 
last two verses; 'तु्वर्णाभ्रमो लोको राज्ञा दृण्डेण पालितः । स्वधर्मकर्माभिरतो वते 
स्वेषु qedg ॥ कौटिल्य I. 4, last verse, 

317. vurqmqpet ृपतिरात्मानमपि er wr | जिषगेणोपसस्धसे निहर्ति घ्रृवमन्‍्यथा 0 
काम. I. 13 and छुक्र 1. 67. 

318. वर्णधर्मा न सीदृम्ति यस्य राज्ये तथाअमाः | वत्स तस्प सुखं प्रेत्य परत्रेद व 
शाश्वतम्‌ ॥ मार्केण्डेयपुराण 27. 29. 
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Therefore what the king was to do was to see that the dharmas 
of varna and üérama were observed by the people and if they 
swerved from them to bring them back by punishments. 
Sukra IV. 4. 39 says that each caste was to observe the rules of 
the caste handed down from generation to generation and that if 
its members behaved otherwise they were liable to be punished by 
the king. The principal works emphasize that each individual 
in the State should fulfil his own duties (svadharma ) as belong- 
ing to a particular class (varna) or a particular stage of life 
(asrama) or his own duties due to the position he occupies and 
those known as simanya dharma such as ahimsa, truthfulness 
&c. (for which see H. of Dh. vol. II. pp. 10-11) and that the 
purpose of the State was to enable him to do so and to prevent 
others from interfering with him. All this laid undue 
emphasis on the preservation of the status quo, on current 
beliefs and practices as the ideal. The writers do not emphasize 
that each individual must actively pursue the good of the 
society as a whole, As the final goal was moksa, undue emphasis 
was laid on other-worldiness, on individual attainment and on 
detachment and running away from ordinary worldly affairs. 
The goal of the State was deemed to be to enable men to attain 
the four purusürthas, particularly the first three (as the last viz. 
moksa depended only upon individual philosophical insight and 
mystical experience and was attainable only by a microscopic 
number). Even the Bárhaspatya-sütra?'? (II. 43) says that the fruit 
of polity was the attainment of dharma, artha and kama. Soma- 
deva begins his Nitivakyamrta in a characteristic way when he 
performs obeisance to rajya (the State) that yields the three 
fruits of dharma, artha and kàma.?? Kam. IV, 77 winds up 
his discussion of the seven elements of ràjya with the declara- 
tion that the entire State depends for its highest stability on 
wealth and the army and that the State when handled by a 
sagacious minister results in securing the three goals. Kautilya?2 
(in I. 7) first advises people not to eschew pleasures altogether, 


319, नीतेः फलं घमार्थक्कामावातिः | धर्मेणार्थकामों परीक्ष्यो। बाहेस्पस्यसू्र 11, 43-44. 

320. अथ धर्माथेकामफलाय राज्याय नमः । नीतिवाक्यासुत p. 7 

321. इति स्म राज्यं सफलं समीरितं परा प्रतिष्ठास्य धनं ससाधनम्‌ । ग्रहीतमेतलि 
gate मन्त्रिणा चिषर्गनिष्पत्तिसुपैति शाम्खतीस ॥ काम. IV. 77 

322, धर्मार्थाविरोधेन कामं सेवेत। न निःसुखः स्यात्‌ t समं वा विवर्गमन्योन्या्ुबन्धम्‌ । 
एको ह्यत्यासेवितो धर्मांथंकामानामात्मानमितरों a पीडयति । अर्थ एव प्रधान क्ति कौडिल्यः, 
अर्थमूलो हि धर्मकामाविति । कौटिल्य 1. 7 
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but to enjoy pleasures in such a way as not to conflict with the 
requirements of dharma and artha, and adds that a man may 
enjoy in an equal degree the three guals of life that are dependent 
on each other, since any one of the three if pursued to excess 
harms not only the other two but also itself, 'The Dharma- 
Bàstra authors held that Dharma was the supreme power in the 
State and was above the king, who was only the instrument to 
realize the goal of dharma. To these authors the State was not 
an end in itself but only a means toanend. Kautilya, true to 
his position as a writer on arthasastra, finally states his opinion 
that artha is the chief among the three goals, as the other two 
depend upon wealth for their realization. With this statement 
of Kautilya, one of the most renowned figures of Indian anti- 
quity, this section on rajadharma may be appropriately brought 
to a close, 


$i 


VYAVAHARA 
( LAW AND ADMINISTRATION OF JUSTICE) 
CHAPTER XI 


That to administer justice impartially and to punish the 
guilty were among the prime functions of the sovereign has been 
stated above (p. 57). The king was deemed to be the fountain (i. e. 
the distributor) of justice. Kautilya3 (1.19) prescribes that the 
king was to look into the digputes of citizens and country people 
in the 2nd part of the day (divided into eight parts) Manu 
( VIL 1-3) states that the king desirous of looking into the 
disputes of people should enter the sabhā (the hall of justice) 
accompanied by brahmanas, ministers and should there decide 
every day the causes of litigants. Sukra IV.5-45 is the same 
as Manu VID. 1, Vas. 16-2, Sankha-Likhita, Yaj. I. 327 and II. 1, 
Visnu Dh. S. III. 72, Nar. (1. 2), Sukra IV. 5-5, Manasollasa Il. 
20, verse 1243 state that the administration of justice was the 
personal concern of the king. The Mit. on Yàj Il. 1 says that 
protecting the subjects is the highest duty of a king and that that 
duty cannot be discharged without eradicating and punishing 
the wicked, which latter requires that the king should administer 
justice ( vyavaharadargana ) Medhatithi on Manu VIIL 1 also 
says that protection consists in the removal of troubles, secular 
and spiritual (adrsta). Manu VIL. 12 and 14 ( = Nar. III. 8-9 
p. 42) personifies the administration of justice as Dharma 
incarnate by representing that when justice is administered the 
dart of adharma or falsehood by which dharma is pierced is 
taken out from the body of Dharma. Yaj. (1. 359-360) declares 
that the impartial administration of justice yields the same 
rewards as solemn vedic sacrifices do, In this way administra- 
tion of justice was held to be a very sacred duty. Manu VIII 
128 ( = Vrddha-Harita VI. 194) declares that a king who 
punishes those that do not deserve to be punished and who does 
not punish those that deserve punishment incurs great obloquy 
and goes to hell. Vas, (19-40-43 ) prescribes one day’s fast for 
the king and three days’ fast for the purohita when the king 
lets off those that deserve punishment and three days’ fast for 
the king and the krcchra penance for the purohita when the king 





323, द्वितीये पोरजानपदानां कार्याणे पश्येत्‌। कौ. 1. 19, 
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punishes the innocent. The Mah&bh&rata?? (Anusasana 6-38 
and chap. 70) and Ramayana say that if a king intent on pleasures 
does not show himself to litigants who approach him for deci- 
sion, he would suffer like king Nrga. The Sukranitisara (IV. 5-8) 
also says the same thing. In the Ramayana (VIL. 53-54) king 
Nrga is said to have been cursed to become a chameleon for a 
long period by two bráhmanas who had a dispute about the 
ownership of a cow and could not see the king for many days. 
Megasthenes ( Frag. XXVIL pp. 70-71) says ‘the king remains 
the whole day in court without allowing the business to be 
interrupted.’ Kaut. (1.19) gives the advice that, when in 
court, the king should not cause petitioners or litigants to wait 
long at the door, for when a king makes himself inaccessible, 
those who are near him create confusion about what should or 
should not be done, whereby the king engenders disaffection 
among his subjects and makes himself a prey to his foes. The 
king's court? of justice was called dharmasthana ( Sankha- 
Likhita), dharmüsana (Narada I. 34, Manu VII. 23, Sukra 
IV. 5-46 ) or dharmadhikarana ( Katyayana and Sukra IV. 5-44)» 
*'The place where the decision of the truth of the plaint ( lit. 
the cause or root of dispute) is carried on by a consideration of 
the rules of the sacred law is called the dharmadhikarana ( the 
Hall of Justice )—says Katyayana. Kalidasa ( Sakuntala V) and 
Bhavabhüti ( Uttararamcarita I.) employ the word dharmasanar 


The authors of smrtis believed that there was a golden age 
or era of perfect virtue in the dim past, when men were bent 
only on right conduct, that later ages saw the advent of sinful 





324. अधिनासुपसल्नानां qui नोपेति वर्शनम । सुखे मसक्तो चुपतिः स तप्येत qu 
यथा ४ महाभारत quoted by दृण्डविवेक p. 13; अधिनां कार्यासिदृष्यर्थ यस्माश्वं नेषि 
दर्शनम्‌ ॥ aem: सर्वशूतानां pert भविष्यसि । ... कार्याथिनां विमदो हि राज्ञां 
दोषाय कल्पते | रामायण, उत्तरकाण्ड 53. 18, 19, 25; पौरकार्याणि यो राजा न करोति 
सुखे स्थितः । व्यक्तं स नरके घोरे पच्यते नात्र संशयः ॥ ge IV. 5. 8; vide उत्तरकाण्ड 
53, 6 for very similar words; शङ्खलिखितो । राजा स्वाधीनवृत्तिरात्मप्रत्ययकोशः 
स्वयं रृत्यालुदर्शी विपस्वनिवृत्तश्विरं म्राणि पश्याति। राजनीतिध. p. 134. 
. 325. उपश्थानगतः का्यार्थेनामद्वारासङ्कं कारयेत्‌ gin हि राजा कार्याकार्य 
विपर्यासमासलेः कार्यते । तेन म्रकृतिकोपमरिवशं वा गच्छेत्‌ | अर्थशास्त्र 1, 19. 
326.  घर्मस्थानं meui दिति तच्याग्ग्यवृकेः समवेतं स्यात्‌ । शङ्क १. in qw. 
(IL p. 19); धर्मशाञ्रविष्यारेण serere re । यत्राधिक्रियते स्थाने धर्माधिकरणं 
fü तत्‌॥ कात्या० q. in esso (II, p. 19), परा. मा. III. 1 p. 22. ; The wr. s. p. 8 
reads घर्मेशाखाउसारेण अर्थशाश्चविवे्वनम्‌. The verse as thus read is the same as 
.Sukra IV. 5.44. Vide स. वि. p. 63 ' यंत्र स्थाने आवेवितम्यतश्वनिष्कर्षः धर्मान" 
विचारेण निर्णेतुभिः क्रियते इति धर्मरथानम्‌ । sete धर्माधिकरणमिति नामास्तरम 1? 
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promptings, that therefore regulation of life by the learned and 
the king came into vogue (compare Gaut, VII. 1) Manu I 
81-82 (= S&ntiparva 231. 23-24) state that in the Krta age 
dharma prevailed in its perfection, there was no advent of 
adharma among men then and that in each of the three succeed- 
ing yugas dharma declined progressively by the introduction of 
theft, falsehood and deceit, The Santiparva ( 59. 13 ff) narrates 
that in the Krta age there was no king and no punishment, that 
gradually kama (lust) and raga (passion) began to wield 
sway and dharma dwindled away. This belief in an ideal or 
porfect past was universal and was probably depicted in order 
to inde men to rise higher and higher in goodness and virtue 
and to make them submit easily to the discipline of government 
and the priestly requirements. This ideal description of the 
past is often found associated with the picture of anarchy that 
reigned in the dim past which was retrieved from horrors by 
the creation of the kingly office ( vide pp. 30-34 above). These 
diametrically opposite views of the past contained in the same 
works (such as Manu and the Mahabharata ) probably owe their 
origin to the desire of the writers to make the common people 
submit to the absolute rule of kings, Almost all works even from 
the Rgveda ( X. 10, 10) downwards believe in the progressive 
deterioration of religion and morals. A state of anarchy is 
visualised in a few works only for the purpose of glorifying the 
great usefulness of the institution of kingship. Nar. I. 1 states?" 
‘when people were solely bent on dharma and were truthful, 
there existed neither administration of law and justice nor 
hatred nor jealousy. When dharma declined ( or disappeared ) 
among men, administration of law and justice came to be 
introduced and the king was declared to be the decider of 
disputes and the chastiser (of the guilty)’. Br. also (8. B. E. 33 
p. 277) says ‘In bygone ages men were pre-eminently virtuous 
and free from cruel tendencies; now that men are overwhelmed 
by greed and hatred, judicial procedure has to be declared’, 


The idea of Dharma took the place of the vc.y ancient 
conception of ría. In the Rgveda rta denotes the supreme 








327; ` घर्मकतानाः पुरुषा यदासन्सत्यदाङ्निः । तद्वा भ व्यवहारोऽभूल Fat नापि 
मत्सर! | मे धमे महुष्याणां व्यवहारः भवर्तते । AET व्यवहाराणां राजा घृण्डधरः equ i 
mp I. 1-2; wåra - पुरुषाः पूर्वमासं्षर्ठिसकाः । लोभह्ठेवाभिभूतानां व्यवहारः 
-अरकीर्तितः। श्रः १, by eure. II p.1, व्य.प, p. 4. Compare Plato in ' Laws' (Book 
-IV p. 485 of the Random House edition) ' There is.a tradition of the. happy 
life of mankind in days when.all things were spontaneous and abundant’. 
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transcendental law or the cosmic order by which the universe 
and even the gods are governed and which is intimately con- 
nected with sacrifice. Vide Rg. I. 68. 2, 1. 105. 12, I. 136. 2, 
J. 142, 7, I. 164, 11, II. 28. 4, IV. 23. 8-10 ( in which the word rta 
occurs ten times), X; 190.1. On the relation of rta and law 
Berolzheimer in his ‘The world’s legal philosophies’ (translated 
by Jastrow, New York, 1929) says: “ closely connected with the 
religious and philosophical views of the Aryans are certain 
fundamental positions in regard to the philosophy of law which 
in turn became the antecedents of later legal and ethical 
developments among the Greeks and Romans. Foremost among 
these philosophical conceptions is ‘rita’, which is at once the 
organized principle of the universe and the divine ordering of 
earthly life; as the former it regulates the appearance of the 
sun and the moon, of day and night and embodies the un- 
changeable principle that pervades the succession of phenomena ; 
as the latter it is affiliated with purpose and human benefit 
and is exemplified in the flow of the rivers which fertilize the 
fields; in the cattle useful to men; in the institutions of 
marriage, of the monarchical state, of the patriarchal home; 
and in man’s sense of responsibility for his sins. The derivative 
conceptions of ‘ vrata’, ‘ dharma’, ‘ dhama’,  svadh&' represent 
special aspects of ‘rita’; thus ‘ vrata’ refers to any specialized 
embodied ‘rita’; while ‘dharma’ refers specifically to the 
moral function of rewarding good and punishing evil” 
(pp. 37-38). Vide Prof. V. M. Apte’s paper or ‘ Rta’ in the 
Rgveda ( pp. 55-60 of the Silver Jubilee Volume of the Annals of 
the B. O. R. Institute ) in which he tries to prove that rta means 
primarily ' the belt of the Zodiac’. 


The word vyavahüra is used in several senses in the siitrus and 
smrtis, One ‘meaning of vyavahara is ' transaction or dealing’ 
as in Udyogaparva 37, 30 quoted above ( on p. 207 ) or in Ap, Dh. 
S. IL 7-16-17, I. 6-20.11 and 16. It also means ‘a dispute, a law- 
suit’ in Santi 69-28, Manu VIL. 1., Vas. 16-1, Yaj. IL 1., Visnu 
Dh. S. IIL 72, Nar. L 1 and 2, Sukra IV. 55. A third sense is 

‘legal capacity to enter into transactions’ (as in Gaut. X. 48, 
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Vas. 16:8, Sankha-Likhita (raksed raja balanam dhanányaprápta- 
vyavaharanam &o. quoted in V. R, p. 599). A fourth but a rare 
sense is ‘the means of deciding a matter’ (as in Gaut. XI. 19 
‘tasya vyavahdro vedo dharmasastranyangani &c.), In this 
chapter the word vyavahara is taken to mean 'law-suit or 
dispute in a court’ and ‘legal procedure’. This sense is very 
ancient. In the Delhi-Topra Pillar Edict No. 1 of Asoka 
(Corpus I. I. vol. I. p. 123) we have the word ' viyohálasamataà ’ 
( vyavaharasamatà ) and the word ‘ vyavaharavidhi' occurs in 
Kharavela’s Hathigumpha Inscription (E. I. vol. XX. p. 79). 
A ‘ voharika-mahamatta ’ ( vyavaharika-mahamatra, minister of 
justice ) occurs in the Mahavagga, I. 40. 3 and Chullavagga VI. 
49). In the medieval digests, both law and procedure are 
sometimes dealt with in one book as in the Vyavahara-nirnaya 
of Varadaraja and the Vyavahara-mayitkha; sometimes the titles 
of law are treated of in one work and judicial procedure in another. 
For example, Candesvara composed the Vivadaratnakara (on titles 
of law ) and Vyavahararatnakara ( on judicial procedure). The 
word vyavahara is restricted in some works to judicial procedure 
alone (as in the Vyavaharamatrka of Jimitavahana and the 
Vyavahüratattva of Raghunandana) The word vivüda which 
means ‘ dispute’ is often used as a synonym for vyavahàra in 
the sense of law-suit or legal procedure or both. In Ap. Dh. 
S. I. 11:295 and in Nar. Ll 5 eivüda means 'law-suit'. In the 
Vivádacandra of Misarumisra and the Vivadatandava of 
Kamalikara both law and judicial procedure are treated of 
Yaj. (IL 8 and 305) appears to distinguish between vivida 
(law-suit ) and vyavahara (judicial procedure) 


The word ‘ vyavahüra ' is defined by several smrtis and com- 
mentators, Katyayana gives two definitions, one based on 
etymology and referring principally to procedure and the other 
giving the conventional sense having in view a dispute. “ The 
(upasarga ) vi is employed in the sense of ‘ various’, ‘ ava’ in the 
sense of ‘doubt’, ‘ha@ra’ means ‘removing’; vyavahdra is so 
called because of its removing various doubts " (quoted by V. M. 
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p. 283, Par. M. III. p. 7 and Kullüka on Manu VIII. 1 ).?7« This 
definition places the administration of justice on a high plane 
The purpose of all branches of Indian philosophy is the quest 
of Truth or Reality. The purpose of legal procedure is, according 
to Kat., the same viz. to find out the truth when there is a 
dispute. But there are some points of difference. The philosopher 
may take his own time in his search for truth; but justice has 
to be done as quickly as possible. Further, legal procedure has 
its own method and limitations in finding out the truth, that is, 
it depends on oral and documentary evidence, while a philoso- 
pher's quest of truth may be purely intellectual and subjective. 
Another definition is: ‘When the ramifications of right conduct, 
that are together called dharma and that can be established 
with efforts (of various kinds such as truthful speech &c.), 
have been violated, the dispute (in a court between parties) 
which springs from what is sought to be proved (such as a debt), 
is said to be vyavahara '. Harita gives an easier definition: ' that 
is declared to be vyavahdra where the attainment of one's wealth 
(taken away by another) and the avoidance of the dharmas of 
others ( such as those of heretics) are secured with ( the help of ) 
the means of proof’ ( quoted by the Sm. C. II. p. 1). The Mit. 
(on Yaj. Il. 1) defines vyavahara as ' averment (about a matter) 
as related to oneself in opposition to another’, Sukra IV. 5.4 
gives another definition. The Vyavaharamayükha gives a much 


327a. चि नानार्थेऽष सम्देदे दरणं हार उच्यते । नाभासन्देहहरणाद्‌ व्यवहार इति 
ससुतः ॥ कात्या, quoted in eq. मा. p. 283, gega on Ay VIII. 1, दीपकालिका p. 36, 
which says ' ऋणादानादिनानाविवादृषद्विषयः निराक्रियतेऽनेनेति नानासंशयहारी 
विचारः व्यवद्दारः । '; प्रयश्नसाध्ये RSS धर्मारूये स्यायविस्तरे । साध्यमूलस्तु यो वादो 
भ्यवहारः स उच्यते ॥ अपरार्क p. 596, स्मृति, (II. p. 1), परा. मा. III. pp. 5-7, व्य. s. 
pp. 3-4. This last verse is variously explained, Vide my notes to Kat, 25. The 
agava ( भ्यव. Ms. in my possession) explains ' प्रयत्नसाध्ये कष्टसाध्ये गृह क्षे त्राविके 
विषये विच्छिले स्वेच्छया भोक्तु मशाक्ये सति न्यायविस्तरे भ्यायः ममाणं विस्तीर्यते प्रपञ्च्यते 
निर्णीयते यस्िस्तस्मिदर धर्माख्ये धर्मनामके घमांधिकरणामिति प्रसिद्धे सभालक्षणे स्थले 
साध्यमूलको यो गूहक्षे्राविविषयो वादः स व्यवहार हृति। |; स्वधनस्य यथा पपिः TOET 
वर्जनम्‌ । म्यायेन यत्र क्रियते व्यवहारः स उच्यते ॥ हारीत ५. by agw. (II. p. 1). 
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more elaborate definition (vide text p. 1 and notes pp. 3-4 of 
my ed. ). 


A vwyavahürapada3? means ‘the topic or subject matter of 
litigation or dispute’. It is the same thing as ‘ vivadapada’ 
which word occurs also in Kaut. (IIL:16 p. 191 and IV. 7 p. 218) 
and in Nar. ( dattapradanika 1, abhyupetyasusrisd 1). Manu 
VIL 8 shows that ‘pada’ means ‘ stha@na’. Yaj. IL. 5 defines it 
as ‘If a person, who is set at naught by others in a manner 
that is opposed to the rules of smrti and to good usage or 
conventions, informs the king (or his judge), that is a 
vyavahürapada'. From very ancient times eighteen vyava- 
harapadas have been enumerated. The underlying idea is that 
most of the disputes between men can be classified under 18 
heads. Even Manu ( VIII. 8) was conscious of the fact that the 
enumeration of 18 vyavaharapadas was a matter of a convenient 
arrangement and that the number 18 did not embrace all 
disputes whatever but only the largest number of disputes and 
the most important among them. Medhatithi and Kullika 
make this position quite clear. 3? 


There is some difference about the number and nomen- 
clature of the vyavaharapadas among Manu and other writers 
of smrtis. The following table will give some idea of the 
divergence as to nomenclature and the sequence in which they 
are treated of. All do not mention them in the same order as in 
Manu VII. 4-7. For example, the order in Yaj. is rnadana, 
upanidhi, dayavibhiga, sImá-viv&da, svamipalavivada, asvami- 
vikraya &c. Yaj. does not enumerate all of them in one place 
as Manu and Nárada do. 


, 328. भ्यषहारः तस्य qd दिषयः । मिता० on या, 11. 6; qq स्थानं निमितमिति 
‘area | अपरार्क on the same. 


329. भूथिष्ठयदर्ण प्राधाग्यदयापनार्थम्‌। अन्येपि ध्यवद्ारदेतवः सर्ति यथा लिः 
ward त्या मे चेइम दत्त तत्र किमित्यवॉक्संवत्सराद्श्यस्मे दृदासीति न Sd वृत्तानपकर्म न॑ 
era स्वट्वामिवृत्तिरस्ति भोगासुज्ञामार्ज ware: | मेधा. on ag VIII, 8; सूयिष्ठञब्देनाश्या- 
vw विवादपदानि सन्तीति सूचयति । तानि च प्रकी्णकर्शव्देन नारदाधक्ताने । oye 


on the same. . , ; 
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It will be noticed that Yaj. omits the duties of husband and 
wife from the 18 topics of vyavahàra as he had already dealt 
with them in his section on acüra, adds abhyupetyasusrusd and 
prakirnaka (miscellaneous wrongs ) and splits krayavikrayanu- 
gaya into two and thus gives 20 topics. Narada (I. 16-19 ) has 
the same 15 topics as those of Manu (in some cases under 
slightly different names), omits svimipalavivada, steya and 
strisangrahana, adds abhyupetyasuérisa and another topic viz. 
prakirnaka and splits krayavikrayanugaya into two, viz. kritanu- 
gaya and vikriyasampradana., He includes steya under sahasa (sahasa, 
verse 21 ) and also in what is an appendix. Brhaspati as quoted 
in the Smrti-candrika ( vyavahàra p. 9) names the 18 vyava- 
harapadas and adds prakirnaka. Kautilya also adds prakirnaka 
and omits ‘steya’ under his dharmasthiya section, though he 
deals with theft elsewhere (as in IV. 8 and 11). It is not to be 
supposed that the 18 topics were first started by the Manusmrti. 
Gaut. XI. 1 mentions vakparusya and dandaparusya, treats of 
some of the topics without specifying the technical names e. g. 
he refers to the subjects of sangrahana (in XII. 2-3), of theft 
( XII. 12-13), of svamipalavivada (in XII. 16 ff), of rnadina 
(in XII. 26-33), of nidhi (in XII. 39), of dayavibhaga (in XXVIII). 
Similarly the Ap. Dh. S. speaks in scattered places of some of 
the topics of vyavaháüra such as murder (i. e. sahasa ) in I. 9. 24, 
of adultery in I. 9. 25, 1-2 and I. 10. 28. 15-20, II. 10. 26. 18 ff, 
theft in I. 9. 25. 4-11, dayavibhaga in IL 6. 14, vakparusya in 
JI. 10. 27. 14. Vas, also mentions the word dayavibhaga (in 
XVII. 40 ) and sets out rules about it and about means of proof 
(XVI 13-15), about rnādāna ( XVI. 31 ), about the twelve kinds 
of sons ( XVIL 12-39). The Baud, Dh. S. (II. 2. 8) employs 
the word dayavibhaga and gives several rules on that subject. 
Thus some at least out of the eighteen vyavaharapadas ( such as 
vakparusya, dandaparusya, dayabhaga, steya) were distinctly 
recognized centuries before the present Manusmrti was composed, 
Somesvara in Manasollasa (II. 20. verses 1265-1273) enumerates 22 
vyavahàrapadas, by splitting dattasyanapakarma into two as 
datta and datlapaharaka, adds svamibhrtyavivada after svami- 
palavivada, counts krayavikrayánus$aya as two and dyüta- 
samahvaya as two distinct topics. 


The definition of veyavaharapada in Yaj. IL 5 ( Sukra IV. 
5. 68) viz. ‘if a person informs or complains to the king’ 
( dvedayati ced rüjfie) conveys that vyavahárapada means and 
includes only those disputes that are started or brought before 
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the Court at the instance of the parties. Manu VII. 43 pres- 
cribes that neither the king nor his officers should start a 
dispute (i.e. a legal proceeding ), nor should he sit silent upon 
(hush up) a matter which has been brought before him by 
another (i. e. by a party). Gaut. XIII. 27 lays down that a 
party should humbly approach a judge with his complaint. 
Katyayana (27) states: ‘The king should not, through influence 
or through greed of money, take upon himself the disputes of 
men, when they do not themselves want to contend (in a court)’. 
Manasollàsa IL 20 verge 1274 and Sukra IV. 5. 69 say the same, 
There must have always been several matters, of which nobody 
might complain and which the king might have to look into 
suo motu. Manu after dealing with the 18 vyavaharapadas (in 
VIII. 1 to IX. 251) requires the king (in IX. 252-253) to make 
offorts to destroy kantakas (thorns, harmful persons) and 
dilates upon many aspects of his activities in this respect. 
Narada relegates all matters in which the king took action 
suo motu to a separate topic, prakirnaka, about which he says 
‘under prakirnaka are comprised lawsuits depending on the 
king (i.e. on the king's own action ) such as transgressions of 
the king’s commandments and obedience to his injunctions, 
grants of towns, dissensions among the constituent elements (such 
as ministers) of the State, the duties and breaches there of among 
heretics, followers of the veda, corporations ( of merchants) and 
groups, dispute between father and son, neglect of prescribed 
penances, abstraction of gifts made to worthy persons, the 
wrath of hermits, sinful confusion of castes and the rules 
regarding their maintenance and (in short) whatever ( matter ) 
has been omitted in the preceding ( vyavaharapadas )—these are 
treated under prakirpaka 3?  Brhaspati defines prakirnaka in 


330. न शाजा तु षशित्वेन धनलोभेन वा पुनः | स्वयं कार्याणि कुर्वीत नराणामाषिषादि - 
भाग ॥ कात्याषन १. by gaga on ng VIII, 43, eq. मा. p. 285 (which reads st 
वागमादिवादिनास ); erd नीत्पादयेत्कार्थ समर्थ: प्रथिवीपतिः । नावृदीत तथोत्कोर्च qu 
कार्याथिना qu: मानसोल्लास 11, 20. 1274. 


331, प्रकीर्णके पुनझेयो व्यवहारो auaa: राज्ञामाजश्ञाप्रतीषातस्तत्कर्मकरण तथा ॥ 
guard dig: प्रकृतीनां तथेव wl पाख/ण्डिंनेगम ओेणीगणधर्मविषयेयः । पितापुत्रविषादश्व 
प्रायश्चित्तव्यातिक्रम: | प्रतिग्रहविलोपश्च कोपश्चाश्रमिणामपि । वर्णसङ्कुरवोषश्च तदबातिनिय- 
मस्तथा। न दुष्टं यञ्च पूर्वेषु सर्व सत्स्यारपक्षीर्णकम्‌॥ नारद ( प्रकीर्णक 1-4) quoted by the 
मिता. on या. 11. 295, The स्वृतिच० (II. p. 331) reads पुरप्रमाणं and explains 
पौरप्चरितलेख्यपरमाणम्‌. त्र quens एव MATT: प्रोक्तो व्यवहारः समासतः | 
waretd प्रवक्ष्यामि eaque प्रकीर्णक ॥ स्तुति? 11, p. 331. 


(Continued on the next page) 
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the same way as Narada. Kautilya deals with the vyavahara- 
padas in his Dharmasthiya (III) section and in the Kantaka- 
Sodhana section (IV ) speaks of matters that are similarly dealt 
with by officers called pradestrs (who correspond to coroners 
and police magistrates of modern times), while matters falling 
under the dharmasthiya section (viz. the vyavaharapadas ) were 
disposed off by judges (called dharmasthas). Kantaka means 
in Kautilya as in Manu IX. 252 ‘harmful persons’. The chief 
matters that fell within the purview of the kantakasodhana 
(removal or punishment of harmful persons ) officers or courts 
were: Artisans like blacksmiths and carpenters were generally 
to work in guilds and receive from people materials for working 
them up; if they caused unreasonable delay in handing back 
finished articles, they were to receive one-fourth less than the 
proper wages and were to be fined twice the amount of wages; 
similar provisions are made for loss of wages and fines for 
weavers who do not increase the weight of cloth ( cotton, linen, 
silk or woollen) woven up to the usual standard: washermen 
were to wash clothes on wooden planks or smooth stones, but 
if they washed them elsewhere, they were to pay compensation 
for loss caused and a fine of 6 panas; they were to be fined 
twelve panas for the sale, pledge or hiring out of other’s 
clothes; they were also to be fined for keeping clothes with 
them beyond the time ordinarily required; for washing the 
best garments, garments of middling quality and inferior 
garments the wages were respectively one pana, 4 and 1; trust- 
worthy persons and experts were to decide disputes about colour 
and wages; similar rules apply to tailors; goldsmiths, who 





(Continued from the last page ) 


In an interesting paper contributed to the Sir Denison Ross volume of 
papers pp. 234-240 Dr. V. Raghavan describes a work called ' Vaisyavamsa- 
sudhakara' composed by Kolacala Mallinatha, the renowned commentator 
of the five classical Sanskrit Kavyas. This work is the report or decision 
given by a commission presided over by Mallinàtha appointed to settle a 
dispute (which in these days might be called a caste question not cognisable 
by civil courts) that arose in the times of Devaraya II. of Vidyanagara 
(1422-1466 A. D.) Vaisyas were given a license to trade in the 24 cities 
and 108 shrines of the realm ; certain subcastes like the Komatis claimed to 
be vaisyas and this privilege also. Mallinatha decides after a searching 
examination of authorities that the words vaidya, vanik, nagara, üruja, trtiya- 
jatiya are synonyms, that Komatis, who were styled vijatis by their 
rivals, were vaisyas and entitled to all the privileges of vaisyas, This 
decision would come under either पाखण्डि .. विपर्ययः or mpra. 
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without informing (government officers) purchased from un- 
clean hands (i. e. from menial servants or slaves) without 
changing the form of the article or after changing the form, 
or purchased from a thief were to be fined respectively 12, 24 
or 48 panas; for stealing one ( gold) másaka ( one-sixteenth of 
a guvarna ) from off a suvarna, the gold-smith was to be fined two 
hundred panas and for stealing one màsaka out of a silver 
dharana there was a fine of twelve panas ; fines are provided for 
loss of weight ( beyond the recognised standard) in the case of 
working up copper, lead, brass, bell-metal, tin into vessels and 
articles; for manufacturing a counterfeit coin, for accepting it or 
passing it off to another the fine was a thousand panas and for 
entering a counterfeit coin in the royal treasury the punishment 
was death; a physician, who undertook the medical treatment 
of a patient without informing (government officers) of the 
dangerous nature of the disease, was to be punished with the 
first amercement if the patient died and with the middling fine 
if the patient died through the carelessness of the physician and 
if the patient suffered some vital injury, the matter was to be dealt 
with as assault (dandaparusya); musicians and actors shall 
stay in one place during the rainy season and shall avoid taking 
excessive gifts or indulging in excessive praise of one patron; 
for violating this rule the fine was twelve panas, The same 
rules apply to those who show dumb plays and to other mendi- 
cants, the latter receiving as many lashes as the fine imposed 
in similar cases on others. In IV. 2 Kautilya prescribes fines 
against merchants that use false measures, weights and 
balances; that sell timber, iron, jewels, ropes, clothes mis- 
representing them as superior when they are inferior; that 
conspire to prevent the sale of merchandise; that cause adultera- 
tion of grains, oils, salt, medicines &c.; that raise the prices 
beyond those fixed by the superintendent of commerce for local 
commodities and for foreign produce. In IV. 3 Kaut. provides 
for measures against such calamities as fire, floods, pestilen- 
tial diseases, famine, rats, tigers, serpents and prescribes a fine 
of twelve papas for catching or injuring cats and mongooses 
employed to destroy rats. In IV. 4 Kaut. prescribes the measures 
that the officer called samahartr has to take to protect the 
subjects against those who prey upon the people secretly by 
employing foul means. He has to employ spies under various 
disguises to find out the honesty or corruption of officers in 
the villages, of superintendents, of judges, of magistrates 
and witnesses and the punishment in ‘these. cases is generally 
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banishment, Kautilya IV. 5 deals with the detection of young 
men inclined to robbery and adultery by the employment of spies 
and agents provocateurs in the guise of ascetics and persons reput- 
ed to possess miraculous powers, The KautiliyalV. 6 and? respec- 
tively describe the seizure of criminals on suspicion or in the 
very act itself and examination in cases of sudden death. Kaut. 
IV. 8 speaks of questioning in the presence of the wronged 
party of the witnesses of the accused, whether they are his 
relatives or total strangers, as regards the country, the caste, 
the family, the name, occupation, property, friends and 
residence of the accused and of the application of torture to the 
accused to elicit an admission of guilt. It is said that torture 
is to be applied only in the case of those whose guilt is believed 
to be established prima facie ( üptadosam karma karayet), that 
torture is not to be employed when the accused is guilty of a 
minor offence, is under age, old or diseased, is under the 
influence of intoxicants, or is a lunatic, or is overwhelmed by 
hunger or thirst or fatigue due to a journey, or has eaten to 
excess or is suffering from indigestion or is weak, nor is it to be 
employed in the case of a pregnant woman or a woman who 
was delivered of a child within a month; and in the case of 
other women only half the torture prescribed for males or only 
the asking of questions is to be employed. Learned brahmanas 
and ascetics (when accused) are to be subjected to espionage 
only. Those who violate these rules or incite others to do so 
and those who are guilty of causing the death of an accused by 
torture are to be punished with the highest amercement. Four 
kinds of torture were employed in the case of complaints about 
wrongs viz. six dandas, seven whippings, two kinds of suspen- 
sion, and ( fourthly ) water-tube (i. e. injecting salt water in the 
nose from a tube ). 32 In this chapter Kaut. states that one who 





332. The exact meaning of the four kinds of torture is not clear. 
Prof. V. R. Dikshitar in ‘ Hindu Administrative {nstitutions ' pp. 237-247 
tries very hard to establish that Kaut. recommends no torture in any case, 
that ' vekyanuyoga ' means ‘pronouncing of guilt by the jury’ and karmanu- 
yoga means ‘judgment of the Chief Justice’, Though the learned 
Professor's attempt to exculpate Kautilya may be due to laudable motives, 
the words of Kautilya are too clear to admit of any other interpretation than 
the one given above. If one dispassionately considers the fact that no karma 
was allowed to be employed in the case of the weak, the diseased, old men 
&c,, that in the case of women 'ardhakarma' alone was allowed, that a heavy 
fine was imposed for causing death by karma (karmana vyapadanena ), 
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charges an innocent man with being a thief or who conceals a 
thief is to be punished like a thief and that even one who is 
not a thief may for fear of torture admit that he is a thief, as 
Mandavya did. Kaut.in IV. 9 prescribes that the samahartr 
and pradestrs should exercise control over all superintendents 
of the various State departments and their subordinates, that 
those who steal or seize valuable articles or jewels from State 
mines or manufactories should be simply sentenced to death, 
prescribes various fines and punishments for stealing or re- 
moving by force articles of different prices from the State 
granaries and store-houses, provides punishment for judges 
that threaten, browbeat, send out or unjustly silence or abuse 
litigants or that do not ask proper questions or ask improper 
questions, that cause unnecessary delay, unjustly rehear causes 
that have been heard or disposed of, and provides heavy punish- 
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that Mandavya, though really not a thief, declared that he was so through 
the fear of the torments of karma (karmaklesabhayat), that in the four 
karmas we find suspension and water-tube and that immediately after the 
words ' karma karayet’ we get the rule that in all crimes the brahmana 
was not to be subjected to bodily pain, it will have to be admitted that 
' karma ' in this chapter of the Arthasastra means ‘torture’, One fails to 
see what 'ardhakarma ' in the case of women will mean if ' karma’ signifies 
only the judgment of the chief justice or why Mandavya should have 
confessed theft through fear of 'karmakleda', And one need not feel 
apologetic if Kautilya recommends torture in certain well-defined cases. 
Torture was an essential part in the Roman Criminal Procedure and Augustus 
had issued an edict about it. Vide Stephens' ' History of English Criminal 
Law ' vol. I, pp, 47-49. Torture by the police and third-degree methods 
are not unknown in the 20th century in the West ( even apart from the latest 
German methods) or in India, though they are not expressly mentioned in 
any text-book or Act as allowable. Vide Harry E, Barnes’ ' Story of Punish- 
ment' pp. 10-15 for various kinds of tortures employed ia the West for 
several centuries and third-degree methods (pp. 15-24 ), which he asserts are 
even now in almost universal use by the Police Department in the U. S, A. 
The story of Mandavya who though not a thief was held to be a thief, 
because he, owing to his vow of silence, did not reply when questioned and 
near whom was found the booty stolen and who was impaled, is found in 
Adi. 63. 92-93 (cr. ed. chap. 57), Adi. 107-108 (cr. ed. chap. 101), 
Anusasana 18. 46-50 and in Nat, (I. 42) and Br. quoted by Apararka (p. 599). 
शूले ste: पुराण ्विर चोरश्वोरशङ्कया । अणीमाण्डव्य इस्पेषं विख्यातः छुमहायजाः ॥ आदि 
63. 92-93. Kaut. IV. 8 appears to have had a different version of the story 
before him, The Markandeyapurana chap. 16 has the story of Animandavya. 
The story of Mandavya was a leading case, it appears, in criminal law. The 
Mrechakatika (Act IX. 36) appears to refer to torture. 
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ments for releasing persons jailed or for rape on a woman in a 
lock-up. Kaut. IV.10 prescribes alternative punishments of fines 
in lieu of the cutting off of fingers or mutilation of limbs for 
several offences such as theft or assault, abuse and defamation 
or showing contempt to the king by riding his horse or other 
conveyance or fabricating royal orders, prescribes death for 
selling human flesh, simple death or highest amercement for 
stealing images of gods or animals, for abducting human beings 
or for wrongfully seizing fields, houses, gold, gold coins, jewels 
and crops. Death with or without torture is provided for in 
Kaut. IV. 11 for murdering a man in a quarrel (but when the 
wounded man dies a fortnight or a month after the quarrel, 
highest fine or fine of five hundred paras and the expenses of 
medical treatment ); different kinds of punishments are provided 
for wounding with a weapon, impalement for causing violent 
death of men and women, burning alive for those who aim at 
securing the kingdom or force entrance into the royal harem 
or incite wild tribes or enemies or instigate disaffection in the 
capital or country or army, drowning ( or solitary confinement 
in a dark room, acc. to another reading) for a br&áhmana 
offender of this sort, cutting of tongue for insulting or abuse of 
parents or a teacher or an ascetic, drowning for one destroying 
the dam of a tank or for a poisoner or for a woman murdering 
a man, tearing to death by bulls for a woman who murders her 
husband or child or her elders or administers poison or sets fire. 
Kaut. adds that the punishment of death with torture has been 
prescribed by ancient smrti-writers, but that it is proper to order 
simple death in cases of offences in which no cruelty enters. 
Kaut. IV. 12 starts by declaring that no man shall have sexual 
intercourse with a woman (not his wife) against her will, 
prescribes different punishments for forcible sexual intercourse 
with an immature girl or a girl that has attained maturity, of 
the same caste, or of a different caste, provides that for inter- 
course with a willing maiden the fine will be 54 panas for the 
man and 27 for the maiden, further provides that it is no 
offence for a man of the same caste to have intercourse with a 
maiden who has not been got married for three years after the 
appearance of menses, provides fines for deceitfulness in substitut- 
ing one girl at marriage while showing another before, provides 
that if a woman whose husband is gone, abroad commits 
adultery a relative or servant of the husband may keep her 
under restraint and that if the husband on his return forgives 
the woman her paramour-may not be proceeded. against, 
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but if he does not condone, the nose and ears of the woman 
may be cut off and the paramour should be sentenced to death. 
Kaut. IV. 13 provides punishment for brahmanas eating or 
drinking what is forbidden to them and varying fines for 
administering forbidden food or drink to members of the four 
varnas, provides fines for house-trespass and lurking house-tres- 
pass by night, provides punishments for witchcraft, provides 
burning alive in a vessel for adultery with the queen and other 
punishments for adultery with women of the several castes, 
whether guarded or unguarded, prescribes a fine of 24 panas for 
adultery with a nun. 


The above is a meagre summary of Kautilya’s section on 
kantakagodhana. Kautilya is encyclopaedic on this subject as on 
several others. The number of offences dealt with by him is very 
large and his treatment in some respects compares favourably 
with such modern criminal codes as the Indian Penal Code. 
Many of the provisions contained in Kaut. IV are found in Yàj. 
(IL 273-304), in Narada (in prakirnaka and elsewhere) and 
also in Manu (e. g. VIII. 365-368 about rape or adultery, 
VII. 396-97 about washermen and weavers, IX. 225-226 about 
musicians and dancers, IX. 231-232, IX. 261-267). Why Kaut. 
treats of several offences under kantakasodhana and not under the 
dharmasthiya section, it is somewhat difficult to say. It is probable 
that he included under dharmasthiya only those complaints or 
actions that were fought out between the parties, even though 
many of the wrongs complained of under vakparusya, danda- 
pàrusya, sangrahana and steya were criminal and the same 
as those treated of in the section on kantakasodhana. In wrongs 
dealt with in the kantakasodhana section it was the king or king’s 
officers who themselves brought up the offenders for punishment 
and the offences were viewed not as mere private matters, but 
as matters in which the State was concerned for the eradication 
of crime in general. Kautilya in III. 20 speaks of prakirnaka 
but therein he seems to include some miscellaneous matters 
like non-return of borrowed articles or deposits (at the proper 
time and place), evading payment of ferry tax under the 
pretence of being a brahmana, connection with a public woman 
kept by another, misappropriating revenue collected as agent 
for a householder, a cándàla's touching an Arya woman, invit- 
ing for dinner in honour of Gods and Manes Buddhist or 
Ajivaka or Sudra mendicants, abandonment of parents, child, 
wife or husband, brother or sister, teacher or pupil (when not 


33 
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guilty of a grave sin), wrongful confinement of a person &c. 
Kautilya does not apparently include under prakirnaka all 
matters in which the king acts suo motu as Nar., Br. and Kat. 
do but includes these latter under kantakasodhana. He, how- 
ever, states here and there (IV. 1 and 13) that the matters dealt 
with under kantakasodhana are quite analogous to those under 
such titles as dandaparusya treated of under the dharmasthiya 
section, For example, in IV. 1. he says that if a physician 
through negligence causes loss of a vital part to a patient then 
the matter may be treated as dapdaparusya.3 So Kautilya 
probably represents a much earlier stage of judicial administra- 
tion than Nar. or Br., who included under prakirnaka all 
matters in which the king acted of his own motion (i. e. all that 
falls under kantakagodhana in Kaut. ). 


The enumeration of vyavaharapadas is very ancient and 
authoritative, but there is hardly any scientific principle of 
classification underlying them. A writer called Nibandha- 
nak&ra quoted in the Sarasvativilàsa?* (p. 51) holds that in 
all the vyavaharapadas from rndda@na to dáyavibhüga the relief 
claimed is something to be given or rendered (deya) by one 
party to the other, while in vàkparusya, dandaparusya, sāhasa, 
gambling and betting the principal relief is in the form of 
danda (punishment) Here there is a glimmering of the dis- 
tinction between civil and criminal litigation. Two deep-seated 
principles in the administration of law and justice everywhere 
are ‘fulfil your promises’ and ' cause injury (hirhsa) to no one’, 
It is therefore that we find Brhaspati stating that lawsuits are 
of two kinds according as they originate in (demands about) 
wealth or in injuries. Yaj IL 23 speaks of arthavivada (civil 
dispute ) and so made a distinction between civil and criminal 
disputes. Lawsuits? originating in wealth are divided into 


333. भिषजः oee कर्मापराधेन विपत्तौ मध्यमः । मर्मवेधवैछण्यकरणे दृण्ढपारुष्यं 
विद्यात्‌ । अर्थशा् 1५, 1; gtd qua शकटमदुत्तव्धमूर्भ्वरतम्भशञ्जमनपाश्चयममतिर्छस् 
saxi कृपं कूटावपातं वा कुत्वा हिंसायां quaurevá विद्यात्‌ ! adma IV. 13. 

334. तथा प गोतमसूत्रम्‌। द्विरुत्थानतो ह्विगतिरिति । व्यवहार ष्टस्यचुषञ्यते । तत्र 
निषश्धनकारेणोक्तम-ऋणादानादिदायविभागाम्तानां देयनिषण्धमत्वं साहसादिपञ्चकस्य 
दृष्डनिषस्धनर्वामेति हविरुत्थानतेत्यर्थ wie | स. वि. p. 51. 

335. द्विपदो व्यवहारः स्याद्धनर्िसासझुद्भवः। द्विससकोथमूलस्तु हिंसामूलश्वतुर्दिधः॥ 
ve एवमर्थसञ्चत्थानि पदानि g चतुदश । gate प्रभिन्नानि क्रियाभेवावृनेकधा। पारुष्ये d 
साहसं य परञ्जीसंग्रहरतथा। हिंसोद्ववपदान्येवं emm घृदस्पाति; ॥ स्सा 71. p. 9, 
ष्य. मा. 277 (for first verse), परा. मा. III. pp. 20-21 ; साध्यं वावृस्य मूलं स्याद्वादिनिः 
यक्षिवेदितम्‌ । देयामदानं हिंसा चेत्युत्थानङ्ठयसुङ्यते ॥ कात्यायन (30) quoted in 
qwe 117, 13. 


mj Civil and criminal actions 259 


fourteen sorts and those originating in injuries are of four sorts 
These last are vakparusya (defamation and abuse), dandaparusya 
(assault and battery), sahasa (murder and other forms of violence) 
and strisangraha (adultery). Here there is a clear distinction 
made between civil disputes (arthamila or dhanamüla) and 
criminal ones ( hiznsd-mila ). Kat. also says that disputes have 
their source in two viz. not rendering what should be given and 
injury (himsà) Though in this way a distinction was made 
between civil and criminal disputes among the 18 titles of law, 
it appears that the set of rules and the procedure in both were the 
same (except as to the time allowed for reply, as to the qualifica- 
tions of witnesses and as to proxies), the same courts tried both 
kinds of disputes and not as in modern times (when civil 
disputes are tried in one class of courts and criminal complaints 
in another and when the procedure also in both differs a great 
deal). There were not two sets of courts in ancient India as 
there were in England before the fusion of Law and Equity; 
but all courts in ancient and medieval India were required to 
administer the law of the texts tempered by common gense and 
reason as laid down by Br.: ‘a decision should not be given by 
merely relying on the text of the $astra; when consideration of 
a matter is divorced from reason and common sense loss of 
dharma results’ (q. by Apar&rka p. 599). 

Nar. (1, 8-29), Br, Kat, the Agnipurana (253. 1-12 which 
reproduce almost verbatim the verses of Nar.) and others 
predicate several things about vyavahara, such as that it is 
dviphala (has two results) and so on, All these are brought 
together here below for convenience. Vyavahara is:— 


Catuspad—having four feet, viz. dharma,3% vyavahara 
caritra, rajasasana, acc. to Nar. (I. 10); while acc, to Yaj. II. 8 


336. Among the verses at the end of IV. 1 of the Arthasastra the follow- 
ing two verses occur: घर्मश्च व्यवहारश्च wd राजशासनम्‌। विवादार्थश्चतुष्पाद्‌ पश्चिमः 
qma: तत्र सत्ये स्थितो घर्मो व्यवहारस्तु साक्षिषु। चरित्रं संग्रहे पुंसां राज्ञामाज्ञा त॒ शास- 
नम्‌ ॥. These two occur in Nar. (I. 10-11) and Harita (q. in S. V. p. 58) with 
variations, viz. both read चतुष्पाद व्यवदारोयमुत्तरः gdo and चरित्रं पुस्तकरणे. Par. 
M. III. p.10 reads चरित्रं तु स्वीकरणे. Lengthy explanations of these verses 
are offered in Apararka (p. 597), Smrticandrika. (II. pp. 10-11), Vyavahara- 
prakasa (pp. 7, 88-89) and other digests. It has to be noted that the four 
(dharma &c.) mentioned in these verses are the means of arriving at a 
decision in a law-suit, as Br. says: धर्मेण व्यषहारेण ghor चुपाज्ञया। चतुष्पकारो- 
भिहतः सन्व्ग्धेये विनि्णय: ॥ (in स्सृतिच° IL p. 10, परा. मा. Ill. p.16, wq. 5 
p. 6); व्यवहारोपि चरित्रेण बाइयते यथा। साक्षिभिः साधितेष्याभीर ख्रियाः पुरुषान्तरोपभोगे 

डे ww भ्यवद्दारतः प्रातेपि राजकुलाधिगतलिखिताक्षिवर्तते। एवं हि तत्र लिखितम्‌- 
आभाीरख्नीणां ष्यामि चारेपि सति quat न ग्राह्य इति। अपरा्क p. 597 (on या. 11. 17.) 
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and Br. they are the plaint, the reply, the proof (kriya) and 
decision (mirnaya) or acc. to Kat. 31 (q. by Apararka p. 616) 
plaint, reply, pratyakalita 3? and kriya, 


Dharma and the other three are really the four feet of 
nirnaya (final decision), which is one of the four stages of a 
law-suit ( vyavahàra) and so only in a secondary or far-fetched 
sense they are the four padas of vyavahüra, Each of these four 
is said to be of two kinds. Vide Sm. C. II. pp. 10-11, Par. M. III. 
pp. 198-199, V. P. pp. 87-88 where the verses of Br. are set out 
and fully explained. A decision is said to be arrived at according 
to dharma when the wrong-doer admits his guilt or wrong-doing 
and the real owner secures his wealth or the relief due to him 
without having to undergo the trouble of a protracted trial by 
means of witnesses, documents &c. Similarly a decision to be 
arrived at by ordeals is said to be one by dharma. Dharma and 
satya are often identified (vide note 125 above) and here the 
wrong-doer tells the truth and the decision is therefore said to be 
by dharma, When a litigation is fought out in Court by citing 
witnesses, the decision is said to be by vyavahàra. ‘ Witnesses’ 
are mentioned only by way of illustration (and imply docu- 
ments, possession and other means of proof). When a defendant 
is guilty of not giving a straight reply or when his reply is 
tainted with faults and so is unacceptable and a decision is 
given against him on that ground alone it is still a decision by 
vyavahara. Carüra means ‘the usages of a country, village or 
family ' ( desasthitih. pürvakrtà caritram samudührtam —V yàsa q. 
in Sm. C, II. p. 11 and Vy. Nir. p. 138). This seems to be the 
sense of ‘caritra’ in ' phalakav&re charitratoti’ occurring in 
Nasik Inscription No. 12 in E. I. vol. VIII. p. 82. In prakirnaka 24 
Nar. seems to give the same sense ' sthityartham prthivipalaig. 
caritravisayah krtah’. Caritra also means ' anumina ’ ( posses- 
sion and presumptions). ‘Anumanena nirnitam caritramiti 
kathyate '-says Br. quoted in Vy. Nirnaya p. 139 and Par. M. III. 
p.198. Usages are the means of decision in certain cases apart 
from the question whether they are supported by the smrtis or 








337. Pratyakalita means, acc. to Apararka p. 616, the deliberation of 
the judge and sabhyas as to where the burden of proof (onus probandi) lies 
and as to the method of proof, Acc, to the Mit. on Yaj. 11, 8, pratyakalita 
in this sense is not a vyavaharapada, since it is not directly related to the 
litigants. Acc. to Nar, IT, 21 pratyakalita seems: to mean an addition to the 
plaint or to the reply (i.e.a supplementary written statement), arfasat 


लिखिताच्छेषं ugar ar eqem t तत्पत्याकलितं नाम eerie तस्य Bead |. 
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not. 'Caritram pustakarane' means that such usages are 
valid means of decision if they have been written down or 
recorded by the king, while 'caritram tu svikarane' (the 
reading in Par. M.) means ' usages become the rule of decision 
when they are accepted as valid by the people and by the 
courts’, When a king issues ina matter of dispute an order 
which is not opposed to smrtis or local usages and which is 
thought out as the most appropriate one by the king's intellect 
or which is issued to decide & matter when the authorities on 
each of two sides are equally strong, it is a decision by royal 
command, Br. (in Par. M. III. p. 148) and Kat. ( verses 35-38 
q. in Sm. C. II. p. 10, Par. M. IIL pp. 16-17, V. P. p. 7) explain 
the above four. Brhaspati gives two meanings of caritra: (1) what 
is decided by inference; (2) the usages of a country. When it is 
said that each later one of the four stultifies each preceding one, 
the idea is not that in all cases it is so, but that it is so only in 
some cases. Vide Kat. (43 q. by V. P. p. 90) which makes this 
clear. Some examples may be given. Jf one litigant says that 
he would prove his case by an ordeal, while the other says that 
he will prove his contention by human means ( documents or 
witnesses &c. ), then the trial by ordeal is not to be resorted to 
but the hearing of the case is to proceed in the ordinary way. 
Vide Kat. 218 (q. by Mit. on Yj, IL 22) for this rule. Here 
dharma is set aside in favour of vyavahara. Another example 
is given in the Par. M. III. p.18. A person belonging to one 
of the four varnas commits a seditious act (rajadroha) and 
through timidity admits his guilt (this is satya), but the 
witnesses (relying on Manu X. 130 that where the punishment 
would be death, a witness may tell a lie) deny that he was 
guilty of the act and he is let off. Here dharma is set aside in 
favour of vyavahara (trial based on the depositions of witnesses). 
Vide Sm. C. (IL p. 11) for another similar example. In the 
country of Kerala visiting a prostitute was not condemned by 
custom. So even though it is established by witnesses that a 
person in Kerala did so, the local king may not punish him 
with a fine. Or suppose a person is charged with the offence of 
adultery with the wife of au abhira and this fact is established 
by witnesses. Yet the man charged may show that among the 
&bhiras there is a usage ( written down in the census records of 
the king) that adultery with an &bhira woman is not punish- 
able. In such cases caritra (usage) annuls the (ordinary) 
vyavahara. But suppose that in such cases the king, in order 
to improve the morals of a section of his subjects, issues a 
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proclamation that from the date of the proclamation one who is 
guilty of adultery with an &bhira woman will be punished, then 
in that case usage will be set aside by royal command, which 
will then be the rule of decision. Similarly where there are no 
witnesses nor documents nor possession and no room for ordeal 
and there are no texts and local usages it is the king who has to 
decide as best as he can. Vide Pitimaha q. in Sm. C. (IL p. 28). 
Kat. (verses 39-43 q. in V. P. p. 89) describes how and when 
each later one sets aside each prior one. 


Catusthüna —having four bases viz. satya, witnesses, 
pustakarana and rājaśāsana. 


Catuhsüdhana —having four means viz, sama, dana, bheda 
and danda. 


Caturhita —benefitting the four (the four varnas and four 
&sramas ). 


Caturvyüpin —that envelopes or reaches four viz. the dis- 
putants, witnesses, the sabhyas and the king. 


Catuskürin —that brings about four results viz. dharma 
( justice ), gain, renown, love or regard of the people. 


Astünga -—it has eight limbs or members viz., the king, his 
good officer ( chief judge), sabhyas ( puisne judges ), $astra (law 
books ), accountant, scribe, gold, fire and water. 


Astüdasapada—has eighteen titles (viz. rnàdàna and 
others enumerated above ). 


Sutas$akha—having a hundred branches. This is approximate. 
Nàr. (L 20-25) states that the 18 titles have 132 sub-heads 
(rnàádàna 25, upanidhi 6, sambhüyasamutthana 3, datta- 
pradanika 4, aSu$rüs& 9, vetana 4, asvamivikraya 2, vikrlya- 
dana 1, kritànuSaya 4, samayasyanapakarma 1, ksetravada 12, 
stripumsayoga 20, diyabhaga 19, sahasa 12, vakparusya and 
dandaparusya 3, dyütasamahvaya 1, prakirnaka 6 ). 


Triyoni —having three springs or motives viz. kama (sexual 
desire), krodha (hot temper ), lobha ( greed ). 


Dvyabhiyoga —founded on two kinds of complaint viz. on 
suspicion or on fact. Nar. L 27 says that a complaint on 
suspicion may be made against those who associate with men 
of evil repute ( such as thieves, gamblers and dissolute persons ) 
or it may be made on the ground that a certain person is really 
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the thief because the thing stolen is found with him ( this is 
tattvabhiyoga ). This latter may take two forms i. e. the grievance 
of the plaintiff may be negative (e. g. the defendant took or 
borrowed a debt or article and does not return it ) or positive 
(e. g. the defendant has dispossessed the plaintiff of land) 39 
Vide Mit. on Yaj. II. 5. 


Dvidvira—having two openings i. e. it is based on the 
statements in the plaint and those in the reply 


Dvigati—having two issues, that is, the decision may be 
founded on truth or on error. 


Dvipada—having two aspects, viz. relating to wealth and 
so civil ( dhanamüla), and relating to injury and so criminal 
(hims&müla). This is acc. to Kat. 29. 


Doirutthàna —having two springs or sources. It is the same 
as above. Harita and Kat. 30 mention this. 


Dviskandha—having two trunks viz. dharmasástra and 
arthasastra ( acc. to Kat. 32 ). 


Duiphala— having two results, victory or failure ( Kat. 32 ). 


Ekamila—Harita and Kat. mention this. It means ‘having 
only one ( viz. what is to be established ) as its root ’. 


Sapana and apana—where both parties to the litigation or 
one of the parties stakes (either through pride or anger or 
belief in the truth of his case) a certain sum of money to be 
paid by him in case of his defeat, that is called sapana law-suit 
( Yaj. I. 18); in this case the defeated party will pay to the 
king the usual fine for a defeated party and also the sum staked 
by him and will deliver to the successful party what is due to 
him, Vide also Visnudharmottara III. 324. 44. A lawsuit may 
also be apana (without a stake being declared). Nar. (I. 4) 
employs the words solfara and anuttara for these two. 


The Sm. C. (IL pp. 27-28), Par. M. (IIL pp. 42-45), Sarasvati- 
vilàsa pp. 73-74, V. P. pp. 36-38, state that, according to Pita- 
maha, the king may take cognizance of his own motion without 


338, न्यायं मे नेच्छते कर्तुमन्यायं था करोति Gla लेखयति यस्त्वेवं तस्य पक्षो न 
सिष्याति ॥ कार्या, ५. by विश्वरूप (on या, 11.6), gaT. II. p. 39, मिता. on या. 
IL 5. 'न्यायागर्त मदीयं धनं quie न दृदातीतिबत्‌ भतिषेधरूपेण या मदीयं क्षेत्रा 
दिफमपहरतीति घा विधिरूपेण बा थो न लेखयतीत्यर्थ; । ? erae 11. p. 39. 
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the complaints of private persons of certain matters called apa- 
rüdhas, padas and chulus and these works set out the lists of ten 
aparüdhas, 22 padas and 50 chalas??. The king may himself 
come to know about these or these matters may be brought to 
his notice by an officer called sücaka or a private man called 
stobhaka, defined acc. to Kat, ( 33-34 ) as follows :—?® that man 
is declared to be swcak who is appointed by the king himself 
for finding out the wrong-doings of people and who on coming 
to know of them conveys them to the king; that man is a 
stobhaka who with a sole eye to money and without being urged 
by the king informs the king first of actions (among the people) 
that are condemned by the $astras.' Therefore a stobhaka is 
a private informant for money. The ten aparadhas, acc, to 
Nar, are: disobedience of the king’s order, murder of a woman, 
confusion of varnas, adultery, theft, pregnancy from one not 
the husband, abuse and defamation, obscenity, assault (danda- 
pàrusya), abortion, They were called apar&dhas because they 
were met with fine. It will be noticed that some of these come 
under several vyavaharapadas and some like 'varnasankara' 
are included in prakirnaka by Narada (v. 4). The king could 
by his own action investigate these even if no private complaint 
be lodged. Sainvarta (quoted by the Sm. C. JL p. 28, Par. M. 
JIL pp. 44-45) gives another list which differs in some respects 
from the above. In the Nalanda copperplate of Devapaladeva 
CE. L vol. XVII p. 310, p. 321) an officer called ‘ dasiparadhika’ 
is mentioned. In many grants from the 7th century onwards 
among the taxes remitted to the donees we often meet the ex- 
pression ‘together with the ten aparádhas' (sadasaparadhah’, in 
Valabhi grant of Dhruvasena IIl dated sarnvat 334 i. e. 653-4 
A.D., E. I. vol I p. 85, at p. 88, E. I. XVII p. 9310 at p. 321, in Gupta 
Ins. No. 39 p. 179 of 766-767 A, D.), or ‘ dasaparadhadisamastot- 
pattisahito dattah’ (in E. I. vol. VII p. 26, p. 40 of sake 852), or 


339. छलानि चापराधांश्च पदानि उपतेस्तथा । wane ग्रह्लीयास्ट्परस्वावेद्‌- 
कार्विना ॥ पितामह q. in स्मृतिच 71. p. 27, परा. मा. 111. p. 42. 


340, mao निन्वितं enigedt राज्ञाभमचोदितः | आवेदयति agi cwm: स 
उदाहृतः ॥ सुपेणेष नियुक्तो यः परदोषमवेक्षितुम | पस्य सूखयेञज्ञास्वा सूखकः स उदाहृतः ॥ 
कात्यायम १. in ga. IIL 9. 28 (reads मुख्य श्वार्थ्रचोद्तिः ), पराः मा. HI 
P. 45 (reads त्वर्थं gegaan and सुपस्य समयं ज्ञात्वा), sq. भ. p. 38 (reads 
परवोषानवेक्षणे ). 


341, आज्ञालङ्घनकर्तारः ्रीवधो वणस ङ्कुरः | परखरीगमनं आये misty पतिं विना॥ 
वाक्यारुष्यमवाच्यं यदण्डपारुण्यमेष च! गर्भस्य पातनं ेवेट्यपराधा qiia तु ॥ नारद q. in 
स्मरति. 11. p. 28, पराः मा. UL p. 44, स. वि. p. 73, दृण्डनीतिप्रकरण of केशव p. 12, 
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'sadandadasáparádhah' (E. I. vol. III p. 53 at p. 56, Torkheda 
plate of Govinda in sake 735, and E. vol. II p. 265, 266, the 
Rajor inscription of Mathanadeva dated Vikrama samvat 1016 ), 
Jt is not correct to hold that the words refer to the right of the 
donee to be exempt from guilt arising from the commission of 
some traditional offences or that authority was conferred by the 
grant on the donee to deal with offenders committing the ten 
aparadhas and to recover the fines imposed by themselves (as 
suggested in J BOR S for 1916 p. 937). No king would ever 
think of exempting donees in pious gifts or the villages in those 
grants from the results of such grave aparddhas as the murder 
of a woman, adultery, theft and abortion, nor is it possible to 
hold that a king authorised a private individual or individuals 
to exercise judicial power in such crimes as murder when (as 
we shall see later on) the power of dealing with sdhasa was not 
conferred on greni or gana tribunals. The real meaning appears 
to be that the fines levied by him for the commission of the 
aparadhas in the villages granted would be made over to the 
donees as part of the gift, when recovered by the king. The 22 
vadas were called padas of the king to distinguish them from the 
vyavaharapadas. According to Pitàmaha?* they are: ripping 
open an animal's body (with a sharp weapon), destruction of 
growing crops, incendiarism, rape of a maiden, concealment of 
treasure trove, making a breach in an embankment or thorny 
hedge, grazing cattle over the field of another, destruction of 
a public garden, poisoning, high treason, unauthorised break- 
ing of the royal seal, divulging the secret line of policy of 
the king, releasing from jail a prisoner, appropriation of the 
taxes or fines to be levied by the king (these are two), 
appropriating gifts (made by the king) or the utseka 


342, उत्कर्ती सस्यघाती araga तथेव ww! विध्वंसकः garter निधानस्थोप- 
गोपकः ॥ सेतुकण्टकभेस्ता gp क्षेत्रसाख्ारकस्तथा। आरामच्केदकश्वेष गरदृश्व ate ey ॥ राज्ञो 
ब्ोहप्रकर्ता च तन्झुवासेद्कस्तथा । तन्मन्त्रस्य प्रभेत्ता व बद्धस्येच च मोचकः ॥ भोगवण्डो 
e ree वानसुत्सेकमेव (? सुस्सर्गमेष ) 'च । पठदाघोषणाच्छादी वृष्यमस्वामिकं «p um ॥ 
शाजावलीढं pe यद्यच्लेवाडुविमाशनग । द्वार्विज्ञति पदाश्याहुर्सपश्चेयानि पण्डिताः ॥ 
ga. II. p. 28, परा. मा. IIT. p. 45, स. वि. p. 73, ष्य. प्र 9. 37. The passage 
is somewhat corrupt; स. वि. gives a summary in prose and begins with 
धिक्रकृतिः, while the rest read उत्कर्ती or उरकुत्ती, भ्य. प्र. and दृण्डनीतिप्रकश्पा p. 12 
reads दामं विक्रयमेष व्‌ (which would mean ‘appropriating a gift or property 
sold by the king’ ) S 

34 
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€? uésarga, dedication to the public), preventing the proclama- 
tion (of royal orders) by beat of drum from being heard, 
receiving property from a person who is not the owner, receiving 
articles that are enjoyed by the king ( without his permission ), 
causing destruction ( or loss ) of any one of the ( seven ) elements 
( of the State ), The fifty chalas were mostly breaches of etiquette 
before the eyes or in the presence of the king. According to 
Pitamaha they are: obstructing the road, raising the hand’ 
threateningly, leaping over a fort-wall ( without permission or 
reason ), destroying a cistern, destroying a temple, filling up a 
ditch ( dug round a fort ), divulging the weak points of the king 
(to the enemy ), unauthorized entrance into the harem or royal 
chamber or the treasury or the royal kitchen (these are four), 
prying when the king is taking his meals, voiding ordure or 
urinating or blowing the nose or passing wind in the presence 
of the king (these are four ), to sit before the king on haunches 
(paryanküsana), to occupy the foremost seat in the king's 
presence, to enter royal presence in a dress more resplendent than 
the king's or supported by another or by the wrong-doer or at an 
improper time (these are four), to lie down on the bed or seat of the 
king or to put on his shoes ( these are three ), to go near tho king 
( uncalled ) when the latter is lying down on his bed, to serve the 
king's enemies, to occupy a seat that is not offered, to use gold in 
the dress or ornaments (these are two), to take tàmbüla (from the 
king's betel box) and chewing it ( this is one), to speak loudly 
without being asked (by the king), to run down the king, to 
wear only one garment, to appear before the king with oil on 
the hair, to untie the hair ( before him ), to cover one’s face, to 
have a body painted with figures, to wear a garland, to shake 
one’s garment, to cover the head, to be bent on finding the 
weak points of the king, to be thick with evil men (or to touch 
the king), to have dishevelled hair, pointing out the nose, the 
ears and the eyes ( these are three ), to pick the teeth, to cleanse 
the ear or the nose (these are two). As the list of chalas is a 
very long one the verses are not quoted below, but are given 
in the Appendix (note 342 a). Sukra (IV. 5. 73-88 ) quotes 
all the verses from Narada and Pitamaha on the aparüdhas 
padas and chalas and in IIL 6 also gives a list of ten sins, which 
is different from that of the aparüdhas 


In modern works on Jurisprudence various classifications 
‘of Law are stated. For example, Dr. E, Jenks in ‘ New Juris- 
prudence’ (1933) furnishes at the end of hje work a very 
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ification of Laws 


lassi, 
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hich is set out in the note below, २8 


lon Ww. 


elaborate classificat 


Ancient systems cannot be expected to present such a classifica- 


tion. Ancient Hindu smrtis were content, as shown above, to 
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divide the vyavaharapadas into civil and criminal. They more 
or less deal with most of the subjects brought out in modern 
classifications but not in an orderly manner They also divide 
laws into substantive and adjeotive-or procedural. The vyava- 
harapadas correspond to the former and the rules about 
procedure, the appointment of Judges and the constitution of 
courts, evidence and limitation are adjective law. Some of 
these are dealt with in the commentaries and digests under a 
section called vyavaharamatrka (the elements of judicial proce- 
dure ) and the rules of evidence are stated in Yàj, Nar. and 
others under the vyavaharapada rnadana once alone. It would 
be more convenient to deal with adjective law first. That law 
is now of antiquarian or academic interest only and will there- 
fore be treated somewhat briefly. The smrtis lay down a high 
level of judicial procedure, but the procedure must have been 
modified to suit the requirements of different times and the 
resources and inclinations of different kings. Some of the 
vyavaharapadas viz. rnādāna ( recovery of debt), stripumsayoga 
and dayabhága (partition of heritage) are of great practical 
importance even now, as all Hindus are governed in matters of 
partition, inheritance, debts, marriage and sonship by the rules 
of Hindu Law gathered from the Smrtis and digests as modified 
by legislative enactments and judicial decisions, For descrip- 
tion of Judicial administration in the Buddhist texts and times, 
vide Fick pp. 107, 111-112 ( which show that the administration 
of justice in Vesali, the capital of the Licchavis, was a 
complicated affair, one of the courts being that of the atthakulakas 
i.e. of eight heads of families), Jayaswal's ‘Hindu Polity ', 
part II pp. 156-157, Hiouen Thsang's account in Beal's B.R. W. W. 
Vol. I. pp. 84-85; and Bombay Gazetteer, Vol. 24 pp. 266-267 
( for the administration of Justice under the Marathas ). 


Justice was to be primarily dispensed by the king. He 
was an original court as well as an appellate tribunal. Smrtis 
and digests insist that the king cannot dispense justice by him- 
self alone, but must do so with the help and guidance of others. 
Manu VIL 1-2 and Yāj. Il. 1 provide that the king wearing no 
gaudy dress or ornaments is to enter the sabha (the Hall of 
Justice) for-looking into the causes of litigants, accompanied 
by learned brahmanas and ministers proficient.in statecraft, is 
to be free from hot temper and greed and--decide according to 
the law laid down in dharmasastras. Kat. (55-56 quoted in V. 
M. p. 278, Mit, on Yaj. IL 2) says the same thing and adds that 
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a king who examines disputes in the presence of the Judge, the 
ministers, learned brāhmaņas, the purohita and the sabhyas 
attains heaven. Vide Sukra IV. 5. 5 to the same effect (taking 
half verses from Yaj. and Kat.). The king was not to decide 
by himself but was to.follow the advice of his judge, though 
the responsibility even when he took advice was the king's. 
Vide Sukra IV. 5.6 (naikah paíyecca küryGmi) Nar. I. 35 says 
that the king has to abide by the view of the judge ( praduiva- 
kamate sthitah). This sentiment that it is not safe for a single 
man, however clever he may be, to undertake to decide a dispute 
was so ingrained among all people that Kalidasa gives expres- 
sion to it in the Malavikagnimitra (Act I) when he pens the 
sentence 'sarvajüasyapyekakino nirnayabhyupagamo dosaya’, 
In Raghuvamsa 17.39, Kalidasa states that king Atithi always 
lookea into the causes of people himself with the help of judges 
(dharmastha)*4 . Pitamaha states that a person even if he 
knows the rules (of dharma) should not give a decision single- 
handed, Justice was to be dispensed openly in the court and 
not secretly. Sukra (IV. 5. 6-7) states that neither the king 
nor the judge nor the sabhyas were to hear a cause in gecret and 
that there were five reasons that led to the charge of partiality 
in judges viz. hot temper, greed, threats, enmity and hearing 
disputes in private. Judicial action is divisible into two pro- 
vinces, viz. that of law and that of fact. The latter is a field in 
which it is impossible to lay down rules for determination. On 
points of facts there was a vast scope for the king's or judge's 
discretion. And therefore the texts contented themselves by 
saying that the king or judge should keep an open or impartial 
mind, should be free from hot temper or greed, should hear 
causes under the glare of public view and should not decide 
at his own will alone but with the help of learned brahmanag 
and sabhyas. As regards points of law the king or judge is 


344. स धर्मस्थसखः शम्यदधिप्र्पथिनां स्वयम्‌ । TEE संशयच्छेदास्थ्यवद्ारान- 
तन्दितः ॥ रचुबंश । 17. 39. The word घर्मस्य used here for judges may be noted. 
Kaut, uses the same word in III. 1l, From a detailed examination, of the 
Raghuvamsa it appears very probable that Kalidasa had closely, studied 
Kautilya's Arthasastra. 

345, wearer वाचय मेकेस विधिकज्षेमापि waa: | इति पितामंदेन एकस्य धर्भकथणनिषे- 
viet tg वि. ए: 67. f l * 

346.. लेकः पश्येश्च कार्याणि वादिनोः eat । रहासे च सुपः umm सम्याश्चेव 


कंताचन। प्रक्षपाताधिरोपर्प कारणानि च पख वे। रामलोभभयद्वेवा वादिनोश्च रदः श्च॒तिः ॥ 
gm. IV. 5. 6-7, 
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required to decide according to the rules of dharmas&stra (Manu 
VIL 3., Yai. II. 1, Nar. I. 37, Sukra IV. 5. 11) and where there 
are no texts the king should decide in accordance with the re- 
cognized custom of the country. Kat. solemnly warns 3177 the 
king against legislating or deciding according to his own will 
in the face of the texts: ‘Ifa king decides (a case) by his own 
fiat where there is a text (of the éastra applicable to it) it leads 
him away from heaven, it causes ruin to the people, it brings 
danger ( to the king) from the armies of his foes and it strikes 
down the roots of (long) life; therefore a king should decide 
the causes of people according to the rules of sastra; but in the 
absence of smrti texts he should carry out (judicial adminis- 
tration ) according to the usages ( lit. the views) of the country’, 
These are the same as Sukra (V. 5. 10-11). Kat. further pres- 
cribes that the usages established in 8 country by the approval 
of its people and that are not in direct conflict with Veda and 
Smrtis should be recorded in writing under the seal of the king. 
Pitamaha quoted by the Sm. C, (IL p. 26) states that in 
certain cases it is the king's own mind that is the deciding 
factor. 


How the king directly dispensed justice is illustrated by 
the rules of Gaut. XII. 40-42 and Manu VIII. 314-316 that a 
thief who has stolen a brahmana’s gold may run with dishevelled 
hair to the king carrying an iron club or a heavy bludgeon of 
khadira wood, may declare the sin committed by him and request 
the king to award punishment, that the king may then strike 
him with the club and that whether the thief dies or lives after 
the king so strikes him he becomes free from the guilt. The 
king was also the highest court of appeal. The Rajatarangini 
( VI. 14-41) states how king Yasaskara heard the appeal of a 
person who had sold his house without the well, who on returning 








347, अस्वर्ग्या छोकनाश्ञाय परानीकभयाषहा। आयुर्वोजदरी राजञां सति qupd å- 
git: n तरमाच्छात्रा्सारेण राजा कार्याणि कारयेत्‌ । वाक्याभावे g सर्वेषां gazes aa- 
येत्‌ ॥ कात्या. q.by अपरार्क p. 599, स्सृतिश्चः IL. pp. 25-26, परा. मा. III. p, 41, 
शुक्र. IV. 5. 10-11 are the same as कात्या. यस्य देशस्य यो ध्मः मृत्तः सार्वकालिकः । 
अ्चुतिस्सुत्यविरोघेन qeu: स उच्यते ॥ देशस्याघुमतेनेव व्यवस्था या निरूपिसा | लिखिता तु 
सवा धार्या sper राजसुब्रया॥ कात्या. १. in स्सृतिच. IL p. 26, परा. मा. III. p. 41. 
Vide qq. 8. 3 for tnwe. 


348. चत्र 3 हेतवो न विन्ते mw पाथिवषचमासिर्णय इत्याह स एव (Rame 
qu) । लेख्यं यत्र भ विद्येत न भुक्तिन च साक्षिणः। ण प विष्षावतारोस्ति प्रमाणं तत्र 
afte: | निश्वेतुं ये भ शक्याः स्युर्वादाः सम्विग्धरूपिणः । तेषां qu; ममाणं स्पात्‌ स सर्षस्थ 
sade: ॥ स्सृतिच. ॥ II, p. 26, k 
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from a long absence abroad found the well usurped by the vendee 
and was defeated 17106 lower courts because the vendee had bribed 
the scribe to write ' küpasahita ' instead of ‘kiiparahita’ and how 
the king decided in the man’s favour by exposing the vendee with 
a trick: while in VI. 42-69 the same king is said to have reversed 
another decision about a contract by a man whose 100 coing 
had fallen into a well. The same work in another place 
(IV. 82-108) states how a brahmana wife appealed to the king 
of Kashmir to find out the culprit who had murdered her husband 
in his sleep and how the king by superhuman means held a 
sorcerer to be the murderer. 


When owing to pressure of other weighty business the 
king cannot attend to the work of administering justice, the 
king should appoint a learned brahmana together with three 
sabhyas to decide the disputes of people. Vide Manu VIII 9-10, 
Yaj IL 3, Kat. 6339 (same as Sukra IV. 5. 12). The qualifica- 
tions of a judge are set out in many places. Ap.* Dh. S. IL 11. 
29. 5 prescribes that in law-suits judges shall be endowed with 
learning, good family, and should be old, clever, and careful about 
dharma. Nar. requires: The Judge should be proficient in the 
texts on the eighteen titles of law, their 8000 sub-heads, in logic 
(anviksiki) and should be master of the Veda and Smrtis. Just 
as a physician takes out from the body an iron dart by the employ- 
ment of surgical instruments, so a judge should extricate from a 
law-suit the deceit (underlying it) '.5! Kat. says that a judge 
should be restrained, born of a good family, impartial, not 
repellent (or harsh in his manners), steady, afraid of the next 
world, highly religious, assiduous and free from hot temper. A 
fine enumeration of the qualities required in a judge is given 
in the ancient drama Mrcchakatika (IX. 4), Vide Manasollasa 





349, यदा spare छुपतिः स्वर्यं कार्यविनिणेयम्‌। लदा सत्र नियुखीत ago शाख- 
«TCI ॥ दान्तं कुलीनं मध्यस्थमदद्वेगकरं स्थिरम्‌ । cee भीरु wife क्रोधवार्जितम्‌ ॥ 
कात्या, quoted in eq. मा. p. 279, egw. II. p. 16, ers. €. p. 18 (first verse), 
मिता० on या. II. $ ( 2nd verse), व्यवहारतरव p. 196, gm IV. 5. 12-13, Some 
read qÅ mé m. |, 


350. विवाद विद्याभिजनसम्पञ्ञा ger मेधाविनो धर्मेष्यविनिषातिन/ । आप. धः 
II. 11. 29, 5 


351. अष्टादृशपदामिशस्तज्ेब्राएसद्सवित्‌ । आन्वीक्षिक्यादिकुशलः थुतिस्मृति- 
परायणः ॥ यथा Tet भिषक्कायादुद्धरेधन्त्रयुक्तिनेः । माङ्विवाकस्तथा MATAT- 
'हारतः ॥ नारद १: is eqfüwo IL p. 14. The 2nd is नारद (UI. 16), Itis 
quoted as gréta's in erty. ९ p. 19. 
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IL 2 verses 93-94. A Judge was generally styled praduvaka or 
sometimes dharmadhyaksa (as in Raj. ‘R. p. 18 ), *2 or dharma- 
pravaktr (Manu VILL 20) or dharmadhikarin (ag in Manasollasa 
IL 2. verse 93). Pradvivaka is an ancient word. Jt occurs in 
Gaut. XIII. 26, 27 and 31, Nar. (1.35), Brhaspati (q. by 
Apar&rka p. 602). The word is a combination of 'prad' (one 
who puts questions to the suitors, from the root ‘ pracch ' ) and 
* viváka ° ( who speaks out or analyses the truth, from the root 
‘vac’ with 'vi') The derivation is given by Nàr., Brhaspati, 
Kat, 68 and others. The word ' pra$navivàka' (which is quite 
close to pradvivaka in sense and etymology ) goes very far into 
antiquity and occurs in Vaj. S. XXX. 10 and Tai. Br. III. 5.6, 
The existence of the word pradvivaka as early as Gautama 
( about 500 B. 0, ) and of prásnavivàka in the Vaj. S. and Tai. 
Br. elearly establishes that in ancient India judicial functions 
became separated very early from executive or political 


functions. 


The chief Judge was preferably to be.a learned brahmana 
(Manu VIL 9, Yaj. IL 3) Kat. (67)9* and Sukra IV. 5. 14 
prescribe that, if a learned brahmana cannot be had for the post 
of the chief judge, then a ksatriya or a vaisya who knows the 


352. wala: | कुलशीलशुणोपेतः सत्यधर्मपरायणः । प्रवीणः पेशलो qu धर्माध्यक्षो 
विधीयते | राज. €. p. 18. 

353. विवावृसंश्ितं धर्म पृच्छति sed मतम्‌ । विवेचयति यस्तस्मात्माद विवाकस्ततः 
ega: ॥ नारद १. in स्मृति च° IL ए. 14;  व्यबहाराभ्रितं sat पृच्छति प्राढिति स्थितिः । 
विवेचयति यरतस्मिन्‌ पाढाविषाकस्ततः ससुतः ॥ कात्या. in wq. मा. p. 274. अपरार्क p. 602 
quotes this as from ब्रहस्पति. The (are on या. II. 3 derives 'आर्थिपत्य थिनौ पृर्छतीति 
माद्‌ तयावचनं विरुद्धमविरुद्ध च सभ्यैः सह विविनक्ति विवेचयति वेति विवाकः। प्राद eral 
farara प्रादविधाकः '. पूर्वोत्तरपक्षों gegefifa ma निर्णयं विशेषेण भवक्तीति विचाक इति 
योगिकी तस्य संज्ञा । प्राहविवाक इति प्रषोव्रादित्वात्साधु;। स वि. p. 64. Vide aqaa 
p. 602 and trat. €. p. 18 for another verse of बृहरपति ` बिवादे पृच्छति ’ and मिता, 
on या. 11.3. and राज, €. p.19 for a verse of wqp on the derivation of 
meam. Vide gm IV. 5. 66 for the derivation of विधाक from the root विख 
or बच. मर्यादायै waite । बाज. स॑: XXX. 10. 

.354.. जाह्मणो यत्र न are क्षत्रिय तत्र योजयेत्‌। वेश्यः वा. wrest शूद्रं यत्नेन 
aada ॥ कात्या. १. by मिता० (on या. IL. 3), अपरार्क p. 601, ष्य. मा. 279, राज. ९. 
p. 23, स्मातिच ० Il. p. 17, The स्सृतिष् II. p. 17 cites another verse where the 
first quarter is vw विप्रो न विद्वान स्यात and the other three are the same as 
above, gre IV. 5. 14 (यदा fast न विद्वान्‌ ) is the same as this, Ngrearqr IV. 44 
defines 'argrorww (which occurs in ag VIII. 20) 'गर्भाधानादिभिमंस्त्रेवेंदीपनयनेन 


wi नाध्यापयति भाधीते स भवेद्‌ moe, कुल्दूंक on ag. VII, 85 explains 
यो जाह्मणः क्रियारहित आत्मानं angor rR स आह्ाणश्षवः ?, 


u] Who was to be a judge 273 


dharmassstras may be appointed, but the king should carefully 
avoid appointing a Sidra as a judge. Manu VIII 20 says that 
the king may prefer a brahmana who is not learned and main- 
tains himself by the mere fact of his caste, but should never 
have a $üdra as the expounder of dharma and that the country 
whose king has a Sidra as judge to expound dharma comes to 
ruin as a cow sinks in mud. Vyasa (q. in S, V. p. 65) is to the 
same effect, Manu ( VIII. 10-11), Yai. ( II. 3:), Nar. (III. 4) and 
Sukra IV. 5. 17 state that the king should appoint at least three 
sabhyas (puisne judges or members of the court of justice) to 
associate with the Chief Judge in the disposal of suits (the 
idea being that three are the least number of sabhyas to be 
appointed). Kaut, (IIl 1) prescribes that the courts called 
*dharmasthiya' should be manned by three judges called 
dharmasthas who should possess the qualifications and status of 
amatyas and that such courts should be established on the borders 
of the provinces, for a group of ten villages ( sazgrahama ), for a 
district ( dromamukha, 400 villages) and provinces ( sthdniya, 
800 villages). Brhaspati says that the sabhyas may be 
seven, five or three, As in the case of the chief judge, the 
sabhyas should be preferably brahmanas, but they may be 
ksatriyas or vai$yas. Manu ( VII. 11) and Br. say that when 
in a sabha three bráhmanas learned in the Vedas sit along with 
the chief judge appointed by the king that is like the sabha of 
Brahma or it is like a sacrifice. Yaj. II. 2, Visnudharmasitra 
गा. 74, Kat, 57, Nar. ता, 4-5, Sukra IV. 5, 16-17 and others 
require the following qualifications in the sabhyas: they should 
be endowed with the study of the Vedas, should know dharma- 
$&stra, should speak the truth, should be impartial to friend or 
foe, should be steady, devoted to their work, intelligent, here- 
ditary, proficient? in arthasdstra. Impartiality in the king 
and the judges is insisted on in the texts, Vide Vas. 16. 3-5, 
Nar, (1.34, IIL 5). The king was not to appoint as sabhyas 
those who were ignorant of the usages of the country, who were 
atheists and devoid of the study of Sastras, who were either 
puffed up, hot-tempered, greedy or distressed ( Br. q. in Sm. 0, 





355. लोकषेदाङ्गधर्मज्ञाः wu पञ्च rene wr) यञ्रोपविष्ठा fun स्युः सा यज्ञस- 
हशी सभा ॥ बृहस्पति quoted in eurü«re II, p. 15. It is also gaye IV. 5. 26. 
356. स तु सभ्यैः Ralie: प्रकैमलिह्विजोत्तमेः। धर्मशाखार्थकुझ लैरर्पशाखविशारवदेः ॥ 
mru. q. by मिता० (on wr. 71. 2), ष्य, मा. p. 278, श्सृतिष्य० IL 7, 15; अलुब्धा 
धनवन्तश्च धर्मज्ञाः सत्यवादिनः | स्वशाज्प्रवीणाश्व सम्याः काया RAR ॥ कात्या. १, 
by अपरार्क p. 601, राज. €. p. 23. Vide शांन्वि 83.2 for सम्यहुण3, 
35 
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IL. p 15) The chief justice (pr&dvivaka) with the sabhyas 
constituted the Court, being appointed (niyukta) by the king. 
It was stated above that the king was to enter the Hall of 
Justice with the chief justice, sabhyas and brahmanas, The 
distinction is that sabhyas were appointed by the king as 
judges, while bráhmanas were persons who were well-versed in 
dharmasastra, who could attend the Court, though not appointed 
( aniyukta ) and whose opinions on difficult points of law were 
respectfully received by the judges. They (the learned 
bréhmanas ) were in the position of amicus curie. All and 
sundry were not to intermeddle in trials before the court, but 
only those who were learned in dharmasastra were allowed to 
express their opinions on knotty points, Vide? Mit. on Yaj, 
IL 2. Manu VII. 12-14 (same as Nar. IHI. 8-10 in a different 
order) say that either a person should not enter a sabh or if he 
enters should say what is proper, that a man remaining silent 
or declaring what is false becomes a sinner and that, where in 
spite of the opinion of some or all sabhyas, justice is not done 
by the king, they become participators in the king’s guilt, Kat. 
(74-78) makes it the duty of the sabhyas to bring round a 
king gradually to the right path when the king is about to 
start on the path of injustice and to state the true decision. 358 
In the case of the brahmanas their duty ends with stating the 
rule according to the sastras; they have not, like the sabhyas, 
to prevent the king from doing the wrong thing or to bring 
him round to the path of right and justice, Nar. (III. 1) states 
elsewhere that one who is not appointed by the king should not 
interfere by his speech in the decision of a case and that if he 
does so he would be fined. This applies to the people that are 
present in the court to see the trial or that accompany the 
litigants. It has no application to learned bráhmanas, who 
though not appointed by the king, can state their view of the 
law,3 "Vide Vyavah&rasàra pp. 16-17. Nar, III. 17 requires that 
all the judges of the Court should give a unanimous decision, 
and that then only the decision leaves no grievance (in the 





357. तत्र बराह्मणा अनियुक्ताः सभासदस्तु नियुक्ता इति भेदः । मिता. on या. II 2. 

358. अन्यायेनापि तं ares येऽदुयांम्ति सभासवृः। तेऽपि तद्धागिनस्तस्माइ्‌ बोधनीयः 
gga: ॥ अधर्माय यदा राजा नियु्जीत विवादिनाम्‌ । विज्ञाप्य aft सभ्यस्तवाकार्थ 
निषर्तयेत्‌ ॥ कात्या. q. in स्सुतिच II. p. 21, राज, T. pp. 24-25 

359, नियुक्तो वानियुक्तो वा धर्मज्ञो वक्तुमर्हति । दैवीं बाय स धवृति यः reagas- 
चति ॥ नारद 111..2 ( = gne IV. 5. 28.) 
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mind of the litigants). The V. P. (p. 27) states, following 
Jaimini XII. 2. 22, that the opinion of the majority of sabhyas 
is to prevail *' According to Gaut.32 XI. 25 as interpreted by 
Apararka p. 599, if there is a difference of opinion among the 
judges, the king is to seek the advice of those who are learned 
in the three Vedas (along with the other vidyas ) and decide the 
matter finally. Kat, (58-59) states that the court of justice 
Should have associated with the task of deciding disputes some 
merchants who belong to a guild, who are men of good family 
and character, of mature age, endowed with wealth and decent 
conduct and free from malice. The Mit. and Sm. C. say that 
this is done to placate the common people in the country. 35 
This also shows the growing importance of the moneyed classes 
and of traders. In the Mrechakatika a $resthin and a kayastha 
are associated with the Judge. l 


The chief judge and the sabhyas** were not to hold conver- 
sation in private with any one of the litigants while the suit 
was pending and if they did so they were liable to be fined ( Kat, 
70). Kaut. IV. 9 prescribes fines and even corporal punishments 
for judges (dharmasthas) and pradestrs who corruptly give 
wrong decisions, cause loss or sentence to corporal punishment. 
If the sabhyas*® give a decision, which is opposed to smrti and 
usage, through friendship, greed or fear, each was liable to be 
fined twice as much as the fine to be paid by the defeated party 
(Yai. I. 4, Nar. I. 67, Kat. 79-80). The Visnu Dh, S. V. 180 
and Br. prescribe banishment and forfeiture of all property for 








360. ws सम्यो जनः सर्वः साध्वेतदिति मन्यते । स निःशल्यों arg: स्यात्‌ सशल्यः 
स्यादृतोन्यथा ॥ नारद्‌ (171. 17). 

361. संख्यावैषम्ये तु भूयोल्पविरोधे भूयसां स्यात्सधर्मत्वमिति न्यायेन विप्रतिपक्ताव- 
घिकसंर्यावचनमाद्रणीयं शुणसाम्ये। ष्य. प्र. p. 27. जेमिनि'ऽ sūtra (XII. 2. 22) is 
विप्रतिषिद्धधर्माणां समवाये भूयसां स्यात्सधर्मत्वम्‌ i 

362. बिम्रतिपस्तौ Ragg: maga निष्ठां गमयेत्‌ । गो. XI. 25; ene: 
काणामन्योन्यविरतिपस्तो swags: समधिगतप्चठुदृंशविद्यास्थानेभ्यो न्यायं seq«geur. 
धगम्य व्यवहारं निष्ठां समाति निर्णयं गमयेत्‌ । अपराक p. 599. 

363. कुलकीलवयोइृसतवित्तवञ्भिरमस्सरेः | बाणिरिभिः स्यात्कतिपयेः कुलभूतेरधिषितम्‌ ॥ 
तारो वाणेजस्तत्र कर्तव्या न्यायदृसिनः | कात्या. quoted by मित्ता. (on या. p. 2), 
aqa IL p. 17, पराः मा. III p. 31, tq, प. p. 31 (which explains 
goa: as qd: 

364. अनिर्णीते तु यद्यर्थे सम्भाषेत रहोथिना। माद्गविवाकोथ दण्ड्यः स्पात्सभ्याश्वेष 
विशेषतः ॥ कात्या. १. by अपराक p. 604, ष्य. मा. p. 283, परा. मा. III. 35. 

365. स्नेहावृज्षानतो वापि लोभाङ्घा मोहतोपि षा । तञ्ञ सभ्योऽन्यथावादी दृण्ड्योऽ- 
सभ्यः erat दि सः॥ कात्या. q. by auek p. 603, epee. 11, p. 22. 
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sabhyas that give an unjust decision or take bribes. Kat. 81 
prescribes that the loss caused by the fault of sabhyas must be 
made good by them to the losing party, but the decision given 
by them will stand, Sukra (IV. 8, 63-64) prescribes the punish- 
ment of a thief for a lekhaka (a scribe) taking down a different 
deposition from the one actually given or for a sabhya making 
use of such a deposition knowingly ; IV. 5. 93 prescribes fine and 
removal from office if a sabhya gives a wrong decision through 
greed &c, and IV. 5. 282 prescribes a fine of 1000 panas against 
a judge giving a corrupt decision. There must have been a few 
eases of judges taking bribes in ancient India as in modern 
times (even Lord Bacon in the 17th century was found guilty 
of taking bribes as Lord Chancellor and confessed his guilt). 
In the Da$akumaàracarita?9? (VII. p. 131) the cynical jester 
Viharabhadra says to his king that judges decide matters just as 
they please after taking bribes and the king thereby incurs in- 
famy and the sin of doing injustice. It was believed that when 
8 just decision was given, the king and the sabhyas became 
free from sin, the sin reaches him only who is guilty ( whether 
plaintiff or defendant); but where an unjust decision is rendered 
a quarter of the sin falls on the litigant ( plaintiff or defendant) 
who is guilty of adharma, one quarter each on the witnesses, the 
sabhyas and the king. The Baud. Dh. S. 110. 30-31, Manu VIII. 
18-19, Nar. (III. 12-13) have the same two verses. The Vyava- 
haratattva (p. 200) says that Harita also had the same verses. 
In the Mattavilàsa-prahasana (pp. 23-24) reference is made to 
the giving of bribes to the presiding officers of courts (we should 
read 'adhikarama-karamikünüm' instead of '— karunikanam). 
Kaut. IV. 4 makes it a duty of the samühartr to employ spies in 
various disguises to test the honesty of judges (dharmasthas ) 
and magistrates ( pradestrs) and, if they were found to be ready 
to succumb to bribes, to order their banishment. 


As to sabha, vide pp. 92-93 above. The Nirukta (III. 5) in 
explaining Rg. I. 124. 7 (garta@rug-iva sanaye dhanünüm) states 
that gartd means a wooden board or stump in a sabha on which 
a sonless widow claiming her husband's wealth had to stand 
when claiming it. 





366. सम्यदोषाशु werd देयं सभ्येन तत्तदा। कार्य तु कार्येणामेव निश्चितं न विला- 


eq ॥ कात्या. q. by es. II. p. 23, स. वि. p. 69. 
367. द्वितीयेस्योस्याविवदृमानानां क्‍प्रजानामाक्रोशाद्‌ वृह्ममानकर्णः कंधे जीवति । 


rs nba स्वेच्छया जयपराअयो विदृधानाः पापेनाकी्या च भर्तारमारमानं 
‘aftr VIII p. 131. 


ni] Different. courts of justice 21i 


A court of justice was (acc. to Br.*9) of four kinds, viz. 
one established (pratisthità) in a fixed place such as a town, 
apratisthità (not fixed in one place, but moving from place to 
place as on a circuit), mudrita (the court of a judge appointed 
by the king, who is authorised to use the royal seal), sasita (or 
$astrita, acc. to S. V. p. 68 and Par. M. III. p. 24) i. e. the court 
in which the king himself presides. The Court of justice (in the 
capital) was to be to the east of the palace as stated by 
Sankha and Br. (in Sm. C. IL p.19) and was to face the 
east. The court-house should be decorated? with flowers, 
statues, paintings, idols of gods and should be furnished with 
incense, throne or seat (for the king or judge), seeds, fire and 
water (Br. in Sm. C. IL p. 19). The sabha was also called, as 
stated above, dharmadhikarana or simply adhikarana (in 
Mrechakatika IX and the Kadambari, para 85) or dharmasthana 
or dharmasana or sadas ( Vas, 16. 2). The Kadambari (para 85) 
speaks of the royal palace as having a court of justice where 
the judges ( dharmadhikarins ) sat on high cane seats. The time 
for holding the court is the morning, acc. to Manu VII. 145, 
Yaj1.327. Kaut. states that the king3 should look into the 
disputes of people in the 2nd part of the day divided into eight 
parts. The Dasakumaàracarita (note 367 above) shows the same 
thing. Kat. (61-62) prescribes that the time for holding the 
court as laid down in the sastras is three parts of the day after 
the first part (when the day is divided into eight parts) i. ७, 
from 7-30 A. M. to noon. There were holidays on which 
courts were closed i. e. on 8th and 14th tithis, Full Moon day and 
the amüvasya of every month (Samvarta acc. to Par. M. III. p. 23, 
Harita, ace. to S. V. p. 72). The sabha is said to have ten angas 





368. प्रतिष्ठिता पुरे ग्रामे नामाग्रामेऽप्रतिष्ठिता । झुर्वेंताध्यक्षसंयुक्ता राजयुक्ता भच 
शासिता ॥ ger q. by अपरार्क p. 600; राज. €. p. 20 ascribes it to हारीत. 

369, माल्यधूपासभोपेतां बीजरत्मसमल्वितास्‌ । प्रतिमालेख्यदेवेश्व युक्तामझश्वम्थु ना 
तथा ॥ ge. in राजधर्मकाण्ड p. 30, aga. IL 9, 19 and wq, नि. p. 5. It is pro- 
bably such à hall decorated with statues and pictures that is referred to in 
the play Kundamála (p. 10) “झ्ुशूषपितष्यः परतिमागतो महाराजः ? (in Prakrit), in 
which some scholars find a reference to the play called Pratima, one of the 
Trivandrum plays. अयिकरणमण्डपगतेश्वायेवेयेरत्यु्वधजासनोपविदेघमेमयैरिष uai- 
थिकारिभिमंदापुरषेरघिष्ठितम्‌ ( राजकुलम्‌) | कादुम्घरी para 85. 

370. भाडिकाभिरहरष्धा राजिं च विभजेत्‌ । ... ... द्वितीये पौरजानपदानां कार्याणि 
पश्येत्‌। अर्थश्च 1. 19: आय्यावृद्कोष्टभागाणदूष्च भागत्रयं भवेत्‌ । स कालो व्यवहारस्य 
reer मनीषिभिः n कात्या. q. by sereni p. 601, स्वाति. II, p.27, स वि. p. 72. 
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by Br, viz the king, the chief judge appointed by him, the 
sabhyas, smrti, ganaka (accountant ), lekhaka (the scribe), gold, 
fire, water and svapurusa (a bailiff, otherwise called sadhyapala). 
The chief judge declares (the law), the king awards punishment, 
the sabhyas examine the dispute, smrti ( dharmasastra ) lays 
down the rule of decision, the success (of one party or the other) 
and the punishment; gold and fire are required for taking oaths, 
the water is for men when they feel thirsty, the ganaka counts 
the wealth or subject matter of dispute, the scribe writes down 
the pleadings, depositions and the decision, the purusa summons 
the sabhyas, the defendant, the witnesses and he guards the 
complainant and the defendant when they have furnished no 
surety (for appearance). It is further said that of these ten 
angas (limbs) the king is the head, the judge the mouth &c, 
Acc. to Br. (q. in Par. M. या, p. 30) and Sukra IV. 5. 43 the 
accountant and the scribe were to be proficient in grammar, 
lexicography and counting, were to be pure (in character) and 
conversant with several alphabets. Purusa was called sadhyapala, 
who was to be hereditary, strongly built, a Sidra and obedient to 
the sabhyas (Vyasa in Par. M. IIL p. 30, V. P. p. 31). The ten 
angas enumerated above ( viz. king &c.) are respectively iden- 
tified with the head, the mouth, the arms, the hands, the thighs 
(ganaka and lekhaka), the two eyes (gold and water), the heart, 
feet (Br. in V. P. p. 31, Harita in Raj. R. p. 20), In the Hall of 
Justice the king faces the east, the sabhyas, the accountant and 
the'scribe respectively face the north, the west and the south 
(Br. in Par. M. UL p. 35, Vyavaharasara p. 25). Omitting the 
king and the chief judge the sabha is said to have eight angas in 
certain works (e. g. S. V. p. 72). The chief justice, the sabhyas and 
the learned br&áhmanas were probably elderly people, as great 
emphasis is laid on this by Nar. (III. 18) and Udyogaparva 35.58 
‘that is not a real sabha where there are no elderly men &c. ’372, 


371, च्पाधिकृतसम्याश्व स्व तिगंणकलेखको । हिमाग्म्यम्बस्वपुरुषा:  साथनाङुपाने 
वै दृश॥ «« वक्ताश्यक्षों चपः शास्ता सम्याः परीक्षकाः | स्सृतिविनिणेयं श्रते जयदान qd 
तथा | शपथार्थे ह्रिण्याञी अम्बु तुषितजन्तुषु । गणको गण्येवुर्थ लिखेन्न्यायं च लेखकः। 
प्रस्यथिसभ्यानयन साक्षिणां च्य स्वपूरुषः | कुर्यादलप्रको रक्षेवृधिपत्यथिनो सवा ॥ geet 
q. in अपरार्क p. 600, स्वतिः IL. p.20, पशा. मा. III. p. 31; राज. €. (pp. 20-21) 
attributes these to . Vide gw. IV. 5. 38-42 for the verses up to लेखकः : 

372. नसासभाचत्रन न सम्ति TET बृद्धा नते ये न घद्न्ति UA) नासौ धमो यत्र 
नो सत्यमस्ति न ma यच्छलेमाधुविद्धम्‌॥ नारद्‌ 171. 18 = उद्योगपर्ष 35. 58 (reads 
quuni) Acc, to a verse quoted from the शजघम5 by the भाष्य on 
सस्या. LR AE , 8 सभा is of three kinds: सभास्तु तिस्रो पिज्ञेया धर्मस्येका च्च कर्मणः। 
तथा राज' विद्वद्धिः परिकीर्तिताः ॥ The first ( धर्मसभा) dealt with च्यवहार 
and प्रायाश्चि्त, the 2nd (कर्मसभा) was a hall where sacrifices were performed 
and the 3rd ( राजसभा ) was the royal durbar attended by brahmanas, warriors, 
royal officers and servants, S : 


Tu] Judicial procedure in Mrcchakatika 219 


* - Inthe drama Mrechakatika (Act IX) we have a graphic, 
though brief, description of judicial procedure in ancient India. 
That drama is at least as old as the 4th or 5th century A. D. It 
is very instructive to compare the procedure described in it with 
that gathered from Nar., Br. and Kat. who constitute the leading 
triumvirate on law and procedure in the smrtis and who pro- 
bably flourished a little before and a little after the drama. It 
will be found on comparison that the procedure in the drama is 
in essentials the same as that of the three smrtis mentioned 
above, though there is some difference in minor details. The 
principal points in the drama bearing on judicial administration 
may be brought together here at one place. The court house 
was called ' adhikarana'; the chief judge was called adhikara- 
nika; he was assisted by the éresthin (a prominent merchant 
or banker) and a Küyastha; all three are referred to as 
‘ adhikaranabhojaka’ and are addressed as adhikria or niyukta 
(appointed by the king ); when a despot was on the throne, the 
judge's position was precarious and he could be deprived of the 
post at the king's sweet will ( the Sakara, king's brother-in-law, 
threatens the chief justice with summary dismissal ), There was 
a servant who arranged the seats in the court, inquired whether 
there was any litigant, summoned Vasantasena’s mother and 
Carudatta ( this man corresponds to the purusa or ‘sadhyapala ) ; 
inquiry was made by the judges as to whether any one wanted 
to file a suit or complaint; the $resthin and kayastha are asked 
by the presiding judge to write down the important parts of the 
complainant’s statement; a private person (who was not a 
relative) could complain to the court about an alleged murder; the 
judge allowed an old person like the mother of Vasantasena and 
a respectable and well-known citizen like Carudatta to occupy a 
seat when replying to questions from the court, but Carudatta 
was deprived of this concession when a prima facie case was 
made out against him; the court-house (being probably situated 
near the palace) had near it mantrins, dütas, spies, an elephant 
and a horse (and the chief of the city police is asked to ride 
the horse and find out whether the corpse of a woman lay in the 
public garden), and k&yasthas; Carudatta was called upon to 
state the truth and the judge tells him that in the court no trick 
(chala) will be allowed to pass;?3 when a strong case was 





373. Compare og निरस्य भूतेन eruere qesna: | याज्ञ. II. 19 
Feary द्विगतिः agree: | नारद्‌ 1.29; न हु fir ud राजा मर्षयेद्धमंसाधनः । भूतमेष 
मपद्येत घमेमूला यतः fora ॥ नारद 1, 31 
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made out against Carudatta by circumstantial evidence he was 
asked to confess his guilt, otherwise he was told that he would 
be whipped (i, e. this refers to whipping to extort a confession, 
vide above note 332); the judge was only to pronounce the 
judgment and recommend the legal punishment, while the king 
had the last word about the exact punishment; Manu’s work 
was an authority ; a brahmana offender was not to be sentenced 
to death, but was to be banished with all his wealth, though 
some kings did not act up to this rule; impalement was carried 
out by candalas; ordeals of fire, water, poison and balance were 
known and Südraka conveys ( visasalilatulagniprürthite me vicdre) 
that Carudatta had prayed for trial by ordeal, but that the chief 
justice, because there were witnesses and circumstantial evi- 
dence, refused that request, 


The court so far described (i.e. where the king or the 
chief justice appointed by him presided) was the highest court, 
But other tribunals were recognized in the smrtis and digests, 
Yaj. 1, 30 and Nar. (L 7) state3 that law-suits may be decided 
by village councils (kulāni), corporations (éreni), assemblies 
(pūga in Yàj, gana in Nar,), the judges appointed by the king 
and the king himself, each later one being superior to each 
preceding one. The first three were practically arbitration 
tribunals like the modern panchayats. The several words here 
require explanation and they have been differently interpreted 
by different digests. Medhatithi on Manu VIII. 2 explains 
these words at great length. Acc. to him ' kuláni' means ‘ group 
of relatives’ and also (acc. to some) ‘impartial persons’ 
(madhyasthapurus&h) and ‘gana’ means ‘builders of houses 
and mansions or bráhmanas dwelling in mathas'. Acc, to the 
Mit. and V. P. p. 29 ‘kulāni’ means ‘an assembly of the rela- 
tions, agnatic and cognatic, of the litigants’; acc, to the Sm, 
C. it means ‘the agnates of the parties’; acc. to Apararka it 
means ‘husbandmen’. It appears likely that ‘kulāni’ means 
officers who presided over a group of eight or ten villages and 
who were granted the produce of one kula of land as their 
salary. Vide Manu VIL 119 and Kullüka thereon and Damodar- 
pur plate of Gupta year 124 in which the head of the district 
( visayapati) is said to have been assisted by the nagarasresthin, 
prathama-kulika and prathama-káyastha (E.I.15 p.130) and 





374. wert ओणयश्वेव गणश्चाधिकृतो दपः । मतिष्ठा व्यवहाराणां girar- 
सरम्‌॥ नारद (1. 7) 
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‘ gramasta-kul Adhikaranam’ in E. J. vol. 17 p. 345 at p. 348 in 
the reign of Ku màragupta I. From the Sanchi stone Inscription 
of Chandragupta JI ( of the Gupta year 93 i. e. 412-13 A.D.) it 
appears that panchayats were called 'paficamandali' ( Gupta 
Inscriptions pp. 29, 31). ‘ Sreni’ means, acc. to most commenta-. 
tors, ‘the corporation of persons following the same craft or 
avocation, though they may belong to different castes’ such as 
horse-dealers, betel-leaf sellers, weavers and dealers in hide, 
Acc. to the V. M. p. 280, ‘sreni’ is an association of artisans or 
traders’, ‘Ptgas’ are assemblies of men of one place (a village 
or & town) belonging to different castes and following different 
avocations. Kat. (225 and 682 ) distinguishes between gana and 
pūga which he respectively defines as'assembly of families’ (kulas) 
(Sm. C. II. p. 18, Par. M. III. p. 352) and ' assemblies of traders 
and the like’ (V. R. p. 668). V. P. p. 30 says gana and pūga are 
synonyms. The king was thus the highest court of appeal and 
next to him was the court of the judges appointed by him, 
Brhaspati (S. B. E. vol. 33 p. 281 verse 28) ordains that the 
kulas, $renis and ganas that are well-known to the king may 
decide the disputes of litigants except those that fall under 
sühasa and that it was only the king who could carry out the 
order for fines or corporal punishments, i.e. the arbitration 
courts could only decide disputes not involving sáhasa and they 
had no power to execute their decrees about fines and corporal 
punishments, but that their decisions had to be filed with the 
king, who, if he did not disapprove of them, put them into execu- 
tion. Pitamaha appears to mention three classes of State 
courts, while Yj. and Nar, refer only to two (viz. that of the 
chief justice and that of the king himself): ‘a dispute decided in 
a village may be taken to the city and one examined in the city 
(court) to the king; a dispute decided by the king whether 
correctly or incorrectly cannot be reviewed.’ It is distinctly 


325. बाग्दृण्डो'धिग्द्मश्चैव विपायसावुभो eget । अर्थदृण्डवधावुक्तो राजाय्तादुभा- 
RI राज्ञां ये Riga: सम्यक्कुलभ्रोणिगणादयः । सादसश्यायवज्यांनि wd: कार्याणि ते 
worry n yg. in ego II, 20, परा. मा. III, p. 32, स. बि. p. 68, व्यव. सा. p. 22. 
For the first, vide gw IV. 5. 279 and the second is gw IV. 5. $0 which reads 
साइसस्तेयबज्यानि. 


, 976. wr qui दुर यायापपुरे rre राजति | राज्ञा we: geet दा नाश्ति तस्य get 
res u पितामह in स्वृतिल, 11, p. 19, परा मा. HI, p. 42. 
36 
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provided by Br. (S. B. E, vol. 33 p. 282 verse 31) that the 
sabhyas are superior to the kulas and the rest, the chief justice is 
superior to sabhyas and the king is superior to all. Pitamaha*””* 
provides that when a litigant is not satisfied with the decision 
given by a kula tribunal or the others, he can carry the matter by 
way of appeal to the king. Besides these courts it appears from 
Kautilya that the village headman (grümika or grümaküta ) 
exercised certain summary powers such as driving out of the 
village a thief or an adulterer (IIL 10) and that he could try 
some offences (IV. 4, grámakütamadhyaksam và satri bruydt &c. ). 
Even in the 20th century in the Bombay Presidency under the 
Village Police Act (Bombay Act VII of 1867 ) the village head- 
man (called Police Patil) has the authority to try and on con- 
viction to punish with confinement for a period not exceeding 
twenty-four hours any person charged with the commission of 
petty assault or abuse within the limits of a village and the 
person convicted has no right of appeal to any court or magis- 
trate against such conviction and only the High Court has the 
power to entertain & petition for revision ( which it hardly ever 
does) 998० २१ quoted in Sm. C. IL p. 18 and other digests 
says that there are ten tribunals common to all men viz. the 
village people, the assembly of the citizens of the capital, gana, 
8707, men learned in the four vedas (or vidyās viz. ànviksikl 
and the rest), the vargins, kulas, kulikas, judges (appointed by 


— । 








377, fawrd ओणे।नेः कार्य gave RaRa गणेश्व अण्यविख्यातं गणाज्ञातं 
नियुक्तकेः ॥ कुलाबविश्यो(धिकाः सभ्यास्तेम्योश्यक्षो घिकरः कृतः! सर्वेष।मधिकों राजा धर्म यत्नेन 
निश्चितम्‌ n qu. in ष्य. x. p. 30. gm IV. 5. 32 has the last verse, the last pada 
being धर्माधर्ममियोजकः. The*q, पर. p. 30 explains: parpat ज्ञात्याविशूपाणों 
वाक्षिण्यादिनान्यथाद्इनमपि Hew -.. | ्रेणीनासुवारानतया ततो बलवत्ता। grat 
सवेकस्थानवासमात्रसम्बश्धेपे भिनज्नजातितया भिशल्नव्वात्तिया च ततोपि मिथोनपेक्षत्वा- 
बौवास्या्ठळबस्वम्‌ । सुपाधिकृतानां ततोपि निःसम्बस्धतया राज्ञा परीक्ष्याधिक्षतार्ना 
राजभयाबृपे पक्षपातदाक्षिण्याथसंभव इति qued घलवत्तरत्वम्‌। 

377a. कुलाविभिः कृतं कार्य May तथथोत्तरम्‌। असन्तुष्टस्य कतभ्यं याववाज्ञा qu 
भषेत्‌ ५ पितामह q. by ष्य. नि. p. 15. 

378, qa स्थामानि वाव्‌।नां पञ्च चेवानवीदू सुः । निर्णयं येग गच्छन्ति विवाद पाण्य 
बादिनः u आरण्यास्तु ead: कुर्युः सारिकाः सार्थिकेस्तथा । से निकः से निकेरेष ग्रामेऽप्युभयवा- 
सिनः॥ gangak du qu स्थानमीव्सितम्‌ । कुलि काः सार्थमुख्याश्व पुरग्रामनिवासिनः॥ 
ग्रामपोरगणभ्ेण्यश्वातु्िद्यश्च वणः | कुलानि कुलिकाश्वेष नियुक्तः चुपतिस्तथा ॥ wu 
q. by qgar. II. p. 18, परा. मा. III. p. 24, स. बि. p. 67 (summary in prose), 
भ्य. प्र, pp. 8-9. ' कुलेकाः केचनाथिगोत्रा वृद्धाः? eats, ' कुलिकाः Hester? 
vq. म, p. 9; ' सार्यिनो ग्रामयात्रादो मिलितो ARE: । खुल्या ग्रामण्यावृयः? परा. मा. 
UI. p. 25; ' साथो' ग्रामदेषयात्रादो मिलितो जनसङ्कुः तश्दुरूयाः सार्थवाहावृयः। ' 
भ्य. 3. p. 9. It should be noted that here कुलानि and sitet: are separate 
tribunals. 
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the king) and the king himself. The vargins?? are the groups 
of various kinds such as ganas, pügas, vratas, srenis and others, 
Kulikas may be the elders of the families of the plaintiff and the 
defendant. In the Dàmodarpur plates ( E. I. 15 p. 130) we come 
across one Dhrtimitra who is described as 'prathamakulika '. 
The word 'paücakula' was applied to certain high officers in 
Gujarat and Kathiawad; vide I. A, vol. 11 p. 220 (Abu Ins. of 
Bhimadeva dated Vikrama year 1265) and Tawney’s translation 
of the Prabandha-cintamani pp. 18, 84, 129, 149, 190 for ' patica- 
kula' The provisions about the conflict between customs and 
usages on the one hand and éru& and smrti on the other will be 
dealt with in detail later on in another section, A few words 
may be said here about conflicts between smrtis. In disputes 
between residents of the same country, the same city or the same 
hamlet of cowherds or of the same capital or village, the decision 
should be according to their own conventional usages, but in 
disputes between these and others (who are not residents of 
those respective places) the decision must be in accordance with 
the sacred texts3 (Kat. 47 q. in S. V. p. 72, Par. M. III. p. 41). 
Another rule is that when there is an apparent conflict between 
two smrtis, reasoning is to decide in ordinary life which should 
be followed or reasoning based on the actions of the aged and 
the experienced is to decide what text to follow ( Yàaj. II. 21) and 
the business of the interpreter consists in holding that one of 
the smrtis contains & general rule and the other an exception 
or that the two apply to different sets of circumstances ( visaya- 
vyavasthà)or that an option may be intended. Voluminous 
glosses have been written on this one text of Yaj IL 21 right 
from Vi$varüpa in the 9th century downwards. Another rule 
js that in the administration of justice dharma$&stra rules have 
superior force to those of arthasastra. This has been already 
referred to above (p. 9). Bhrgu further provides that foresters may 
get their disputes settled by foresters, members of caravans by 
other members, soldiers by (a tribunal of) soldiers and those 
who stay in a village as well as in a forest may get their dis- 
putes settled either by villagers or by foresters by mutual 


379. गणाः पाषण्डपूगाश्व बाताश्व Aora i समूहस्थाश्व ये चास्ये वगाख्यास्ते 
बृहस्पति: ॥ कार्या. q. by स्मृति, 11 p. 18, स. वि. 67; भामाण्यमेथ ये वेदे न वदृन्ति 
Byes: (et बोद्धाहेतादीनां पाषण्डाख्या प्रकीर्यते ॥ षद््रिशन्मत q. by स्य. नि. p. 13. 
. 380. देशपत्तनगोष्ठेयु gung वादिनाम्‌ ।. तेषां रवसमयेधमशाखतोन्येदु तैः सह॥ 
कात्या. q. by परा. मा. 111. p. 41, स. fü. p. 74.  ह्यूतिचच, IL. p. 26 appears to 
g scribe it to पितामह. 
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agreement and that the five tribunals for foresters and others are 
kulikas (high officers or heads of families), s@rthas (members of 
caravans), headmen, villagers, citizens. The texts further provide 
that in certain cases the court was to call in aid outsiders to help 
in deciding disputes. Vyasa! gays: ‘In the case of disputes 
among traders, artisans, husbandmen and actors it is impossible 
for others to give a (correct) decision; hence such matters should 
be got decided by experts in those various matters’. Br. states 
that in disputes among husbandmen, craftsmen (carpenters 
and the like), artisans (like painters), money-lenders, guilds, 
dancers, sectarians (like Pásupatas) and criminal tribes the 
decision should be made with the help of those who understand 
the conventions made by them and their usages. In disputes 
about the boundaries of villages and about fields in a village, 
four, eight or ten neighbours were to settle the boundaries (vide 
Manu VIO. 258, Kaut. IIL 9, Yaj. IL 150-152), Kaut. 1.19 
and Br.9? (q. in V. P. p. 23) say that disputes between those 
who have performed austerities or between those who are adepts 
in witchcraft and Yoga should not be decided by the king 
(unaided), but with the help of those learned in the three Vedas, 
as otherwise they may feel offended. These quotations show 
that certain people could claim to be tried by their peers or at 
least by a jury. This jury system was resorted to for settling 
complicated questions of fact. It is a very ancient system, being 
mentioned even by Gautama XI. 21-22 ‘the king, having 
received help from the heads of husbandmen, merchants, cow- 
herds, money-lenders and artisans as regards disputes in their 
own groups, should finally decide what is just’. 


Jt has already been stated above that the king is to decide 
according to the smrtis. He has also to take into consideration 
the duties and usages of the several varnas and the eighteen low 


381. बणिकशिलिपप्रभतिषु कषिरक्भोपजीविषु । अशक्यो निर्णयो ह्यम्येस्त दीयेरेव 
कारयेत्‌ ॥ भ्यास quoted in पश मा, III. p. 42, ब्य, प्र. p. 23; eters: कारुकाः 
शिल्पिकुसी दिभ्रेगिनतकाः | लिङ्गिनस्तस्कराः कुर्युः स्वेन धर्मेण निर्णयम्‌॥ ॥ बृहस्पति, quoted 
in भ्य. घ. p. 23. This is gw IV. 5. 18. 

382, तपस्दिनां तु कार्याणि त्रैविद्यः सह कारयेत्‌ | मायायोगविदां चेव न स्वयं कोप- 
कारणात्‌ ॥ कौठिल्य I. 19 towards end, ww. in sq. प्र. p. 23. ध्य. मा. p. 281 
ascribes it to both qg. and कात्या. 


383 -बणिङ्ू-पञ्चुपाल-कुवी दि-कारषः श्वे सवें eff | तेभ्यो बयादिकारभ्ाश्मत्यन 
egeo Aeree | गौ. XL 21-22 


Im] Enforcement of usages 285 


castes (acc. to Manu VIII. 41 and Hárita). The eighteen low 
castes said to be outside the pale of the four varnas and &éramas 
are enumerated by Pitamaha, viz. washerman, shoe-maker, nata 
(dancer caste), bamboo-worker, fisherman, mleccha, bhilla, 
abhira, mátanga and nine others (the names of which are not 
given here as the text is corrupt ). 


The foregoing gradations of tribunals did not all exist at 
all times in ancient and medieval India. One thing is, however, 
quite clear. There was always a court of the Chief Justice 
appointed by the ruling power and final appeal lay to the ruler 
himself. But 88 regards inferior tribunals usage varied. For 
example, it appears from a decision of 1742 in which a ruling of 
king Shivaji about a Kulkarni vatan is set out that in Shivaji's 
time disputes could be taken before three different but inferior 
tribunals, viz. the got (i. e. the assembly of castemen ) which is 
somewhat like the kula tribunal of the smrtis, or before arbi- 
trators hailing from a place other than where the dispute took 
place or before the officers, balutedars and chief men of several 
villages round about. 39 


Manu ( VIII. 23) prescribes that the king fully dressed and 
with an undisturbed mind, after taking his seat in the Hall of 
Justice, should perform obeisance to the gods, the guardians of 
the (eight) quarters (Indra and others, as specified in Manu 
VII. 4) and should then commence the work of looking into the 
legal business. The transaction of legal business has four 
stages (from the king’s or judge's point of view) viz. first 
receiving information from a person, then finding out under 
what title of law ( vyavahàrapada) the information falls, then 
consideration of the pleadings of the parties and the evidence 








384. man वर्णधर्मास्तु पकृतीनां च भूपतिः | व्यवहारस्वरूपं च ज्ञारवा तत्सर्वमा- 
रेत्‌ ॥ हारीत in स्मृति ० 11. p. 29, परा. मा. 111, p. 46, स. fü. p. 74; प्रकृतयः 
पितामहेन दिताः । रजकश्चर्मकारश्च नटो gee एष a! केपर्तकश्व विज्ञेयो म्लेच्छभिष्लो 
तथेव Tl... एताः कृतयः प्रोक्ता अष्टावज्ञ मनीषिभिः | बर्णानामाञ्जमाणां च सथेदा तु 
बहिः स्थिताः | स्मृतिच० II. p. 29, परा. मा. III. p. 46. 

385. Vide ‘Vatanpatrem, Nivadapatrem' edited by Messrs Mavji an 
Parasnis (1909 a. n.) in Marathi p. 12 at p. 18 'wqug. दोषांच्या तकरिरा serm 
आपन दोघा वादियांस म्हटलें की तुम्ही गोतास राजी असाल तर गोतास पाठवूं अगर 
परस्थळास राजी असाल तर परस्थळास पाठपूं अगर हमशाई गावीच मोकदूम व ARET 
ब मोजे मजक्कूरचे मोफदूम व बारा age यांसी राजी असाल धर त्याचे गोहीवरून मनशुकी 
करखेन से गोष्टी तुम्हास मातली तें सांगणें, ' 
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led by them and lastly the decision. When a litigant comes 
before the court at a proper time (i e. when the court is sitting) 
and makes his bow, he (the king or judge) should’ address 
him as follows :—" What is your business? What is the injury 
done to you? Don't be afraid, speak out, man! By whom, 
when, where and why (was the injury caused)? When thus 
asked whatever he replies should be considered by (the judge) 
with the sabhyas and bráhmanas and if the matter be legally 
entertainable he ( the judge ) should deliver the seal (sealed order) 
to the plaintiff or order the bailiff to summon ( the defendant )". 
These observations are made by Kat. (86-88). Whatever a 
man, being excited by one of the emotions of love ( or anger 
or greed ), says before the court, should be first written down 
on a board or the like by the scribe ( Nar, IT. 18). 


Very elaborate rules are laid down about the summoning of 
the defendant or accused by Nar. (I 52-54), Br, Kat. ( 96-100 ), 
Sukra (IV. 5-102-106 ) and others. A few of the rules are set 
out below. The first person to be summoned is the one against 
whom a complaint based on suspicion or truth is made by the 
plaintiff or complainant. But other persons may be called as 
defendants *? either when the person proceeded against by the 
plaintiff puts forward another as liable to plaintiff's claim or 
makes another liable along with himself or when another person 
is accepted by the plaintiff (on behalf of another who is a minor 
&c. ) or ( acc. to the Madanaratna ) another person himself comes 
forward (as defendant). The king should not require the personal 
appearance of the following persons: the diseased, minors, very 
old (beyond 70), one in a calamity, one engaged in some 





386. आगमः प्रथमं कार्यों व्यवहारपदं ततः । चिकित्सा निर्णयश्चैव quid स्याञ्चतु- 
विधम्‌ ॥ arq (1. 36). For explanation, vide स्मृतिच II. p. 29, स. वि. p. 75. 

387. काले कार्याथिनं पृच्छेत्मणतं पुरतः स्थितम्‌ i किं कार्य का च ते पीछा मा भेषी- 
AR मानब ॥ फेन कास्मिन्कदा कस्मात्यूच्छेदेषं सभागतम्‌ | एवं पृष्टः स EMA तत्सभ्ये- 
wigro सह । ass कार्य न्याय्यं चेदा हृनार्थमतः परम्‌ i apri वा निक्षिपेत्तरिमिन्पुरुषं वा 
समादिशेत्‌ ॥ कात्या. q. by मिता, on या. II. 5, परा. मा. III. 52 and 55, स्सुतिवः 
II. pp. 31, 32. The words कि काये 7०९० to a civil dispute and का च ते पीहा 
to a criminal dispute ( हिसामूल ). 

388. शगादीनां यदेफेन कोपितः करणं बदत्‌ agi oq लिखेत्सर्वं वादिनः फल- 
कादि । नारद (II. 18). : 

389. अधिकारोभियुक्तस्य नेतरस्यास्त्यसड़तेः। इवरोप्यभियुक्तेन प्रतिरोधीकृतों मतः | 
समपितोर्थिना योन्यः परो धमायिकारिणि। प्रतिवादी स विज्ञेयः प्रतिपक्षश्व यः स्वयम्‌ ॥ 
कात्या. quoted by अपराक p. 639 (reads प्रहितोधिक्ृतो मतः), mae. 11. p.32, 
स. fir. p. 80, SIA | nisi d r. " 
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religious rite, one who would suffer irreparable loss by coming, 
one in misfortune (such as the death or disappearance of a 
dear relative), one engaged in the king’s business or in a 
( religious ) festival, one intoxicated, a lunatic, one distressed, a 
servant, a woman?? who is young and whose family is in 
straitened circumstances or who is of good family or who is 
recently delivered, a maiden who is of a higher caste than that 
of the complainant. Nar. (I. 53) prescribes that cowherds 
when it is the season for taking cows for grazing, agriculturists 
in the sowing season, artisans actually engaged in work 
and soldiers engaged3%* in war should not be summoned to 
appear in person, while so engaged. In these cases some 
one on their behalf should be summoned as a representative. 
But it is provided that even these persons may be summoned with 
proper safeguards in important cases or grave charges, such as 
the killing of human beings, theft, rape, eating forbidden food, 
counterfeiting coins, high treason &c. But women who by 
their earnings support their families, unchaste women, prosti- 
tutes, women without family and women excommunicated for 
grave sins may be summoned to appear personally 3%, A person 
who is summoned and is able to appear but does not appear in 
person was to be fined according to the value or importance of 
the subject matter of dispute e. g. in slight causes fifty (copper ) 
panag, two hundred at least in the cases of middling value and 
500 panas at least in heavy causes (vide Kat. 100-101 quoted by 
Sm. C, Il. p 34, Apararka p. 607.) After taking the fine and 
waiting for 30 days or a month and a half the king may give 
a judgment in favour of the plaintiff, due to defendant’s default, 
But if the defendant does come after that time, the suit may 
be restored and proceeded with, 32 But when there is an invasion 
by an enemy or a famine or an epidemic or disease the king 
should not impose a fine, but send a second summons. Jn the 
case of those who are exempted from personal appearance ( as 
above) their relatives (son, father &c.) or some other person 





390, Compare sec. 132 of the Indian Civil Pro. Code (Act V of 1908) 
for exemption of certain women from personal appearance, 

390a. Compare the Indian Soldiers ( Litigation) Act (IV of 1925). 

391. Vide Mit. on Yaj. II. 5 (for quotations about most of these rules), 
Apararka p. 606, Par. M. III. p. 51, Vyavahara-mayükha pp. 9-10. 

392. qi दण्डमादाय जिशवात्ादूध्व विपक्षाह्रादृशबन्धार्थ (ranar वृबन्धं ?) 
wear हामिनिमित्तजयपत्रं quia! एवं कृते यदि पतिवाद्यागच्छति पुनरपि raggi 
कर्तष्पमिति | व्य. नि. p. 29. 
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appointed by them (such as a pupil, servant &c.) or one who can 
be recognised as their agent may be allowed to appear. But 
no representative was allowed in serious charges cited above 
(vide Kat. 93-95 q. by Apararka p. 639, Sm. C. II. p. 34). Ifa 
father, brother, a friend, or a relative appears before the court for 
the real litigant, the law-suit may be proceeded with (Pitamaha), 
Whoever carries on anything through another by appointing 
him to that task should be understood to have done it himself 
and the business transacted by such a representative or agent 
cannot be annulled. If a person who is not a brother nor father 
nor son nor appointed to represent another prosecutes a law- 
suit for another, he is liable to be fined3%, As the king was 
supposed to be the guardian of a minor’s wealth, it appears from 
this that a king could have appointed a guardian for the suit 
when a minor was concerned. The above provisions show that 
maintenance and champerty were not encouraged by ancient 
Hindu lawyers. 


An interesting question arises whether lawyers as an 
institution existed in ancient India. The answer must be that 
so far as the smrtis are concerned, there is nothing to show that 
any class of persons whose profession was the same as that of 
modern counsel, solicitors or legal practitioners and who were 
regulated by the State existed. This does not preclude the idea 
that persons well-versed in the law of the smrtis and the pro- 
cedure of the courts were appointed ( niyukta) to represent a 
party and place his case before the court. The procedure 
prescribed by Nar, Br. and Kat. reaches a very high level of 
technicalities and skilled help must often have been required in 
litigation. In the com. of Asahaya as edited by Kalyanabhatta 
on Nar. (rnàdàna 4) there is an instructive story from which 
it appears that persons who had studied the-smrtis helped parties 
in return for a monetary consideration to raise contentions 


392a, कुलश्ीषालकोम्मसञजार्तानां च बान्धवाः । पूर्ववादोत्तरे कु्ुनियुक्तो श्रतक- 
स्तथा ॥ q. by विषावृ खश p. 89, sqq. त. p.201; अपरगलभजङोन्मशबृद्धद्जीबालरोगिणाम्‌। 
यूवोत्तर वदेदूषण्धुनियुक्तोऽन्योथवा नरः। wer q. by qw IL p.33, व्यः प. 
p. 40; दासाः कर्मकराः शिष्या AIA बान्धवास्तथा । वादिनो न च दण्ड्याः TET- 
तोऽन्यः स दृण्डभाकू ॥ कात्या. quoted by अपराके p. 639. 
. 393. पिता आता gr wey: सम्बधिनोपि वा । यदि कुयुरुपस्थानं वाद त्र 
प्रवर्तयेत्‌ ॥ यः कश्चित्कारयेत्किचिक्षियोगाथेन केनाच्चित्‌ । तसेनेव कृतं शञेयमभिवर्य हि तत्‌ 
equ t पितामह ae ‘go II. p. 32; these are grs IV. 5. 112-113; यो यस्यार्थे 
fanga तयोर्ज यपर । यो न आता ww पिता न पुश्रो न नियोगकृत्‌ । परार्थवादी qvum: 
ह्याह भ्यवहारेपि urea | नारद (II. 22-23). This is gw IV. 5. 118. 
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before the court. But there also the helper comes forward 
saying that he is a very old friend of the family and has been 
appointed by the party to represent him. So he corresponded 
to what is called a recognized agent in the Indian Civil Pro. 
Code, Order IIL r. 2 (Act V of 1908). In Sukra IV. 5. 114-117 
some important rules are given :3% the person who is appointed 
to represent a party should get as his wages 1/16, 1/20, 1/40, 1/80 
or 1/160 part of the amount in dispute, that the wages become 
less and less as the claim in dispute becomes higher or if 
several persons employ one representative; one who knows 
dharmasgastra and the procedure of law-suits should be appointed 
as representative and not any one who is deficient in these; if 
the representative takes wages without knowing these he should 
be punished by the king. A representative is to be appointed 
by the party and not by the king at his will; if the representa- 
tive allows the matter entrusted to him to fail owing to his greed 
he is liable to be fined 25, Jn the ‘Questions of Milinda’ (8, B. 





394. ANR (जि!) तस्यापि शतिं (auram षोडशांशिकीम्‌ । विंशत्यंशां aqui था 
agui च तदृ्पिकाम्‌ ॥ यथा दबव्यापिक कार्य हीना हीना शृतिस्तथा । यादे बहुनियोगी 
स्यादन्यथा तस्य पोषणम्‌ ॥ धर्मज्ञो ग्यवहारज्ञों नियोक्त्योऽम्यथा a दि । अन्यथा सुति 
aged दृण्डयेञ्च नियोगिनम्‌ ॥ कार्यो नित्यो नियोगी न दुपेण स्वमनीषया । लोभेन स्वश्यथा 
कुषन्‌ नियोगी दण्डमर्हति ॥ zpe IV. 5. 114-117, The words भृति quw present 
a difficulty. Probably there is a compound of y with गृङ्कन्तम्‌ . 

395. The story in the com. on Nar. is as follows: In Pataliputra (modern 
Patna) a brahmana named Sridhara acquired with great trouble a fortune and 
lent to a trader named Devadhara ten thousand drammas at the rate of 2 per 
cent per month. When one month passed Devadhara paid as interest 200 
drammas, When the 2nd month was running, Devadhara died of high 
fever, his son died of cholera and only the great-grandson of Devadhara, by 
name Mahidhara, remained. He was a very young man addicted to gamb- 
ling and other vices. His property was taken under their protection by his 
maternal uncles. They were advised by a brahmana who had a smattering 
of smrti lore and was called Smartadurdhara ‘ Don't pay even a rupee to the 
creditor Sridhara. I shall save you even in Court by citing appropriate 
texts.’ The uncles replied ‘if you save us, we shall give you a thousand 
drammas as a reward’. When the 2nd month passed (from the date of 
borrowing), Sridhara called upon the uncles to pay 200 drammas as interest 
for the 2nd month. They replied ‘You cannot claim even the principal 
(from the great-grandson of the original borrower), much less interest’. 
Smartadurdhara, the legal adviser of the uncles, said ‘‘Narada declares 
(rnàdàna 4) ‘grandsons should pay the debts of the grandfather; that 
(debt) ceases from the fourth’, On hearing this Sridhara was stunned, 
but gathering his wits filed a suit in the court and had summonses issued 
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E. vol. 36 p. 238) there is a passage about certain bhikkhus in 
the ‘city of Righteousness’ (dhammanagara) who are styled 
‘ dhammapapikas’ (dealers in dharma) and are described as 
follows: ‘(Bhikkhus), who in the spirit and the letter, in its 
arguments and explanations, its reasons and examples teach and 
repeat, utter forth and recapitulate the ninefold word of the 
Buddha; such bhikkhus are called, O king, lawyers in the 
blessed one’s city of Righteousness’ and on p. 239 there are 
' dhammasetthino (bankers of dharma), which word reminds us of 
the $resthin in the Mrechakatika. The dhammapanikas probably 
correspond to such lawyers as Smartadurdhara mentioned above. 
The rules of Sukra make a near approach to the modern 
institution of the Bar and the fees prescribed by Sukra are 
similar to those allowed by the Bombay Regulation Il'of 1827 
and by Schedule III to the Bombay Pleaders’ Act (Bombay Act 
XVI of 1920). The first legislative enactment in India to deal 
with lawyers for representing parties passed by the British 
Government was the Bengal] Regulation VII of 1793 which defin- 
ed the privileges, the fees (five per cent up to 1000 and then on 
a sliding scale) and responsibilities of vakeels (which word 
originally means ' agent ’). 


The plaintiff may put under restraint till the approach of 
the summoner (the bailiff) by the king's order the defendant, 
who does not stand up to meet the claim (i. e, is about to abscond 
or may abscond ) that is to be investigated (or when the plaintiff 
spoke to him about the claim before coming to court) and 








(Continued from the last page ) 


to Mahidhara, great-grandson of Devadhara, and his uncles. Sureties were 
_taken from both sides, The uncles were asked (by the court) ‘why don’t 
ou pay the interest to Sridhara’? They appointed as their representative 
Smartadurdhara, who said that he and his ancestors were friends of the 
family of Mahidhara and so he addressed the court ‘I rely on Narada’s 
words (quoted above), and Mahidhara being the fourth from Devadhara 
(including the latter) is not liable to pay’. Bhatta Smartasekhara laughed at 
this and said ‘Smartadurdhara, you are not deeply learned in the smrti texts 
nor have you studied glosses thereon, The whole of the debt of 10000 drammas 
lent by Sridhara is still due from Mahidhara, as he is the great-grandson 
of the borrower, as three male descendants of the borrower are liable to pay 
the ancestor's debt and as Narada means only this that the son of the great- 
grandson (who is the fourth from the borrower, excluding the latter from 
computation) is not liable to pay the debt of his great-great-grand-father 
and the learned speaker charged bim with having been promised a gratifica- 
tion, Smartadurdhara and his proteges lost the case, 
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who disregards the words of the claimant. This is called 
üsedha which is explained by the Mit. on Yaj. II 5 as restraint 
under the king's order. It is of four kinds viz. restraint as to 
(sth@na) place (e. g. you are not to go elsewhere from your 
house or a temple), as to time (e. g. you must present yourself 
on the 5th of a certain month), restraint from going on ( pra. 
vasa) a journey (till the suit is decided) and restraint from 
doing certain actions (e. g. you are not to sell certain property 
or to plough a certain field till the disposal of the suit ) 3१6, 
The rules about asedha are laid down by Nar. (I. 47—54), Br. 
(q. by V, P. p. 42, Sm. C. IL pp. 30-31), Kat. 103-110 (all quoted 
by V. P. pp. 41-42, Sm. C. IL. pp. 30-31). Nar. (1, 54) states 
that those persons whose persona] appearance is dispensed with 
as stated above are not to be subjected to asedha. Narada 
provides that he who disregards the prohibitory order ( àsedha ) 
of the court should be punished and that he who obtains a 
restraint order against a person that should not have been thus 
proceeded against should also be punished. Acc. to Kat. that 
man who restrains the defendant so as to prevent him from 
exercising his limbs or from talking or breathing freely should 
be punished and not the defendant if he breaks such restraint. 
A defendant would not be liable to be fined, if he disregards a 
restraint order which ties him down to a river ford, or to a forest, 
to a bad place ( infested by thieves and tigers ) or at the time of 
an invasion (Nàr. 1. 49). There is à provision which looks like one 
for the appointment of a Receiver in modern times. Kat. (120) 
says ‘ A king should not allow a litigant to proceed if the litigant 
retains the property or money which he has (been shown to have) 
seized ; it should be delivered over to the opposing litigant (if 
he be trustworthy ) or it may be kept with a third person ( as 
receiver for the successful party ) ?. When the defendant comes 
on being summoned, he and the plaintiff are both to be placed 
before the judges (Pitàmaha q. in Sm. C. I. p.34). Then a surety 
is to be taken from both who would be capable of carrying 


396. It should be noted that these provisions about &sedha are analo- 
gous to those about attachment or arrest before judgment (section 94 and 
Order 38 of the Indian Civil Pro. Code of 1908) and temporary injunction 
(Order 39 of the same). 

397. गृह्ीतग्रहणो न्यायो म प्रवर्यों महीञ्चुजा! तस्य वा तत्समप्थ स्यास्र्थाप्यं बापि 
परस्य तत्‌ । कात्या. q. in स्सृतिच. 71.5. 35, füurquieg p. 94, which explains ‘afiar 
पश्यथिसकाशाञ्चेद्विवादृपदमानी यते तदा याबरपरयथिनि मध्यस्थे वा न समर्प्यते erfreut 
agem: । eres । गृह्यते इति ग्रहणं विषादपद्‌ तद्गृहीतं यच्च स गृ्ीतग्रहणः । तस्य 
प्रत्यार्थेन: कृते ( हरते ? ) तत्समप्य परस्य मध्यस्थस्य रथान बा स्थाप्य मित्यर्थः ' 
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out the decree made by the court i. e, who would be able to pay 
the amount of fine to the king if the defendant denied the 
plaintiff’s claim or who would be able to pay double the amount 
of the claim if the plaintiff's claim be found to be false (Yaj, 
IL 10-11). If any one of the parties cannot offer a surety, then 
he has to be kept in the custody of the court's bailiff (sadhyapala) 
and has to pay the daily wages of the bailiff at the end of 
every ?9 day ( Kat. 117 q. by Mit. on Yj. II. 10), The following 
persons could not be accepted as sureties ( Kat. 114-116 q. by 
Mit. on Yàj. II. 57 ): ‘the master (in the case of a party being a 
servant ), an enemy, one authorised by the master, one arrested, 
one fined, one accused of grave sins or offences, one who is a 
co-sharer in family property, a friend, one who is a perpetual 
student, one who is appointed to do the king's business, ascetics, 
one who would not be able to pay the amount decreed and the 
fine to the king, one whose father is living, one who incites the 
party for whom surety is demanded, one whose antecedents are 
unknown.’ When a person ( of any caste) is kept guarded for 
want of a surety he is not to be prevented from doing necessary 
and obligatory acts ( bath, sandhyd worship &c. ) and if he runs 
away from the guard he should be fined eight panas ( Kat. 119 
q. in Par. M. III. 58). 


When the defendant comes before the court, the information 
at first given by the plaintiff is to be written down accurately 
in hi& presence together with the year, month, fortnight, day, 
names ( of parties ), caste &c. ( Yaj. II. 6). When the aggrieved 
party first comes to the court, all that is taken down is the 
matter in dispute (i e. the draft of the plaint); when the 
defendant comes, the plaint is written down with all details 
(including the grievance as stated in the beginning) ?? The 
plaint is called by various names in Sanskrit viz. paksa, bhasa, 
pratijnà ( Mit. on Yaj. II. 6). Sometimes the word ' pürvapaksa ' 
is used for paksa (as in Kat. 131, Nar. I.1) Vadin and 
prativadin generally mean the plaintiff and the defendant, though 
vüdin sometimes means ‘a litigant’ (either the plaintiff or 
defendant). ' Arthin' (one who seeks the assistance of the court) 
and abhiyoktr ( attacker) are synonyms of vádin, and pratyarthin 
and abhiyukta (attacked) are synonyms of prativddin, Kat. 





398. अध चेस्प्रतिभू्नास्ति कार्य योग्यस्तु वादेनः। स रक्षितो विनस्यास्ते quier 
वेतनम्‌ ॥ कात्या. quoted by मिता. on या. II. 10 and V. P. p. 44. 

399. आकेकनसमये कार्यमात्रं लिखितं प्र्यर्थिनोऽ्यतः समामासादिविशिर्ध लिख्यते 
इति विशेषः । भावा प्रतिज्ञा पक्ष इति नार्थान्तरम्‌ । मिता. on या. II. 6, 
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(130-131 ) says that the judge® should have the plaint written 
down on a board (or on the ground) with a piece of chalk as 
narrated naturally by the claimant and then on & leaf (palm 
leaf or bark or paper ) when it is corrected ( after the defendant 
appears) and that the plaintiff may delete some matters from the 
original ( draft of ) plaint and may fill in gaps and that such 
amendments may be made in the draft till the plaint is finally 
settled. Jt appears from the Vyavaharatattva (p. 205) that 
the pleadings (the plaint and the reply) could be written down 
in Sanskrit or in the vernacular of the parties if they were 
ignorant. The Mrechakatika (Act IX) shows how the presiding 
judge asks the Sresthin and kayastha to write down the words 
‘not by me’ as the complaint of the Sakara when the latter 
averred that Vasantasenà was killed by Carudatta and not by 
himself. The plaint could be amended till the filing of the reply #22 
(Nar. IJ. 7). Elaborate rules are laid down about the contents of 
the plaint by many writers from Kautilya (III. 1) downwards. 
Kaut.* states that in the plaint should be entered the year, 
season, month, fortnight, day, the documents (to be relied upon), 
the court (in which the plaint is lodged), the (amount of) debt (or 
other money due ) and the country, village, caste, famiIy, names 
and occupations of the plaintiff and defendant together with the 
relationship in which they stood to each other. Kat. (127-128 
q. by Mit. on Yaj. II. 6 and Apararka p. 608) requires that in 
guits about immoveable property, ten details should be recorded 
in the plaint viz. the country, the place (town or village in 
which the property is situated), situation ( boundaries or the 
figure such asa square &c. ), the caste ( of both parties), names, 


400. अधिकान शोधयेदर्थानन्यांश्व प्रतिपूरयेत्‌ । भूमौ निवेशञयेत्तावद्यावत्‌ पक्षः प्रति- 
fea: ॥ पूर्वपक्षं स्वभावोक्तं प्राह विवाकोऽभिलेस्वयेत्‌ | पाण्डुलेखेन फलके ततः पत्र विशोधितमा 
क्कास्या- q. the first by विश्वरूप on या. II. 6, the 2nd. by मिता० on wr. II. 6 
and both by अपराक p. 611, पशा. मा. III. pp, 65-67. 

401. झोधयेर्पूर्ववाद्‌ं तु यावल्लोसरदृर्शनम्‌ | अवष्टव्धस्योत्तरेण निवृत्त शोधनं भवेत्‌ i 
नारद्‌ ५. by ere on या. II. 6; एतञ्च संस्कृतदेशभाष।न्यतरेण यथाबोध॑ बक्तथ्यं Bag 
wr! मूखाणामपि वाद्िपतिवादितादर्शनात्‌ | अत एवाध्यापमोपि तथोक्तं विष्णुधमोसतरे । 
संस्कृतैः माकृतेर्वाक्येयः शिण्यमहुरूपतः । देशभाषाद्युपायेश्व घोधयेस्स ge equ ॥ 
च्यवहारतरव p. 205. 

402. Under the Civil Pro. Code, Order VI. r. 17 (Act V of 1908) the 
plaint may be allowed to be amended at any stage of the suit, The ancient 
Indian rule was somewhat stricter. 

403. संघत्सरमृछुं मासे पक्षं दिवस करणमाधिकरणसृर्ण षेदकावेदृकयोः कृतसमर्था- 
बस्थयोदेश्मामजातिगोतरनामकर्माणि भ्याभिलिख्य बादिपतिषादिपश्षालथाशुपूर्ष्प लिपेशयेत्‌ | 
अर्या 111. 1. 
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the dwelling place (of the parties), the measure (so many 
nivartanas &c.), the name of the field, (names of) the father, 
grandfather and: great-grand-father, mention of the former 
kings. Kat. 124-126, Br. (q. in Sm. C. p. 36 and V. M. 
p. 294 ) give further details, which are passed over for want of 
space. All the details enumerated above need not occur in 
every plaint, but the necessary ones must be stated according 
to the facts of each case १४, 

These rules about the contents of plaints are very similar 
to those in the Indian Civil Pro. Code, Order VII rules 1-5. 

In modern India no suit or appeal can be filed unless the 
plaintiff or appellant pays substantial court-fees (Rs. 7$ per 
cent upto Rs, 1000 and 5 per cent for higher claims up to 5000 
and go on at reduced rates as the claim rises). It is interesting 
to see how the litigants in ancient India fared in this respect. It 
appears that in disputes of a criminal nature no court fees had to 
be paid in ancient India. The person found guilty had to pay to 
the king the fine declared in the Smrtis for offences or awarded by 
theCourt. As regards civil disputes also nothing had to be paid at 
the inception ofthe guit. Certain rules are prescribed by Kaut. 
(III. 1), Yàj., Visnudharmasütra, Nar. and others about payments 
to the king after the suit is decided, which payments may be 
regarded as in the nature of court fees. Yaj. II. 42 and Visnudharma- 
sutra VI. 20-21 state that in the case of suits for the recovery of 
debts the debtor who admitted that he was a debtor (but did 
not pay the creditor) should be made to pay to the king 10 per 
cent on the amount decreed and the successful creditor should 
pay five per cent out of the amount decreed (as bhrti, compensa- 
tion or court fee) 45. When the debtor denies the fact of debt 
altogether and the creditor succeeds in establishing it, the debtor 
had to pay the amount decreed to the creditor and an equal 
amount to the king as fine; but if the plaintiff turns out to be a 
false claimant (1, e. the relationship and the amount of the debt 
are not proved) he had to pay to the king as fine twice as much 
as the amount claimed by him (Yàj. JL. 11). Nar. also(IV. 132) 
says *6 that a debtor, who is able to repay a debt but does not 


404. येषां मध्ये यानि साधकथाधकप्रमाणोपन्यासोपयोगीनि यत्र भवम्ति तत्र तान्येव 
Beare न सर्वाणि प्रयोजनाभावात्‌ | अपरार्क. p. 608. 

405. उत्तमर्णश्चेद्वाजानमियात्तद्विभाषितोऽधमणो राज्ञे धनवृशभागसंमितं दण्ड दद्यात्‌ 
प्राप्तार्थश्रोत्तमणों चिंशतितममंस्‌ । विष्णुधर्मूत्र VI. 20-21. 

406. ऋणिकः सधनो यस्तु दौरातम्याक्न म्रयच्छति। राज्ञा दापयितध्यः स्याद्र fent 
प्क हातम्‌॥ ang IV. 132, The ब्य. aga p. 182 reads qnrertsi तु विंशकम्‌ 
(i. e, 20 per cent). 
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do so through wickedness or malice, should be made to pay the 
debt after recovering five per cent from the debtor. The Sm. C. 
IL p. 121 says that this applies to a case where the debtor admits 
his liability to the plaintiff Manu VII. 139 gives milder 
rules: ‘if a debtor admits before the Court that he is a debtor, 
then he has to pay a fine equal to five per cent on the amount 
decreed, but if he denied the fact of debt altogether, then he has 
to pay as fine ten per cent’, Manu VIII. 59 which prescribes 
a fine twice of that amount which the debtor falsely denies or 
which the creditor falsely claims contains a somewhat different 
rule (which Medhatithi says applies where parties are guilty 
of downright fraud, while VIII. 139 applies where there is 
negligence or loss of memory &c.) In suits other than for 
debts such fines are also prescribed e. g. in Yàj. II. 26 for one 
who misappropriates a pledge, IL 33, IL 188 (for breach of the 
rules of guilds and other groups), Yaj. II. 171 (where a person 
claiming to be the owner of lost goods and failing to prove his 
ownership of them was fined pafica-bandha i.e. a fifth part of the 
price of the goods). Kaut. prescribes*” that when a party is 
guilty of contradictory pleadings, or does not cite witnesses 
though saying he has witnesses and is defeated for these and 
similar reasons he has to pay a fine of 20 per cent of the claim 
and 10 per cent only if he relied on his own deposition (and 
called no witnesses) and further the defeated party has to pay 
the costs viz. the wages of the bailiff and of the subsistence 
allowance of witnesses. Therefore it may be said that in 
ancient times Indian litigants had an easy time, while in 
modern times litigation is often ruinous, what with the heavy 
court fees to be paid in several courts, the fees of legal practi- 
tioners and the expenses of witnesses and the delay of years 8, 
The remark of Dr. Hart (in ‘Way to justice’ p. 17) is as appli- 
cable to modern India as to England 'the plain truth is that 
the justice of the courts is unattainable by some citizens through 
want of the necessary financial resources; while in the case 





— 


407. परोक्ततृण्डः vaa: स्पयंधादिवण्डो दृशबम्धः AUTR: । पाथे- 
भक्तमर्थविशेषतः । तदुभयं Prasat qur adara ILL. 1. 

408. In modern times a plaint or memorandum of appeal is to be rejec- 
ted if not properly stamped. Vide Order VII. r. 11 of the Indian Civil Pro. 
Code. The Peshva's Government appears to have taken one-fourth or one- 
fifth from the party whose claim for partition or for recovery of debt suc- 
ceeded. Vide ' Peshwa's Diaries' ed. by Rao Bahadur Wad, vol. 2 pp. 132, 
146, 163. 
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of many others it is not worth having at the cost which it 
involves’, 


In one of his most famous soliloquies Shakespeare (in 
Hamlet II. 1 ‘ Oppressor’s wrong, the proud mans's contumely: 
the pangs of despised love, the /aw's delays’) enumerates law's 
delays among the principal evils of human life. In modern 
India as in England? before 1873 delay in the decision of 
causes isa crying evil In the rough and ready methods of 
administering justice in ancient India care seems to have been 
bestowed on disposing of cases as quickly as possible The 
Story of king Nrga who caused delay has already been referred to 
(p. 243). Kaut. (III. 1) states that if the plaintiff, after the defendant 
files his answer, does not on the same day begin to support his 
cage (by evidence) he would be declared to be defeated, since 
the plaintiff comes to court after determining the strength of 
his case, but the defendant does not do so (he is dragged to 
the court); that the defendant may be allowed an adjournment 
of three or seven days for his defence; if he is not ready with 
his defence within that time he may be punished with a fine 
ranging from 3 to 12 panas; if he does not answer even after 
three fortnights he shall be punished with fine for parokta ( viz. 
paficabandha or dagabandha as stated above in note 407) and 
the plaintiff's claim would be recovered from the property of 
the defendant. A similar rule is laid down in Manu VIII. 58. 
Yaj. IL. 12 prescribes that disputes relating to saühasa (killing 
by poison or weapon), theft, abuse, assault, cows, charges of 
grave sins and women (about the chastity of all women and 
about ownership in the case of female slaves), the defendant 
has to make his defence at once, and that in other cases time 
may be granted at the discretion of the court. Nar. I. 45 is to 
the same effect. Nar. I. 44 holds that adjournments may be 
granted in suits about debts and the like for finding out the 
truth as such disputes are complicated and as memory is weak. 
Pit&maha (q. in Sm. C. IL p. 42) says that adjournments may 
be granted in disputes about deposits, sealed deposits, gifts, 
partnerships, transgression of conventions and partition of 
heritage. Gautama XIII. 28 speaks in general terms of an 
adjournment for one year, when the defendant does not 
remember the transaction, but prescribes immediate trial in 


409. For the enormous delay in the disposal of even simple proceedings 
or Bills in Chancery in England, vide Holdsworth's ‘ History of English Law ' 
(1926) Vol. IX, pp. 374-375 and 433-435, 
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disputes about kine, women and children or when the matter 
is urgent i. e. where loss or abandonment of the thing will be 
the result of delay ( Gaut. XIU, 29-30). Brhaspati allows time 
even to the plaintiff if he is not able to put forward his case 
owing to his immaturity or lack of boldness.*!? Kat. (145-158 
quoted by Apararka p. 619, Sm. C. II. p. 42, Par. M. III. pp. 69-72) 
contains elaborate rules about adjournments, He says that 
according to the importance or otherwise of the dispute, one, 
three, five, or seven days may be allowed to the defendant to 
make his defence in disputes about debts, according as the debt 
was contracted three months ago or 6, 12, 20 or 30 years ago ; 
that even more than a year may be allowed if the defendant is 
an idiot or lunatic or is suffering from disease or if the subject 
of dispute or the witnesses are in a foreign country; that more 
adjournments than one may be granted in such cases; that 
according to Brhaspati in disputes about immoveable property 
also no adjournments should be granted; that if the act of God 
(daiva) or the king prevents the defendant from making his 
defence he should not be declared defeated, but time should be 
granted to him to prove this. It is clear that with the advance 
of time adjournments became longer and more frequent in Kat. 
compared with the rigid rules of Kaut.. Kat. and Sukra 
(IV. 5. 167, 209 ) contain the last word on this point. According 
to them delay in deciding causes is tantamount! to denial 
of justice ( dharmavyüpatti, lit. death of Justice ). 


The sequence of stages in a law-suit is as follows: first 
the plaintiff makes his averments, then the defendant makes 
his reply; when both have finished, the members of the court 
speak (or deliberate among themselves) and after them (speaks) 
the judge ( Kat. 121 q. by Apararka p. 611, Par. M. III. p. 58). 
The four stages (padas) of a law-suit, acc. to Yaj. II. 6-8, and 





410. कऋणोपनिधिनिक्षेप दानसंभूयकर्मणाम्‌। समये दायभागे च कालः कार्यः प्रय- 
tras ॥ पितामह १. in agwo IL p. 42; अभियोक्ताऽमगहभर्वाद्र बकतुं नोरसहते यदि | 
तस्य कालः प्रदृतष्यः MARIJE: ॥ बृहस्पति q. in gT IL p. 40, अपरार्क 
p. 611. 

411. न कालहरणं कार्य राज्ञा साधनदुर्शने । महान दोषो भषेतक्कालादू धर्मध्यापत्ति- 
लक्षणः ॥ दृधाहेशाचरूपं तु कालं साधनदूर्शने । उपार्थि चा समीक्ष्येष दैवराजकृतं सदा ॥ 
Ww IV. 5. 167 and 209. The first is almost the same as Kat. 339 (q. in 
TT Il. p. 92, ष्य, मा. p. 306, स. (8. p. 148, which read साक्षिप्रभाषणे and 
धर्मप्याववत्ति० ) 

38 
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Br. are named! bhüsápüda (the plaint ), uttarapáda (the reply ), 
kriyapada (the adducing of evidence), sádhyasiddhi* or nirnaya 
(the decision); while Kat. 31 states them as pürvapaksa, uttara, 
pratyakalita and kriya. Pratyakalita means ‘discussion or 
consideration among the sabhyas about the burden of proof’ (vide 
p. 260 n. 337). If several persons come simultaneously with compla- 
ints or plaints, then the order of taking up the cases is regulated 
by the varna of the plaintiffs i. e. the suit of a brahmana is first 
taken up (Manu VIII. 24). Kaut. I. 19 states“ that the causes of 
temples (or idols), ascetics, heretics, bráhmanas learned in the 
vedas, about cattle and sacred places, of minors, of the aged, 
of those afflicted with disease or misfortunes, of the helpless and 
of women are to be looked into in the order enumerated or 
according to the importance of the causes or their urgency. 
Kat. (122 q. in Sm. C. IL p. 35, Par. M. III. p. 59) says that 
preference should be given to that litigant whose injury is 
greater or whose cause is more important than those of the 
rest. Kaut. JIL 20 went! go far as to say that judges should 
look into the causes of idols (or temples), bráhmanas, persons 
performing austerities, women, minors, the old, the diseased, the 
helpless, even if they did not come forward to complain nor 
should judges put forward the excuses of time (i. e. the long 
delay in taking cognisance of their causes), place, or (long) 
enjoyment (of their opponents ). 


‘ Lengthy quotations and illustrations are cited in the com- 
mentaries and digests about the requirements of a good plaint. 
They are all passed over. They well illustrate the penchant of 
ancient Indian writers for divisions, sub-divisions and subtle 
distinctions. 


Kat. (136 quoted by Apararka p. 609) specifies several 
reasons which make a plaint unacceptable viz. one that lacks 


412. पूर्वपक्षः ga: पाढ़ो द्वितीयस्तृत्तरस्तथा | क्रियापादस्तथा वाध्यश्वतुर्थों निर्णय - 
स्तथा ॥ gee १. by अपरा p. 616; पूर्वपक्षश्चोत्तरं च मत्याकालितमेव च्च । क्रियापावृश्च 
तेनायं चतुष्पात्ससुदादृतः ४ कात्याः १. by अपराक p. 616. V.P. p.44 quotes a 
verse of Br., where प्रश्याकलित is the 4th qrg. 


413. अत्र च सिद्धिशब्वेन सभ्यामाम्थिप्रस्यर्थिविषयजयपराजयावधारणोपायभूतं 
प्रमाणमस्येद uw: प्रामोतीति विचारकाणां परामशः प्रस्याकलिताविशिब्दृषाच्य उच्यते 
सिद्धिफलत्वात्‌ । अपरा p. 616. 

414, तस्मादेबताअमपाषण्डओजिसपक्ु पुण्यस्थानानां aega प्याधितव्यसन्य नाथार्भा 
tnt च ऋमेण कार्याणि quiet । कार्यगोरवादात्ययिकवशेन वा t sige I. 19. 

५ 115. देवशाह्यण त पस्विद्धी बाल शुद्धष्याधितानाममाथानामनभिसरतां धर्मस्थाः HTT 
कुयुः। न च देशकालभोगच्छलेनातिहरेयुः । श्रथेशाह् 111, 20. 
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the mention of the time and place ( of the cause of action ), that 
omits the statement of the material ( dravya, which is the subject 
of dispute ) or the amount thereof and that is wanting in (stat- 
ing) the extent of the relief claimed, that is opposed (to the 
interests or usages) of the country, that is prohibited by the 
king's order, that mixes up several vyavaharapadas.* Certain 
plaints are declared to be vitiated (paksabhaisa)*” and not 
entertainable viz. a plaint that contains an unknown (or 
imaginary ) grievance, that discloses no injury, that contains 
letters or words making no coherent sense, that states no cause 
of action, that is incapable of proof or is self-contradictory 
( Kat. 140 q. by Mit. on Yàj. II. 6, Par. M. III. 61). Nar. II. 8 
also points out the faults ( dosas ) of a plaint and explains them 
(IL 9-14). Brhaspati states that there is to be no law-suit 
between teacher and pupil, father and son, husband and wife, 
and master and servant. This does not mean that law-suits 
between these pairs are altogether prohibited but that suits 
between them are undesirable, that the king or judges should 
persuade them to desist from proceeding in Court, that if they 
persist the court has to decide the suits according to the 
astra. Manu ( VIII. 299-300 ) prescribing the same punish- 
ment as for a thief in cages where a wife, son, slave, servant or 
brother is beaten for correction more severely than is allowed 
in the $astras by the husband, father, master, or elder brother 
respectively conveys by implication that a legal proceeding by 
these is possible. The smrtis did not encourage disputes based on 


416. Ifa plaintiff states ‘the defendant stole my gold, I deposited a 
thousand dranimas with him which he does not return, he sold a cow to me 
without being its owner °, there is a joinder of three vyavaharapadas viz. 
steya,niksepa, asvamtvikraya. This is not a bad or altogether unacceptable 
plaint. All that is meant is that the trial of all these cannot be carried on 
simultaneously, but one after another. 

417. अप्रसिद्ध निराबाधं निरथ निष्प्रयोजनम्‌ । असाध्यं वा विरुद्धं वा पक्षाभासं 
विवर्जयेत्‌ ॥ कात्यायन quoted by मित्ता. on या. II, 6 (without name), qur. मा. II. 
61. The egftae 11. 37 ascribes the same verse to बुहस्पाति (last pada being 
पक्षं राजा Rag). Vide my notes to Kat. 140 where it is shown how there 
is a good deal of divergence about the interpretation of this verse, 

418. शुरुशिष्यों पितापुत्रो दम्पती स्वामिभ्त्यकों | एतेषां समधेतानां व्यवहारो न 
बियते । नारद्‌ acc. to विश्वरूप ०० arg. II, 5, and WE. acc. to मदनरत्न and व्य. प्र. 
p.34. The latter remarks  तस्मादिदं वचन शुर्षादीनां शिष्यादिभिः सह व्यवहार्करणे 
weet न str ge मिम्दावहर्वाद्सुत्र नरकजनकरवादित्यितत्परमेत्र । राजाडिभिस्तु 
नायसुलितो व्यवहारो लोक यहानिकरत्वादिति निषार्यमाणा अपि शिष्यादयो न परितुष्यन्ति 
eg तेवां sarge निणयकरणमदोष एष ।; vide also मिसा. on या IL. 32 for 
similar?words, 
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flimsy or trumpery grounds. Brhaspatif? says that a plaint 
that is nirarthaka ( i. e. the injury in which is very small or the 
monetary value involved is negligible) should not be entertained 
by the king. This is on the principle of de minimis non curat lex 
(the law does not take account of trifles) also embodied in 
sec. 95 of the Indian Penal Code, 


When the plaint has been finally settled, the defendant 
should be called on to reply in writing to the plaint in the 
presence of the plaintiff ( Yàj. II. 7, Nar. II. 2). This is called 
uttara (reply ) or pratipakga (Nar. IL. 2). When time may be 
given to the defendant for putting in his answer has already 
been stated above. 


The answer of the defendant must possess the following 
characteristics viz. 10 must completely meet all the points of 
the plaint, it must not deviate from the truth, must not employ 
vague words, must not be self-contradictory, it should not be 
such as to require further explanation (because of containing 
words in a foreign tongue or unknown or rarely used words or 
elliptical or badly arranged sentences). 52 A reply is of four 
kinds, (1) mithy& ( of denial), sampratipatti or satya ( confession 
or admission), kürama or pratyavaskandana (of special plea or 
demurrer ), prànnyaya or pürvanyaya ( of former judgment or res 
judicata). A reply of denial may take four forms (Nar. II. 5) 
viz. (1) this ( what is affirmed in the plaint) is false, I do not 
know anything about it, I was not present ( when the transact- 
ion alleged in the plaint is said to have taken place ), I was then 
not born.*2! The first is a direct denial, the others are implied 
or indirect. Very strict rules of pleading were evolved by the 

419. स्वल्पापराधः स्वल्पाथों निरर्थक इति vua: | बृहस्पति q. ¡7 स. वि. p. 87 and 
agwo II. p. 37, which explains es निरर्थकस्योद।हरणम्‌ । अहमनेन सस्मितं निरी- 
क्षितः मामकी लाक्षानेनापहुता gia wc t 

420. पक्षस्य nhk सारमसन्दिग्धमनाकुलमख | अष्यार्यागम्यमित्येतदुत्तरं agar 
fag: ॥ quoted by मिता. on या. 11. 7, अपराक p. 612 (ascribes to नारद ), स्मृतिल० 
IL, p. 42 (ascribes to प्रजापति ), ym IV. 5. 139. 

421. मिथ्या dn तिपस्तियां प्रस्यवस्कन्दमेष uri पाङ्स्यायाविधिसाध्यं वा उत्तरं ENH- 
तुर्विधम्‌॥ नारद्‌ II 2; कात्यायन bas सत्यं मिथ्योत्तरं चेव nerangi तथा । पूर्वन्या- 
याविधिश्चैवसुततरं curar (dua ॥ q. in. मिला. on या. IL. 7. The same is gay IV. 
5. 144. एतदेवाधर्यमिति waged बृद्धकात्यायमः-ध्यपेता तु क्रिया यत्र हा्मिदुक्तेन 
कीतिता। आधय तह्विजानीयारपूवपक्षस्य नान्यथा usus. नि. p. 51 and tq. मा. p. 307 
(reads बाधिका तु क्रिया). sq is probably derived from अधर (meaning 
‘lower’, ‘weak'-or ‘inferior’), The tq. gr. reads आधार्य, which appears fo 
pea wrong reading. w 
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time of K&t., who provides ( 144 ) that if a statement asserted by 
the plaintiff in the hearing of the defendant is not traversed by 
the latter or if the latter remains silent when he should have 
given a reply, it (should be held by the court that it ) is admitt- 
ed (by the defendant)? When the defendant declares the 
truth of the claim made in the plaint that is a reply of 
admission. Where the defendant accepting as correct the 
matters ( or facts ) set out by the plaintiff raises a plea, that is 
a reply of special plea. *2 The same is designed by some as 
üdharya or Gdharya (rendering futile) of the plaint. For ex- 
ample, where plaintiff avers that defendant took one hundred 
rupees and defendant accepts that fact but adds either that he 
later on returned them or that they were really donated to him, 
that is a reply of special plea. Where a person though defeated 
in a ( former) proceeding again causes a plaint to be written 
and is addressed ( answered ) with the words ‘ you were formerly 
defeated ', that is a reply of former judgment. That there was 
a former judgment between the same parties may be proved by 
citing the judges or arbitrators or by citing other witnesses or 
by producing the writing itself i. e. the copy of the judgment 
(Kat. 172 ).** In a reply of admission there are only two stages 
of vyavahara viz. the plaint and the reply; there is no need of 
proof (so there is no kriy@pada ) and the plaintiff succeeds as a 
matter of course (and so there is no necessity of a regular 
judgment, nirnaya). Kat. (173-190 ) states at great length the 
faults of a reply and also what are not proper replies. The Mit. 
(on Yàj. 1L 7), Apararka pp. 613-614, Sm. C. II. pp. 43-46 and 


422. आव्यमाणोथिना यत्र यो ह्यधो न विधातितः । दानकालिऽथवा तूष्णीं स्थितः 
सोथॉदुमोदितः ॥ कास्था. १. by geqmeTqs. Compare Order VIII rule 5 of the 
Civil Pro. Code. 


423. अथिना लेखितो योर्धः प्रत्यर्थी यादि तं तथा । quu कारणं जुयास्पस्यवस्कन्द ने 


egaal छुक्र IV. 5. 148, नारद q. by मिता. on या. 11. 7; vide wegga 170, 
q. by स्य, मा. p. 307 (reads योथिनार्थ: WFE: ), व्य, 9. p. 59 (which reads 
आध्यै भुरण वीत्‌ as the last fada). 

424. विभावयामि कुलिकेः साक्षिमिछिखितेन वा। ede मयायं पराक़पाहस्म्याय- 
म्रिप्रकारकः ॥ कात्यायन q. by स्यृतिच० IL ए. 43 which explains ' कुलिकैरिति mp- 
तथ्यवहारवधृणामुपलक्षणार्थंम्‌ ", व्य प्र. 9.61, The ध्यव, नि. (p. 53) has the follow- 
ing note on this ` ऐन्द्रेस्थाने जितस्य माङ्कन्यायाविधिसिद्धो जयपत्रेणाहं भाषयामीत्येकः 

व्यवहारे च जयपत्राभावात्‌-कुल्याः कुलविषादषु विज्ञेयास्तेपि साक्षिण:--ह॒ति लाल 
N व्यवद्ा रदृशिमिर्भावयामीति द्वितीयः । राज्ञा धर्मामनस्थेन eget तस्वदृशिना mex: 


साक्षी भवेत्तत्र prout राज़ानमीश्वरम्‌ ee दश्चनात्‌ साक्ष्यभावात्तेम राज्ञा भावयामीति 
तृतीय: ॥ ' pu " 
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other digests quote long passages from Kat., Br., Harita, Vyasa 
and others on faults of uttara and illustrate them at length. 
These have to be omitted for want of space. One of the faults is 
‘sankara’ (mixture or confusion or misjoinder of pleas in defence). 
For example, if the plaint alleges ‘the defendant took gold, a 
hundred rupees, certain valuable clothes and a quantity of corn 
and has not returned any of them,’ and the defendant's reply is 
*Itook the gold, I never took any rupees, the plaintiff donated 
the clothes to me, as to the corn plaintiff had already filed a 
suit against me and failed’. Here the reply contains all four 
varieties, viz. the first is a reply of admission, the 2nd is one of 
denial, the third is a special plea and the 4th is a plea of former 
judgment. This is a sankara. But it is not meant that this 
reply would not be allowed. All that is meant is that, as the 
burden of proof varies, the adducing of evidence will not be 
allowed simultaneously, but one after another. Vide Mit. on 
Yaj. II. 7, Par. M. III. pp. 77-80. These questions are concerned 
with cases in which several issues arise, the burden of proving 
some of which lies on the plaintiff and the burden of proving 
others lies on the defendant. If a defendant does not come 
forward to give a reply, the king or judge should make him give 
one by sdma (conciliatory words), bheda (threats) and other 
ways and if he does not give a reply for seven days after that, 
he may be declared to have been defeated and a decree may be 
passed against f? him.  Kaut. (IIL 1), Yàj IL 9, Nar. I. 55 

Kat. (163) state that a defendant cannot!” raise a counter-claim 
(pratyabhiyoga ) as long as he has not met the attack of the 
plaintiff, nor should another plaintiff attack a person who isa 
defendant in a suit already filed, except in the cage of abuse and 
assault, sīhasu ( death or grievous hurt by a weapon &c.), theft 
or in a very urgent matter, or in disputes among members of 
caravans OF guilds or in charges of adultery, Yaj. IL 29, 
Nar. IV. 93, Sukra IV. 5. 120 say that when a litigant dies while 
a suit is pending, his son (or other representative) who takes 
his estate should carry on the litigation or be liable for the 
claim and the son cannot add his own enjoyment (to make up 





425. डपायेश्वोद्यमानस्तु न quipetq पः । अतिक्रान्ते सप्तरात्रे जितोऽसौ दातुः 
मर्हति ॥ वसिष्ठ 4. in ega II. p. 46, परा. मा. III. p. 81, ब्य. भ. p. 56 (reads 
उभयेश्वोद्ध० and दण्डमहति). This is हारीत acc. to स. चि. p. 99. 

426. अभियुक्तों न प्रत्याभेयुजीत अन्यत्र कलहसाहस सार्थसमवायेभ्यः । न चाभि- 
चुक्तेऽभि योगोर्ति । niger 711. 1; अभियुक्तोऽभियोक्तारमभियु्जीत कर्हिचित्‌ । अन्यत्र 

यसंग्रहणात्ययात्‌ ॥ कात्या. q. by ष्य. मा. p. 299; should we not read 
नाभियुक्तो or मामियुखीत ! 
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three generations &c. as required for possession ripening into 
ownership ). #27 


There were many grounds on account of which a litigant became 
what is called hina (a losing party) and some times either had his 
plaint dismissed or his defence struck out and a decree passed 
against him or he was simply fined. For example, Nar. II. 33 
speaks of five kinds! of hina viz. one who changes his state- 
ments (or pleading ), who does not prosecute his pleading by 
adducing evidence (i.e. avoids investigation), who does not 
appear when summoned, who gives no reply, who disappears or 
runs away when summoned. Nar. J. 56-61, IL 24 explain some 
of these and other hina parties. Kat. 202 (q. by Sm. C. IL p. 47) 
prescribes that the above five should respectively be fined 5, 10 
12, 16 and 20 panas. Nar. IL 25 states that in all civil disputes 
such as those about women, land or debts the litigant does not 
lose his cause even if he commits a mistake in his statements, 
but he is liable to fine. This conveys that in disputes arising 
out of wrath (manyukrta i.e. in criminal matters ) a person loses 
his cause if he is guilty of the above acts and he is prohibited 
from pursuing the matter again. Kaut. III. 1, Manu VIII. 53-57 
contain in almost the same words, certain similar rules, Kaut, 
calling the several actions causes of parokia (defeat), Vide 
Yaj. II. 16, Sukra IV. 5. 136, Kat. 191-210 for further details on 
dismissal for default and cognate matters. In these cases of 
hinavadins, though a fine was imposed, a retrial could be ordered, 
When defendant filed his reply and parties joined issue in court, 
Br. and Kat. say that they should not then be allowed to 
compromise the dispute privately without the permission of the 


427. योभियुक्तः परेतः स्यात्तस्य रिक्थी तशचद्धरेत्‌ ar. 11, 29; प्रवततेयित्वा वादं तु 
बादिनो तु सृतो यदि । meget विषद्ेसञज्ञो ह्यन्यथा तु निबतयेत्‌ ॥ gps IV. 5. 120. 

428. अन्यवादी क्रियाद्वेषी नोपस्थाता निरुत्तरः । आहूतप्रपलायी च हीनः पञ्चविधः 
स्सृतः॥ नारद्‌ IL 33. 

429, पूर्वोत्तरे diated बिचारे areata i शमं ये मिथो यान्ति काप्यास्ते fuoi 
FAT... साक्षिसभ्यबिकल्यस्तु भवेत्तत्रोभयोरपि । दोलायमानो यो सन्धि gaat तो 
बिष्यक्षणो ॥ प्रमाणसमता TW भेदः MERERI तत्र राजाज्ञया सम्धिरुभयोरपि शस्यते ॥ 
बृह. १. by ga IL p. 49, स. f. 104, परा. मा, III. pp. 84-85, sq. s. 
p. 77; ster प्रयुद्दीताथ प्रशमं यान्ति ये fra: (end द्विशणदण्ड्याः स्युर्विप्रलम्भान्सुपस्य तु ॥ 
कात्या- 210, q. by ega. II. p. 49, परा. मा. III. p. 84, eq. प्र. p. 77. the ब्य. प्र. 
says (p. 77) ‘a दृण्ढस्तु पराजयमिमित्तदृण्डापेक्षया न तु विषावास्पदीभूतवव्यापेक्ष या। 
अद्रभ्यविषादेष्वण्यासेः । Vide S. B. E, vol. 33 pp. 295-296 verses 10-12 for Br. 
(Dr. Jolly's tr. of verse 10 is not correct). Compare Order 23 r, 3. of the 
Indian Civil Pro. Code and sec, 345 of the Criminal Pro, Code for compoun- 
ding offences), 
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court; if they did so they were both to pay double of the fine 
imposed on a defeated party, as they deprived the king of his 
dues (court fees). But a compromise with the court's permis- 
sion was allowed when the parties were in doubt as to what the 
witnesses might say or the sabhyas might decide (in such cases it 
would be wisdom for the parties to compromise) and particularly 
when the evidence on both sides was evenly balanced or where 
there was a conflict between the different smrtis and usages. 


When the reply had been given the sabhyas had to consider 
the question about the burden of proof. Br.59 says ‘the sabhyas 
after considering the nature of the reply should call upon one 
of the parties that are in court to establish his case’ (Sm. C. II. 
p.50) What a party sets out to establish is called sddhya and 
the means whereby the claim ( of the litigant ) in its entirety is 
established is called sadhana (Kat, 213 in V. P. p. 79). Yaj. IL 7 
and Nar. IL 27 say that the party (on whom the burden of 
proof lies ) should immediately ( after the reply is given) write 
down the means whereby he proposes to prove his averments. 
This third stage (pada) is called kriyà i. e. proof. Sadhya 
and kürya are synonyms, kriyà and sadhana also are synonyms 
( Kat. in Apararka p. 616, Vyasa in Sm, C. IL p. 54). The rules 
about burden of proof are laid down by Harita (q. in Mit. on 
Yaj. I. 7, Apararka p. 616). Ina reply of denial, the burden 
of proof is on the plaintiff, in 8 reply of former judgment or 
of a special plea, it is on the defendant and in a reply of 
admission no question of burden of proof arises. Compare also 
Nar. II. 31, The Mit. on Yaj II. 80 states another rule that 
an affirmative proposition has to be proved by him who 
asserts it (bhavapratijfiavüdina eva kriyd). Yaj. II. 22, Nar. II. 
28-29 and IV. 69, Br. ( in Sm. C. II. p. 54), and others say that 
means of proof are two-fold, human and divine, and that docu- 
ments, witnesses and possession are the human means of proof 
(Vas. 16. 10 also), while the ordeals of balance and others are 
divine means. Yaj. Il. 22, Nar. II. 29, Kat, 217 expressly state 
that ordeals are to be resorted to only when none of the human 
means are possible or available. If one party relies on human 
means alone and the other offers divine means, the king ( or 
judge ) has to accept human means and not divine; in disputes 
among men, if there be human means of proof though reaching 





430. ये ठु तिष्ठन्ति करणे तेषां सम्पेषिभाषणा । फलयित्थोत्तरं सम्यग्दातभ्येकरप 
writ: ॥ बृह्‌. in erae II. 50 
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(or covering ) only a portion ( of the allegations in the plaint ) 
then human means should be accepted and not divine ones even 
though the latter may cover the whole ground ( Kat. 218-219 
q. by Mit. on Yàj IL 22). This latter rule is based on the 
proposition laid down in Y&j. II. 20 and Visnudharmasütra VI. 22 
that when a party totally denies a claim and the opponent 
establishes by evidence a substantial portion of it, the judge 
may pass a decree against the denying party for the whole of 
the claim. This is practically the same as the maxim ‘ omnia 
praesumuntur contra spoliatorem '.9! Therefore the general rule 
was that the divine mode of proof was to be resorted to only 
in the absence of any human means of proof. Kat, 229 (dq. by 
Mit. on Yàj. II. 22, Apararka p. 629 ) allows witnesses or ordeals 
when the dispute is started with reference to sahasa, assault or 
abuse and causes that spring from force and Kat. 230 (dq. in 
Sm. C, II. p. 51) provides that, in the case of a person guilty of 
sühasa perpetrated in secret, investigation has to be made by 
divine proof. Kat. 225-228 (q. by Mit. on Yaj. II. 22, Apararka 
p. 629, Sm. C. IL pp. 53-54) lay down certain rules about 
preference among the several means of proof: whatever are 
declared as the conventional usages of the associations of 
traders, of guilds (of artisans) and of groups ( of brahmanas ), 
the means of proving them are documents and not ordeals nor 
witnesses; enjoyment !s ( or possession ) alone is weightier in 
ihe case of the making and (the use of) doors and ways, as 
algo in the case of water-courses and the like ( i. e. in the cage 
of eagements) and not writing nor witnesses; in the case of 
things promised to be given but not given, when a decision is 
to be given in disputes of servants with masters, in the matter 
of taking back a thing after it is sold or when a person having 
purchased a thing does not pay the price, in gambling and 
prize fighting-when in these matters disputes arise the means 


431. Vide H. of Dh. vol. I. p. 204 and n. 367, where a half verse from 
the drama Vikramorvasiya (IV. 17) is quoted containing the same proposition 
and it is shown that Narada as quoted in V. M. p. 311 and Par. M. III. p. 203 
contained the same half verse, The half verse is विभावितिकेदेशेन देयं यदभियुज्यते 
The maxim cited above is relied upon in Ardeshir v. The Collector of Surat 
3 Bom. H. C. R. (A. C. J.) p. 116 and in Framji v. The Commissioner of 
Customs 7 Bom. H. C. R. (A. C. J.) p. 89. 

431a. In Lalubhas v. Bat Amrit I. L. R. 2 Bom. 299 at p. 312 there 
isa reference to Kat. 226 ह्वारमार्गकिया भोग जलबाहाविकि तथा। युक्तिदेष q शर्थी eurem 
दिष्यं भ « साक्षिणः u. There is a similar verse of Kat. 314 (q..in eqfawe IL. 
p. 67) ‘ रथ्यानिर्गमनङ्वारजलवाहाद्भिंदाये । शाक्तिरेष. qp छर्बी स्पात्ममारणोण्विति निश्चयः n? 

39 
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of proof are witnesses and not documents nor ordeals. Marici 
(q. by Sm. C. II. 60, V. P. p. 141) states that as regards the 
sale, mortgage, gift or partition of immoveable property a 
document (should be executed as it) enables the person ( in 
whose favour it is executed ) to acquire (clear) title and freedom 
from doubt (even after the lapse of years) Itis in consonance 
with this that the Indian Legislature(in the Transfer of Property 
Act, IV of 1882) requires writing and registration as regards the 
sale, mortgage and gift of immoveable property. Narada IV. 75 
very concisely hits the special characteristics of each pramana: 
* a document is always strong, witnesses are strong (as evidence) 
only as long as they are alive, possession becomes strong as 
time passes’. The comparative strength of the several kinds 
of evidence is well put by Brhaspati*9: ‘ Witnesses are superior 
to inference ( circumstantial evidence ), a document is superior 
to witnesses, undisturbed possession for three generations is 
superior to all these’. Kat, 221 (q. by Mit. on Yaj. IL 80 and 
V. P. p. 80) gives the warning that when a litigant abandoning 
& strong ground or means of proof resorts to a weak one to 
prove his case, he would not be again entitled to rely on that 
(strong ground of proof ) after the members of the court have 
decided as to who should succeed. This practically propounds 
the same rule as that of constructive res judicata contained in 
explanation 4 to section 11 of the Indian Civil Pro. Code (of 1908). 


The means of proof will now be briefly dealt with in order, 
And first come documents, Those in search of an exhaustive 
treatment may usefully consult Dr. Amareshwar Thakur’s 
' Hindu Law of Evidence ' ( Calcutta, 1933 ), 


When writing was first employed in India and how the 
Indian Bráhmi alphabet was derived have been moot points for 
many decades among scholars. Max Müller's theory (‘ History 
of Ancient Sanskrit Literature’ p. 507 ) that the use of writing 
for literary purposes was unknown to Panini was thoroughly 
exploded by Goldstückor in ‘ Panini and his place in Sanskrit 
Literature ’ and was later on abandoned by Max Müller himself. 





(, 432, ture विक्रयाधाने विभागे दान एव 'च । लिकितेनामुयात्सि।द्धेमविसंबादमेव 
आ॥ मरीद्धि q. by स्सुतिच II. p. 60. 

433. अदुम।नाङ्एरुः साक्षी साक्षिभ्पो ied ae । अभ्याहता gees gatet 
गरीयसी # qu. in ev. मा. p. 350, व्यवदारतस्व p. 224; the same is कात्पापन (315) 
acc. to ty. wt, p.313, Probably erent. took over yaris verse or there 
may be some mistake in quoting, 
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Then Bühler ( in ‘ the Origin of the Indian Brahm! alphabet’) 
started the theory that Brahmi was derived from a foreign 
Semitic script about 800 B.C. and this hypothesis held the 
field for a long time (vide e. g. Rhys Davids in ‘ Buddhist 
India’ chapters VII and VIII) Even Western scholars are not 
now prepared to accept this dating of Bühler; vide Cambridge 
History of India, vol. Lp. 141 (1922). The excavations at Mohenjo- 
daro tend to throw grave doubts on this theory and discredit it. 
At Harappa and Mohenjo-daro there is writing (not satisfactori- 
ly deciphered yet ) on burnt clay and pottery. The Piprahva 
vase shows writing on stone several centuries before the 
Christian era and the Sohagpur copperplate inscription is the 
earliest writing on copper plates yet discovered ( vide Annals 
of B. 0. R. Institute, Vol. XI. p. 32 ff). This is not the place to 
discuss the questions about the origin of the art of writing in 
India and of the Brahm! script. It cannot be gainsaid that the 
most ancient dharmasastras refer to writing as well-known. 
Gaut. XIII. 4 appears to refer to a witness signing himself as 
such on a document, Vas. 16.10, Visnudharmasütra VI. 23, 
Yaj. IL. 22 mention likhita (document) as the first means of 
proof. Manu VIII. 51 uses the word karama in the sense of 
document (arthepavyayamünam tu karanena vibhüvam), in 
VIIL 168 refers to documents obtained by coercion and in 
IX. 232 to fabricated royal edicts ( kūtaśāsana ) Kaut. has a 
special chapter (IL 10) on royal writings (sasana), in which 
he dilates upon the qualifications of the king's scribe, on the 
contents of an official document, the good points required in 
an official missive, on various divisions of writings and on the 
faults in official writings that are to be avoided. InI.11 Kaut. 
prescribes that the king should hold consultations with absent 
ministers by sending a letter ( palra, a leaf of palm or a piece of 
birch bark or similar material ) and in I. 19 states that consulta- 
tion by letter (patra) with the council of ministers should be 
held in the fifth part of the day. In II. 7 Kaut. advises the con- 
struction of rooms with shelves for books containing accounts 
( aksapatalam nibandhapustakasthdnam karayet ). Vide also Kaut. 
IL 21, I. 30, IV. 9, IV. 10 for references to writing in various 
‘other connections. Kaut. (III. 1) appears *+ to use the word karana 
-in the sense of document and gives a rule which is the game as 
Yaj IL 23. Yaj. I 319 speaks of land grants being written or 


434. पश्चिम त्वेषां करणमादेशाधिषर्ज अद्धेयस्‌! sáma 111. 1; compare wr. 
71. 43 सर्वेब्वर्धविषादेजु बलवत्युत्तरा किया। आधो प्रतिद्रदे कीते qut ठु बलवत्तरा t, 
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engraved on cloth or copperplate. Megasthenes ( McCrindle 
p. 69) no doubt says that Indians have no written laws, but 
there ís no doubt that he is under some misapprehension as to 
what. he was told, since in another place (p. 83 ) he refers to 
philosophers committing useful suggestions to writing. Similar- 
ly Strabo ( XV. 1. 53-54 ) states that the Indians were ignorant 
of writing, but (67) narrates that Nearchus states that Indians 
write letters on cloth. One of the oldest copperplate grants is 
the Taxila plate of Moga (identified with Moa of the Sakas ) 
and is not later than 120 B. C. Vide E. I. Vol. IV. p. 54 and 
Rapson’s ‘Indian coins’ p. 7. It appears that wooden boards 
were used for writing ephemeral matters and patra for more 
permanent use, as Kat. ( p. 293, n. 400 above) states that the 
first information was to be written on a board with chalk and 
the formal plaint on a leaf (patra), The Lalitavistara ( 10th 
chap. p.143, B. I. ed.) states that the Buddha used a board 
of sandal-wood for learning the scripts (-candanamayam lipi- 
phalakam-àdáya ). 
. © Yaj. IL 84-94, Nar. IV. 69-75 and 135-146, Br., Kat. 249-312, 
Sukra II. 291-318, IV. 172-182 and several digests devote great 
attention to documents. A few salient points only will be 
brought out here. Nar. (IV. 70-71) eulogises documents by 
saying that if the Creator had not created writing which 18 like 
an excellent eye, the world would have come to grief and that a 
document is an indubitable means of apprehending the time, the 
place, the object, the material, the extent and the duration of a 
transaction. Br.(q.in V.P. p. 141) says that, since *5 people 
begin to entertain doubts (about a transaction) even in six 
months (from an occurrence or transaction) the Creator 
therefore cteated in the hoary past letters which are recorded on 
writing material (patra). The Lalitavistara (about 2nd or 3rd 
century A.D.) mentions 64 scripts which were known to the 
Buddha, among which the first is Brahmi (10th chap. p. 143), 
Nar., Br., and Sukra probably try to explain why the alphabet 
current in their days was called Brahm! (it was created by 
Brahms). Sukra I. 297, IV. 5, 172 are similar verses. 
The texts divide documents in different ways. Visnu * Dh. S, 


435. वाण्मासिकेपि समये आन्तिः सखायते TNT! धात्राक्षराणि सृष्टानि qurage 
aqa: पुरा | wu. q. by wg. नि. p. 81, ध्य, s, p. 141; wr पुरुषधर्मत्वाज्ञरूयं 
faoiue परम्‌ 1... अहुशूतस्य स्पुत्यर्थ लिखितं निमितं qui यरनाञ्च नह्मणा erat qr 
स्वरविशिक्षितम्‌ | छुक्र 11, 291 and 297. 

436. . राजाधिकरणे तलियुक्तकायस्पकृत तदृध्पक्षकराचिक्षितं राजसाक्षिकम्‌। ftn- 
yaga VIL, 3. ts ; s 
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VIL 2 divides documents into three kinds viz, those written 
before the king (i.e. by public officers), those bearing the 
superscription of witnesses and those without witnesses, The 
first is a document written in a state office by a scribe appoint- 
ed by the king and bearing the signature of the head or 
superintendent of the office. This is just like the registration of 
documents in modern India. Br. 7 (q. by V. P. p. 141, V. May, 
p.24) divides documents into three sorts viz. royal writing, 
writing made at a fixed place and that written in one's 
own hand. Nar. IV. 135 speaks of two kinds viz. one written by 
the executant himself in his own hand and that written by 
another ; ( the first of these is valid) without attesting witnesses, 
while the second requires to be attested. In the former no 
writer (lekhaka) nor witnesses are necessary, while in the 
latter both are necessary. Even now in India no deed concern- 
ing even immoveable property is required by law to be attested 
except mortgages and gifts. The author of the Sangraha, the 
Mit. on Yaj. Il. 84 and several others divide documents into 
rajakiya (public) and janapada ( private or of the common 
people). The V. Mayükha (p. 24) says that Jaukika and janapada 
are synonyms and janapada document is of two kinds viz. 
written by the executant himself in his own hand and that 
written by another, and that the first may be without attesta- 
tion of witnesses, but the other must be attested. On Yàj II 22 
the Mit. divides documents into $àsana and ciraka. The first is 
the same as rajaklya (described in Yj, I. 318-320) and ciraka is 
practically the same as janapada writing. On Yàj II. 89 the Mit. 
remarks that a royal deed must be written in correct and 
elegant language but a document executed by ordinary people 
is not required to be in correct Sanskrit, but may be written in 
the local dialect of the parties. Yàj II. 89 states that a document 
written by the executant himself in his own hand is autho- 
ritative except when it is brought about by force or fraud. 
Yaj. II. 84-87 prescribe that a document of debt or the 
like should be written down by mutual agreement, that 
the creditor's name should be placed first, that it should 


437. राजलेरूपं स्थामक्ृतं स्वहस्तलिखितं qur । लेख्यं तु जिविधं प्रोक्तं fre aqugur 
ga: ngu. ¡7 ty. प्र. p. 141, ष्य. म. p. 24, परा. मा III. 119. स्थानकृत means 
‘written in a well-known place by a professional scribe appointed by the 
king or his officers and attested by witnesses.’ qaad जानपदं द्विविधं लिखित 
wea । शासनं राजवृत्तादी चीरक॑ स्पाहणादियु n प्रजापति q. by wre. नि. p, 82; व्यच 
नि. p. 83 explains स्थानलेख्ये दु ग्रामजनपद्ादिव्वाधिकृतका यस्थकृतं तदृष्यक्षकराखिह्वितं 
afte मित्युच्यते i 
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mention the year, month, half month, tithi ( day ), the names, 
caste, gotras, the Vedic School, the names of the fathers of 
the parties, that when the writing is finished the debtor should 
write at the end that the deed is approved by N. N. (the execu- 
tant) son of so and so, that an even number (i. e. not less than 
two) should attest the document, stating their father's names 
and that they attest as witnesses and the scribe should write 
at the end that he wrote the document at the request of both 
parties, If the debtor or any witness cannot write, his signa- 
ture should be made by another in the presence of all 
witnesses (Nar. q. by Mit. on Yaj. IL 87 and by Vy. Nir. 
p. 87 without name )  Ràjakiya documents are of three 
kinds (acc. to Br. quoted in V. P. p. 141, V. May. p. 24) 
viz. $üsana (a royal grant of land), jayapatra (a judgment 
deciding a law-suit), prasdda-patra (a deed showing the king's 
pleasure at the devoted service or bravery of a person); acc, to 
Vasistha (q. in Sm. C. IL. p. 55 and V. May. p. 28) it is of four 
kinds viz. $üsana, jayapatra, üjfüüpatra (a royal command 
addressed to feudatories, high or low officers like the wardens 
of the marches ), prajñāpanāpatra (a writing of request addressed 
by the king to sacrificial priests, a purohita, teacher, learned 
br&hmanas or other highly honoured persons); it ‘is five-fold 
acc. to S, V. pp. 111-113 viz. &asana, jayapatra, ajfidpatra, pra- 
jü&panápatra and pras&dapatra. Kaut. in II. 10 speaks of seve- 
ral kinds of royal orders and names them, such as prajfidpand 
(request by a messenger about what another prays), ajfiapatra 
(as above), paridana (honour to the deserving or gift in distress), 
parihara (remission of taxes for certain castes or villages by the 
king), nisrstilekha (writing whereby the king accepts the 
actions or words of some trustworthy person as his own), prà- 
vritika (conveying information about some portentous happen- 
ing or some news about enemies etc.), pratilekha (reply in 
accordance with discussion held with the king on a message 
from another ), sarvatraga (order addressed to high functionaries 
and officers for the welfare of travellers). The contents and 
form of royal grants have been described in H. of Dh. vol. II-pp. 
860-861. The jinapada writings are divided into various sorts, 
seven (acc. to Br. q. by Apararka p. 683, Sm. C. II; p. 60) or eight 
(aco. to Vyasa in Sm. C. II. p. 59) and the Sm, 0, remarks that 
there is no emphasis on the number and there may be many more 
varieties, Br. (S. B. E. vol. 33 p. 305), Kat. (254-257) and others 
mention and define the following janapada writings; bhüga- or 
vibhagapalra (deed of partition), dámapatra (deed. of gift), 
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krayapatra(sale deed), ädhānapaira or üdhipatra ( deed of pledge or 
mortgage), sthitipatra or samnvitpatra (deed of convention, which is 
made by the inhabitants of a village or city or the members of 
a corporation or guild by mutual agreement for settling their 
conventions), dásapatra (deed of bondage to serve executed by 
a person devoid of food or clothing), rralekha or uddharpatra 
(bond of debt promising return at a future date with interest), 
vi$uddhipatra (deed of purification given to a person with the 
attestation of witnesses when a penance for & sin has been per- 
formed), sandhipatra (deed of peace when & compromise in the 
presence of leading people after & charge of the commission of 
& crime has been made), simüpatra (deed of boundary when a 
dispute about it is settled), wpagata (a receipt passed by the 
ereditor to a debtor on payment of the whole or part of a debt, 
Yaj. IL 93), anvüdhipatra (a sub-mortgage i.e. where the mort- 
gagee or pledgee mortgages or pledges the property or thing to 
another and hands over tbe former deed to his own creditor ). 
The two branches of private documents (jànapada) are either 
ciraka or not ciraka; ciraka is defined as a document written by 
hereditary scribes residing in the capital, who are approached 
by the parties and bearing the signatures of the parties and 
witnesses and the names of their fathers (Sangraha q. by Sm. 
C. IL p. 59, Par. M. III. p. 127), Vide n. 437 above and Sukra IL. 
299-318 and IV. 5.172-177 for definitions of these and other kinds 
of documents. But acc. to Vyasa quoted by Sm. C. IL p.59 
private documents are of eight kinds viz. ciraka, upagata (a 
receipt ), svahasta (written by the executant himself), adhipatra, 
krayapatra, sthitipatra, sandhipatra, visuddhipatra. Some 
works like the Vyavahàrasàra (p. 69) and the Mit. write the 
word as ciraka and not ciraka, It was so called ( viz. ciraka ) 
probably because it was written on the back (of the bark of 
the birch or some other tree). If the proper word is ciraka then 
it was employed because being executed by scribes appointed by 
the king, it had validity for all time (cira) as compared with 
purely private documents, ‘Ciraka’ in this last sense seems to 
be equal to ‘ sthànakrta' of other writers. 


.. Nar.“ IV. 136, Visnu. Dh. S. VIL 11 and Kat. (252) require 
that a document is held valid which is not adverse to the cus- 
tom of the country, the contents of which follow the rules 





438, .देशाचाराविरुद्ध यदर्य क्ताधिषिधिलक्षणम्‌ । तत्प्रमाणं eqd seraftgawar- 
क्रम | wrup IV. 136; .देशा्ारापिरद्ध ध्यक्तापिविघिलक्षणमद्धपक्रमाक्षरं प्रमाणम | 
विष्छुधमंदज VII. 11, 
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regarding pledges (and other transactions) and the sequence 
of the sense and of the words in which is not contradictory 
or confusing. Sm. C. IL p. 59 applies the word 9? paficarüdha 
(on which five are recorded) to documents that are signed by 
the creditor, the debtor, two witnesses and the scribe. The 
Sarasvativilasa p. 114 holds that paficürudhatva consists in 
having the creditor, debtor, witnesses ( as one item ), scribe and 
the matter to be written. Harlta and Vyasa (q. in Sm. C. IL 
p.59) employ the dual (s&ksinau), while Yaj. II, 87 employs 
the plural. Therefore ordinarily two witnesses sufficed, but in 
very important writings there should be more witnesses. Viva- 
rüpa reads 'asam&h' in Yàj. IL 87 and requires three witnesses 
as the minimum. Nar, IV, 137, Visnu*? Dh. S. VII. 6-10, Br. 
(S. B. E. vol. 33 p. 307 v. 23.), Kat. (271) state that a document 
is invalid that is executed by a person intoxicated, by one 
already charged (with an offence), by a woman, a minor, that 
has been brought about by threats or deceit or coercion, by one 
dying, by one diseased, by a lunatic, or by those that are 
dependent. Visnu Dh. S. ( VII. 8-9) and Kat. 273 (q. by V. M. 
p. 338, Apararka p. 686, Par, M. III. p. 131) state that a docu- 
ment may be held invalid owing to defects in the witnesses 
or in the scribe or to the fraud of the creditor or executant. 


Nar. IV. 145, Kat. ( 306-307 ), Sarnvarta ( both quoted by 
Apararka pp. 691-692 ) and Br. ( S. B. E. 33 p. 309 verse 31) say 
that no oral evidence should be allowed to contradict the ( terms 
of a) document, that the mode of proving (a matter) by a docu- 
ment is always superior, that a writing can be refuted or 
superseded only by another document relating to the same 
matter and not by the oaths of witnesses and that if oral evidence 
439. उत्तमर्णाधमर्णो च साक्षिणौ लेखकस्तथा | समबायेन Wt लेख्यं कुर्वीत 
नान्यथा ॥ git हारीतेन लेख्यमाजे साक्षिणावित्युक्तत्वात्‌ | एवं व्यान्यकृतलेर्यस्योक्तमर्णा- 
घर्मणसा दीक्ष यलेख करूप प खपुरुषारूढर्वा are प्रानिति लोके व्यवहारः साक्षिसंश्याधि- 
कत्वे are भ्यवहारो गोण इति मन्तभ्यम्‌ | स्मृति II. p. 59 

440. तदूबलात्कारितमपमाणम्‌ । उपधिकृताश्च सर्व एव | डूषितकर्मदुसादयाङ्कितं 
ससाक्षिकमपि । ताढुग्बिधेन लेखकेन लिखितं छी यालारवतम्त्रमसोन्मसभीतताडित 
कृतं चच । Regua VIL 6-10 ; सुमूपुहिष्च भीतार्तश्रीमत्तम्यसमातुरेः | मिशोपधिबला- 
स्कारकुंतं लख्य न सिष्यति॥ बृह. १. by aga. II. p. 62. Manu, (VIII. 165 and 
168) declares that fraud vitiates all transactions. Compare with Visnu Dh 
S. sections 10-12, 15-18 of the Indian Contract Act (of 1872). In I.L.R.5 
Bom. 99 at p. 104 'strimatta' in Br. (S. B. E. vol. 33 p. 307 v. 23) is taken 
as one word and rendered ‘under female or aphrodisiac influence’, which 
is not correct as shown by the texts of Visnu and Kat., where the: two 
words are separated by other words. : 
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were allowed to overrule the force of documents there would 
be confusion and an end to all written transactionsif!, If there is 
a conflict among documents then a jànapada document (written 
by a scribe and attested) is superior to one written in the hand 
of the executant himself and a public document is superior 
to a janapada one ( Vyasa q. by Sm. C. IL p. 66, S. V. p. 122 ). 


Yàj IL 91, Nar. IV. 146 and Kat. 312 (q. by Apar&rka 
p. 687 ) prescribe that when a document is in another country or 
when it is illegibly written, when it is lost or its letters have 
become indistinct (by lapse of time or other causes) or it has been 
stolen or is crushed or burnt or shattered into pieces, another 
document may be caused to be written (if both parties agree); 
but if they do not agree and the contents have to be proved or 
if the executant denies his signature, then Nar. IV. 142 and Kat. 
( 282 q. by Sm. C. II. p. 63) say that time may be given to bring 
it from the foreign country or the contents may be proved by the 
evidence of the attesting witnesses or of the scribe or of those that 
have geen it, This shows that the smrti law required the produc- 
tion of the document itself as primary evidence, but allowed 
secondary evidence only in exceptional cases. If a document 
belonging to one man is produced by another the latter has to 
explain his custody of it 48 ( Vyasa q. by Apararka p. 690, Sm. C. 
TI. 66). Kat. (308 q. by Sm. C. IL p. 65) says! that just as the reflec- 
tion of a person or thing made in a mirror is seen as if it were real 
though it is unreal, so clever people can fabricate documents 
resembling (the genuine writing of a person) Vyasa (in 
Apararka p. 688, Sm. C. II. 65) and Br. (8. B. E. vol. 33 p. 307 


441. ज दिव्येः साक्षिभिापि दीयते लिखितं कचित्‌ । लेख्यधर्मः सदा sist हातो 
नान्येन हीयते ॥ तथ्यक्तिप्रतिलेख्येन तह्विसि्टेन वा सदा । लेख्याक्रिया निरस्येत न साक्षिशपयेः 
कचित्‌ ॥ कात्या, ५.०9 अपरार्क p. 692; वाचिकेयोदि सामथ्यंमक्षराणां विहन्यते । 
कियाणां सर्वनाशः स्यादनवस्था य जायते ॥ संवर्तं १. by अपरार्क p.692. Compare 
sec. 92 of the Indian Evidence Act. The poet Magha gives expression in his 
own laconic way to the same idea in निर्धारितेर्थे लेखेन waren ag वाचिकम्‌ । 
शिक्षपालबध 1I. 70, 

442. Compare sec. 63 and 65 of the Indian Evidence Act about 
the meaning of secondary evidence and the circumstances under which it can 
be given. 

443. चज्ञान्यस्य कृतं लेख्यमन्यहस्ते प्रतृश्यते l अवश्यं तेन वक्तष्यं पत्रस्यागमर्न sm: n 
ग्यास q. by अपराक p. 690. 

444. दृर्पणस्थं यथा बिम्बमसत्सदिषव quit | तथा लेख्यस्य suns कुर्वन्ति कुशला 
जनाः ॥ कात्या० in egRo 11, 65, ष्य, प्र, p. 148, ध्यव, नि. p.91 (it attributes 
the verse to सारद). 

40 
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vv. 20-21) say the same thing and add that documents have to 
be carefully scrutinized and that no certain conclusion cah be 
established by documents alone (in every case), that women, 
minors and illiterate persons are deceived even by their relatives 
by the fabrication of documents bearing the names of these 
(women and others) and that this has to be investigated with 
skill. When there is a doubt about the genuineness of a docu- 
ment, it can be established by comparison with other documents 
admitted to be written or signed by the same person, by ratioci- 
nation, by the probability of the two parties being together at 
the time of the transaction, by citing the attesting witnesses, 
by the peculiarities or flourishes in writing certain letters or 
making certain signs (in the writing questioned and in other 
admitted writings), the previous transactions between the par- 
ties (or their subsequent conduct), and the source of the acqui- 
sition of the subject matter in dispute (Yaj. IL 92, Visnu Dh. 
S. VIL 12, Nar. IV. 143-144, Kat. 283 q. in Mit. on Yaj. II. 92). 
Visnu Dh. S. (VIL 13) and Kat." 285-286 (dq. by Apararka 
pp.689-690) prescribe that if the debtor, creditor, witnesses 
or the scribe be dead the authenticity of the document has 
to be ascertained by (a comparison of the signatures on the 
disputed document) with other specimens of their handwriting 
or signatures or other documents executed by the debtor. Kat. 
287 (q. by Aparüka p. 689, Sm. C. I. p. 64 and Par. M. IIL 
p. 134) states the striking rule that when a document bears the 
royal seal, that document is presumed to be authentic, even 
though all the three (viz. the debtor, the witnesses and the scribe ) 
are dead. This shows that documents bearing the king's seal 
or that of royal officers were regarded as prima facie genuine 
and this rule is analogous to the provisions in sec. 79 of the 
Indian Evidence Act and sections 59-60 of the Indian Registra- 
tion Act. That even copperplate grants were sometimes forged 
is clear from the reference in the Madhuban plate of Emperor 





445. Vide sec. 68 of the Indian Evidence Act about the proof of 
attested documents. 


446. अथ पञ्चत्वमापक्रो लेखकः सह साक्षिभिः | तत्स्वहस्ताविभिस्तेषां greg 


न संशयः ॥ ऋणिस्वहस्तसन्दृहे जीवतो वा सुतस्य वा । तत्स्वहर्तक्ृतेरन्येः Tater 
निर्णयः ॥ कात्या. quoted by eq. मा. p. 339, अपरार्क pp. 689-690, qqr. मा. III 
p. 134; egfaee II p. 63 ascribes the 2nd to हारी. Compare sec. 69 and 73 
(for proof of handwriting by comparison) of the Indian Evidence Act 


447. BEAT यदा लेख्ये सुताः Qa स्थिताः । लिखितं तत्प्रमाणं तु quee हि 
Ag ख ॥ कात्या. quoted by smit p. 689, स्वृतिच० II. p. 64, 
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Harsa (E. I. VII. p. 155, 158), and from the Tarachandi Rock 
Inscription (in Bihar) of Mahanayaka Pratapadhavaladeva 
(in E. I XX. Appendix No, 340 ) of sarvat 1225 which declares 
that a certain copperplate purporting to be issued by Vijaya- 
candra of Kanoj was forged. Vide Fleet in I. A. vol. 30 pp. 201- 
223 for many forged grants. Verses (variously attributed to Kat. 
or Brhaspati by the digests ) state that when a loan ( recorded in 
a document ) has not been expressly claimed by the creditor 
able to elaim from a debtor who is able to pay off and who is 
at hand, the document loses its validity because a suspicion 
arises that the debt has been paid off and that a document 
executed more than thirty years before which has never been 
seen (by any body ) nor read out ( by the creditor to any body ) 
does not attain validity even though the witnesses on it are 
living. Nar. IV. 141 is very similar to this last. Kat. 298-299, 
301 (q. by Par. M. IIL. 136, Mit. on Yaj. IL 24, Apararka 
p. 690-691) prescribe that if no objection is raised for 
twenty years as regards a patent fault in a document of debt 
or pledge or of the settlement of boundaries, then the document 
ceases to be voidable. Kat. 275 and Br. (S. B. E. vol. 33 p. 302 
v. 25) both quoted by Apararka p. 671 and V. P. p. 122 
require that the latent defects in documents or witnesses must 
be declared ( pointed out ) by the disputant at the ( proper ) time 
(i.e. when they are produced), while patent defects may be 
considered by the sabhyas at the time (of the consideration of 
the evidence) by reference to the rules of the Sastra. Yaj. II 
93-94, Visnu Dh. S. VI. 25-26% prescribe that when a debtor. 
pays part of a debt, the debtor should write on the back of the 
document how much he paid or the creditor may hand over to 
the debtor a writing of receipt signed or written by himself, 
particularly when the original document is not at hand, and 
when the whole debt is paid or the contract is fully performed 
the creditor should tear off the document or should execute 
another document in order to make clear the fact of satisfaction 


The fabrication of royal edicts and private documents was 
so much condemned by the sentiments of society that Manu IX. 
238 and Visnu Dh. S. V, 9-10 prescribe the extreme penalty of 
death for such offences as in the case of the murder of women, 
minors and br&hmanas. Yàj IL 295 (= Matsya 227, 202) 


— 





448. लिखितार्थे रबिष्ठे लिखितं पाटयेत्‌ । असमग्रदाने लेख्यासंनिधाने चोत्तमर्ण: 
स्वलिखितं qum | eguan VI. 25-26. 
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prescribes the highest fine for him who adds to or writes less 
than what was intended to be declared in a royal grant or edict, 
Sankha also prescribes death or the excision of a limb 
for fabrication of documents (q. by V. R. pp. 298, 369 ). 


For detailed treatment about documents in ancient and 
medieval India two papers in the Annals of B. 0. R. Institute, 
vol. IX. pp. 49-81 and in the Journal of the Andhra Historical 
Society, vol. 18 pp. 203-232 may be consulted. 


CHAPTER XII 


BHUKTI or BHOGA ( possession ) 


According to Gaut. X. 39 a man becomes an owner by 
inheritance, purchase, partition, seizure (appropriation of 
forest trees and other things which have no owner) and find- 
ing (i.e. appropriation of lost property the owner of which is 
unknown). Gaut. (X. 40-41) adds that in the case of brahmanas 
acceptance (of a thing donated) is an additional mode (of 
becoming an owner), that conquest in the case of a ksatriya and 
gain ( by trade or labour ) in the case of a vai$ya or $üdra are 
also additional modes. Vas. 16. 16 mentions eight modes. Br. 
( quoted in V. P. p. 153, Apararka p. 635, S. B. E. vol. 33 p. 309 
v. 2) mentions seven modes of acquiring immovable property 
viz. by learning, purchase, mortgage, valour (i. e. conquest ), 
through the wife (as dowry ), inheritance ( from an ancestor) 
and succession to an issueless kinsman. Narada (q. in Sm. C. II. 
p. 70) mentions the same except mortgage. None of these 
expressly says that long possession is by itself a source of 
ownership. Great divergence? has prevailed throughout the 
centuries among the sages and digests about the relation of 
title and possession and about the length of possession necessary 
for making a person secure in his right to property by reason 
of possession. Possession (b/mkti) may be with title ( sügamà ) 
or without title (andgamd). Agama means ' origin’ or ‘source 
of title’ such as purchase or simply ‘ title '.*59 Manu VIII. 200, 
Yaj. Il. 27, Nar. IV. 84 employ that word in that sense. Vide 
Kat. 317 (q. in Sm. C. II p. 73 and Par. M. IIL p.141). If property 
is held in one of the modes of acquiring ownership stated above 
and there is also possession, one's right to that property is 
indefeasible ( Nar. IV. 85, Br. q. by Sm. C, II. p. 70, S. B. E. 33 
pp. 309 and 312 v. 3 and 22 ), but possession without a clear title 





— 


449. Vide Lalubhas v. Bai Amrit I. L. R, 2 Bom. 299, 304 ff., where 
Mr. Justice West enters on an elaborate analysis of the doctrines of the 
Mit. and the Vyavaharamayukha on title and possession. 


450. aka: पतिग्रहक्रषादिः आगमः | मिता. ०० या IL 27; आ सम्यग्गम्यते 


प्राप्यते स्वीकियते येन स आगम! क्रयादिरिति व्यवहारमातृका ! आयमः साक्षिपत्रादिक- 
मिति दीपकलिका | आगमो धनार्जनोपायः कयाविरिति मेथिलाः agrat p. 225. 


318 History of Dharmagastra [ Vol, 


does not lead to (or ripen into) ownership?! (with certain 
exceptions to be noted later on). Vyasa and Pitamaha*? 
declare that possession in order to be valid must have five 
characteristics viz. it must have title behind it, must be of 
long standing, unbroken, free from protest ( by another person) 
and in the presence ( i. e. before the very eyes) of the opponent 
(q. in Mit. on Yàj. II. 27 and Apararka p.635). Even title, if 
not accompanied by some slight possession, has no strength, 
while title is stronger than possession not handed down 
hereditarily ( Yàj IL 27) Nar. IV. 85 states that possession 
becomes strong when backed by clear title. These passages 
present some difficulty and make title and possession depend 
on each other, Nar. JV. 77 states that even if there be a 
document or witnesses to support a man's title, when there is 
no enjoyment, particularly in the case of immovable property, 
there is no validity. All that is. meant is that a transfer 
without possession though under a deed or before witnesses is 
risky and that title and possession lend support to each other 
as stated by Nar. IV. 84-86, Br., Harita and Pitāmaha. #3 Nar. 
( IV. 86-87 ) declares that one who pleads mere possession and 
no title at all should be considered a thief on account of his 
putting forward the deceptive plea of possession ( which even a 
thief can assert) and that the king should punish as a thief 
one who enjoys a property even for hundreds of years without 
‘title. All that this last verse means is that the person in 
possession must prove legal origin or such a long possession 
that there is no possibility of an inference that the possession 


451. gar केवलया नेव git: सिद्धिमबाप्लयात्‌ । आगमेनापि gaa द्वाम्यां 
सिध्यति मान्यथा ॥ yg. a. by qa. 11. p. 70. 

452. सागमो दीषकालश्वाविच्छेदोऽपरवोज्झितः । प्रत्यधिसंनिधामश्च qup भोग 
weg ॥ ध्यास q. by gira. II. p. 71. This is also cited by the मिला, on ar. 
II. 27 (without name), पितामह has almost the same words qrar दीर्घ- 
काला च विश्छिक्रापरवोज्झिता । प्रत्याथिसंनिधाना च शुक्तिः wate स्मृता ॥ azide. 
II, p. 70. 

453. पिश्यलब्धक्रयाधानारिक्थशोयप्रवेदनात्‌। पाते सप्तविधे भोगः सागमः (ufu. 
माण्छुयात्‌ n gg. in व्यब. भि. p. 126, ष्य, प्र. ए. 153; न मूलेन विमा शाखा अन्तरिक्ष 
प्ररोहति । आगमस्तु भवेभ्मूलं शुक्तेः शाखा प्रकीतिता ॥ हारीत; नागमेन विना भुक्तिनागमो 
भुक्तिवजितः । तयोरन्योन्यसम्बन्धात्प्रमाणस्वं व्यवस्थितम्‌ ॥ पितामह, both q. by 
स्थृतिच, 11. p. 70, स. वि. p. 131. The eqq. नि. which regarded tripurusa- 
bhoga as equal to 60 years (p. 128) briefly explains the strength of title 
and possession as follows: आद्यरविशताबागमप्राबल्यं भोगस्य sarqueaa | द्वितीये 
भोगागमयोः साम्यम्‌ | तृतीये सुक्ते: marqa । uu पुरुषे qargan qw प्रमाणं नाग- 
मापेक्षेत्रि सिद्ध । p. 132, 95 ia 
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of his ancestor originated is wrong. Delivery of possession 
was the principal mode of transferring ownership in ancient 
times in almost all systems of jurisprudence and so possession 
was given great weight as evidence of ownership, The Mit. 
on Yaj IL 27 makes the position clear. In the case of a gift 
or sale there must be the cessation of the ownership of the 
transferor and the arising of the ownership of the transferee. 
This last occurs only when the transferee accepts the property 
and not otherwise. Acceptance is mental, vocal and physical 
(i. e. the acceptor makes a resolve to accept, says that he 
accepts and takes physical possession). These three may 
exist in the case of such movable articles as gold, clothes &c. 
But in the case of a field physical acceptance is not possible 
except by enjoying the fruits or profits thereof. Therefore in 
order to make a gift or sule perfect there must be some slight 
possession at least. In the absence of such possession mere 
title is weak. Title may succeed against the man in possession 
who has no title and who has not been in possession for the 
prescribed period (such as three generations). If the possessor 
proves possession for that period he will succeed against one 
who has bare title and no possession whatever. If it is known 
or proved that a man purchased from A but got no possession 
and that another purchased from A subsequently and got 
possession (but was not in continuous possession for the 
prescribed period) the prior title though without possession 
will prevail over the later one, acc. to Yaj. II. 23. But when 
it is doubtful as to which title is prior and which posterior the 
one with possession will prevail. Where the possession has 
been uninterruptedly with a man’s ancestors for three genera- 
tions he will succeed against one who has bare title. Therefore 
possession was not absolutely indispensable for transfer even 
acc. to the Mit. and other works, but title without posses- 
sion was risky and so possession was insisted upon as it was 
‘nine points of law’. It follows, acc. to the Mit., that (1) when 
possession was comparatively of short duration and not 
supported by any title much weight was not attached to 
possession and title by itself would prevail against it, that (2) 
continuous possession for three generations (though there is 


454. In English Law until the year 1845 (8 and 9 Vic. chap. 106, 
sec. 2) land could in theory be conveyed in no other method than by 
delivery of possession and no deed or conveyance was in itself of any effect. 
Vide Salmond's Jurisprudence, 9th ed, 1937, p. 620. 
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nothing to show there was title to begin with ) will prevail over 
amere documentary title and that (3) a prior title with less 
than the ‘possession for three generations (but with some 
possession ) succeeds over a later title accompanied by posses- 
sion. Long possession was assumed to have originated in 
legal title, although owing to lapse of time it was not possible 
to prove the origin. The main controversy has raged round 
the question of what is long possession. Yàj. IL 24 literally 
translated means ‘loss of land results in twenty years when it 
is enjoyed by a stranger before the owner’s very eyes and 
without any protest from him and loss of chattels (results 
under similar circumstances) in ten years’. Manu VIII. 147-148 
and Narada IV. 79-80 have two verses in common which mean 
‘If the owner of anything silently looks on (i.e. raises no 
protest) when it is being enjoyed in his presence for ten years by 
strangers he does not deserve to recover it (i.e. he loses the thing). 
When the owner is not an idiot nor a minor and his property 
is enjoyed within his sight then the property being lost by 
his conduct (vyavahdra) comes to belong to the enjoyer’. 
Gaut. XII. 34 has almost 556 tho same words as Manu VIII. 148, 
Sankha (in V. R. p. 208) also refers to ten years. These passages 
apparently mean that at the end of 20 or 10 years' adverse 
possession by the wrongful possessor the ownership of the 
original owner is lost and the wrongful possessor becomes the 
owner. But there are several other smrti passages where it is 
said that possession even for a hundred years originating in 
wrong cannot confer title and much longer periods are required 
for the loss of ownership and the acquisition of ownership 
by prescription. Vide Nar. 1V. 86-87 cited (on p. 318 above ). 
Nar, (IV. 89) himself says elsewhere that possession requires 


455. Under the Law of England ‘Time immemorial or time whereof 
the memory of man runneth not to the contrary ' was considered to include 
the whole period of time from the reign of Richard I. This was a very 
inconvenient and absurd rule which was abrogated by sec. 1 of the 
Prescription Act of 1832 (2 and 3 William IV, chap. 71) whereby the rights 
to any land became absolute and indefeasible by sixty years' uninterrupted 
enjoyment before that Act ( except when the enjoyment was by some consent 
or agreement made under a deed). By French Law the time of ‘memory 
was held to extend for one hundred years as done by the Mit. and other 
Sanskrit digests. Vide Salmond's Jurisprudence (9th ed. of 1937) p. 265. 
note y. 


456. अशढापोगण्डधनं दृशबर्षथुक्तं परेः सलिधो भोक्तुः ॥ गो. XIL 34; ग्रामलगर 
वृद्ध ओणिविरोषे दृहवर्षदुक्तमल्यच्र राजविमर्वात्‌ | शङ्क a. in वि. T. p. 208. 
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to be supported by title only during smartakala (during human 
memory ), but in cases beyond human memory possession con- 
tinued successively for three generations (or ancestors) is 
proof of ownership even in the absence of a document (or other 
title). Visnu Dh. S. V, 187 is in similar? terms. The Mit. 
on Yaj. (II. 27) says that smartakala is a period of 100 years, 
as the Veda declares that the span of a man's life is 100 years. 
For a hundred years it is possible for witnesses to depose to 
the origin of possession, So if there is possession for less than 
one hundred years, oral evidence can be adduced for establishing 
its origin, and title will have to be proved by the possessor and if 
no oral evidence is adduced to prove title, it is a case in which 
it may be held as certain that there was no title to begin with. 
Mere possession is not enumerated by sages like Gautama 
among the means of acquiring ownership. As the Sarasvati- 
vilàsa ( p. 124) puts it, long uninterrupted possession only leads 
to an inference that it originated in title acquired by sale, gift 
or the like i. e. there arises a presumption of lawful origin 555, 
Therefore in order to enable a man to rely on possession alone 
as proof of ownership it must extend uninterruptedly over 100 
years (acc. to the Mit.) The Smrticandrika (II. p. 72) 
accepts this meaning, only requiring 105 years’ possession in- 
stead of 100 years’, Acc, to a smrti quoted by it each genera- 
tion means 35 years and so when Narada requires possession 
for three generations 105 years are meant (acc. to Sm. C.) 
Visnu Dh. S. V. 187, Kat. (327) also hold that continuous 
enjoyment for three generations makes the fourth generation 
owner of the land. Kat. (321 q. by Mit. on Yaj. Il 27, Apa- 
rarka p. 636) states ‘in cases falling within the memory of man 
it is desirable that possession must be accompanied with title 


457. ARA तु या भुक्ता पुरुषैभ्ूृयंधाविधे । लेख्याभाषोपिं at तत्र चतुर्थ: aa- 
चाप्लुयात्‌ ॥ विष्णुधर्मसू्ज V. 187. The same is ascribed to both विष्छु and 
कात्यायन by sq. मा. p. 341. The sqq, मि, p. 130 ascribes it to अम्मिमित्र- 


458. भुक्तिरपि केश्चिद्विशेषणेयुक्ता स्वस्वहेतुभतक्रयदानादिकमध्यमिचारादुद्यमाप- 
qR अन्यथालुपपद्ममाना कल्पयतीत्यद्चुमानेऽापत्तो वान्तर्ंघतीति प्रमाणमेव । सररवती- 
बिलास p. 124; these words are apparently taken from the qq. नि. p. 73. 

459. एतबुक्त भवति । स्मरणयोग्ये पंत्ाघिकशतवर्षपर्यन्तातीतकालमध्ये प्रारब्धा 
शुक्तिः स्वेतरपमाणावगतागममूलेव स्वत्वे प्रसाणमिष्यते । स्वतः स्वमूलाबगतेयाग्याशुपलब्ध्या 
याध्यमानत्वात्‌ । स्मरणयोग्ये पुनः पंत्ाधिकशतवर्षपर्यल्तातीवकालास्प्राध्बी नकाले weer 
स्वदाद्योपगता गसमूलिका बिनापि मानान्तरावगतागममूलतां स्वस्वे प्रमाणमिति । ahi: 
II, p. 71, ox 

Al 
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(in order to be proof of ownership as to land); but in cases 
beyond the memory of man possession extending over three 
generations in succession (is independent proof of ownership ), 
since there is no certainty that there was no title (to begin with)’. 
Vide also Br. (in 8. B. E. vol, 33 p. 313 verses 26-28). ‘Three 
generations’ is a vague expression. The great-grandfather, the 
grandfather and the father of a man may die in the space of ten 
years and if the great-grandfather took possession wrongfully and 
all died within ten years of the time of taking possession one after 
another, the fourth in descent might urge that there was posses- 
sion for three generations and that he had become owner. 
Therefore Kat. in another verse (318, q. by Apararka p. 636 and 
V. P. p. 155) laid down that unbroken possession for three 
generations extending over sixty years becomes firm ( indepen- 
dent means of proof of ownership). Thus tripurusa-bhoga or 
pürvakramügata-bhoga (in Yaj. ll. 97 ) means the same thing as 
possession continuing from a time beyond human memory 
( asmürta-kala ) and is equal to 60 years acc. to Kat., Vyasa and 
a few other smrti writers. Narada (q. by Apararka p. 636) 
says that as regards possession one generation means twenty 
years, while Br. (q. by Sm. C. II. p. 72) says it means thirty 
years. It will be noticed from the above that early authors like 
Gaut., Manu., Yàj appear to lay down 20 years’ adverse enjoy- 
ment of land as sufficient to create ownership, while other and 
comparatively later authors like Nàr. and Kat. require sixty years 
enjoyment. In order to remove this conflict and following the 
maxim that apparently conflicting texts should be reconciled 
88 far as possible, the writers of commentaries and digests from 
Visvarüpa and Medhatithi (on Manu VIII. 148) downwards 
proposed various interpretations of Yaj. II. 24 and similar texts. 
Some lay emphasis on possession and others on title. There are 
at least three explanations. Apararka (pp. 631-632), Kullüka 
and Raghunandana take the literal sense and say that on 20 
years’ adverse possession there is loss of ownership (i. e. there 


460. gwar पेतामही भुक्तिः पैतृकी चापि संमता | त्िभिरेतैरविस्छिक्षा स्थिरा year- 
ब्दिकी मता ॥ कात्या०; वर्षाणि Mees भुक्ता स्वामिनाऽव्याह्ृता सती | शुक्तिः सा पौरुषी 
भुक्तिद्विएणा ख द्विपोरुषी। जिपोरुषी a जिशुणा न तम्जान्वेण्य आगमः ॥ नारदू; both quot- 
ed by अपराक p. 636, and tq, प्र, p, 155 which ascribes the verses वषाणि &c. to 
भ्यास; परा. III, p. 142 also ascribes it to व्यास. प्रपितामहेन यङ्भुक्तं तत्पुश्रेण बिना 
wet तो घिना यस्य ar cw तस्य ARAT: ॥ प्यास q. in भ्यषहारमातुक्ा 
p. 341. 
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is svatvahüni)9, The 2nd explanation is that the meaning of 
Yaj. 1I. 24 is that after 20 years’ enjoyment by a stranger, if the 
owner brings a suit and relies on a document in his favour, he 
runs the risk of being unable to prove his ownership barely on 
the strength of the document, since it is possible to argue that, 
even though he had a document, by his silence he acquiesced in 
the stranger taking possession and tacitly consented to it. 
Therefore all that Yaj. II. 24 means or recommends is that an 
owner should not be negligent (upeksé) or should not remain 
silent when a stranger takes wrongful possession. This view 
was first started by Visvarüpa among extant writers and it 
approaches the modern idea of requiring vigilance in the asser- 
tion of ones’ rights"; that is there is only loss of the suit 
(vyavahàrahàni). This view lays emphasis on a verse attri- 
buted to Nar. and the word vyavahára in it and in Manu VIII. 148 
and Narada IV. 80, where the word means lawsuit also, the idea 
being that the sages declare only what would happen or be 
decided by the judges in a law court and do not intend to say 
that the decision would be just or righteous from the higher or 
the moralist’s point. The third view is that of the Mit. (followed 
by the Vyavaharamayiikha, Mitramisra and several others) 
which? oxplains that the loss is not that of the ownership of 
the thing itself but of the produce of it (there is only ‘ phala- 
hüni')i.e. if without protest the owner allows a stranger to 
remain in possession before his very eyes for twenty years and 
then he brings a suit, he may succeed in getting back his land 
but he would lose his claim to the profits of the land, The Mit., 
the Vyavaharamatrka and V. P. (pp. 157-165) contain very 


461. तस्माद्याज्ञवल्क्यादिवच नादिंशतिवर्षदशवर्षादिकालेभोंग एवं Wee जम- 
याति तथा कालप्रातिबलेन "rema जनयात तरवश्च कुसुममिति स्वामिना चापरित्यक्तेपि 
झा्राक्तकालीनभोगारस्वाम्यमन्यस्य भवति यथा जयेन राज्ञः परराष्ट्रधने इति l एवमेव 
शीकरबालक योग्लो कभवदेवभ हञ्ञल पाणिकुलुकभट चण्डेश्वरमन्त्रिवर्धमानोपाध्या यप्र तयः ] 
WAT arem | एतद्विरुद्धव चनान्यन्यथा व्याख्येयानि । व्यघहारतर्व p. 223; AAT- 
वाध्यादिव्यतिरिक्तस्य यथाक्तया भुक्त्या स्वत्वासेद्धि; | अपराक p. 632. 


462. हानिश्चात्र लिखिते नाट्मीयत्वपसाधनमातरस्याभिपेता | न पुनर्भूम्यादो तत्फले 
वा aata | नोपेक्षामात्रेण स्वत्वमपेतस्यिक्तत्वात्‌ | स्सृतिच° Il. p. 68; परेर्थुञ्यमानं नोपे- 
क्षणीयमित्यभिषायः 1... उपेक्षानिषेधमात्रं चेतत्‌ | हानिवचनं तु निन्दामात्रत्थेनोपेक्षेकर्य 
ब्यवद्दारप्रबुर्ययोग्यतामात्रज्ञसिकलं तदेव चात्र युक्ताम्‌ ! विश्वरूप on या. 71. 26; उपेक्षां 
कुतस्तस्य तूष्णीभूतस्य तिष्ठतः | कालेतिपक्षे पूर्वोक्तो व्यवहारो न सिध्यति ॥ नारद १. by 
amag (p. 632), स्सृतिष्व० II, 68. 

463. तस्मार्स्वाम्युपेक्षालक्षणस्वापराधाद्स्माञ्च वचनाद्विशतेरूष्य फलं नष्टं न लभत 
इति स्थितम्‌ । मिता. . , 
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elaborate discussions on Yàj. II. 24; but considerations of space 
forbid any further reference to them. The V. M. connects 
Yaj. II. 24 with the preceding verse ( viz. that in mortgages, gifts 
and sales a prior transaction prevails over a later one) and 
remarks that this verse (Yaj. II. 24) says that if a person after 
a gift, sale, or mortgage to him allows the property to remain 
with the seller, donor or mortgagor, who subsequently transters 
it to another with possession and the latter holds it for twenty 
years, then the first dealing though prior is of no avail (as it is not 
accompanied with possession for 20 years). Srikara (as stated 
in the Vyavaharamatrka) tried to reconcile the conflicting 
smrti texts by holding that in twenty years the real owner lost 
ownership if he was present and did not protest while a stranger 
was in possession, but passages speaking about possession for 
three generations (or sixty years) applied only where the owner 
was absent. The Mit. and others point out that Yj. II. 24 
(who employs the words ‘ pasyatah’ and ‘abruvatah’ ) conveys 
that if a stranger takes possession while the owner is absent or 
if the owner protests, then even 20 years’ possession does not lead 
to the loss of anything. The text of Nar. IV. 87 quoted above 
(p. 318) shows that the sage held that possession for several hundr- 
ed years even would not avail the possessor if it is certain or 
established that the possessor had no title at all to begin with 
or that his possession started wrongfully. This text is empha- 
sized by those who favour title and want to discourage persons 
benefiting by their own wrongdoing. But there are other 
smrti texts of a contrary tenor, For example, Nar. IV. 91 
himself says ‘whatever has been enjoyed even unlawfully for 
three generations (i. e. by three ancestors) including the father 
cannot be recovered by the owner from the person (who is the 
4th in succession) because it has gone through three lives in 
succession’; a text of Harita states ‘what has been enjoyed by 
three prior ancestors without any title whatever cannot be 
recovered back (from the present holder, who is 4th), since it 
has descended successively through three generations’. These 
two are relied upon by those whe hold long possession as leading 


464. अयं सश्वार्थः । क्रीताहितप्रतिग्रद्दीतादिधनभूमिगतः परस्य दृह्ञाबिशातिवार्विको 
भोगः क्षमाकारणजडपोगण्डत्वाथभाषेप्युपेक्षितस्वा द्धानें कुरुते । स्योपभोगार्थ तेन ऋयास्तस्य 
w तेनोपेक्षितस्वाविति झुनीनामभिपायः ।...तस्मात्‌ | पश्यतोऽशृवतः ? इति बचमं ' आधो प्रतिं- 
m क्रीते' इत्यस्यापवादृकम्‌। आधिग्रहणक्रयणपतिग्र हक तृणामा हितक्रीत पलिग्रहीतेषु गवाश्वा- 
Ag योग्येषु दशवर्षाणि परभोगोपेक्षया स्वरवहानिः | भूमो तु बिंहातिवापिकी । तेन वखना- 
त्कारणत्वेभावधारिता उपेक्षा कार्य सूतां स्वत्वहानिं ज्ञापयति! म्यवहारमातृका p. 348-49. 
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to an inference of title ((ripurusa-bhuktivadinah, as Medhatithi 
on Manu VII. 148 calls them). These like the Vyavahara- 
tattva and Vivadacandra who rely solely on possession 
boldly say that long possession even originating in wrong 
leads to ownership. Medhatithi says 'there can be no memory 
of the origin of title when there has been possession for hundreds 
of years and (if title had to be proved for the origin of such 
possession) a king may resume villages enjoyed by ancient 
temples, brahmanas and mathas; therefore ancient possession 
is evidence of ownership because it makes it extremely probable 
that the ancient possession originated in gift or the like’. 
The Mit, on Yaj. II. 27 (which is svatvavaddi) refers to all the 
three views, refutes the first two and accepts the view of loss of 
profits. It does not literally interpret the texts of Harita and 
Narada quoted above, takes them to be over-statements and 
intended to convey that continuous possession for over three 
generations cannot be interfered with even if there is no clear 
proof of the origin of title. In modern India under the Indian 
Limitation Act (1X of 1908) the tendency is to prescribe the 
very short period of twelve years for adverse possession in order 
to defeat a title, following the English Real Property Limita- 
tion Act of 1833 (3 and 4 William IV chap. 27), sec, 2 of which 
insisting on vigilance by every one about one’s rights however 
prescribes the period of 20 years within which to bring an action 
for recovery of land. Modern case law has rather gone too far 
and sets a premium on wrongful possession by holding that it is 
not necessary that adverse possession should have been brought to 
the knowledge of the real owner, Ancient Hindu lawyers 
put down the tendency to usurp another’s property and placed 
many obstacles in the way of the wrongful possessor. 


It may be noted that there were a few rare texts that 
referred to very short periods for possession causing loss of 








465. अन्यायेनापि पित्रादित्रयञुक्तो भोगः ्रमाणमेव--अन्यायेनापि यदू भुक्तं पित्रा 
पूर्वतरेख्रिभिः । न तथ्छक्यमपाकर्त क्रमारित्रपुरुषागतम्‌॥ (नारद ४. ९१ )-हाति वचनात्‌ । 
पित्रेति पित्रा सहेत्यर्थः । अन्यायेनापि अन्यायानिश्चयेनापीत्यर्थः' तेन वस्तुतो भोग ga- 
यातीति नास्यायभोगः प्रमाणामेति केचित्‌ । अन्ये तु uper दूषंविधोऽन्यायभोगोऽपि 
प्रमाणमेवेत्याहुः | चरमः पक्षो समीचीनः । त्रिभिरेव यद्‌ भुक्ता पुरुषभूर्यथाविधि | लेख्या- 
भावेपि तां तत्र चतुर्थः समषाप्डयात्‌ ॥ इति बचनात्‌ । विवादचन्त p. 134. Vide note 
457 above for the verse ञिभिरेष. i 

466. Vide The Secretary of State for India v. Debendra Lal Khan 
611. A, p. 78 at p. 82 (=36 Bom. L. R. 249) and Srischandra Nandy v. 
Baijnath, 62 I. A, 40 at p. 44 ( ७३7 Bom. L. R. 323). 
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title, viz. 3 years for immovable property ( provided there was 
no permissive origin, Asamülinga) or one year for corn, cattle 
and other movables^*", This idea being opposed to innumerable 
texts was explained away as merely conveying the great im- 
portance of possession. Marici states*® that cows, beasts of 
burden, ornaments that are borrowed through friendship should 
be returned within four or five yeurs, otherwise the owner 
would lose them. This is opposed to Manu VIH. 146 and other 
texts and so is explained as being applicable only if there is no 
sufficient cause for allowing them to remain with the borrower. 
The ancient Roman Law was very like this. Before Justinian 
the Roman Law gave the ownership of a thing by quiet posses- 
sion bona fide and founded on good title if maintained during 
one year over movables and during two years over immovable 
property €, Justinian altered this and provided that possession 
during three years gave ownership of movables and possession 
during ten years (if parties resided in the same province) or 
during twenty years (if they did not) gave the ownership of 
immovable property. 

Br. (S. B. E. vol. 33 p. 314 verse 31) lays down the proposi- 
tion that if a person has title and is already in possession and 
js dispossessed by another then he may sueceed iu a lawsuit 
on the strength of his prior possession provided the dispossessor 
does not establish continuous possession for three generations ™, 
This is similar to a suit in ejectment contemplated by Art. 142 
of the Indian Limitation Act. 


Br. (S. B. E. vol. 33 p. 310 v. 11) and Kat. 335 ( both quoted 
by Apararka p. 637, V. P. p. 166 ) state that what is enjoyed by a 
man's agnates and cognates and his own people does not pass 
to their ownership by their mere possession ; one should regard 


467. अत्र ब्रहस्पति विशेषमाह । त्रिवर्ष भुज्यते येन समग्रा भूरवारिता । सस्य सा MT- 
zda क्षमालिङ्ग न Agga ॥ चतृष्पादृधनधान्यादे वषाद्धानिमवामुयात्‌ ॥ एतद्वचनं 
भुक्तेराद्रार्थं यथाश्रुत (न?) व्याख्येयं बहुप्रातिपक्षत्वादोति वरदराजः! स. बि. p. 135. 
Vide eqs. नि, p. 132 from which this is taken, which introduces these verses 
with the words “अन्न पञ्चाध्याय्यां बृहर्पतिः '. It is probable that the work of 
Br. on vyavahaia had five adhyayas. 


468. चेद्॒ुषाह्मालङ्कणं याचितं प्रीतिकर्मणा | चत्तुःपाञ्चद्विकं देयमन्यथा हानिमाप्चु- 
यात्‌ । aie in valde II. 69, परा. मा. 111. p. 148 (reads घनवाह्या० ). 

469. Vide Sandar's Introduction to the Institutes of Justinian, sec. 72. 

470. संत्यपि बिच्छेदे सागमा शुक्तिः प्रमाणमित्याह Fees: | aera झार 
ह्यविस्छिक्ञा चिरन्तनी | विच्छि्ञापि है सा ज्ञया या त॒ पूवेप्रसाधिता ॥ इति । परा. मा. 
III, p. 144-145, age II. ए. 74. Z 
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possession (as leading to ownership ) in cages other than these. 
Pitamaha states that possession by a stranger is powerful, but 
possession by members of one’s own family has certainly not 
the same force”, This appears to adumbrate the principle of 
modern law that possession by one co-owner or one tenant-in- 
common is ordinarily the possession of all co-owners and the mere 
fact that the profits of a property have been enjoyed by only one 
co-heir or tenant-in-common for many years does not by itself 
amount to the ouster of the other tenants-in-common 472, It is 
stated in Gaut. XII. 35 that property which is enjoyed for a long 
time by a srotriya, an ascetic or a king's officer is not lost to the 
owner by that enjoyment, since the owner may have thought that 
he would reap long-enduring spiritual merit by the first two 
enjoying this property ( such as a vacant house) or that he might 
be prevented from asserting his right from fear (of the royal 
official). Compare Br. (S. B. E. vol. 33 p. 311 v. 12). 5 Manu 
VI. 149 ( = Nar, IV. 81 and Vas. 16. 18), Yàj. 11. 25, Br. (S. B. 
E. 33 p. 312 v. 21), Kat. (330) state the following exceptions 
to the rule of loss by long possession; a mortgaged or pledged 
property, boundary, minor's property, an upen deposit, a sealed 
deposit, women (female slaves), the property of the king i, e. 
(of the State) and the property of a brahmana learned in the 
Veda are not lost by the possession of another (for twenty or 
ten years referred to in Manu VIII. 147 and Yaj. IL 24). Manu 
VII. 145 provides that neither a pledge nor a deposit can be 
lost by lapse of time and that both are recoverable even if they 
have remained long ( with the pledgee or depositee ) Yaj. Il. 25 
adds to the above list the properties of idiots and of women. 
Nar. 1V. 83 emphatically states that women's property ( stri- 
dhana) and state property (land) is not lost even after 
hundreds of years, when it is enjoyed without title, Kat. (330) 
adds to the above list temple property and what is inherited 


471. सनाभिभिर्षान्धवेश्च यद्भुक्तं स्वजनेस्तथा । भोगात्तत्र न सिद्धिः स्य।द्गोगमन्यन्र 
कल्पयेत्‌ ॥ कात्या; अस्वामिना तु Wa ग्रहक्षेत्रापणादिकम । सुहृद्दन्धुसकुल्यस्य न 
तद्गोगेन हीयत ॥ W., both quoted by अपराकं p. 637, व्यव. नि. pp. 128-129, 
ब्य. म. p. 166, विवादचन्द्र ए. 135 (2nd verse); the first is ascribed to both ga. 
and कात्या. by aga. नि.; सुक्तिर्बलवती तत्र भोक्ता यत्र परो भवेत्‌। स्वगोत्रे भोगिनां अक्तिन 
शक्ता शाश्वती gere | पित्तामह in ga. II. p. 69. 

472. Vide I. L. R. 46 Bom. 213, 31 Bom, L, R, 199 and 1030 
(P. C.), 47 Cal. 274 for this proposition, 

473. धर्माकक्षयः MRS स्याद भयं स्याइू राजपूरुषे । स्नेहः सु्ृशूबान्धवेषु भुक्तमेतेनं 
हीयते । ag. in gT 11, p. 69, परा, मा. 111, p. 149, 
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from the father or mother’. All systems of jurisprudence 
throw protection round the interests of minors, persons of un- 
sound mind and others similarly situated and provide longer 
periods of possession for loss of their right. The Mit. on Yāj. 
Il. 25 gives reasons why the several exceptions are made: in the 
case of a pledge or mortgage the property is enjoyed by the 
pledgee or mortgagee under an agreement and so there is no 
fault on the part of the owner if he remains quiet while the 
property is being enjoyed by the creditor; boundaries between 
villages can be easily established by such signs as trees ( grow- 
ing on the border), streaks of chaff and coal (buried under- 
ground ); deposits are entrusted to a person out of confidence 
for being preserved and not for enjoyment; idiots and minors 
are ignorant or incapable of understanding their rights; the 
king being engrossed in numerous state affairs may not be able 
in time to look into the question about possession of state 
properties; women on account of their ignorance and timidity 
may not assert their rights and a learned bráhmana being 
devoted to learning, teaching and performance of rites and 
duties may have no time to go to law. In modern times also the 
law favours minors and other persons as indicated in the note 
below *5, Kat. (331-334 q. by Par. M. IIL p. 148, Sm. C. 1I p. 69 

474. न भोगं कल्पयेत्ख्रीषु देवराजधनेषु च। बालओअजियवित्ते pomum (age: 
क्रमात्‌. ॥ कात्या. quoted in sq. मा. p. 351 (reads श्रोत्रियबृद्धे च प्राप्तेषि ga: &c ), 
स्वृतिच. 11. 69. उपर्निधि and निक्षेष are defined by नारद as ‘ असंख्यातमविज्ञातं 
समुद्र यक्षिधीयते । तज्जानीयाङुपानिधिं निक्षेपं गाणित (dy: ॥? (q. by मिता. on ay. 
IT. 65). 


475. Under the Indian Limitation Act, a mortgagor can sue for redemp- 
tion and possession within 60 years from the time when the right to redeem 
accrues (Art. 148), though for ordinary suits for possession the period is 
12 years; while a pawnor of moveable property has 30 years (Art. 145) from 
the date of the pawn; if a thing is entrusted to a man for a specific purpose 
as a trustee then sec. 10 of the Limitation Act provides that no length of 
time will bar a suit for recovering from him or his legal representatives or 
voluntary assigns the trust property or its proceeds (upanidhi and niksepa 
may be examples of trust); a suit on behalf of the Secretary of State for 
India can be brought within 60 years (Art. 149); sections 6-8 provide 
longer periods for persons who were minors, idiots or lunatics at the time 
when their rights were invaded. Under the Real Property Limitation Act 
of 1833 (3 and 4 William IV chap. 27 sections 16 and 17) a suit could be 
brought within ten years of the time when the disability ceased in the case 
of minors, lunatics, idiots, those absent beyond the seas, but no suit can be 


(Continued on the next page) 
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which ascribes them to Narada ) prescribes that in the case of 
a brahmacari, engaged in his vow of veda study extending over 
36 years, and in the case of a man who remains in a foreign 
country in pursuit of wealth, enjoyment extending over 50 years 
will alone make him lose his property by the possession of 
another ; that when a person has been a student for a shorter 
period than 36 years he may get longer additional periods 
proportionately and that when a person is in jail time does not 
run against him, 


(Continued from the last page) 


brought beyond forty years from the starting point. Section 13 of the Indian 
Limitation Act provides that when the defendant is absent from British India 
the plaintiff can add the period of defendant's absence to the period pres- 
cribed for bringing a suit but does not provide for the rule of Kat. which 
allows a longer period for loss of right when a person (who may have to sue) 
is absent in a foreign country. Under the Civil Law of Rome the rule was 
' nullum tempus occurrit. regi’ (lapse of time does not bar the right of 
the crown), Vide Vyakunta v. Government of Bombay 12 Bom. H. C. R, 


(O. C. J.) 1 at p. 217 for this rule and its limitation under modern Indian 
Law. 


42 


CHAPTER XIII 
WITNESSES ( s&ksinah ). 


The word süksin occurs in'the Svetasvataropanisad *'6 (VI. 
11) where it is applied to the one immanent Spirit of the u ni- 
verse as All-seeing. Panini V. 2. 91 explains the word 
süksin as meaning ‘une who has directly seen’. Gaut.: XIII. 
1, Kaut. 111. 11, Nar. IV. 147 state that when two persons litigate 
and there is a doubt or discrepancy between the two the deter- 
mination of the truth in the dispute is due to witnesses, Manu 
VIII. 74, Sabháparva *? 68,84, Nar. IV. 148, Visnu Dh. 5. 8. 13, 
Kat. 346 (q. in V. M. p. 317 and V. P. p. 106) provide that a 
(proper) witness is one who has himself either seen or heard 
or experienced the matter in dispute. This means that the 
evidence of a witness must be direct and should not be what is 
called hearsay. Medhatithi (on Manu VIII. 74) says*9? that 
hearsay evidence occurs when a person who hears from another 
that has himself heard something from another comes forward 
as à witness and that hearsay is no legal evidence, Manu 
VIIL. 76 prescribes that even though a man may not have been 
expressly asked or appointed by the parties (in the words ' you 
are the witness to this transaction’), he is a proper witness 
whan asked a« to any matter in dispute that he has himself seen 
or heard, ‘The only exception to hearsay evidence allowed by 


476. एको qa: सवभूतेषु गूढः ... साक्षी चता केवलो निशुणश्व ॥ ब्वेताश्वतरोप- 
जिषद VI. 11. 

477. साक्षाइव्र््टर संज्ञायाम्‌ । प।. V, 2. 91, 

478. विप्रतिपत्तों साक्षिनिमित्ता सत्यभ्यबस्था | गो. XI, 1; असंप्रातिपत्ती तु साक्षिणः 
प्रमाणम्‌ ¦ कोठिल्य III. 11. 

479. श्रुतदृष्टाचुभूतार्थात्‌ साक्षिभ्यो ष्यक्तिद्शनम्‌। नारद्‌ IV. 147 ; अधिप्रत्यथिसा- 
Anggi तु यद्भवेत्‌! aui साक्षिणो वाक्यमन्यथा न wand: कात्या. in ष्य. प्र. 

€ "^ ~ 

p.106; समक्षवृर्शनात्साक्षी अवणाष्चेति धारणात्‌ | सभापर्व 68. 84; समभक्षदृर्हनात्साक्षी 
sangi | विष्णुघमंसूत्र 8. 13. 

480. समक्षदृ्ानास्साक्षादछ्चभवाच्टरवणाञ्च समक्षशब्दा्ञवङुः md: । यत्‌ gafa- 

E S : k 

देशेन शूयते ततोन्येन तत्परंपराश्चुतं तेन परंपराश्रावी न साक्षी । मे. 0n eg. 8. 74; anger 
ओश्रेण वा येन विवाद्विषयः पूर प्रमितः स qu साक्षीत्यर्थः । ... तेन यो विवाद्विषयों येन 
प्रमित: स तत्र सा क्षित्वेनाक्ृतोपे साक्षी भवतीति सिध्यति इतरथा वेतनादानाविषु Marty 
लिखितादीनामसम्भवेम साक्ष्य भावधसङ्कः। mque (ms) Compare wy. म. p. 109 
for almost the same words. 
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the Visnu Dh. S. VIII. 12 is that 8! when a person that is appoin- 
ted as a witness is dead or gone abroad, those who have heard what 
he said may give evidence. It has already been stated. ( p. 297 ) 
that a king was not to delay the examination of witnesses. Kat. 
(340—341 q. by Apararka pp. 675, 677, Sm. C. IL p.92, V. M. p. 331) 
prescribes that the king (or the chief judge) should himself examine 
the witnesses that are present (in court) and should consider along 
with the sabhyas the statements made by witnesses and that, 
where it is doubtful who the witnesses on a disputed matter are, 
time should be given for producing the witnesses in order to 
ascertain the proper means of proof but that where it is clear 
who the witnesses may be he should make the hearing of the 
case proceed at once. Kat. (352) further prescribes? that when 
it is impossible to bring witnesses because they reside in a 
foreign country, evidence taken in writing before a man learned 
in the three Vedas and sent by him should be read in deciding 
the causes, Gaut. 13. 2, Manu VIII. 60, Yàj. II. 69, Nar. IV. 
153 and others require that ordinarily there should be at least 
three witnesses in a cause. Br. (S. B. E. 33 p. 301 v. 16) says 
that there may be nine, seven, five, four or three witnesses, or 
two only if they are learned brahmanas‘*, Visnu Dh. S. VILL 
Sand Br. (S. B. E. vol. 33 p. 301 v. 16) emphasize that a single 
witness alone cannot be examined for deciding a matters, 





moe 


481. Seana सृते देशान्तरगते वा तदृभिहितओओतार: प्रमाणम्‌ ! विष्ण॒धम- 
Ww VII. 12, 

482, अशक्य आगमो यत्र विदेशं प्रातिवादिनाम ( विदशपतिवामि नाम्‌? ) | जैविशपहित 
Jevany तत्र प्रवादयेत्‌ ॥ कात्या. q. by अपराक p. 667. 

483. This corresponds to the modern rule of taking evidence on com- 
mission as provided for in Order 26 rules 4 and 5 of the Indian Civil Pro. 
Code (of 1908). à 

484. नव सप्त पञ्च वा AARAU एवं वा। उभा पा ओत्रियों ख्यातो नेक ged 
ध्कवाचन | mm. १. by स्मृति. 71. 76 (adds उभाविति लिखितगूहसाशिबिषयम ), 
पर. मा. IIT. 95, व्य. प्र. p. 112. 

485. Vide Best on ‘Evidence’ (12th ed. of 1922) p. 515: ‘The 
Mosaic law in some cases and the Civilians and Canonists in all exacted the 
evidence of more than one witness, a doctrine adopted by most nations in 
Europe and by the ecclesiastical and some other tribunals among us'. Accot- 
ding to the Common Law of England and the Indian Evidence Act (I of 1872) 
sec. 134, no particular number of witnesses shall in any case be required for 
the proof of any fact. Best (ibid. p. 520) notices that in prosecutions for 
perjury the testimony of at least two witnesses is required by the Common 
Law of England (now confirmed by Statute) and that by Statute two witnesses 
at least are required in trials for treason, Vide Emperor v. Bal Ganga- 
dhar Tilak 6 Bom, L. R. 324 where the rule about two witnesses in convic- 
tions for perjury according to the Common Law of England was relied on. 


332 . History of Dharmasistra [ Vol. 


But Yaj. II. 72, Visnu Dh. S. VIII. 9, Nar. IV. 192 state that one 
man alone may be a witness in a cause if he is endowed with 
the regular performance of his religious duties (is possessed of 
the qualities stated in Visnu Dh. S. VIII. 8) and is accepted as a 
witness by both sides. Vide Manu VIII. 77 also. Br. (S. B. E, 
vol. 33 p. 301 v. 18) allows a single witness to furnish valid proof 
if he is a dūtakat% (messenger), an accountant, one who: has 
accidentally witnessed the transaction or if he is the king or the 
chief justice. Vyasa says? that even a single person may be 
enough in a cause, especially in heinous offences called saühasa, 
if he be one whose actions are pure, who knows the dharma and 
whose truthfulness has been well attested before. Kaut. (IIT. 11) 
says that a single witness (whether a man or a woman) may be 
enough in cases where the transaction in question was effected 
in secret ( except the king and one performing austerities ), 158 
Kat. (353-355 q. by V. M. pp. 319-320, Sm. C. IL 76, V. P. 
pp. 112-113 ) states that even a single person may be allowed to 
depose as a witness if he was taken in confidence at the time 
of making a deposit; so also a messenger sent by a litigant for 
borrowing an article (such as an ornament) or the manufacturer 
of an article may alone be sufficient to prove the identity of the 
article or when a matter has been decided by the king or chief 
judge, the scribe, the chief justice or any one of the sabhyas 
may alone prove the plea of res judicata or the point as to what 
was said by the plaintiff or the defendant in a suit. Vide Br. 
(S. B. E, 33 p. 300 verses 13-14 ). 


The qualifications of witnesses to be examined in a suit 
are stated in numerous places such as Gaut, XIII. 2, Kaut. 11, 11, 
Manu VIIL 62-63, Vas. 16-28, Sankha-Likhita (q. in 8, V, 
p. 138), Yaj. 11. 68, Nar. IV. 153-154, Visnu Dh. S. VIL 8, Br. 
(S. B. E. vol. 33 p. 302 v. 28), Kat. 347 (in Sm. C. IL p. 76 and 


486. Br. (S. B, E. vol. 33 p. 300 v. 8) defines a diitaka as one who is 
a respectable man esteemed and appointed by both parties and had come 
near to listen to the speeches of the parties 

487. giau धर्मज्ञः साक्षी यत्राह्ुभूतवाक़ू | प्रमाणमेकोपि भवेत्साहसेशु (d 
चतः ॥ cara in egw. 11. p. 76, ध्य घ. p. 112 

488. रहस्यष्ययदहारेष्येका खी पुरुष उपश्रोता उपदष्टा वा साक्षी स्याद्ाजतापसबजम्‌ | 

iae 111. 11 
489, अर्थिपरश्यधिमोर्वाक्यं यच्छतं भूभृता स्वयम्‌ । स एव तत्र साक्षी स्याह्विसंवाद्‌ 


इयोरपि n निर्णीते wragrt तु garaie यदा भवेत्‌ | अध्यक्षः सन्यस हितः साक्षी स्यात्‌ तत्र 
wrequy ॥ qu. q. by अपराक p. 667, ष्य, प्र. p, 108 
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V.P. p. fil) The principal qualifications are; they should 
be bórn of 8 good family, should have lived hereditarily in the 
country, should be householders having a son or sons, should be 
well-to-do and men of character, should be trustworthy, should 
know dharma and act up to it, should not be covetous and 
should have been cited by the parties as witnesses. Some Smrti 
texts such as Kaut. JIL. 11, Manu VIII. 68 ( = Kat. 351 and Vas. 
16.30), Kat, 348 provide? that ordinarily witnesses should be 
of the same varna or caste as the parties, that women should be 
witnesses in disputes between women, that men of the lowest 
castes (antyajas) should be witnesses for litigants of those 
castes and that a litigant of a lower caste should not try to 
prove his case by citing witnesses of a higher caste or a 
brahmana (unless the latter is an attesting witness on a deed ). 
But most ( even including Gaut. and Manu ) give an option and 
say that persons of all castes (even siidras) may be witnesses 
for all. Vide Gaut. XIII. 3, Manu VII. 69, Yaj. IL 69, Nar. IV, 
154, Vas. 16-29 (sarvesu sarva eva và) Nar, IV. 155 and Kat. 
(349-50 q. by Apararka p. 666 and V. P. pp. 111-112) provide *! 
that in disputes between members of groups such as those who 
wear peculiar symbols (indicative of their sect), $renis (guilds), 
pügas (associations), companies of traders and all others who 
work in groups and who are therefore called rargas and in the 
case of slaves, bards, wrestlers, elephant riders, horse-trainers 
and soldiers the heads (called vargin) of these groups are the 
proper witnesses. Gaut. XI 21 says that in disputes among 
members of classes of agriculturists, traders, cowherds, money- 


4893. wea: स्युरानिन्दिता: स्वकर्मसु प्रात्यायिका राज्ञां ननिष््रीत्यनभितापाश्चान्यतरः 
स्मिन्‌ । गो. XIL 2; प्रात्ययिकाः छुच्चयो८छुमता वा चयोवराष्या: पक्षासुमती वा हो ऋणं 
प्रति न स्वेवैकः। को. 111. 11; कुलजा बृत्तवित्तसपक्षा यज्वानस्तपस्विनः पुत्रिणो धर्मज्ञा 
अधीयानाः सत्यवन्तः Sempre | विष्ण VIII, 8; ador: प्रतिष्ठिताः साक्ष्य विदितवन्तः 
कुलीना ऋजवो जन्मतः कर्मतोर्थतः शुद्धाः एभ्रिणः सत्यवादिनः भोतस्मार्तक्रियायुक्ता विगत- 
dman अप्रवासिनो युवानो लोभमोहविवनितास्ः्यवरा नवसंर्याका न जात छूटतां 
मतिपच्चन्ते | श ङ्कलिखिंतौ in स. वि. p. 138 

490, नाह्णस्त्वबाह्मणवष्यनाद्नवरोध्योऽनिबद्धश्चेत्‌ | गो. XI. 4; विभाष्यो 
वादिना neg सहहोरेष भाषयेत्‌ i मोस्कृणेश्वावकुष्टस्तु साक्षिभिर्भावयेत्स दा | कात्या. 4. by 
ब्य, प्र. p. 111, मदनरत्न (which reads sepu urge. which seems to mean 
‘a litigant of a higher caste should not be proved to be what he is alleged 
to be by the evidence of witnesses of lower castes ' ). 

491. लिङ्गिनः ओेणिपूगाश्व वणिग्वातास्तथापरे । ud enis ये चान्ये anea- 
WHTAT: । दासचारणमछानां हस्ट्यश्वायुधजीविनाम्‌। प्रत्येकेक: समूहानां नायका TAT 


स्तथा । dat arg: स्ववर्गेषु वर्निणस्तेदु साक्षिणः | कात्या. १. by अपरार्क p. 666. For 
Sir, पूग, vide p. 280 and note 383 above and H. of Dh, vol, II. pp. 67-68. 
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lenders and craftsmen (such as carpenters and washermen), 
the help of other members of the same calling may be taken as 
witnesses and arbitrators. 


Long lists of persons who are generally to be regarded as 
incompetent to be witnesses are given in Kaut. III. 11, Manu 
VIL. 64-67, Udyogaparva 35. 44-47, Yàj I. 70-71, Nar. IV. 
177-187, Visnu Dh. S. VIIL 1-4, Br. (S. B. E. vol. 33 p. 303 
vv. 29-30), Kat. 360-364 (५. by Apararka pp. 669-670, Sm. C. II. 
pp.77-78, V. P. p. 119). Manu VIII. 118 states the general 
grounds why oral evidence tends to be false viz. covetousness, 
infatuation, fear, desire of pleasures, anger, friendship, igno- 
rance, minority. As the list of incompetent witnesses in Nar. 
is the longest, ** that alone is set out here: one who has mone- 
tary? interest in the parties or the subject matter of the suit 
(such as a co-sharer, creditor and debtor of the parties); a 


492. Vide appendix for the verses of Narada. The commentaries and 
digests give various interpretations of some of the words. A few such are 


stated in the next note. 


493. The Mit. explains 'arthasambandhin' as ' vipratipadyamanartha- 
sambandhin'; while V. P. p. 117 explains as ‘creditor or debtor’ of a party. 
' Áptab ' is defined by Kat. 361 (quoted by Apararka p. 669) as ‘those who 
depend for livelihood on the subsistence given by a party to the suit or those 
who serve him or cause benefit to him or those who are his relatives, friends 
or servants’, Sm. C. explains 'cakrika' asa bard, while V. P, (:p. 118) as 
oil-presser, The printed text of Nar. reads 'asraddha' (who is not invited 
at a srdddha), while V. P, and others read 'asraddha'; for vratya (one 
whose upanayana has not been performed) vide H. of Dh, vol. II. p. 376 ; 
' prag-drstadosa ' is explained by Asahaya as ‘one who suffers from a disease 
which is the effect of evil actions done in past lives’. Kat. 362 (q. by 
Apararka p. 669) explains 'sanabhayah' as sons of one's mother’s sister or 
one's full sister or one's maternal uncle. The printed text reads 'sránta ', 
while Sm. C. II. p. 78 reads ' asanta' (restless) and V. P. 117 reads ‘asranta’ 
(one constantly engaged in work). Kulika is explained as 'one appointed 
by the kíng to decide causes' (by Kalpataru), while the Madanaratna says 
' he is the person in authority over a kula i. e. a group of brahmanas or the 
like’, Vide V. P. p. 119. Sm. C. IL p. 78 and V. P. p. 118 read 'sücaka' 
(one appointed by the king to find out crime among the people) for 'stavaka' 
of the printed Nar, 
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friend (or relative such as an uncle); associate (in undertak- 
ings); enemy ; one who has already been held to have given 
false evidence; one charged with (or addicted to) sins; a slave; 
one who is in the habit of finding the weak points of others ( or 
harming others); one who has no faith in religion; a very old 
man (above 80 years); à minor; a woman; an oil-presser; one 
intoxicated; a lunatic; one who is extremely inattentive; one 
distressed; a gambler; a village priest; one who undertakes 
long journeys (on the great roads); one who is a merchant 
engaged in sea voyages; an ascetic (who has renounced the 
world); one sick; one bereft of a limb; one who is the only 
witness; a brahmana learned in the Veda; one who does not 
perform the customary religious rites; an impotent person; an 
actor; an atheist; a vralya; one who has abandoned his wife: 
one who has given up agnihotra (daily offerings into srauta or 
smarta fire); one that officiates as priest for persons who are 
not entitled to perform vedic sacrifices; one who is an associate 
in eating food from the same vessel in which food is cooked 
(i. e. who is in commensality with a party); a former enemy 
(aricara as one word); a spy; an agnate; a cognate (or born of 
the same womb); one whose evil doings in former lives are seen 
clearly; a public dancer ( $ailüsa, or one who makes his women 
actresses); one who lives by (i. ७, buys or sells) poison; a 
snake-catcher; one who is a poisoner, an incendiary, a mean 
person (Kináéa, or parsimonious person); the son of a Sidra 
woman (from one of a higher caste); one guilty of a minor 
sin (upapátaka); one fatigued; a desperado; one who has 
relinquished all attachments; a person who is penniless (through 
gambling or other extravagance); a member of the lowest (un- 
touchable) caste; one leading a bad life; a brahmacdrin who 
has not yet returned from his teacher's house; an idiot; an oil- 
seller; a seller of roots; one possessed (by & ghost or demon); 
one hated by the king; a weather-prophet; an astrologer; one 
who proclaims to the public the sins of others; one who has 
sold himself ( for money ): one who has a limb too little ( e. g. 
having four fingers to the hand ); one who lives on the immora- 
lity of his wife ; one who has bad nails: one with black teeth; 
one who has betrayed his friend; a rogue; a seller of liquor; 
a juggler; an avaricious man; a ferocious man; an opponent 
of a greni (guild) or gana (association); a butcher; a hide- 
worker; a cripple; one excommunicated for a grave sin (like 
bráhmanpa-murder ); a forger ( of documents or coins or weights 
0, ); one who employs incantations and drugs for influencing 
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others: one who is an apostate from the order of ascetics 
( pratyavasita); a robber; a servant of the king; a br&hmana 
who sells human beings, cattle, meat, bones, honey, milk, water 
or clarified butter; a member of the three higher castes who 
engages in usury ; one who has given up the peculiar duties of 
his caste (or station); a kulika; a bard; one who is the servant 
of à low person; one who has quarrelled with his father; one who 
causes dissensions. Kaut. IIL 11, Manu VIII. 65, Visnu: Dh. 
S, Vill, 1 and several others say that the king cannot be cited 
as a witness ( except possibly to prove the plea of res judicata 
or to prove what transpired before him when a litigation was 
going on ), 
The above is a formidable list of incompetent witnesses ; 
therefore, most Smrtis such as Gaut. XIII. 9, Kaut. III. 11, Manu 
VIIL 72, Yàj. II. 72, Nar. IV. 188-189, Visnu Dh. S. III. 6, Usanas 
(q. in Sm. C. 11, p. 79), Kat. 365-366 (q. in Sm. C. II. p. 79) 
expressly point out that strict examination of the character of 
witnesses should be entered upon in disputes about debts and 


494. In Omichand v. Barker ( Willes 1737-1860 p, 538) where Willes 
(Lord-Chief Justice) ‘says (at p. 551) that in Popish times and for some 
little time afterwards till the Reformation was fully established there was a 
notion that ‘even an alien friend especially if he were an infidel could not 
sue ina court of justice here’, That shows how non-Christians found it 
difficult to sue in England for their just rights a few centuries back, In the 
case cited above Lord Chief Justice Willes had to deliver an elaborate judg- 
ment in 1745 for holding that evidence taken in India according to the oaths 
administered to non-Christian witnesses could be read in a trial held in 
England. So one need not laugh at Nar. who flourished at least about 1200 
years before that date if he held an atheist or an apostate to be an incom- 
petent witness., It should be noted that ‘By the canon Law a Jew is not 
admitted to give evidence against a Christian, especially if he bea clergyman;' 
vide Taylor on Evidence (ed. of 1848, p. 655 note C.) 

495. "Vide Taylor's ‘Law of Evidence’ (12th ed.) vol. II, p. 872 para 
1381 about the sovereign, giving evidence on oath; his considered opinion 
being (after referring to the case of R, v. Mylius in which the defendant 
was prosecuted for a libel upon king George V) ' that the sovereign if so 
pleased may be examined as a witness in any case, civil or criminal, but not 
without being sworn,’ The sqq, नि. p.100 says ag न साक्षी चुपतिः कार्य इति राज्ञः 
साक्षिस्वानिषेधात्‌ । तस्य कथं साक्षेत्वामिति aq, उच्यते | व्यवहारदर्शनकाले८बगतेष्वर्थेषु तस्येह 
साक्षित्बसुच्यते, कालाम्तरापेक्षया निषेधः। तथा च व्यासः | राज्ञा धर्मास नस्थेन vega awa- 
मिच्छता। area: साक्षी भवेत्तत्र gr राजानभीश्वरम | इति | eerie: | निर्णीते भ्यरहारे 
हु डुनर्भ्यायो यदा भवेत्‌ + अध्यक्षः सभ्यस हितः साक्षी egress नान्यथा ॥. The aaa. 
1.9; "80.314 पश. सा. 111, p..103 have the verse -of -बुहस्पति: भः साक्षी दुपतिः 
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the like which are of a fixed nature (of a civil nature ), but 
that in complaints about all kinds of sühasa ( heinous crime ), 
in robbery, adultery or the two kinds of pürusya ( viz. defama- 
tion and assault) there should be no (strict) inquiry into the 
character of witnesses (that is, all can be witnesses in such 
cases) and that even. those like slaves and fault-finders who 
have been enumerated among incompetent witnesses can become 
witnesses in grave matters f, The idea is that in such cases 
the witnesses need not be strictly examined as to their possess- 
ing the good qualities ordinarily required in witnesses. But 
this does not authorize the examination of such persons as 
lunatics or idiots as witnesses, because they have not the power 
to understand things. Manu VIII. 77 emphatically states that 
even a single male, if he is free from greed, may be ( suffi- 
cient as) a witness, but not women of good character, even 
though they be many, since the feminine intellect is apt to be 
unsteady. But even Manu had to concede ( VIII. 70) that a 
woman ora minor ora very old person or a pupil, relative, 
slave or a hired servant may be a (competent) witness, if it 
is impossible to find another witness (in matters that occurred 
inside a house or in à forest or in crimes where life is lost). 
Kat. 367 (q. by Apararka p. 671) says the same thing. Usanas *?? 
( quoted in the Sm. C. II. p. 79, V. P. p. 120) provides that even 
a slave, a blind man, a deaf person, a leper, a woman, a minor, 
a very old man may be (competent) witnesses in sdhasa, 
provided they are not interested in the matter of dispute 
(or are not related or partial to the parties). Nar. (IV. 190- 
191) gives it as his view that even when there is to be no strict 
inquiry into the character of witnesses in sahasa, still a minor, 
a woman, a single person, one who forges deeds (or who is a 


496. ऋणादिषु परीक्षेत साक्षिणः Ruig | साहसात्यायिके चेव परीक्षा कुच- 
चित्स्सूता ॥ व्याघातेष दुपाज्ञायाः संग्रदे साहसेष च। स्तेयपारुण्ययोश्चै व न परीक्षेत साक्षिणः॥ 
अन्तर्वेश्मानि रात्रो च बहिग्रामाच्य यद्भवेत्‌! एतेष्वेषाभिये।गश्बेक्न परीक्षेत साक्षिणः ॥ कार्या. 
in अपराक p, 670-71, स्सृतिच्च. 11. p, 79; पारुण्यस्तेयसंग्रहणेषु तु वेरिस्यालसह्वाय- 
esit: c को. IID. 11. 

497. वासरोइन्धो बधिरः कुष्ठी खीथालस्थाविराद्यः । एतेप्यनभिसम्शरम्धाः साहसे 
साक्षिणो मताः ॥ उशनस्‌ प. by ega. II. p. 79. साहस is of four kinds 'मन्नुष्यमारणं 
wid परवाराभिमशनम्‌। पारुष्यसुभयं भवेव साहसं तु agaaa q. by अपरार्क p. 670 
(as from ag), परा. मा. III. p, 450 (as from gg,), ध्य, पर. p. 120. यज्ञ gatat- 
वर्यिप्रत्यर्थिनो तत्र रीणां साक्ष्यं नास्ति यत्र तु ferr सह पुंसः कार्य खीणां चेतरेंतर स्वरुपं 
तत्र भवभ्ट्येव fira: साक्षेण्यः । म चायं नियमः short श्रिय एव aad कुर्युर्न पुमांसः | केवलं 
थुवतिविषये व्यवहारे कचिदेव eot aed यतोऽस्थिर्वादोति हेतुरुपात्तः । भवन्ति mum 
खियो wgrarige इव सत्यवादिम्यः स्थिरकुद्ज बश्च | मेथा० on Ag VIII. 68. 

43 


338 History of Dharmaédstra [ Vol. 


cheat ), a relative and an enemy cannot be witnesses in s@hasa, 
since & child through ignorance, a woman from her habit of 
untruthfulness, a forger ( or cheat) because he is accustomed 
to doing evil deeds, a relative from affection and an enemy 
from the idea of taking revenge may speak falsely. There was no 
total disqualification of women as witnesses, since Manu quoted 
above allows them to be witnesses in disputes between women and 
in cases where it is not possible to have other witnesses, Medha- 
tithi on Manu VIII. 68 holds that women are, disqualified as 
witnesses only where the plaintiff and defendant are both males 
but that where there is a litigation between a man and a woman 
or between women alone, a woman may be a competent witness. 
Ancient Hindu Law is not singular in its partial rejection of the 
testimony of women. Vide Best on Evidence ( 12th ed. of 1922) 
pp. 53-56 where it is shown how ancient Roman Law and the 
Medieval laws of several countries of Europe more or less 
excluded the testimony of women, how some States in the U.S.A. 
excluded the testimony of negroes and persons of coloured 
blood. By the Canon Law more credit was given to male 
than female witnesses ( Taylor on Evidence, ed, of 1848 p. 655, 
note d ). 
Nar, (IV. 157-172 ) states that incompetent witnesses fall 
into five classes: (1) some’ like learned brahmanas, very old 
‘men, ascetics, persons practising austerities are incompetent 
‘because ancient texts (vacana) say so and there is no other 
(special) reason for their exclusion. The Vyavaharatattva 





498. असाक्ष्यपि हि शास्रेडस्मिद we: पञ्चविधो gi: । वच्यनादोषतो rarang- 
सुक्तिमुंतान्‍्तरः ॥ भोजिया तापसा gat ये लव प्रतजिता नराः! असाक्षिणस्ते बचमाखात्र 
हेतरुवाइतः ॥ स्तेनाः साहसिकाथ्वण्डाः कितवा वधकाश्व ये :। असाक्षिणस्ते wed 
न विद्यते ॥ राज्ञा परिग्दीतेषु साक्षिष्वेकार्थनिश्चवये । cert यत्र भिद्येत ते क्षिणः॥ 
saua साक्षित्वे स्वयमेवेत्य यो wq! सूचीत्युक्तः स sg न स साक्षित्वमहंति ॥ 
wed: आवयितभ्यः स्या्तस्मिसति «rfe | क aaqa साक्षित्वमित्यसाक्षी सुतान्तरः॥ 
wmq IV. 157-162; compare areg IV. 94 ' सन्तोपि न प्रमाणं aià थानोनि 
साक्षिणः | अन्यत्र आविताशस्मात्स्वयमासलमुत्युना i. shaq. by मिता. on या, II. 69 
says ‘iter विषवृर्मानशरुकुलवासिपारिवाजकवामप्रस्था निग्रन्थाश्वासाक्षेणः ', This 
may be one of the texts to which Nar. refers in the words असाक्षिणस्ते वञ्चनात्‌’, 
- The wq, s. p. 115 explains सूतान्तर as सामान्यतो य आवयोः काश्चिद्‌ व्यवहारसम्ध- 
diem तत्र त्वया साक्षिणा भाष्यमित्येतावस्माअसुक्त विशिष्य च व्यवहारविषयो न तस्मै 
, आदितः आवयिता च नास्ति स sR विशिष्य विषयाज्ञानाद्साक्षीति यावत्‌! '. The 
syfa. II. p. 81 and qq. नि, p. 106 explain garet differently: घानिनि IR 
..अनाचेदिते च ग्यक्धारे अनाहृतः wu स्पयमेषैरय gagi निविश्याशुष्यासां धारयति अह 
साक्षीति यो अवीति असो सूतास्तरणामा असाक्षी । सुमूथुंणा qs पति आविते aerial 
साक्षीत्येष भावितः gu रति साक्षी भवस्येव । wre. लि. p. 106. 
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( p. 214) points out that srotriyas and others cannot be appoint- 
ed as witnesses, but they may be what is called akría witnesses 
explained below (i.e. they may if they choose appear as 
witnesses in a cause). They are not competent like the ‘king, 
not because they are untrustworthy but because it is not advisa- 
ble to call them, They were privileged persons; (2) thieves, 
robbers, dangerous characters, gamblers, assasins are declared 
to be incompetent because there is the defect (dosa) of untruth- 
fulness in them; (3) witnesses are rendered incompetent on the 
ground of contradiction (bheda), when the statement of wit- 
nesses who have been accepted by the king for determination of 
the same matter do not agree; (4) he who without having been 
appointed (by the parties to a transaction ) as a witness (to it) 
comes of his own accord to depose is termed a suci (i. e.a spy) 
in the śāstras (and so was styled svayamukti by Nar. IV. 157) and 
is unworthy to be a witness; (5) a person is incompetent as a 
witness by reason of intervening death (i.e. he is mrtantara); 
when can any person bear testimony if the creditor (or claimant) 
18 no longer alive, whose claim should have been heard by him 
specifically ( but was not heard in that way)? Mrtantara is a 
witness whom one or other of the parties informed in a general 
way that there was some dealing between the parties and who 
was asked to be a witness ( but was not told the details of the 
dealing ) and then subsequently the party died. In such a case 
the person told is not a good witness, as he cannot give the 
details, But Nar, (IV. 94) mentions an exception to this last 
rule viz. when a father while on the point of death tells his 
sons and the like ‘these are the witnesses on such and such a 
matter,’ there even after the father's death those witnesses would 
be competent though death intervenes, 


Witnesses are divided by Nar, IV. 149 into two sorts; 
(1) those appointed (ría) by the parties and (2) those not 
appointed (akría); the first being of five kinds and the last of 
six kinds, The first five (acc. to Nar. IV. 150) are a subscrib- 
ing witness (likhita), one who has been reminded ( smürita) 
i. 6. one who is called as a witness without there being a docu- 
ment and who is present at a transaction and is again and again 
reminded of it by a party to it in order that the transaction 
may be effectively proved thereafter ( Kat. 371 and 372 q. in 
Mit. on Yaj. IL 68), a casual witness i.e. one, who, while a 
transaction is being entered into, comes there by mere chance 
and is then asked to be a witness (yadrechabhijfia or yadrochika, 
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acc, to Br. ), a secret witness i.e, one who is made to listen to. 
ihe speech of the debtor while concealed behind a wall or 
soreen, an indirect (uifara)*? witness (i.e. one who learns 
from a witness who has seen or heard of a transaction when the 
latter is going to a distant country or is on the point of death ). 
The six akrta witnesses (acc. to Nar. IV. 151-152) are co-villagers 
(in disputes about boundaries), the chief judge, the king ( before 
whom a suit was tried), one who is closely acquainted with 
the transaction of the parties (i.e. küryamadhyagata, acc. to 
Br.), one who is deputed by a party (for borrowing an ornament 
or for settling a transaction, called dütaka by Br.), members 
of the family (kulya) in disputes among other members of the 
family (as regards partition &c.). Br. mentions twelve kinds 
of witnesses that are practically the same as the eleven of Nar. 
except one which he adds viz. lekhita*?9 (one whose name is 
caused to be written by a party in the presence of the witness 
when that party enters into some transaction in writing such 
as a loan with another). The only difference between ‘likhita’ 
and 'lekhita' seems to be that the first himself writes his own 
name as a witness on a document while the latter's name is 
written as a witness by one party in the presence of the other 
and of the witness. Br. (S. B. E. vol. 33 p. 299 verses 4-15 
q. by Apararka pp. 666-667) defines at great length all the 
twelve and Kàt. also defines most of them, but these defini- 
tions are passed over as not very important. Visvaripa 
remarks that these nice distinctions among eleven kinds of 
witnesses are made only for the sake of exposition and for the 
benefit of simple people! 


499. यत्र साक्षी (qs गच्छेन्ध्॒मूषुर्वा यथाक्रमम । अन्यं संआवयेत्त ठु बिद्यादुत्तर- 
साक्षिणम्‌ ॥ बह्‌. in अपरां p. 666; साक्षिणामापि यः साक्ष्यमुपर्युपरि भाषते । अवणा- 
sgrog स साक्ष्युत्तरसंज्ञितः॥ कात्या. १. by मिता. on या. II. 68. Dr, Jolly's 
rendering of Kat. in S, B. E. 33 p. 80n. is not correct. Vide my notes 
to ध्यकद्वारमयूस pp. 66-67, The भ्यषहारतरव reads ' यत्साक्ष्यं स्वपक्ष पारंभावताम्‌ | 
arao; ' vide the बिष्णुधमसूत्र VIII. 12 quoted in n. 481 which refers to a 
witness that is the same as guy. Compare sec, 32 of the Indian Evidence 
Act about verbal or written statements of a person who is dead or whose 
attendance cannot be procured except after unreasonable delay or expense, 


500. आधिना a क्रियाभेदेस्तस्य gear ऋणादिकम्‌। प्रत्यक्षं लिख्यते यस्तु लेखितः 
स जवाइतः॥ बृह. ५. by sq. प्र. p. 108. अपरार्कं p. 667 7९209 संविटिक्रयां क्रियाभेदः 
garr. 
` 501. घज नारवेनेकावृशविधं and कृताकृतस्वभेदेनोक्तं NATRI- 
dat विश्वकप on या. II. 71. 
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Before a witness for a party begins to depose, it is the duty 
of the opposite party to point out the ground or grounds, if any, 
of the incompetence of the witness put forward for examination. 
Kat. adds that the latent defects of the witnesses of a party 
must be pointed out by the opposite party, but the patent 
defects will be considered by the members of the court at the 
time of giving their decision. Vyasa states ‘the defects 
of the witnesses of a party should be pointed out by the opponent 
in open court by putting them down in writing and the wit- 
nesses should be called upon (by the judge) to refute them; 
if the witnesses admit (the faults pointed out) they do not 
deserve to be witnesses; if otherwise (if the faults are not 
admitted) they should be established by the opponent with 
evidence (other than those of other witnesses); for if the defects 
of the witnesses of a party were allowed to be established by 
other witnesses to be cited by the opponent, there would result 
the fault of a never-ending series (anavasthà), since the first party 
would then try to show defects in the latter set of witnesses 
and this may have to be carried on ad infinitum.’ Br. laid down 
that an opponent should not be allowed to point out the grounds 
of incompetency in witnesses after they have begun to depose 
and Kat. adds that he (that party), who points out, after the 
witnesses have deposed to a matter, faults in them in whom he 
found none at first and who can not set out a proper reason 
(for his not proclaiming the faults at first) should be fined in 


502, प्रमाणस्य हि ये दोषा IRE विवादिना! गूढा स्तु प्रकदाः ad: काले शाख- 
मदृर्शनात्‌ ॥ कात्या 4. by aaea p. 671, स्सुतिख. II. p. 83 which adds काले भिर्णय- 
काले. The च्य. म. ए, 39 says ' गूढाः maagia साक्षिवादारपूर्वकाले वक्तष्याः? . 

503. साक्षिदोषाः प्रयोक्तव्याः संसदि प्रतिवादिना । पत्रेऽभिलेख्य तान quia areas; 
प्रत्युत्तरं तु ते ॥ ्रतिपत्तो न साक्षित्वमर्हन्ति तु कदाचन । अतोऽन्यथा भावनीयाः क्रियया 
प्रतिवादिना ॥ अन्यैस्तु साक्षिभिः साध्ये दूषणे पूर्वसाक्षिणाम्‌ । अनवरथा भवेद्वोष स्तेषामः 
प्यश्यसम्भवात्‌॥। van १. by egw. II. p.83, ey. म. p. 38 (first two). The 
first two are ascribed to कात्या. by पशा. मा. III, p. 106 and yẹ. लि. pp 
112-113. The मिता० on या. II. 73 has the following lucid note ' प्रातिवादिना 
साक्षिदूषणे वृत्ते NE ig बाल्याविषु तथेष निर्णयः । अयोग्येषु ठु mue 
कतश्च निर्णयो न साक्ष्यन्तरेणेति नानवस्था | यादे साक्षिदोषद्द्भाष्य साधयितुं न sara 
प्रतिषादी तवसो साराहसारेण दण्ड्यः । अथ साधयति तवा म साक्षिणः 11, Compare 
sections 148 and 153 of the Indian Evidence Act about cross examination 
to shake the credit of a witness, 


504. लेर्यदोषास्तु ये केचिरसाक्षिणां Se ये ager: | बादकाले तु Yeu x 
क्ताल THI | उक्तेथें साक्षिणो eg वूषयेस्मागदूषितान । स ey तत्कारणं बय।त्पाप्दयात्‌ 

साहसम्‌ । कात्या. in स्यृतिय. p. 83, स. वि. pp. 143-144. The first is ascribed 
to zeen@ by अपरां p. 672, 


- 
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the first amercement. Br. further states™5 that-the defendant 
may point out the defects, if they exist, in the witnesses 
cited by the plaintiff; but if he finds faults which do not exist 
in the witnesses, he should be punished with a fine equal to the 
amount ¢laimed (in monetary disputes) or equal to that which 
is levied-from a false witness. If the witness of a party is not 
able to refute the defect pointed out by the opponent, the party 
calling him should try to clear his witness of the fault; other- 
wise he should not succeed in his suit. 


When a witness is about 6 to depose, he was, acc, to Br. 
(S. B. E. 33 p. 302 v. 23), to put off his shoes and turban, raise 
his right hand (in order to draw the attention of the Court) and 
after touching. gold, cowdung or darbha grass was to depose to 
the truth. Ap. Dh. S. II. 11. 29. 7. says?" that a witness should 
depose to the truth on an auspicious day in the morning in the 
presence of kindled fire and near (a jar of) water in the hall 
presided over by the king (or chief justice) and after being 
exhorted as regards both (viz. the results of truthfulness and 
falsehood) and when accepted by all(the court and parties) as 
a competent witness. Kaut. also (in IIL 11) says that wit- 
nesses should be examined in the presence of bráhmanas, water- 
jar and fire Manu (VII. 79-80) provides that the judge 
should in a conciliatory manner exhort all witnesses assembled 
inside the court in the presence of the plaintiff and defen- 
dant as follows: ‘whatever acts of these two (litigants) between 
themselves you know as regards this matter (in dispute ), 
narrate them all truthfully, since you are the witnesses in this 
case’. Yaj. II. 73 also states that witnesses should be made to 
depose in the presence of the parties and Gaut. XIII. 13 and 
Kat. (q. by Mit. on Yaj. IL 73) prescribe that witnesses 508 


505. साक्षिणोर्थिसछुद्विष्ान्‌ सत्तु कोषेषु दूषयेत्‌ agerpe तत्समं qos- 
मदति ॥ ggo q. by gw II. p. 83, स. चि. p. 143. 
.. 506. बिह्वायोपामदुष्णीवं वृक्षिणं बाहुखुद्धरेत । हिरण्यगोशकृदवर्भान समावाय ऋते 
बदेत्‌॥ veo; प्राऋूसझोवस्थितः साक्षी sud: शापितः ewe: । हिरण्य... दृभ 

wages ॥ चसिष्ठ; both q. by स. वि. p. 157, परा. मा. III. p. 112. The first is 

ascribed to काध्यायन by भ्यव. नि. p.. 116 (reads ह्रिण्यगोषीजवृमान समा-: 
लभ्य md wa) , 

507. पुण्याहे प्रातरप्माविद्धे5पामस्ते राजवत्युभयतः समार्याप्य सर्वाचुमते gee: qui: 
sut शयात्‌ । आप. ध. 11. 11. 29. 7. 
` , 508, द्ेषनाह्मणसांनिष्ये qid पृच्छेष्टतं हिजान । उदृङ्तुखान्पाङ्हुखात्वा ye 
दे git: gine आहूय साक्षिणः पृथ्छेलिपम्य gating | aran fütpriarera 
विज्ञाताधांत dumque ॥ कात्या, 344-45 q. by निता. on qr. 11, 73, The first is 
wg VIII, 87 and the 2nd is wm IV. 198. ` AL 
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should face the east or north, are to be examined in the presence 
of the images of gods and brahmanas in the first half of the 
day and should be exhorted to tell the truth by being bound 
with oaths. This examination in the public and after an oath 
went along way in checking the tendency to depose falsely. 
The oath consisted of two parts, viz. (1) the requirement to tell 
the truth and (2) the exhortatory and imprecatory part. Both 
were administered by the presiding judge. Gaut. ( XIII. 12-13) 
appears to prescribe that an oath (éapatha) was not to be 
administered to bráhmana witness, but ManuVIII. 113 ( = Nar. 
IV. 199) does not make this distinction. Gaut. ( XIII. 14-23), 
Manu VIII. 81-86, 89-101, Visnu Dh. S. VIII. 24-37, Nar. IV. 
201-228 contain very long exhortations addressed by the judge to 
the witnesses relating to the importance and high worth of truth, 
stating how the conscience of a man pricks him, what rewards 
await the truthful witness here and in the next world and what 
gin and terrible torments in Hell are the lot of an untruthful 
witness, what evil befalls even the deceased ancestors of an 
untruthful witness and how he is liable to be punished by the 
king. They are too long to be cited here, Shorter exhorta- 
tions are found in Yaj. II. 73-75, Vas 16. 32-34, Baud. Dh. S. I. 
10. 19, 9-12 (S. B. E. vol. XIV p. 203 ), Br. (S. B. E. vol. 33 p. 301 
verses 19-22), Kat. 343. Nar. IV. 200 provides ‘let him (the 
judge) inspire them (the witnesses) with awe by (quoting) 
ancient texts, extolling the greatness of truth and denouncing 
falsehood’. Kaut. (III. 11), Manu VIII. 88 and 113 (Nar. IV, 
199 ), Visnu Dh. S. VIII. 20-23 add further modes of speech and 
exhortations according to the varga of the witness: A bráhmana 
witness is to be addressed by the judge as 'speak' and to be 
exhorted to swear by his veracity, & ksatriya one was to be 
addressed as ‘speak the truth’ and to be sworn by the animal 
he rides and his weapons ( which he is to touch), a vaisya is 
to be sworn by his kine, grain and gold and a Sidra is to be 
sworn by (imprecating on his head) all grave sins, Manu 
- VIII. 88 provides that a brahmana should be asked to depose 

509. Vide'Appendix for Nàrada's verses, 

510. The exhortation in the अर्धशाख्र (III. 11) is somewhat different 
from Manu's ‘ew जाह्मणं yanmi sitía राजन्यं Sed wr मा तवेष्ठपूर्तफलं, कपाल- 
हस्तः qwe] भित्वार्थी मच्छेरिति qo जन्ममरणान्तरे wg: पुण्यफलं ATATA गच्छत्‌, 
cga किल्विय युष्मानल्यथावादे | quesaugweu; पश्चादपि. quim Wm" | एक- 
अन्त्राः सश्यमषहरतेति। '. The text in Dr. Sham Shastri's edition is rather corrupt 
and not properly arranged 
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‘with the word ‘speak’, while VIII. 113 states that a brahmana 
is to be made to swear by his truth. Some explain that the first 
rule applies to excellent brahmanas and the second to inferior 
ones and rely on Gaut. ( XIII. 12-13) who prescribes that an 
oath to speak the truth is not to be administered to brahmanas but 
only to others. Vide Haradatta on Gaut. and Vivadacandra p. 127. 
Manu VIL. 102 (== Baud. Dh. S. I. 5. 95) is careful to point out 
that the exhortation is not to depend purely on the caste but 
that bráhmanas (and others) who tend kine, who engage in 
trade, who are craftsmen or actors, who are menial servants and 
usurers should be treated (by the judge) as $üdras*!! (in the matter 
of taking oaths), Witnesses after they are assembled before the 
Court are to be ordinarily examined separately (vide Kat. 
quoted in n. 508 above) But Gaut. XIIL 5 and Kat. 394 
provide? that if a certain matter is seen by the witnesses as a 
body then they may be examined together. Manu VIII. 78 and 
Kat. 392 prescribe that what the witnesses declare quite natu- 
rally (without hesitation and fear) should be taken down and that 
when the witnesses have declared (what they know) they should 
not be questioned again and again by the king (or judge). From 
the Smrtis and the 9th Act of the Mrechakatika it appears that 








511, The Mit. on Yaj. II. 73 explains Manu VIII, 113 as follows: a 
brahmana witness is to be sworn by being told that if he spoke untruth his 
truth will perish, a ksatriya that his vehicle and arms will be fruitless, a 
vaisya that his cattle, grain and gold will be lost and a Sidra that all sins 
will be his lot. Others explain differently. The Vyavaharatattva p. 215 says 
' नोबीजकाजसापहारे यत्पापं तत्तवाच्चताभिधाने स्यादिति पेश्यम्‌?. The दीपकलिका on 
या. II. 74 says the same. Medhatithi on Manu VIII. 113 appears to hold 
that the exhortatory part is repeated by the witness. waged कुर्या तादे 

संकीर्तन क्रिया शपथः । तत्र यः शाप्यते स एवं वाच्यते सत्येन शपे 


सत्यादिनिषन्धनोयं थो वा मे निष्फलः स्यादेति |... गोबीजकाञमानि Pad हस्तेन 
स्पशीयित्या। teenie wr मे निष्फलानीति gån +’. The Madanaratna says that 
brahmanas following such avocations as rearing cattle should be made to 
take an oath like sidras, गोरक्षणाद्भिरपक्कष्टा बाह्मणारतु चूदषच्छपथं कार्येरन्‌ 
ये व्यपेताः waned: परपिण्डोपजीविनः । द्विजत्वमाभिकाङ्कक्षन्ति ater शूववदाचरेत t. 
Vas. III. 1 and Manu II. 168 provide that brahmanas who have not 
studied the Veda, who do not expound it or do not keep the sacred fires be- 
come equal to Südras. The Indian Oaths Act (X of 1873) sec. 6 allows a 
witness who has an objection to taking an oath to make an affirmation 

512. समबेतेस्तु ERE i weed तत्तधेव तु । विभिश्वेकेककार्य यद्ठक्तष्यं qug 

n कात्या. q. in p.675. "Vide रब, श्र, p. 126 for two different read- 
ings and interpretations of भौ. XIII. 5. स्वभावो weedeat घाहां यद्ोचवजितभ्‌। उक्ते 
हु साक्षिणो राज्ञा न TET: पुमः पुमः ॥ कात्या og. in अपरार्क p.675, मिता, on था 
Il. 79 (without name). 
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it was the chief judge or the judges who put questions and 
that there was no elaborate cross-examination and re-examina- 
tion of witnesses as in England ( which practice is followed in 
modern India) The only cross examination that appears to 
have been allowed was about the faults or grounds that made 
a person an incompetent witness. In this respect ancient Indian 
practice resembled modern judicial practice in some Europeans’ 
countries other than England. Witnesses were compelled to 
attend. Kaut. I. 11 states that witnesses who are not far 
removed by time or space should be produced by the parties 
themselves, but those who are far away or who are unwilling 
to stir shall be got summoned by order of the kings. Manu 
VIII. 107, Yaj. I. 77, Br., Kat. and Visnu Dh. S, VIII. 37 say that 
if a witness knowing all facts and not prevented from coming 
by disease or similar causes refuses to come as & witness he 
incurs the sin of false witness, has to. pay the amount in dispute 
and ten per cent thereof as fine to the king. This is in accor- 
dance with the principle enforced in modern times that it is the 
duty of & citizen to appear before & court of justice when. 
summoned, Kaut. (III. 1) provides for subsistence allowance 
to witnesses. It is not quite clear whether parties could be 
regarded under ancient Hindu Law as competent witnesses on 
their own behalf. Yaj. (II. 13-15) appears to suggest that. 
parties could be regarded as witnesses in their own cause and 
held to be false from their demeanour as in the case of witnesses. 
Kaut. IV.5'5 8 and the 9th Act of the Mrechakatika show that the 
accused was questioned by the Court as to his movements about 
the time of the alleged offence and till his arrest. Sukra 5!6 





513. Vide Stephens’ ‘History of the Criminal Law of England’ (1883), 
vol I. chap. XII, where on p. 431 he remarks ‘ cross examination is a highly 
characteristic part of an English trial, whether civil or criminal, and hardly 
any of the contrasts between the English and continental systems strikes 
an English lawyer so forcibly as its absence in the continental system. ' 


514. देशकालाविदूरस्थान्‌ साक्षिणः प्रतिपादयेत्‌ । दूरस्थानप्रसाराग्वा स्वामिवाक्येण 
साधयेत्‌ ॥ कौ. ILL 11 last verse; आहूतो यस्तु नागच्छेत्माक्षी रोगविवजितः। ऋणं qut 
आ दाप्यः स्यात्यिपक्ष स्परसस्तु सः ॥ qu. १. by alae. II p. 91, परा. मा. III. p. 15; 
compare Order 16 rules 10-15 (of the Indian Civil Procedure Code) about 
the compellability of witnesses and the remedies against such as disobey a 
summons. 


515. तततः yig: serm रात्री निषासं चाग्रहणादिति suppudw । को- 
feed IV. 8. 

.516. स्वेतरः कार्यविज्ञानी पः स साकी त्वनेकधा | बार्थश्व aperi कृत ओ्रेषाकृतो 

द्विधा | gw. IV. 5. 184. . 
44 
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IV..5.-184 defines s&ks! in such a way as to exclude the litigant 
himself. Ordinarily witnesses were examined in the open 
court in the présence of the parties and never behind their back, 
but Kat. (387-389) prescribes that in the case of immovable 
property oral evidence may be taken on the property itself and 
in some cases even elsewhere than these two (viz. the Court and 
immovable ‘property ), that is, in the case of the death of living 
beings witnesses may be made to depose before the corpse (of 
the animal killed ) or, in the absence of the body, before 27 some 
mark (such as the horn of an animal), Br. and Manu VIII 25 
state that the truth of the statements of witnesses should be 
examined by marking their tone, their change of colour, their 
eyes, their gestures, and their demeanour? Texts like Sankha- 
Likhita (५. by V. P. p. 124), Nar. IV. 193-196, Visnu Dh. S. 
VHT. 18, Yaj. II. 13-15 and Kat. 386 point out the actions and 
appearances of a party or witness that deposes falsely, viz. he 
appears restless, changes his place (i.e. moves from one spot. 
to another ), licks the corners of his lips, his forehead perspires, 
his face 10808 colour, he frequently coughs and heaves frequent 
sighs, he scratches the ground with his feet (toes), waves his 
hands and garment, his mouth becomes dry and his voice 
falters, he speaks incoherently, talks too much though not 
agked and does not reply straight to the questions asked and 
avoids meeting the eyes of the questioner. Such a witness may 
be looked upon as untrue and the king or judge should bring 
him under discipline (80 that he will be afraid to lie). Merely 
on seeing these signs a witness was not to be punished or 
entirely disbelieved, since these signs raise only a probability of 
untruthfulness (as remarked by Mit. on Yaj. 11.15 and V.P. 
p124) ° 


517. सभाम्तःस्थैस्तु वक्तथ्य साक्ष्य नाभ्यत्र साक्षिभिः । सर्वसाक्ष्येण्चय qut reu 
स्थावरेषु ठु ॥ अर्थस्योपरि वक्तव्य तयोरपि विना क्र चित्‌ | अतुष्पदेष्वयं धर्मों geurig 
wt we चत्पाणिनां साक्ष्यं बादेयस्छिवसं निधो । तदृभावे तु चिह्वस्य arada send u 
कात्या. q. by agw. II. p. 89, परा. मा. III, pp. 112-113, eq, म. p. 41, भ्य. 
S. p. 125. The reading हाषसॉनिधों for fro is better, eq. प्र. p, 124 quotes à ` 
long prose passage from शद्भुलिखित about the demeanour of witnesses. The 
मिता. on या. II, 15 remarks ' एतञ्च दोषसम्भावनामाचझुश्यत म दोषनिश्च याय | 
स्थाभाविकतेमित्तिकवि कारयोरविषेकरय डुज्ञं यत्वात्‌. ? 

518. उपास्थताः परीक्ष्याः स्युः स्वरवर्णेङ्गितादिभिः à रह. १. by egw. 11. p. 85, 
tw. म. p. 123 ; On कूटकाक्षी सं विशेषरत पापं fewüg श्रम्‌ (wrap IV. 196), भ्य. x. 
remarks विनयेत्‌ शिक्षयेद्यया slewing विभेतीत्यर्थः 1. माकृ तिक- वैकारिक - चिकार - 
(queues guntur सेमावनामाजेण' च दण्डनस्यास्यास्यत्वाद्विति qeu । (p. 124), 
Vide also fime on या. IL, 15 cited above. æ M AE 
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When there are many witnesses but they differ in their 
statements certain rules are laid down by Manu VIIL 73 
(=Visnu Dh. S. VIII. 39), Yaj. II. 78, Nar. IV. 229, Br. (S. B. E. 
vol. 33 p. 303 v. 35 ), Kat. (408). They are briefly these:5? The 
statement of the majority of witnesses should be accepted, but 
if they are equally divided then the statement of those who are 
more pure ( in character or more disinterested ) should be accepted 
and if the meritorious are divided equally then those who are the 
best among them should be accepted as true. The Mit. on Yaj, 
IL 78 adds that if there is a conflict of testimony between the 
statements of à few but eminently qualified witnesses on the 
one hand and those of a larger number of ordinary witnesses, 
then the former should be accepted as Yaj. II. 72 requires i. e. 
it prefers quality to mere numbers, Kaut. या, 11 prescribes 
that when there is conflict in the oral evidence the decision 
should be according to the evidence of the majority of witnesses 
or of those who are pure in character or of those who are 
approved of by both sides as good witnesses or a mean should 
be drawn from their statements. Nar. IV. 160 and Kat. 359 
state 5% that if one out of tho ( three) witnesses attesting a docu- 
ment or out of ( three ) witnesses that aro cited by a party deposes 
in a way contradictory to what is deposed to by the other two, 
then all the threo become incompetent witnesses on account of 
contradiction. This has been interpreted by the Vyavahara. 
mitrka (p. 326 ) to mean that where all witnesses are of equal 
status and there is a majority of only one favouring one side, 
then all the witnesses are incompetent and oral evidence is in 
that case futile for decision. 


The important question is how much has to be proved by 
the party calling witnesses.  Yàj IL 79 (= Visnu Dh. S. VIIL 38), 
Nar, II. 27 and Br. (q. by Sm. C. IL 91) state the general rule 
that that party whose averments are supported in their entirety 
as true by the witnesses becomes successful, while that litigant 


519. ard पभूतास्ते me: साम्ये झणास्विता:। | ART क्रियायुक्तास्तत्सास्ये 
छायिमत्तरा: ॥ ae. q by ष्य. सा. p. 325, qer, मा. 111. p. 116. The fame on या, 
11, 76 explains ‘ यद्वा पुनर्झणिनां विधतिपत्तिस्तवा ये शुणवत्तमाः श्रुताध्ययनतदृर्थाशुड्धान- 
चनपुजादिशुणसंपल्षास्तेषां वच्चनं ग्राहम्‌ । यत्च तु छुणिमः कतिपये इतरे च चहवस्तत्रापि 
छाणिलामेव बच्चन mar! swage: साक्षी भवत्येकोपि धर्मचिदिति शुणातिशयर्य 
gegana ।.' 

520. साक्षिणां लिखितानां तु निष्ठानां च writer | तेषामेकोन्यथावादी rer 
भ enor; i कार्या, q. by अपरार्क p. 670, ष्य. सा. p. 325, qer. मा. III. 116, 
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whose claim is declared by them to be false certainly loses 5%, 
Nar. IV. 232 and 234, Kat. 396, 398 lay down 5” the rule that in 
civil disputes that are of a non-urgent nature (like recovery of 
debts ), if witnesses depose to more or less ( than what is averred 
in the plaint ), then the claim is not established in its entirety; 
where the witnesses depose to more or less (than the claim 
affirmed by the party ) the deposition of the witnesses should 
be considered as not taken down or it should be omitted (from 
consideration ) 3; the witnesses in such a case are not liable to 
fine; they may deserve to be fined if they do not depose (to 
what they know). Similarly Nar. IV. 233 and Kat. 5% 399 say: 
that where the depositions of witnesses are in conflict as to the 
place, the time, the property, the amount, the colour, the species 
(or caste), the form (or shape), the age (as stated in the 
pleading of a party ), the depositions are to be regarded as good 
as not given at all. The rule amounts to this that any dis- 
crepancy between the essential details or particulars of a claim 





521. यञ्राशेषमतिज्ञार्थः साक्षिभिः मतिबर्णित: । स eft earqouur तु साध्याय न 
समाप्छुयात्‌ ॥ T. q. by अपरार्क p. 678, स्सृतिच. LI. p. 91, परा मा. III, 114 

522. ऋणादिषु विवादेषु स्थिरमायेषु निञ्चितम्‌। ऊने बाप्यधिके वार्थे मोक्त साध्यं 
न सिध्यति। ऊनाधिकं तु यञ्च स्यात्‌ तत्साक्ष्यं तत्र वजेयेत्‌ । साक्षी तत्र न दृण्ड्यः स्यातृश्षन 
दण्डमर्हति ॥ कात्या. 396, 398 q. by ष्य, मा. p. 312 and 318, aqai p. 678 
wii. 71. p. 90, भ्यव. नि. p. 68. 

523, The maxim (in Yaj. II. 20) that on proof a part of a claim the whole 
may be held to be proved (vide above n 431) applies only where the opponent 
totally denies every item of the claim of the plaintiff. This is a presumption’ 
and the king or judge is not to be blamed for acting upon it in case of tota] 
denial, as said by Gaut. XI. 23 and 32 ‘ ज्यायाधिगमे ARPITA: । ... तस्मावाजा = 
आायावानिश्या,. This text of Yaj. is apparently in conflict with Kat. 473 (q. by 
Mit. on Yaj. IL: 20) * in claims containing several items,: the creditor (or 
plaintiff ) secures a decree for as much out of them as he is able to establish: 
by ‘means of witnesses’. These two verses are sought to be reconciled in 
various ways by the Mit. (on Yaj. II. 20), the Sm. C. II. pp. 120-121, 
Vyavabara-matrka pp.310-312 (where it criticizes the views of Yogloka), V. P., 
pp. 98-102. It is impossible for want of space to go into these interpretat- 
ious. The Mit. says that Kat. 473 applies to a case where the son or the 
jike being ignorant of the debis contracted by his father or the like says ‘I 
do not know" i.e, pleads ignorance. In that case he does not deny (he is 
not *sihnava-vadin but only ajfanin. The Vyavaharanirnaya p. 68 ex- 
plains Kat. 473 in the same way and about 396 it adds that when he cites 
witnesses as. supporting his entire claim and the witnesses depose only to a. 
part of it or to more than he avers then his claim fails in its entirety 
but in sihasa, theft and adultery it is otherwise. 

TSH We कोल vl toot रूपं जात्याकृती eh i fadum em mpi fg- 
gut: a vitat, in अवरा p. 678 (reads fet for wit), eqitw. IL p.90. `: ˆ ` 
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made in the plaint ( such as the time, place, number . &o. ): and 
the case made. out in the depositions as to any of these:egsential 
particulars will have the same consequence as tendering no oral 
evidence. This rule was not followed to the letter and besides 
other means of proof could be resorted to, as stated by the Mit., 
the Viv&àdacandra and others55, Kaut. DI. 1152 states that 
when the witnesses depose to less than what is averred in the 
plaint, the plaintiff has to pay a fine (of a fifth part) on the 
excess and when they depose to more than the claim, the excess 
(held proved on the depositions ) may be taken by the king. 


. In charges of adultery, heinous crimes ( s@hasa) and theft 
the whole of the matter that is alleged may be held proved, 
when witnesses depose to only a part of the matter 57 (says 
Kat. 397 ). 


.  Nárada IV. 165 prescribes that a litigant’ should not secret- 
ly approach a witness cited by his opponent, nor should he try to 
win him over (by bribes or threats) through another; if he does 
80, he would suffer the consequences of a losing party (hina). .. 


There were rules about the late production of evidence. It 
has been already shown how if a litigant adduces weak evidence, 
though strong evidence is available, he would not be allowed 
to rely on the latter after judgment is pronounced. It is said 
by Nar. 1. 62 that when a law-suit has proceeded far enough 
(lit, has been cleansed or thrashed out), evidence such as ‘a 

525. यत्र तु पतिज्ञातार्थस्थ विस्मरणादिना भाषाभाषों साक्षिणो न प्रतिपावयम्ति तत्र 
प्रमाणान्तरेण निर्णय; कार्यः । मिता० on या. 11. 79; एतावता सन्देहे तुष्णीभावे वा ज्ञः 
जानामि इति भाषणे वा किञ्चिदृमिधाने वा यावत्यथं संशयस्तत्र क्रियान्तरेण निर्णय geur- 
याति। प्रकृताविरोध्यधिकामिधाने जय एव। प्रकृतविरोध्याधिकाभिधाने ag एवेति Aa- 
qarg pp. 131-132 

7 526. साक्षिणश्वेदृभियोगादू न अयुरतिरिक्तस्याभियोक्ता.बन्धं gure । अतिरिक्तं बा, 
बयुस्तवृतिरिक्त राजा ete । onis 111. 11 

. 527. साध्याधीशोपे गदिते साक्षिभिः सकले भवेत्‌ | रीसङ्गे साहसे word 
पारिकल्पितम्‌ n कात्या. १. by मिता, on या. IL 40, अपराक p. 678, wae 
II, p. 90 4 
528. The fact that a party requested a witness to give false evidence is, 
admissible evidence against such a party, it being an admission by conduct 
that the party has a bad case. Vide Cockburn C, J. in Moriarty v. London 
Chatham and Dover Ry. Co. L. R. 5 Q. B. p. 314 at p. 319 if you can show 
that a plaintiff has been suborning false testimony and has endeavoured io 
bave recourse to perjury, it is strong evidence that he knew perfectly well his: 
cause was an unrighteous one’. Vide illustration e to section 8 of the Indian 
Evidence Act * ur Den 
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document or witnesses, would then become useless, if that 
evidence had not been announced before5?, After a reply is 
filed by the defendant, the plaintiff has to give a list of his 
evidence i. 6, documents or witnesses ( Yaj. II. 7). The meaning 
briefly is as follows: If he does not do so, proceeds with the 
trial and does not call all necessary witnesses or produce all 
documents and the case is almost finished, but judgment is not 
pronounced, even then he would not be allowed to produce fresh 
evidence at that late stage. For if fresh evidence not previously 
disclosed were allowed to be given at that late stage, it would 
cause surprise to the defendant, who would then demand time 
for adducing evidence in rebuttal and then the plaintiff may 
again cite further evidence and this process is in danger of being 
carried on ad infinitum. If however witnesses were already cited 
but all were not examined ( e. g. if ten witnesses were mentioned 
and only three examined) and the plaintiff found that the evidence 
of the few witnesses examined for him is contradictory or hostile, 
then he may be allowed to produce even at a late stage the 
remaining witnesses ( who may be seven i. e. double the number 
of those already examined or who may be more respectable or 
purer in character). This proposition is contained in Y&j. II. 80 
on which the Mit&ksar& remarks that even if witnesses are not 
mentioned in a list, but before judgment is pronounced other 
more reliable or respectable witnesses or double in number 
( and of the same status as) of those examined are available, 
they should be examined by the court even at a late stage. The 
rule is that as long as witnesses are available resort to ordeals 
should not be had. Yaj. II. 80 also has given rise to various 
interpretations. Vide Mit. and Apar&rka on Yāj. IL 80, Sm. C. 
IL. p. 94; V. P. p. 130-134. The Mit, thinks that the verse 
applies where the plaintiff or the party on whom lies the burden 
of proving a positive proposition finds that the witnesses pro- 
duced by him are hostile or contradictory and that in such a 
case he may be allowed to cite other more respectable or more 
numerous witnesses to prove his proposition and to show that 
the first set of witnesses is false, while Apar&rka holds that 
the verse says that when the party who has to prove his 


529. निर्णिक्तण्पबहारेकु भमाणमफलं भवेत्‌ । लिखितं साक्षिणो वापि qmi न 
सेत्‌ n भारक I. 62, निर्णि does not mean निर्णी, but शोधित (as ष्य, a. p. 8 
says) lit. washed out, cleansed (carried far). For detailed explanation of this 
verse vide my notes to ty. म, pp. 78-80, The Madanaratna introduces Nàr, 
1. 62 with the words, ' अयं ख विपरीतसाश्युपथ्यासों ग्यवहारसमाप्ते: amu: । '. 
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dàsé cites witnesses which the opponent feels are false, the 
opponent may produce more respectable or more numerous 
witnesses to depose to the contrary and he would thus prove 
the first set to be false. Apararka relies on Kat. (408) for this 
proposition 5°, It may be’ said that Apar&ürka's interpretation 
appears more natural. "V. P. (p. 134) accepts Katyayana, but 
says that the interpretation of the Mit. (of Yaj. II. 80) is 
correct. Whatever view is accepted it leads to this that one 
set of witnesses not only may prove the truth of a party's 
case but algo establish that another set of that party’s witnesses 
are guilty of perjury. 


Yaj. 1I. 82 provides that if a witness, having promised with 
other witnesses to depose to a state of things, denies at the time 
of his examination that he saw the matter in dispute, heshould be 
fined eight times the amount that a defeated litigant would have 
to pay and a brahmana witness similarly guilty if unable to 
pay may be banished (or his house should be razed to the 
ground). Nar. IV. 197 says that such a person is worse than a 
false witness. Manu VIII. 107, Yaj. 1I. 76, and Kat. (405) pres- 
cribe that if a person who has witnessed a transaction does not 
depose (i. e. remains silent) about it, though not suffering from 
disease or some other calamity, he should be made (after 
waiting for three fortnights) to pay the amount of the debt or 
other matter in dispute and also one-tenth thereof as fine to 
the king. 


After the witnesses have deposed the chief justice and 
sabhyas have to consider the depositions of witnesses (as Kat. 
340 provides)?!, .The Court has to find out which set of wit- 
nesses are to be believed and what witnesses are perjured. 
Perjury entailed, according to dharmasastra works, both secular 
and other-worldly consequences, Ap. Dh. S. (II. 11. 29. 8-9) states: 
‘When a witness deposes falsely the king should fine him and, 
in addition, the witness incurs hell after death’ and Gaut. 
provides ( XIII. 7 and 23), ‘a witness telling the truth goes to 
heaven, but falls'into hell if he does the reverse and when he 
deposes falsely he is to be censured and fined’, Manu VIII. 
118 states that witnesses depose falsely through covetousness, 


530. ww दें भाषितं कार्य साशिलिवादिना भचेत्‌ । प्रतेवादी यदा तत्र भाषयेत्कार्य- 
negur | बहुभिश्च कुली नेषा qui: स्युः queetfaror: | कात्या. 408 q. by अपरार्क p. 679, 
tq; मा. p. 335, स्तुति, 11. 94, qq. प्र. p. 134 

531; ‹ 'साक्षिभिर्भाषितं वाक्यं सभ्पे: सह परीक्षवेत्‌ । कात्या. 240 q. by fiar.. oa 
wt. II. 50, अपरार्क p. 675, भ्य. मा, p. 331. 
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wrong ideas, fear, friendship, sexual passion, wrath, ignorance 
and minority and prescribes (VJIL 120-122) varying fines for. 
perjury arising from these several causes. Br. (S. B, E. vol, 33 
p, 301 v. 21) regards? a corrupt judge, a perjured witness and 
the murderer of a bráhmana as equally sinful. Yaj. II. 81 and 
Kat. (407) prescribe 53 that the litigant who procures perjured 
eyldence. and the witnesses guilty of perjury should each be 
separately fined double the amount of the fine prescribed for 
defeat in various disputes and a brahmana (guilty of doing the 
same) should be banished from the country 5 (but not fined). 
But when a person (of any of the three castes other than brah- 
mana) is frequently guilty of perjury he should be fined and 
given physical punishment (as cutting the tongue or death) 
and a similarly guilty br&hmana should be fined and banished 
(or degraded by being carried naked through the streets or 
deprived of his house). The Mit. on Yàj II. 81 says that when 
Manu prescribes ( VIII. 380) that a bráhmana guilty of a sin is 
not to be awarded death or corporal punishment and that he is to 
be banished with all his wealth, he refers to the brahmana being 
a first offender and not a confirmed one. Manu VIIL 108 says 
‘where within seven days from deposing in a cause a (serious 
or painful) disease or fire or the death of a relative befalls a 
witness, he should be (being held as a false witness owing to 
these portentous happenings ) made to pay the debt in dispute to 
the opposite side and a fine to the king.’ The Sm. C. (I. p. 94) 
explains that this applies to a witness who is the only one on a 
disputed matter such as a messenger and the king or judge 
should wait for seven days to see whether any of these calamities 
befalls that witness and then hold him to be perjured. Kat, (410) 
contains *%5 a similar rule, but he states that the king should 
wait one, two or three weeks or up to 45 days according to the 
value of the matter in dispute and the caste of the deponent, 
Manu VIL 117 (=Visnu Dh. S. VID. 40) prescribes that in 





..532. gaara: कूटसाक्षी जहाहा च समाः ayer: । qu. 4. by ष्य. प्र. p. 135 

533. येन कायस्य लोभेन निविष्टाः कूडसाकिणः v wife तस्य ater कुषालिवि . 
«d ततः ॥ कार्या, 407 q. by अपरार्क p. 672, efter. II. p. 93 

534. The सिता० explains विधासन in या. II. 82 as follows Auai w 

कृदेशनिर्वास नलक्षणं विदयाहुसारेण qena । इतरेषां त्वष्टट्रणअध्यद्ण्ड 

स्वजात्यु mua à Vide मिता० 
on था. II. 81 for three meanings of füprrir. l 

535. सप्ताहात प्तीषेत यत्र साक्यशुतं बदेश * रोगो$प्नेज्ञातिमरण॑ द्विसताइरिअसत्त 


या eere सापि दष्यजात्पाद्भिदतः à quet, 410 q. by स. चि. p. 149 
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whatever lawsuit it is established that witnesses perjured 
themselves, the judge should hear it again (from the beginning) 
or if the suit has ended he should set aside the decision and 
examine it again. ) 


Gaut. 13. 24-25,. Vas. 16. 36, Manu VIIL 104, Yaj. II, 83, 
Visnu Dh. S, VIII. 15 prescribe that a witness may depose falsely 
in a cause when, if he were to speak the truth, a person of the 
four varnas is liable to suffer the sentence of death, Manu 
VEL 105-106, Yaj. II. 83, Vispu Dh. S. VIII. 16 prescribe that 
asa penance for the falsehood a witness of the three higher 
castes may offer three oblations of boiled rice to the goddess of 
speech (Sarasvati) or he may offer into fire clarified butter 
with the mantras called Kismanda ( Vàj S. XX. 14-16 or Tai 
A. X. 3-5), or with the three verses beginning with ‘ yaddeva 
devahedanam' or with the verse sacred to Varuna (viz. Rg. Le 
24.15, 'uduttamam varuga')or with three verses of which 
waters’ are the deity (Rg. X. 9. 1-3 ‘apo hi stha )'. Visnu Dh. S. 
VII 17 adds that a 85078 guilty of perjury in the above 
case may by way of expiation feed ten cows for one day. 
It is strange that the dharmasastra works should permit 
perjury to save a culprit from being sentenced to death. 
Probably popular sentiment of old standing allowing the speak- 
ing of falsehood in certain cases was responsible for this. In 
the Mahabharata frequent reference is made to the permission 
to speak untruth in ordinary life when one’s own life or 
another's life is in imminent danger. Vide Santis 45, 35, 
109.19. It is stated in Santi 165. 30 that speaking falsely is 
not a sin in five cases viz. in jest, to women, at the time of ( i. e. 
in bringing about) a marriage, for the preservation of great 
wealth and for one's life. Vas. 16. 36 mentions those five 
occasions somewhat differently. Vide Manu VIII. 112 also for a 
similar rule, But 80 00 a sage as Gaut. (23. 29) implies that 
he disapproves of this sentiment5?, when he states, ‘ according 
to some falsehood entails no fault (i.e. no expiation need be 
performed) in (bringing about or breaking promises made at) 
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536. प्राणश्राणेऽदुतं बाब्यमात्मनों वा परस्य qi add wig Wa स्याद्विवाहकरणेषु 
wu शान्ति 34. 25; न भर्मयुक्तमद्ुतं दिनस्ति न eig राजस विषादकाले। न usd नात्मनो 
जीवितार्थे पत्नाचवान्याहुरपातकानि ॥ शान्ति 165. 30; उद्दाइकाले रतिसंप्रयोगे प्राणात्यये 
सर्षधनापदारे | विप्रस्य चार्थे rgd वदेयुः पः्वादुतान्याहुरपातकानि॥ w(qu 16.36. In' 
आद्वि 82. 16 we have the verse भ नमं etc. as ' प्राणात्यये स्बधनापद्दारे qaare ' 


537. चिषाइमेधुन नमाह सं पोगेग्षदोष R ege 1 घो. 23. 29. 
45 
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marriage, in sexual intercourse, in jest-and in giving relief to 
one distressed’. Vide Gr. R. pp. 507-508 quoting Harita 
Dharmasütra on the: same subject and mentioning four kinds 
of falsehood such as that by a witness, that in transactions of 
sale &c. 


Nar. (IV. 235-236 ) states that when throughS? the care 
lessness of the creditor ( who dies) there is no document nor 
witness to prove a dabt and the defendant denies it, then one 
of three methods (of proof) may be resorted to, viz. codana 
pratikülam ( dunning the debtor each time to repay), yuktilea 
(putting forth arguments) and éapathu (special oaths and 
ordeals ) 38+, Kat. (233 q. by Sm. C. IL p. 52 and Par. M. IIL 91) 
has a similar verse. Yukti according to Narada IV. 238 means 9? 
‘the creditor should follow ( the debtor) by arguments and by 
himself remembering and by reminding the debtor of the time, 
the place, the relation (subsisting between the two)'. Others. 
interpret yukti differently, that is, it means ‘logical reasoning’ 
Kat. (214) defines 57 ‘ yukti’ as ' the ascertainment or know- 
ledge of a linga’ (i.o. a sign that leads on to an inference), 


538. प्रभादाद्धनिनों यत्र भ स्याह्लेखपं भ साक्षिणः। अर्थ arama वादी तत्रोक्तन्रिरिधो 

बिधिः ॥ चोदना प्रतिकालं च युक्तिलेशर्तथेष Si gars: Tau: रो क्तस्तेरनं साधयेत्‌ क्रमात्‌ ॥ 
अभीं व्योद्यमानो यः मतिहन्याख aga: | Frey: पञ्चकृत्षो वा परतोथ apu ॥ 
areg IV. 235-237; आर्थेत्राऽर्य थितो यरतु विघातं न प्रयोजयेत्‌ i त्रिचचतु:प ख़कृत्यों वा परत- 
स्तृ णीभषेत्‌ । कात्या. 386 q. by tq. प्र. p. 168, which explains नारदू as ‘ चोदनाया 
घमदृानादेविषयकमेरणाया अप्रतिकालो5प्रतिषेध: । सोपि यद्ययमस्य ऋणादिसम्बन्धी 
न स्याद्याडयमान एन निराकुर्यादूनिराकरणाव्स्त्यस्यानेन सम्बन्ध इत्यर्थापासिविधयाऽछ- 
मानविधया वा ऋणाविसम्बन्धं स'धयन्र भवति प्रमाणम्‌ । 

538a. The printed text of Nar, IV. 236 reads चोदना प्रतिकालं च as sepa- 
rate words. The Sm, C. II, p, 52 explains that as meaning ' pressing or 
urging the debtor three, four or five times in the presence of third persons 
without the debtor protesting against the demand’. The Madanaratna and 
V. P. p. 168 appear to read' आोदनाप्रतिकालश्व (equal to सोदृना+ अप्रतिकाल) 
and interpret ' if there is no denial or protest (by the debtor) when the cre- 
ditor frequently demands the debt, then the court may presume that he isa 
debtor’, The Madanaratna explains ‘ घोदनाप्रतिकालः agp धमं मे देहीति 
प्रेरणाया अप्रतिकालः अनिराफरणम्‌. ' 

539, ध्वोदनाप्रतिधाते ठु युक्तिलेशेस्तमन्वियात्‌ | वेशकालायसम्बस्धपरिमाणक्रिया- 
दिभिः ॥ नारद्‌ IV. 238; ga. IL p. 52 explains gom as ' असुढिम- 
A aga काले agaid यत्परिणमेत्‌ तत्कर्माथंसृर्ण ria स्वयेत्यावि- 
एद्वितीयोपायः। '. 

540. लिङ्गोद्धेशस्तु युक्तिः स्यादिष्यानीह विषादयः । कात्या. (214) quoted by 
परा. भा. III, 91, व्यवह्दारार p. 43, व्य, म, p, 167 which explains epea आग्नि दृ- 
त्वाद्यव्पमिखारिण उल्काहुस्तत्वादेः vant निश्च पः तेन nfi 
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It is stated by Brhaspati that anumana ( inference! or pre- 
sumption ), as a means of deciding a law suit, is of three kinds, 
but it is inferior to witnesses ( vide note 433 above). Vyasa 
(q. by Sm. C. I. p. 95) states that anumüna is the same as 
hetu and tarka. V. P: (p. 167) remarks that (long continued) 
possession and the frequent urging by the creditor both lead to 
the inference of title and the taking of a loan respectively and 
are therefore to be comprehended under yukli according to the 
definition of Katyayana. Yet by popular usage yukli is res- 
tricted to presumptions arising from certain circumstances on 
the analogy of the maxim of 'gobalivarda' explained below 
under ‘steya’, Yukti therefore means circumstantial evidence 
from which an inference may be drawn about a fact in issue in 
a judical poceeding. Ap. Dh.9? S. JI. 11. 29. 6 says that in 
ease of doubt (judges) should decide from signs (i. e. by 
inference) or divine proof (ordeals). Vas. 19. 39 mentions 
the view of some sages that one who is found armed or wounded 
or in possession of tha booty ( stolen ) may be declared to be ( the 
thief or offender). Manu IX. 270 (=Matsya 227. 166 ) requires 
the just king not to condemn to death one accused of theft 
unless his guilt is proved as certain by proof that the accused 
had in his possession the articles stolen and tools for theft (for 
house-breaking ). ‘An adulterer is proved to beso by being 
caught in such acts as playing with the hair of another's wife, an 
incendiary by being caught with a firebrand in his hand ( near 
the house set on fire), a murderer by being found (near the 
murdered man) armed and a thief when caught with some of 
the articles stolen in his possession '—say Sankha-Likhita 54, 

541. agai त्रिधा प्रोक्तं नवधा देविकी Beart बृह a by परा. मा. 111. p. 87; 
साक्षिलेख्याचुमानं तु arah जिविधा क्रिया। una घर्मजान्ता च देवी नवविधा gar n 
quur १. by qg. Il. p. 50, tu. fa. p. 73 and agata (ms) which 
latter remarks ‘ अत्र भु फेः पृथगनिर्दृशोऽनुमानिन्तभावात्‌ । ?, व्यब. नि. p 73 quotes 
gaa as agati तु द्विविधं and explains शुक्तिः कश्चिद्विशेषणेविषिष्टा स्पस्थहे तुः । 
सा तु saw क्षिलिखपाद्ङमध्यभिचारावृदुमापयाति, अद्ुपपद्यमाना था कह्पयतीत्यद्दुमानं 
द्विविधमिति शुाक्तरेवोक्त।। 

542. aa लिङ्गतो दैवेनेति विचित्य। आप. धः 71. 11. 29. 6. 

543. केशाकेशिसङ्कग्रह गार्पारजायिक उरुकाइस्ताऽझिद्‌ः झख्पाणिर्थातुको छोपूत्रः 
हस्तश्चौरः | Supr खित q. by पराः मा. IIT. 119, स्सुतिः्चः II. p 95, द्य. s. p. 168. 

544. Compare sec, 114 of the Indian Evidence Act which lays down 
how a court is to draw presumptions of fact from the common course of 
. natural events in relation to the facts of the case before it, illustration (a) ‘to 
which is ‘the court may presume that a man who is in possession of stolen 
goods soon after the theft is either the thief or has received the goods know- 
ing them to be stolen, unless he can account for his possession " 
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Kaut. 95 IV. 12 and Yaj. II. 283 similarly say that adultery may 
be inferred from (the man and woman ) being caught in the act 
of dalliance with the hair or from the signs left (such as marks 
of nails or teeth on the lips, chek &c. ) after carnal enjoyment 
or from the admission of the woman concerned ( or of both ). 
Nar. (IV. 172-175 ) declares that there are six kinds of disputes 
in which the indications (or circumstances) themselves serve 
as witnesses and lead to a conclusion without the testimony of 
witnesses viz. one found with a fire-brand in hig hand ( near the 
scene of arson) may be inferred to be the incendiary, one 
armed 546 ( found near the scene of murder ) as the murderer, one 
caught dallying with the hair of another's wife as an adulterer, 
one with a spade in his hand near & breached embankment as the 
person who caused the breach in it and one armed with an axe 
as the feller of a tree, a person guilty of an assault may be 
inferred to be so from visible signs (such as his club or sword 
being smeared with blood). But Nar. IV. 176 gives the warning 
that in such cases it is necessary to be careful in arriving at a 
conclusion, since a person in order to bring into trouble another 
whom he hates may create marks of injury on himself. Kat. 
(337-338 ) further provides १४ that where one litigant proves as 
against his opponent (such as a debtor) either the offer of a 
bribe, or the effacing of the means of recognition (such as 
effacing one's signature on a document) or holding out tempta- 
tions (to the witnesses or sabhyas) or the concealment of his 
wealth (to avoid its being attached in execution of a decree), 
there the original claim (such as a debt) may be presumed to 
be proved even if he (the opponent) denies his liability. 

545. केशाकेशिकं संग्रहणम्‌ । उपलिड्टमाहा दारीरोपभोगानां तज्ञतेम्यः tara- 
mgr! कोडिल्य IV. 12. 

546. Best on ‘Evidence’ (12th ed. 1922) sec. 294 cites as an illues 
tration of circumstantial evidence the fact of one armed being regarded as 
the probable murderer in certain cases. Compare Wills on ‘ Circumstantial 
evidence’ (7th ed. of 1937 English and Indian combined) p. 145 ‘Amongst 
the most forcible of presumptive indications may be mentioned all attempts 
to pollute or disturb the current of truth or justice, or to prevent a fair or 
impartial trial by cndeavours to intimidate, suborn, bribe or otherwise 
tamper with the prosecutor, or the witnesses or the officers of justice, or by 
the concealment, suppression, destruction, alteration of any article of 
real evidence’. 

547. दानं म्रज्ञापनानेद्‌ः संपलोभक्िया च था! विसापनयमं qu हेतवो हिं विभा- 
बकाः ! एषामन्यतमो यत्र वादिना भाषितो भवेत्‌ । मूलाक्रिया तु तत्र स्वाद्‌ भाविते वादि 
fog ॥ कात्या. (337-338) q. by vq. प्र. p. 169, विषादृ चस्थ p. 188 (only the first), 
which reads araga. 
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Judges often repeat from the Bench the words ' witnesses 
may lie, but circumstances cannot’, But this so-called maxim is 
often dangerous. Circumstantial evidence leads to conclusions 
that are in several instances false. The ancient Hindu lawyers 
were quite aware of the dangers of drawing inferences from 
circumstantial evidence. Narada’s warning has already been 
mentioned (p. 356). Kaut.*5 ( in IV. 8) remarks: ‘even one not 
8 thief may by chance be on the way by which thieves pass and 
one meeting thieves is seen to be apprehended as a thief because 
he is mixed up in dress, arms and articles carried with the 
thieves or is found near the articles stolen, just as Mandavya 
though not a thief declared himself to be a thief for fear of 
being subjected to torture; therefore (the king) should punish 
one only after thorough examination’. Mandavya’s is a leading 
case on the danger of relying on purely circumstantial evidence. 
Brhaspati*? also remarks that ‘a decision should not be arrived 
at merely by relying on the words of texta ; for, if judges come to 
a conclusion without applying careful reasoning, loss of dharma 
results; a thief is held to be not a thief and a good man is held 
to be a wicked one in a judical proceeding (not arrived at with 
proper reasoning). The sage Mindavya was held to be a 
thief on account of the decision being arrived at without 
proper reasoning ' 59), 


The 9th Act of the Mrcchakatika is a standing literary 
condemnation of conclusions about guilt drawn from circum- 
stantial evidence and of how judicial procedure is vitiated 
(of vyavahdra-dustatd, as the author says in Act 1). 


Nar. IV. 289 provides that when even circumstantial evi- 
dence and presumptions therefrom do not enable the court to 
arrive at a decision, the judge should press the litigant with 





548. इयते हाचोरोपि चोरमार्गे ugen संनिपाते लोरवषदाख्रभाण्हसासास्येन 
गुझामाणो eu: चोरभाण्डस्योपवासेन वा यथा दि माण्डष्यः कर्मक्केशभयाद्चोरश्वोरो<स्ंमीति 
were । तस्मास्समाप्तकरणं नियमयेत्‌ | कोढिल्य IV. 8. 

549. केवलं क्ोखमाशित्य भ कतंध्यो हि निर्णयः । युक्तिहीभविष्यारे हि nima: 
प्रजायते । चो रोऽ चौरः साध्यसाधुर्जाथते व्यवहारतः | युक्तिं विना विद्वारिण माण्डव्य्यौरतां 
qm ॥ gu. १. by व्य. s. pp. 13-14, परा. मा. III. p. 39. The egeo II. p. 25 
quotes a verse of भारत (I. 42) quia चोरर्वं खोरश्वायात्यचोरताम। अप्रः 
श्वोरतां पापो माण्डष्यो व्यवहारतः u’. Vide note 332 above for other references 
to माण्डव्थ- 

550, Wills’ work ‘Principles of circumstantial evidence’ (English and 
Indian ed. combined, 7th ed. pp. 39-48) contains a lucid exposition of 
the value and defects of purely circumstantial evidence, 
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&apathas (oaths and ordeals ) according to the place, time and 
strength of the litigant, such as fire, water, his spiritual merit 
.and others. Manu VIII. 109 also says that when there are no 
witnesses the truth would have to be found out by $apathas. 
Divine proof is called daiwkikriyá or samayakriya ( Visnu Dh. 
S. IX.1) Some writers make a distinction between $apathas 
(special oaths) and ordeals ( divyas ), others (like Manu VIII. 
109-114, Nar. IV. 239 ) do not. For example, the Vivadacandra 
quotes Nar. IV. 247 ‘when there is no witness in a dispute 
between litigants, there the judge should decide by means of 
ordeals! and various sapathas’. Acc. to the Mit. (on Yàj. 
IL 96) and S. V. (p. 106) both special oaths and ordeals are 
divine proof ( divya pramdna ), but in disputes of small value 
éapathas ( oaths ) were generally employed, while ordeals were 
resorted to only in serious disputes or crimes. The Mit, (on Yj. 
IL 96 ), the V. May. p. 46 and V. P. (p. 170) state that ordeals 
are those that generally end in immediate decision of the 
dispute, while gapithas take time for decision ( because after 
the oath the king has to wait for a week or more to see whether 
a calamity befalls the person taking the special oath). Vyasa 
-quoted by Sm. C. IL. p. 96 employs the word éapathas for both 
special oaths (taken as to one's 'satya') and ordeals like 
balance. Sankha-Likhita state that divine proofs are the balance, 
eating poison, entering fire, holding a piece of (hot) iron, 
offering one's merit acquired by sacrifices and charity and the 
king should make him undergo other Sapathas59 Brhaspati 
says that where documents or witnesses do not lead to a certain 
decision or where inference from circumstantial evidence also is 
confusing, there the matter is to be decided by divine proof 553, 


Special oaths were taken not only in judicial proceedings, 
but also in ordinary dealings to clinch one's assertion or to 
clear one's character or reputation. Nar. (IV. 243-244) refers to 


— 


551. यदा साक्षी न विद्यत विवादे वदतां qorra t तदा दिष्येः परीक्षेत शपथेश्व gu- 
fred: n भारत IV. 247 q. by Ragay p. 112 and स. बि. p. 106. अर्धानुरूपाः 
Fitur: स्पृताः सरयथटाद्यः ॥ care in agw. 11. 96. 


552. ww feed नाम तुलाधारणं विषाशनमद्निप्रवेशो लोहधारणमिष्ापूत प्रदान म्यत 
moua कारयेत्‌। Mera q. in परा. मा. III. p. 151, स्दतिष्य० II. p. 96, अपरार्क 
p.694, The ध्यव. नि. p. 140 reads विधाशनमपां प्रवेशो and हृष्ठापूर्तापत्यपद्वाम०, 


.. 553. feted साक्षियादे अ सम्दिग्धियंत्र जायते । अशुमाने च ast त्र दिष्यं 
| विशोधनम v दुह, q. by ण्य. मा. p. 333, अपराक p. 629, विषादृ्न्द्ग p..111 (reads 
प्रकल्पयेत्‌ as the last word ). 
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the special oaths taken for clearing themselves by Vasistha 
when he was suspected to be a yātudhāna (a demon or sorcerer ) 
and by the seven sages together with Indra, who (sages) were 
suspected to have stolen lotus fibres (by each among them 55*), 
Manu VIIL 110 also speaks of the éapatha taken by Vasistha 
before Sudas, son of Pijavana (when the sage was charged by 
Visvamitra with the offence of devouring his own hundred sons). 
Narada (IV. 243) refers to Rg. VIL 104, 15-16 in the first of which 
Vasistha made the imprecation, 5 ‘May I die this very day if 
Jam a yatudhaina or if I injured the life of a human being! 
May he who falsely addressed me as yatudhina be deprived of 
his ten valiant sons’! Manu VIII. 110 also refers to the same 
hymn 55°, Manu VIII 113(=Nar. IV. 199) referred to above (p. 343) 
States the various oaths to be taken or administered to the parties 
according to their respective castes, Manu VIII. 114 further pro- 
vides for special oaths for litigants by touching the heads of their 
sons and wives. That sapatha taken by satya was common in very 
ancient times appears from Pan, V. 4. 66 (satyad-asapathe ). 
Nar. IV. 249 prescribes that in charges of grave offences ordeals 
may be resorted to and gapathas in matters of small moment. 
Nar. IV. 248 mentions ' truth, horses and arms, kine, grains and 
gold, the feet of (the images of) gods and the ancestors, acts of 
charity and good deeds ( sukria) are to be employed in sapathas 
as declared by Manu. Brhaspati5 enumerates the special 








554. Inthe Anusisanaparva 95. 13-35 it is narrated that each of the 
seven sages suspected the others of the theft of lotus-fibres and that they 
cleared themselves by taking oaths. Indra is said to have taken an oath 
when he was the subject of suspicion in relation to Ahalya, Vide Best on 
‘Evidence’ (12th ed. of 1922) pp. 42-45 sections 56-59 for the employment 
of oaths in all ancient societies in courts as well as outside, for the forms 
and sanctions of oaths and for the arguments urged against their use. 

555. अद्या घ॒रीय wq यातुधानो अस्मि aig वायुस्ततप पूरुषस्य । अधा स दीरेदेश- 
भिरि qui यो मा मोघं यातुधानेत्याह u ऋ, VII. 104. 15. The बृहछेबता (VI. 33-34) 
refers to the story thus: पऋद्द॒यां तु सूक्तस्य अष्टम्यां We बारुणिः | दुःखशोकपरीतात्मा 
ww विलपलिव ॥ इते पुरते तस्मिन weet pinag | रक्षोभ्रूतेन शापातु Ur 
सेनेति षे gia: u 

556. The story of king Kalmasapada cursed to be a demon by Sakti, 
eldest son of Vasistha, who then devoured one hundred sons of Vasistha is 
narrated in Adiparva 176 (cr. ed. 166). 

557. On सस्थावृशपथे, the काशिका says: सत्पशब्दोऽसुतमतिपक्षवचचनः । R- 
eared च वर्तते सत्येन शापयेद्विपानिति । तस्यायं ग्रतिषेधः (0 सत्याकरोति भाण्ढं बणिरऋू। 
मयेतधक्रेतष्य मिति तथ्यं करोतीत्यर्थः । अशपथ इति किम्‌ । सत्यं करोति नाह्मणः i 

558, सत्यथादनशक्षाणि भोधोजकनकाने a । देषथाह्वाणपावाश्व एुत्रवारशिरास 
an तु शपथाः भो क्ताः eve gere: सदा ! qu. in «nw. IL p. 96, qq. ay 

p. 151. ao Seg E EE 
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oaths mentioned by Manu and Nar. and adds that they are to be 
employed in small matters (civil and. criminal). The Visnu 
Dh. 8, (IX. 5-10) prescribes that when the litigant is a südra 
and the dispute relates to à matter worth less than one, two, 
three, four or five krgualas he should swear respectively by 
holding in his hand dürvá grass, sesame, silver, gold or earth 
taken from ploughed land, that (IX. 11-12) beyond that value 
various ordeals may he offered and that oaths with similar objects 
in the hands may be offered to vaisyas, ksatriyas and brahmanas 
when the value of the subject matter is double, three times or 
four times of the value in the case of a Sidra. Manu VIIL 111 
gives the admonition that a wise man should not make a false 
oath, because by so doing he incurs loss (of reputation) here 
and after death (by falling into Hell). Yaj. IL. 236 prescribes 
a fine of 100 panas for one who takes an improper or profane 
oath 559, 


The benefit of doubt is to be given, according to modern 
ideas on the administration of justice, to the accused. This 
principle was put forward several centuries before Christ by 
Ap. Dh, S. Il. 5.11. 2 ‘the king should not punish when there 
is a doubt’ (about a man's guilt 5€ ), 


559. The Mit. explains sar wi मस्तरं प्रामिष्यामीत्येत्र a करोति। ° 
560, ww सन्देहे qué कुयात्‌ । आप. v. | 77. 5. 11. 2 


CHAPTER XIV 
ORDEALS 


A brief history of ordeals may be set out here. Rg, 
I. 158, 4-5, wherein! the sage Dirghatamas, son of Ucatha, 
prays that the fire of faggots heaped tenfold may not burn him 
and that the rivers in which he was thrown bound hand and foot 
may not engulf him, are regarded by some as a reference to the 
ordeal of fire and water. Yet in those verses there is probably no 
reference to ordeals, but to the cruel treatment of Dirghatamas 
by ddsas headed by Traitana. Rg. ILI. 53. 22 also, where it5€ 
is said ‘he heats the axe (or acc. to Sayana ‘just as the tree 
is injured by contact with tie axe &c.' )’, does not contain a clear 
or certain reference to the ordeal of holding the heated axe, 
Atharvaveda59 IL 12 is held by several Western scholars to 
contain a reference to the fire ordeal. This also is far from 
certain, though verse 8 may lend some support to that view 56* 
The Paficavimsa (or Tandya ) Brahmana 14. 6. 6 refers 56 to the 
story of Vatsa, who was abused by his step-brother that the former 
was the son of a ūdra woman, against which Vatsa protested, 
urged that he was a brahmana, entered fire to prove the 
truth of his assertion and came out of fire unscathed. This 
is referred to by Manu VIIL 116. This is probably the earliest 


561. मा मामेधो वृशतयाद्वितो arg; प्र यद्ठां बद्धस्त्मनि खादृते क्षाम्‌ ॥ armor 
भातुतमा दासा यदीं सुसमब्धमवाधुः । ऋ. 1. 158. 4-5, 

562. avg चिद्धि तपति हिम्गलं चिद्वि इश्वति । उखा (uper येषन्ती पयस्ता 
फेनमस्यति ॥ ऋ. III, 53.:22 

563. आ दृधामि ते पदं amy जातवेदसि afin हारीरं Wage वागपि गच्छठु u 
wq II. 12. 8, 

564. ` Vide Proceedings of the American Oriental Society, vol. XIII pp. 
CCXXI-XXVI where, after referring to the views of Ludwig (III. p. 445) 
Weber (Ihdische'Stüdien XIII. p. 164) and Zimmer (Altiadische Leben, 
184) about the mention of the fire ordeal in the above hymn, it is sought to 
be proved that the hymn refers to re-establishing a soiled reputation and 


reliance is placed on tho Kausikasütta (47. 25 ff) whioh does not treat it a% à 
fire ordeal hymn 


565. meaa बै मेधातिथिल्व क्ाण्याब सता तं weet मेघातिथिराफ़ोशदर्शाह्म णोसि WAT 


पुत्र ICE p quu यतरो नो AAR । ania west axesuricda 
सेधातिथिस्तस्प न लोम 'च hag | तण्क्पमदानाह्मण 14.6.6, ` : 


46 
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and clearest reference in ancient Sanskrit Literature to the fire 
ordeal, Next comes the reference to holding in the hand the 
heated head of an axe by a person accused of theft to prove his 
innocence contained in the Chandogya5 Upanisad VI. 16. 1. 
Ap. Dh. S. IL 11. 29. 6 refers to inference and divine proof 
(quoted above n. 542), In another place (II. 5. 11. 3) Apastamba 
states that after carefully considering (the charge before him ) 
by means of divine proof and questioning ( of witnesses) the 
king should set about awarding punishment. Sankha-Likhita 
( n. 552 ) name four ordeals, viz. those of balance, poison, water 
and holding red-hot iron ?, Manu VIII. 114 mentions only two 
viz, the holding of fire (i. e, red-hot iron) in the hand or 
plunging in water, but Nar. IV. 251 states that Manu declared 
five kinds of ordeals. Yaj. IL 95, Visnu Dh. S. IX-XIV and 
Nar. IV. 252 mention five viz. balance, fire, water, poison and 
koía (consecrated water) Narada, however, knew: two more 
viz. taptamüsa (IV. 343) and tangula (IV. 337). Brhaspati (S. B. E, 
vol 33 p.315 verses 4 and 5) and Pitamaha speak of nine 
( Aparürka pp. 628, 694 respectively ). 


Yaj. IL 95-113, Visnu Dh. S. IX-XIV, Nar. IV. 239-348, 
Kat, 411-461, Sukra IV. 5. 233-270 treat of the several ordeals 
Pitàmaha contained, as the quotations from the digests show, the 
most elaborate treatment. That ordeals had attained great 
vogue in the early centuries of the Christian era is shown by 
the 'Mrechakatika Act IX. 43 (where the ordeals of poison, 
water, balance and fire are expressly named) and by Bana who 
mentions the same four in Kadambarl, para 47598, Among the 
digests and commentaries the Mitaksara, the Smrticandrika, the 
Divyatattva of Raghunandana, the Vyavaháramayükha and 
the Vyavahiraprakssa contain the most elaborate treatment of 
ordeals 59, 








566. पुरुषं सोम्योत इस्तगुह्दीतमानयन्त्यपहार्षत्‌ स्तेयमकार्वीत्‌ परहुमस्मे तपतेति स 
यदि तस्य कर्ता भबति तत एवातुतमात्मार्ण कुरुते सोऽदृताभिसन्धोऽदतेनात्मानमम्तर्थाय quj 
तपत प्रतियुह्णाति स qarsa weed | छान्दोग्य VI. 16. 1. 

. 567, घढाद्या धर्मजात्यम्ता qui नवाविधा क्रिया । yg. q. by अपरार्कं 628; wat 
fiet चेव fee कोशश्च qure. । पे t तण्डुलः sik समं ततमावकम्‌ | अष्टमं फालः 
मित्युक्तं नवमं धर्मजं मवेत्‌ । पितामह प. by अपरार्क p, 694; the same verses are 
quoted as queqfü's in दिव्यत्व p. 574 and eq, म. p. 45. 

568. ennt वारिपवेशः ... «« बतिनामपग्निधारणं घ्रदाणां तुलारोहणमशस्त्योदृये 
fugi | कादम्बरी para 47. ) P i 

369, Those interested in the further study of ordeals may consult my 
translation of and notes on the Vyavahüramayükha. 
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Divya is defined as ‘that which decides a matter (in dispute) 
not determined by human means of proof ' (V. Mayükha ) or ‘that 
which decides what cannot be or is not to be decided by human 
means of proof’ ( Divyatattva 5° p. 574). Medhatithi on Manu 
VIL 116 discusses the question how ordeals can be relied upon 
for the discovery of truth. The objection is raised that fire 
and water are natural forces that actin a uniform way and 
are not intelligent beings which may change their minds 
by an appeal to them. Therefore, the objector says, ordeals 
and oaths are like magic and are only meant to frighten the 
parties into telling the truth. It is further objected that thieves 
may (by some trick ) not be burnt in the fire ordeal and good 
men are seen to suffer burns, The reply is: the usefulness of 
ordeals cannot be negatived by these examples of failures, as 
they are not frequent and as even direct perception and in- 
ference sometimes lead to uncertain results. No one, however, 
says that these latter should not be relied upon. Just as one 
relies on witnesses in deciding a matter (who may for aught 
one knows be telling lies ), so reliance can be placed on ordeals, 
Where there is failure in case of ordeals, it must be held to be 
due to the results of the performer's actions in past lives. The 
general rule as stated by Yaj IL 22, Nar. II. 29, IV. 239, Brhas- 
patis’!, Kat, (217) and Pitàmaha is that ordeals were to be 
resorted to only if no human evidence ( witnesses, documents, 
possession) or circumstantial evidence was available. Kat. 
(218-219) prescribes that 57? if one party relies on human means 
of proof and the other on divine proof, the king (or judge) is 
to accept human means and not divine and that if human 
means of proof reach (i e. are able to establish) only a part 
of the allegations (in the plaint), then human means should 
be accepted and no divine modes of proof, even though they 
may be complete (i.e. completely cover all allegations). When 
Nar. II, 30 ( = IV. 241) states that divine means of proof are 
to be resorted to when a transaction takes place in a forest, in 





570. ew माकुदप्रमाणानिर्णेयस्यापि निर्णायकं यत्तद्विभ्यमिति लोकप्रसिद्धम्‌। अपिता 
मादुषममाणसर्वेपि यत्र चेव धटाथङ्गीकारस्ताप्येतद्भवतीति सुचितस । द्ग्यतश्व p. 574. 

571. प्रमाणहीने arg ठ निवोबा देषिकी क्रिया। ge. in भ्य, म्र p. 169; संभवे 
साक्षिणां माज्ञो दैविकीं बजपेत्‌ क्रियाम्‌ | कात्या. in gR. IL. p. 51 ; यस्मिन, यस्मिस्‌ 
विषादे तु साक्षिणां नास्ति सम्भवः । साहसेघु पिशेषेण तत्र दिष्यानि दापयेत्‌ ॥ farm in 
qao II. p. 95. 
. 872. यद्येको मादी शयादृन्यो शया देषिकीस | माही ow quremw त देवी 
fiet ats ॥ य्ेकदेशण्यातापि क्रिया विद्येत मादुषी ! सा/ग्राद्या न तु R देविकी वदतां 


सुणाम्‌ कात्या० in मिता० on या. II. 22 and ष्य, qr. p. 315, 
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a lonely place, at night, inside a house, in cases of sühasz and 
when a deposit is denied, or when K&t..( 230 ) prescribes that 
trial by ordeals is to be resorted to in the case of persons accus- 
ed of committing sahasa in secret (i.e. by wearing masks &c. ), 7? 
those words only apply where it is impossible to have 
human evidence. Kat. (229) states an exception to this viz, 
when the dispute5”. investigated is about sühasa or about 
assault or abuse and defamation and in causes that spring from 
the use of force there is an option that witnesses or divine 
proof may be resorted to. Nár. IV. 242 states that divine proof 
could be resorted to when the chastity of women was in question, 
in theft and sühasa and in all cases of the denial of monetary 
liability. Sita’s ordeal of.fire at once comes to.mind as an 
illustration of Narada’s rule. Brhaspati5’s and Pitamaha say 
that in disputes about immoveable property divine proof should 
be avoided, which does not forbid divya altogether, but only 
where the evidence of neighbours or of a document is available 
and that in the latter case even if the defendant offers to pay a 
fine if he fails by the divine proof, divya is not to be resorted 
to. The ordinary rule was that ordeals were to be administered 
to the defendant’ ( Kat. 411 = Visnu Dh. S. IX, 21). But 
Ya]. IL 96 gives an option that any one of the two litigants 
may by mutual agreement undergo an ordeal and the other 
should agree to pay on defeat a fine or undergo physica] 
punishment. This means that buman proof is adduced to 
prove a positive proposition, that divine proof may be resorted 
to prove a negative proposition as well (e. g. a defendant 
denying the claim for a debt may prove by divya that he did 
not borrow a loan) Making an offer to pay a fine or undergo 
corporal punishment is said to be being §irsakastha 277 or §irastha 





573. गृहसाहसिकानां तु मासं दिष्येः परीक्षणम्‌ । कात्या. q. by मित्ता. ०० या 
Il. 22, eqíaw II. p. 5 


574. coed साहसे वादे पारुष्ये वृण्डवाचिके | बलोवभृतेषु avy साक्षिणो Aer- 
मेष ar ! कात्या. in मिशा on wr. II. 22, अगराक p. 629, gW II. p. 51. 

575. स्थावरेषु विवादेषु (quarter a(crsraq | पितामह in मित्ता, on wr. II. 22, 
स्थृतिष्य० IL p. 53; areae महीवादे निषिद्ध। देविक्ती क्रिया। we. १. by अपरार्क 
p. 629, giae. 11.9. 53 

fe 576. नकश्विवृभियोक्तारं fag विभियोजयेत्‌। अभियुक्ताय दातव्यं feel Aua- 
हैः ॥ कात्या. q. by अपराकं p. 695, qur. मा. III. 152, eq, प्र. p. 172 

! 377, On शीषकर्धेऽभिपार्तरि (wr. 11. 95) the मिता, explains ‘ शीर्षकं शिरो 
व्यवहारस्य WAU: पादो जयपराजपलक्षणस्तेन च दण्डो क्ष्यते तत्र तिष्ठतीति शीर्वकस्थः 
'तत्पयुत्तावृण्ड भागित्यर्थ 1१, Siras (head) indicates the fourth stage of a law-suit 
viz, success or defeat and since fine is imposed on the defeated party, 
it indicates fine or corporal punishment, - 
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(in Yaj. 95, Vispu Dh. 8. IX. 20, 22, Pitamaha, Nar. IV. 257, 
Kat. 412-413). Yai. IL 95 prescribes that the ordeals of 
balance, fire, poison and water were to be prescribed in 
disputes of great value and not elsewhere and in II. 99 he says 
that all claims above 1000 panas ( of copper ) are to be regarded 
as of great value, but in charges of treason and of the commit- 
ting of any one of the five grave sins ( mahüpülakas) any one 
of these four ordeals may be resorted to without regard to 
value and without any offer to pay fine on defeat. So also 
these four ordeals were to be offered to the defendant where 
the plaintiff offered to pay a fine on defeat. The ordeal of 
koía was allowed in all claims whether of high value or low 
value or whether the plaintiff offered to pay a fine on 
defeat or not. 


Yaj. II. 98 states that the ordeal of balance should be given 
to women, a minor (under 16), a very old person (above eighty 
years), the blind, the cripple, brahmanas and the diseased ; the 
fire ordeal (i. e. heated ploughshare and heated masa) to 
ksatriyas, water ordeal to vaisyas, poison to $üdras. Nar. IV. 
335 assigns ordeals to the different varnas similarly. Nar. IV. 
256 prescribes that ordeals should not be undergone by those 
who are observing a vow, who are much distressed or who are 
performing austerities, and by women. Pitamaha quoted by 
Mit. (on Yaj. IL 98) adds minors and old persons to these. 
The Sm. C. II. p. 103 explains this as referring to the ordeals 
of fire, poison and water only. Another Smrti (q. by Mit. on 
Yaj. II. 98) prescribes that the ordeals of balance and kosamay be 
offered to women, minors and the others mentioned above. There 
is in all these rules a spirit of tolerance, kindness and concern 
for the weaknesses of mankind. Kat. (423) holds 578 that persons 
of the higher castes who are cowherds, traders, artisans, bards, 
domestic servants and usurers should be given ordeals as if 
they were Südras, Kat, (422) allows all ordeals to members 

' of all castes, except that bráhmanas are not to undergo the 
poison ordeal. Kat. (424-426) prescribes that the ordeal of 
fire should not be offered to blacksmiths or those who are leprous 
nor of water to those who ply boats or who suffer from diff- 
culty in breathing or cough, nor poison to those who are experts 
in incantations and yogic practices or who suffer from (excess 





578. गोरक्षकारबाणिजकास्तथा कारकुश्ीलधान । प्रेष्यास्वाधुंविकांश्वेष ग्राहयेच्छू- 
weg Aona n कात्या. q. by अपरार्क p. 698, स, fü. p. 180, 
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of) bile or phlegm, nor koía to those who are drunkards, to 
persons fond of women, to gamblers and to those who are 
atheists. Visnu Dh. S. IX. 25, 29 and Nar. IV. 255, 332 contain 
similar provisions. Kat. (427-430) further provides that no 
ordealshould be allowed to be performed personally by the 
following persons, viz. those charged with the murder of their 
father, mother, a brahmana, their teacher, a minor, a woman 
and the king; those guilty of the (five) grave sins; particularly 
those that are atheists; those who wear (or subsist by) 
peculiar sect marks; great rogues; those who are experts in 
incantations and yoga practices; those who are the progeny of 
unions of persons of different varnas; those who repeatedly 
engage in sin; in the case of these the king should offer ordeals 
to good men appointed by them on their behalf and if such 
good men are not willing then they should appoint their own 
relatives. Sankha-Likhita also refer to the appointment of 
friends or relatives as representatives (.Aparárka p. 842 ) ४१, 
Kat. (433)5% lays down the following rather remarkable pro- 
vision, viz. when untouchables, men of lowest castes, slaves, 
mlecchas and those born of mixed unions in the reverse order 
of the castes are guilty of crimes, the determination of their 
guilt (by the above mentioned ordeals) should not be made by 
the king; he should indicate such ordeals as are in vogue 
among them. The Sm. C. and Par. M. say that this applies 


579. असाक्षिमणिहिते faa ' अथवा मित्रैः सज्जनेरात्मानं ना शोधयेदेव । स 
सदण्डयोऽधिमां i दापयेत्‌ । शङ्कालिखित १. by अपरार्क p. 842. 


580. अस्ृश्याधमदासानां म्लेच्छानां पापकारिणाम्‌ । मातिलोम्यपसूतामां निश्चयो 
न हु राजानि । तर्मासेद्धानि दिष्यानि संशये तेषु भिदि शित्‌ ॥ कात्या. १. by मिता. on या. 
ए. 99, स्सातिख० IL. 9. 104, परा. मा. III p. 161; ' तसासिद्धानि सर्पघडादीनि › 
प्यवहार्तरष p. 579 ; व्य. मर. 180 “ तत्प्रसिद्धानि सरपंघटादीनि इति स्छुृतितस्दे In the 
Gadag Inscription of Vikramaditya VI dated 1098 a. D. (E.I. vol. 15 
p. 348 at p. 360 there is this passage ‘we handle boiling water, we 
strike with the hand a great snake placed in a jar or we may well mount the 
balance’. In I. A, vol. 19 p. 242 at p. 246 it is stated in an inscription’ 
dated 1208 a. D. of the Mahamandalesvara Kartavirya IV that Candrikà (or 
Candaladevi), the queen of Laksmidhara of the Rattas of Sugandhavarti 
(Saundatti) was a pativrata and got success by ghatasarfa ‘ भाति श्लाष्यद्यणा 
qmen देषी fart Rya संप्राप्ता घटसपेज्ञातविजय लक्मीधरपेयसी '. The 
Bombay Gazetteer vol. I part 2. p. 556 n. 5 gives a quotation from the 
Asiatic Researches vol. I. where the ordealof putting a ring or coin in a 
vessel in which a snake has been already placed and asking a person to take 
it ont is mentioned. "Vide also Report of South Indian Epigraphy fot 1924 
para 66 for the ordeal.of dipping the fingers in boiling ghee or oil, 


In] Time for administering ordeals 367 


only when they cannot secure relatives or other persons 
appointed by them to undergo the usual ordeals on their behalf. 
The Vyavaharatattva (p. 579) explains that the ordeals referred 
to among mlecchas and others are the snake in the jar and the 
like. This seems to have consisted in taking out a ring or 
coin with the hand frotn a jar in which a snake was placed; if 
there was no snake-bite or no effect even if the snake bit, 
the person was declared innocent. Vide note 580, Yāj. II. 
97 and Nar. IV. 268, 320 prescribe that all ordeals are to be 
administered by the chief justice in the morning at sunrise or 
in the forenoon in the presence of the king, the sabhyas and 
brahmanas. The Mit. adds that a Sunday is the proper day 
according to the usage of respectable people ($isg/as). Pitàmaha 
specially provides that the water ordeal should be administered 
in the noon and poison in the last watch of the night (Mit, on 
Yàj IL 97). Certain seasons and months were either appro- 
priate or inappropriate to certain ordeals e. g. Nàr. IV. 254 
states that the fire ordeal should be given in the rainy season, 
balance in the winter (&iéira), water in summer, poison when 
the seagon is cool. Nar, IV. 259 prohibits water ordeal in the 
cold season, fire in summer, poison in the rainy season and 
balance while the wind blows violently. The Mit. (on Yaj. 
IL. 97) and Par. M. III. 162 quote Pitamaha to the effect that the 
months of Caitra, Vaisikha and Margasirsa are common to all 
ordeals, kośa and balance may be administered in all months. 


As regards the place, Pitamaha prescribes that ordeals are 
to be administered by the king or the judge appointed by the 
king in the presence of learned brahmanas and the public ( or 
the ministers )58. Kat, (434-35 and 437 ) provides: 58 ‘ ordeals 
should be administered in some well-known temple in the case 
of men accused of grave sins and near the royal gate in the case 


ed 


581. प्रत्यक्ष दापयेद्विष्यं राजा चाधिकृतो,पे वा । आाह्मणानां श्रुतवर्ता प्रकृतीनां ade 
wu पितामद in qur. मा. III. 164, स, वि. p. 183 
582. इम्ब्स्थानेदमिशस्तानां महापाताकिनां qua i quate प्रदत्तानां राजद्वारे भयो- 
अयेत्‌॥ मातिलोम्यत्र॑सूतानां (qui qd चतुष्पये । अतोन्येषु सभामध्ये (quf qd fagin: ॥ 
अवेशकालदत्तानि घहिवासकृतानि च। ध्यामंचारं सदार्थेषु yig न aera: n कात्या. in 
मिता. (on या. HI. 99), पराः मा. III. 163, eqiüqro IL p. 105, स, वि. p. 183. 
segata प्रख्यातृदेषता थतनम ? wae IL p. 104 and स. चि. p. 153; ' इस्त 
wu. ,स््ष्बजस्थानि? fütquew p. 576; ` इन्वध्वजपूजास्थाने' ष्य. प. p. 182. For 
the festival of the banner of Indra, vide H. of Dh, vol, II. p. 398, 825-826, 
On sufrat &c. the ga. says ` विहितदेक्ाद्यनादृरे विग्यप्रामाण्यद्ानिर्भवती- 
"TTE स एष ?. 
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of those charged with treason; in a public place where four roads 
meet in the case of those born of mixed unions in the reverse 
order of castes, in cases other than these in the hall of justice. 
When ordeals are administered in an improper place or at an 
improper time and when they are performed outside human 
habitation (ina lonely place) they fail as to the matter in 
hand (i. e. they cease to be decisive). Nar. IV. 265 prescribes 
that the balance should be planted in the hall of justice or at 
the royal gate or near a temple or where four roads meet. 

The procedure common to all ordeals and described in the 
Mit. on Yaj. II. 97 and 99, the V. May. pp. 52-55, V.P. pp. 183-186 
(all relying on Pitàmaha) and Vyavahara-nirnaya pp. 148-53 
(relying on Prajapati, Pitamaha, Br.) is briefly as follows :—In 
ordeals tho chief justice is to do every thing at the king's 
bidding as the adhvuryu priest does in all sacrifices. He should 
Observe a fast and the $odhya (person undergoing the ordeal 
to clear himself) is also to do the same. Both are to bathe in 
the morning and the sodhya was to have his wet clothes on. 
The Chief Judge is to invoke the gods to the accompaniment of 
music and to offer flowers, sandal-wood paste and incense. He 
should fold his hands, face the east and invoke Dharma to be 
present at the ordeal (Dharma being the principal deity in 
ordeals ) and assign places to Indra, Yama, Varuna and Kubera 
in the four principal quarters from the east and to Agni and 
other guardians of quarters in the corners of the principal 
quarters. He is to contemplate on the eight deities of the eight 
quarters as having different colours (viz. Indra as yellow, 
Yama as dark &c. ) He is to assign the eight Vasus ( repeat- 
ing their names) to the south of Indra, the twelve Adityas 
(repeating. their names) between Indra and Isana (i e, 
between east and north-east), assign a place to the eleven 
Rudras to the west of Agni, assign a place to the seven Mother 
goddesses between Yama and Nirrti ( between south and south- 
west), assign a place to Gane$a to the north of Nirrti, to the 
Maruts (seven) to the north of Varuna; to the north of the 
balance (or the place of other ordeals) he should invoke 
Durga, All these deities are to be invoked with appropriate 
Vedic mantras (set out in. V. May.). He should offer the 
several:items of worship from arghya ( water offered by way of 
honour ) to ornament to Dharma (as the principal deity ) and 
then to the subsidiary deities from: Indra to Durga (according 
to appropriateness ) and then sandalwood paste, flowers, incense, 
lamp and naivedya to the deities from Dharma to Durga. The 
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flowers for Dharma are to be red. Up to this is the work of the 
Chief Justice. Sacrificial priests should offer into fire in the 
four quarters 108 oblations of clarified butter, boiled rice and 
fuel sticks with syllable Om and the Gayatri and with ‘ Om’ 
and ‘svdha’ at the end of each. Having written down ona 
leaf the subject matter for which the party is undergoing ordeal 
the leaf should be placed on the head of the sodhya with the 
mantra, ‘the sun, the moon, the wind, fire, heaven and 
earth, waters, the heart, Yama, day and night, the two twi- 
lights and Dharma know ( see or mark ) the deeds of men’. 


The several ordeals will now be briefly described. 


First comes tulad or dhata (balance). A sacrificial tree 
(such as khadira or udumbara ) should be cut to the accompani- 
ment of vedic mantras ( employed in making a sacrificial post ). 
Two wooden posts made of that tree should support a trans- 
verge beam (called aksa) The posts should be fixed in the 
ground, the part above ground being four cubits and that below 
being two cubits. This frame should face the east (i. e. the 
posts must be in the south and north). Then the beam of the 
balance was to be made from the same tree and was to be 
suspended from the transverse beam of the frame by means of a 
hook, "Three iron rings were to be fastened to the beam of the 
balance, two at the end and one in the middle for suspending 
the balance from the transverse beam by means of a chain or 
string. Two scales were to be suspended at the two ends of 
the beam by hooks ahd strings from the iron rings fixed at the 
ends of the beam. On the two sides of the balance there should 
be two arches in which the scales should move and which 
should be ten angulas higher than the balance. There should 
be two perpendicular pendants made of clay hanging down 
from the arches and touching the upper surface of the balance’ 
In the pan to the west the $odhya should be placed and weighed 
against clay, bricks and stones placed in the other pan, Then 
traders or go]dsmiths or braziers should examine the balance 
and bring it oita level with the two pendants hanging down 
from the arches and examine the perfect horizontality of the 





583. The aey is आदित्यचन्यावनिलो5नलश्व didt qed यमश्च | अदृश्य 
राजिश्व उस ष्य सरध्ये घमोपि जानाति नरस्य qua n आदिपयवे 74. 30. It is to be noted 
that fiere quoted by the fare regards this verse of the आदिपव as a aew and 
Prajapati quoted by the Vyavaharanirnaya p, 153 does the same. Compare 
for a similar verse Manu VIII, 86, 
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beam of the balance by spilling a little water on the beam. 
When the person sitting in one pan is equal in weight to the 
materials (clay &c. ) in the other, a line should be drawn with 
chalk by the experts on the arch (to show the exact position 
of the pans). Then the man is made to get down from the 
pan and he is to invoke the balance as stated in Yaj. II. 101-102, 
‘O balance, you are the abode of truth, you were created by the 
gods for this purpose, declare the truth, free me from this 
(cloud of) suspicion, Mother! if lam a sinner then take me 
lower, if I am pure take me upwards’. The person is then to 
hear exhortations about the result of untruth after putting the 
writing on his head (vide Nar. IV. 276 and Visnu Dh. S. X. 9), 
then he is again to be placed in the pan to the accompaniment 
of invocations (Nar. IV. 278-279, Visnu Dh. S. X. 10-11). A 
worthy brihmana learned in astronomy is to calculate the 
time of five palas 5% or vinüis. Then his weight is again to 
be marked. If the person goes up (i.e. is found lighter than 
what he formerly weighed) he is declared innocent (acc. to the 
com, on Nar. IV. 283, V. Mayükha p.60, Dipakalika on Yaj. 
IL 102); if he weighs the same or goes down (i. e. weighs more) 
he is guilty. Then the person concerned is to distribute gifts 
to the judge, the brahmanas and sacrificial priests and take 
leave of the deities invoked. Brhaspati (SBE vol. 33 p. 317 
v. 19) states that he who weighs the same should be weighed 
once more. If the pan or the beam or the hooks break or the 
ropes give way owing to some visible cause then the procedure 
was to be repeated, but if the breaking is due to an unseen 
cause or accident, the person was to be declared guilty. 


. The ordeal of fire is as follows :—Nine circles with cowdung 
are to be drawn from west to east, they being meant for Agni, 
Varuna, Vayu, Yama, Indra, Kubera, Soma, Savitr and all gods. 
Each circle was to be 16 aigulas in diameter and the space 
between two circles was to be 16 angulas. In each circle kuéa 
grass was to be spread and the person to be tested was to plant 
his feet on them ; ghee was to be offered into fire 108 times, A 
blacksmith by birth should heat in fire a ball of iron weighing 
50 palas (16 palas585 in the case of a weak man) and eight 





584. A vinadi is the time required for reciting 60 long syllables and 60 
vinadis make one ghatiki. So five vinidis will be equal to two minutes, 
"^^ $85. A pala weighed 320 guñjās according to the Lilavati (I. 4). 
Ace, to Divyatattva (p. 608) 20 palis were equal to 66 tolakas, five masas 
and 4 gufjàs, which, while accepting the view that a pala is equal to 320 
guhjüs, gives the rather modern measurement into tolakas (tolas), 
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ahgulas in length till it becomes red-hot and emits sparks. 

Then all the details described above ending with the placing 

of the writing on the head of the śodhya are to be gone through 

by the judge and the fire ( in the red-hot piece) is to be invoked 

with several mantras (such as Yàj. II. 104596 and Visnu Dh. S. 

XL 11-12) The godhya should stand in the first circle facing 
the east. Having made red marks on all sores of the hands of 
the éodhya on which grains of rice have been rubbed, he (the 
judge) should place seven leaves of the agvattha tree on them 
and also grains of rice and curds and should fasten round them 
threads. Then the judge should carry the red-hot iron piece by 
means of a pair of tongs and place it in the hands of the sodhya 
(that are covered with leaves). Then the $odhya holding in 
both his hands the red-hot piece should walk from the first to 
the eighth circle not hurriedly but slowly and at ease. Having 
reached the 8th 5? circle he should throw the red-hot iron piece 
on to the 9th circle. Then the judge should rub on the hands of 
the sodhya rice grains and when the latter shows no hesitation 
at the rubbing and no injury on his hand at the end of the day 
he. is declared to be innocent. Kat, (441) and Yàj IL 107 

provide that if the red-hot piece falls earlier (i.e. before reach- 
ing the 8th circle) or there is a doubt ( whether his hands are 
injured or not) or if he loses his footing or is burnt elsewhere 
than on the hands he should again undergo the ordeal. 


The ordeal of water as described in the smrtis and digests 
is rather complicated. The Sm, C. (IL. p. 116) remarks that 588 
as the ordeals of water and poison had gone out of vogue (in 
its day ) it passes over the procedure of these and takes up the 
description of ko$a ordeal after the fire ordeal. Having gone 
to a reservoir of water the judge should get erected on its bank 
a torana ( an arch ) as high as the ear of the §odhya on an even 
and cowdunged plot. He should offer worship to Varuna (Lord 
of waters), to a bow of middling size and to three arrows ( the 
points of which are made not of iron but of bamboo) with sandal 





586. Befare the red-hot iron is placed on his hands the va repeats 
‘eqn सर्वभूतानामन्तश्चरसि पाषक। साक्षिवत्पुण्यपःपेम्यो wie सत्यं कवे मम ॥ या. 
IL 104; the आदिपत्र 5. 27. (cr. ed. 5, 22) has the same verse (but reads 
पृण्यप्रापेषु सत्यं wie qd बच्चः ). 

587. अघ सप्त/न्वस्थपर्णान्तारितं षोष्ठशपलम प्रिषर्ण लोइपिण्डमअलिनावाय सपत मर्यादा 
गच्छेत्‌। शङ्कि खित in eqíaqo IL. p. 112, ष्य. 9. p. 196, 


588. अथ जलविषयोरुस्स भ्ायुष्ठा न त्वात्‌ तद्विधिमणाख्याय wis (uewqa (Ur 
fawo 11, p. 116, 
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paste, incense, lamp, flowers. A target is to be fixed at the 
distance of 150 hastas ( cubits) from the torana. A post of some 
sacred tree is to be fixed in the water and a strong man of one 
of the three higher castes free from love or hatred for the £odhya 
is to stand in navel-deep water facing the east and holding the 
post. Then the judge is to make the £odhya stand in water, 
invoke the deities from Dharma to Durga, perform all the rites 
up to the placing of the writing ( embodying the accusation ) on 
the head of the godhya. A ksatriya or a brdhmana following the 

' profession of arms who is of a pure heart and has observed a fast 
should discharge, while standing near the root of the torana, three 
arrows at the target, The śodhya should invoke the water 
with the mantra, ‘O Varuna! save me by means of truth’ ( Yaj. 
IL 108 )5®, Then a young but swift man should run to the spot 
where the second arrow struck the ground, and stand there 
holding that arrow in his hand. Another swift man stands at 
the root of the torana whence the arrows were discharged. Then 
the judge claps his hands thrice. At the third clap the $odhya 
dives into the water seizing the thighs of the man standing in 
water and at the same time the swift man near the arch runs at 
his best speed to the place where the second arrow fell. The other 
man who holds the arrow starts off the moment the first runner 
reaches him and comes running to the arch. If he does not see 
the Sodhya or sees only his head (i.e. the back of the head) 
when he reaches the arch the Sodhya is to be declared innocent; 
but if he sees other parts of the head (such as the ear or nose 
&c.) or if the £odhya floats to some part other than the one 
where he dived he is not innocent. 


Ordeal of poison. After worshipping Mahesvara with incense 5% 
and the like (mentioned above) poison placed before the image 
of Mahesvara is to be administered in the presence of (images of) 


589. Several smrtis give different mantras to be recited by the judge 
in invoking the waters (so that there is an option), Vide Visnu Dh. S, XII. 
7-8 (tvamambhah &c.), Pitàmaha (toya tvam praninàm pranah &c.) quoted 
by the Mit, on Yaj. II. 108, Nar. IV. 316-317 (satyanrtavibhagasya &c.) 
Kalikapurana q. by V.P.p.206. The mantra in Sahkha-Likhita (q. by 
Madanaratna and V. P. p. 206) was &rqerep ewiw वरुण । उभयोः seine 
wed Ret देव बरुण । त्वमेष mpmíg चरेण्य agran. The Ms of agat 
reads हड़ादिश्स्त्वा i 

590. Itis most appropriate that Siva is to be worshipped in the poison 
ordeal, since, according to the Pauranic mythology, he swallowed the Hala- 
bala poison produced at the churning of the sea. 960 yavas miake one fala, 
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gods and brahmanas. The poison to be selected is śsārůga 
(derived from the $rnga plant) or vatsanabha (&conite) or 
haimavata (Visnu Dh. S. XIII. 3, Nar. IV. 322 &o.). Pitàmaha (q. by 
Apararka p.712) treats the three as distinct, while Yaj. II. 111 
appears to prescribe s4rnga growing on the Himalaya as the 
poison to be selected. Visnu Dh. S. (XIII. 2-3) also does the same. 
In the rains the quantity of poison is to be six yavas in weight, 
in summer five, in hemanta (and sisira) seven or eight and in 
garad (autumn) less than the latter (i. e. six yavas acc. to Mit. 
and three acc. to V. Mayükha). Poison is to be administered 
in the last watch of the night and never in the noon or after- 
noon or twilight; it was to be mixed with ghee thirty times 
asmuch. It may be administered to any one except a brah- 
mana. Visnu Dh. S. XIIL 6-7 and Nar. IV. 325 are mantras 
with which the judge invokes poison and Yaj. IL 110 is the 
mantra which the godhya repeats before taking poison viz. ‘O 
poison! thou art the son of Brahma, thou art firm in the duty of 
(deciding) the truth. Save me from this accusation and be 
like nectar to me by truth (if I be innocent)’. Nar. IV. 326 
states that then the sodhya should eat the poison, should be 
kept in shade without food and guarded the rest of the day and 
if he discloses no signs of the effect of poison should be declared 
innocent. If the dose of poison is large, the Mit. (on Yaj. IL 
111) says that when the sodhya shows no change till five 
hundred clappings of hands then he should be declared to be 
innocent and medical treatment should be resorted to. Pita- 
maha says that, in order to prevent fraud, for three or five 
nights before the ordeal the intending sodhya should be kept 
under the supervision of the king’s servants and an examination 
should be made whether medicines, incantations or precious 
stones that are antidotes are secretly employed. 


The ordeal of koía. The sodhya is made to worship the 
stern deities (such as Rudra, Durga, Aditya) with sandal wood 
paste, flowers etc. and made to bathe the images with water. 
Then the judge asks the sodhya to invoke the consecrated water 
with the mantrü ‘satyena mabhirakea’ ( Yàj. II. 108) and makes 
him drink three handfuls (prasrti ) of that water. Pitamaha 
gives some special rules. The water may be that of the bath 
of the image of that god of which the £odAya ts a devotee or if 
he holds all images in equal esteem, then of the Sun. In the 
case of Durga it is her spike (sila) that is to be bathed, the 
orb in the ease of the Sun and the weapons in the case of other 
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gods. The water of the bath of Durga is to be offered as ordeal 
to thieves and those who live by the profession of arms and the 
water of the bath of the Sun is not to be given to brahmanas. 
In other divyas the result is declared immediately, but in the 
ko$a ordeal there is a period of waiting which is more or less 
according to the value of the claim or the gravity of the offence. 
Acc. to Yàj. IL. 113, Visnu Dh. S, 14. 4-5, Nar. IV. 330, if within 
fourteen days of taking the kosa ordeal the sodhya does not 
suffer any serious calamity due to the king’s action or the act 
of God or does not fall seriously ill or does not loge by death 
his son or wife or other dear relative or his wealth, then he is to 
be declared innocent,  Insignificant loss or illness did not 
matter as it is unavoidable in this world. Besides, the calamity 
or illness must not be one common to several people (such as 
an epidemic) Drinking holy water (kofapüna) was employed 
not only as an ordeal for proving innocence, but it was resorted 
to also for assuring another about one’s good will and future 
honesty (vide Rajat. V. 326 ). 


Ordeal of Tandula (rice grains). It is to be administered 
in charges of theft or disputes about debts or other monetary 
matters. On the preceding day grains of rice should be made 
white (i. e. husked ), The judge should perform all the rites on 
the previous day. The rice grains should be placed in an 
earthen vessel, exposed to the sun, water of the bath of (the 
image of ) the sun should be poured over them in the vessel 
and the vessel should be kept in that state the whole night. 
The next day in the morning the §odhya should swallow thrice 
the rice grains. He should be made to spit on a pippala or birch 
leaf. If blood is found mixed in his saliva he should be declared 
guilty 


Ordeal of taptama@sa (heated piece of gold). In a vessel 
of copper, iron or clay sixteen angulas in diameter and four 
angulas deep, the judge should get twenty palas of ghee and oil 
poured and heat it to the boiling point. Then the judge should 
cast into it a golden piece weighing one masaka (equal to five 
gufijds ). The sodhya should take out the heated golden piece with 
the thumb and the next two fingers. If he does not jerk his 
fingers or there is no scalded skin he should be declared to be 
innocent. Thera is another method. Cow's ghee should be 
poured in a vessel of gold, silver, copper, iron or clay and 
it should be heated to the boiling point so that when a green 
leaf is cast into it the sound 'churu' is produced, Into the 
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boiling ghee he should cast a golden, silver, copper or iron seal 
ring once washed. Then he should invoke the ghee with this 
mantra ‘O ghee! thou art the holiest thing in sacrifices, thou 
art nectar; burn him (the éodhya ) if he is a sinner ; be cool ag 
ice if he be innocent, Then the sodhya takes out the ring from 
the boiling ghee. If.there are no marks of scalding on his 
forefinger he is innocent. 


Ordeal by phàla (ploughshare). This is described by Brhaspati 
(S. B. E. vol. 33 p. 318 verse 28) quoted by the Sm. C. II. p.119, V. P. 
p. 218 and others. A ploughshare of iron weighing twelve palas, 
eight angulas long and four broad should be made red-hot and 
the thief should be made to lick it once with his tongue. If he 
is not burnt he establishes his innocence; if otherwise, he is 
guilty. The Vyavahàratattva (p. 608) mentions that acc. to 
Maithila writers the thief meant is a cattle-lifter. The ordeal 
mentioned in the Chandogya Upanisad is a phala divya. 


Ordeal of dharma (i. e. of the images or pictures of Dharma). 
Men guilty of causing bodily injuries or who have monetary 
disputes or who desire to undergo this ordeal as an expiation for 
sins should undergo this. A silver image of Dharma and a leaden 
or iron one of Adharma should be prepared or the judge should 
draw on a birch leaf ora piece of cloth figures or pictures of 
Dharma and Adharma respectively white and dark in colour. 
Having sprinkled paiicayavys over the two, he should worship 
them with white and dark flowers respectively. The images or 
figures should then be placed in two balls of clay or cowdung. 
The two balls should be then placed inside a new earthen vessel 
in a cowdunged spot in the presence of images of gods and 
in the presence of bráhmanas. Then the judge should perform 
all the rites from the invocation of Dharma to the placing of 
the writing on the head. The $odhya should repeat the words 
‘if I am free from guilt may (the image or picture of) Dharma 
come to my hands’, Saying this he should take out one ball 
from the vessel. If he takes out Dharma he is innocent. This 
resembles the dfáwing of lots, 


Ordeals played their part in the judicial systems of most 
ancient countries. In early England handling of red-hot iron 
and plunging the hand in boiling water were the commonest 
ordeals. In the ordeal of water sinking was a sign of innocence 
and floating of guilt, Stephens ( History of Criminal Law of 
England, vol L p. 73) suggests that the ordeal of water 
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was a form of honourable suicide. The Assize of Northampton 
(1176 A. D. ) prescribed the ordeal of water for murder, robbery, 
theft, forgery and arson, but ordeals were abolished in England 
from 1215 A. D. (ibid. vol. I. p.300). In Indias”! there is epigra- 
phic and other evidence to show that ordeals were resorted to 
till the end of the 18th century and rarely even later. In the 
Kittur Pillar Inscription (J. B. B. R. A. S. vol. IX. pp. 307-309) 
dated in Kaliyuga era 4289 in the reign of Kadamba king 
Jayakesideva there is a description of the phaladivya which was 
administered by mutual agreement on Sunday to an Acarya 
Sivasakti who had a dispute about a plot of land with Kaly&na- 
Sakti the Acarya of another shrine and whose hand was exami- 
ned the next day after he underwent the ordeal by all the 
bankers of the agrahüra village Degave. In the Silimpur stone 
slab Inscription of the time of Jayapaladeva (E.I. vol. XIII. 
p. 283 at p. 291-292) there is a reference to the ordeal of 





591. In Beal's ' Buddhist Records of the Western world, ' vol. I. p. 84 
(also Watters on Yuan Chwang’s travels vol, I. p. 172) four kinds of ordeals 
are mentioned as in vogue, viz. by water, fire, weight and poison. In the 
water ordeal the accused is placed in a sack connected with a stone vessel 
and thrown into deep water. If the man sinks and the stone floats he is 
guilty ; if the man floats and the stone sinks then he is pronounced innocent. 
The ordeal by fire is: they heat a plate of iron and make the accused sit on 
it and again place his feet on it and apply it to the palms of his hands; 
moreover he is made to pass his tongue over it. If no scar results he is 
innocent; if there are scars his guilt is proved. In the ordeal by weight a 
man and a stone are placed evenly in a balance. If the accused is innocent 
the stone rises in the balance; if he is guilty the man rises and the stone 
falls. In the ordeal of poison an incision is made in the right thigh of a ram, 
all sorts of poison with a portion of the food of the accused are placed in the 
incised wound. If the man is guilty poison takes effect and the animal dies ; 
if he is innocent the poison has no effect and the animal survives. It will 
be noticed that these descriptions of the four ordeals do not agree in several 
respects with the descriptions in the smrtis and digests, while the poison 
ordeal in Beal has nothing in common with the smrti poison ordeal, Alberuni 
(tr. by Sachau, vol. II, pp. 159-160) probably speaks of poison ordeal in the 
words ‘the accused person is invited to drink bish called brahmana’ (he is 
probably referring to poison being called the offspring of Brahma in 
Yaj. II. 110 and Nar. IV. 325). In the ordeal of water the accused is simply 
thrown into a deep and rapidly flowing river or a deep well and he was held 
innocent if he was not drowned. He describes the kosa ordeal and balance 
ordeal accurately, but states that if the man has spoken the truth he 
weighs more than before. He describes correctly zaftamasa (gold piece 
taken from boiling clarified butter) and also the ordeal of the red-hot iron 


piece. हि 
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balance 5” (about 1200 A. D.). The Visnukundin king Madhava- 
varman in the "th century A. D. (Journal of Andhra Historical 
Research Society, vol. VI pp. 17, 20, 24) is said to have carried 
out various ordeals (avasita-vividha-divyah ). The E. C. vol. III 
(Mandya Taluka Ins. No, 79 p. 47 ) records that a dispute having 
arisen about the boundaries of land bestowed by means of a 
copperplate grant by the Hoysala king Vira-Narasimhadeva, 
one Kannaya, a descendant of the original donee, performed an 
ordeal by holding consecrated food in the presence of the God 
Hoysalesvara in the capital Dorasamudra and came out suc- 
cessful, E. C. IV. p. 27 ( Yelandur Jagir Ins. No. 2 page 27, 
about 1580 A. D.) is à charter to potters whose headmen under- 
went the ordeal of dipping their hands in boiling ghee as 
against barbers and washermen who denied that potters could 
pare their toe nails and tie on upper cloth (at the time of 
marriage) In the Indian Antiquary for 1931 (vol. 60 p. 179) an 
extract ig cited from the Archeological Report for Travancore 
1930 which describes the balance ordeal undergone by a brahmana 
18 years before and seen by the writer himself in the temple of 
Siva at Calicut. For the ordeal of red-hot ploughshare in the 
case of thefts, vide Report of South Indian Epigraphy for 
1907, para. 27. 


In the times of the Maratha kings ordeals were resorted to. 
For example, in 'Peshwa's Diaries’ vol. 2 p.150 (in 1764-65 
A, D.) mention is made of taptakat@ha ordeal (i.e. taking out 
a coin or ring or a piece of metal from a large vessel in which 
either water or oil or ghee had been brought to the boiling 
point) in which the person undergoing it had his right hand 
burnt up to the middle joints of the fingers and was declared 
to be false. In a Marathi publication called ‘ Vatanpatrem, 
nivàdapatrem &c.’ pp. 46-56 edited by P. V. Mavjee and 
D. B. Parasnis (1909) there is à document which describes in 
great detail the ordeal of fire undergone in connection with a 
dispute about the office and emoluments of Deshpande in the 
district of Kalyan in sake 1666 Pausa bright 11th, Thursday 
(1745 A. D.). “It is stated therein that the ordeal was performed 
on the tank of the sacred river Godavari at Kopargaon in 
accordance with Dharmagastra in the presence of the Peshwa 
himself and learned brahmanas and panditas near the temple 
of the god Sri Suklesvara, that as the opponent was long in 





592. सन्विग्धनिरणय युक्स्या कुर्वतोपि wewe: । यस्य wage नासीवृमालम्बित- 
चुम्बक # E. I. vol. XII. at pp. 291-292 


48 


378 History of Dharmaégastra [ Vol. 


possession the ordeal had to be performed by the man claiming 
title, that an iron ball of 50 palas (i.e. 166 tolas and two 
müsas) was heated red-hot and the godhya carried it across 
seven circles and threw it in the 8th circle on flour and bundles 
which began to burn, that his hands were examined in the 
presence of the opponent and the respectable people and were 
found unaffected and the opponent was made to pass a docu- 
ment of victory to the godhya called ‘yejitapatra’. The des- 
cription agrees very closely with that given above. In the 
same work at pp. 36-41 there is a remarkable description about 
an ordeal undergone (in 1742 A.D.) by Mahomedan litigants 
in their own mosque for 15 days by lighting lamps and sitting 
down in the shrine. There are several other vatanpatras in 
the same work which refer to ordeals. 


For an informing article on divyas reference may be made 
to Dr. Dines Chandra Sirkar's ‘The successors of the Sata- 
vahanas’ Appendix pp. 354-376 (Calcutta, 1939), He quotes 
therein a passage from the ‘Asiatic Researches’ vol. 1, from 
which it appears that a magistrate named Ali Ibrahim Khan at 
Benares tried by phala divya two cases in 1783 A. D. and reported 
them to the then Governor-General, Warren Hastings. In the 
' Trtlya-sammelana-vrtta’ (pp. 18-26) and in the Caturtha- 
sammelana-vrtta pp. 100-154 of the Bharata-itihisa-sarnsodhaka- 
mandala at Poona (both in Marathi) Mr, Bhaskar Vaman Bhat 
contributes two thoughtful and scholary papers on the adminis- 
tration of Justice in the times of the Marathas in which the 
part played by ordeals is described at some length, 


593. It is somewhat strange that Dr. Sirkar refers to ' Divyatattva of 
Brhaspati’ (in ‘Successors of the Satavahanas' Appendix p. 360). A Divya- 
tattva of Raghunandana is well-known, A Divyatattva of Brhaspati has so 
far been mentioned nowhere, 


CHAPTER XV 


: , DECISION 


The last (i. e. 4th) stage in a judicial proceeding is siddhi 
( Yaj. IL 8) or nirnaya (decision) If praty&kalita (as defined 
above on p. 298) is regarded as a pada of vyavahara (and since all 
are agreed that there are only four 94088) then the decision is not 
a pada of a lawsuit but is the fruit thereof ( V. P. p. 86). When 
the evidence has been led, the king (or chief justice) should 
with the help of the sabhyas decide upon the success or failure 
of the plaintiff?* Nar, IL 42 says that the sabhyas should ask 
the parties to leave the court when they are considering their 
verdict or what decision was to be pronounced, It is stated 
by Vyasa and Sukra IV. 5. 271 that the decision of a case is 
based on eight sources (6 acc. to Sukra ) viz, the three pramanas 
(possession, documents and witnesses), logical inference, the 
usages of the country, $apathas (oaths and ordeals), the king's 
edict and the admission of the litigants. Pitamaka prescribes 
that, in disputes where there are no witnesses, no possession nor 
documents and no recourse can be had to divine proof, there the 
king is the final deciding factor as he is the lord of all 5”, 


It is stated by Narada IL 41 and 43 that, whether a party 
is defeated by his own admission or by his own conduct (i. e. 
because he adduces false witnesses or forged documents) or 


594, उक्तपरकाररूपेण स्वमतस्थापिता क्रिया । राज्ञा परीक्षय सभ्येश्च स्थाप्यो जयः 
पराजयो ॥ संग्रहकार १. by स्मृतिच० 11. 120, परा, मा. 171. p. 199. 

595. Dr. Jolly (S. B. E. vol, 33 p.35) is not right when he translates 
Nar. II. 42 as ' whenever the false assertions have been removed the judges 
shall pass a decree'. He has not also correctly rendered the com, of 
Asahaya. There is no word for ‘assertions’ in Nar. II. 42 'पक्षाशुत्साय ü art 
कार्यों विनिश्च या सदृ? on which the comment of Asahayais: यद्वा नि्णयकाटो 
भवाति लग्मरतदा वादिप्रतिवादिनोः पक्षः सर्वेस्ततक्षणसम्षध्यमानकेः सह द्वावप्युत्सार्थ qu 
निर्णयः क्कार्यः। ` 

596. प्रमाणैदेंतुचरितेः शपथेन angar t वादिसिमतिपत्या वा निर्णयोऽषठविधः स्मृतः t 
भ्यास in eqq, नि, p. 138, ष्य, प्र. p. 86, शुक्रनीति IV. 5. 271 (reads quu: रमृतः). 
छुक apparently regards gafas as one, 

597. लेख्यं यत्र म विद्येत न gd च साक्षिणः! न ख दिथ्यावतारोर्ति प्रमाणं तत्र 
afte: । निश्चेतुं ये न शक्याः equiqn सन्दिग्धरूपिणः । Qut qa: sat eura 
ater agda: ॥ Raag q by agao Il. 26, परा, मा. III. p. 93, भ्यवहारसार 
p. 43, मदू गरस्न. a - ' 
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whether he is defeated after full trial and the adducing of proof, it 
is proper that the defeat should be declared by the sabhyas ( the 
judges) and that a Jayapatra (a document of success i.e. a judgment) 
should be given to the successful party couched in fitting terms. 
Several verses of Narada ( quoted by: Apararka p. 684), Brhaspati 
( S. B. E. vol. 33 p. 307 verse 19), Kat, (259-265), Vrddha-Vasistha 
(q. by Mit, on Yaj. IL 91 and Aparürka p.684)and Vyasa 
(Sm. C. IL p. 57) lay down the contents of the judgment 5*8, 
It was to contain a brief statement of the plaint, the reply, 
the evidence, the depositions of witnesses, discussion thereof, 
arguments, the smrti texts applicable, the opinion of the 
sabhyas, the decision and the relief granted, and should be 
signed by the chief justice and bear the royal seal. Vas. 19. 10 
refers to precedents also in the decision of cases and the award- 
ing of punishments ( agamad-drstüntüc-ca). The Mit. quotes a 
smrti text (on Yaj. II. 91) that other members of the assembly 
(who are not judges) proficient in smrti may also sign the 
judgment to show that the decision is acceptable to them also, 
But this was not absolutely necessary, as is made clear by the 
Vivadacandra p.146. Kat. (256) applies the word pagcatkara $° 
(refutation) to a judgment containing the above particulars 
given after a complete contest, while he restricts the word 
jayapatra to a document (given by the judge) when a plaintiff 
becomes what is called hinavadt (because he makes a change 
in his pleading or for similar cause) and when there has been no 
complete trial of an action; and such a document embodies only 
what happened. Kaut. (IIL 19) appears to employ the word 
‘pascatkara’ in a somewhat different sense when he says ‘the 


598. wed पूर्षपादं च Mak सक्रियं तथा। सावधारणक्ं चेव तज्ज्ञेयं जयपश्रकम्‌ ॥ 
area (q. by अपरार्क p. 684); यथोपस्यस्तसाध्यार्थसंयुक्ते सोत्तरक्रियम । सावधारणकं 
चेव जयपञ्रकामिष्यते ॥ प्राइषिषाकाविहस्ताऊुं wat राजयुत्रया.। सिद्धेऽर्थे वादिने qursr- 
(à जयपत्रकम्‌ ॥ बृद्धवसिष्ठ q. by मिता on या. II. 91 and अपरार्क p. 684; पूर्वोत्तर- 
क्रियापाद प्रमाणं तत्परीक्षणम्‌। frag स्युतिवाक्यं च यथासम्यं विनिश्चितम्‌ । queat समा- 
सेन जयपत्रेऽभिलेखयेत्‌ ॥ भ्यास १. by eee IL 57; पूवोसरकियायुक्तं Roiara 
यदा चुपः | प्रदयाज्जायेने लेख्यं HITT तबुच्यते ॥ qu. q. by eq, मा. p. 309; qaga 
ये तत्र gnag: स्थिताः! यथा लेख्यविधो तद्वत्‌ स्वदस्तं qw दापयेत्‌ ॥ काश्या. (263) 
q. by स्यावि. II. p. 57, मिता. on याः 71.91 (without name). ' ज्ञयपत्रे सभ्य- 
आद्भाविवाकसूपातिसंमतिरेव प्रयोजिका न तु यावत्पाण्डितस्बहरतोपि' agu p.146. 
Compare Order 20 r. 4 of the Indian Civil Procedure code for the contents 
of the judgment, . : o S ; 

599, -निरस्तास्तु क्रिया aw प्रमाणेनेत्र धादिना। पश्चास्कारों भवेत्तत्र न सवा विधी- 
यते ॥ अत्यबाद्याविहीलेभ्य. इतरेषां प्रदीयते । बृत्तादवाद्संसिद्ध तञ्च स्पाज्नपप्रकम ॥ 
कार्या. q. by ga. 11. 57-58, परा मा. III. 124-125, ष्य. प्रर p. 146. For 
हीनवादी vide above p. 303. 
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person, who, when charged with murder, does not reply to the 
charge that very day, stands refuted’ (i. e. is found guilty), 
The Mit, (on Yj. II. 91) differing from Kat holds a jayapatra 
to be a judgment giving a summary of the plaint, the reply, 
the evidence and the decision, while when a plaintiff is defea- 
ted for change of pleading or for default of appearance or for 
non-prosecution the document stating this is called ‘hinapatraka’, 
It is to be regretted that ancient jayapatras in Sanskrit have 
not yet been discovered. In 25 Calcutta Weekly Notes 
pp. CXLII-—III Dr. Jolly communicated the substance of a 
jayapatra, couched in ancient Javanese, engraved on a copper- 
plate found in the island of Java and described by Dr. Brandes 
in a Dutch paper. That judgment is dated sake 849 (928 A. D.), 
relates to a dispute about a debt of one suvarna in which the 
plaintiff failed because he did not appear at the trial At the 
end there are the signatures of four witnesses and the document 
is styled jayapatra at the end. "Vide for the same jayapatra 
J. B. O. R. S. vol. VII pp. 117 ff. The late Mr, K. P. Jayaswal 
published in 24 Caleutta Weekly Notes (pp. CXLIX-CLVI) a 
jayapatra (text, translation and remarks) granted by the Hindu 
court of Mithila in áake 1716 (1794 A, D.) and in J. B. O. B.S. 
vol, VI pp. 246-258, which strictly conforms to the rules of 
procedure laid down in the smrtis and nibandhas and is couched 
in dignified, technical and scrupulously formal language. It 
related to the ownership of a slave girl. Plaintiff at first made 
default in appearance; the judgment notes this and also refers 
to the restoration of the suit. The defendant raised an objection 
that a single witness to prove a matter was inadmissible. This 
objection was upheld. Then plaintiff prayed that he might be 
allowed to undergo an ordeal, but this request was disallowed 
as human proof was possible and plaintiff ultimately lost his 
suit. The judgment is written and signed by one Sacala- 
migra, who was the chief justice, and is addressed to other 
members of the sabha, called dharmadhyaksas and panditas, 
seven of whom express their concurrence (sammati) at the top 
of the document. Vide Journal of the Bihar and Orissa 
Research Society vol. XXVIII for 1942 for nine Sanskrit 
jayapatras from the courts of Mithilà in the 18th and 19th 
centuries. 


The Mit, (on Yaj LL. 91), and V. Matrka p. 309 note that a 
jayapatra is given specially to prevent the same matter being 





600. घाताभियोगमग्रतिशवतस्तवृदरेव पश्चात्कारः à कौडिल्य. 111, 19. 


382 History of Dharmaáüstra [ Vol. 


agitated again, while a document given where a party is hinavadi 
(i. e. a hinapatraka) serves the purpose of making that party 
liable later on to pay a fine. When a dispute was decided by 
a domestic tribunal (kula &c.) there was no jayapatra but 
only a nirnaya-patra ( kulàdibhir nirnaye jayapatrabhivan-nirnaya- 
ptram tatra küryam. parattapatramiti yàvat, as the Vy, Nirnaya 
p.85 says). It would be better to adopt the reading 'vritapatram' 
as given by one Ms. 


The defeated party has to pay a fine to the king and the 
successful party was complimented (or honoured) by the king 
(or chief justice) and was to be put in possession of the matter 
that he succeeded in proving! Manu VII. 51 prescribes 
that in monetary matters (i. e. in civil disputes) the defeated 
party should be made by the king to pay the judgment debt to 
the successful party and also some fine to the king according 
to his ability, while Manu VIII. 139 lays down that when the 
defendant admits in the court his liability he has to pay to the 
king five per cent as fine and if the defendant denied his liabi- 
lity altogether and was proved to be false he had to pay as 
fine double of that (i e. ten per cent) This is analogous to 
court fee, for which see above pp. 294-295, If one or both parties 
had laid down a stake or wager (viz. ‘ifI be defeated in this 
suit I shall pay a hundred panas') then he had to pay that 
stake to the king and a fine as above and the subject of 
dispute to the successful party (Yàj IL 18 and Nar. II. 5)9?; 
compare Visnu Dh. S. V. 153-159 for similar rules, The 
punishments awarded in criminal matters will be discussed 
immediately below. 


It would be necessary to see in what cases review of judg- 
ment was allowed. The general rule is stated by Manu IX. 
233, ' whenever any legal proceeding has been completed (tirita) 
or has been carried out so far as to recover a fine from the 
defeated party, a wise king shall not annul it’ (at his mere 
will or pleasure or through greed), The words ‘tirita’ and 


601. सिद्धेनार्धेन संयोज्यों बादी सत्कारपूर्वकम्‌ । लेख्यं स्वहस्तसयुक्तं तस्मे qur 
afte: ॥ कार्या. q. by rT. 71. p. 57, अपरार्क p.684, स. fü. p.220. The 
agaa (भ्यव. ms.) explains ' सिद्धे नाथेन साधितधनेन। sed जयपत्रम्‌। साधितं धनं 
तदृभिब्ृद्धिसहितं दापनीयम्‌ । ' 

' 602. विषादे सो्तरपणे riaa ही यते। स एवं हि पणं दाप्यो विनयं य पराजये 
नारद्‌ TI. 5. 
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‘ anusista’ have been variously explained, The word ‘tirita’ 
is very ancient and occurs in the Delhi Pillar Edict IV of 
Asoka ( E. I. Vol. IL p. 253) as ' tilita-dandinam’ qualifying men 
imprisoned in jails. Medhatithi and Kullüka explain them as 
* decided according to the rules of the sàstra' and ‘taken so far 
as to recover fine from the unsuccessful party’ respectively. 
Kat. (495) defines them differently: “When a certain side is 
decided by the sabhyas themselves (without the examination 
of witnesses ) to be either true or false, it is said to be tirita and 
that matter or side is called 'anuéista' which is declared (to be 
true or false) on the testimony of witnesses.” The lexcion called 
Vaijayanti seems to have Kat. in mind and defines ‘tirita’ as a 
perverse decision given by the sabhyas themselves and 
‘anugista’ occurs where the evidence of witnesses makes what is 
true appear as false ( Bhümikànda, vaisyadhyaya, verses 11-12). 
Nar. II. 65 ( S. B. E. vot 33 p. 22 ) employs the two words, which 
the Mit. on Yàj. II. 306 respectively explains as (tirita ) ‘decided 
by reliance on documents and witnesses but not carried so far 
as to recover a fine’, and (‘anuSista’) as ‘decided so far as to 
recover a fine from the defeated party’, Vide Apararka p. 866 
and V. P. p. 90 for explanations. 


According to Kat. quoted in the Vyavaharasara (p. 101 ) ५५ 
the decree should provide for the successful party receiving the 
interest on or accretions to the movable or immovable pro- 
perty placed (during the pendency of the suit) in the hands of 
a third party (as a sort of Receiver). Kat, (477-480) points 95 
out the various ways in which a decree may be executed, The 
king should make a brahmana debtor return the decretal debt 


603. तीरितं समापितं निणेयपर्यन्तं प्रापतानीते यावत्‌ |... orgie अधिमत्यर्थिनो 
प्रति काथितं जयपत्रे चारोपितम्‌ । भ्य, प्र. p. 90; तीरितं समाप्त अशुशिष्ट साक्षिभिरुक्तम्‌ | 
वीपकलिका on या. 11, 306; तरितं समापितं निर्णीतामिति यावत्‌ | अद्चुशिष्ठं साक्षिभि- 
रुक्तम्‌। ngana ( व्यव. ms); सदेवासत्कृत Ten साक्षिणा तु चेत्‌। अचुशिष्ट- 
मथो लेखो लेख्यं दिथ्यं तु qiiam ॥ पेजयन्तीकोश. 

604. मध्यस्थस्थापितं वृष्यं चलं वा यदि वा स्थिरम्‌ | पश्चासतत्सोदृयं दाप्यं जायेने 
पत्रसुत्तरम्‌ ॥ कात्या. 17 व्यषहारसार्‌ p. 101, This is ascribed to नारद्‌ in aa. 
II. p. 120, and agagea which reads मध्ये यत्स्थापितं and aga जयपत्रकम्‌ and 
explains ‘ मध्ये यश्सथापितं विषावृकाले मध्यस्थस्थापितम्‌ '. 

605. राजा दु स्वामिने fat स म्स्वेनेव rasa à देशाचारेण चाम्यांस्तु gera संपीक्षय 
दापयेत्‌ ॥ रिक्थिनं gud वापि छलेनेष प्रदापयेत्‌। षणिजः कर्षकांश्वापि शिल्पिनश्वाजवीदू 
wm ॥ धनवानासहं बुद्ध्वा स्वाधीनं कर्म कारयेत्‌ । अशक्तो बन्धनागारं प्रवेश्यो जाह्मणादुते ! 

क्षत्रविद्शुव्राम adteratey दापयेत्‌ । कात्या, q. by मित्ता ०० था 71. 40 and 
26, अपरार्क p. 645, स्मृति, 11, pp. 121, 124, परा, ar. IIT, 200 and 209. 
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to the judgment creditor by conciliatory words, should make 
other debtors return it according to the usage of the country 
and compel bad people to satisfy the decree by means of phy- 
sical pain (i e. imprisonment). The king should make a co- 
sharer or friend (of the successful party) pay the decretal debt 
by means of a ruse (i. e. by borrowing an ornament or the like 
from him on a festive occasion and handing it over to the 
creditor) and also make traders, husbandmen and artisans 
(to pay) in a similar way. On finding that the debtor is un- 
able to return the debt in cash, the king should make the debtor, 
whether a ksatriya, vaisya, $üdra or husbandman, work (for 
the creditor) If he be unable to work the debtor should be 
sent to jail except when he is a brahmana, Manu also (IX. 229 ) 
says that if the members of the three varnas other than brah- 
mana are unable to pay the fine imposed by the king they 
should be made to work for the king, but a brahmana may be 
allowed to pay in easy and small instalments. If a brahmana 
debtor was unable to pay, nothing could be done for recovery 
of the decretal debt except taking a surety from him if any one 
cared to be one. In modern times also judgment debtors are 
liable to be arrested and detained in civil jail in execution of 
decrees under rules 55-58 of the Indian Civil Procedure code 
(except women in execution of a decree for the payment of 
money ) If in ancient times state policy exempted brahmanas 
from arrest and detention in a civil jail for monetary debts on 
spiritual grounds and on the ground of caste, in modern times the 
State in Indra exempts agriculturists from arrest or imprisonment 
in execution of a decree for money on economic grounds under 
certain legislative enactments like sec. 21 of the Deccan Agri- 
culturists” Relief Act (Bombay Act XVII of 1879). As regards 
women also Kat. (488-489) laid down certain prudent rules: 
* Women who are not independent should not be arrested (for 
offences like adultery ); it is the male who should be regarded as 
the offender ; women should be punished by their lord (i.e. the 
person on whom they depend) but the king should take away 
for punishment the male offender. Even if a woman whose 
husband has gone abroad be consigned to jail she should be kept 
imprisoned only till he returns.” The Sm, C, IL p. 323 explains 
that the first verse applies to a woman who can perform the 


' 606. menaran: feat ग्राह्याः पुमांस्तत्रापराध्यति । प्रधुणा शासनीयास्ता राजा तु 
gud नयेत्‌ ॥ प्रोषितस्वामिका नारी प्रापिता यद्यपि ग्रदे । तावध्सा थन्धने स्थाप्या ure 
अस्थागतः sup | कात्या; q. by gg. 1I. p. 323, a 
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expiation for adultery and who is dependent and the adultery is 
not with a male of a lower caste, 


Nar. (IL 40) lays down a qualification that when a party 
has been defeated by his own conduct (i e. by his demeanour 
or by his having adduced manifestly false witnesses or forged 
documents) there is to be no retrial or review of judgment, but 
where a man has lost his cause through (the dishonesty of) 
witnesses or the sabhyas, the cause may be tried anew. There 
are four exceptions to the finality of the judgments of the king’s 
court. Where a litigant either through folly or insolence ९१९ 
thinks a decision to be wrong, he may be allowed a retrial, 
provided he agrees to pay double the fine inflicted on the losing 
party ( Yaj. IL. 306, Nar, I. 65, Kat. 496). Secondly, where the 
former judgment is obtained by fraud or force, it may be set 
aside (Yàj. IL 31). Thirdly, where the litigant was incompetent, 
i.e. was a woman or a minor or a lunatic or intoxicated, seriously 
ill or distressed by a calamity or where the proceeding was 
carried on by another on behalf of a litigant who did not appoint 
him or with whom he was not connected in any way or was held 
inside a house or outside a town or village (i. e. in a forest) or 
by an enemy, the decision may be set aside and a retrial ordered 
(Nar. I. 43 in S. B. E. vol. 33 p. 16, Yàj. IL 31-32), Fourthly, a 
king could set right a former decision of his predecessor 
which was unjust and arrived at through ignorance ( Mit, on 
Yaj. II. 306 ) १० 


Yàj. (IL 4 and 305 ) prescribes that legal proceedings that 
are suspected to have been wrongly decided by the sabhyas 
through partiality or greed or intimidation should again be tried 
by the king and if the suspicion turns out to be true he should 
levy from the sabhyas and the party who at first succeeded double 
the fine that is imposed on a defeated party. Nar. I. 66 (in 8. B. E. 
vol 33 p.22) is similar. Manu IX, 231 ( = Matsya 227, 158) 


— 





607. साक्षिसस्यावसलानों quot quie पुनः । स्वचर्यावसितानां तु नास्ति पौनर्भषो 
fiti n नारद 71. 40, 

608. तीरितं चादुरिषं च यो मन्येत (qudm । Paget grenann तत्कार्ये ga- 
wate ॥ भारद्‌ 1, 65; कुलादिसिनिद्वितेपि सन्तोषं न गतस्तु aci बिच्यार्य तत्कृतं. राजा 
wos garata ॥ qao and कात्या q. by wr. म. p. 91. 

609. बलोपधिविनिभृत्तार ध्यवदारालिवर्तयेश्‌। org. II, 31. 

610. श्यायापेतं यवृश्येन राज्ञाज्ञानङ्कतं भवेत्‌ । तदृप्यन्यायाविहितं पुनन्याये भिवे- 
erie ॥ egf १. by मिता. on था. IL 306, qer. भा. III. p. 582. This is aq, 

प्रकीणेक 9 
49 a 
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and 934 prescribe that when officers appointed to administer 
justice cause loss to litigants by taking bribes, the king ghould 
deprive them of all their wealth and when the amatyas 
(ministers) or chief justice disposes of a matter wrongly 
(but without being bribed), the king should himself decide 
the matter correctly and should impose on the amatyas or chief 
justice a fine of 1000 panas. 


Though there is hardly any express smrti text for the 
transfer of cases from one court or judge to another court or 
judge, in practice this must have been done, though rarely. In 
* Selections from Peshwa's Daftar " vol. 43 p. 108 there is a letter 
(of 12-8-1764 A.D.) written by the renowned minister Nana 
Phadnis to the Peshwa Madhavrao in which the former 
endeavours to persuade the latter to cancel his order for transfer 
of a case from the court of Raméastri, famed for his impartiali- 
ty and strict life, to another judge on the ground that one of the 
litigants was afraid that Ramsastri showed some partiality to 
the other litigant. Manu ( VIII. 174-175 ) states that the king 
who decides the causes of people unjustly through greed is soon 
subjugated by his enemies, while the king who curbing his own 
temper and desires impartially decides causes according to the 
dictates of gastra becomes of one mind with his subjects as 
rivers merge in the ocean, Br. and Nar. J. 74 (S.B. E. vol. 33 
p. 24) lay emphasis on both the secular and gpiritual effects of 
doing even justice, saying that when the king gives decisions 
according to sastra he spreads his fame in this world and 
secures Heaven ४1, 


A crime may bs defined as an act or omission that breaks 
the law and is subject to public punishment, But all kinds of 
breaches of the law do not result in punishment; only some do. 
Those breaches are crimes which are deemed to be menaces to the 
conditions of existence of society, which society, the ruler or 
legislation recognises as preventible only through punishment. 
The menace is not that of the specific action, but the abstract 
menace inherent in that type of action. A breach that is held 
to be a crime at one time may even be held not to be a crime 
&t another time or in another country. For example, adultery 
is & crime under the Indian Penal Code (sec. 497), while it is 
not a crime but a civil wrong in English Law. 








611. qd शाञ्रोदितं राजा कुबालिणंयपालनम्‌। वितत्येद यशो लोके महेग्जसचियों 
भवित्‌ ॥ साक्षिलेख्याशुमानेन म्रकुर्वन्कायनिर्णयम्‌ । Rate यहो राजा genua (um. 
पम्‌ ह gae q. by ggo II. p. 123, परा. मा. III, p. 219, 
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Many crimes and wrongs were sins and entailed secular 
punishments and also religious sanctions (viz. expiations, 
prüyaácillas). Vide Manu IX. 236, 240, Br. (S. B. E. vol. 33, 
p. 362, verse 22) and Paithinasi quoted below, Maine in his 
* Ancient Law’ chap. X (3rd ed. of 1866) examines ancient 
western systems like those of Greece and Rome and makes 
the generalisation (p.370) that the ‘penal law of ancient 
communities is not the law of crimes; itis the law of wrongs 
or, to use the English technical word, of Torts, The person 
injured proceeds against the wrong-doer by an ordinary civil 
action and recovers compensation in the shape of money damages 
if he succeeds’. Dr, Priya Nath Sen in his Tagore Law Lectures 
on ' Hindu Jurisprudence ' (1918, Lecture XII) rightly points out 
that this generalisation is not applicable to Ancient Hindu Law. 
It has already been shown (on pp. 264-266) that the king 
could of his own motion take cognisance of many wrongs called 
chalas, padas and aparüdhas and it is clear that in such crimes as 
theft, assault, adultery, rape, and manslaughter the smrti texts do 
not prescribe only a money compensation to the person wronged, 
but corporal punishment in the first instance and monetary 
compensation in addition. Vide for example, Manu VIII. 287, 
Yaj. IL 222, Br. (SBE vol. 33 p. 358 verses 9-10), Kat. (787) which 
prescribe a punishment for causing pain to the body or the loss 
of alimb and also the expenses of curing the person injured 
and some solatium to him. Ap, Dh. S. (1. 9. 24, 1 and 4) lays 
down that the slayer of a ksatriya should give a thousand cows 
in order to remove the enmity (i.e. as compensation to rela- 
tives ) and one bull in addition for expiation. The Chandogya 
Upanisad quoted above ( p.362 ) shows that a thief was punished 
with death in those early days. There is a passage in the Tai. S. JI, 








612. अकार्येकारिणामेषां प्रायश्चित्तं तु कल्पयेत्‌ « यथाशकत्यघुरूपं च qué चेषां 
मरकहपयेत्‌ ॥ पैठीनसि q. by दृण्डविवेक p. 76. 


613. वेहेन्द्रियविनाशे ठु यथा qed मकल्पयेत्‌ | तथा तुष्टिकरं देयं समुत्थानं ष्व 
aad: ॥ ससुत्थामभ्ययं गास वृद्या दाक्रणविरोपणात्‌ | काश्या. १. by स्मृति. IL. p. 329, 
अपरार्क p. 816, dt मा. IIL pp. 419-420; दृण्रत्वभिहतायेव दृण्डपारुण्यक्ह्पितः । 
इते तद्वि एणं चान्यद्राजदृण्डस्ततोऽधिक$ t err. q. by विश्वरूप on या, II. 226. 


614. क्षत्रिय दत्वा गवां सहस्रं वेरयातनाई दद्यात्‌ । ... ऋषभश्चात्राधिकः ate 
प्रायश्षित्ताथं।। आप, घ. सू. 1. 9. 24. 1 and 4. gega ín order to bring Ap. in line 
with Manu XI, 127 and Yāj. IIL, 266 explains that 1000 cows and ope 
bull are all for explation, 
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6. 10, 1 (quoted in H. of Dh. vol. II. p. 151 n. 346 ) which states, 
* He who threatens a bráhmana should be made to pay a hundr- 
ed, he who strikes a br&hmana should be made to pay a 
thousand’, It is rather doubtful whether the figures stated are 
fines or are meant as solatium to the wronged. In Rg. II. 32.4 
( which also occurs in Tai. S, या, 3.11. 5) the poet prays to 
Raka 95 ( the Full Moon personified ) that she may be pleased to 
grant the boon of a valiant son, who would be ‘satadaya’. Sayana’s 
rendering of this word as ‘ possessed of plentiful heritage or 
wealth’ appears to be the right one. The words '$atadàyam 
viram ' in the Tai. S, IIT. 3. 11. 5 are translated by Prof, Keith as 
‘a hero whose wergild is a hundred’, This is incorrect, confound- 
ing as it does the ideas of western Germanic tribes with the 
Rgveda composed several millenniums earlier, It would be a 
strange thing to pray to a goddess for 8 son and at the same 
time to have in mind or refer to the price set upon him if he 
happened to be killed. ° 


The ancient smrti writers were quite aware of the several 
purposes served by punishments for 21708, ४०९ though they 
do not develop a regular science of penology. The person 
wronged feels & great urge for revenge or retaliation and other 
men gympathise with that emotion. The individual, however, 
could not, in civilized societies, take the law into his own 
hands and therefore the State saw to it that the emotion for 
retaliation or revenge was to some degree satisfied by the 
adequate punishment of the wrongdoer. Y4j. II. 16 and Nar. I. 46 
(SBE vol. 33 p. 17) state that when a person without complaining 
to the king sets about to secure what is denied by the opposite 
side or is doubtful he becomes liable to punishment and he also 
cannot secyre the object he wants. 6164 In all ancient societies 
the lex talionis (the law of retaliation, viz. an eye for an eye, 


615. राकामहं सुभगां geet ge... qqa पीर शतदायझ्तुक्थ्यम्‌ u sr. IT. 32.4. 
. 616, The work of Harry Elmer Barnes on ‘The Study of punishment | 
(1930, New York) may be read with great interest and profit. It will set 
off to great advantage the comperatively humane treatment of criminals in 
Ancient India as compared with the horrible and revolting methods for 
punishing criminals employed in the West (7 


.,616a. आनादेद्य तु यो राजे सन्दिग्पेपें प्रदर्तते । प्रसह्य स RAN स्यात्स remit 
न सिध्यति ॥ ere 1, 46 
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a tooth for a tooth) prevailed. Manu VIII 280 (which is 
almost the same as Nàr., parusya, verse 25), Yaj. IL 215, 
Visnu Dh. 8. V.19 and Sankha-Likhita prescribe that with 
whatever limb®® & man of low caste offends against a 
bráhmana, that very limb of his shall be cut off. Another and 
the most important -purpose of punishment is deterrent. 
Punishment of the evil-doer serves as an example and a warning 
to all others that might be tempted to tread the paths of 
violence and crime. This aspect of punishment ( danda) has 
already been dwelt upon in the section on rüjadharma ( p. 21). 
The end sought to be served by punishment was the protection of 
society and the securing of its happiness. The Santiparva(15.5-6) 
remarks that people do not commit sins through fear of punish- 
ment at the hands of the king, through fear of Yama and of the 
next world and through fear of others (i. e. public opinion ). ४१ 
Gaut. XI. 28 derives the word danda from the root dam to restrain 
or to deter. This purpose of punishment is well brought out in 
the Mrcchakatika (X) when the séntence passed on Carudatta 
for the alleged murder of Vasantasenà is proclaimed to the 
citizens by the executioners, Another purpose of punishment 
is preventive i. 6, if a culprit is imprisoned for an offence he 
is prevented or disabled from repeating the same offence or 


617, Vide Deut. XIX. 21, Lev, XXIV. 20 forthe ancient Hebrew 
Code (eye for eye &c.), the code of Hammurabi (about 2200 B. c.) in 
Babylon and the law of the Twelve Tables in Rome. In the 8th Table iu 
Ortolan's ' History of Roman Law ' (tr. by Pritchard and Nasmyth, 1871) 
p. 114 the 2nd provision is: ‘retaliation against him who breaks the limb 
of another and does not offer compensation’, In Hammurabi's Code 
(text tr. by C. H. W. Johns, 1903 ) sections 196 and 200 are: ' lf a man has 
caused the loss of a gentleman's eye, his eye one shall cause to be lost. 
If a man has made the tooth of a man that is his equal to fall, one shal, 
make his tooth to fall out '. 


618. येन येनाङ्गेनापराधं कुर्यात्तत्तवृस्य च्छेत्तष्यमन्यत्र आह्मणात्‌ | शद्भुलिखित q. in 
च्य. म. p. 249; येनाछ्लेमावरषणों ज्राह्मणस्यापराध्छुयात्‌ | eye तस्य च्छेत्तव्यमेषं छुद्धि- 
amana ॥ नारद ( पारुष्य 45); दहीनवणोउधिकत्र्णस्य येनाङ्गेनापराधं क्ुर्याश्द्वेषास्य 
शातयेत्‌ | विष्णुधर्म सूच V. 19. 

619. शाजद्ण्डभयादेके पापीः पापं न कुर्वते | यमदण्डभयादेके परलोकभयाषृपि | 
परस्परभयादेके पापाः पापं न कुर्दते । ... दृण्डस्येव भयादेते मधुण्या बल्मोने स्थिताः ॥ शान्ति 
15. 5-6, Vide sq for almost the same words (225. 16-17). 


620. wp आर्याः SIUN | एष ... भार्यचारुवृत्तो भाम | एतेन... पसस्तसेमा मारिता ' 
woe तवा राज्ञा पालकेन बयमाज्ञता एतं मारयितुम | यद्यपर इंहशसुभयलोकविरुद्धमकार्य 
करोति तमपि राजञा पालक quim शास्ति! सुच्छकदिक X after verse 11. 
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committing further offences for some time at least and if he 
be sentenced to death or transported for life or banished, the 
commission of offences by him is prevented for his life-time. 
Another purpose was that of reform or redemption of the evil- 
doer. The punishment was deemed to be a sort of expiation, 
which purged the man of sinful promptings and reformed his 
character. Manu VIII. 318 ( = Vas. 19. 45) states that men who 
are guilty of crimes and have been punished by the king go to 
heaven, becoming pure like those who perform meritorious deeds. 
Medhatithi remarks on this verse that this applies only where 
the punishment is corporal and not merely monetary. It will 
be seen from the early sütras like that of Gautama and from 
the Manusmrti that the more ancient criminal law in India was 
very severe and drastic, but that from the times of Yajfiavalkya, 
Nar. and Br. the rigour of punishments was lessened and 
softened and fines came to be the ordinary punishments for 
many crimes, as is noted by Fa Hien ( 399—400 A. D. ) in relation 
to middle India (Madhyadega) under the Guptas apparently : ‘ The 
king governs without decapitation or other corporal punishments. 
Criminals are simply fined, lightly or heavily according to the 
circumstances. Even in circumstances of repeated attempts at 
wicked rebellion they only have their right hands cut off’ 
( Legge, 1886 p. 43), This may be contrasted with the state 
of things depicted by Megasthenes 700 years earlier than Fa 
Hien: ( Fragment XXVII p. 71) ' a person bearing false witness 
guffers mutilation of his extremities. He who maims anyone not 
only suffers loss of the same limb but his hand also is cut off. 
If he causes an artisan to lose his hand and eye he is put to 
death’, The Dasakumaàracarita (II. p. 56) states that the Mauryas 
conferred a boon on traders that for certain offences they were 
not to be*sentenced to death, but were to be deprived of all 
their wealth and banished. The first separate Rock Edict of 
Asoka at Dhauli (Corpus I. I. pp. 93, 97) shows that great 
Emperor's anxiety that his judicial officers should strive to see 
that there is no undeserved fettering or no undeserved harsh 
treatment. In India the list of capital offences at any time was 
much shorter than in the West. Stephens is constrained to 
admit that in England ‘there can be no doubt that the legis- 
Jation of the 18th century in criminal matters was severe to 
the highest degree and destitute of any sort of principle or 
system' (His. of Cr, Law, vol I. p. 471) As stated by 
Dr. Hart (in'Way to justice' p. 94), at the beginning of the 
19th century in England more than a hundred offences were 
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punishable by death. In 1832 a child was convicted at Lud- 
gate Hill for stealing a box of paints worth two pence, was 
tried at the Old Bailey and hanged (vide ‘In the service of 
youth’, by Dr. J. M. Brew, 1943 chap. XV. p. 208). 


Manu VIO. 129, Yaj. L 367 and Br. (S. B. E. 33 p. 387 
verse 5), Vrddha-Harita (7.195) speak of four methods of 
punishment ( danda ) viz. by gentle admonition, by severe 
reproof, by fine and by corporal punishment and declare that 
these punishments may be inflicted separately or together 
according to the nature of the offence, The first takes 
the form of saying ‘you have not done a proper thing’, the 
2nd ' fie upon you who are a wrongdoer and guilty of adharma’, 
Br. lays down that preceptors, purohitas and sons should be 
sentenced to the punishment of wordy admonition, other persons 
who engage in disputes should be punished with reproof or 
fines and those guilty of mah&pátakas should be punished 
with corporal punishment. That admonition and  reproof 
were two modes of punishment shows. that ancient 
writers were alive to the notion that among very sensitive 
persons or in a very sensitive society verbal condemnation 
would be enough to achieve the main purposes of punishment. 
Br. (SBE vol. 33. p. 388 verse 8) states that the first two are 
within the privilege of the bráhmana (appointed as chief justice) 
but fines and corporal punishment are to be inflicted by the king 
(on the recommendation of the chief justice, prüdwvivükamate 
sthitah ). The Mrechakatika (IX ) bears this out when the judge 
says ‘ We have authority only to pronounce the judgment; as to 
the rest the king is the final authority” ( nrnaye vayam prama@nam 
$ege tu raja). Gaut. XIL 51, Vas, 19. 9, Manu VII. 16, VIII. 126 
and Yàj L 368 ( =Vrddha-Harita VII. 195-196), Brhat Para- 
Sara p. 284, Kaut. IV. 10 lay down that the award of punishment 
must be regulated by a consideration of the motive and nature 
of the offence, the time and place, the strength, age, conduct ( or 
duties), learning and monetary position of the offender and by the 


621. The Dandaviveka of Vardhamana (published in Gaikwad. Oriental 
series, 1931) deals exhaustively with the subject of punishments. भ ewig 
mg कृतामिति eq fug eat पापीयांसमधमकारिणामिति निर्मत्संभस । दृण्डविवेक 
p. 20; these are respectively चाग्दृण्ड and घिग्दण्ढ छुझन्पुरोदितास्पुआन्वागदृण्डेनेव 
दण्डयेत्‌ । विधादिनों नरांश्वाश्याश्धिश्धनाम्यां wp qria ॥ मदापातकयुक्तांध्य बधदृण्डेन 
वृण्डयेत््‌। gu. १. by eras. 11, p. 126 and ere. नि. p. 528 
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fact whether the offence ९० is repeated. This provision means that 
the dharmasastras did not hold that the same punishment must 
be meted out for the same offence irrespective of the antecedents, 
characteristics or physical and mental condition of the offender. 
They always took extenuating circumstances into account, Kaut. 
(1.4), differing from the view of the acaryas that there is no- 
thing like danda for bringing under one's complete control all 
beings, gives his own opinion that, as a king whose control and 
punishments are most severe makes the subjects disgusted with 
him and as the king who deals mild punishments is disregarded 
by the people, the king should distribute punishments according 
to the deserts of the offenders and would then command respect. 923 
One reason why some of the works on dharmasastra prescribe 
mild punishments is the doctrine of  karmavipüka (a man 
committing certain sins is born in the next life afflicted with 
certain diseases or bodily deficiencies or is born as a low or 
filthy beast or bird), Vide Manu XI. 49-52, Yj. III 207-216, 
Visnu Dh. S. 44-45. This doctrine will be dealt with later on 
under pataka and prayascitta. Gaut. XII. 48 first provides that the 
king must take into account, when awarding punishment to the 
criminal, his physical or monetary circumstances, the nature of 
the crime, the fact of repetition of the crime and then adds that 
the king should award punishment after consulting an assembly 
of learned brahmanas. The Dandaviveka (p. 36) quotes a 
versé in which the considerations that should weigh in award- 
ing punishment are brought together viz. the offender's caste 
(as in Manu VIIL 337-338 for theft ), the value of the thing, the 
extent or measure (as in Manu VIII. 320), use or usefulness of the 
thing with regard to which an offence is committed ( 88 in Manu 
VIII.285), the person against whom an offence is committed (such 
as an idol or temple or king or bráhmana), age, ability (to pay), 





622, gee आपराध चल कारणं झरलाथबम्‌। अचुषन्यं तदात्वं च देशकालों समीक्ष्य 
q । उसमाषर्मध्यत्वं agar दृण्डकर्मणि । 'राज्ञश्च मकुतीमां व कल्पयेद्म्तराश्वितः ॥ 
को. IV. 10; pea देशकालधमवयोविद्यास्थामविशेषेहिसाफ्रोशयोः ged । वसिष्ठ 
19.9; पुरुषशक्र्य परा धा्ुषश्धावज्ञानाद्रतृण्डनियोगः | अहुज्ञामं वा वेद्वित्समवाय वन्य 
नात्‌। गौ. XII, 48-49; sree परिज्ञाय देशकालो ष्व तश्वतः । सारापराधौ ्वालोक्य 
ers qu पातयेत्‌ ay 8. 126, on ४1०४ मेधातिथि makes the striking remark 
that this is the fundamental verse about all offences ‘ उ्तादुक्तदृण्डेष्वपराधेषु 
नातुकाश्होको पम्‌ | एतदूर्थादसारेण सर्ष दण्डक्त्तिः क्ष्या n ' 

623. `न Rifi वशोपनयलमस्ति सूतानां भथा दण्ड इत्यासार्याः | नेति कौटिल्यः | 
तीश्णदृष्छी हि सूतामाछुदेजनीपः | सूदृ दण्डः परिभूपते । यधार्थवृण्डः you: । छ दिज्ञात- 
प्रणीतो हि ques प्रजा धर्मार्थकामेपोजयतिः । aima 1. 4. Vide Manu VIL 193 
(=Santi 140. 8) which appears to be of the same opinion as the acaryas, 
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qualities, time, place, the nature of the offence ( whether it is 
repeated or is a first offence). The Rajatarangini (VIII 158.) 
provides that in disputes where parties-are in doubt as to their 
rights it is proper to award punishment with forbearance but 
where a man starts on an evil path of set purpose ( the king and 
officers) must award severe punishment, In modern times there 
are controversies among several schools of criminology. Some 
hold that every man has freedom to act criminally or not or to 
act in the way he does and that each man has complete moral 
responsibility for his own’ acts. On the other hand there are 
some who go to the other extreme and propound that 4 so-called 
criminal act is mostly due to biological, physiological, patho- 
logical or. sociological conditions, to the upbringing and 
environment of the person charged with crime. They favour 
determinism. The ancient Indian writers do not enter into 
these speculations, But when, they said that regard must. be 
paid to time and place and-other considerations they were faintly 
conscious of or were groping towards, the ideas of the 2nd school. 


Fines are either fixed or not fixed (i.e. variable), They 
range from a kakimi to the confiscation of all-wealth; fixed 
fines were of three kinds called prathama sahasa, madhyama sühasa 
‘(middling amercement) and uttama sáhasa (highest) These are 
variously defined. According to Sankha-Likhita the first A 
amercement is fine from 24 paras to 91, the middling one is 
from 200 to 500 panas and the highest is from six hundred to 1000 


624. ध्तुविशतिरेकनवातिः प्रथमसाहसः | द्विशतं पञ्चशतं चेव मध्यमसाहसः | षट्शतं 
Vet चोत्तमः | यथासारापकारम्‌ | TES १. by बि. र. p. 664, वृण्डादिवेक p. 23. 
Thero was great divergence of views about the metal in which the 
fines were to be paid. According to Vijfianesvara the figures of fines in such 
verses as Manu VIII. 378 ( where no metal is specified ) the fanas are those 
of copper, while according to Bharuchi (quoted in S. V. p, 150) they are of 
gold. The S. V. remarks that local usage is to be followed, ` The V. 
Mayükha (p. 255) states that in all texts (about fines) the mention of a 
number without specifying the object to which it refers is to be deemed to 
refer to panas, that pana is a copper piece one karse in weight and that 
karsa is one fourth of a pala. Br. (q. by Sm. C. II. p. 99) states that the 
` tables in Manu (VIII. 132-136 ) beginning with the dust particle in a beam 
and ending with karsapana ‘is to be followed in ordeals and fines. An 
interesting sidelight is shed on crimes and their punishments in the In- 
scription of Calukya Vikramaditya V (dated Sake 934) from Gadag which 
provides that the fines’ for ‘abuse, assault, for drawing out a dagger, for 
stabbing and for adultery by a bachelor were respectively 2 panas, 12 panas, 
3 gadyanas, 12 gadyanas and 3 gadyanaa (vide E. I. vol, 20 p. 64.) 


$0 
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in proportion to the value of the matter in dispute or the injury 
caused. Manu VIIL 138 ( =Visnu Dh. 8. IV. 10 ) states that the 
first, míddling and highest fines are respectively 250, 500 and 
1000 panas, while Yàj. I. 366 puts these respectively at 270, 540 
and 1080. The Mit. explains that the lesser figures of Manu re- 
present the fines to be awarded for offences committed without 
set purpose. Nar, (s5hasa, verses 7-8) prescribes that 100 panas 
is the lowest limit of fines for the lowest kind of sahasa, 900 is 
the lowest for middling sahasa, 1000 is the lowest fine in what 
is called the highest amercement (and might include death 
penalty, forfeiture of all property, banishment, branding and 
cutting off of a limb). Fines were supposed to be lesser than 
corporal punishment. Kat. ( 490-493 ) lays down the follow- 
ing rules: Whatever figure of fine is prescribed in the smrti 
texts for a wrong it is to, be paid to the king in panas of copper or 
their equivalent, Where the fine is said to be one-fourth or one 
half of a masa, there it is a golden masa that is meant; when 
the fine is declared in masas, they are to be understood as those 
of silver and where the fine is declared in krsnalas the same is 
to be understood; a masa is yyth of a karsipana.’ The 
general rule that lesser punishment is to be inflicted on women 
is stated by Kat. ( 487 ) ‘In the case of all offences, women are to 
suffer half of the fine in money which is prescribed for a male 
offender ( of the same kind ) and when the punishment is death 
for a male, the punishment for a woman would be the excision 
of a limb,’ Kaut. (IIL 3) provides: ‘a woman attains ability to 
enter into transactions on completion of 12 years and men when 
they are 16; if they disobey after that (i e. after attaining 
majority ) the woman shall be fined twelve panas and a man 
twice that amount,’ Angiras quoted by the Mit. (on Yaj 





— 


, 625. कलिपतो यस्य यो वृण्डस्व्वपराधस्य venti | पणानां रणं तु eqravqed वाथ 
राजनि ॥ मावपादो द्विपादो वा quer यत्र प्रवर्तितः toffee g सोवर्ण माषकं तत्र कल्पयेत्‌ ॥ 
चोक्तो माषकेदण्डो राजसं mut निविशेत्‌ | कृष्णलेश्वोक्तमेव स्यादुक्तदण्डविनिश्चयः ॥ माषो 
विशाति भागस्तु ज्ञेयः कार्षापणस्य g ॥ कात्या. 490-493 q. by स्मृति. 11. p. 127, 
दण्डविवेक p. 29-30 (there are various readings in all these). The eqw. मि. 


P. 202 says: घमंशास्रषु वृण्डबिधानाको संख्यामात्रे निदिष्टे पणानां भ्यवहारार्थतया 
FRAT संख्येयतया प्रायेण Ww पणा एव quem इति । 

626. wg wrredg पुंसो niga: age: | तद्ये योषितो Tess gagnian ॥ 
कात्या. (487) q. by स्वतिः II. p. 321, च्य. &t. p. 246, 

627. graai eit परापप्ययद्वारा मवति बोहहषर्षः एमान t अत INTENTII gre 
दशपणः (eret दृण्डः det (quon ॥ को. 171, 3. i 
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II. 243 ) states that an old man over eighty, a boy below 
sixteen, women and persons suffering from diseases are to be given 
half pr&yascitta and Sankha quoted by the Mit. (on the same 
verse ) that a child less than five commits no crime nor sin by 
any act and is not to suffer any punishment nor to undergo a 
prayascitta 92, Under the Indian Penal Code, sec, 82, nothing 
is an offence which is done by a child under geven years of age. 
The severity of punishment depended on caste also. In the case of 
theft, Gaut. XII. 15-16, Manu VIII. 338-39 prescribe that a vaisya, 
a ksatriya and a brahmana should respectively be fined twice, 
four times and eight times of the fine to be imposed upon a südra 
for a theft, since each of these is deemed more and more aware 
of the heinousness of the crime, Kat. (485) and Vyasa state 
this as a general rule for all offences 9, In the case of abuse 
and defamation the scales are turned in favour of the higher 
castes as regards fines. Gaut. XII. 1, 8-12, Manu VIII. 267-268 
(=Nar. parusya 15-16), Yaj. II. 206-207 prescribe that a ksatriya 
or a valéya or a Sidra abusing or defaming a bráhmana was 
to be respectively punished with the fine of 100 panas, 150 panas 
and with corporal punishment (cutting off the tongue), while 
a brahmana defaming a ksatriya, vaisya or Sidra was to be 
fined 50, 25 or 12 panas respectively (nothing in the last case 
acc, to Gaut, XII. 13). In the case of adultery and rape the 
caste of the offender and of the woman concerned made great 
difference in the punishment awarded, For adultery with a 
woman of the game caste Yaj. Il 286 prescribed the highest 
amercement, the middling one when the paramour was of a 
higher caste, but if the male be of a lower caste than the 
woman, the male offender was sentenced to death and the 
woman had her ears cut off. Corporal punishment assumes 
(as pointed out by the Dandaviveka p. 20) various forms accor- 
ding as it is meant to cause only harassment (pain) or is 


628. अशीतियस्य वर्षागे बालो वाप्यूनषोढशः। प्रायश्चित्तार्धभदनित ferit व्याधित 
एब Sl ऊनेकादृरावषस्य Cece च । NITT: Wm प्रायश्षित्त विच्ुद्धपे ॥ अतो 
बालतरस्पास्य नापरा न पातकम्‌ । राजदृण्डो न तस्यास्ति प्रायश्वित्त न विद्यते ॥ q. by 
tpa on गौ. 11. 6 (without name). The मित्ता on या, III, 243 ascribes the 
first to अंगिरस and the last two to शङ्क 

629. Nar. IV. 85 holds that a boy is called sisu and is like an embryo 
till eight and bala or poganda thereafter till 16 

630. येन दोषेण शूरय दण्डो भवति धर्मतः । तेन चेत्क्षत्रविधाणां fuot fram 
भवेत्‌ ॥ क्त्या. 485 q. by egw. II. 127, परा. भा. IIT. 211 (ascribes to पितामह); 
माथञ्चिसं च दृण्डं ew शोष्यं तो यथाक्रमम्‌! कहप्यसुत्कृठयुत्कृष्टे मध्यं मध्ये$धमेऽथमम्‌ | 
व्यास q. by विश्वरूप on या, 1. 17, ` 
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carried out by cutting off (or destroying) a limb or to cause 
death.” Harassment or pain may be inflicted by imprisonment, 
beating, putting fetters, by making ridiculous (by the complete 
shaving of the head, declaring the offence -by beat of drum in 
the presence of the convict, parading him through the streets on 
an ass ) and: marking him with signs indicative of offences like 
theft. Manu (VIIL 125) provides that punishment may fall 
upon any one (or more) of ten places in the case of the 
three higher castes, viz. the private parts, the belly, the tongue 
(either whole or half), the hands, the feet, the eyes, the nose, 
the ears, wealth and the whole body; but a br&hmana shall 
depart unhurt from the country (i e. he is to be only banished ). 
Br, (SBE, 33 p. 388 verses 9-10) speaks of fourteen places of 
punishment adding the neck, the thumb and index, the fore- 
head, the lips, the hind part, hips, one half of the feet (to 
Manu's ten) and omitting wealth and the whole body there- 
from. Gaut. XII. 43, Kaut. IV. 8, Manu ( VIII. 125, 380—381 ), 
Yaj. IL. 270, Nar. (sahasa, 9-10), Visnu V.1-8, Br. (SBE. vol. 
33 p. 388 verse 11), Vrddha-Hárlta VIL 191 prescribe that 
a brahmana was not to be sentenced to death or corporal 
punishment for any offence whatever, but if he were guilty of 
an offence deserving the death penalty, he was to be punished 
by ordering his entire head to be shaved, he might be banished 
from the country (from the city acc. to Nàr.), a mark appro- 
priate to the grave sin committed by him might be branded on 
his forehead and he might be paraded on an 888, 01 Yama, ९32 
quoted by Sm, C. and V. P., while providing that a brahmana 
was to befree from, undergoing corporal punishment, allows 


` 631; चधाइते जाह्मणस्य म वधं आह्मणोरईति-? शिरसो onset दृण्डस्तरय 
निर्वासनं पुरात्‌ | seid चांभिरास्ताङ्कष प्रयाणं गर्वृमेन भ्य ॥ नारद (साहस 9-10). 
In these.days of fasts as part of the technique of satyagraha for redress of 
grievances or for justice pursued by Mahatma Gandhi and some of his 
ardent followers it is interesting to noté that the widow of the murdered 
br&hmaná referred to on p. 397 had been undergoing voluntary starvation 
( prayopavesa ) for four days for. securing punishment of her husband's 
murderer (who she believed was a wizard ) and that the king himself being 
unable to prove the guilt o£ the accused began to starve himself and found 
proof by supernatural inéa&s ( Rajatarahgini IV. 82-105) 


632. न शारीरो बाह्मणस्य quet भवति. कदिचित्‌ । हुते ठु बन्धने बद्ध्या राजा भक्त 
प्रदापयेद | अथवाएयधन रक्षाकर्म वा कारयेभ्द्पः,। मासार्घमासं कुवीत कार्यं विज्ञाय तश्वतः। 
qarari थियं तु विकर्माण्यापि | अवश्या जाह्मणा गावो लोकेस्मिम्वेदिकी शतिः ॥ 
बम quoted by eurer. II, p. 317, भ्य, प्र, p. 393 (only the first) ae 
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ihe. king to keep a brahmana offender in confinement ina 
secret place -and give him bare maintenance or the king may 
make him do the work of guarding cattle fora month or a 
fortnight or make him perform other work not fit for a decent 
brahmana. The Mit. on Yaj. IL 270 explains that the mark 
of female private. parts. for violating. guru’s bed, of a tavern 
for drinking the liquor called surd, a dog's foot for theft, of a 
headless corpse for brahmana murder (as laid down by Manu 
IX. 237 and 240, Visnu Dh. S. V.4) is to be made on the 
forehead only if the offender (whether a brahmana or not) 
did not perform prüyaícilla for those grave sins. Branding 
with marks appropriate to the crime committed were in vogue 
in Rome and in Britain up to 1699 (such as the mark of the 
letter M for murderers, T for thieves &c.) Vide Barnes’ 
‘Story of punishment’ p. 62. The Ra jatarangint (IV. 96-106) 
refers to a case in the reign of king Candrapida of Kashmir 
when a brahmana guilty of the’ murder of a brakmana ‘was 
exempted from death sentence because of the smrti rule 
Manu IX. 241 gives option that a brahmana (unintentionally ) 
guilty of grave offences may be punished with the middle 
amercement or he may. be banished from the realm keeping 
all his wealth. The punishments for a brahmana offender» 
according to Gaut. XII. 44, were preventing him from doing 
the same thing again, depriving him of all wealth, taking 
sureties from him, proclaiming him as a thief in the city 
banishment, putting on his forehead the mark indicative of his 
crime. Ap, Dh.S. (IL 10.27. 16-17) lays down that a brahmana 
guilty of murder, theft, forcible seizure of another’s land. was 
to have his eyes covered over with cloth for the whole of his life 
(while a $üdra guilty of any of the three was to receive the death 
sentence) Vrddha-Harita (VIL209-210) says thata brahmana 
should be branded on the body for all those offences that entailed 
corporal punishment for other offenders, that he should have his 
head shaved, that he should be deprived of all his property and 
banished from the realm. The force of popular feeling on the 
point of exertipting a brahmana offender from the death sentence 
was so great that Elphinstone (Governor of Bombay ) in Regu- 
lation 14 of 1827, sec. IV (01. 5) exempted bráhmanas and women 
from death sentence even for murder where public feeling would 


. . 633. पुरुषधधे स्तेये geuga इति स्वान्यादाय ave: खक्कुनिरोधरत्वेतेयु भाह्मणस्य। 
आप. ध. चू. II. 10. 27, 16-17. .. .. iE x 
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be shocked, It is not to be supposed that this exemption of 
the bráhmana from the death sentence was unanimous or uni- 
wersal Kat, (806) contains this remarkable statement :635 
‘Even a brahmana deserves to be killed if he be guilty of 





634. ww शङ्केनोक्तं ` अदण्ड्यो मातापितरो रनातकपुरोहितो परिवाजकवानमरस्थो 


जन्मकर्म शुतहीला चारपण्तश्व' इति, wart कात्यायनेन 'आद्यार्यस्य पितुर्मात॒र्धान्धबानां तथेव 
ख। एतेवामपराधेषु quit नेव विधीयते' इति तच्छ।री राथ दृण्ड योनिवेधार्थ ने पुन देण्डमाश्रस्य i 
ega. 1L p. 126. Medhatithi on Manu VIII, 125 makes it clear that the 
absence of a fine occurs only in the case of a brahmana who was a first 
offender, who did not commit the offence with forethought and who was 
endowed with learning, good family and character. The Sm. C, II. p. 124 
relying on Manu IX. 236 says that a brahmana could be imprisoned but he 
could not be subjected to such corporal punishment as cutting off a limb or 
whipping. The Smrtis openly regarded the brahmana's person as sacred 
and so saved his body. The smrtis endeavoured to reach the ideal of the 
rule of law and succeeded to a great extent in doing so, They held that every 
man, whatever his rank or condition, was subject to the ordinary law of the 
realm and amenable to the jurisdiction of the ordinary tribunals. The only 
differential treatment that we find is in the appointment of judges (pp, 272- 
273), in the order of taking up causes of litigants (p. 298), in the punishment 
for perjury (Manu VIII, 123-124), in the matter of corporal punishment, 
in abuse, defamation and assault (pp.395-397), in punishment for adultery, 
in the repayment of debts and in the punishment for theft, which was severer 
fora brahmana. It will be shown below that from the 13th century, as 
indicated by the Sm. C., S. V. and Madanaratna, differential punishments 
had gore out of vogue. The smrtis did not, like some modern freedom-loving 
people, declare the equality of all before the law on paper and in practice 
indulge in lynching. Further the smrtis required all offenders of whatever 
caste to be brought before the same tribunals. Manu VIII. 335 and Yaj. 
I, 358 emphasize that there is none who is exempt from punishment 
in the king's court whether the person be the king's father or teacher or 
friend or mother or wife or a son or a family priest or brother or father-in- 
law or maternal uncle, Sankha-Likhita and Kat.:(481) no doubt say that 
aking should not punish his parents, his family priest, teacher, near 
relatives, forest hermits, ascetics. But, as the Sm. C. II, p. 126 explains, 
the real meaning is not that the king is to allow these to escape scot-free, 
but that he should not inflict corporal punishments or fines on these, but 
should employ admonition or severe reproof towards them. The smrtis 
do not contain rules like those in the Indian Criminal Pro. Code entitling 
Europeans and Americans in India to claim a jury preponderantly composed 
of their countrymen and claiming trial only by the High Court or like the 
privileges of the English Peersto be tried only by the House of Lords for 
felonies or the doctrine of the benefit of clergy.abolished in 1827. Vide H,-of 
Dh. vol. II. pp. 140-143 and 147-152 about certain privileges of brahmanas. 


635. शर्भरुष पातने स्तेनो आह्यण्यां शक्जपातने । nget योषितं दत्वा .हस्तर्यों 
आ्राह्मणो पि हि & कात्या q. by विश्वरूप on या, II. 281. f 
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causing abortion, if he be a thief (of gold) or if he kills 
a brahmana woman with a sharp weapon or if he kills 
a chaste woman’. Kautilya (IV. 11) prescribes that a 
brahmana who aims at the kingdom or who forces entrance 
into the king’s harem ‘or who incites wild tribes or enemies 
(against his king) or who foments disaffection (or rebellion) 
in forts, the country or the army should be sentenced to death 
by drowning. The fact that Carudatta, a br&hmapa, is 
represented as having been condemned to death by king 
Pálaka in the Mrechakatika indicates that the sentence of 
death against brahmanas was not entirely unheard of. It 
appears from Fick’s ‘Social organisation’ &c, p. 212 that in 
many Jataka passages the execution of brahmanas is referred to. 


The Santiparva chap. 268 contains an interesting dialogue 
between king Dyumatsena and his son prince Satyavat on the 
subject of the punishment of death, which contains some of the 
arguments forcibly urged in these days by those that are 
opposed to capital punishment altogether. The prince pleads 
that punishment should be light even for grave offences, 
that when the sentence of death is carried out in the case of 
robbers, several innocent persons (such as the wife, the 
mother, the son of the condemned man ) suffer great loss (and 
they may die also), that if offenders give themselves up to 
priests, swear before them that they will never commit sin, 
they may be let off after undergoing penance, that if great men 
go astray their punishment should be proportionate to their 
greatness. The king replies that in former ages when people 
were most truthful, soft-hearted, and not hot-tempered the 
punishment of saying ‘fie on you’ sufficed, then vocal 
remonstrances and upbraidings sufficed, but in the later ages 
(of Kali) corporal punishment and death sentence have to be 


resorted to and that some people are not deterred even by the 
fear of death sentence, 


A few remarks will be made on each of the several modes 
of punishment. The séntence of death was, acc. to Kam. XIV. 
16, Sukra IV. 1. 93, to be avoided even in the gravest offences 





636. राज्यकासकमस्तःपुरमधषंफमदण्यमित्रोत्साहके इुर्गराष्ट्रदुण्डकोपकं वा RA- 
इस्तप्रादीफिक चातपेत्‌ | जाह्म॑णं तमपः प्रवेशयेत्‌ं। sree IV. 11. 


636a, weqfenrfér ने राजा शूयसोऽथाप्पनागसः । भार्षा माता पिता पुत्रों हस्पते 
पुरुषेण दे ॥ न मूल घातः meq: ec. शान्ति 268. 10-11, 
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except for the offence of subverting the state, Vignu Dh. 8. 
V.1 provides that all persons except brahmanas guilty of the 
mahapatakas may be sentenced to death. But Manu IX. 236 
says that this extreme penalty was to be awarded only if they 
performed no práyascitta. Kaut. (IV. 11) prescribes death 
gentence for causing the death of any one with a sharp weapon. 
Vrddha-Harita (VIL 190) prescribes it for incendiaries, poisoners, 
murderers, robbers, bad characters, rogues and those guilty- of 
grave sins, The death sentence was carried out in various 
ways such as by giving poison or by trampling at the feet 
of an elephant, or by a sharp weapon (like a sword), by 
being burnt or drowned 638, Impalement was a punishment pres- 
cribed by Manu IX. 276 for thieves guilty of housebreaking by 
night ( after first cutting off their hands), by Yaj. I. 273 for 
those who made another a captive or stole horses and elephants 
or killed another by the use of force and by Vrddha- 
Harita VII. 202 for the murderer of a brahmana or for one who 
killed a woman, a child or a cow. Death sentence by being 
trampled under the feet of an elephant continued up to the 
times of the Marathas. The Da$akumaracarita 4th Ucchvisa 
shows that a thief could be trampled upon by an elephant by 
way of punishment. Vide ‘Selections from Peshwa’s Daftar’ 
(edited by Mr. G. S. Sardesai) vol. 43 No. 143 p. 114 ( dated 
7-9-1775 A. D.), where out of seven dacoits of the Berad caste 
two were ordered to be trampled to death at the feet of an 
elephant? and five were ordered to be simply beheaded. 
Death sentence is said by the Dandaviveka (p. 20) to be simple 
guddha), which is of two kinds, avicitra when the offender is 
beheaded ( with a sword ), and citra or vicitra ( when the offender 
is impaled of burnt) and it is mira ( when his hands or feet or 
other limbs are cut off and then he is killed)“, Simple death 





637. मह्दत्स्वप्यपराधेषु wed माणान्तिकं त्यजेत्‌ । ऋते राज्यापहाराक्त युक्तवृण्डः 
प्रशस्यते ॥ काम, XIV. 16. This is q. by gw. p. 61 verse 346. 

638. Ryg (१) दृन्तिधुजगशस्रानछजलादिमिः (0 पापानां माणहरणं घधवदृण्डः 
भ्रकीतित:॥ revenge? II. 20, verse 1287, p. 144. 

639. In 'Pandyan Kingdom’ by Prof, K. A Nilkant Sastri p. 224 
the sentence for the murderer of a brihmana is shown to have been that of 
being tied to the leg of a he-buffalo and being dragged by it 

640. The word '$uddha-vadha * is used by Manu IX. 279. and the 
words 'suddha' and f citra’ occur in Kautilya IV, 11 and also in Santi 
85. 22 शाज्ञो aw शिफीपेंद्वस्तस्य चित्रो बघो भवेत्‌ | आदीपकस्य स्तेनस्य. पर्णसझ्कुरि- 
wee wi ee 
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is prescribed by Manu IX. 271 for those who abet thieves by 
giving them subsistence, instruments of house-breaking or 
asylum, If a man of a low caste had sexual intercourse with a 
woman of a higher caste (with or without her consent) or 
kidnapped a maiden he ‘was to be sentenced to death (Manu 
VII. 366, Yàj. Il. 286-288, 294). Vas. XXI. 1-5 prescribed for a 
$üdra, vaisya or ksatriya guilty of adultery with a brüáhmana 
woman the horrible punishment of being burnt to death after being 
respectively covered with virana grass, with red darbhas and sara 
leaves respectively and similar punishment for a $üdra paramour 
of a ksatriya or vaisya woman and for a vaisya paramour of a 
ksatriya woman. The consenting woman (adulteress) was, acc. to 
Vas. X X]. 1-3, to be shaved, to have her head anointed with clarifi- 
ed butter and to be paraded naked on an ass and left to die on the 
Great Journey, while, acc. to Gaut. XXIII. 14 and Manu VIII 371, 
an adulteress, vain of her charms or the wealth of her parents, 
was to be openly devoured by dogs, if her paramour was a man 
of lower caste. Sankhadi prescribes this punishment (of being 
devoured by dogs ) for a woman’s paramour of a lower caste and 
for the erring woman death by burning. Vrddha-Harita VIL 192 
prescribes that in the case of a woman who is a confirmed adul- 
teress, or who destroys her foetus, her husband should have her 
ears, nose and lips cut off and then she should be banished and 
verses 220-221 prescribe death by being burnt with grass 
(katagni) for those guilty of incest. These severe penalties 
for adultery were very much relaxed and softened by later 
smrti writers as is shown in H. of Dh. vol. IL pp. 571-573, 
A man who made a breach in the embankment of a lake 
or tank ( and thereby caused it to become dry ) may be sentenc- 
ed to death by drowning (Manu IX. 279) or a woman who 
was extremely wicked (such as one who killed her own child 
in the womb) or who murdered a man or who destroyed the 
embankments of & tank may have a stone tied round her 
neck and be drowned, provided she be not pregnant at the time 
of the sentence (Yaj. IL 278). Yaj. IL 279 ( =Matsyapurana 
221.200) prescribes death by being gored by the horns of bulls 
(after the nose, lips, ears and hands are cut off) for a woman 
who is guilty of poisoning (the food or drink of another) or 
who is guilty of incendiarism or who kills her husband, elders 








641. sive शयनशायिनं राजा weer श्वभिः empremibet gla । शङ्क 
quoted by f. €. p. 396 
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or her own child (provided she is not pregnant), Yaj. IJ, 
282 provides death by being burnt with the fire of straw for those 
who set fire to growing crops, houses, forests, village, pastures 
and threshing floors or who approach the queen. Nar, ( pàrusya, 
verse 31) prescribes that one who strikes with a weapon the king, 
even though the latter be at fault, should be impaled and roasted 
in fire. These examples are enough to convey an idea of the 
crimes for which the sentence of death was provided in some of 
the ancient smrtis, Manu VID. 272, Nar. (parusya 24), Visnu 
Dh. 8, V. 24 prescribe the pouring of boiling oil in the mouth 
and ears of a Sidra who through insolence tries to expound 
dharma to bráhmanas. Cutting off limbs as a punishment 
(particularly hands and feet or fingers) was common in 
the case of thieves, pickpockets and cut-purses ( Manu 
IX. 276-277, Nar,, parisista verse 32, Yaj. IL 274). Excision 
of the tongue was the sentence when a $üdra abused a brah- 
mana or a ksatriya by falsely charging him with some 
grave sin (Ap. Dh. S. IL 10. 27. 14, Manu VIIL 270, 
Narada, parusya 22), when a sudra loudly repeated the Veda 
along with twice-born persons ( Gaut. XII. 4), when a person 
abused the king ( Nar., pàrugya 30), when a person repeatedly 
proclaimed what was disliked by the king or divulged the secret 
policy of the king ( Yaj. IL 302), Excision of the male organ 
was prescribed for a $üdr& who sexually approached a woman of 
the three higher varnas ( Gaut. XIL 2), for any one guilty of 
the rape of another's wife ( Vrddha-Harita VII. 201 and also 
confiscation of all property ) for any one guilty of. incest or 
intercourse with mother, mother's sister, paternal aunt, sister, 





642. Thè general rule was that women were not to be killed on any 
account. Vide H. of Dh. vol. II, pp. 575, 593-94, Certain offences were 
exceptions, Even as to them Vas, XXI, 10 and Yaj. I. 72 suggest another 
and very mild alternative viz. abandonment (19686), when a woman con- 
ceives from intercourse with a man of lower varna or when a woman was 
guilty of killing her husband or foetus, Acc. to the Mit. on Yaj. III. 268 
the king appears to have had to undergo some expiation for ordering the 
death of a guilty woman. In the 18th century the famous judge of the 
Peshwa's court, Rimsastri Prabhune, ordered a woman guilty of a brah« 
mana's murder to undergo only the expiation of circumambulating the holy 
shrine and hill of Tryambakedvara near Nasik (‘Selections from Peshwa's 
Daftar’, vol. 43 No. 156 pp. 121-122), Under sec. 382 of the Indian Cri, 
minal Procedure Code ‘if a woman sentenced to death is found to be preg- 
nant, the High Court shall order the execution of the sentence to be post- 
poned and may, if it thinks fit, commute the sentence to transportation 
for life’, 
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the wife of an uncle, friend or pupil, daughter, daughter-in-law, 
teacher’s wife, a woman come for refuge, the queen, an ascetic 
woman, a wet-nurse and any chaste woman or a woman of a 
higher varna (Nar., stripumsayoga 73-75). The nose, the ears and 
the hands were cut off in the case of an offender guilty of selling 
false gold or forbidden flesh such as that of a dog ( Yaj. II. 297 ). 
For branding, vide Gaut. XII. 44, Baud, Dh. S. 1. 10. 19, Nar, 
(s&hasa 10), Manu XL 237 (= Matsya 227.16), Visnu Dh. S, V. 3-7, 
The Dandaviveka (p. 47 ) states that branding was to be resorted 
to if the proper penance was not performed and if the offence 
was intentional. Yàj IL. 202 provides branding for a gambler 
using false dice and (II. 294) for persons of the three higher 
varnas having intercourse with a very low caste woman and 
Daksa VII. 33 prescribes it for an ascetic giving up his duties. 
The Rajatarangini mentions ( VI. 108-112 ) that king Yasaskara 
(939-948 A. D.) of Kashmir branded on a brahmana’s forehead the 
mark of dog's foot, Kesavapandita in his Dandaniti-prakarana 
( p. 6) quotes the author of the Vaijayanti (Nanda-pandita) to the 
effect that the making of marks was to be effected with the juice 
of the marking nut in the case of brahmanas and with a red-hot 
iron śalākā in the case of others. In England about a hundred 
years ago branding for desertion from the army was practised. 
Manu VIIL 370 prescribes the shaving of the head as a punish- 
ment for a woman who pollutes a maiden, Nar. (sahasa 10) pres- 
cribes it for a bráhmana who is not sentenced to death on account 
of his caste, Sankha-Likhita (q. by Apararka p. 807) for one who 
abuses officers, brahmanas and elders. Megasthenes ( Fragment 
XXVI. p. 72 ) notes ‘If one is guilty of a very heinous offence 
the king orders his hair to be cropped, this being a punishment 
to the last degree infamous’. Imprisonment for life is prescrib- 
ed by Vignu V. 71 for striking out both eyes of a man and by 
Sukra IV. 1. 88 (for repeating an offence more than three times) 
For imprisonment with labour, vide Sukra IV. 1. 92 and 108-109. 
Flogging was prescribed ५३ by Vishnu Dh. S. V. 105 for a woman. 
643, The punishment of whipping is allowed in England for several 
offences; vide ' Laws of England’ (ed. by Lord Hailsham, vol. IX. 
pp. 229-230). In India under the Prisons Act (IX of 1894) by section 46 
whipping is allowed for certain prison offences and under the Whipping Act 
(IV of 1909) whipping is awarded for certain offences such as theft, house- 
breaking, dacoity, rape and for juvenile offenders, In modern times many 
persons interested in criminology and penology condemn most strongly the 
stentences of death and whipping. परतण्धास्तु ये काचिद grat ये ख संस्थिताः ' 
अंनीक्षास्ते तु निविष्ठास्तेषां दण्डस्तु ताडनम्‌ । स्रीषालोन्मसबुद्धानां geet तु रोगिणाम्‌ ' 
हिफारवदलरज्ञवाद्योरवृध्यान्द्पातिदमस्‌ à कात्या, q. in भ्यव नि. pp. 231-532, 
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in her monthly course touching intentionally members of the 
higher castes. Jt was also prescribed for offenders who were slaves 
or who were dependents and for women, minors, lunatics, old 
men, poor men and those suffering from diseases ( Kat.) The 
punishment of banishment was prescribed for brahmanas guilty 
of the gravest offences meriting death sentence ( Gaut. XII. 44, 
Manu IX. 241, VIIL 380, Visnu Dh. S. V. 3 and 8, Baud Dh. 8. 
I. 10.19, Yaj. II. 270). It was often associated. with branding. 
Banishment is also prescribed by Yaj. I. 339 for officers taking 
bribes (and also confiscation of all wealth), for a perjured 
bráhmana witness ( Yàj. II. 81), for one who embezzles the money 
of a corporation or transgresses the conventions agreed 
upon by a guild or village &c (Yaj. I. 187, Manu VIII 
219, Visnu Dh. S. V. 167-168), for playing with false dice 
( Yàj. II. 202 and Nar., dyütasam&hvaya 6), for a brahmana 
guilty of very heinous offences™ (Santi 14. 116). Sukra 
(IV. 1. 98-108 ) contains a long list of offenders that deserve 
to be sentenced to banishment. Confiscation of all property 
was the punishment for several offences such as the commiss- 
ion of the mahüpaütakas by persons other than bràhmanas, 
provided they committed them unintentionally (Manu IX. 242), 
for perjury, for taking bribes by sabhyas (Visnu Dh. S. 
V. 179-180). Nar. (prakirnaka 10-11) provides a humane rule 
that even when the king orders the confiscation of all the 
property of an offender he should not deprive the offender 
of the tools of his trade or the tools of his craft, such as arms 
in the case of a soldier, materials of art in the cage of artisans, 
ornaments of courtezans, musical instruments of musicians. 
Sankha-Likhita “5 quoted by V. R. p. 656 contain a similar 
provision. "Enhanced punishment was prescribed for committ- 
ing an offence again. Vispu Dh. S. III 93 holds that a king 
should never pardon or let off a man who is guilty of a second 


644. महासाहसिकं विमं garg पिप्रवासयेत्‌। शान्ति 14. 116. — 

645. शिल्पिनः कारवः शूतास्तेषां स्यभिचारेष्वापे शिल्पोषकरणानि रक्षेत्‌। हुलामान- 
प्रतिसानसझुत्थानि व्णिकूपथान, क्षेत्रवीजभक्तगोशकटक्षकवष्याणे कर्षकाणां, वाद्य भांण्डा- 
कङ्कारवासांसे रक्गोपजीविमां, यृहशय्यालङ्कारवासांसि karat, शख्राणि arada- 
विनां सर्वेषां क+रणप्म्याणि नाहार्याणि राज्ञा । अधामिकेण हि quur पापषहुलाश्चाषिधि- 
याश्च भषन्ति तेभ्यः पापांहभाग्राजा तस्मा्षाधनाश्ञाठुपकरणान छुर्ात्तन्मूला हि दृत्तिर्भ- 
wR ata निवासः । तेनिवसंद्धिः स्फीतं राष्रसुच्यतें । शङ्कलिखित q. by ब्रि. र. 
p. 656, which explains ‘eaftraitg सर्षरवापहारयोग्येु अपराधेषु ... भक्तं कृषि- 

सिद्ध्यर्थम agame हला’. Compare section 60 (a, b, c) of the Indian 
Civil Pro. Code for the property which is not liable to attachment, aad gale 
18 execution of a decree, ZU i rS 
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offence (though a first offender may be let off with a mere 
admonition)  Kaut.IV. 10 states that when a person 18 a first 
offender as to theft at a holy place or as a pickpocket or house- 
breaking from the roof, his thumb and index finger may be cut 
off or he may be fined 54 panas, for a second offence all fingers 
may be cut or a fine of 100 panas may be levied; for a third 
offence the punishment is cutting of the right hand or a fine of 
400 panas and for the fourth death in any way the king may 
direct, Manu IX. 277, Yaj. II. 274, Visnu Dh. S. V. 136 contain 
a similar rule. Vide Ap. Dh. S. II. 10. 27. 11-13 for adultery, 
Jf several people conspire together and kill or injure a single 
man the punishment was to be double of what a single man 
committing the same offence would receive ( Kaut. III. 19, Yaj. 
IL 221, Visnu Dh. S. V. 73). As indicative of the superstitions 
of ancient (and even modern) times punishment for witchcraft 
may be mentioned. Kaut. IV. 4 prescribes the employment of 
spies to find out those who profess to use charms for securing 
illicit love and banish them and adds that persons who are engag- 
ed in witchcraft to injure others may be similarly dealt with. In 
the times of the Peshwas wizards? and raisers of ghosts appear 
to have been frequent and were severely dealt with by the peo- 
ple themselves by being put to death, but the State generally 
confiscated the property or cut off the alleged wizard's finger. Up 
to the beginning of the 18th century even in England wretched 
old women were frequently convicted as witches and hanged ११ 


646. यं था मन्तयोगमूलकर्मणिः इमाशानिकेषां संवननकारकं मन्येत तं सभी बयात्‌ 
super भायां east दुहितरं वा कामये सा मां घतिकाम यतामयं चार्थः परतिय्ह्यतामिति । स 
त्तथा कुर्यातसंवननकारक इति प्रवास्येत । तेन कुत्याभिखारशीलो व्याख्यातो । कौटिल्य 
IV. 4, 

647. Vide ‘Selections from Peshwa's records' vol. 43 pp. 25-26 about 
frequent witchcraft in Kolhapur territories (and a wizard of the mang caste 
being impaled ), p. 32 (for a woman who was killed as a witch by the Patils 
without Government orders) and Rao Bahadur Wad's extracts from Peshwa's 
Diaries vol. II. p. 7 (for confiscation of Vatan and razing to the ground the 
house of a ghost-raiser ) and vol. VIII. p. 147 (for cutting off a finger ). 

648. Vide e, g. 6 State Trials p. 647 (a trial of witches held in 1665 
A. D. before Sir Matthew Hale C. B. who condemned them to death) and 
8 State Trials p. 1017 (in 1682) and Stephens' ' History of Cr. Law of 
England ' vol. II. p. 435 for numerous cases of trials for witchcraft between 
1653 to 1712 A. D. Vide Lea's ‘Superstition and force’ (ed. of 1878) p. 
425 as to torture of heretics for extracting confessions expressly allowed by 
Papal Bulls and pp. 506-507 for torture being allowed in sorcery and witch- 
craft cases in England up to the 17th century. Vide a very discerning and 
interesting paper on ‘Witchcraft in Ancicnt India’ by Dr, Winternitz in 
Indian Antiquary, vol, 28 pp. 71-83, 
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ManuIX.290 (=Matsya 227. 183) prescribes the very mild 
punishment of the fine of 200 panas for all incantations intended 
to destroy life, for magic rites and various kinds of raising 
ghosts and goblins. Medhatithi and Kullüka say that if the 
magic rites are successful the punishment would be that for 
murder. Br.(S. B. E. vol. 33 p. 361 verse 16) provides banish- 
ment for those who practise incantations with roots. 


Kaut. in II. 5 prescribes 6 that a jail should be constructed 
inthe capital provided with separate accommodation for men 
and women kept apart and well guarded at the entrances. He 
further provides ९१ that among the duties of the nagaraka is to 
let out of the jail on the day of the festival of the birth con- 
stellation of the king and on the full moon day (of every 
month) such persons as are young, very old, suffering from 
diseases and helpless, or those who are charitably. disposed may 
pay the fines or others bind themselves by an agreement to pay 
in cash tbe fines for the offences for which the prisoners are jailed 
(and then the prisoners may be released). The persons jailed 
may be 86 free on their working every day or once in five 
days or by undergoing corporal punishment (whipping 60. ), 
paying fines in cash. Prisoners may be released from jail 
(as a favour) on the conquest of fresh territory or on 
the coronation of the Crown Prince or on the birth of a son 
to the king. In the Delhi Topra Pillar Edict No. IV ( Corpus 
LIvol I. p.123 and E. I. vol. I, pp. 253-54) Emperor Asoka 
promulgates that he gives three days' respite to prisoners on 
whom judgment has been passed and who have been condemned 
to death and in the 5th Pillar Edict of Delhi Topra ( Corpus I. I. 
vol I. p. 126-128 and E. I. vol. IL pp. 258-259 ) he says that 
he let off prisoners 25 times in 26 years ( which is in conformity 
with Kautilya’s dictum cited above) In the first separate 
Edicts at Dhauli Asoka addresses his officers of justice in the 
capital (Nagaravyàvahariküh) that they should so act that even a 
single person should not unnecessarily suffer imprisonment or 
pain. In spite of this if we are to believe Yuan Chwang, Asoka 
in his early career was most cruel and had constructed a jail 








विभक्तञ्जीपुरुषस्थानमपसारतः सुझतकक्ष्यं बन्धनागारं कारयेत्‌। कौटिल्य 11, 5. 
650. बन्धनागारे ww बालबृद्धष्याधितानाथानां चथ जातनक्षत्रपोर्णमासीषु विसर्शः 
घुण्यशीलाः समंपादषद्धा wr दोषनिष्क्रयं दद्यः | दिवसे varo बन्धनस्थान्‌ विशो- 


। कर्मणा क्ायधृण्डेन हिरण्याहुग्रहेण वा ॥ srpdqene युवराजाभिषेचने । gu 
जन्मनि बा मोक्षो Seamer विधीयते ॥ कौडिल्य 11. 36, 
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that was called Hell-prison of Asoka (vide Watters, vol. II. 
pp. 88-90). Manu IX. 288 requires that all jails should be so 
built as to abut on the royal road where the offenders suffering 
pain and in bad condition would be seen by all (in order to 
deter others from committing offences). The Silappadikaram, 
one of the earliest works in Tamil, mentions the release of 
prisoners on the king's birthday and at the founding of a 
temple (pp. 38-39 of Mr. Dikshitar's translation) Kalidasa 
in the Malavikagnimitra®! (Act IV) makes the Vidüsaka 
report to the king, 'the astrologers think that, as the constellation 
on which Your Majesty was born is in evil aspect now, let all 
prisoners be released’. Kalidasa (in Raghu 17.19) alludes to 
the release of prisoners and the commutation of death sentences 
at the time of the coronation of king Atithi. The Brhat-Samhita 
(47-81) states that when the king takes the Pusyasnana 
( ceremonial bath on the day on which the moon is in conjunc- 
tion with the Pusya constellation in the month of Pausa or 
every month ) he may order release except as to those prisoners 
who were convicted for offences connected with his own person 
or with the harem.®2 In the Mrcchakatika (Act X ) also various 
occasions for the release of prisoners are mentioned by the 
executioner. The Harsacarita® (IL 2nd para) refers to the 
usage of releasing prisoners at the time of a coronation and 
on the birth of Harsa (IV. ). The prisoners are described 
in the latter passage ashaving long beards and as darkened 
by the accumulation of dirt on their bodies. 


Manu IX, 243 enjoins upon the king not to appropriate to 
himself the property of a man guilty of the mahapatakas (by 
way of fine or confiscation ) and warns that if he takes it out 
of greed he is tainted by the guilt of the offender. Manu (IX. 
244-45 ) recommends that such fine may be cast into water as 
an offering to Varuna (the Lord of waters) who wields sceptre 
even over kings or may be bestowed on learned and virtuous 

651. aig vi क्षर्विज्ञापितो राजा । सोपसर्ग थो नक्षत्र सर्वबन्धनमोक्षः क्रियता- 
मिति | मालविकाप्रिमित्र IV. after verse 5; qad स बद्धानां बधाहाशामवश्यताम्‌। 
yait च धुरो मोक्षमदोइं चादिशद्गवाम्‌ ॥ vy. 17. 19. 

652. चन्धभमोक्षं कुय व्ग्यभ्तरदोषकृप जम । यूहत्सोहिता 47. 81, on which उत्पल 
remarks ' सुपशरीरे अन्तः पुरे षा येकः gm &c.' 

653. अभिनषोदितिश्व सर्दस्यां प्रथिग्या सकलकुश्ुमंबन्धनमोक्षमकरोत्प्रतपश्दुष्णस” 
भयः । हर्षचरित 11. para 2; परहम्पश्मशुजालजादिलाननानि बहछमलपङ्ककलङ्ककाल ` 


कायानि vere: कलिकालस्य बान्ध॑वषकुलानीवाकुलाश्यधावण्त सूक्तानि बन्धनदृस्दाने | 
wearer IV. 
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bráhmanas, that are lords of the whole world. Manu (IX. 
246-247) further states that in the country where the king 
avoids taking the property of very wicked sinners men become 
long-lived, crops spring up, there is no infant mortality &c. 


Generally no one was allowed to take the law into his own 
hands except as to recovery of debts ( which will be discussed 
below). But Nar. ( pérusya®* 11-14) contains the following 
remarkable passage: ‘If a $vapüka, a meda, a candüla, one devoid 
of & limb, one gaining livelihood by killing animals, an 
elephant driver, vrütya (i. e. deprived of caste for non- 
performance of upanayana), a slave, one who disregards his 
elders or spiritual teacher—if these should transgress the limits 
they must observe towards their superiors, they should be punish- 
ed then and there by the person offended and the person so doing 
is not regarded as committing an offence (equal to theft). Should 
any such low person insult another (who is his superior) that 
man himself shall punish him and the king has nothing to do 
with the punishment. These people are like the refuse ( dregs) 
of humanity and their property also is impure. The king is 
entitled to inflict bodily punishment ( whipping ), but he should 
not inflict fines on them’, The Mit, on Yaj. II. 270 quotes a text 
of Vrddha-Manu of similar import and explains that the words 
‘the king should avoid taking fines’ refer to cases of grave 
offences $55, 


Something must be said about the law of Limitation. In 
the smrtis and digests rules of Limitation play very little part 
for several reasons. As on spiritual grounds, which will be set 
out under the title of rnadana, not only the debtor, but also his 
sons, grandsons and great-grandson were liable to pay a debt 
( Mit. on Yaj. II. 50 ), there was no scope at all for prescribing any 
period of limitation so far as recovery of debts was concerned. 
Unpaid purchase money was treated as a debt. In other matters 
also the smrtis and dharmasdstras, under the influence of 
religious and other-worldly considerations always lean against 





654. श्पाकमेदष्वण्डालष्यङ्गेकु घधबूत्तिजु। हस्तिपत्रात्य दासेषु छर्षाचार्या तिगे च ॥ 
मर्यादातिक्रमे सद्यो घात एवादुशासनसर । न wp तदण्डपारुव्ये स्तेयमाहुमंनीषिणः s यमेव 
हातिवर्तेत ie: सन्तं अनं quia qu विनयं कुर्याल efgermarg qu: ॥ मला हते aeu 
simt मलात्मकम्‌ । अपि ताश्घातयेड्राजा नाथदृण्डेम दण्डयेत्‌ ॥ नारद (auem 11-14 ),. 
For श्वपाक, Aq, चण्डाल and mre vide H. of Dh. vol. II pp. 97, 92, 81, 378 
respectively. 


655. यरपुनईद्धमशवचन  अस्यापोपात्तवित्ततधाद्धभमेषा मलात्मकम । अतश्वान्‌ घातः 
पेजाजा नार्थदृण्डेन quate › ie तवृपि महापराधविषयम्‌ । मिता, on या. 11. 270, . , 
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allowing mere lapse of time to prevent a man from asserting 
his just rights. But rarely there were writers who were more 
secular and laid down perlods of limitation. For example, 
KaundinyaS$ ( quoted in V, Matraka p. 341) holds that a debt 
not claimed for ten years cannot be recovered except when the 
creditor was a minor or very old or was a woman or was suffer- 
ing from disease or there was confusion due to invasion or ( the 
creditor or debtor ) had left the country. Some important rules 
on the law of Limitation are set out here in one place: 
1. Manu VIII 148, Yaj. II. 24, Gaut. XII. 35, Vas. 16. 17, 
Nar. IV, 79 and others state that enjoyment of 
immovable property in the presence of the real owner 
without protest from him causes loss of ownership 
and ten years' enjoyment of movables under similar 
circumstances leads to the same result. There are 
various views on the subject which have already been 
indicated above ( on pp. 322-325 ). 


2, An exception to the above rule is stated to be that no 
limitation applies to pledges. boundaries, deposits, and 
to the property of minors, idiots, the State, women 
and brahmanas learned in the Vedas. Vide Gaut. XII. 
35-36, Vas. 16.18, Manu VII. 149, Yaj. IL 25, Nar. 
IV. 81, Br. (S. B. E. vol. 33 p. 312 verse 21 ). 


3. As the rules about deposit are extended by Nar. 
(upanidhi verse 14) to artieles borrowed or given to 
artisans for being worked, and to anvahita, nydsa and 
pratinydsa, in the case of these also there would be 
ordinarily no bar of limitation. Vide Manu VIII. 
145-146, Yaj. II. 58, Visnu Dh. S. VI. 7-8. Here also 
there are dicta to the contrary. Marici (q. in Sm. C. II. 
p. 69 quoted above on p. 326) says that cows, beasta of 
burden, ornamenta and the like borrowed in a friend- 
ly way would have to be returned (at the latest) in 
four gr five years, otherwise they are lost. Aco. to 
Vy&s&59 this rule would not apply to what is lent to 








556, दृषपर्षोपेकितसुर्ण ण amer णासदद्धण्यात्ितयोतिष देशरयान परस कि r- 
Arq: | कोषीन्य quoted in we. भा. p. 341; compare the very similar words of 
कोडिल्य (IIL. 16) ` यत्च queria हीपेशारप अभ्यत्र बालवृद्ध- 

’ भाशुयुखीत! i 

15 कौण्डिन्य a misreading for कौडिल्य in the भ्यवहारमातुका ?, Mis mes T: v 

: 687. qamri emu ओजिये crowed: | wies voe treif न तस्रो गेन ही यते॥ 

vata in स्सूतिख IL p. 69, | EC ies HAC 2s 
$3 
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friends, relatives, brahmanas and the servants of the 
king on their request. 

4. It appears that a period of twenty years was prescrib- 
ed for avoiding a document on the ground of patent 
defects by one who had seen it and was affected by 
it, Vide Kat, 298-300. Similarly when a thing is 
enjoyed for twenty years on the basis of a writing in 
the presence of an opponent able (to challege the 
enjoyment and the writing) then the writing becomes 
unassailable (even if the witnesses are all dead or 
there is no other document for comparison), Vide 
Kat. ( 299 ) 68, 

5. A deed settling a boundary dispute becomes unas- 
sailable after twenty years. Vide Kat, (301 ).6° 

6. No suit can lie on a document executed beyond thirty 
years, which has never been seen by any body nor 
read out ( by the creditor to any body) even though 
the attesting witnesses may be living. Vide Br. 
(S. B. E. vol. 33 p. 308 verse 29), 


In the preceding pages we have passed in review the law 
of judicial procedure, .evidence and limitation. A careful 
perusal will convince any unbiassed reader that the Dharma- 
sastras evolved during the course of centuries an indigenous 
system of judicial procedure of a high order. Narada, Brhas- 
pati and Katyayana represent the high water mark of ancient 
Indian adjective law. These writers flourished before 600 A. D 
and the first two of them are probably older by several centu- 
ries than that date. ‘They present an orderly system providing 
for the appointment and duties of judges, proper pleadings, the 
law of evidence and liniitation, decrees and their execution, 
crimes and punishments, This system compares most favour- 
ably with any system of judicial procedure prevalent anywhere 
in the West up to the 18th century A. D. 


658. gu oh gara qiéretemerg(w यादि । ततो चिंशतिव्वाणि स्थितं qui 
स्थिरं भषेत्‌ ॥ कार्या. (298) १. by ध्य. मा. p. 340, पराः मा. III. p. 136; शक्तस्य 
सलिधावर्थो येन लेख्येन शुज्यते ॥ चर्षणि fens यपावशत्यञ्॑ शोषबजितम्‌ ॥ कार्या, 299 
q. by मिता.- on था. II. 24, अपरा p. 690, vq. मा, p. 340 

659.. efraner शीमापञं विधीयते । तस्य दोषाः प्रवक्तव्या यावद्वर्षाणि 
विंशतिः n कात्या, 301° qioby मिता. on: qr IN: 24, अपरार्क p. 691, परा. मा. 
JIL, p. 136 e Ager i prada ad oe 
* 660, ` Rent 'चिंकर्समांधीतेमदुटा आचितं 'ःत्‌ः। भ तस्तिद्धिभवामोति तिठतस्वपि 
fü anig ॥ बुः q. by अपरार्क p. 692, ष्य मा. p. 340, 


CHAPTER XVI 
CONTRACTS 


There are only three titles of law, viz. recovery of debts, 
the relation of husband and wife ( stripuzisayoga ) and partition 
of wealth (da@yabh@ga) that are of importance to modern Hindus, 
since to a very large extent they. are even now governed in 
these matters by the ancient Hindu Law as interpreted by the 
commentators. These three topics therefore have to be described 
in detail while other titles will ,not amd cannot be allowed to 
occupy much space, In almost all smrtis and digests of Hindu 
Law rnüdüna (recovery of debts) is treated of first. Therefore 
here also that subject will be taken up: first. A good deal of 
the matter falling under the title of, the relation of husband 
and wife has already been dealt, with in the 2nd volume of the 
History of Dharmasastra pp, 427-636. The topic of dayubhaga 
will be dealt with last of all, the other topics being taken up 
in the same order as in Manu. Many of the vyavaharapadas 
are concerned with the law of contracts in various aspects, viz. 
the contract of debt, of pledge or mortgage, of bailments, of 
sale, of partnership, of hire and service. 


Our writers do not set out with an analysis of the con- 
ception of contract in general They had before them the 
ancient 18 titles of law, many of which related to various kinds 
of contracts and therefore they take up one title after another, 
in the order contained in Manu or in Narada ( ag the Sm. C. II. 
p. 206 expressly says). But it is not fo be supposed that they 
did not evolve certain general principles about contracts. They 
do say a good deal about the competence of persons to enter 
into contracts, about fraud vitiating ‘all contracts, about 
damages for breach of contract &c. ‘Sim ilarly the dharma- 
$&strag do not lay down a general Code of rules applicable to 
all transfers of immovable property, nor do they treat of 
transfers by way of sale, mortgage or gift in separate sdctions. 
What they have to say on these transfers is tacked on to some 
vyavahdrapada e. g. they speak about salés and exchanges of 
land under asvàmi-vikraya and simavivads, about gifts under 
datt&pradánika and about mortgages under rpn&dána. As this 
work has to represent what the ancient law was 179 the same 
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arrangement has been followed here. Similarly the law of 
crimes is not to be found in one place. It is scattered under 
different titles of law such as vákp&rugya, dandaparusya, sáhasa, 
strisangrahana and steya; nor is there a complete analysis of 
intention or motive or of the right of private defence, although 
all these subjects are briefly dealt with in the smrtis in different 
places 


A great deal has been said by ancient writers about what 
persons are competent to enter into transactions ( vyavahara ) 
The Arthas&stra (in III. 1)9 has a lengthy disquisition on it’ 
Briefly, it holds that dependent persons, minors, extremely old 
people, those charged with grave sins, sannyüsins, persons who 
are devoid of a limb and those who are addicted to vices (like 
drinking and whoring) are incompetent and agreements made 
with such people are invalid, Among dependent people Kautilya 
mentions a son when the father is alive (and manages the affairs), 
a father when he has a son (who manages the family affairs), a 
brother who has left the family, a younger brother whose share 
has not been separated, a woman whose husband or son is alive, 
a slave or a hired servant. He states that these may enter into 
binding agreements if those on whom they are dependent 
authorize them to doso, He further says that contracts made 
by persons that are at the time of making them intoxicated 
or are under the influence of wrath or are distressed or 
are of unsound mind or under duress (imprisoned or confined ) 
are invalid. Yaj. (IL 31-32) concisely puts down the same 
propositions by saying that all transactions brought about by 
force or fraud should be declared (by the king) to be un- 
enforceable, so also those entered into by women or the other 
persons specified above or entered into at night, or in the 
interior of the house or outside the town or village ( in a forest 
&c, ) or with one’s enemy or by persons unconnected with or 
unauthorized by the persons who are to be bound by them. 662 
Manu ( VII. 165 and 168) also declares that all transactions 
(such as sale, mortgage, gift) brought about by force or fraud are 





661. अपाभयवद्चिभ्व कृता, पितुमता que, पित्रा quum, निष्कुलेन आजा, कानि- 
ठेनादिभक्तांहेन, पतिमत्या पुत्रवत्या ल खिया, दासाहितकाम्याम्‌, अमातातातष्यवहारा 
a, अभिशस्तमद्रजितभ्यङृष्पसानिभिश्वाश्यत्र निदुषठष्यषहारेश्यः । writ ऋद्धेनार्तेश 
मक्तेनोन्म सेजापगूहीतेन wr कृता व्यवहारा न सिध्येयुः | onde रा. 1. 

, .662. It should be noted that the rules of Kaut. and Yàj. are in 
‘remarkable agreement with sections 11 to 19 of the Indian Contract Act 
(1X of 1872) 
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null and void, Nar. IV. 26-42 treat this subject 5 exhaus- 
tively. Some of Narada's dicta are interesting. He says: ‘in 
this world three are independent viz. the king, the Vedic teacher 
and the head of the house in his own house (32). Wives, sons 
and slaves are not independent; the head of the house has 
independent powerjas to what belongs to him by inheritance (34). ' 
‘Kat, (497) also prescribes that one should not give a loan to 
women, minors or slaves. When the texts say that women are 
incompetent to make contracts, what is meant is that they 
cannot make contracts binding on their husbands or family or 
against the family property. Women are not inherently in- 
competent to deal with their own separate property except that 
the husband has some control (these matters will be discussed 
at length later on under stridhana ) Another proposition laid 
down by Yaj. II 23, Nar. IV. 97, Kat. (517) and others is that 
in all transactions relating to a debt or any other title of law 
the last act is the deciding factor; but in the cases of gift, 
pledge or purchase each prior transaction (of gift &c. ) is of 
superior efficacy to the succeeding one, “5 


After the establishment of British rule in India during about 
150 years numerous publications dealing with Hindu customs 
and usages and the Hindu law of debts, contracts, adoption, 
family rights, partition and inheritance have been published. It 
is impossible to give an exhaustive list of these nor is it neces- 
sary todo so. Most of them have now only an academic or 
historic interest. But a few of them must be mentioned for 
their worth, for purposes of study and for a knowledge of the. 
modern Hindu Law as administered by the British Indian courts 
They are: Bannerjee’s ‘ Hindu Law of Marriage and stridhan ' 


663. The Vyavah@ramatrka p. 288 quotes five verses as from Kaundinya 
which are almost the same as Narada IV. 29, 30, 39, 34, 40 respectively, 
The learned editor does not notice this. 


664. यहुणादियु alg taugar क्रिया | भतिग्रदाधिकीतेदु पूर्वा qui बलीयसी ४ 
नारद्‌ IV. 97 ; आधिमेकं gig कुर्यात्का प्रतिपजवेत्‌ । तयोः quee arai तत्कर्ता 'ोर - 
दण्डभाकू n कात्या. 517 d. by eriw. HL. p. 144, fü. €. p. 35, स. fà. p. 237 

665. For example, if A establishes that he lent a sum to B but if the 
latter establishes that he repaid the amount, thís later fact of repayment is 
decisive of the dispute if A files a suit for recovery of the money. If A 
mortgages a field to B for a loan and thes mortgages ther same field to C, 
the mortgage of B, being prior, is superior to that made in favour of C. . The 
same principle’ is laid down in section 48 of the Transfer of Property Act 
(AV. of 1882), 
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(5th ed. of 1923); Colebrooke's Digest of Hindu Law, which 
is a translation of Jagannatha’s Vivadabhangarnava ( 3rd ed, of 
1864, Madras); the several volumes of the Bombay Gazetteer 
and the Gazetteers of the other provinces and the Imperial 
Gazetteer of India; A. Ghosh's ‘ Law of endowments’ ( 2nd ed., 
1938); Dr. Jolly’s Tagore Law Lectures on Partition, Inheri- 
tance and Adoption and' Recht und Site translated by Prof. 
Batakrishna Ghosh (1928 )); Mayne's Hindu Law (10th ed, of 
1938); Mulla’s Hindu Law (9th ed. of 1940); K.L. Sarkar's ‘Mimansa 
rules of interpretation’; G.C, Sarkar’s Hindu Law and Hindu Law 
of Adoption (2nd ed. 1916); Rajkumar Sarvadhikari's ‘ Principles 
of the Hindu Law of Inheritance’ (2nd ed. 1922), Dr. P. N. 
Sen's ‘General Principles of Hindu Jurisprudence’ (1918); 
Steele’s Law and custom of Hindu castes’ in the Deccan 
( London, 1868 ); Stoke’s Hindu Law Texts (a work constantly 
quoted by the Courts and the Privy Council) containing English 
translations of the Mitaksar, the Dayabhaga, the Vyavahara- 
mayükha, the Dattakamimamsa, the Dattakacandrika, the 
Dayakramasangraha; West and Bühler's Digest of Hindu Law, 


The idea of the liability to pay off one's debts was developed 
in India in ‘the most ancient times. In Rg. VII. 47, 17% 
the poet exclaims 'Let us drive away the evil effects of bad 
dreams as we pay off debts’. In Rg. X. 34, 10 (the gambler's 
lament) it is stated that the gambler, because he owes & 
( gambling ) debt, is afraid and approaches the houses of others 
at night, desiring wealth '.59 This indicates that a debtor was 
afraid of being detained by his creditor in those days. Rg. 
VIL. 66. 10 indicates that money-lenders made a stipulation to 
receive double of what they lent, ‘Indra strikes by his power 
all paris who make representations of taking double ',** The 
Ait, Br. 33. 1 (rnam-asmin san-nayati ) employs the very verb 
* san-nayali ' which occurs in Rg. VIII. 47. 17. The Atharvaveda 
VI. 117, 3 and Tai. Br. III. 7. 9. 8 contain the same verse about 
aman being free from the obligations of this world, the next 

666. यधा कला यथा र्फ यथ ऋणे संनयामसि । एवा gurat सर्वमाप्ट्ये सं नया 
मस्यनेहसो ब ऊतयः सुऊतयो व ऊतयः ॥ ऋ. VIII. 47. 17 

667. ऋणावा विम्यद्नमिच्छमानोऽन्येवामस्तहुपनक्तमेति (ur. X. 34. 10 

668. हन्द्रो विश्वान बेकनाटी surjer उत क्रत्वा adi ef ॥ ऋ. ४171.66. 10 
The word बेकणाढ is very like a prakrst word 

669. जायमानी पै warar जायते wyrstdor ऋषिभ्यो यज्ञेन देवेभ्यः 
प्रया flere एव वा अशुणो य) पुत्री aver अहांचारियासी । ते. स॑. ४13. 10. 5; sione 
समिम संन यत्यस्ुतत्वं «p गच्छति । पिता पुत्रस्य ज्ञातस्य पहयेओज्जीवतो सुखम्‌+ प. wr. 33. 1५ 
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world (of pitrs) and the third world (the world of gods ),९० 
The Tai. S, (II. 3. 8. 1-2) uses the very word ‘ kusida’, which 
occurs ४1 in the Dharmasütras and smrtis ( for money-lending ) 
when it says, ' O Agni! whatever debt has not been paid back 
by me, the tribute that Iowe to Yama, here do I make return 
of it; may I be freed from that debt !'. The Sat. Br. XIII. 4.3.11 
associates kusidin with black magic in the Pariplava. The Nirukta 
( VI. 32) while commenting on Rg. IIL 53. 14 explains the word 
Pramaganda’ occurring therein as ‘ one who is born of a family 
that is extremely usurious '.9? Panini employs the technical 
word ‘ uttamarna’ (creditor) in his sūtra ‘ dharer-uttamarnah ' 
(I. 4. 35), he speaks of ‘adhamarnya’ (the position of a 
debtor) in II. 3. 70 and the word 'pratibhü' occurs in 
Panini IL. 3. 39, the word 'vrddhi' (interest) in V.1. 47. 
Panini (IV. 4.31) derives the words ' kusidika' and ‘ kusidikin.' It 
is noteworthy that Panini does not derive or mention the word 
vürdhusika, which is employed by even Ap. Dh. S. and Baud. 
Dh. S. and which is derived by Katy&yana (the grammarian ) 
in Vartika 3 on Panini IV. 4. 30, in which Panini refers to such 
words as ‘dvaigunika’ or ‘traigunika’ which were applied to people 
that carried on the condemned methods of money-lending viz. 
extorting twofold or threefold of the money lent (the sūtra 
is ‘ prayacchati garhyam’ ), Brahmanaspati is spoken of as ‘one 
who recovers a debt (rnam-adadih) in Rg. II. 24. 13 and the Adityas 
as those ‘who, themselves being the observers of ria (the 
universal Law of Right), collect ९४ debts’ (Rg. II. 27. 4). In Rg. 
VIII. 32. 16 it is said that those priests who extract ( and offer) 
Soma juice do not indeed owe a debt (to the gods). Divodasa 
is said in Rg. VI. 61.1 to have been the gift of Sarasvati to 
Vadhyraéva as a son to pay off debts ( rracyutam)*, These 
passages certainly establish that in the remote ages of the 





670. aam अस्मिश्नत्वणा; परस्मिन्‌ तृतीये लोके stats स्याम । ये देवयाना उत 
पितृयाणाः सर्वाश्पथो sam आक्षीयेम ते. जा. III. 7. 9. 8, अधर्वबेद्‌ VI. 117. 3 
( with very slight variations ) 

671. यस्कुसीदृमप्रतीत्त मयि येनं यमस्य जलिना रामि । इहेव सक्षिरवक्ये 
तदेतशदृग्ने mg भेवामि॥ ते. से. IIL 3. 8. 1-2; अधर्षवे VI. 117. 1 closely 


agrees. 

672, ware: कुसीदी ape मामागमिष्यतीति बृदाति eyed ameg: अत्यन्त 
छुसीडिकुलीन[.। निरुक्त VI, 32. 

673, 'दीर्धाधियो रक्षमाणा अशुयस्ुतावानश्चयम्तना ऋणानि । ऋ. 11, 27. 4 

674. इयमवृदावृभससुणच्युतं दिवोदासं वञ्रन्यश्वाय ng cur, VI. 61. 1 
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Rgveda it was a firm belief that men were under obligations to 
gods and pitrs, which could be fulfilled only by worship 
( yajfia ) and by the birth of a son. These passages contain the 
germ of the doctrine of the three religious and spiritual debts 
that a man owed to gods, Manes ( pi/rs ) and sages, which he paid 
off by sacrifices, by the birth of a son and by vedic study ( vide 
Tai. S. VL 3.10.5, Sat. Br. L 7. 2. 11 and Ait. Br. 33. 1 quoted in 
H, of Dh. vol. IL pp.270, 560 notes 621 and 1302 and above n. 669), 
Gradually further universal obligations came to be added to 
this theory of spiritual debts. The Adiparva (120. 17-20 ) holds 
that men owe four debts, viz the three vedic ones and the fourth 
to humanity in general ( which is paid back by goodness to all) 
and Anusasana 97. 17 raises them to five (adding bráhmanas 
and guests to the well-known three )675, It appears to me that 
this theory of spiritual debts being already in the air, the same 
sanctity came gradually to be transferred to one's promises to 
repay monetary debts and carry out other secular engagements. 
The word rna had been applied both to spiritual and secular 
debts. It is on account of this that the son was not only desir- 
ed for repaying the spiritual debt owed to one's ancestors, but 
he was also expected to free his father (if the father could not 
himself repay the monetary debt ) from the liability he incurred 
to his creditor. Nar. IV. 5-9 puts this clearly and most 
emphatically : “ fathers desire to have sons for their own benefit 
thinking in their heart ‘he will release me from liability to 
creditors and debtors’ (or probably ‘from high or low debts’ 
i.e. spiritual and earthly debts). Three deceased ( ancestors ) 
must be honoured (by a man) and he must subsist on three 
(descendants) that come after him. These (the first three) 
series of ancestors rely ( for repayment) of their twofold debts 
(spiritual and secular) on the fourth in descent. If & man 
fails to pay on demand a debt or promised gift, that sum ( by 
the addition of interest) goes on growing till it amounts toa 
hundred crores and when a hundred crores are reached he is 
born again and again in the house of his creditor as a slave 
in order to repay the debt (by his labour). If an ascetic or a 
brahmana perpetually keeping the sacred fire (agnihatrin) dies 


675. wrobugíin संचुक्ता आवन्ते मानवा vp । rief: तेभ्यश्च via: ॥ 
veo Wie Qera मीणाति स्वाध्यायतपसा छुभीद । gå: आज्धेः figere आशसर्येन aia- 
चान | आद्पय 120.17-20; wrenpepew देवाभामशुवीणा श तथेव sq.) finora 
विभाणामतिथीनां « पश्चमम्‌! अशुज्ञासन 37. 17. ga tS eor e 
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without discharging his debts, the whole merit due to hia 
austerities and the perpetual tending of fire belongs to his 
creditors", Kat. (551, 591) expresses the same idea but 
adds that a debtor who has not repaid money borrowed may be 
born as a slave, a servant, a woman or a beast in the house of 
his creditor. It was this belief that led to the doctrine of the 
pious obligation of the son to pay off his father's debts even if 
he received no property from the father, 677 


Narada IV. 98 defines ' kusida' in a rather obscure verse 
as ‘the receiving of money paid in consequence of the original 
( amount advanced ) and the profit ( agreed to be paid) thereon 
and those are called kusidin who maintain themselves by this 
occupation’. Brhaspati(S. B. E. 33 p. 320 verse 2) derives” 
kusida as ‘that is called kusida, which is taken fourfold 
or (even ) eightfold without any qualm (by a person) from 
‘a wretched man who is sinking ( or distressed)’. Nar. IV. 110 
defines vardhusa as the interest (in kind) on grain,®78 but 
Ap. Dh. S. I. 6. 18. 22 and Baud. Dh. S, employ the word 
' vàrdhusika ' and Ap. Dh. 8, I. 9. 27. 10 has a verse in which the 
word vrddhi occurs. Vas. (I. 41-42 = Baud. Dh. S. I. 5. 93-94) quotes 


676. पूजनीयास्रयोताता उपजीग्यास्रयो5ग्रतः । एतत्पुरुपसन्तानसृणयो: स्याच्च- 
woe a तपस्वी चाग्निहोत्री व ऋणवान श्रियते यदि । तपश्चेवाग्नेहोत्रं व सर्व quiet 
धनम्‌ ॥ नारद्‌ IV. 6214 9; पितृणां खूदभिजातैदनिनेवाधमादुणात्‌ | विमोक्षस्तु यतस्त- 
स्माव्च्छिन्ति पितरः सुतान्‌ t उद्धारादिकमादाय स्वामिने न ददाति यः। स तस्य दासो भृत्यः 
खी पश्चुर्वा जायते we ॥ कात्या. 551, 591, quoted by Sm. C. pp 168 and 161, wey. 
भा III. pp. 261 and 263, ष्य. प. p. 277, Dr. Jolly's translation of Nar. IV. 6 
(S. B. E. 33, p. 43) ‘three must be reverenced before the rest’ does not 
seem to be correct. What Nar. means is that a man has to offer worship in 
$raddha to three ancestors while he himself depends upon (upajivyastrayah) 
his three descendants for the pinda (they offer). Upajivya does not mean 
' to be reverenced' but ‘to be subsisted on'. The Sm. C. II. p. 161 notes 
that the verse ' tapasvi &c. ' (Nar. IV, 9) occurs in a Purana. 

677. स्थानलाभनिमित्त हि द्ानग्रदणमिव्यते । तस्कुसीवामेति ssh तेन qe 
कुसीद्नास ॥ नारद्‌ IV. 98; The (8. fag. explains: स्थानमवस्थानं मूलधनस्य 
तस्मिन्सत्येब लाभो बृद्धिरतदृर्थ दानग्रहणम्‌।; ' Foret दीयत इति दास HR aà: 
तस्य ग्रहणसधमर्णेस ? विवाद्लन्त p. 2. 

678. कुस्सितात्सीदृतश्चेव (e deri: sqm । ugi चाधडुणं कुसीक्ाख्यमतः 
SENT ॥ बृहस्पति q. by sq. म. p. 167, REMET. 

678a. gRr भोक्ता धान्यस्य ange agg । भारद IV. 110, 
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two verses: ‘a vardhugika (usurer) is one who taking cheap 
grain lends it on condition of receiving a quantity of grain of 
high price and is condemned among the brahmavadins ( students 
of the veda). Bráhmana murder and usury were weighed in a 
balance; the murderer of a bráhmana rose to the top while the 
usurer trembled’, Here usury of the type of the one described 
in Vas. IL 41 (and not all lending of money at interest) is 
condemned as a great sin, Gaut. XII. 26, Vas. II. 90, Kaut. 111, 11, 
Manu VIII. 140-141 and others declare it righteous ( dharmya ) 
moneylending when an 80th part is stipulated as the interest 
per month, $7? 


Megasthenes (fragment XXVII B p.72) states: ' The Indians 
neither put out money at usury nor know how to borrow; ' but 
he is under some misapprehension, for he again says (p. 73) 
‘one who is unable to recover a loan or deposit has no remedy 
at law. All the creditor can do is to blame himself for 
trusting a rogue’. 


Nar. IV. 1. states that the principal topics under the title 
of rnddana are seven: what debts must be paid and what not; 
by whom, where and in what manner (they are to be paid); 
and the rules about advancing the loan and receiving it back. 
The first five of these relate to the debtor and the last two to 
the creditor. Brhaspati (S. B. E, 33 p. 320 v. 4) says that 
interest (vrddhi) is described to be of four kinds by some, of 
five kinds by others and of six kinds by still others. Nar, (IV. 
102-104) names four kinds and defines them, vis. kārtā 
(interest that is stipulated by the debtor himself), kālikā 
(interest accruing and payable every month), küyikà (interest 
of a pana or quarter pana to be paid every day without the 
principal being liable to be reduced, whatever interest may 
have been recovered), cakravrddhi (interest on interest called 
compound interest) Manu VIII 153 mentions these four and 
commentators thereon give varying interpretations. Brhaspati 
(S. B. E. 33 p. 321 verse 6 ) and Vyasa (q. by Sm. C. 1I. p. 154) 
define küyikà as interest received from the body i. e. milk 
‘received from a cow pledged or the work put in by a slave or 
by a bull pledged. Br. (S. B. E. vol. 33 p. 321 verses 7-8) 


679. कुसीदशव॒द्धिर्धम्या विंशतिः पश्ामायिकी maz । शो. XII. 26; सपाकृपशा 
धर्म्या मासइद्धिः पणहातश्य à कोदिश्य 171. :11, ; M 
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adds two more varieties vis. fkhavrddh ® ( hair-like interest 
i.e. interest payable every day and 80 growing every day, just 
as the top-knot on one's head grows every day ) and bhogalübha 
( profit by enjoyment i. e. making use of & house or taking the 
produce of a field in lieu of interest in the case of a mortgage ), 
Gaut. ( XII. 31-32 ) mentions the six, but instead of bhogalabha 
he uses the word ' üdhibhoga ', which is defined by Kat. (501) as 
a transaction in which the complete enjoyment of the thing 
pledged or mortgaged is to be the interest. Kat. (498-500) 
defines karita, sikhavrddhi and bhogalabha. 


Br. (S. B. E. 33 p. 319 verse 1) states! that the creditor 
should always advance a loan after taking an adequate pledge 
or a deposit (with a mutual friend) or a reliable surety and 
after committing the transaction to writing or making the loan 
in the presence of witnesses. The interest may be either stipu- 
lated (krta) at the time of the loan or not stipulated (akrta), 
as indicated in Visnu VL 4. Yaj. II. 38 and Visnu Dh. S. VI. 3 
state the general rule that debtors of all castes may pay to 
creditors of all castes the interest settled by mutual agreement 
and the rate of interest stipulated may be with reference to an 





680. बृंद्धिश्ववार्विधा प्रोक्ता पञ्चधान्येः कीर्तिता | षड्विधास्मिर समार्याता तस्व- 
तस्तां निबोधत ॥ gu. q. by aga. IL. p. 154, saw. नि. p. 224 (reads qgar: )| 
कायिका कर्मसंयुक्ता मासग्राह्म तु कालिका | बुद्धेषृद्धिश्खक्रबृद्धिः कारिता ऋणिना कृता ॥ 
म्यह gura या तु शिखावृद्धिस्तु सा स्तृता । गृहात्तोषः ( स्तोमः ०.1 ) शदः क्षेत्राज़्ोगलाभः 
परकीर्तितः ॥ ggo प. by अपरार्कं p. 642, स्मृतिज० II. p. 154, परा mr. III. 
pp. 220-221 , «rq. नि, p. 225 ascribes these to areg, शिखेव ada नित्यं शिरश्छे- 
दालिवर्तते । मूले दृत्ते etie fürergiQrere: स्सुता ॥ कात्या. in gaga on गौ. XII. 32 
and स. वि. p. 233 ; आधिभोगस्त्पशोेषों dr qareg परिकाल्पितः। प्रयोगो यत्र चवं स्यादा« 
घिभोग) स उच्चते ॥ कार्या. q. by स्मृति. 11. p. 154, वि. र. p. 12, वि. च्वि. p. +. 

681, परिपूर्ण गदीत्वाधि wed वा साधुलमकम्‌ । लेख्यारूढं साक्षिमद्वा ऋण दृद्याद्धनी 
सदा | qu. १. by ew. II. 135, परा. मा. III. p. 220; “परिपूर्ण सबुद्धिकसूलबृब्य - 
पर्याप्तमित्यर्ध: । › egu. IL p. 135. The wordsaádhi and bandha are treated 
as synonyms by the Amarakosa and by Br. (S. B. E. vol. 33 p. 323 verse 17 ) 
himself. The difference made by some between the two is this: adhi is a 
pledge or mortgage of a chattel or immovable property to the creditor 
himself (with possession or without), while bandha consists in placing in the 
hands of a mutual friend a thing helonging to the debtor in order to inspire 
confidence (in the creditor). ' विवक्षितं wewersquarünrm नारवः। ara मित्रहस्तरस्थो 
wert विश्वासकः equ | हृति । ' नारद q. by व्य. s. p. 224. The sq. म. (p. 166) 
defines bandha as an undertaking by the debtor that he would not alienate by 
sale, gift or mortgage the house, land or other property of his until the debt 
Aue to the creditor is paid off. This is clearly an hypothecation without 

possession ; यावशाबकसू्ण भ शोष्यते wr qa mp दाम विक्र याधिक्ररणाद्यदं म करिव्या 
मीति निर्षण्धो «vu: | विश्वासदेतुरमिजहस्तस्थो fido eva gerd: । agaa (भ्यव. ms). 
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article pledged or with reference to a surety given or with 
reference to a debt totally unsecured. Though this was the 
general rule, Manu VIIL 153 and Br. condemn taking even 
agreed interest if it exceeds the rates (to be specified below) 
allowed by the smrtis or taking the agreed heavy interest for 
more than a year or taking compound interest or more than 
double the principal or the capitalization of interest. The 
smrtis lay down various rates of interest from different 
points of view. Gaut. XIL 26, Yaj. 1L 37, Baud. Dh. S. I. 5, 
90-91, Manu VIII, 140 (=Nar. IV. 99), Br. (S. B. E. vol. 33 
p. 320 v. 3), Vrddha-Harita VII. 235 and others state the rule first 
laid down by Vasistha that it is just and proper to take every 
month goth part of the principal lent, so that the principal is 
doubled in six years and eight months, and Vrddha-Harita adds 





682. भोगो यद्द्विशणादूध्वे weg gem | मूलं च ated aiei 
wa maaa । «go quoted by वि. fÙ. p. 6 which says द्विशुणाधिकबृद्ियहणं yai- 
Rugai qan ae मूलमेकी कृत्य मूलस्वेनेव तङ्ग्रहणं एतर्त्रयं निन्दितमिति ग्रृहस्थरत्ना- 
wu. Vide p. 445 of qw. र. This verse occurs in वि. ç. p. 14 which says that 
such actions are condemned, but if a Shylock insists on his agreement he 
can and does recover compound interest and so on: 'शब्दाधुंध्य:विगादितव, अधमाथ 
wane न तु भोगाधिकं mw लभते एव agreed तैस्तैर्वाकपेषोधनात्‌?. This shows 
that the ancient sages were quite alive to the hardships of debtors and the 
evils of usurious interest. They condemned usury as a greater sin than 
‘even the murder of a learned bráhmana. Vide Baud. Dh. S.I. 5, 93 and 
Vas, II, 40-42 quoted above on pp. 417-418. 


683. कुसी वृद्वद्धिर्धम्या (Nerf: carrie aaa गो. XII. 26; qaae 
füsreat एवं धमो ल हीयते। वसिष्ठ II. 50; deu: कुसीवृसुपजीवेत्‌ । पत्विंशतिस्त्वेव qui- 
माषकी स्यात्‌ | बो. ध. सू. 1. 5. 90-91 ; gaoat मासे अष्टपणा बृद्धिः । एवं 
चद्कभिमासेश्चतु्भिवत्सरे grant atest । एषा धर्मवुद्धिर्मानया धर्माञ्च्यवते | हारीत q. by 
we. रः p. 447, which explains: पुराणमिह षोडशपणाः पणं काकिणी खतुष्ठयम्‌ i. 
Should we not read एवै सद्विमासकै : in the quotation from Harita? Gaut. 
and Vas. provide that five masas were the interest on 20 panas per month 
and if we are to suppose that they accepted the rule that 1/80 of the prin- 
cipal sum was the proper rate of interest (as ascribed to Vasistha by Manu 
VII. 140, Nàr. IV. 99 and others), then the pana, acc. to those two, must 
be equal to 20 màsas (i.e. 100 raktikas); while acc. to Baud, the pana 
‘would be equal to 16 masas, When Harita says that 8 panas are the monthly 
interest on 25 puranas (which were silver coins and each of which weighed 
32 raktikas) and that in 4 years and 2 months the interest on 25 purinas at 
8 panas per month came to be as much as the principal, it follows that a 
vaktika of silver was 40 times as valuable as a raktika of copper (8x 80x 50 
432000 divided by 800). But this does not agree with what Sukra states 
(note 162 above). Probably the relative values of gold, silver and copper 
varied from age to age, according to the supply of some or all of these metals 
from foreign countries. E 
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that double the interest stated above may be taken when there 
is nothing pledged to secure the debt. Yaj. and Vyasa provide 
that this rate is the proper one when some thing is pledged or 
mortgaged by way of security. Yaj. II. 37, Manu VIU 142 
(== Nar. IV. 100), Visnu Dh. S. VI. 2 provide an option that two, 
ihree, four or five per cent per month may be charged as inte- 
rest in the order of the varnas99* (i.e. 2 per cent per month for 
a bráhmana debtor and so on). Yaj. IL 37 allows these rates 
only if there is nothing pledged by way of security. Vyasa ५४ 
(in Par. M. IIL p. 221) provided that the monthly rate of inte- 
rest was woth of the principal lent when a pledge or mortgage 
was given as against the loan, ath when only a surety was 
offered and two per cent per month when money was lent on 
personal security. The Anusisanaparva 117.20 condemns to 
Hell those who take exorbitant interest.  Kaut. prescribed 
(as stated in n. 688 ) fines for taking heavier interest than that 
allowed by him. Kat. (498) provides that if a debtor himself 
stipulates a higher rate of interest than is allowed by the Sastra 
in times of difficulty (in order to induce the creditor to part 
with his money ) that stipulated interest must be paid buta 
rate of interest imposed by the creditor otherwise (by force &c. ) 
should not be enforced by the Court, It is probable that 
these rates are specified because of the economic conditions of 
those times which proved too much even for the ancient sages 
or different mercantile usages about interest prevailed in 
different countries at different times, as expressly stated by 
Nar. IV. 105-106 that? these high rates (including eight per 
cent per month ) had to be paid according to the law merchant 
in different countries. Manu VIII. 141 ( =Nar. IV. 100 ) holds 
that to take two per cent per month (on unsecured debts ) is not 
improper. In medieval times also the rate of interest was 
rather high e. g. interest at 25 per cent is said to have been 











684. füsquq on या. 11. 39 quotes a sūtra of Br. for raising the rate of 
interest according to the varna of the debtor (पादोपचयात्कर्मेणेतरेषधाम ). 

685. weed भाग आंशीतः षाष्टो भागः west: निराधारे द्विकशतं मासलाभ Tgr- 
qe: ॥ भ्यास q. in qr. मा. 111. p. 241, भ्य. प्र. p. 227. 

686. ऋणिकेन हु या वृद्धिरधिका संप्रकल्पिता । आपत्कालकृता नित्यं वातव्या 
कारिता तु सा। अन्यथा कारिता बृद्धिने दातम्या कथंचन । काश्या. 498५ by eqs, 
IL. 154, egm on ag. VIII. 153, वि. v. p. 10. The दि. ₹. explains: ऋणिकेन 
a स्वकायंतया आशीतमागद्विकशताङ्किपहुद्जितोधिका . वृद्धिप्यंबस्थापिता सा कारिता सर 
तेन देया, अन्यथा तेनाध्यवस्थापिता बलेन स्वीकारिताये न देया! 

687. या दृशस्थितिस्त्वश्पा यत्जर्णमवतिषठते | act Fagot कापि तथाश्यत्र थदुसुणम्‌। 

देयं देशे<बतिहते ॥ wreg IV. 105-106. 
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eharged on a deposit of six gadydyas kept with the mahdjanas 
of Sivapura ( vide Yewur Ins, in E. I XII. p.273). Yaj. IL 38 
provides that those debtors who carry on trade by traversing 
dense forests and those who are sea-faring traders should 
respectively pay 10 per cent and 20 per cent per month and 
the Mit. adds that these exorbitant rates are allowed because 
of the great danger of the loss of even the principal as the 
debtors may perish by ship-wreck or from the attacks of robbers 
and wild beasts. Manu VIII. 157 leaves the rate of interest in 
the case of seafaring merchants to those who are clever in 
these matters and who know the proper time and place. Kaut. 
(III. 11) states 58 that the prescribed (dharmya) rate of interest 
is 1$ pana per cent per month, but in transactions (or in 
commercial usage) it is five papas per cent per month ( as the 
highest, it appears ), that those who traverse forests and those 
who carry on maritime trade should pay respectively ten and 
twenty per cent per month, that those who exceed or induce 
ereditors to exceed these rates should be punished with the first 
amercement, that each of the witnesses to such usurious transact- 
ions should be punished with half of the above fine. 


Other rules laid down in the smrtis relate to the maximum 
that can be recovered by a creditor from a debtor at one time. 
All are agreed that the creditor cannot recover at one time 
from the debtor for principal and interest more than double of 
the money lent. Vide Kaut. (JL 11), Manu VIII 151, Gaut. 
XU. 28, Yàj 11. 39, Visnu Dh. VI. 11, Nar. IV. 107, Kat. ( 509 ). 
This is called the rule of dvaigunya®® in the smrtis and of 
damdupat in modern times. It will be explained in detail a 
little below. As regards the interest in kind on articles lent 
there is some difference of opinion, which need not be gone into 
in great detail. Manu VIII. 151 and Gaut. XII. 33 state that on 
loans of grain, fruits, wool and beasts of burden, and products 
like ghee and milk had from cattle the total recoverable cannot 
exceed in any case five times of what is lent. Yj. IL 39 states 


688. सपादपणा धर्म्या मासवृद्धिः पणशतरण ! पऋपणा ध्यावह्म रिकी। वृशपणा 
काण्तारकाणाम्‌ | विंशतिपणा सामुद्राणाम्‌ ! ततः परं कर्तुः कारायितुश्च yh साहस वृण्डः | 
ओवृणामेकेकं प्रत्यर्धदण्डः । अर्घशाद्न 711. 11. 
^ 689. fateri usd प्रयोगस्य । भौ. XIL 28; हिरण्यस्य पर। qium । 
दिण्युण, VI. 11; चिरप्रधासः संस्तम्भप्रविष्ठो wt मूह्यद्विशर्ण quo | कोडिल्य I. 11; 
कुसीदइृजधिदेंस॒ण्यं नात्येति सकृदाहृता mg VIII, 151. There is another reading 
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that in the case of cattle and female slaves when loaned their 
progeny is the profit, in the case of liquids (like oil and ghee ) 
when loaned the maximum recoverable is eightfold and in the 
case of clothes and grain it is respectively four and three times. 
Vas. II. 44-47 says the-maximum recoverable at one time in 
the case of grain, flowers, roots, fruits and fluids ( like oil ) is 
three-fold and eight-fold in the case of things that can be 
weighed. Vide Visnu Dh. S. VI. 12-15. Visnu VI 17 (anuktànam 
dvigun@) provides that where no special rule is laid down the 
maximum recoverable is to be only double of what is lent. Kat. 
(570-572) states" that the maximum recoverable in the case 
-of precious stones, pearls, corals, gold, silver, fruits, silk, wool 
is double of what is loaned; of oils, liquors, ghee, raw-sugar and 
salt and land eight-fold, of baser metals five-fold. Vide Br. 
(S. B. E. vol. 33 p. 322 verses 13-16 ) and V. Nirnaya p. 229 
(quoting Bharadvàja ) for similar provisions. 


The rule of what is called dàmdupat in modern times express- 
ed laconically by Manu VIII. 151 and Gaut. XII. 28 is this that 
‘the amount of principal and interest recoverable at one time 
in a lump sum cannot be more than double of the money lent’. 
As a debt was recoverable not only from a man himself but also 
from his three descendants and as therefore there was practi- 
cally no period of limitation for bringing a suit for money 
lent, creditors had great temptations to allow interest to go on 
increasing. Therefore the sages who condemned the profession 
of usury and particularly waiting long for the increase of 
interest! laid down that whatever the length of time during 
which the principal was at interest and whatever the rate of 
interest might have been, the creditor could recover by suit in a 
lump sum only double of the money lent. This acted as a great 


690. मणिद्चुक्ताप्रवालानां सुबर्णरजतस्य wi तिष्ठति द्विएणा wp फलकेडाविकस्य 
w ierat चेव सर्वेधां मद्यानामथ सर्पिषाम्‌ ! gegen ज्षेया शढस्य लषणस्य ल॥ कुप्यं 
vago भूमिस्तपेवाएडुणा मता wear. q. in सः वि. pp. 228-230, बि. t. pp. 17, 19 
(first two), ध्य. म. p. 170. The í8. v. p. 17 accounts for this divergence 
as follows : ` बृहस्पतिन। wet अ्तुर्तणरवसुक्ते विष्िछुमरीचिबसिष्ठदार्र_तेब्द Promega 
तदजाधमर्णापकुषछणत्वम ध्यह्वणस्वोत्कुडहफेप्यस्था महाइतमानाघधान्पके कालदेश भेदेन 
था स्वस्था ।. i 

691. एवं ल gfptfüres 'इृशिझूरुत्वे niia, अतिपीढदाकार- 
त्वात्‌ | अधर्मस्तु कलाग्रहणमाज qu Aur प्ाबिकस्पालामेति निण्दूनात्‌ । खिरस्थापने 
पिसेवाविध माळा । ATAP, 2. EN: 
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check on the creditors’ rapacity. Several propositions are laid 
down in the Mit.,9? the Vyavah&ramayükha and other digests 
that graft exceptions-on the general rule, and that flow from 
the interpretation of Manu VIII 151 in both readings. The 
first modification is that if interest is received every day, month 
or year and is not claimed in a lump sum at one time then the 

total interest received by a creditor may be even several times 

more than the principal lent. Br. provides (S. B. E. vol. 33 

p. 921 verse 11) that every day interest or bodily interest and 

bhogalübha may be taken by the creditor (irrespective of the 

question of dvaigunya ) as long as the principal is not paid 6”, 

(2) Further, if after the interest hag accumulated for some time, 
there is a fresh agreement with the same debtor whereby the 
sum lent together with interest due is taken as the principal 
and interest is agreed to be paid on the amount so arrived at, 
then the total recoverable after this fresh agreement may exceed 
double the original sum lent. Manu ( VIII 154-155) and Br. 
( 8. B. E. vol. 33 p. 331 verse 60) allow such a fresh agreement. 

But if the debtor does not make a fresh agreement then the rule 
of dàmdupat would apply. (3) If after the sum due to the 

creditor has become double of the principal lent, the creditor 
accepts another man as the debtor ( who takes the liability on 

himself), then the creditor may recover from the substituted 
debtor after the lapse of years an amount which may be more 
than double of the sum originally lent. (4) If the debtor pays a 
part of the principal or if the creditor makes a concession ( called 
* reka' in the Mit. on Yàj. II. 39) and reduces the total recover- 
able or if the debtor receives an additional amount of money 
(called ‘seka’ in the Mit.) and it is added to the original 
amount borrowed and a fresh agreement is made between the 
parties to put the whole to interest, then the rule of damdupat 
would not apply. 


692. ery सकृत्मणोगे सकृदादरणे ल AN । पुरुषान्तरसंक्रमणेन ्रयोगान्तर- 
करणे तस्मिेष बा qui अनेकहाः मयो गान्तरकरणे quoriqut देशण्या्रतिक्रम्य chess । 
सहध्ययोगोपे प्रतिदिन प्रतिमासं ्ततिसंबत्सरं था quentin देयस्य turrir- 
egeiumparer सह हेशुण्यमतिकम्य वर्षत qui frat. on vr. II. 39. 

693, सिखादद्धिं कापिकां च भोषलामं wee wi अशी ताचत्समावद्याद्यावन्मूलं न 
सोधषेत्‌ ॥ qe. ५. by eqitwe 11. p. 161, qu. मा. 117. p. 230, (quu p. 2. : 
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The rule of ddmdupat has been acted upon by the courts in 
India in modern times®. Though under the Transfer of 
property Act before its amendment in 1929 there was a -conflict 
of decisions, since 1929 it is settled that the rule of damdupat 
does not apply to mortgages governed by the Transfer of 
Property Act. But the rule isso reasonable and humane that 
the Deccan Agriculturists’ Relief Act (XVII of 1879 ) has made 
(by sec. 13) the rule of damdupat applicable to all agriculturists 
as defined by the Act, whether Hindus or non-Hindus; and the 
Bombay Agricultural Debtors Relief Act (of 1939), sec. 42, 
the Madras Debt Conciliation Act (XI of 1936, sec, 16) do 
the same. 

A loan has to be returned on demand if no time is fixed for 
repayment or on the expiry of the time (if one has been fixed 
by the parties ) or when interest ceases on account of becoming 
equal to the principal ( Br. in S. B. E. vol. 33 p. 328 verse 47 ) 
Interest stops when on the debtor offering to pay the loan the 
ereditor refuses to accept it and the debtor deposits the money 
in the hands of a third person (Gaut. XII 30, Yaj. IL 44). 
With १६]. IL 44 section 84 of the Transfer of Property Act (IV. 
of 1882) may be compared. Vas. II. 49 states the remarkable 
rule that interest stops the moment the king dies and begins 
to run only after the coronation of the successor.95 Nar, II. 39 


694. Vide Balkrishna v. Gopal I. L, R. 1 Bom. 73 (where it was held 
that the rule of damdupat should not be extended to apply to the amount 
recoverable in execution of the decree of a civil court), Nanchand v. 
Bapusaheb I. L. R. 3 Bom. 131 (held that the rule of damdupat does not 
apply when the defendant is a non-Hindu ), Gopal v. Gangaram I. L. R. 20 
Bom. 721 F. B. (the rule is excluded from mortgages the terms of which 
necessitate tbe existence of an account between the mortgagor and the mort- 
gagee in possession about the rents and profits), Sundarabai v. Jayawant 1 
Bom. L.R.551, 555 (rule applies between all Hindu debtors and creditors both 
in respect of simple as well as mortgage debts), Khimji v. Chunilal 21 Bom. 
L. R. 419 (by agreement interest which does not exceed the principal may 
be capitalized). Itis interesting to find that in ancient Egypt the legal 
maximum rate of interest was thirty per cent and it was forbidden to allow 
interest to increase beyond the double of the principal. Vide Wilkinson's 
' Manners and Customs of the ancient Egyptians’ (First Series), 1842, vol. II 
p. 50. Usury was condemned in ancient Egypt, among the Jews (vide 
Psalm XV. 5, Ezek, XVIII. 8 and 17, Lev. XXV. 36-37 ) and by the jancient 
smrtis (as more heinous than even the murder of a brahmana, H. of Dh. 
vol. II. p. 124 n. 269) 

695.. राजा ठु सुतभावेल gregh विनाशयेत्‌ । एना राजाभिषेकेण अव्यमूलं Ww 
वर्घते n वसिष्ठ 71. 49. 

54 
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(S. B. E. vol. 33 p. 33) provides that no interest runs on the price of 
commodities, on wages, on & deposit, on a fine, on what has been 
idly promised ( to bards and the like) and on the stake won in 
gambling, unless there is & special or express agreement to pay 
interest. Kat. (508) has a similar verse, but adds hides, 
crops, liquor, bride-price and suretyship debts to some of those 
mentioned by Nar. Kaut. (IIL 11) provides that no interest 
runs where the debtor is a person engaged in a Vedic sacrifice 
of long duration, or is suffering from a disease or is staying at 
his teacher's house (gurukula) for study or is a minor or is a 
man without any substance. As regards some cases where 
originally & thing is lent to a person out of friendship or 
because he asked a loan of it, Nar. (IV. 108) and Kat. (502-505) 
lay down certain rules which are quoted in the Mit, (on Yaj, 
IL 38) and other works. Nar. (IV. 108) prescribes that no 
interest ever attaches to things loaned through friendship, 
unless there is an express stipulation to that effect; but even 
in the absence of a stipulation interest starts running after the 
expiry of six months. Nar. IV. 109 and Kat. (505) both lay 
down that a loan (of money or an article) made through friend- 
ship cannot begin to earn interest as long as no demand is 
made for its return, If the debtor refuses to return it after it 
is demanded interest begins to run at the rate of five per cent, 
Kat. (502-504) lays down three propositions about ydcitaka 
(a temporary loan of money or of an article): (1) When à 
person takes such a loan and goes to another country without 


696, पण्यमूल्यं भ्ृतिन्यासो दृण्डो यञ्चावहारकम्‌ | बृथादामाक्षिकपणा वर्धन्ते नावि- 
aRar u areq 11. 36; (aer. on या. II. 38, qur. मा. III. p. 224, भ्य. म, p. 169 
read दृण्डो यश्च प्रकल्पितः वि. च्चि. p. 7 reads यश्चाभिहारिकम्‌ (what is appropriated 
‘by fraud or force), अवदारकम्‌ is translated by Jolly as ‘what is abandoned 
by one and found by another’ (S. B. E. 33 p. 33) 


697. चमंसस्यासबद्यते पण्यमूल्ये सर्वदा । स्रीह्वल्केजु न वृद्धिः स्यास्पातिभा व्या- 

ww 1 कात्या. (508) q. by स्यति, II. p. 157, परा मा. IIL p. 225, बि. v. p. 20; 

अ्याविछरकुलोपरुद्धं घालमसार वा नर्णमथुवर्धेत । कौ. 711. 11 

698. न gRr: प्रीतिवृत्तानां स्यादनाकारिता क्वित्‌। अनाकारितमप्यूध्व marat- 
दिवधेते ॥ नारद्‌ IV. 108, which erase II. p. 156 explains ' अनाकारिता snper ! 
मीतिवृत्तानां मतियायनप्रतिदानदिननिर्देशशुम्याभामिति e: 0o. पीतिवृत्त तु यत्किकिल 
तह्ट्धत्ययाखितम्‌ | याच्यमानमवृत्तं Seeds cards err à नारद IV. 109 A 

699. यो यादितकमाद्ाय तमद्रवा दिवां बजेत्‌। ad querere तद्धने बुद्धिमाप्यु- 
यात | कृत्वोद्धारमदृत्वा यो याय्ितरतु विश बजेत्‌ st मासत्रयात्तस्य तद्धनं द्ाद्धेमाप्ह- 
यात्‌ | स्ववेशेऽपि स्थितो यस्तु न gerade: कचित्‌ । तं ततोऽकारितां वृद्धिमनिच्छम्सं 
@ दापयेत्‌ ॥ काश्याः (502-504) q. by मिता. on या. II. 38, वि, र. pp. 15-16, 
gy. II. p. 156 
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returning it, that loan begins to acquire interest after a year 
from the date of the loan ( though no demand be made); (2) if 
a person after taking a loan goes to another"? country without 
returning it even when pressed by the lender to return it that 
loan begins to acquire interest three months ( after demand); 
(3) when the borrower of a thing does not return it even though 
he is pressed to return it, the king should make him pay 
interest from that day (i. e. day of demand), though it was not 
agreed upon, though he remained in the country and though 
he be unwilling to pay interest. The Madanaratna says that 
in these cases where no interest is settled beforehand and 
where the texts do not specify the rate (as Kat. 505-506 do 
viz. what is lent through friendship, a deposit, balance of 
interest, unpaid purchase money, if not returned on demand, 
begin to carry interest at five per cent per month ), the rate of 
interest would be the one stated by Yaj. Il. 37 (viz. 1/80th 
per month) and Visnu VL 4. (akriümapi vatsarütikramena 
yathàvihitàm ). 


Adhi™ means pledge of a movable or mortgage of im- 
movable property. Nar, IV. 117 remarks”? that in lending 
money an ddhi and surety are the two sources that inspire con- 
fidence (in the creditor that his money will be safe) anda 
document and witnesses are the two modes of proof that will 
establish (the existence of a debt). An adhi is so called because 
ihe creditor is authorised to wield power over it or it is placed 
within his power (Nar, IV. 124 and Mit. on Yaj. II. 58)70, The 


700. Compare Visnu Dh. S. VI. 4 with the first proposition, Panini 
(IV. 4, 21) derives yacitaka (in the sense 'y&citena nirvrttam'). In 
Squndanappa v. Shivbasawa 31 Bom, 354 Mr. Justice Chandavarkar 
translates (at p. 361) Nar. IV. 108 and Kat. (502-504), discusses the 
explanations of those passages by the Mit. on Yaj. II. 38 and holds that these 
incidents are even now applicable to contracts of debts by Hindu debtors 
and that neither the Interest Act ( XXXII of 1839) nor the Indian Contract 
Act affects the ancient Hindu Law. It should be noted that 31 Mad. 250 
and 53 Mad. 549 at p.579 dissent from this view. 

701. For an illuminating discussion on pledges, vide Dr. Sen's ' Hindu 
Jurisprudence’ chap. VI. pp. 176-206. 

702. बिश्रम्मदेतू द्वावत्र प्रतिभूराधिरेव qt लिखितं साक्षिणश्च दे प्रमाणे ध्यक्ति- 
कारके ॥ नारद्‌ IV. 117. 

. 703, आधिनांम ग्रृहीतस्थ अध्यस्थोपरि विश्वासार्थमधमर्णेमोत्तमणोऽधिक्रियते आधी- 
चत इत्याधिः । यथाह नारव: --आधिक्ियत दत्याणिः-शति । मिता. on या, 11, 58, 


428 History of Dharmagastra { Voi. 


word &dhi occurs in Ap. Dh. S, L 6.18, 20™ ( which includes 
among those who are unfit to be invited at a sraddha ‘one who 
subsists on &dhi'). Gaut. XIL 29 also refers to ddhi. Kaut. (IIL 
12) briefly deals with üdhi and after stating some rules extends 
the principles of upanidhi (deposit) and debt to it. Manu VIII. 
165 employs the word ‘adhamana’ in the sense of ‘ mortgage’. 
According to Br.” (S. B. E. vol. 33 p. 323 verse 17) an adhi is 
of four kinds viz, of movable property, of immovable property, 
gopya (to be kept in custody of the pledgee only), bhogya (to 
be enjoyed), Nar, IV, 124 first divides adhi into two sorts, viz. 
one that is to be redeemed within a certain time fixed (by 
agreement at the time of contracting the debt) or to be retained 
till the debt is paid off and Nar. IV. 125 again subdivides each 
of these two into gopya and bhogya. This latter division was 
known to Gaut. XII. 32 Manu VIIL 143, Yaj. II. 59, Kat. (576). 
The subdivisions of àdhi are made from several points of view 
viz, the nature of the property, the form of the pledge, the men- 
tion or non-mention of a period and the evidence to establish 
it. The Mit. on Yaj. I. 58 explains? that the first kind of 
&dhi mentioned in Nar. IV. 124 contains the conditions that the 
money will be repaid at a fixed time and that if the money be 
not so paid at the time fixed the thing pledged or mortgaged 
will belong to the creditor. Yaj. II. 58 sets out three provisions 
viz, (1) when a time is fixed for payment, the thing pledged or 
mortgaged is lost to the debtor if the time fixed is allowed to 
pass without there being any repayment ( whether it be an ádhi 
that is to be merely kept or whether it is one to be enjoyed); 
(2) but if no time be fixed the thing given as security is not lost 


704. ये ww हाद्धमाजीवस्ति | ये चाधिम्‌ । भिषक । वार्धुषिकः । आपः ध. सू. 1. 6.18. 
19-22. gta explains आधि here ‘as rent of a house,’ because चाधुषिक occurs 
alittle later. But that sense is very rare and besides hardly any smrtikara 
has condemned the letting out of one's house for rent, It is better to take 
adhi as pledge or mortgage and hold that vardhusika refers only to those 
who lend corn in order to take 14 times as much (or more) after the rainy 
season as defined by Nar. IV. 110 quoted above (on p. 417). 


705. आधिर्षश्धः समारूयातः स च्य प्रोक्तशदर्विधः | जङ्गमः स्थावरश्चेव गोप्यो भोग्य- 
स्तथेष आ ॥ दृह. q. by eae, नि. p. 233, ष्य. म. p. 171; अधिक्रियत हत्याथिः स 
विज्ञेयो द्विलक्षणः | कृतकालोपनेयश्व याषद्रकेयोद्यतस्तथा॥ स पुनद्विदिधः मोक्तो गोप्यो 
भोग्यस्तथैव ख । मारद्‌ IV, 124-25. 

706. कृते काले आधानकाले एवासुविमन्काले दीपोत्सवादो मयायमाधिमोकण्योऽन्यधा 
शषेवाधिभविध्यतीति । एवं निरूपिते काले gate: आत्मसमीपं नेतव्यो मो्नीय इयर्थः । 
e दामं देपमनतिक्रम्य यावद्ेयसुद्यतो नियतः स्थापितः इत्यर्थः । यावद्वेपदुद्यतो 
wetter: ग्रूहीतधनप्रत्यपणाषधिरानिरापितकाल इत्यर्थः । मिता on या. 11. 55; c 
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to the debtor at all, when it is an adhi that is to be enjoyed; (3) if 
no time is fixed and the &dhi is only to be kept ( gopya) then it 
is lost to the debtor only if it is not redeemed even when the 
debt has grown to double of the principal by non-payment of 
the interest agreed upon. There isa period of fourteen days’ 
grace after this, as stated by Br. (S. B. E."" vol, 33 p. 324, 
vergeg 27-28) that when the principal has been doubled or the 
stipulated period in the cage of a pledge delivered for a certain 
time only has expired, the creditor becomes the owner of the 
pledge, after waiting for a fortnight during which the debtor 
may repay the debt and redeem his property. Gaut. XIL 29, 
Manu VIII 143, Yaj. Il. 58, Visnu Dh. S. VI. 5 provide that an 
adhi which is mortgaged with the condition that the fruit or 
profits are to be enjoyed bears no interest nor can the creditor, 
even after keeping such an adhi for a long time, make a gift of 
it or sell it. Medhatithi on Manu VIL 143 holds that a mort- 
gagee with possession who is to enjoy the produce cannot, by 
virtue of the last quarter of Manu VIII. 142, make a sub-mortgage 
( called anvadhi ). Kullüka on™8 the other hand says that it is 
common practice in all countries for a mortgagee to execute a 
sub-mortgage of land and the like and that Manu VIII. 143 does 
not forbid it. Prajapati?? (q. by Par. M. III. p. 242) defines a 
deed of sub-mortgage: ‘if the creditor pledges to another the thing 
already pledged to him for the same amount (for which it was 
pledged to him) he should pass a fresh deed of pledge (or 
mortgage ) and should hand over the former deed to his own 
creditor.’ It appears that sub-mortgages came to be recognized 
rather late. Bharadvaja states that if a sub-mortgage be 
effected without the mortgagor's consent, the mortgagee would 
lose his money. 





707. हिरण्ये fudird पूर्ण काले कृतावधेः। बन्धकस्य धमी स्वामी erent प्रतीदय 
wp । तवृन्तरा धमे gear ऋणी बल्धमवाप्मुयात्‌ । Wu. q. by मिता. on या. 11. 58. 
Compare the description of mortgage by conditional sale in sec, 58 (c) of 
the Transfer of Property Act (of 1882). 


708. अत इह ज्लिसगोऽश्यञ्राधानं विक्रयसाहअर्पात्‌ । सदुशों हि तो re RU । 
Bure ०० ag. VIIL 143; मेधावियिगोविन्द्राजों तु आवेश्विरकालिइबस्थानेपि न निसमों 
wees बन्धकेनार्पणमिति प्याचक्षाते अधर तु सर्वदेशीयशिष्टाथारबिरोधः, बश्धकाकृतः 
भूस्पादेर्श्यज्ञाधीक रणसमाचारात्‌। कुल्दूक on ag. VIII. 143, 

709. अनी धनेन ate परमार्थे न्येद्यवि । कृत्वा तदाधिलिखिर्त पूर चास्य सम- 
पचेत्‌ n प्रजापति १. by स्मृति. 11, 143, परा. मा, IIT. 242, vq, म. p.26; ' अवं 
चआन्वाधिर्थनस्य Quot सति संप्रतिपत्तौ q tuonnin घृष्टग्यः ? परा. मा. IIL p. 242; 
स्वामिना आनधज्ञात आधेराधिं करोति येत्‌ । रवधनात्स हु हीनः स्यात्करोत्यापादि पर्षत्‌ ॥ 
भरद्वाज in स. ft. pp. 234-235. 
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.. The general rule was that an &dhi ( whether of movable 
or immovable property ) that was bhogya carried no interest 
but the profits were to be taken in lieu of interest (vide Kat. 
516 )7 and the debtor would in this case get back his property 
on paying the principal. Kaut. (IIL 12) states?!! that immovable 
property mortgaged may be such that it can be enjoyed only by 
expending labour over it or without expending one’s own labour 
the creditor may enjoy the fruits or income thereof. But as 
noted by Vyasa and Bharadvàja?? the stipulation about a 
bhogya üdhi may be that the income from the property is to be 
taken as in payment of the whole interest and part of the 
principal. This latter is called sapratyaya-bhogyddhi and the 
other variety where the income is taken in lieu of interest only 
is called apratyaya-bhogyadhi, The Mit, on Yaj, 1I. 64 after 
citing a text of Brhaspati refers to these two varieties ( though 
it does not use these terms ) and adds that if the income is not 
sufficient to meet the interest wholly then the debtor may have 
to pay the principal and the unpaid part of the debt before 
rédeem ing his property. The Mit. (on Yaj. II. 64) states that 
the ‘appropriate name ‘ksayadhi’ is given by the people to 
what is called (above) as sapratyaya-bhogyadhi. Bharadvaja 
states that on taking an account ( where there is an agreement 
to. apply the income towards interest and reduction of the 
principal ) if the creditor has been overpaid he is to restore the 
overpaid amount to the debtor and that if a portion of the 

rincipal remains unpaid the debtor has to repay it, 


If a man first mortgaged his property and then sold: it, the 
purchaser took it subject to the rights of the mortgagee (Vasistha 
quoted by Sm. C. II. p. 145). If & person executed a mortgage, 
& sale and a gift of the same thing on the same day, then the 








710. red गृहीत्वा gered भोगयोग्यं qur चेत्‌ । get स्थावरं वापि मोग्याथे 
स हु कथ्यंते | qed तदखिलं qur स्षक्षेत्रादिकमाप्णयात्‌ ॥ कात्या. 516 q. by ww, (नि 
p. 242, स. थि. p. 234, which says that this is अप्रत्यय भीग्यापि. 

* 711. श्थाबरस्तु प्रयासभोग्यः फलभोग्यो षा । कोडिहय III. 12 

712. अत्र भोग्यो द्विविधः सपत्ययभोग्याधिः अप्रत्ययभोग्याथिश्वेति । gue 
मूल्यापाकरणाथों यः स सपत्ययमोग्याविरित्युच्यते । वृद्धिमाधापकरणाथो यः सोऽप्रस्पयभोः 
ग्याधिरित्युच्यते (ew सपत्ययभोग्यापिमाह प्यास! | Steg समाभाष्य अष्यमादाय 
ततः । मस्के der qaia सूलनाशनम्‌ । इत्याधिः मत्ययाधिः q 
निथहयों भवेत्‌ |... अत्र ete | ... यतु तत्राधिकं wp इनः । हीनं qx 
धंदूबूद्धे तोबत्सम्पूरयेहणी ॥ w. R. pp. 233-234 ; vide aqq. नि. pp. 242-243. from, 
which S. V, appears to have borrowed. $us IY np SS Gogh 
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donee would take one-third of the thing and the mortgagee and 
purchaser would share the remaining two-thirds in proportion 
to the money paid by each?3, If a person was liable to pay 
several debts, some secured by a pledge or mortgage and some 
taken on personal security, the latter were to be paid first and 
redemption of the mortgage was to be ordered afterwards, 
according to Bharadvaja (dq. by Vy. Nir. p. 245 ). 


The restriction that more money should not be taken from 
the sub-mortgagee than what was advanced to the mortgagor 
was for the benefit of the latter. The Par. M. (IIL p. 242) 
provides that a sub-mortgage can be made only when the amount 
due has risen to double the principal, but that if the owner 
consents a sub-mortgage may be made even before that con- 
tingency arises. 


Kat, (522) requires that an àdhi becomes valid when such 
particulars as the boundaries of the field or house and the 
village (in which it is situated) are specified t, 56. :( 518) 
further provides that a writing of pledge or sale or gift is 
superior to a similar transaction made in the presence of 
witnesses only. If the same field or other thing is mortgaged 
or pledged to two persons separately, Visnu Dh. S. V. 18575 and 
Br. (S. B. E. 33 p. 326 verge 34) prescribe? that the one who 
got possession first ( without force) is entitled to preference, 
This shows that under ancient Hindu Law possession was nine 
points of law and that hypothecation without delivery of 
possession was known to Kat. and other smrti writers, even if 
earlier smrtis did not recognise an hypothecation without 
possession. Yàj. IL 60 and Nar. IV, 139 emphatically assert that 
a pledge or mortgage becomes perfect or effective only if there 

713. यं पूर्वतरमाधाय विक्रीणाति तु तं ge: । किमेतयोभलीय: स्यात्प्राक्तत बलब- 
शरम्‌ ॥ कृतं यत्रेकविषसे दानाधमनविक्रयम्‌ । TOMAR सन्देहे कथं तत्र विचिम्तयेत्‌ । 
AR तद्धनं usd विमजेयुपथांशतः | उभो क्रियाशुत्तारेण त्रिभागेन प्रतिग्रहः ॥ इति। वसि 
q. by स्सृतिच. IL. p. 145, स. f. p. 238-239; Br quoted by both has 
similar verses, 

714. मर्यादा्िह्वितं क्षत्रं qu धापि यदा भवेत्‌ ! ग्रामादृयश्च लिरूयस्ते wur सिद्धिम- 
वाप्धुयात्‌ | कात्या. q. by स. वि, p. 236. Compare sections 21 and 22 of the Indian 
Registration Act. : . 

. 715. ययोनिक्षिस आधिर्तो विवदेतां mp मरो । यस्य शुक्तिः फलं तरय बलात्कार 
दिना कृता विष्णधर्मसू V. 185, परा. मा. III. 233 reads जयं for फलम्‌. . 

` 716, ` क्षेत्रमेकं athe? var समकालिकम्‌। चेन भुक्तं neg तस्य तत्सिखिमाप्ल- 
यात्‌! बृह, ५. by परा, मा. III. p. 233, eger, 11. p. 144; vide a similar verse of 


‘ 


वसिष्ठ quoted ¡, स्य. म. p.173... (|. 


do A, हज: 
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is enjoyment and not otherwise. This is to be taken along with 
Yaj. IL 23 and so the first in time shall prevail only if the first 
is accompanied with possession. If a sale or mortgage be made 
before witnesses to óne man and in writing to another, the 
latter prevails over the former?", If a debtor were to pledge 
or mortgage the same thing to another after pledging it to one 
and without redeeming the first debt, Visnu Dh. S. ( V. 181-182) 
prescribed the drastic measure of corporal punishment 
(whipping or imprisonment ) if the land mortgaged was a gocurma 
or more in extent or a fine of 16 suvarnas if it was less. Kat. 
(517) in similar circumstances made the debtor liable to the 
fine imposed on a thief. Kat. (519-521 q. in Sm. C. IL pp. 144- 
145 and V. P. pp. 240-241) states that in a competition between 
& document of pledge which does not give particulars of the 
thing pledged or which refers to a thing not existing at the time 
and a document in which the thing pledged is described with 
particulars or in which the thing existed at the time the deed 
was executed, the latter is entitled to preference; similarly the 
pledge of a thing specifically described is superior to a prior 
pledge of all the debtor's property mentioned in general terms. 


If an üdhi deteriorates” in value (i. e. becomes inadequate 
to meet principal and interest) or if it be lost or destroyed 
though proper care be taken thereof by the creditor, then the 
debtor must either pledge another adequate thing (in substitu- 
tion) or the debtor should return the amount due (Yj. I. 60, 
Kat. 524). The Mit. on Yj. II. 60 remarks that it follows from 
this that it is the duty of the pledgee to take proper care of the 
thing pledged. Br. (S. B. E. 33 p. 323 verse 19) expressly says 





717. आधानं विक्रयो दानं लेख्यसाक्ष्यकृतं यदा | एकक्रियाविरुद्ध तु लेख्यं तत्राप- 
हारकम्‌॥ कात्या. (518) 4. by परा. मा. III. 235, स्सतिच. 11. p. 144, स. वि. p. 237° 
Compare Kat. 518 with sec. 48 of the Registration Act which provides that 
& document relating to movable or immovable property shall prevail over an 
oral agreement or declaration unless the latter is accompanied or followed 
by delivery of possession 


718. mamman शुतमम्यस्याधीकृतां तस्मादु्िर्मोच्याम्यस्थ यः प्रयश्छेत्स 
qua: | ऊनां चत्‌ पोडशसुवर्णान दृण्ड्यः | विष्णु. V. 181-182 गोचम is variously defined 
सप्तदस्तेन quie imrar निवतनम्‌ । दृहा तान्येव गोचर्म opere स्वर्गे मही यते ॥ बृहस्पति 
स्ति 8 q. by मिता. on या. I. 210 and अपराक p. 367; विष्णु. V. 183 एको5श्षीयाद 
wagered रः सेवत्सरं फलम्‌। tetera सा क्षोणी स्तोका था यदि वा बहुः n Vide also 
qure XII. 49, yaha p. 539, अपरार्क p. 1225 for other definitions 


719. आधीकृतं तु यस्िचिद्विनष्ठं देवराजतः। तर्णं ated दाप्यो धनिभामधमणिकः a 
सिपतेट्टा firte वा । आधिमन्यं स दाप्यः स्याहणास्हुच्येत मणिकः॥ 
कात्या 523, 524 q. by qw. II. pp. 137, 138, चि, €, p. 26-27 
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that the pledge has to be kept carefully like a deposit, as other- 
wise interest is forfeited in case of its being damaged. Ifa 
pledge which is to be kept only is enjoyed by the creditor, then 
the interest stops and if it deteriorates or is lost the creditor 
has to restore it to its former condition or substitute another of 
equal value; if a pledge. to be enjoyed is lost or deteriorates 
by use then also the interest stops; and the creditor has to 
restore it, otherwise he will lose his principal ( Yaj. II. 59 and 
the Mit. thereon, Nàr. IV. 125, 127). 1f a pledge is lost without 
any fault or negligence of the creditor, but through fate (i. e. 
accidents like fire or flood) or the action of the king, the debtor 
has to furnish another pledge or to pay the amount due (Kat. 523, 
Nar. IV. 126, 130, Yaj. 11.59, Visnu Dh. 8. VI. 6, Gaut. XII. 39, Br., 
S. B. E. 33 p. 323 verse 21), From the time of Gautama”? (about 
500 B. C.) onwards the rule about the care required of a pledgee, 
bailee, depositee was the same viz. that he is to take of another's 
property kept with him as much care as he wouldtake of his 
own, Nar. (niksepa 14) and Yaj. II. 67 lay down the same rule 
for all kinds of bailments. Manu VIII. 189 ( = Nar., niksepa, 
verse 12) illustrates what is meant by accidental loss. 


The debtor cannot redeem the pledge or mortgage before 
the time fixed by mutual agreement, but by mutual agreement 
he can redeem even before (Br. S, B. E. p. 325 verses 32-33 ). 
If the creditor does not allow redemption when the debtor has 
a right to redeem and is ready to do so, the creditor may be 
liable to be fined as a thief ( Yaj. IL 62). Acc. to Kaut. (III, 12) 
the fine is 12 panas??l, 


It has already been stated above (p.429) that in certain cases 
(i.e. when it is à gopya Gdhi) the ownership is lost to the mortgagor 
(i. e. in the language of modern law there is a foreclosure), if 
the amount has risen to double of the money lent without 
payment (even after the period of grace) or if the period fixed 
has passed away without there being repayment (whether the 


720. निष्यन्वाधियाखितावक्रीताधयो मष्टाः सर्वाननिन्दिताम्पुरुषापराधेन । गो. XII. 
39, on which हरदृत्त 5495: पुरुषापराधस्तु यादि धारयितारः स्वश्वग्यवत्ष रक्षयेयुः, यद्य- 
प्रिभयादी erret aufer निध्याथुपेक्षेरन eyes वा गुप्तं निधाय बहिरनिध्यादि स्थापयेयुः | 
एतस्मिन्पुरुषापराधे सति quu, देषराजोपधातेन यदि तह्नाहमामुयात्‌। ग्रहीतृत्॒ष्यसहितं 
aa दोषे। म विद्यते बृह. 4. by agw. II. p. 179, ष्य. म. p. 192; अराजदेविकेमापि 
निक्षिप्तं यत्र नाशितम i ग्रहीतुः सह भाण्डेन दातुनर्छं तडुच्यते। कात्या. q. by agfa. 
II. p. 179, Compare sections 151 and 152 of the Indian Contract Act, where 
the same propositions about the care to be taken by the bailee are laid down, 

721. उपर्थितरयाधिममरयच्छतो ध्वाहशपणो que: | अर्थहाञ्न HI. 12. 
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amount has risen to double of that lent or not, acc. to Mit. on 
Yaj. IL 58). But if at the time of contracting the debt the 
stipulation is to repay the sum lent with interest and there is 
no stipulation about loss of the ownership of the thing mortgaged 
(i. e. it is like a simple mortgage of modern times), then there 
is no loss of ownership. There is then only a power of sale in 
the mortgagee. So also in the case of a bhogyadhi the mortgagor 
or his heirs can redeem the property at any time by paying the 
principal and there is no loss of ownership to the mortgagor: 
According to Yaj. IL 63 and छा. 22 (S, B. E. vol 33 p. 325 
verse 29) the creditor can sell in the presence of (the debtor's 
relatives) and witnesses the adhi, when the amount has grown 
to double of that lent or when the period fixed has passed, if 
the debtor has not redeemed and is absent or dead. After 
meeting his own dues the creditor has, as said by Kat. 529, to 
hand over the balance of the sale price to the king (i. e. pro- 
bably to the court of the locality). Kaut.” (III. 12) provides 
that if the debtor is present and the creditor is afraid of the 
loss of his money because if may exceed the market value of 
the adhi he may sell it with the permission of the judges 
(dharmastha) or he may demand a surety for assurance. It 
appears from these passages that a sale through court anda 
right of private sale were both recognised in the case of mort- 
gages in ancient India (as in modern times under sections 65 
and 69 of the Transfer of Property Act). 


There were two other special kinds of adhi described in 
Yaj. IL 61 viz. caritrabandhaka™ and satyanküra. The first 


722. हिरण्ये द्विगुणीभूते मृते नष्टेऽधमाणिके । get तदीयं ever विक्रीणीत ससाक्षि- 
कम्‌ कृष. १. by व्य. 8. p. 174, qur, मा. III. p. 240 which remarks ‘ आधीकुतं 
aed ससाक्षिकं विक्रीय ऋणाचुरूपं द्विगुणीभूतदृष्यपर्यासं गृहीतं ततोंऽवरिष्टं वर्जयेत्‌ । राज्ञे 
समरपयेदित्यर्थः , विना धारणकाष्घापि विक्रीणीत ससाक्षिकम्‌ । या. 71, 63; घारणकाद्‌- 
धमर्णाष्रिसा । मिता 

723. धारणकसल्तिधाने वा विनाशभयादुदूतापै धर्मस्थाचज्ञातो विक्रीणीत । आधिपाल- 
प्रत्ययो wr! अथशाख TII. 12. Acc, to the Sm. C, II, 150 adhipala was a surety 
in case of gopyadhi (quoting पितामह ) ; राज्ञस्ततः स विख्यातो विक्रेय इति धारणा i 
स्ृद्धिक॑ ग्रहीत्वा शोषं राजन्यथार्पयेत्‌ ॥ कात्या. q. by अपराकं p. 658, परा. मा. III. 
p. 241, स. बि. p. 245, विवादूचन्द्‌ p. 9; यदा तु न सकुल्याः स्युर्न A सम्बन्धिषाम्धवाः । 
तवा दद्याद द्विजातिभ्यस्तेष्बसत्स्वप्छु निक्षिपेत्‌ ॥ नारवृ IV. 113; तथा च संग्रदकारः |... 
दुतादिशाह्मणान्तामां रिक्थभाजामसंभवे ॥: पलाशस्य पलाहोन जुङ्कुयान्मध्यमेन तु! यत्कुसीद्‌- 

ग्रास्येदृधवाप्स्वेव तद्धनम्‌ ॥ स्सुतिख. IL. p. 177 

724. व्यरित्रबश्धककृतं mrt दापयेद्धनम्‌ | सत्य्ारक्कतं व॒व्यं ष्ठिगुणं मतिपाद्‌ 
चेत्‌ ॥ या. 17.61; on सत्यंकारकृत the मिता. says: सत्यस्य कारः सत्यंकारः-कारे सत्यागद्रय 
wie we! सत्यैकारेण कृत सत्यंकारकृतम्‌. Two meanings are given of सखरितरजश्धककृतः 
and सत्यंकारकृत. ' कारे सत्यागदस्य › is पाणिनि VI. 3. 70, 
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occurs either when the creditor being known to be very honest 
the debtor gives as security a property of very great value for 
& small debt or where a debtor being known to be very honest 
a property of very small value is accepted as security fora 
large debt. In such a case there is no forfeiture or foreclosure 
of the property in any case but the king (or judge) should 
award only double the principal lent. Another meaning is that 
in a caritrabandhaka it is the merit (apürva or punya) arising 
from bathing in the Ganges or from performance of agnihotra 
that is given as security (i e. he will forfeit merit on non- 
payment) Inthis case the creditor will receive double and 
there is no loss or forfeiture of adhi. A pledge made with 
satyankara occurs when at the time of making a pledge the 
stipulation is ‘I am liable to pay only double but there will be 
no loss of the thing pledged' or (a second meaning of ) satyan- 
kara is that ‘when an earnest (a ring or the like) is given at 
the time of a sale and the vendor breaks the promise he has to 
pay double of the earnest’. 


If the mortgagee is dead or absent abroad, and the debtor 
wants to redeem he may take back the adhi after paying the 
amount due to the family i.e. to his sons and other agnatic 
relations or to his cognates and in the absence of these (if the 
creditor be a brahmana) to other bráhmanas (and if no brah- 
manas be available) he may cast the money into water ( Yàj. 
Il. 62 and Nar. IV. 112-113). The Kausika-sitra ?5 (46, 36-40) 
contains provisions about casting the debt in the cemetery 
or where four roads meet if the creditor is dead and there are no 
heirs, The Sangraha says that 10 may be thrown into water with 
a palà$a leaf to the accompaniment of Tai. S. III. 3. 4. 1-2 quoted 
above (n.671). Another alternative is that the debtor may have 
a valuation of the &dhi made at the time when he wants to 
redeem ( and the creditor is absent), and allow it to remain with 
the creditor but without interest (and redeem it at the valua- 
tion when the creditor comes or secure the price from the 
creditor if the &dhi be afterwards lost or destroyed, acc. to 
Mit. on Yaj. IL 63). i 


Pratibhü. A pratibhü or lagnaka (Br. quoted in n. 681 and 
Kat. 530) means ‘surety’. Pratibhavya (being a surety) was 
known to Gautama ( XII. 38) and pratibhu was known to Panini 





725. gend सुते तदृपत्याय ssepe | सगोजाय | इमशाने निवपति । अत॒ष्पथे च! 
कक्षामादीपयति | कोशिकसूत्र 46. 36-40. 
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(IL 3. 39). Suretyship requires the concurrence of three persons 
viz, the creditor, the borrower (called the principal debtor) and 
the person who agrees, for inspiring confidence in the creditor 7%, 
to pay or indemnify if the principal debtor commits default. 
Manu VIII. 160 speaks of surety for appearance and for repay- 
ment of debt. According to the purpose of the transaction a 
surety is of three kinds (Y&j 1I. 53 =Visnu Dh. S. VI. 41 and 
Nar. IV. 118) viz. for appearance, for payment and for honesty. 
The first undertakes to produce a person before a court and 
assures the court that the person concerned will not abscond 
from the country; the surety for payment agrees that in case 
the debtor does not pay the principal and interest, he will him- 
self pay both; the surety for honesty assures the employer or 
other person with whom another man deals that the latter is an 
honest and good man, that he would not deceive and that re- 
liance may be placed on him (vide Mit. on Yaj. II. 53 and Sm. 
C. II. p. 148 for these explanations) Br. (S. B. E.7? vol. 33 
p. 327 verses 39-40 ) speaks of four (including the three of Yaj. 
II. 53), his fourth being one who promises to deliver or restore 
the assets that are with the debtor (such as household furniture 
or ornaments).  Yàj and Nar. must be deemed to include this 
last under the surety for payment. Kat. (530)7 says that a 
surety (/agnaka) may be caused to be given for repayment (of 
a debt), for appearance (upasthüna), in lawsuits, for honesty 
and for taking oaths (or ordeals). Acc, to Harita a surety is 
taken for five purposes viz. for keeping the peace (abhaya), 


726. mme नाम विश्वासार्थं पुरुषान्तरेण सह समयः । मिता, on या. 11. 53, 

ब्य, N. p. 247. 

` 727. दर्शने प्रत्यये दाने ऋणिवृष्यापंणे तथा । चतुष्मकारः मतिश: wn wet मनी- 
fara: ॥ आहेको दर्शयामीति साशरित्यपरोतरवीत्‌ । वाताहमेतङ्विणमपेयामीति भ्यापरः ॥ 
wt. q. by अपरां p. 655, स्सुतिख. II. p. 148 and ष्य, म. p. 247. 

728. दानोपर्थानविश्वासविवादृशपथाय च । लग्नकं दापयेदेव यथायोगं विपर्यये॥ 
कात्या. 530 q, by अपरार्क p. 655, पश. मा. III. 249, स. वि. p. 247. When a 
special oath or ordeal was to be taken or undergone at some future date, a 
surety was taken from the party, A surety was also to be taken from both parties 
to a litigation (Yaj. II. 10). अभये saù दाने उपस्थाने प्रदशेने | warm मकारेषु 
ग्राह्यो हि मतिभूर्ुयैः ॥ हारीत q. by agfa. I1. 148 and sq. म. p. 248: “उपस्थानमत्र 
बभ्धब्गभ्यार्पणमभिमतं न दृशेनम्‌, wer स्वपदेनेवोपासत्वात्‌ , पश्चस्विस्यस्याघटनाञअ AT. 
All the above kinds of sureties are taken in modern civil and criminal pro- 
ceedings. Vide see 145 of the Civil Pro, Code (for sureties for the perfor- 
mance of & decretal order or repayment of money ordered by a Court to be 
paid, for restitution of property taken in execution), sec. 55 (4), Order 25 
rule 1, Order 38 r. 5, Order 41 rules 6 and 10 of the Civil Pro, Code and 
Cr. Pro. Code, chap. VIII, sec, 426, 499 &c. in criminal matters, 
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for honesty, for repayment of debt, for delivering the debtor's 
property to the creditor, for appearance. V.P. p. 248 quotes 
Vyasa (who mentions seven kinds of sureties) and remarks that 
al] can ultimately be reduced to three varieties, 


If the surety for appearance cannot produce the person at 
the time and'place agreed upon, he should in that case pay to 
the creditor what he has bound himself to pay except where the 
debtor is prevented from appearing by act of God or of the 
king. But a period of a fortnight, a month or three fortnights 
at the most should be allowed to the surety to find out the 
absconding person?2, If he can produce him within that time 
the surety would be free from liability ( Kat. 531, 532, Br. in 
S. B. E. vol. 33 p. 327 verse 42), If the surety for appearance 
eannot (even after time is given) produce the debtor or the 
debtor dies then the surety has to pay from his own pocket the 
money due from the debtor (Manu VIII. 158 and Kat. 532-33), 
All this is subject to the proviso of the act of God or of 
the king. 


Sureties of all kinds are personally liable to make good 
the loss arising from the non-appearance of the debtor, or from 
his dishonesty or non-payment ( Yàj. IL. 53, Visnu VI. 41, Br. in 
S. B. E. 33 p. 327 v. 41); but the sons of the surety for appea- 
rance or honesty were not liable, if the surety died’, Yet if the 
surety for appearance or honesty stood surety only after taking 
some security from the debtor for so doing, then even the gon 
would be liable to reimburse from such security the person 
losing. The liability of sons and grandsons for the suretyship 
debt of the father or grandfather will be discussed a little later 
on. If there are several sureties, then each will have to pay a 
proportionate part of the debt; but if each of the sureties has 
undertaken the whole liability of the debtor (i. e. if the liability 
of all is joint and several) then the creditor may at his will 
recover the whole debt from any one of the several sureties 


729. नष्स्यान्वेंषणे कालं qurrenerge धनी | देशा्चरूपतः qat मास सार्धमथापि बा ॥ 
ww. नष्टस्यान्वेषणा् तु देयं पक्षत्रयं परम्‌ । यद्यसौ दर्शयेत्तञ्र मोक्तव्यः मतिथूभवेत्‌ । क़ाले 
मतीते मतिदूयेदि त॑ नैव दृ्शयेत्‌ । स तमभे मदाप्यः स्यास्ेते चेष विधिः स्सुतः ॥ कारपा.; both 
q. by eqs. 71. p. 149, wq. 9. p. 249, मिता on या. II. 57, 

730. आद्यौ ठु वितथे दाप्यौ तत्कालावेदितं धनम्‌। उत्तरी तु विसंवादे तो विना तत्सुतौ 
तथा ॥ we. ५. by ufa. 71. p. 150, sq. म. p. 250; गृहीत्वा बन्धर्क यत्र दुर्शनेऽरय 
स्थितो मवेत्‌ । विना पिश्रा धना्तरमाद्वाप्यः स्यासत्ृणं हुतः ॥ कात्या. 534 q. by मिता. on 
या. II. 54, अपराकं p. 656, ष्य. म. p. 251. 
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(Yaj. IL 55, Nar. IV. 120). Kat. 538 states?! a special rule 
that whichever out of several sureties that have incurred joint 
and several liability is found present at the place (of the 
agreement) should be made to pay the debt; if such a surety 
has gone abroad his son may be made to pay the whole, but if 
the surety be dead the son should be made to pay only the share 
of his father (there being several sureties). If a surety being 
pressed or harassed by a creditor pays openly (before all people) 
the debt (wholly or in part ) 7322 then the debtor will be made to 
pay after three fortnights double of what the surety has to pay 

( Yàj. I. 56, Nar. IV. 121, Visnu Dh. 8. VI 44, Kat. 539), But 
if the surety pays without being pressed he would get only' 
what he paid and if the debtor reimburses the surety without 
loss of time then he has not to pay double. These rules apply 
to money lent; but in the case of grain, clothes and liquids the 

debtor must pay to the surety three, four or eight times respec- 
tively ( Yaj. II. 57). Who could not be accepted as sureties has 
already been stated ( on pp. 291-292 ). 


Several were the modes of the recovery of debts. Manu 
( VIII. 47-48 ) requires the king to make the debtor repay his 
debt to the creditor in whatever way he can do it. There is a 
difference in the modes of recovery according as the liability is 
admitted by the debtor or not. If liability is denied then the 
only method is to file a suit for the recovery of thedebt. But if the 
liability is admitted by the debtor, then Manu VIII 49 (= Nar, IV. 
132), and Br. ( S. B. E. vol. 33 p. 329 v. 54) mention five means of 
recovery viz. dharma (persuasion), vyavahdra (legal proceed- 
ing), chala or upadhi (trick ), carita ( sitting down at his door ), 
or bala (eompulsion to do work or confinement). 10 appears 
from Ap. Dh. 8. (I. 6. 19. 1) that the method of sitting at the 
door for recovery of debts was known to Ap. (the creditor so 
doing is designated prafyupavista ). In a Marwad Inscription 


731. बहवश्वेस्पतिभुवों quiete यथाक्कृतम्‌'। अर्थेऽविज्ञेषिते ag घनिनश्छन्दृतः क्रिया i 
wreg IV. 120, विष्णु. VI. 42; एकच्छायाभविधानां दाप्यो यस्तत्र wed i भोषिते तत्सुतः 
सर्व पिशं तु सुते enu t कात्या, 538, q. by मिता. on या. II. 55, ष्य. ध. p. 251, एक- 
surasa or एकच्छायामविष्ठ is a technical expression meaning the same as 
‘undertaking joint and several liability’ and is explained by the (emm as 
“एकस्याधमर्णस्य छाया साइइयं तामाश्रिता एकच्छायाशिता अधमणों यथा कृत्स्नज्ज्यदानाय 
स्थितरतथा दाने प्रतिधुषो5पि रत्येकं कृत््नव्ृष्यक्घानाय Reet’. 

732. मतिभाइ्यं च थो वृद्यात्पीढितः प्रतिभाषितः । जिपक्षात्परतः सोऽर्थ दविगुणं लब्धु- 
आहति ॥ कात्या. 539, q. by अपरार्क p. 657, परा. मा. III. p. 253, वि. €. p. 45; ष्य. s 
p. 253 ascribes it to both कात्यायन and बृहरपति. 
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dated sarhvat 1198 (1141-42 A. D.) this practice is called kaya-vrata 
(yadi brühmanah küyavratam krtvā mriyate). Vide E. L vol. XL p. 37 
at p. 40. These modes of recovery except vyavahára are explained 
by Brhaspati as follows: The method of dharma consists in 
sending messages (to the debtor) from his friends and rela- 
tives, in persuading him to pay with sweet words, by following 
the debtor (i.e. by persistent dunning) and by frequent requests. 
Trick consists in the creditor borrowing from the debtor some 
ornament or other article under the pretext of its being required 
in a festival and not returning it or in retaining what the 
debtor has handed over to the creditor for being delivered to 
another; that is compulsion when the debtor is brought to the 
creditor’s house, is then confined or beaten and thus induced to 
repay the debt; that is Gcarita where the creditor keeps tied 
his own wife or son or cattle at the debtor's house or sits down 
at his door (fasting). Allthese methods could not be employed 
in the case of all debtors. Kat, (477-480) has already been cited 
(on p. 383) to show how the king is to employ the various methods 
in the case of brahmanas, traders &c. If the creditor employs 
any one of the methods (other than vyavahara) and harasses 
a debtor when the latter claims judicial investigation and there 
is a doubt or dispute between the two as to the amount, the rate 
of interest, the liability to pay, the creditor would lose his 
claim and would have to pay a fine equal (to the claim )7**, 
Kat. 589 and Br.735 (S. B. E. vol. 33, p. 331 verses 63-65) lay 
this down. But when the debtor admits his liability and yet 
does not pay and when the creditor therefore employs one of 
the means (other than a suit) appropriate to the caste and 
position of the debtor, then, if the debtor complains to the king 





733. saag दाप्यः सामाविभिरुपक्रमैः । धर्मोपधिवलात्कारेगृहसंरोधनेन et 
हुृत्सम्धान्धसन्द्ष्टिः सामोक्त्या्ुगमेन चच । प्रायेण वा ऋणी दाप्यो धर्म एष उदाहृतः ॥ 
sam याचितं चार्थमानीय ऋणिकाद्धनी | अन्वाहितादि वाहृत्य दाप्यसे तत्र सोपधिः॥ यदा 
स्वयृहमानीय ताङनाद्येरुपक्रमेः | ऋणिको दाप्यते यत्र बलात्कारः स कीतितः | QATTA 
बद्ध्वा कृत्वा द्वारोपवेशनम। यत्रर्णी दाप्यतेऽर्थ स्वं तदाारितमुच्यते ॥ gg. १. by स्सूतिख- 
IL p. 164, परा. मा. III. p. 255-256, क्कुललूक on ag, VIII. 49, ब्य. प्र. 
Pp. 256-257. 

734. न रोद्धव्यः क्रियावादी सस्दिग्धेर्थे कथञ्चन । आसेधयंस्त्वनासेष्यं दृण्ड्यो भवति 
धमतः ॥ प्रदातष्यं यद्भवति न्यायतरतद्वदाम्यहम्‌ | एवं यश्रणिको we क्रियावादी स उच्यते ॥ 
रूपसंख्यादिलाभेषु यत्र आस्तिक्कयोभवेत्‌ । देयानादेययोषापि wn @ कीतितः ॥ अना- 
da तु राज्ञे यः सन्दिरिधेथे प्रवसते । सह्य स विनेयः स्यास्स Great «rera wu. in 
waite, II. p. 166, ष्य. प्र. pp. 259-260. 


735. पीडयेशो धनी काश्विहृणिक॑ भ्यायवार्दनम्‌। तरमाद्र्थात्स हीयेत तत्समं wrogut- 
TARU कार्या. 589, प. by मिता. on या. 11. 40, अपराफ p. 645, ष्य. म, p. 260. 
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against the creditor, the debtor would be compelled by the king 
to pay the debt and a fine for unnecessary complaint ( Yaj. 
I. 40, Manu VIL. 176, Visnu Dh. S. VI19). Kat. (580-584) 
provides that where” it is the custom of the country, the 
creditor may hold the debtor in restraint openly before an 
assembly of people until he pays what is due, that when a man 
80 restrained has an inclination to answer calls of nature, he 
Should be followed behind by the creditor or he should be 
allowed to go alone but fettered, that he should. be allowed to 
go home for his meals and at night if he furnishes a surety, 
and that the surety will have to remain in restraint ( while the 
debtor is absent ), that if the debtor cannot secure a surety or 
does not aceept the proposal of furnishing one he should be 
confined in jail or should be kept guarded by men; but that a 
respectable man who is trust-worthy and pure in conduct should 
not be put in jail, that he should be allowed to go without fetters 
or after being bound by an oath. Manu VIII. 177, Yaj. IL 43, 
Nar. IV. 131 lay down that if a debtor is unable to pay a debt 
then he should be made to do work suitable to his caste in the 
house of his creditor of the same or higher caste in order to 
gradually liquidate the debt ( but without detriment to his own 
family ) and a bráhmana debtor should be made to pay by easy 
instalments?7,  Kaut. II. 11 provides?9 that agriculturists 
and king's servants should not be seized (for debts) at the 
time when it is the season for them to work, nor a woman for 
her husband's debt unless she has promised to repay her 


736. धार्योवरुद्धर्तक्वणिकः प्रकाश जनसंसादे | यावल quid च वेशायारस्थिति- 
dur ॥ ROANET यत्र स्याङ्‌ धार्यमाणस्य देहिनः । पृष्ठतो वासुगन्तष्यों निबद्धं था owur- 
जत्‌ ॥ स कुतमतिभू्चैव मोक्तव्यः ear A! आहारकाले मासे च निबन्धे मतिभूः स्थितः ॥ 
यो दुर्शनमतिद्चुवं नाधिगच्छे्ञ चाअयेत्‌ । स we fatter स्थाप्यो ande 
रक्षिणः॥ न चारके father आर्यः मात्ययिकः QR! सोनिबद्धः ममोक्तब्यो eg: 
mqa वा ॥ कात्या. 580-584 q. by स्सूतिच्च. 11. p. 165, बि, र. pp. 69-70, 
ब्य, भ, pp. 257-258. वि. र, p. 67 says that the mode in the first verse is a 
method of व्यवहार, In modern times a debtor who owes a decretal debt 
can be kept in civil jail under Order 21 rules 37-40 of the Civil Pro. 
Code. In most European countries imprisonment for debts was abolished 
only in the 2nd half of the 19th century. Even now in England under 
certain circumstances a judgment debtor may be imprisoned for 42 days. 
For आरके भिरोद्धष्यः vide बृशकुमारचरित 1. p.36 'सा प्व दुष्टकम्या ... चारफे 
निरोद्धव्योति?. 

737. निर्धनश्भाणिकं कर्म गृहमानीय कारयेत्‌ । शोण्डिकाद्यं जाह्मणस्तु दापनीयः शनेः 
sm n we. q. by वि. € p. 71, व्य, प्र. p. 261. : 

. .T38. अग्राह्याः कर्मकालेषु कर्षका राजदुरुषाश्व। खी घाप्रतिआविणी पतिकृतसुणमम्यत्र 
गोपालकार्धसीतिकेभ्यः । orfermg 111, 11. ` LN D te ee 
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husband's debt, but wives of cowherds and those who take a lease 
of lands for half produce may be arrested for non-payment by the 
husband, As compared with the harsh legislation against debtors 
in most ancient and medieval systems of jurisprudence the rules 
laid down by the smrtis are very mild and humane”, Jf there 
were several creditors there was priority among them i.e, the 
earlier debt prevailed over the later one; a brahmana creditor 
however ( whatever the date of his advance) was preferred to a 
ksatriya or other creditor (Yaj. II. 41, Kat. 514). Kaut." states that 
the debts owed to the Crown and a $rotriya take precedence over 
other debts and that unless the debtor is going to abscond 
several creditors should not simultaneously proceed against one 
debtor. Section 56 of the Bombay Land Revenue Code makes 
Government assessment & paramount charge on the land, But 
acc, to Kat. (513) if several debts were contracted in writing 
on the same date, they should all be treated as equal and paid 
off pro rata from the debtor's assets if insufficient; but, if a 
creditor established that a particular article belonging to a 
debtor was manufactured by the debtor with his money only, 
that creditor alone got the money recovered by sale of the 
article ( Kat. 515). Bharadvaja states?!! that if a debtor has no 
eash then the creditor should be paid by sale of the debtor's 
other property in order viz. grain, gold, iron, cattle, clothes, Jand, 
slaves, and conveyances, (in the absence of fields ) his garden 
and lastly his house and in the absence of even a house time 
should be granted to debtors of the three higher castes. 

739. Under the law of the Twelve Tables in Rome a creditor could put 
the debtor to death or sell him to a stranger beyond the Tiber or, if there 
were several creditors, they could divide the body of the debtor among them- 
selves after the third market day (Table III in Ortolan's Roman Law p. 106), 
Vide Sen's ‘Hindu Jurisprudence’ pp. 316-17 for later Roman and Irish 
rules. 

740. नानर्णसमवाये तु नेकं द्वौ युगपद्भिवदेयातामश्यत्र मतिष्ठमानात्‌ t तत्रापि qute- 
परण्या राजओजियबब्यं वा पूर्व प्रतिपादयेत्‌ । कोठिल्य 111. 11; नानर्णसमवाये तु यद्यतपूर्वक्ृतं 
भवेत्‌ । तत्तदेवाग्रतो qu राज्ञः स्याच्छोजियाद्य | कार्या. q. by स्मृति. II. p. 167, 
स. R. p. 255. E 

741. ऋणिकर्यं धनाभावे देयोग्योर्थस्तु तत्क्रमात्‌ । धान्ये fürend ote वा गोमहिष्या- 
दिकं तथा ॥ ow धूर्वांसवर्ग 'थ weenie यथाक्रमम्‌ | धनिकस्य तु विक्रीय प्रदेय मल- 
gee: । mR तथारामस्तस्याभावे Tears । द्विजातीनां Tenens कालहारो विधीयते ॥ 
भरहाज १. by sqw. f$. p. 254, परा. मा. Ul, 259, भ्यवहारसार p. 116. 
In view of this passage the remark of Mr. Golap Chandra Sarkar in his 
' Hindu Law’ (7th ed, of 1933) p. 432 ‘Hindu Law nowhere contemplates 
& compulsory sale of immovable property in execution of decrees’ seems 
hardly correct, t i 

56. 
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When a debtor was not able to return the entire debt ina 
lump, he should write on the back of the document of debt the 
sums paid by him from time to time or the creditor may pass 
a receipt (upagata or pravegapatra, as the Mit. designates it) to 
the debtor signed by himself (Yaj. II. 93, Nar. IV. 114, Visnu 
Dh. S. VI. 26). If the creditor, though requested by the debtor, 
would not pass a receipt he was to lose the balance of his debt 
(Nar. IV. 114). Nar. IV. 115 and Br. (S. B. E. vol. 33 p. 332 
verse 66) further provide that if the creditor does not write 
down (either on the bond itself or in a separate document) 
the money recovered by dharma or some other method then the 
debtor himself will be entitled to interest on the amount paid 
by him,744 When the whole debt is paid off, the creditor 
Should tear off the bond of debt or he may execute another 
document in order to show that the debtor is freed from the debt 
(if the original is lost or is not within easy reach) and when a 
debt is borrowed in the presence of witnesses, it should be re- 
turned in the presence of the same or other witnesses (Yj. IL 
94, Visnu Dh. S, VI. 24-25). Nar. IV. 116 requires the creditor 
to return the document when the whole debt is paid off or to 
announce openly to others that it has been paid 42, 


It has now to be seen who (other the man himself) are 
liable to pay a man's debt. The liability to pay another's debt 
may arise on three grounds, (1) religious, (2) equitable and 
moral, (3) legal, such as agency (express or implied) or 
authority. That the sons and grandsons of the original debtor 
are liable to pay on religious grounds the debt of the father is 
expressly stated by numerous writers such as Kaut.75 III. 11, 
Yaj. II. 50, Nar, IV. 4, Br. (S. B. E, vol. 33 p. 328 verse 49), 
Kat. (560), Vrddha-Harita VIL 250-51, Visnu Dh. S. VI. 27. 


741a. धर्माविनोद््ग्राह्मय wt यस्तूपरि न लेखयेत्‌ । न चैवोपगतं दद्यात्तस्य तदबृद्धिमा- 
प्युयात्‌ t qu. १. by वि. €. p. 80, व्य. पर. p. 277. 

742. Se वृथाहिश्चद्धणे तद्‌ भावे मतिश्रयम्‌। धनिकणिकयोरेवं विद्युद्धिः स्थास्परस्परम्‌॥ 
wreq IV. 116. असहाय explains ' मतिश्रयं विश्लुद्धिपञ्रम्‌?, while the स्ति, 
Il. p. 162 and ब्य. प्र. p. 277 read प्रतिश्रवम्‌ and explain ' प्रतिदानं कृतमिति 
साक्षिभिः श्रावणम्‌ 

743, जीबितविवाह भूमिमाति भाभ्यमसंख्यासदेशकालं तु न weg: | अर्थः 
शाख III. 11 ; क्रमाद्ण्याहतं प्राप्त पौजास्तच्चतुथोस्निव - 
Wà ॥ नारद्‌ IV. 4; ऋणमात्मायवत्पि्यं देयं yaf sr mm | dana समं देयमदेयं 
तस्तस्य dU बृ. q. by the मिता. on या. 71. 50; पुत्राभावे तु वातष्यसुणं पौत्रेण यक्षतः | 
वतुन a वातथ्यं तस्मात्तद्विनिवर्तते ॥ कात्या. 560 q. QRA. 11, p. 171, परा. मा, I 
p. 264, fü. ₹. p. 49, ष्य, म. p. 264. ` 
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The important question is whether the smrtis declare the liabi- 
lity of the great-grandson. It is clear that smrtis like that of 
Br. expressly say that the great-grandson is not liable to pay 
his great-grandfather's debt. The Visnu Dh. S. VI. 28 says 
that the descendants beyond the grandson need not pay if they 
are unwilling to pay. Others like Nar. IV, 4 and Kat. say that 
the obligation to return a debt ceases from the fourth. The 
question is what is meant by the fourth i.e. is it meant to 
exclude, in calculating, the original debtor or to include him ? 
It is possible to hold (particularly because the great-grandson 
is not expressly mentioned in most smrtis) that the fourth 
means ‘inclusive of the original debtor’, But this appears to 
be in conflict with the rule in Manu IX. 137 ( which is the same 
as Baud. Dh. S. II. 9. 6, Vas. 17. 5, Visnu Dh. S. 15. 46) that the 
801, grandson, and great-grandson confer the greatest spiritual 
benefit on the ancestor, the rule (Manu IX. 186, Nar. IV. 6): 
that pindas (in éràddha) are to be offered by three persons in 
descent and the general rule that whoever takes the inheritance 
must offer the pinda and pay the debts of the ancestor (Gaut, 
XII. 37, Yaj. II. 51, Nar. IV. 23, Visnu Dh. S. XV. 40 and VI. 29). 
Therefore, following the canons, viz. the rights to property are 
co-extensive with the liability to perform sSráddha and to pay 
off debts (which is quite logical and reasonable), that the 
texts relating to the same subject matter must be harmonized 
and reconciled as far as it is reasonably possible™ to do 
(ekavakyatà-nyáya), that apparently conflicting texts are to be 
assigned their appropriate spheres (visayavyavasthà ), and that a 
direct conflict (and so an option) is to be presumed only if no 
other recourse is open, the Mitaksars and other commentators 
put forward the interpretation that the texts stating that the 
great-grandson is not liable to pay the great-grandfather's debt 
apply only to cases where the great-grandson inherits no ances- 
tral property, but that he is liable if he takes ancestral property. 
Dr. Jolly in his note on Nar. IV. 6 (in S. B. E. vol. 33 p. 44) 
remarks: “the doctrine, viz. the liability to pay debts contracted 


744. This principle is stated by the मित्ता. on या. I. 4-5 as ` एतेषां ( मन्वा- 
दीनां ) प्रत्येकं प्रामाण्येपि साकाङ्कक्षाणामाकाङ्क्षापरिपूरणमन्यतः क्रियते विरोधे विकल्पः ।.? . 
मेधातिथि on wg. XI. 216 puts it in the same way ' पकशाञ्जत्वात्सर्वर्सूतीमामसति 
विरोधे wat योज्यं विरोधे तु विकल्पः?, This view is based on MAR II. 1. 46 

वाक्यं arntat चेद्विभागे eum The word प्रकषाकयता occurs in Vedan- 
tasütra III. 4. 24. In Vithal v. Prehiad 39 Bom. 373 at p. 379 this 
principle has been judicially recognized. s NES qe रा 
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by an ancestor extends to the great-grandson, is opposed to the 
teaching of such an eminent authority as Viüfiüneévara, who 
maintains in the Mitaksard that the great-grandson™s is not liable 
for debts contracted by his great-grandfather, and conversely that 
he does not inherit his property’. He makes similar remarks in 
his Tagore Law Lectures for 1885 (on ‘adoption, partition’ &c. 
p.171), Dr. Jolly is under some misapprehension since the 
Mit, in two places deals with this matter and expressly states 
that the great-grandson is liable to pay debts contracted by his 
great-grandfather if he has taken ancestral estate but not other- 
wise. The following propositions are deducible from the smrti 
texts and authoritative commentaries like the Mit. and the 
Viramitrodaya (VyavaharaprakàSa). The” first proposition is 
that the debts of a man must be paid by his three descendants 
(son, grandson and great-grandson) if they have ancestral 
estate in their hands (Mit. on Yaj. JJ. 51 quoted in note 745, 
Sm. C. IL p. 171, V. P, p. 264). The 2nd proposition is that 
even when no ancestral estate was taken by the descendants 
the son was liable to pay his father’s debts with interest, the 
grandson wag liable to pay his grandfather's debt but without 
interest and the great-grandson was not liable to pay even the 
principal, if he was unwilling to pay. This proposition is 
enunciated by Visnu Dh. S. VL 27-28, Br. (S. B, E. vol. 33 p. 328 


,745. On ऋणमात्मीय &c. of smrería referred to above the fimm. (on या. 
IL 50) remarks, ' सम॑ याषङ्ग्हीतं तावदेव देयं न वृद्धि: । तत्सुतस्य प्रपौश्रस्य अदेय- 
मय्हीतधनस्य | एतच्थोत्तरश्ोके स्पष्टयिष्यते’, On the words पुत्रहीनस्य रिक्थिनः 
(on या 71. 51) the मित्ता. explains: इत्येतदृपि पुत्रपौ्रहीनस्य मपोत्रावृयो यावि रिक्थं 
zee तदा ऋणं दाप्याः नान्यथेत्येवमर्थम्‌ | gaat wp रिक्थग्रहणाभाषेषि दाप्या- 
Rema’. Dr. Jolly probably misunderstood ‘ अग्रुषीतधनस्य? and held it 
‘to mean 'thát a great-grandson does not take the ancestral estate’, but it 
really means ‘if he has not taken &c.' The स्सुतिच्च, II. p. 171 says, ‘ud च 
मपिवामहादिकृतर्णापकरणानधिकारो चतुथवि्रिशहीतरिक्थस्येष न पुनर्गुहीतरिक्थस्यत्यवग- 
स्तष्यम्‌ । ... ग्रहीतरिक्थानां तु पोत्राणामधिकारो वृद्धिसाश्तिऋणापाकरणे । qu tera 
समामित्यस्याणदीतरिक्थविषयत्वात्‌ । ? 

746. The first proposition is followed by modern decisions in British 
India. Vide Lachman Das v. Khunnu 19 All, 26 (F, B.) which holds that 
the mortgagee of a man who had mortgaged joint ancestral property can 
enforce his mortgage against the grandson of the mortgagor for the realiza- 
tion of interest as well as principal, Ladu Narain v. Gobardhan 4 Patna 
478, Masit Uliah v. Damodar Prasad 48 All. 518 (P. C.) where the Privy 
Council held that the great-grandson is liable for the debts of his great- 
grandfather as much as he is liable for those of his father or grandfather. 
In all these cases passages from the smrtis of Yaj., Nár, and Br. and from 
the Mit. and the Viramitrodaya are quoted and discussed, . 
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v. 49 referred to on p. 443) and Kat, 556747, In Narasimharav v. 
Antaji 2 Bom. H. C. R. 61 it was held ( probably following Brhas- 
pati, though not quoted in the judgment) that the grandson was 
liable to pay the debt of his grandfather without interest even 
if there was no ancestral estate. This was felt to be a great 
hardship on heirs (taking no ancestral estate) and in order to 
remove it Bombay Act VII of 1866 (the Hindu Heirs’ Relief 
Act) was passed whereby it is provided that a son or grandson 
is not liable to be sued for the debts of his deceased ancestor 
merely by reason of his being such a son or grandson and that 
the son, grandson or other heir shall be liable only to the extent 
of the assets that come to his hands. The same is the law laid 
down in other parts of India by judicial decisions. Br. (8. B. E. 
vol. 33 p. 328 verge 48) recommends that the father's debt must 
be paid first of all and after that one's own debt; but a debt of 
the grandfather must always be paid even before the prece- 
ding two kinds of debt. These two propositions of Hindu 
jurists are very lucidly, but succinctly, set forth by the Vira- 
mitrodaya quoted below”, The third proposition (which is an 
exception to the above two) is that even a son is not liable to 
pay certain illegal and immoral debts of his father. This pro- 
position will be discussed a little further on. A fourth proposi- 
tion is that even when the father is not dead, the son, grandson 
or great-grandson may be liable to pay the father’s or other 
ancestor’s debt under certain circumstances. Yàj II. 50 pro- 
vides that sons (and grandsons) must pay the debt of the father 
when he is dead or has gone to a distant country or is afflicted 
with an incurable disease. Nar.7 IV. 14, Visnu VI. 27, Kat. 


747. पेतामहं तु TERS दृत्तं रोगिभिः स्थितेः । तस्मादेवंविधं Tass पैतामहं समम्‌॥ 
कात्या. 556 q. by स्सृति. II. p. 170 and fa. र. p. 48. 

748. पिच्यमेवाग्रतों देयं पश्चादात्मीयमेव qt तयोः पेतामह्ं पूर्व Jade सदा ॥ 
बृह, q. by व्य. म. p. 185, fÀ. x. p. 47, परा. मा. III, p. 264. 

749. पुत्रेण रिक्थग्रहणाग्रहणयोः सब्ृद्धिकमेव देयम्‌ । पुत्राभावे uper रिक्‍्थग्रहणे 
सोदयं देयम्‌ । अग्रहणे मूलमेव । sate तु रिक्थाग्रहणे मूलमपि न Fat ष्य. म. p. 264. 

750. धनग्राहिणि मेते मब्रजिते ह्विदृसमाः मवासिते वा तत्पुअपोत्रैर्थन॑ देयम्‌ । विष्णु 
VI 27; बिद्यमानेपि रोगार्ते स्ववेशात्मोषितेपि वा । विंशात्संवत्सरा्वेयसृणं पितृकृतं सुतैः ॥ 
ब्याधितोन्मत्तबद्धानां त्रा, Greentree । ऋणमेवंविधं gary जीवतामापि दापयेत्‌ ॥ 
सांनिष्येपि पितुः got देयं विभाषितम्‌ | जात्यम्धपसितोन्मत्तक्षयाम्वित्रादिरोगिणः॥ कात्या० 
548-550 q. by अपशार्क. p. 650, वि. र. pp. 50-51, परा. मा. III. 264, qg. 11. 
p. 169, sqa. नि. pp. 255-56. Some of these ascribe the last to बृहस्पति. 
The first and third verses of Kat, are quoted in Peda Venkanna v. 
Sreenivasa 41 Mad. 136 at p. 149. The sqq. मि. (p. 256) remarks that 
these texts indicate that during the father's lifetime only the sons are liable 
for the father's debts and not the grandsons, but if no sons are alive 
then even grandsons will be liable, ‘ 
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548-550 state that when the father, though living and near, 
becomes an ascetic (acc. to Visnu), is afflicted with such diseases 
or calamities as blindness from birth or loss of caste (due to 
grave sins), lunacy, tuberculosis, leprosy and other ( incurable) 
diseases or when he has left his country or has gone on a long 
journey or is very old (above 80) the son will have to pay the 
debt of the father after the twentieth year (from his going 
abroad), Acc. to V, R. (p. 50) if the father’s disease was incu- 
rable or if it was certain that he would not return from his 
journey then the son was bound to pay at once and was not 
entitled to wait for 20 years. Kat. (552-553) introduces! a 
further restriction that even when the father is dead, if the son 
has not attained years of discretion (i.e. if he is a minor) he 
need not pay the debt of his father during his minority ; but 
when the proper time to pay arrives he must pay the debt; 
otherwise the (ancestors) may remain in hell. Thus the son's 
liability during the father's lifetime or absence was not abso- 
lute but limited according to the smrtis and digests; judicial 
decisions, however, have brushed all this aside and the son's 
liability to pay his father's debts during the latter's lifetime is 
now as absolute as after his death. This will be discussed 
further on. 


According to all smrti writers even the son, though he may 
have taken the ancestral estate, is not liable to pay certain 
debts of the father which are compendiously described as 
‘illegal or immoral’ in the decisions of courts. Gaut. 752 XJI. 

751. नाप्राप्तव्यथहारेण पितर्युपरते meet काले तु विधिना देयं वसेयुनरफेश्यथा । 
अपाप्तष्यवहार्बे््वतभ्ज्रोषि हि नर्णभाक्र । स्वातन्ञ्यं हि स्मृतं Saas vase org | 
कोर्या. 552-553 q. by स्सुतिच्च. 1, p. 164, भ्य. w. p. 263. The 2nd is 
नारद IV. 31. 

752. आातिभाष्यवणिकरूछ्ठल्कमद्यशूसदृण्डाः पुआाक्नाभ्याभषेयुः । गो. 11. 38; आति- 
भाष्यं दृण्डश्चुल्कहेषमाक्षिकं सोरिक कामदानं sw नाकामः qst दायादो वा रिक्थहरो quim | 
अर्थशा्न 711. 16; झुराकामध्तक्ृतं दृण्डञ्चल्कावसिष्ठकम्‌ ! quart तथेवेह पुत्रो qure 
फेतुकम्‌॥ दूर्शलमतिभूर्यञ्र सुतः पात्ययिकोपि वा ॥ न तत्पुत्रा ऋणं quygan यः Raa: ॥ 
या. 11, 47, 54; न gs पिता दृद्याहद्यारपुञजस्तु पैतृकम्‌ | कामक्रोधसुराद्यूतातिभाष्यकृतं 
विना ॥ eme IV. 10; qué वा दृण्डहेषं वा geh तच्छेषमेब वा । न दातव्यं तु gio यश्च 
न ष्याबहारिकम्‌॥ उशनस्‌ १. by मिता. on या. 11. 47; कात्यायन explains कामक्रोध- 
कृत debts (mentioned in Nar. IV. 10 and Br.) as follows; ‘ यस्तु 

wem । om हिंसां ससुत्पाद्य क्रोधाद्‌ qd विमाइय वा । उक्तं तु्ठिकरं यत्तु 
विद्यात्‌ क्रोधकृतं हि तत्‌ ॥ कात्या. q. by अपरार्क p. 648, ggf. 11, p. 170, परा. मा. 
IIL. p. 266, fü. र. p. 58, ब्य. म. p, 266; yurgra is explained as ya बन्दिनि eg 


«Sp कितने शठे । चादच्यारणच्ारेु वृत्तं भषति निष्फलम्‌॥ q. by निता; on या. IL 47, 
ww. 11. p. 170. DU er ae MD 


पा] What debts need not be paid by sons 4 


38, Kaut. III. 16, Manu VIII. 159-160, Vas. 16. 31, Ya}. IL 47 
and 54, Nar. IV. 10, Br. (S. B. E. vol. 33 p. 329 verse 51), Kat. 
(564-565), Usanas and Vyasa provide that the son is not bound 
to pay the following debts of his father viz. those incurred as & 
surety (for honesty or appearance), for drinking or in gamb- 
ling, those arising from idle promises (to bards, wrestlers and 
the like), debts for promises made under the influence of wrath 
or illicit love to women, the balance of a fine or toll and those 
that are not vyüvaharika. A debt arising from wrath is explai- 
ned by Kat. as one where the father causes physical injury to 
another or destroys another's property through anger and then 
promises something to pacify the person wronged. As regards 
the suretyship debts of the father, Yaj. Il. 54, Vyasa and Kat. 
(561) provide that when the father was a surety for payment, 
then the son was bound to pay the principal of the debt for 
which the father stood surety, but the son of the son was not 
liable at all to pay the suretyship debt of his grandfather even 
when the latter was a surety for payment?53, These verses 
about the debts which the son was not bound to pay have been 
quoted and explained in numerous decisions of the courts. But 
as this work does not profess to be a treatise on modern Hindu 
Law those cases are passed over here. What is meant by 
‘debts that are not vyàvahürika' has presented the greatest 
difficulty to the medieval commentaries and digests and also 
to modern courts as noted below ?5*, Kat, 534 further notes that 


753. ऋण पेतामहं पौत्राः मातिभाष्यागतं ga: । समं वद्यात्तत्सुता तु न दाष्याविति 
निश्चयः ॥ व्यास q. by the मिता. on या. 11. 54; मातिभाष्यागतं didqieed न a तत्क- 
चित्‌ । पत्रेणापि समं देयसृणं सर्वत्र पेतृकम्‌॥ कात्या. q. by अपरार्क p. 656, वि. र. p, 44. 

754. यञ्च न व्यावहारिकं न न्याय्यामेत्यर्थः । अपरार्क p. 658; ' सौरिकम्‌ ! 
qa. 11. p. 170; न व्यावहारिकं सुरापानादिनिमित्तम्‌ । ष्य. प्र. p. 265: न 
कुदुम्धोपयोगीत्यर्थः । घालम्भद्वी; व्यवहारषहिण्कृतम्‌ | वि. चि. p. 17. Cole- 
brooke translates म व्यावहारिक as ‘debt for a cause repugnant to good 
morals'; other renderings are ‘which as a decent and respectable man 
the father ought not to have incurred’ (32 Bom. 348 at p. 351); ‘not 
lawful, usual or customary ' (39 Cal. p. 862. at pp. 868-869); ‘not suppor- 
table as valid by legal arguments and on which no rigbt could be esta- 
blished in a court of justice in the creditor's favour' (37 Mad, 458 at 
p. 460); vide Bat Mani v. Usafali 33 Bom. L.R. 130 (at p. 133) and 
Bal v. Maneklal 56 Bom. 36 where the various meanings of 'avyavaharika ' 
and the conflict of judicial decisions are set out (at pp. 50-53). In the 
lattér case the wide meaning of the words given in 32 Bom. 348 has been 
disapproved of (at p. 53). In Govindfrasad v. Raghunathprasad I. L. R. 
(1939) Bom. 533 a Full Bench has dealt with the meaning of ‘avyavaharika’, 
In Hemraj v. Khemchand I. L. R. (1943) All. 727 the Privy Council state 
the various renderings of avyavaharika given by different authors and judges 
and hold that Colebrooke's rendering makes the nearest approach to the real 
meaning of the word as used in the smrtis and that it is the character of the 
debt that is to be looked to-and not the actions of the father. 
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where the father became a surety for appearance (or honesty ) 
after receiving a pledge from the person whose surety he 
became, then the son of the surety may be made to pay the 
money due from that pledge in case the father is dead or has 
gone abroad 755, 


The case law on the subject of the father's debts and the 
son's liability to pay them has assumed enormous proportions. 
This is not the place to discuss the case-law. But as the courts 
in India profess to follow the Hindu Law of the sages and 
medieval digests, it is necessary to examine some of the 
principles laid down by the latest decision of the Privy Council. 
In Brij Narain v, Mangla Prasad 51 I. A. 129 (=46 All, 95) 
the following five propositions are laid down by the Privy 
Council (at p. 139): (1) the managing member of a joint 
undivided estate cannot alienate or burden the estate qua 
manager except for purposes of necessity; (2) if he is the 
father and the other members are the 8078, he may, by incurring 
debt, so long as it is not for an immoral purpose, lay the estate 
open to be taken in execution proceeding upon a decree for 
payment of that debt; (3) if he purports to burden the estate 
by mortgage then, unless that mortgage is to discharge an 
antecedent debt, it would not bind the estate; (4) antecedent 
debt means antecedent in fact as well as in time, that is to 
say, that the debt must be truly independent and not part of 
the transaction impeached; (5) there is no rule that this 
result is affected by the question whether the father, who 
contracted the debt or burdened the estate, is alive or dead. It 





755. aren बन्धकं ww दृशेनस्य स्थितो भवेत्‌ । विना far धन तस्माङ्‌ दाप्यः 
yaragi सुतः ॥ कात्या, 534, q. by the Mit. on Yaj. IL. 54, अपरार्क p. 656, 
Vide Choudhuri Govind Chandra v. Hayagriba 10 Patna 94, where it was 
beld that when a father stood surety for the honesty or good behaviour of 
another as guardian for a minor's property, the son was not bound to pay 
the suretyship debt of the father. In Kottapalli v, Kanuparti 58 Mad. 
375, where the father executed a surety bond that a certain judgment debtor 
would file an insolvency petition within a specified period and the debtor 
failed to do so, it was held that the guarantee was one for confidence or 
honesty and that the sons were not liableon the father's death, Similarly in 
Dhir Narain v. Shiva Sahay A, I, R. 1935 Patna 127 it was held that sons 
are not liable under Hindu Law where the father stood surety for appearance 
only. In Narayan v. Venkatacharya 6 Bom. L. R. 434 it was held that 
under the law of the Mitaksara a grandson is not liable to pay a debt which 
his grandfather contracted as a surety unless the latter in accepting the 
liability of a surety received some consideration for it, ' 
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is necessary to see how far these principles agree with or 
deviate from the law of the smréis and the digests, The first 
proposition is in consonance with the law of the smrtis and of 
the commentaries like the Mit. Yaj. IL 45 provides’ that 
whatever debt is contracted by the head of the joint family for 
the necessities of the family has to be paid by the members 
who take the ancestral estate when the head is dead or goes to 
a foreign country. The Mit. on Yaj. II. 114 quotes and explains 
a smrti text " Even one (the head or manager of a joint family) 
can make. a mortgage, sale or gift of immovable property in a 
time of distress, for the necessities of the family and. particular- 
ly for religious and charitable purposes”. What is meant by 
‘ debts in times of distress’ and ‘kutumbarthe’ is explained by 
Kat. (542-43) quoted in n. 756. This has been the foundation 
of numerous cases, the first and the most important of which is 
that of Hunoomanpersaud v. Mussumat Babooee™5’ 6 "Moore's 
Indian Appeals p. 393 (P.C.). The 2nd proposition laid down 


756. अविभक्तैः कुदुम्बार्थे यणं तु कृतं भवेत्‌ | दष्युस्तविक्थिनः पेते शोषिते वा कुदु- 
स्थिनि ॥ या. 11. 45; कुदुम्बाथमशक्तेन गृहीसं व्याधितेन वा । उपएवानिमित्ते च विद्यादापत्कृते 
हु तत्‌ ॥ कम्यावेाहिकं चेव पेतकार्ये च यत्कृतम्‌। एतत्स मरदातब्यं कुदुम्बेन कृत मभोः॥ 
कात्या. q. by अपराक p. 647, परा. मा. III. p. 268, Nar. IV. 3, Manu VIII. 166, 
Visnu Dh. S. VI,39 contain similar provisions, all of them employing 
the word कुदुम्वार्थे (for the purposes or benefit of the family). 


757. At pp. 423 and 424 of 6 Moore's Indian Appeals the Privy Council 
employ the following words that have become classical; ‘The power of the 
manager for an infant heir to charge an estate not bis own is under the 
Hindu Law a limited and qualified power. Itcanonly be exercised rightly 
in a case of need or for the benefit of the estate, The actual pressure on 
the estate, the danger to be averted or the benefit to be conferred upon it in 
the particular instance, is the thing to be regarded....They think that if 
the lender does inquire and acts honestly, the real existence of an alleged 
sufficient and reasonably credited necessity is not a condition precedent to 
the validity of his charge and they do not tbink that under such circum- 
stances, he ís bound to see to the application of the money'. The words 
'the actual pressure, the benefit to be conferred' and the remarks about 
inquiry by the lender are a prolific source of litigation and have given rise 
to a mass of ०886-1६, In L.R. 51 I. A. 129 at p. 137 the Privy Council them- 
selves say that the distinction’ made between secured and unsecured debts 
of the father is anomalous. They give an instance. ‘A father who is 
manager borrows a like sum from A and B. To A he gives a mortgage on 
the family estate containing a personal covenant. To B he gives a simple 
acknowledgment of loan. B sues and gets a decree; on this decree execution 
cah follow and the estate can be taken, A, suing on his mortgage, cannot 
recover’ (because the debt was not antecedent). ect $ 
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above also follows from several smrtis (such as Yaj. IL 50, 
Visnu Dh. 8. VL 35, Nar. IV. 2, 4, 6) and the rules about 
immoral debts cited above. But it is difficult to understand 
why the Privy Council make a distinction between a simple 
personal money debt of the father and a debt secured by a 
mortgage (as in propositions 2 and 3). The ancient texts and 
commentaries make no such distinction. Vide 42 Mad. 711 at 
p. 731, 26 Bom. 206 at pp. 217-219 (F. B.) and 60 Bom. 311 (F. B.) 
where this is pointed out. With the greatest respect it must 
be said that the distinction is not only without dharmasástra 
authority, but is also anomalous. The distinction between 
‘antecedent debt’ and a debt contracted at the time of execut- 
ing & mortgage is unknown to the smrtis or digests. The 
Privy Council had used for the first time in a very early case 
( viz. Suraj Bunsi v. Sheo Proshad 61. A. 88 at p. 106 = 5 Cal. 
148, 171) the words ‘ antecedent debt'759 for which there is 
nothing corresponding in the Sanskrit authorities and round 
which elaborate arguments came to be centred in numerous 
later cages. According to the Privy Council (proposition 5) 
the son’s pious duty to pay his father’s debt is as absolute 
during the father’s lifetime as after his death. It has been 
shown above that the duty was not absolute but qualified and 
limited during the father's life according to the smrtis. - 


Yaj. I. 52, Kaut. (IIL 11) provide that husband and 
wife, father and son and brothers cannot, as long as they 
are undivided, stand sureties for each other or be debtors 
and creditors of each other or be witnesses for each other. 
The Mit. has a long note on Yaj. II. 52. It shows that a wife 
may be divided as to estate from the husband if the latter 
desires (as laid down in Yaj. IL 114) and that in that case 
there may be the relation of debtor and creditor between them. 


758. The proposition laid down in 6 I. A. at p. 106 is ' where joint 
ancestral property has passed out of a joint family, either under a con- 
veyance executed by a father in consideration of an antecedent debt or in 
order to raise money for an antecedent debt or under a sale in execution of 
a decree for the father's debt, his sons, by reason of their duty to pay their 
father's debts, cannot recover that property, unless they show that the debts 
were contracted for immoral purposes and that the purchasers had notice 
that they were so contracted ' 


759. आदुणामध gear: पितुः ged चेष हि | nf uan aq 


T. 52; wrqedh पितापुत्रयोः आदुणां आाषिभक्तामां परस्परकृतमुणमसाश्यम्ह , 
S . 
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The Mit, further explains the sutras of Apastamba”™ (Ap. Dh. 
S. IL 6. 14. 16-19) which lay down ' there can be no division 
between husband and wife, for since the day of marriage they 
have to perform religious rites together, they also participate 
together in the rewards of merit arising from religious rites 
and also in the wealth acquired; for this reason when the 
husband has gone abroad if the wife spends on necessary 
occasions (out of the family wealth) it is not declared to be 
theft’. The Mit. explains that the absence of division between 
husband and wife is restricted to religious rites performed with 
érauta fires or smürta fire and in the rewards of meritorious acts 
and not in all actions or as to ail property. Therefore in other 
charities where no sacred fire is required ( pürta acts such as 
constructing a well or a public park ) they have separate rights. 
Vide S. V. pp. 353 for various explanations of Bháruchi and 
others on Áp. Dh. S. and V. P. pp. 255-56. 


The father is not bound to pay his son's personal debt; the 
husband is not liable to pay the wife's debt, nor the wife her 
husband's or son's. But in all these cases if the debt is incurred 
for the benefit or purposes of the family by the son, the wife or 
the husband then the father, husband or wife respectively would 
be liable ( Yaj. Il. 47, Nar. IV. 10-11, Kat. 545, 579) 7४, If the 
father promised to pay his son’s individual debt or if he appro- 
ved or acquiesced in it he was liable to pay it. Manu VIII. 167, 
Yaj. II. 45, Nar. IV. 12, Br. (S. B. E. 33 p. 329 v. 50), Kat. (545) 
provide that a debt incurred for the purposes of the family by 
any one such as the son, brother, uncle, the wife, the mother, 
the pupil or à servant or a slave even without the consent of 
the head of the family when he has gone abroad, should be paid 
by the head of the family. This liability and the liability when 
the manager of a family contracts a debt for the benefit or neces- 
sities of the family arise from agency (implied) or authority. 
Kaut. ( III. 11 ) holds that the husband may be seized (for work ) 








760. जायापरवबो् विभागो विद्यते । पाणिग्रहणाद्धि सहत्वं कर्मसु! तथा पुण्यफलेषु 
वष्यपरिग्रदेषु च । न हि भतुर्दिप्रवासे नेमित्तिके दाने स्तेयसुपदििरित | आप. ध. सू, II 
6. 14. 16-19 


ओपितश्यामतेनापि genig कुतम्‌ । दासञ्रीमातुहिष्येर्वा queque वा 
ww: ॥ कात्या (545) q. by अपराके p. 648, परा. मा. p. 268, fü. v. 56. अपरां 
reads वासरू्यमात्यदिष्यैर्वा अमात्य would mean agnates residing in the house 
This verse is quoted in Virasvami v. Appasvami 1 Mad. H.C. R. p. 
375, 379n. पितुष्यञ्जातएञजखीकासशिष्यादृुजीविभिः । यद्‌ यूहीत॑ Syed «x गृही 
दातुमर्हति ॥ qu. 4. by qw. II. p. 174. : 
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if he starts to go abroad without providing for the return of 
the debt contracted by his wife.7€2 


The general rule that the husband was not liable to pay the 
wife’s debt had an exception viz. the husband was liable for the 
debts of the wife in the case of cowherds, vintners, actors, 
washermen and hunters (and the like) whose income depends 
on their wives and whose household expenses are defrayed by 
their wives (Y&j IL 48, Visnu Dh. S. VI. 37, Nar. IV. 19). 
Similarly the rule that the wife was not liable for the husband's 
debt had certain exceptions, viz. a debt of the husband which she 
promised to pay because he was dying or going abroad or which 
was contracted jointly with her husband?9 ( Yaj. II. 49, Nar. 
IV.16-17) The Mit. on Yàj. II. 49 answers the objection raised 
by some that, as according to Manu VIII. 416 ( =Udyogaparva 
33. 64) the wife, son and slave are without property and whatever 
they earn is acquired for him to whom they belong, the wife 
would not be able to pay anything at all. The reply is that 
this verse of Manu does not mean that a wife or son can own no 
property atall, but all that it declares is that they have no 
independent power to dispose of their property. 

The order in which persons are liable to pay a man’s debts 
after his death is declared by Ya. IL 51, Nar. IV. 23, Br. ( S.B.E. 
vol 38 p.329 verse 52), Kat. (562,577), Visnu?* VI 29-30. 





762, पतिस्तु ग्राह्मः ख्रीकृतसृणमप्रातिविधाय मोषित इति। अर्थशास्त्र 171. 11. 

763. न श्री पतिकृतं quret gaged तथा | अभ्युपेतादृते यद्वा सष पत्या qu भवेत्‌ ॥ 
नारद IV. 16; wat पुत्रेण वा सार्ध केवलेनास्मना कुतम्‌ | ऋणमेवंविधं देयं नान्यथा qupd 
खिया ॥ मर्तुकामेन या भर्ता मोक्ता Faget त्वया । अपपञ्नापि सा वाप्या धनं यद्या्रितं ञ्रियाम्‌॥ 
कात्या, 546, 547 q. by gw. II. p. 176, vq. प. pp. 273-274, In I.L., R. 1 Bom 
121 at p. 124 Kat. 546 is cited. 1n Narotam v. Nanka 6 Bom. 473 it was 
held that a married woman who contracted a debt jointly with her husband 
was liable to the extent of her stridhana only and not personally. 

764. घधनञ्जीहारिपुत्राणासुणभाग्यो धनं mur! एत्रोऽसतोः ीधानिभोः efr धनि- 
पुश्रयोः ॥ नारद्‌ IV. 23; पूर्व दृद्याद्धनग्राहः पुत्रस्तस्मादृनम्तरम्‌ | afte: gam 
पुत्रो वास्यन्तनिर्धनः ॥ कात्या. (577) q. by eua. Il. p. 172, ष्य. मर. p. 271; Rau- 
eat ऋणं देयं तदभावे च योषितः | पुत्रश्च aque? रिक्थभाग्भियेथाक्रमस्‌ ॥ कात्या, 
(562) q. by विश्वरूप on या. II. 47 ; RST quotes a prose passage of बृहस्पति 
' धनख्रीदारिपृत्राणां प्रूवोभावे यथोत्तरमाधमर्ण्य तवृभावे क्रमशोस्येषां रिकथभाजाम्‌? |, while 
later works like the स्मृति. II. p. 172 and vq. x. p. 267 quote a verse of qr. 
tere व तथेव रयादुभाषे धनहारिणः ? . The Serqwfi on fleg. IV. 30 explains 
Yàj. H. 51 as अश्र qst विशेष्यः तस्येताने ` ्रीण्यपि Reena | 
Reun: ga: | तदृभावे कृतदाराकृतवाराणां समवाये AARTE: ... 0 mp अनस्या- 
hr । न विद्यन्ते अन्ये पुत्रदारादृयो यस्य ख अनन्यः एत्रदाराद्रिहितः। ने खितं अष्य 

fagen ... निर्धनो वा । अनश्यसहितः अश्रितङ्गव्यः मध्यमपदलोपी समासः! 
MER: पुत्रः ऋणे दाप्यः ? . . i i 
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Whoever takes the wealth of the deceased ( whether a son or a 
collateral heir ) is primarily responsible to pay the debts of the 
deceased; but if the deceased died without leaving any property, 
then he who takes his wife has to pay the deceased’s debts; 
if there be no wealth or taker of the deceased's widow, 
then the son even if he succeeds to no wealth has to pay. 
This liability may be said to be based on the equitable 
and moral principle that whoever takes the wealth of 
the deceased or his widow (over whom the deceased had 
a sort of dominion) was bound to pay his ;debts There 
appears to be some conflict between the texts; but it is more 
apparent than real. Verses (like Kat. 577) where the son 
is placed after the taker of wealth and before the taker of the 
widow refer to a son who has separate and independent wealth 
of his own and is more wealthy than the taker of the widow 
(though he himself being disqualified did not succeed to, 
ancestral wealth). When there is no wealth and there are’ 
several sons one of whom is congenitally blind or otherwise 
incompetent to succeed then the other sons are liable. From 
the fact that the taker of the widow is made liable for the debts of 
the first husband it should not be supposed that the ancient sages 
approved of widow-remarriage. On the contrary they condemned 
it (vide Manu V. 162), but, as the Mit. (on Yaj. IL 51) remarks, 
remarriages took place by custom among certain castes and 
nothing could prevent persons from taking widows as kept 
mistresses. Therefore as the wife was half of the husband 
(acc, to Vedic and other passages q. in H. of Dh. vol. IL pp. 428, 
584 n.) she was practically the husband's wealth (Nar. IV, 
22 expressly says so)76 and so the taker of the widow was 
saddled with the obligation to pay the debts of the deceased. 
This sentiment continued to modern times and in the Bombay 
Presidency the Legislature had to declare (by Bombay Act VII 
of 1866, sec. 4) that ' no person who has married a widow shall 
merely by reason of such marriage, be liable for any of the 
debts of any prior husband of such widow’. The Vaijayanti 
on Visnu Dh. S::VI. 30 quotes Yaj. IL 51 and Nar. IV. 23 and 


——— 


765. अधनस्य हापुश्नस्य सृतस्योपेति यः श्रियम्‌ । स आभजेकुणं sty: सेव तस्य धने 
यतः ॥ नारद्‌ IV. 22; योधिश्याहो पद्यपि शास्विरोधेनम न संभवति तथाप्यतिक्राश्तनिषेधः 
ूर्वपतिक्ृतर्णापाकरणाधिकारी wate । योषिद्ग्राहो यश्वतस्॒णां स्वेरिणीनामम्तिमां waite 
यश्च qnit Aaoi suara । मिता, on या. II. 51. Then नारद्‌ ( खीपुंसयोग) verses 
45-53 are quoted by the Mit, 
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explains them differently. According to it the word ‘ putra ’ 
(in Yaj. 1L 51) is. qualified by all the three adjectives viz 
‘ rikthagraha ’, ‘ yosidgraha ' (one who is married) and 'anany&- 
Sritadravys ’ (one who has no wife nor child and one who has 
taken no ancestral wealth, either because he does not desire it 
or because none exists). Therefore according to it among sons, 
the son that takes ancestral wealth has to pay the debts of the 
father, on failure of such a son when some of the sons are 
married and some are not, the married ones have to repay 
ancestral debts and lastly when there are no married sons the 
one that is wifeless, childless and also without wealth has to 
pay them. 


Niksepa ( deposit). The words niksepa, upanid and nydsa 
are sometimes said to be synonyms (as done by Amara )?$, 
though several ancient works define them separately. According 
to Yaj. IL 65 upanidhi is the deposit of an article enclosed in a 
box or the like made with another without telling him of the 
contents of the box. Yaj. IL. 67 holds nyása and niksepa to be 
different from upanidhi Narada? as quoted in the Mit, on 
Yaj. IL 65 defines upanidhi as the deposit of an article in a 
sealed receptacle without counting it in the presence of the 
person to whom it is entrusted and without telling him what 
the receptacle contains, while a niksepa is a deposit entrusted 
to à man after counting the articles in his presence, Manu 
VIIL 149 (=Vas. 16. 18), Kaut. JIL 12 hold niksepa and upa- 
nidhi to be distinct. A verse quoted by Ksirasvamin on Amara 
defines nyàsa as an open deposit and niksepa as the delivery 
of some goods to an artist or craftsman for being worked up or 
‘manufactured. Nar. (V. 1 and 5) defines niksepa as the 
deposit of one’s articles with another through confidence, while 
upanidhi is defined in the same way as Yaj. IL 65. Visvarapa7® 
defines nyása as an open deposit for safe custody and niksepa 
as delivery of one's article to another for handing over to a 





766. 'पुमादुपनिधिन्यांसः भतिवान तदर्पणम्‌! अमरकोश, श्माते त्वेषां भेदोरित। बास- 
मस्थ ... स्यस्थ यदृपितम्‌ । जष्यशुपनिधिम्यासः प्रकाइय स्थापित तु यत्‌ । निक्षेप: शिल्पिहस्ते तु 
भाण्डं संस्कर्तुमापतम | क्ीररबामी on अमरकोस. 

, 767. यथाह me । असंरण्यातमाशलिात॑ we way । तप्जाशीयाडुपनिधि 
fairi गणितं fy: | मिता, on था II. 65 

768. wap निर्दिषस्वरूप शम्यं cao qatar | निरकेपोग्पहरत एवं यदृष्यस्मै 

देयत्वेन मिंझितम्‌ । विश्वरूप on या. 11. 69 
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third. Kat. (592) makes 7 upanidhi a generic term for all bail- 
ments such as a sold article remaining in the hands of the 
vendor, a deposit, a pledge, bailment to one for delivery to 
another, loan of article for temporary use, goods handed over 
for sale to an agent. The Mit. on Yaj IL 67 defines nyisa as 
handing over to some member in the house an article in the 
absence of the head of the house for delivery to the head of the 
house and niksepa as a deposit in the presence of the depositee 
himself. The V. P. p. 280 briefly distinguishes the three as 
noted below. 7? 


Niksepa or upanidhi was a bailment made in trust and 
differed from an üdhi in this that the former was not given by 
way of security for a debt or for collecting interest but in 
confidence for safe custody.77 Br. (SBE vol. 33 p. 332 verse 2 ) 
says that such a deposit is made with another when one is 
leaving one’s home, or through fear of the king or for depriving 
one's kingmen.77 Manu VIII. 179 (=Nar. V. 2) says that one 
should entrust a deposit to a person who is born of a good 
family, is well-conducted, knows dharma, speaks the truth, has 
a large family, is wealthy and straightforward. The person 
with whom a deposit is made generally receives no personal 
benefit from it; hence the smrtis ( such as Br. in SBE 33 p. 333 
verses 6-8 ) extol the holder”? of a deposit made in trust to be 
as meritorious as one who makes gifts of gold or other inferior 


769, wa: प्रोषितनिक्षिप्त जन्धान्वादितयाचितम्‌ । वेश्यबृस्यर्पितं चैव सोर्थस्तूपानिधिः 
स्सुतः॥ कात्या. 594 q. by स्मृति. 11. 9. 3, अपरार्फ p. 664, विवाद्चन्त्र (7. 27, 
reads ma: मोषितमिक्षेपो ). 

770. ग्राहकस्य समक्षं order स्थापितं निक्षेपः । शुहस्वामिनोऽसमक्षं गणितमगणित 
वा तस्मिन्नागते एतद्वातव्यमित्युक्त्वान्यस्य तरपुत्रादेर्हर्ते qu न्यासः | स॒दाङ्कितं समक्षमगणितं 
स्थापितछुपानिधिरिति । व्य. म. p. 280. 

771. पूर्षशुपन्ययापेक्षया परहस्ते quat तदूनपेक्षया रक्षणार्थमेवान्यहर्ते त्रण्यसुपनियि- 
रिति ऋणादानानभ्तरसुपनिधेरवसरः | स. वि. p. 265. 

772. स्थासत्यागाम्राजभयाङ्‌ दायादानां च वञ्चनात्‌ । स्रवृध्यमप्येतेन्यस्य हस्ते निक्षे- 
पमाह तम्‌॥ qu. q. by efe. 11. p. 178; राजप्वोरारातिभयाद्वा यादानां q वञ्चनात्‌ । 
स्थाप्यतेऽन्यसृहे red Fava: स परिकीर्तितः ॥ qur. as q. by ब्य. प्र. p. 279. 

773. qaqa यद्भवेत्पुण्यं हेमकुप्याम्बरादिकम | सत्स्यास्पालयतो eund तथैव शरणा- 
mw MG यथा नार्याः Se: GSAT । दोषो भवत्तथा म्यासे भक्षितोपेक्षिति णाम्‌ ॥ 
म्यासङ्गण्यं न यृह्णीयात्तज्ञाइस्त्वयशस्करः | qw पालयेद्यत्मास्सकृद्याष्धितमर्पयेत्‌ ॥ WW- 
१ by egfttw. Il. p. 178, परा. मा. III. p. 281, व्य. म. p. 281, अपरार्क p. 662 
(first two only). 
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metals or clothes and condemn the misappropriation of a 
deposit or the losing of it through negligence as very sinful. The 
idea is that no one is bound to accept a deposit, but when a 
person accepts it, his primary duty is to preserve it with care 
and the next duty is to return it at the time agreed or on 
demand. The obligation arises from the trust reposed ina 
person. The rights of the bailee are limited as compared to 
those of the mortgagee or pledgee, but the very fact of his 
custody in trust clothes him with certain rights. The amount of 
care required of the depositee is the same as in the case of an 
üdhi, viz. he is to take the same care of it as he takes of his own 
goods and is not liable if the deposit is lost ( along with his own 
property ) through act of God or the king or is stolen by thieves 
(Manu VIII. 189, Yaj. 1. 66, Nar. V. 9 and 12, Br. in S.B.E. 33 
p. 333, verse 10, Kat. 593),7* In the Mrechakatika Carudatta 
accepts liability for the loss of the ornaments deposited with 
him by Vasantasen&, though they were stolen, because of his 
high sense of chivalry and of his idea that proper care was not 
taken by him or his friend. But Nar. V. 9 is careful to add 
that the loss through vis major or through theft must be real and 
not fraudulently brought about."75 Nar. V. 6 and Br. (in 
SBE 33 p. 334 verse 14) state that a deposit may be made in the 
presence of witnesses or without them, that it should be returned 
in the same way and condition in which it was made and that 
if fhere is a dispute, it may be settled by ordeal ( when there 
are no witnesses ).7 The article deposited must be returned 
in the same condition (as regards seal &c, ) in which it was 
handed over ( Yaj. IL. 65). It must also be returned to the man 
himself who made the deposit and not to his co-owners ( Manu 
VIII. 185, Br. in SBE 33 p. 333 verse 9).777 He is estopped 











774. देवराजोपधातेन यादि तन्नाशमाप्डयात्‌ | ग्रहीतृमृष्यसहितं तत्र दोषो न विद्यते । 
बह, q. by waite. 11. p. 179; fefürd यस्य यत्किंचित्‌ तत्मयत्नेन पारूयेत्‌ | दैवराज- 
कृताद्भ्यो विनाहास्तस्य कीर्त्यते ॥ कात्या. १. by egw. II. p. 179, ष्य. भ. p. 282. 

775. wg: सह fe अष्टो नष्टः स दायिनः। देवराजकुते तष्ट चेत्तज्जिह्मकारितम्‌ ॥ 
wm V. 9 

776 निधो य॑त्र बिंसंवादः मजायते। दिभावकं तञ्च दिंव्यखुभयोरापि चच स्युतम्‌ u 
Wt. q. by अपराके p. 664, vq. भ. p. 284 

777. स्थापितं येम बिंधिना येन यञ्च यथाविधि । तथैष तर्य तद्धेयं न देयं प्रत्यनन्तरे ॥ 
we. १. by agfa. II. p. 181, परा. मा. IIT. p. 281. ' स्थापकेतरस्य यस्य स्थापितब्ृष्ये 
स्वाम्यमस्ति अस्यभन्तर FETA । ? ww. II. p. 181. ष्य. प. 286 remarks on 
Wm VIL. 186 ` मत्यशन्तरबषुस्वे ठु ... नेंकर्मिस्‌ मरयनन्तरे देयम्‌ । कि तु सवमत्यनश्तर 
सक्षिधाविति न निकेमुषन्धुभिरभियोर्तष्य इत्यनेन vreratuqs | 
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from recognising the title of any one except the depositor, as 
in section 116 of the Indian Evidence Act. But if the bailor 
be dead the bailee can return it of his own accord without 
demand to the co-owners (Manu VIII. 186 = Nar. V. 10). In 
doing so however he must not return it to one of several heirs, 
but to all or in the presence of all. The loss of a deposit may 
be due to the fact that the bailee consumes it by using it, or to 
the bailee’s negligence or to his ignorance. In these cases the 
bailee was made to reimburse the bailor for the loss. But Kat. 
(597 )778 makes a difference, viz. when a bailee consumes the 
deposit by use he should be made to pay the price with interest, 
when he loses it through negligence he is to pay only the price 
(but without interest) and if he loses through ignorance, then 
he is to pay a little less ( i. e. less by one-fourth ) than the price. 
Vide Br. (S B E vol. 33 p.333 verse 11) and Nar. V.8. Ifa 
bailor knowing the proposed bailee to be a careless man deposits 
his goods with him, the bailee 18 not liable even if the goods 
are lost from any cause whatever ( Kat. 599 ).7? If immediately 
on demand by the depositor the bailee does not return the thing 
deposited or it is lost after demand from any cause whatever 
(including act of God or king), the bailee has to return the 
thing or the price of the thing ( when lost) and also is liable 
to be fined by the king in the same amount ( Yaj. IL 66, Nar. 
V.7). Ifthe bailee makes use of the article bailed without 
the permission of the-bailor, he should be fined by the king and 
should be made to return the thing bailed with interest ( Yaj. 
IL 67, Nar. V. 8). In the Raj T. ( VIIL 124-157 ) occurs the 
story of a person who had deposited one lakh of dina@ras with a 
merchant and had withdrawn some money from time to time, 
It further states that, when the balance was demanded, the 
merchant furnished a statement of accounts giving a list of 


778. sarih wore ्भक्षितसुपेक्षितम्‌ । अज्ञाननाशित चैव येन दाप्यः स एव 
तत्‌ ॥ भक्षितं सोद्यं दाप्यः समं दाप्य उपेक्षितम्‌ । ffareeqe प्रदाप्यः स्याङ्वष्यमज्ञानः 
नाहितम्‌ ॥ कात्या. 596-597, quoted by परा. मा. III. p. 283 (ascribes 597 to व्यास), 
च्य, मे. p. 282 (ascribes 597 to both कात्यायन and sara), मित्ता. on या 11. 67 (597 
only). gg. q. by परा. मा. III. 5. 283 and ब्य, प्र, p. 282 has a similar verse 
भेदेनोपेक्षया न्यासं ग्रदीता यदि नाशयेत्‌ । याक्यमानो न qum दाप्यं तरसो दूयं भवेत्‌ ॥. 
^ agaian’? मिता, Compare Sec, 161 of the Indian 
Contract Act. . 


779. ज्ञात्वा शब्यवियोगं तु दाता यत्र विनिक्षिपेत्‌ । सर्वोपायविनाहेपि ग्रहीता नेष 
दाप्यते ॥ कात्या, ५. by egw. IL p. 179, परशा. मा. III, p. 283, f&. «. 89, 
q. प्र, p. 282. 
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fictitious items of withdrawals for many years with interest 
and showing that very little of the deposit was left. The king 
brought home the fraud to the merchant and ordered that 
the original deposit being used by the merchant should bear 
interest. 


Kat, (506) provides that when a deposit, a balance of 
interest, purchase price ( not paid though the article be delivered 
to vendee ), or sale price ( article sold being retained by vendor 
though price is paid) is not returned or paid when demand is made, 
it carries interest at 5 per cent (from the date of demand )?9 
Manu VIII. 191 (which is almost the same as Nar. V. 13) provides 
that where a bailee does not return the deposit though demand- 
ed or where a person without making a deposit claims it from a 
person, both are to be punished 88 a thief by the king and to 
be made to pay a fine equal in amount to the price of the bailed 
article (claimed ) The deposit has to be taken back at the 
proper time by the depositor and the bailee has to avoid returning 
it at an improper time; if the latter returns at an improper 
time he should be made to pay a fine double of the value of the 
thing 7* ( Kat. 601 ). 


Yaj. IL. 67, Nar, V. 14, Br. (S. B. E. vol. 33 p. 334 verse 
15) extend these rules about niksepa to other kinds of bail- 
ments viz. to yácitaka ( an article such as an ornament borrowed 
from,a man on a festive occasion), anvahita ( what is handed 
over to a third man and is the property of another and 
has been pledged with a man), 79589, upanidhi, £pinyasa 
( giving an article such as gold to an artisan like a goldsmith 
for preparing an ear-ring or the like), pratinydsa (mutual 
deposit) Some of the rules about y&citaka are stated above 





780. निक्षेपं हृद्धिशेषं च क्रय विक्रयमेव चच। याच्यमानं न दृद्याओेेद्रर्धी पञ्चकं शतम्‌॥ 
कात्या by मिता. on या, Il, 67, परा, WW III. p. 224, वि. र. 15, “यो मूल्यं 
युहीत्वा विक्कीतमापि वख्ादि याखितं न qq क्रेता वा क्रीत्वा क्रयसाधनमूल्यं aed न 
qq स पश्चकशतक्रमेण वृद्धि दद्यादित्यर्थः ? विं. र. p. 15 

781. द्ाह्स्तूपमिधिः काले कालहीनं तु वर्जयेत्‌ । कालहीनं quu दण्डं Bat q 

अवाप्यते ॥ कात्या. 601 q. by अपराकं p. 663, स्सृतिंष्व, Il, p. 181, परा. मा III 
p. 286, न्य. म, p. 285 which remarks (following Sm. C.). यद्॒भयादुपनिधिरम्यस्य 
हस्ते श्यस्तस्तद्ध यातीते काले स ग्राह्य इत्यथः। तज्ज यातीतेपि काले ware नायाष्वितमपंणीयन्‌ i 
बृहर्पतिस्मरणात्‌ । rage वतमाने स्वयमेवायाच्चितं दीयमानं कालहीमं 
हस्य वामं greases तद्ववृतोपि quai युक्तः | Compare sec, 159-160 of the Indian 
Contract Act 
. 782, अन्वाहिते याचितके हिल्पिम्यासे सषम्धक t एव एषोदितो धर्मरतथा श झरणा- 
गते N gy. ५, by agfa. II. p. 182, व्य, s. 287. 
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(pp. 426-427). Kaut.?8 III. 12 states that a yacitaka or avakrita 
(lent on hire) article should be returned in the same condition 
in which it was received. If lost through act of God or king or 
through theft (after taking proper care) the depositee would 
not be liable. Kat. (610) provides? that he who having taken 
the loan of an article for use does not deliver it even on demand 
should be restrained (by the owner) and forcibly made to 
return it and fined by the king if he does not return it; he 
should be made to pay the price with interest (if the thing be 
lost after demand), If the loan of an article was taken for a 
specified period or for a particular occasion or purpose and a 
demand for return be made in the middle and the article is 
not returned when demanded, the person taking the loan 
would not be made to pay the price: but if a person who has 
taken on loan an article does not return it after the period 
fixed has expired or the purpose is served, the borrower must 
offer to the owner the price if the article be destroyed or 
lost and if he does not return even after demand ( when 
the period has ended ) the borrower would have to pay the price 
with interest. 


Kat. (609) states a reasonable counter-exception to the 
tule in 606 viz. ‘when the owner of an article borrowed by 
another is likely to sustain loss if the article borrowed were not 
returned on demand, then the borrower should be made to 
deliver it even though the time fixed has not ended or the pur- 
pose of the loan was only half fulfilled’. 


There are some special rules about éilpinydsa also, Kat, 
( 603-604 ) provides that if an artisan or craftsman retains an 
article delivered to him beyond the time that was settled (or 


783. याचितकमवक्रीतर्क वा यथाविधं ग्रक्ीयुरतथाबिधमेवार्पयेयुः । अषोपनिपाताभ्यां 
वेशकालोपरोधि दृत्तं «ni विनष्टं वा नाभ्याभवेयुः। हेषशुपनिधिना व्याख्यातम्‌। अर्थशास्त्र 111. 
12. On अन्वाहित there fs difference between the digests. The मित्ता. defines 
ana हस्ते निक्षिप aped gerere पश्चाद्न्यहस्ते स्वामिने देहीति निहितं तद्न्वाहितम्‌ । ? 
and is supported by कात्यायन (614 q. by चि. र. p. 84) ` अध्ुमार्गेण mrig अन्यः 
स्मिस्वच्यनान्मम | वृद्यास्त्वमिति यो वृत्तः स इहाम्वाधिरुव्यते,॥. The ब्यषहारसार p. 144 
quotes the very words of the मिता. egw. II. p. 182 and eq. w. p. 287 
define sreqrfire as dessus परथनमन्यहरते कृतम्‌’. ' म्तिन्यासर्य चय परश्पर- 
ग्रथोजमापेक्षया त्वयेदं मदीयं शक्षणीयं wag त्व॑वीयं रक्ष्यते क्ति न्यस्तस्य ग्रहणम्‌ |? मिता. 
on या. II. 67. 

784. यो याचितकमादाय न दुद्यास्मतियालितः । स मियह्म बलाइदाप्यो quas न 
वृदाति यः u कात्या. 610 q. by अपरार्क p. 664, surfer. 11. p. 184, विं. €. p. 92. 
This shows that he could at once resort to the remedy of घल, 
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agreed) for finishing the work he should be made to pay (its 
price) even if the article was lost through act of God, but the 
artisan shall not be liable to pay the price if the article were 
to belost through defects in the article itself; if (however) 
what is delivered for being worked or polished is destroyed 
through the fault of the artisan he should be made to pay the 
price 78, 


From the fact that Kat. 596 (quoted above in n. 778) employs 
the expression 'dapyah sa eva tat’ (he alone who misappro- 
priates or causes loss of a deposit by negligence), the words of 
Gaut. XI. 39 (quoted above under adhi) and the fact that 
niksepa is a title distinct from rnādāna (under which alone 
the liability of sons, grandsons, and great-grandsons is expressly 
declared) it follows that sons are not liable for the misappro- 
priation or loss of a deposit or article bailed to their father 
or other ancestor provided they have not themselves joined 
or helped in the embezzlement or loss. This is made clear 
by Haradatta on Gaut. XIL 39, the Vivadacintamani and the 
Viv&dacandra quoted below 785, 


It is interesting to note that N&r."? V, 15 places on the 
same level (as to liability for loss ) with the depositee and the 
like the man who takes in his charge a minor that has a good 
dealof wealth i.e. the person undertaking the position of the 
guardian of a minor's property has to take as much care of it 
as of his own and is liable in the same circumstances as a 


. 785. e संस्क्रियते न्यासो दिवसैः परिनिश्चितेः । mp स्थापेयच्छिल्पी वाप्यो देव- 
हतोप तत्‌ ॥ म्यासदोषाङ्विनाशः स्याच्छिल्पने mw दापयेत्‌ । वापयेष्छिरिपदोषात्तत्संस्काराथ 
wgfde | कात्या. 603-604 q. by स्तुति II. p. 183, परा. मा. III. p. 288, कि. र. 
P. 98. The example of 604 given in Sm. C. and others is old clothes 
delivered to à washerman and torn in the process of cleaning. Compare 
Sec, 161 of the Contract Act with verse 604, 

786. न केवल gara नाभ्याभवेयुः कि तर्हि येषां want निध्यावृयः कृतास्तानपि 
नाभ्याभवन्ति । हरदृ्त on गो. XIL 39; कात्यायनः । sarees... वाध्यः स॒ एव ae 
एवकारेण त्वपराधामन्तर्गततत्पुआद्व्यवच्छेद: । तथा च नाध्याभवेयुरिरयधिकारे गोतमः 
निध्यम्व -.. राधेन। सर्वार्पुत्रादीस्जिरपराधान । वि. चि. p. 26; पितुपरोक्षे तु तङ्गृहीतो 
न्यासः पुत्रादिना म Ja: | ऋणातिरिक्तणत्वादिति बलात्कार 
शुहीतानासुक्तानां सर्वषामन्यदेयत्वेनाव्येन दानेऽतिमसक्कात्‌ । ऋणाद्विद्विषोषवश्चनाभावाञ्च | 
विषादलग्य p. 27. 


787. प्रतिशक्वाति पोगण्डं यश्च सप्रथनं भरः । तस्याप्यष भवेद्धर्मः बढेते विधयः समाः ॥ 
areq ४. 15. मारू IV. 35 defines पोयण्छ as a synonym of बाल (a minor, up to 


the 16th year) “बाल on प्रोडशाहर्षात्पोगण्ड इति शस्यते?. Gaut, KIL 34 and ay 
VIII. 148 employ the word. : 
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depositee would be for logs of the minor’s property. Vide 
section 27 of the Guardian and Wards Act ( VIII of 1890) for 


the care required of a guardian 795 


788. The British India Courts have been very much exercised over 
the question of the liability of ancestral property in the hands of the son for 
the obligations incurred by the father by his misconduct or embezzlement 
either as agent or manager for another or as guardian of a minor's property. 
It would follow from the passages quoted in n, 786 that ancestral property 
in the hands of the sons is not liable, acc, to some of our digests, if the father 
used or lost a deposit or loaned article by his negligence or mismanaged a 
minor's property. It is firmly established that the son is not liable for a debt 
incurred by the father in circumstances which would render the father liable 
to a criminal prosecution, Vide Toshanpal Singh v. District Judge of 
Agra 611. A. 350. In the latest case on the point, Govindprasad v. 
Raghunathprasad,41 Bom. L, 7२, : 589 (F. B.) the exemption is carried 
further and it is recognized that &s to the exemption of the son for 'avyav- 
aharika' debts of the father, there are many cases which cannot be recon- 
ciled, that itis repugnant to good sense to construe ancient texts in the 
light of a system of criminal Jurisprudence developed long after and that 
the correct rule is to hold that 'the son can claim immunity when he proves 
that the debt of the father was of a character which was illegal, dishonest or” 
immoral (p. 602) ' though difficult cases may arise in the application of this 

rule. It would be far beyond the scope of this work to cite or discuss the 
other numerous decisions. 


CHAPTER XVII 
ASVAMIVIKRAYA ( sale by one not the owner ) 


The different modes of the sources of ownership have 
already been referred to ( H. of Dh. vol. II. pp. 130 ff) and will 
be referred to again under dayabhaga. According to Nar. VIL 1 
and Br. (SBE vol. 33 p. 335 verse 2) when’ a person, who 
holds an open deposit, a sealed deposit, an article bailed for 
delivery to another, stolen property, an article borrowed for 
some festival, a pledge, or property lost by a stranger and 
found ( by him ), sells it in secret (or behind the back of the 
owner) it is to be considered as a sale by one who is not the 
rightful owner. Vyasa has a similar verse. The word ‘sells’ 
is only illustrative and includes gifts and pledges. Similarly 
as most sales by one not the owner are clandestinely brought 
about, Br. employs the words ‘ in secret’ but even if the sale is 
effected openly the same consequences may follow. The same 
rules will apply to an article lost by the owner and found by a 
stranger. Kat, (612 ) provides that a sale, gift, or pledge, 
made by one who is not the owner, should be rescinded ( by the 
king or judge), Manu VIIL 199 and Nar. (q. by Sm. C. IL 
p. 213, V. P. p. 291 ) and others say the same thing. Yaj. II. 168, 
Nar. VIL 2 provide that the owner is entitled to recover his 
property from the person that purchases from one who is not 
the owner. If the buyer purchases an article not in the open 
market, then he is liable for punishment ; if he purchases from 
one who could have no means of possessing the thing sold 
(such as a slave without the master's consent) or for a very 
inadequate price or at à very unusual hour (8t midnight or 


789. निशक्षिप्तै वा परवव्य ae लब्ध्वापहुत्य वा। विक्री यतेऽसमक्षं यहिज्ञेयो(स्वामिविक्रयः | 
नारद्‌ VIL 1; निक्षेपाम्वाहितस्यासहृतयाखितथन्धकस्‌। उपांछ्यु येन विक्रीतमस्वामी सोभि- 
धीयते ॥ श्रु. १. by ega. II p.213 च्य, म, p. 290; यास्वितान्वाहितन्यासं qe 
ऋोल्यस्य यद्धनम्‌ । विक्रीयते स्वाम्यभावे स ज्ञेयोऽस्वामिविक्रयः । व्यास q. by sq. 
p. 195, vq. x. p. 290. 

790. अस्वामिविक्रयं दाममा व पिनिषतंयेत्‌ ! कात्या. 612 4. by the मिता, on 
था, 11. 168, परा. मा. p. 291, वि. €. p. 104, The vq. s. p. 291 takes अस्वामि- 
fami as one word “ अस्वामिना ga विंक्रयम | अस्वामिकृतस्वं दानाध्योरषि तत्साह- 
weit’, while wq. म. p. 195 says अस्वामि is a separate word and an adverb, 
The latter had to explain in this way in order to directly connect the absence 
of ownership with all the three kinds of transactions, 
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ihe like) or from bad characters then he is to be punished as a 
thief ( Yàj. IL 168, Visnu Dh. S, V. 166, Nar. VIL 3, Manu 
VIH. 202, Br. in SBE vol. 33 p. 336 verse 11). Such a sale is a 
fraudulent one. If the buyer purchases (through ignorance) 
in market overt from one who is not the owner, he incurs no 
blame ( no punishment), but he may have to hand over the article 
to the real owner ( Visnu Dh. S. V 164-166 ).7% The purchaser 
from one not the real owner can free himself by producing the 
vendor (called mila in Manu VIII. 202, Br. and Kat.) and 
should not attempt to conceal from whom he came by the 
thing, otherwise he would be liable to be punished equally 
with the vendor as a thief (Nar. VIL 4). Br. (SBE 33 p. 335 
verse 3), Manu VIII. 201 and Yaj. IL 170 say that when the 
vendor has been produced by the vendee, then the latter is not 
to be proceeded against, but the vendor has to litigate with the 
real owner who has lost his property and when the vendor 
loses the suit he has to pay the price to the buyer and a fine to 
the king and the owner gets his property back.7? If the 
vendor has gone abroad adequate time should be granted to 
the purchaser to produce him (Kat. 615). The purchaser in 
order to escape blame ( punishment ) has to produce the vendor 
and if that cannot be done owing to the vendor's absence he 
has to prove that he purchased openly (Br. in SBE 33 
p. 335 v. 4, Manu VIII. 202, Kat, 615, 618-619 ) If he cannot 
do any of these two, then the purchaser would be liable to pay 
the price to the real owner as claimed and a fine to the king. 
Manu VIII. 198 prescribes that one who sells without being the 
owner but being a member of the owner’s family should be fined 
600 panas, while a vendor unconnected with the real owner's family 
should be dealt with as a thief. The same rule applies toa 


791. अजानानः प्रकाश यः qued क्रीणीयात्‌ तत्र तस्यादोषः । स्वामी व्रग्यमाप्छु- 
यात्‌ । यद्यमकाशं हीनमूल्ये च क्रीणीयात्तदा क्रेता विक्रेता व '्योरवच्छास्यो | विष्णुधर्मसूत् 
V. 164-166; sage बहिग्रामालिशायामसतो जनात्‌ । हीनमूल्यं स यत्क्रीतं ज्ञेयोसा- 
gumma: ॥ gg. q. by ष्य. प्र. p. 291, बि, रः 107, परा. मा. HI. 293, 

792. मूले समाइते क्रेता नाभियोज्यः कथंचन | मूलेन सह वादस्तु नाष्टिकस्य विधी- 
यते ॥ gg. q. by मिता. on या 71. 170, while परा. मा. III. 295 and egfte. IL. p. 215 
attribute it to व्यास. विक्रेता दितो vw हीयतें व्यवहारतः। Bra राज्ञे मूल्यदण्डो मद्‌ 
द्यास्खामिने धनम्‌ ॥ gu. q. by qu. मा. III. p. 295, qfi. II. p. 215. 

793. मक्काशं वा क्रय कुर्यान्मूलं वापि समर्पयेत्‌ । मूलानयनकालस्तु qur योजन- 
संख्यया ॥ कात्या. q. by मिता. on या. IL 170 (reads देयस्तत्राष्वसंर्यया), अपरार्क 
p. 776, fà. «. p. 101; असमाहार्यमूलस्ठु ware विशोधयेत्‌ । विशोधिते क्रये. राज्ञा न 
वक्तव्यः स किचन ॥ अनुपस्थापसम्मूलं क्रयं वाप्यविशोधयन्‌ .। यथाभियोगं धानिने धनं दाथ्यो 
दमं ऋ सः ॥ कात्या, 618-619 q. by मिता, on या, II, 170, चि, x. pp. 106, 108, ब्य, म, 
pp. 196-197. 
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vendor selling another's article through ignorance or mistake 
and one doing so with full knowledge. The person who has lost 
a chattel and claims it from the finder is described as na@stika™ 
in Kaut. IIL 16, Manu VIII. 202, Kat, (614) and elsewhere, the 
word being derived from nasta ( what is lost). The idea is that 
openly purchasing an article in the presence of a number of 
people for an adequate price negatives fraudulent intent and leads 
to the inference of a purchase in good faith and such a purchaser 
even though he may have to part with the chattel to the real 
owner when the latter proves his title, incurs no blame and is 
entitled to recover from the vendor, if he has to surrender the 
article, the price paid by him. When a person claims a lost 
article as his he has first to prove his title and possession by 
evidence (such as that of his kinsmen or a document &c.) and 
that he had not sold or donated or abandoned it ; 75 after he has 
proved his title the purchaser is called upon to prove his 
purchase as honest by evidence i. e. by producing the vendor or 
by showing that he purchased openly and for adequate price 
( Kat. 613, Yàj. I. 170). When this is done the purchaser escapes 
blame but has to surrender the article to the true owner. Kat. 
(616) 8008 ??० that in the case of 'asv&mi-vikraya' no other 
means of proof whether divine or human (except the evidence of 
witnesses such as kinsmen ) is declared to be proper. Acc, to 
the V. P. p. 293 other evidence and even ordeals may be admissi- 
ble in sale without ownership, but the Sm. C. p. 216 and the 
Madanaratna say that on account of the express words of Kat. 
this is not possible. If the owner who alleges the loss of an article 
fails to prove his title and prior possession he has to pay a fine 
to the king equal to jth of the price of the article. Kat. ( 620) 
and Kaut. (.III. 16) state that on failure to prove his title the 
person claiming "? the article as his should be fined as a thief, 
in order to deter (others) from taking undue advantage (i.e. 
preferring false claims). Kaut.79 IIL 16 and Yaj IL 169 


794. नहमस्वेषते नाष्टिक:। नष्टमस्यास्तीस्येष॑ ठनि कृते मज्ञावित्वात्स्थाधिको5ण्‌ कर्तव्यः। 
नह प्रयोजनमस्येतिं वा। मेंधा० on ag VIII. 202. The sütras referred to are पाणिनि 
V. 2. 115, V. 4. 38 and V. 1. 109. 

795, नाएिंकस्तु परकुर्वीत wur ज्ञातुभिः स्वकम्‌ । अवृत्तत्यक्तविक्रीतं कृत्वा स्वं लभते 
धनम्‌ | कास्या 614 q. by अपराक p. 777, बि. र. p. 104. स. बि. p. 306. 

796. पकाश wp क्रयं कुर्यात्साधुभिक्ञातिभिः स्वकैः । न तत्रान्या करिया प्रोक्ता दैविकी 
स षह माझुची ॥ कात्या. 616 q. by अपराकं p. 717, परा, मा. 296, वि. €. p. 106. 

797. यदि स्व॑ ak: je सुते जझ्ञार्तिभिर्नाष्टिकों धनम्‌। मसङ्गविनिवृरयर्थं न्योरवद्ण्डमर्ह ति u 
कात्या, 620 q. by आरा p. 777, i p. 105, पशा, मा. III. p. 297. 

798. . meraymrarera स्वामी आइयेत्‌ । देशकालातिपत्तौ वा स्वयं गृहीत्वों - 
qut | अर्धशाश्न III. 16. oe 





II] Rights of the real owner 465 


provide that when the real owner finds his lost article in the 
hands of a stranger he should get him apprehended by the royal 
officers ( such as chauroddharanika, acc. to Mit.), but that if the 
owner thinks that much time will be lost or distance will have 
to be traversed (for going to officers) he should himself seize 
the person and bring him before the court. The Mit. explains 
that the buyer should have the seller arrested and, if the seller 
is dead or gone abroad, that he should hand over the article to 
-the real owner. Where a purchase has been made in the midst 
of a row of traders to the knowledge of the king's officers, but 
from & vendor whose habitation was unknown or where (after 
the purchase) the vendor dies, the real owner (of the thing 
sold by one not the owner ) will recover his own property after 
paying half the price to the purchaser, since the rule of justice 
in such a cage 80 requires, because to purchase from one ( whose 
habitation is ) not known is a fault (in the purchaser ) and not 
taking proper care (of one’s goods ) is also a fault in the real 
owner (Br. in S. B. E. vol. 33 pp. 335-36 verses 7-9 or Kat. 
621-623), Marci (q. by Apararka p. 775, Sm. C. IL p. 217) 
has similar provisions. Br. (S. B. E. vol. 33 ‘p. 335 verse™ 
6) provides that in a suit where there is no evidence the king 
shall take into consideration the character of the litigants and 
give 8 decision according as the credibility of the parties is 
equal, greater or less. 


As regards articles lost and found by the king's officers, 
vide above ( pp. 175-176 ). 


799. वणिंग्वीशीपरिगल विज्ञातं राजपूरुपेः। अविज्ञाताअयात्‌ क्रीतं विक्रेता यत्र वा सूतः। 
स्वामी वृस्वार्थमूल्यं तु प्रणक्कीत स्वर्क धनम्‌। अर्ध दयोरपद्ठत तत्र स्याद्ष्यवहारतः ॥ अविज्ञात- 
क्रयो दोषस्तथा चापरिपालनन् | meg द्वयं समाख्यातं डष्यहानिकर' बुधैः ॥ gg, acc. to 
अपरार्क p. 775, gegm on way. VIIK 202 (the first two only); and कात्या. 
acc. to श्सूतिच्च. Il. pp. 216-217, परा. मा. III. pp. 297 and 300, eq. घ. 
pp. 295-296. Law helps the vigilant. The rules under 'asvamivikraya ' 
are based on the doctrine that no one can confer a better title to the goods 
sold than he himself has (vide section 27 of the Indian Sale of Goods Act TX 
of 1930), The verses recognise an exception in cases where both purchaser 
and the real owner are equally at fault. 


- 800. प्रमाणहीनवादे ठु पुरुषापक्षया wu: । समन्यूनाधिकत्वेन स्वयं कुर्याद्विमिर्णयम्‌ ॥ 
we. १. by eufiw Il. 9, 216, fü. €. p. 108. 
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CHAPTER XVIII 


SAMBHUYA-SAMUTTHANA ™ 
(A joint undertaking, partnership). 


Where traders or others (like actors, musicians or artisans) 
carry on a business jointly it is termed a partnership (Nar. VI. 
1 and Kat. 624).% Br. (SBE vol. 33 p. 336 verses 1-2 ) says 
that a man should carry on a joint business with other persons 
of good family, that are clever, active, intelligent (or educated), 
familiar with coins, skilled in (controlling) expenditure and 
income, honest and valiant (or enterprising) and that joint 
undertakings like trade should not be carried on by prudent 
men with persons (partners ) who are weak or lazy or afflicted 
with disease or are unlucky or destitute (of money )99 The 
meaning is not that all the above qualities must exist in all 
partners, but that according to the nature of the undertaking 
some of these qualities will be absolutely necessary. Nar, 
VI. 2-3, Yaj. IL 259, Br. (SBE vol. 33 pp. 336-337 verses 
3 and 4) prescribe that the expenses, loss, profit or work of 
those who jointly lend gold, grain or liquids shall be according 
to the capital put in by each. The duty of each is to act 
honestly towards the others, whether they are present or absent, 





801. 'सम्भूय is the indeclinable past participle of the root भू with qq and 
means ‘having formed together or come together’ and सम्ु॒ुत्थान means ' under- 
taking’. So the two words mean ‘undertaking in which are joined together ' 
(labour, capital or both). 


802, समवेतास्तु ये केच्चिच्छिल्पिनो बणिजोऽपि वा। अविभज्य पृथग्भूतेः मासे तत्र फलं 
समम्‌ ॥ कात्या 624 q. by अपराक p. 832, परा, मा. III, p. 304. 


803. कुलीनद्क्षानलसः माजञेनाणकवेदिभिः | आयव्ययज्ञैः स R: कुयोत्सह- 
क्रियाथ्‌ ५ अक्ञक्तालसरोगातमन्कृभाग्यनिराश्जयेः । वाणिञ्याद्या ज कर्तव्या gil: 
(huis कृह. ५. by efra. 11. p. 184, अपरा pp. 831-832. ' सहक्तियां षाणि- 
ज्यक्षिह्िल्पऋतुसंगीतस्तेन्यात्मिकामेत्यर्थ: । तत्र बाणिज्यक्रिया नाणकवोदिभिरायव्य यज्ञेः 
सम्सूय कायो । Beat तु आयव्ययज्ञेः | शिल्पीक्रिया संगीतक्रिया छ arg: । › स्खृतिज्य. 
IL. p. 184. —— 


804. watt कुरषतो ये तु हे मधान्थरसादिना | समन्‍्यूनाधिकेरंशेलांभस्तेषां तथाविधः ॥ 
समो न्यूनोधिको stay येन क्षिप्तत्तथेब सः । व्ययं दृद्यात्कम कुर्याह्लाभं ग्रह्लीत Ww one. 


a. by. eqfüw Il. p. 185, sq. प्र. p. 298. अपरार्क p. 832 ascribes the first to 
WATT. 


गा] Duties of partners AG? 


in sales or purchases of various commodities.®5 Br. (SBE 
vol 33 p. 337 verses 5-7) provides that whatever % property 
one partner may give (or transfer), being authorised to do so 
by the rest, or whatever document (or transaction) he may 
cause to be executed, all that is to be deemed as done by all 
partners; the partners themselves are declared to be the judges 
(the deciding persons) or witnesses among themselves in a 
doubtful case and in case of fraud, provided they are not 
already at feud among themselves, It follows from this that 
by entering into an agreement of partnership, each partner 
agrees that he submits to the decision of the other partners in 
cases of doubt. If any one from them is found out to have 
practised fraud on the others in sales or purchases he should 
clear himself by special oaths or ordeals, Yaj. IL 260, Nar, 
VI. 5,97 Br. (SBE vol. 33 p.337 verse 9) provide that each 
partner is responsible to make good what has been lost through 
his negligence or in consequence of his acting against the 
instructions of the others or of his acting without their authority 
or consent. If any one of the partners saves partnership 
property from act of God or the king or thieves ( or similar 
calamity ) by his own exertions he is to be awarded (as his 
special share) one tenth of the property saved ( Yaj. IL 260, 
Kat. 631,95 Nar. VL 6). If any partner is crooked or fraudu- 
lent the rest may expel him without giving him any profit; a 
partner who is incompetent to work (personally) should get 
the partnership business done through another ( Yaj. IL 265 ). 
Yaj. II. 264 and Nar. VI. 7 and 17-18 state that if one partner 








805. समक्षमसमक्षं SITUE: परस्परम्‌ | नानापण्याछसारात्ते प्रकुयुः क्रयविक्रयो ॥ 
व्यास १. by aga. 11. p. 185, अपराक p. 832, Compare sec. 9 of the Indian 
Partnership Act (IX of 1932) about the duty to be just and faithful. 

806. बहूनां संमतो यस्तु वृद्यादेको धथनं नरः । करणं कारयेद्वापि सर्वेरेव क्रतं भवेत्‌ ॥ 
परीक्षकाः साक्षिणस्तु त एवोक्ताः परस्परम्‌ । सन्दिग्धेर्थे वञ्चनायां न चेद्विद्वेषसँयुताः ॥ यः 
कश्चिदृ़्कस्तेषां विज्ञातः क्रयविक्रये । शपथेः सोपि शोध्यः स्यात्‌ सर्ववादेष्वयं विधिः ॥ 
ge. q. by ष्य. म. p. 200, चि. x. pp. 113, 123, व्य, s. p. 299; अपरार्क p. 832 has 
all these, ascribes the first to कात्या. and reads ऋण wp क्ारये०. What is meant 
is that when one partngr raises an objection they have to decide what is 
to be done by a majority (and so they are judges in their business). Vide 
sections 12 and 18 of the Indian Partnership Act as to the decision by the 
view of majority and as to agency of partners. 


807. प्रमादालाशित॑ दाप्यः प्रतिषिद्धकृतं च यत्‌ | emque यत्कुयांत्सवसम्धूयका- 
रिमिः ॥ नारद VI. 5. 


808. Wren: सलिलावभेजष्यं यस्तु समाहरेत्‌ । तस्यांशो दृशमो देयः nimio 
बिधिः ॥ कात्या. 631 १. by परा. मा, III. 305, वि. र. p. 114. , 
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goes to a foreign country and dies, his share should be taken 
by his heirs ( son &c. ) or by his agnates or cognates; in default 
of these the other partners may take it and in default of them the 
king may take it after waiting for ten years to see whether any 
heir or claimant turns up. Katy&yana 9? states that in the case 
of artisans who together carry out some work, those among them 
who are directors of new methods get four shares, those who 
are adepta in the craft three shares, those who have studied the 
craft two shares and the apprentices only one share. Whatever 
is given to strangers by all together (i.e. by the partnership 
firm ) should be claimed back by the firm as such; any single 
partner should not claim it; if he does so he willlose his share 
of the profit, Some rules are prescribed by Br. that among 
dancers, singers and musicians, the singers get equal shares; 
while those who beat the tune only get half share each, 
similarly in the joint construction of & mansion or a temple 
the head of the artisans gets two shares. An artisan?! ( §ilpin) 
is one who manufactures or works upon gold, silver, yarn, wood, 
stone and hides or one who has mastered one of the (64) arts, 
If a king has ordered a band of adventurers from among his 
subjects to make a plundering expedition in enemy country, Br. 
(in V. R. p. 125 ) and Kat. (633-635 )9'? prescribe that the king 
gets one tenth ( है acc. to Br. ), the leader gets four shares in the 
remainder, the valiant among his followers three shares, the 
more capable two shares and the rest one each and that if any 
oue of them is caught the money for his ransom should be 
contributed by all according to their shares, When no agree- 
ment is made as to shares in property by traders, husbandmen, 
thieves and artisans similar rules apply 313, 


° 


809. शिष्यकाभिज्ञषकुशला आचार्याश्वेति शिल्पिन:। एकद्विच्रिचतुभागानहरेयुस्ते qur- 
STU Ul कात्या. 632, q. by व्य. म. p, 201, अपरार्क p. 838, वि. र. p. 124. 

810. समवेतैरतु vat मार्थनीयं तथेव तत्‌ । न यावेत च यः कश्बिल्लाभात्स परिहीयते ॥ 
we. qa. by अपरार्क p. 833, बि. र. p. 123, व्य. प्र. p. 300. 

811. हिरिण्यरूप्यसञ्ाणां काष्ठपायाणचर्मणाम्‌ । संस्कर्ता च कलामिज्ञः शिल्पी चोक्तो 
मनीषिभिः Wye. q. by वि. र. p. 124, ष्य. भ. p. 304 (reads हिरिण्यकुप्य० ) 

812. weg यत्स्याचप्यौरेः स्वाम्याज्ञया हृतम्‌! राज्ञो दृशांशम॒द्धघृत्य विभजेरन्य- 
wm Qi चोराणां झुर्यभूतस्तु चतुरॉशांस्ततो हरेत्‌ । ञूरोजञांश्रीन्समथो द्वौ शेषारत्वेकेकमेव 
वा ॥ तेषां Wrenqwret यो ग्रहणं समवाप्लुयात्‌ | तन्मोक्षणार्थं wed वहेयुस्ते यथांशतः ॥ 
कात्या. १. by स्मृति. Il. p. 189, sqa. मि, p. 286, परा, मा. III 311, 
ब्य. u. p. 305 

813, बणिजां कर्षकाणां च चोराणां झिल्पिनां तथा । आनियम्यांशकर्तणां avery 
faota: u कात्या. q. by tq. st. p. 305, पराः मा. HI. p. 312, बि. v. p. 126 
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It is interesting to note that the ancient Dharmasutras of 
Gautama, Apastamba and Baudhayana are silent about partner- 
ships, that Manu ( VIII. 206-210 ) lays down rules about the 
distribution of fees among the priests at a sacrifice and that in 
one verse ( VIII. 211) he remarks that the same principles are 
to be applied in all matters where men work conjointly (i.e. 
each is to be paid according to the importance and volume of the 
work he does). The rules about sacrificial priests in Manu 
are: If a priest chosen to do work in a sacrifice abandons his 
work a share only of the fee in proportion to the work (done) 
shall be given to him by those conjointly working with him; if 
a priest leaves after the fees are distributed (as at the time 
of midday extraction of Soma in the great sacrifices like 
Jyotistoma ) then he keeps the whole of it and shall cause the 
renraining work to be performed by another ( who will be paid 
by the sacrificer, acc. to Medhatithi). When specific fees are 
prescribed to be paid to individual priests at the performance 
of the several parts in a complicated sacrifice, the individual 
priests are to receive them and all are not to participate; as 
for example, the adhvaryu takes the chariot, the brahmi priest 
takes the horse in Agnyadhana, the hotr also takes the horse 
and the udgatr the cart used in purchasing the soma plant. 
The four chief priests are entitled to one half of the fees, the 
first group of their assistants will get half of what the chief 
ones get, the 2nd group $ and the fourth 1. Nar. VI 10 and 
Br. (in V. R, p. 120) state that sacrificial priests are of three 
kinds viz. one hereditary and honoured by the ancestors of the 
sacrificer, one appointed by the sacrificer himself and one who 
performs the functions of his own accord through friendship 
and that (VI.9 and11) if an officiating priest forsakes a 
sacrificer who is free from any fault and who has caused no 
harm or if a sacrificer abandons a priest who is faultless, they 
both shall be punished but this does not apply to the third kind 
of priest. Sankha-Likhita, as quoted in V. R. pp. 117 and 
120-121 and Sm, C. II. p. 188, give elaborate rules about sacri- 
ficial priests dying or leaving work and the fines to be imposed 
on them. Kaut. III. 14 lays down rules for the receipt of fees by 
priests when they leave off at different stages of such solemn 
sacrifices as the Agnistoma and also when the sacrificer dies 
without completing the sacrifice. The Vy. Nir. (pp. 284-285) 
quotes a few sentences from Kaut. JT, 14. 


The above shows that in the times of the ancient sütras, 
secular partnerships had not attained sufficient importance and 
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even in the times of the Manusmrti almost the same was the 
case, While Manu extends the rule about the distribution of 
fees at a sacrifice ४4 to secular joint undertakings, Yaj. ( 11. 265 ) 
extends the general rules about the partnerships of traders to 
sacrificial priests, husbandmen, craftsmen (like carpenters, 
dancers &c.) That shows that complicated sacrifices requiring 
a large number of priests had become rare in Yajfiavalkya’s 
days and partnerships of traders and artisans had assumed 
great importance. 


814. In solemn sacrifices like the ज्योतिष्टोम there are four principal 
priests (होतृ, अध्वर्यु, उद्गातु, ward) and each of the four has three assistants, 
If 100 cows in all are to be distributed as daksina the four principal 
priests get 48 in all (i. e. 12 each), the first group of four assistants called 
ardhinah' in the Vedic passages to be quoted below and in Manu VIII 
210 (viz. मेश्रावरुण, प्रतिप्रस्थातृ, नाह्मणाच्छंसिन , प्रस्तोतृ) receive one-half of 48 
(à. e. 24, 6 for each), the next group of four called ° one-thirders (तृतीयिनः ) 
in both get 16 (4 to each of अच्छावाक, नेष्ट अग्नीध्र, पतिहते ), thelast group of 
four called ‘one-fourth holders’ ( पाविन:) get 12 in all (3 to each of ग्रावस्वुत्‌ 
उच्चेतु, Ge, छत्रह्मण्य ). Vide Mit. on Yàj. II. 265, Kullika on Manu, VIII. 210, 
V. R. p. 119, V. P. p.301. The कात्यायनश्रौत X. 2. 25 says ‘ यथारम्भं grat 
द्वादृशाद्चभ्यः षद्षडूद्वितीयेभ्यश्चतस्रश्वतस्रस्तृतीयेभ्य स्तिस्रस्तिस्र इतरेभ्यः 1. The question 
of distribution is agitated in Jai. X. 3. 53-55, the prima facie (piirvapaksa) 
view being that the cows should be equally divided among all the priests 
or according to the work done, while the conclusion is that since the $ruti 
employs the words अधिन तृतीयिनः and पादिनः asif it was a well-known 
matter (arsvada), the cowsare to be distributed as in Kat. S, sūtra 
above. The Vedic passage is अध्वयुग्ृहपतिं दीक्षयित्वा बह्माणे दीक्षयति तत उद्गातारं 
ततो होतारस्‌ | ततस्तं मतिमरथाता वीक्षयित्वाऽधिनो दीक्षयति । ... ततस्तं नेष्टा दीक्षयित्वा 
तृत्तीयिनो दाक्ष षीति । ... ततस्तथुखेता दीक्षयित्वा पादिनो वीक्षयति i 


CHAPTER XIX 
DATTANAPAKARMA ( resumption of gift ). 


This title is also called dattapradanika ® (lit. that which 
is concerned with the non-delivery or resumption of a gift). 
Nar. VIL 1 defines it as that title where a man desires to resume 
what has been given by him because it has been improperly (in a 
manner opposed to law ) given by him. Nar. (VII. 2 ) divides this 
title into four topics viz. what may not be given, what may be 
given, what are valid gifts and what are invalid gifts. Nar. VII. 
3-5 and Br. (SBE vol. 33 p. 342 verse 2) state that there are eight 
things that cannot be given (adeyu ) viz. an anvahita, a deposit, 
yücitaka, a pledge, property jointly owned with others, a deposit, 
son and wife, the entire property in the case of one who has 
offspring, and what has been already promised to another. 
Vide Kaut. III. 16, Yàj. II. 175 ४6 fora similar but more com- 
pendious statement, and Kat, 638. These cannot be given 
either because they are not one's absolute property or because 
the gift of them is forbidden by the sages. In the case of even 
those who hold that one has ownership over one's son or wife, 
the gift of them is not possible because it is forbidden, just as 
though one owns rice, yavas and maga beans, one cannot make 
offerings of masa because the veda prohibits their use in the 
words ‘ ayajfiiy& vai masah’(q. by Sabara on Jai. VI. 3. 20). 
So son and wife cannot be given on account of the prohibition 
in the smrtis. The general rule of what may be given is stated 





815. मेधातिथि on wg. VIII. 214 explains it as अपक्रिया क्रियापायः तस्य 
तत्राप्तिषेधः | दानमेवं न चलितं भवति । एषैव दाने स्थितिरिति यावत्‌ । कथं पतिश्च॒त्यादीय- 
माने धर्मो न नश्यतीति नेषा शङ्का कर्तव्या । एष एवात्र धर्मो ae दीयते वृत्तं च प्रत्यादीयते |. 

“So acc, to this दृत्तस्यानपाकर्म means “not improper abstraction of what is 
given or promised ‘to be given.’ The मित्ता. on या. II. 175 explains both 
वृत्तापदानिक and वृत्तानपाकर्म as follows : वृत्तस्य अप्रदाने पुमहेरणं यस्मिन्दामारये तङ्‌ 
दृत्ताप्रदानिक नाम व्यवह्ारपद्म |... दृत्तस्य अमपाकर्म अपुनरादानं यत्र दानारूये विबाद पदे 
तइत्तानपाकर्म . Acc. to this दृत्तानपाकर्म means ' that in which what is donated 
cannot be taken back because the gift is according to law ' (also impliedly 
the converse of it ). 

816. सर्वस्वं पृश्रदारमात्मार्न arnaga: प्रयच्छेत । अर्थशाख 711. 16. सामाम्य- 
पृश्रदाराधिसर्षस्वन्यासयाचखितम्‌ । प्रतिश्रुतं तथान्यस्थेत्यदेयं त्वष्टधा स्सुतम्‌ ॥ ब्रह. 4. by 
waft]. II. 189, vq. प्र. p. 306; similar verses of Nar. VII, 4-5 and Daksa III. 
19-20 have been quoted in (H, of Dh, vol. II. p. 850 n. 2005). 
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by Yàj II 175, Nar. VIL 6 and Br, (SBE 33 p. 342 verse 3), 
Kat. 640 viz. whatever is absolutely one's own excepting that 
required for the maintenance of one's family may be given, 8! 
Manu ( XI. 9-10), Nar. VII. 6 and Br. (quoted in H, of Dh. vol. 
II pp. 850-851 n. 2007) condemn those who stint their family 
or servants in order to be charitable to others and say that he 
who does so would incur sin. Manu XI. 7 (=Nar. VII. 7), Vas. 
VIII. 10, Yaj. I. 124, Visnu Dh. S. 59.8 prescribe that he alone 
who has property sufficient to provide for three years' mainten- 
ance for those whom he is bound to maintain or has more 
wealth than that may drink soma i. e. may engage in a soma 
sacrifice ( which costs much ). ` 


Nar. VII. 8 states that there are seven kinds of datu gifts, 
i.e. gifts or transfers that cannot be resumed because they are 
made by a person in full possession of his faculties and of 
things that belong to him absolutely and are not forbidden. 
They are: the price paid for goods bought, wages, what is paid 
for pleasure ( derived from dancing, singing, wrestling), a gift 
through affection, a gift made in gratitude, money paid to a 
bride’s kinsmen, and gifts for spiritual or charitable purposes. 
Acc. to Br. (SBE vol 33 p. 343 verse 8) there are eight 
kinds of valid gifts. Nar. VII. 9-11 mentions sixteen kinds 
of invalid gifts, which have already been set out (in H. of Dh. 
vol. IL p. 887 where Gaut. V. 22 that specifies some invalid gifts 
has also been cited). Vide Kat, 647. The difference between 
gifts of adeya and adatta gifts is this. In the first class of cases, 
the gifts being forbidden are entirely null and void, while 
adatta gifts are those that are voidable and may be set aside 
by the court on the application of the donor himself, because, 
of the incapacity of the donor due to intoxication, lunacy, old 
age, minority, mistake etc. Kat. 646 and Kaut. (IIL 13) state 





817. सर्वस्वं wei तु कुदुम्बभरणाधिकम्‌ | यङ्‌ qed तत्स्वक देयमंदेय स्यादतों- 
न्यथा ॥ कात्या. 640 q. by परा. मा. 111. 214, षि. र. p. 129, स. वि. p. 283. 
Kat. prohibits the gift of a house if a man owns only one, 


818. peur gem पण्यमूल्यं खरीञ्ञकसुपकारिणे । अ्रद्धाशग्रहण प्रीत्या वृत्तमष्टविर्ध 
fey: ye. १. by efe II. p. 193. कात्यायन 644-645 explain yf@ and प्रत्युपकार 
occurring in नारद्‌ and wg.,the first being a reward for finding out a lost 
article or an unknown offender and the second being a reward for protec- 
ting a man from danger or for guarding the donor's property when he 
was a minor or effecting some object desired by the donor (such as his 
marriage &c.) 
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that if 8 man9? is in danger of life and promises the gift of all 
his property to whomsoever may save him, he may resile from 
the promise and pay only what an expert or arbitrator may 
award. Kat. (650-651) defines utkoca (bribe)? as what is 
obtained in these ways viz. by giving (or threatening to give false) 
information about a person as a thief or a felon, or as one who 
breaks the rules of decent conduct, or as an adulterous person, 
or by pointing out those who are of bad character or by 
spreading false reports about a person. He further provides 
that a person offering the bribe should not be fined, but the 
intermediary may be fined and if the person accepting the 
bribe has been appointed to an office by the king he should be 
made to return the bribe and pay a fine eleven times as much to 
the king. But Kat. adds that where a person not holding a 
public appointment obtains some gratification for work done, 
he would not be held guilty and would not have to return what 
he received as à reward or in gratitude, Harita holds outa 
other-worldly evil consequences for not actually delivering 
what is promised or for resuming what has been already 
delivered as a gift viz. the person doing so falls into Hell and 
ig born as one of the lower animals and adds that what is 
promised as a gift for a religious purpose in so many words 
but is not actually delivered becomes & debt in this world and 
the next i e. the king should make the promisor give the 





819. प्राणसंशयमापक्ष यो माझुत्तारयेद्तिः | सर्वस्वं तस्य दास्यामीत्युक्तेपि न तथा 
भवेत्‌ ॥ कात्या. 646 q. by अपरर्क p. 781, वि. र. p. 134, qm. 71. p. 193; 
नद्वीवेगज्वालास्तेनष्यालोपरुद्धः सर्षस्वपुत्रदारात्मदानेनातंखातारमाडूय fe: कुशलप्रदिष्ट 
बेतनं qr | तेन सर्वेत्रातंदानाच॒शया ध्याख्याताः ॥ अर्थशाञ्ज 111. 13, 

820. स्तेनसाहसिकोद्बृत्तपारजायिकइंसनात्‌ | दुर्शनाद quU तथासत्यपरर्त - 
मास्‌ | प्राप्तमेतेस्तु यत्किञ्चित्‌ तदुत्कोचाख्यझच्यते । न दाता तत्र दृण्ड्यः स्यास्मध्यस्थश्रेव 
दोषभाकू । नियुक्तो यस्तु कार्येषु स चेढुत्को-चमामु यात्‌ । स दाप्यस्तद्धनं कुत्स्नं qad- 
कादृशाधिकम्‌ ॥ अनियुक्तस्तु कार्यार्थसुत्कोचं यमवामयात्‌ ! कृतमत्युपकारार्थस्तस्य दोषो न 
विद्ते ॥ कात्या. 650-653 q. by स. बि. 286, अपरार्क 782, परा. मा III. 320, व्य. प्र. 
p. 312, ष्य. म. p. 205. The Indian Penal Code, section 116 (illustration a) 
read with sec. 161, mgkes one who offers a bribe to a public servant punish- 
ableas an abettor, "The ancient Indian law exempting the offerer from 
punishment would appear to be more reasonable from certain points 
of view. : 


821. प्रलिश्चुतार्थादानेन qandga चच । विविधाजरकान याति तिर्यग्योनौ च 
जायते ॥ wr यस्परतिज्ञातं कर्मणा नोपपादितम्‌ । ऋणं तद्धर्मसंयुक्तमिह लोके परत्र E 
हारीत q. by ष्य, प्र, p. 310, विषादचण्व॒ p. 36, agtw. II. p. 192 which remarks 
‘ अधावृषपदायको दाप्यो दृण्ड्यश्रेत्युक्तम? . wf. p. 285 ascribes 
the first verse to कात्या. and reads ' कल्पकोदिशत मत्यास्तिर्यग्योनो०, . ` 

60 
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promised gift and should inflict a fine, Kat, (642) provides92 
that a man who having voluntarily promised a gift to a 
br&hmana does not deliver it should be made to render it as- a 
debt and should be awarded the lowest amercement and further 
(verse 566) that if a man promises a gift for a religious 
purpose whether in good health or in disease, his son (or other 
heir) should be made to pay it if the promisor died without 
actually delivering it. These verses show that in two cases 
gifts though not completed by delivery of possession were 
enforced by ancient Indian courts viz. when the gift was 
promised to a brshmapa or when the gift was declared to be 
made for a religious and charitable purpose. The last verse 
contains the beginnings of the idea of a will, since the mere 
declaration of the intention of & man to give for a religious 
purpose is made enforceable after his death against his son 
or heir. But this germ could not evolve into a full-fledged law of 
testamentary succession on account of the practice of adoption, 
the requirement that a gift must be accompanied by present 
possession and the incidents of the joint family on account. of 
which no single member could alienate family property except 
107 legal necessity and which involved the doctrine that on the 
death of a member his rights ended and passed by survivorship to 
other members. Br. expressly states this, But a gift though 
promised need not be paid or carried out if the promisee turns 
out to be an irreligious man ( Gaut. V. 21). Nar. VIL 12 and Br. 
provide that he who enjoys an invalid gift and he who makes a 
forbidden gift are both to be punished by the king. A 


In H. of Dh. vol. II. p. 841 it has been stated that gift consists 
in the cessation of the ownership of the donor in a thing and 
creating owiiership in another, This latter is effected by accep- 
tance (sviküra) by the donee, Acceptance may be made men- 
tally, vocally or physically. For the formalities accompanying 
& gift such as sprinkling water on the thing donated and the 


822. स्वेच्छया यः Aga जाह्मणाय पतिग्रहम्‌ । न वृद्याहणवद्वाप्यः पामयार्पूर्व- 
साहसम्‌ ॥ कात्या १. by agfa. 11. p. 192, स. fü. p. 285, व्य. प्र. p. 310 ; स्वस्थे- 
ata वा देयं आवितं धर्मकारणात्‌ ! sper तु सुते दाध्यस्तस्तुतो भात संशयः ॥ कात्या, 
q. by वि. fy. p. 16, व्य. s, p. 313, स. वि. p. 287, Ragg p. 37; प्रतिश्चुत्या- 
अदातारं सुवर्ण दृण्डयेक्षपः । मत्स्यपुराण 227, 8 q. by sq. s. p. 310; पतिश्चुस्याव्यधर्म- 
संयुक्ताय न qum । गौ. V. 21. 

ˆ 823. api re न तस्स्वत्वावहं भवेत्‌ । तेनेद्ानीमदृत्तत्वाग्सृुते रिकिथनमापतेत्‌ ॥ 
ge. a. by व्यच, नि. p. 298. 


824, अदृत्तभोक्ता qve: स्यात्तथादेयप्रदायकः | ye. q. by स. षिः p. 288, ` - 
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offering of a daksinà to the donee, vide H, of Dh. vol. II. p. 855. 
Some writers like JImütav&hana dispute the statement that 
acceptance is necessary to constitute a gift. The Dayabhaga 
states that by the mere relinquishment of a thing by the donor 
(i.e. by the activity of the donor himself) the ownership of 
the thing passes to the person intended as the donee, that the 
ownership of the other man does not arise by acceptance, that 
though ownership in the donee does arise by the mere activity 
of the donor, yet acceptance ( svikára ) which is an activity of 
ihe donee makes the thing donated capable of being disposed 
off by the donee as he likes on account of his idea ' this is mine’, 
The Dayabhaga indulges in casuistical reasoning in support of 
its view, which it is not necessary to set out here. But the 
remarks of the Dayabhaga are not satisfactory, since it does 
not adequately explain what is to happen if the intended donee 
refuses the gift. On its hypothesis ownership has passed to 
the donee without acceptance being necessary. If the donee 
refuses, or dies without accepting, who is the owner? Can it 
be saidthat the thing becomes the property of whosoever first 
takes it up and that the donor cannot prevent a third person 
taking it up? The V. P. pp. 426-428 severely criticizes the 
Dayabhaga for its views, 


825. we च लोकेपि दाने हि चेतनोद्ेशबिषिष्ठत्यागादव दातृष्यापारात्सम्पदानस्य 
wet स्वामित्वम्‌ । न cw स्वीकरणात्‌ स्वत्वं स्वीकर्तुरेव वातृत्वापत्तेः । ... उत्पल्षमीप स्वत्वं 
संमेवानण्यापारेण ममेदमिति ज्ञानेन यथेष्ठण्यवहारार्थ क्रियत इति स्वीकारशब्दारी:। दायभाग 


I. 21-24 pp. 13-15. 


CHAPTER XX 


VETANASYANAPAKARMA, ABHYUPETYASUSRUSA 
AND SVAMIPALAVIVADA 
(Non-payment of wages, non-rendition of service, dispute 
between master and herdsman ) 


The question about the payment or non-payment of wages 
to those whose services are hired for work is dealt with under 
this title ( Nar. IX. 1). According to Br. there are three titles 
of law in which the question of hiring enters, viz. abhyupetya- 
$uárüsü, velanasyünapükarma and svamipülavivàda. Manu and 
Kaut. do not treat of the first of these three. Here velanasya- 
napükarma will be first dealt with, then abhyupetya$uérusa and 
svamipalavivada will be separately treated of. All these three 
topics are concerned with masters and servants or employers 
and employees. The rules are different according as the 
contract of service is for a fixed term or for an indefinite period 
or is for executing a definite piece of work and according as 
the rate of wages or the hire is fixed beforehand or is not fixed. 
We have further to remember that the rules are spread over a 
large period i. e. from about 6th century B. C. to about 500 A. D, 
(from Gaut, and Ap. to Br. and Kat. ). The rules deal with the 
liabilities of both masters and servants. Nàr.1X. 2 states that the 
wages agreed upon may be paid at the beginning, in the middle 
or at the end of the work undertaken. But when no wages are 
settled beforehand Nar. IX. 3, Yaj. II. 194, Kaut. III. & 13 provide 
that the (agent of a) trader, the cowherd, the husbandman 
should receive a tenth part respectively of the profit, of the 
milk and of the crops. This latter according to the Sm. C. II 
p. 201 holds good where the crops are raised easily. But Br. 


826, अदेयादिकमारूयात wararaead विधिः | अद्युश्नूषाग्युपेस्येतत्पद्मादो {निगद्यते n 
वेतनस्यानपाकर्म mau स्वामिपालयोः । क्रमशः कथ्यते वादो श्रृतभेदृत्रयं fle ॥ wg. in 
R. €. p. 139, चि. चि. p. 41. 

827. कर्मकालाहरूपमसम्भाषितवेतनः । कर्षकः सस्यानां गोपालकः सर्पिषां Mew: 
पण्यानामातमना व्यवहृतानां दृशभागमसंभाषितवेतनो लभेत ॥ अर्थशा्न 711. 13 ; werefa- 
खितायां तु qemi समाष्दयुः | लाभगोबीजसस्यानां वणिग्गोपकृषीबलाः ॥ नारद IX, 3. 
This is ascribed to कात्या. by स. fq. p. 298. 
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(S. B. E, vol. 33 p. 34588 verse 13) lays down the rule that if 
the employer supplies food and clothing to the servant, the 
latter should get a fifth part of the crops (if no wages are 
settled) or a third part if the servant is given no food nor 
clothing by the employer. . When no wages are settled Vrddha- 
Manu prescribes that proper wages will be determined by 
experts in carrying 8? maritime trade (and other traders) who 
take into consideration the time, the place and the purpose. Even 
when the wages were settled the employer could give less or 
more according to his pleasure in certain cases viz. when a 
servant or agent acts against the restrictions of time and 
place prescribed by his employer and consequently the profit 
is much less, the employer may give less than what is agreed 
but if the agent brings more profit ( than expected) he may 
give more ( Yaj. II. 195), When two or more employees under- 
take to finish a work but cannot finish it (owing to ill-health 
or similar obstacle) each of them should be given the wages 
appropriate to the portion done by each (as settled by an 
arbitrator), but if the whole work is finished by them the 
agreed wages must be paid to all of them together (Yj. II. 196), 
Yaj. II. 193, Nar. IX. 4 and 9? Br. state that it is the duty of the 
employed or servant to take as much care of the utensils 
supplied by the employer as he would take of his own, and 
that he should not act in that respect wantonly (or crookedly ) 
and that if he did so his wages would become less, If a hired 
servant, after receiving his wages, does not do the work agreed 
to be done though able to do so, he should be made to repay 
to the employer the wages received and a fine equal to double 
of the wages and if he had not received wages but left the 
work without cause he should be made to pay to the employer 








828. भक्ताच्छादृभ्वतः सीराद्धागं शुह्णीत wae! जातसस्यात्‌ त्रिभाग तु cages: 
थाश्ृतः॥ qur. १. by agw. II. p. 202, vq. प्र. p. 324, स. वि. p. 298. 

829, wepparespwrer देशकालार्थवृ्ञिनः । नियच्छेयुर्शृतिं यां तु सा स्यात्‌ ्रागकृता 
यदि ॥ बद्धमदु १. by fü. yp. 158, ष्य. प्र. p. 324. The स्सृतिख. 11. 202 ascribes 
it to Manu, Compare’ sisma 11. 13 ‘ कारुशिल्पिकुशीलवस्डिकित्संकवाग्जावनपारे- 
सा पलाला यथान्यस्तस्तद्विधः कुयौद यथा वा कुशलाः करुपयेयुस्तथा बेतनं 

t? 


830. क्रियोपकरणं चेषां क्रियां यत्पत्युदाइतम्‌ । तत्स्वभावेत्त कुर्वीत न जिह्मेन समा- 
चेत्‌ ॥ नारद IX. 4. qy. 11. p. 202 and परा. sm. III, 324 read आप्तभाषेन 
eed न ARAA &c. सृतकस्तु न कुर्वीत स्वामिनः शाठ्यसण्वापि । ऋतिहानें समागति ततो 
wis: प्रवर्तते ॥ | ge. १. by स्सूतिच्च, II. p. 202, परा. मा. HI, p. 324. . 
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an amount equal to. the wages ( Y4j. II. 193, Nar. IX. 5, Br. in 83 
8. B. E. vol. 33 p. 345 verse 15). Kaut. (III 14) prescribes a 
fine of 12 panas for a hired servant who does not do the work 
undertaken even after receiving the wages and that he should 
be compelled to do the work. Nar, IX. 5 and Kat. 657 provide 
that that the king should compel him to do the work and then 
the agreed wages may be paid to him ; but if he does not do it 
he should be fined. The fine in such cases acc, to Vrddha- 
Manu was 200 panas Manu VIL 215 and Br. (S. B. E. 33 
p. 345 verse 16) and Matsya 227. 9 provide that a hired servant, 
who though not ill, does not arrogantly do the work agreed 
should be fined eight krsnalas and would not get wages at all. 
This applies where a substantial portion is left undone, but 
where only a little of the work undertaken is left undone then 
the servant is not to be fined, but he would lose all the wages 
(Manu VIIL 217 ) But if a servant falls ill, then he may do 
the work after he becomes well and would get the agreed wages 
even if a long time may have elapsed (Manu VII. 216), 
Kaut. (III. 14) also provides that if the servant suffers from 
illness or is overwhelmed by & calamity, concession may be 
given to him or he may offer a substitute. The Ap. Dh. S. ( IL 
11. 28. 2-4 ) prescribes that if a husbandman who is not a slave 

but is hired for work) gives up the work or a cowherd acts 
Similarly he should be punished with flogging and the animals 
handed over to the cowherd should be taken back from him, 
This may have been the ancient law, but it was modified in 
later ages. Kaut. (III. 13) states that if the employer does 
not pay the wages he should be fined gix panas or a tenth part 
of the proper wages or the wages agreed upon and if the hired 
person denies the receipt of wages (though he really received 
them) he should be fined twelve panas or a fifth part of the 
wages, 35 Kaut. ( III. 14) further provides that in the contract 
of service 10 may be provided that the master is not to employ 


831. maa: कर्म न करोति यदा शृतः । समर्थश्वेद् qt दाप्यो द्विएणं तञ्च 
बेतजम्‌ ॥ ge. q. by eqfaw. II. p. 202, वि. र. p. 159; कर्मारम्भं तु यः कृत्वा सिद्धं मेव 
तु कारयेत्‌ । बलात्कारयितव्योऽसावकुर्वन दृण्डमहति ॥ कात्या, 657 q. by agfa. II. 
p. 203, वि. x. p. 110; गृहीत्वा वेतन RAGAN IREI AG qva: । संरोधश्चा- 
कारणात्‌ । अर्थशास्त्र 71, 14. 

832, sga न कुर्याः स कार्यः स्याइ बलादपि) स॑ चे कुर्यात्कर्म प्राप्यपाद 
दिशतं दृमम्‌ ॥ qure q: by ega. 71. p. 203, परा. मा. III, p. 325, ष्य. प्र, p. 325. 

833. वेतनादाने speret दण्डः वद्पणो बा । अपभ्ययमामे द्वादृशपणो दृण्डः पञ्चबन्धो 

aut अर्थशास्त्र 711. 13. - ET 5 ह 
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another servant or that the servant is not to work for another 
master during the period fixed. 


Yaj. II. 197, Nar. IX. 9, Kat. 659, Visnu Dh. S,€* V. 155-156 
provide that if through the fault of a carrier (and not through 
act of God or the king) goods entrusted to him for carrying are 
lost or become deteriorated, he should be made to pay for the 
loss. Vrddha-Manu specifies that if the goods are lost through 
the negligence of the servant he has to pay only the price, 
but if through spite then he should be made to pay double the 
price, Ifa hired servant (such as a palanquin-bearer or an 
armed guard) causes obstruction |( by refusing to work ) at the 
time of starting for an auspicious matter ( such as a marriage ), 
he should be made to pay double the amount of the wages 
agreed upon and another servant may be engaged ( Yàj. II. 197, 
Nar. IX. 8, Kat. 658, Vrddha-Manu in V, R. p. 163). Yaj. II. 198, 
Nar. IX. 7 provide that if a servant abandons his work (as a 
bearer or guard) after a start is made (when not seized by 
illness) he should be made to pay 4, +} or the whole of the 
wages according to the distance traversed and a master 
abandoning a servant in similar circumstances should be made 
to pay similarly. 


If a servant agrees to take a lump sum for some work to be 
done for a certain period and leaves the work before the period 
elapses he would lose all the wages, but if he leaves in the 
middle of the period through the fault of the employer ( such as 
scolding without any fault of the servant ) he would be entitled 
to receive a proportionate part of the wages ( Nar. q. by V. R. 
p. 161 ),85 Visnu Dh. S, V. 153-154 and 157-158 provide that 
in the same circumstances the servant would have to pay a fine 





834. भाण्डं व्यसनमागच्छेद्यादे वाहकदोषतः। स वाप्यो Tenors स्याष्टेषराजकृताहते ! 
नारद्‌ IX. 9; न तु दाप्यो इतं चोरेक्ग्धसूढं जलेन वा । कात्या. 659, q. by aga. II. 
p. 203, अपरार्क p. 799, स. वि. p.300. परमादाल्ासितं दाप्यः सम॑ हिरोहिनाशितम्‌। 
quus १. by egfte. IL p. 203, वि, v. p. 162; तद्धोषेण यदिनश्येत्‌ तस्स्वामिने। 
sequ देवोपधातात्‌ | विष्णुधर्मे V. 155-56; विष्नयन्वाहको दाप्यः मस्थाने द्विशुणं दृमम्‌। 
काह्या. 658 q. by स्तुतिः II. p 203, परां, मा, III. p. 327. The provisions for 
breach of contract of personal service during a journey and the like set 
out bere are very mild as compared with tbe severe punishment provided for 
it under section 490 of the Indian Penal Code ( repealed in 1925) 

835.. काले4पूर्णे त्यजन कर्म च्तेर्नाशमबाप्डुयात्‌ | स्वामिदोषादपक्रामन्‌ यावत्कृतमवाप्लु 
यात्‌ ॥ नारद्‌ ५. in वि. र. p. 161, ष्य. म. p. 326: त्यजेत्पाथे सहाये यः आस्तं रोगार्त- 
मेयः था । प्राप्ययात्सहसं पूर्व आरामे उयहमपालयन ॥ काल्या. 660: 4. by वि. «. 9. 665, 
अपरार्क p. 800 
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of 100 panas and that if the employer abandons the servant 
before the period fixed has expired he would have to pay the 
whole of the wages to the servant and a fine of one hundred 
panas (except in the case of act of God and the king). Kat. 
(660 ) provides that a master deserting on a journey his servant 
that is tired or falls ill should be fined the first amercement if 
he does not wait for three days in the village. If a trader after 
engaging a vehicle or draught animals for carrying his 
merchandise for hire, does not employ them to carry his goods 
he should be made to pay 8 fourth of the hire settled and the 
whole of it if he discharges them when only a part of the 
journey has been made (Nar, IX. 7). If the merchandise be 
attached 936 ( by the king's officers for toll &c.) or be stolen 
the servant engaged to carry the goods will receive a propor- 
tionate amount ( out of the lump sum agreed to be paid fora 
certain journey ) according to the distance travelled ( Kat. 661 ) 
Ifthe employer does not pay the wages of a servant even 
though the latter has done his work the king should make him 
pay the wages and also a proper fine (Br. in S. B. E. vol. 33 
p. 346 verse 18). If a man having hired elephants, horses, 
bulls, asses or camels does not return them even though the 
work ( for which he hired them ) is finished he should be made 
to restore them together with the hire (up to the day of return). 
The same rule applies to a man taking on rent a house or 
water (reservior) or a market and not giving it up at the time 
fixed (Kat. 662-663). Nar. (IX, 20-21) provides that if a 
person builds a house on another’s land by paying rent ( stoma ) 
for the land, he may take away when vacating the land the 
bricks, the timber and grass (thatch) of the house built by 
‘him, but ‘if a man builds a house on another's land without 
paying rent and against the owner's wish then he has to leave 





836. यदा च पथि तद्धाण्डमासिष्येत ह्वियेत था ! यावानध्वा गतस्तेन पाप्डुयात्तावतीं 
भृतिम्‌ ॥ कात्या. 661 १. by agfa. 71. 204; fü. र. p. 164; कते कर्मणि यः स्वामी न 
cau चत । राज्ञा दापयितव्यः स्याङ्विनयं rem: ॥ ge. in स्मृतिय. IL p. 204, 

. X. p. 165. 

837. हस्त्यश्बमोखरोष्रादीन गृहीत्वा भाटकेन याः । नापयेसकृतकृत्याथः स तु वाप्यः 
सभाटकमर | सुहवार्यापणाकीनि सृहीत्वा भाठकेने यः। स्वामिनि नापयेद्यावत्ताबद्दाप्यः सभाडकम्‌ t 
कात्या. 662-663 q. by agfa. II. p. 205, बि. ९६. pp. 168-169, परा. मा. III. 
pp. 330-331. .The word भाइक (which corresponds to the word भ in Mara- 
thi and other vernaculars) appears to be a $rakrit equivalent of the old 
Sanskrit word yf& treated again as a Sanskrit word, In Sanskrit पन or 
XR is used for wages, while भाटक or स्तोम means rent of a house or land 
or the like, : 
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the materials of his house to the owner of the land when he 
has to give up the land, An important rule 8 stated by Br. 
(S. B. E, vol. 33 p. 346 verse 17) that when a servant 3 employ- 
ed by an employer does some improper act ( such as a theft) to 
another for the benefit’ af his master, the latter would be held 
responsible for the loss. The Matsyapurana says that if a 
teacher having agreed to teach a loro or craft for money which 
he receives fails to do so, he should be fined the whole of the 
amount ° of the fee. 


From the above it will be clear that contracts of service 
and letting on hire are lumped together under one head by 
the smrtis. 


Kaut, III. 14 provides that persons may be paid wages by a 
guild or corporation of workers of which they are members. 
The earnings of such guilds may be divided equally among all 
workers or as agreed upon among themselves. Yaj. IL 265 also 
refers to the fact that rules similar to those of partnerships 
may apply to guilds of husbandmen and artisans. 


Certain rules are laid down in Nar. IX. 18, Yj. II. 292 and 
Matsyapurana 227. 144-146 about the monetary liabilities of 
prostitutes and persons visiting them, Vide H. of Dh. vol. II. 
pp. 638-39 above. The Matsyapur&na (227. 144-146) states 
that a brahmana who visits a prostitute should be fined as 
many panas as he paid to her, that if a prostitute after receiv- 
ing her fee does not receive the visitor and goes elsewhere she 
should be made to pay to the visitor double of the fee and a 
gimilar sum as fine to the king, and that if one, after telling a 
prostitute that she is to visit a certain person, takes her to a 
different person, he should be fined one gold masaka, 


The Matsyapurana (227.147 ) further states that a visitor 
who has had sexual intercourse with a prostitute and yet has 
not paid her fee should be made to pay double the (agreed) fee to 
her and a similar sum as fine to the king. Narada provides that 
the chief prostitutes and the voluptuaries that stay with them 


838. ago विनियुक्तः सन भूतको Agn यत्‌ । agiagi कर्म स्वामी a- 
पराध्जुयात्‌ | we. ५. by agfa. II. p. 204; चि. v. p. 162. Compare section 238 
of the Indian Contract Act as to the principal's liability for his agent's mis- 
representation or fraud 

839, मूल्यमादाय यो विद्यां fied था न मयच्छति । quem: स मूलं सकलं धर्मज्ञे 
मही भुता ॥ मत्स्यपुराण 227. 6 q. by वि. X. p. 163, .., 
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should help in deciding monetary disputes in which prostitutes 
are concerned १०१ (q. in Sm. C. IL. p. 206 and others). Nar. 
( IX. 18-19 ) prescribés the payment of eight times the fee and 
a similar fine in the case contemplated in Matsya 227.147. 


Abhyupetyasusrisa ( non-rendition of service after making 
a contract to serve or obey )9!, Nar. VIII. 1 defines it as the 
title in which after having undertaken to serve or obey one 
does not act up to it. The ancient dharmasütras mention only 
two kinds of servants viz. agricultural labourers and herdsmen. 
Vide Ap. Dh, S. IL 11. 28. 2-3 and Gaut. XI. 16-1799, Acc. 
to Nar. VII. 2 and 3 there are five kinds of servers (or atten- 
dants) viz. four that are called karmakara ( performers of 
labour ) and the fifth class comprehends slaves of fifteen kinds; 
and the four karmakaras are pupil ($ísya), apprentice (antevasin), 
a hired servant (bhriaka) and one who supervises hired 
servants (adhikarmakrt ). Not being free to do as they like is 
the common attribute of these five kinds of attendants, but there 
is a distinction among them due to their castes, their peculiar 
actions and their mode of maintaining themselves (Nar. VIIL 4). 
A gisya ( pupil) is one who desires ( from his teacher ) instruc- 
tion in Vedic learning, an antevasin is one who receives instruc- 
tion in some craft such as goldsmith’s work or dancing, a hired 
servant is one that does some work for wages, an adhikarmakrt 
is one who supervises hired servants. Work is of two kinds, 
$ubha (i, 6, pure, done by the four kinds of karmakaras) and 
agubha i 6, impure (done only by slaves) Asubha acts com- 
prise %3 ( Nar. VIII. 6-7 and Kat. 720) sweeping the doors of 
houses, pits in which leavings of food are thrown, roads, rubbish 
heaps; scratching or shampooing the private parts (of the 
masters); collecting and throwing away leavings of food 
ordure and urine and making use of one's limbs (hand &e.) at 
the master's desire for wiping off the master's private parts; all 
other actions are pure. Karmakaras do work for securing Vedic 
learning or vijñāna ( art or craft), some desire or money. The 





840. वेश्याः प्रधाना यास्तत्र काझुकास्तइश्होविताः। तत्सझ॒स्थेषु कार्येषु निर्णयं संशये 
Tag: ॥ नारद १. by gfw. 11. p. 206, fü. र्‌. p. 167, व्य. प्र. p. 330 

841. आज्ञाकरणं छुश्ूषा तामक्कीकृत्य पश्चाओ न सम्पादयति तद्ठिवादृपद्सम्युपत्या- 
झुश्रूधारूयस्‌ । मिता. on या. II. 182 

842. अवशिनः. कीनाशस्य arora दृण्डताडनम्‌ | तथा पश्चुपस्य । आप. ध. 
II. 11, 28, 2-3. 

843. विण्मूत्रोन्मार्जनं चेव areata । मायो वासीपुताः Santee च 
UR! कात्या, 720 q. by वि. v p. 144. ' 
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duties of a vedic student are described by Nar. VIII. 8-15 and 
have been set out above in H. of Dh. vol. II. pp. 305-312 viz. to 
wait upon the teacher, his wife and son, to beg for food, to sleep 
on the ground, to do the bidding of the teacher, to learn the 
vedas, to offer fee to the teacher at the end of vedic study. An 
apprentice is distinguished in his actions and mode of 
maintenance from a 8isya. The antevasin, acc. to Yaj. II. 184, 
Nar. VIII. 16-21, Br. (8, 8, E. vol. 33 p. 344 verse 6) and Kat, 
713, resides with a master craftsman to learn some% art or 
craft (such as goldsmith’s work, singing, dancing, house- 
building), agreeing to work under him for a stated period, 
the master craftsman gives him food and teaches him in his 
own house, does not put him to any other work ; if the apprentice 
leaves the teacher even though the latter is willing to teach 
him, he ( the pupil ) should be made to stay with the teacher and 
may be whipped or confined; the pupil even though he may have 
become an adept has to stay with the master till the end of the 
agreed period and the teacher appropriates the fruits of the 
apprentice's labour. If the master does not instruct the appren- 
tice in the craft and makes him do other work, he would 
be liable to pay the first amercement and the pupil may 
leave him 35, 


Hired servants have different grades among them arising 
from the work they do, the wages they receive and the period 
for which they are employed and they are distinguished from 
apprentices in these respects and not as regards caste or mode of 
maintenance, According to Nar. VIII. 22-23 and Br. (S. B. E. 
vol. 33, p. 344 verse 8) a hired servant is of three kinds and his 
wages depend on the work he does and his ability to do it. The 
three kinds are the highest (viz. a soldier), middling (an 
agriculturist ), the lowest % ( a porter) A hired servant may 





844. अनेकधा तेऽभिहिता जातिकर्माचुरूपतः | विद्याविज्ञानकामार्थनिमित्तेन चतुविधाः i 
पकेकः पुनरेतेषां क्रियाभेद्‌ष्मपद्मते ॥ विद्या अयी समाझ्याता ऋग्यजुःसामलक्षणा। तदृ 
uwgwst मकुर्याच्छाञ्नवेरिताम्‌ | विज्ञानपच्यते शिल्पं हेमक्ुप्याद्सिस्कृतिः । wem 
विकं च aoa कुयात्‌ कमं god ॥ ब्र. १. by घि. र. pp. 140-41, afta, II. 
p. 195, ष्य. प्र. p. 314, व्यवहारंसार p. 155 (the last three contain only the last 
two verses). 

845. यस्तु न ग्राहयेच्छिल्पं कर्माण्यन्यानि कारयेत्‌ । माप्छुयात्साहसं पूर्वं तस्माच्छिष्यो 
fats ॥ कात्या, q. by अपरार्क p. 790, परा. मा. III. 338, बि, «. p. 141. 

846. wwe: मो क्तस्तथा भागभृतोऽपरः | हीनमध्योत्तमत्वं ख सर्वेषासेष atre ॥ 
दिनमासार्धषण्मासञ्रिमासाष्द्‌ तस्तथा | कर्म कुर्यारमतिज्ञातं लभते पारिभाषितम्‌॥ बृह. q. by 
fer. II. p. 196, परा. मा. III. p. 339-40, 
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be engaged for a day, a fortnight, a month or for longer periods, 
should perform the work undertaken and get the wages agreed 
upon. He may be paid in cash or by giving him a share of 
crops or a share in the milk of the cattle he tends ४7, 


A person who is employed and given authority over all 
servants and also one who looks to the affairs ( expenditure &c. ) 
of the household is called * adhikarmakrta ( or-krt ), acc. to Nar, 
VII. 24. All these four are called workers in clean occupa 
tions, while the fifteen kinds of slaves are employed in the 
lowest and dirtiest work (Nar. VIII. 25) The difference 
between the hired servants and slaves is this that the latter 
surrender all their freedom and themselves entirely to another, 
while the former, though dependent to some extent, do retain 
some freedom (Kat. 715), but a brahmana was not to bea 
slave, In very ancient times the master's liability for the 
acts of his servant does not seem to have been recognized. For 
example, Gaut. XII. 17 states that if cattle entrusted to a 
herdsman cause loss to crops, then the herdsman is to be held 
responsible (and not the owner who employs the herdsman ), 
But Manu VII. 243, Yaj. I. 161, Nar. XIV. 29 appear to 
hold the master liable to make good the loss caused by the 
herdsman’s default. Vide Br. quoted above under vetanasya- 
napakarma, 


The kinds of slaves and the incidents of slavery have been 
already dealt with in H. of Dh. vol. IL pp.180-189. A few 
matters not referred to there may be dealt with here. ' Buddhist 
India’ p. 55 (by Rhys Davids) shows how slavery in the 
Buddhist period was not as miserable as under the Greeks. The 
Rajatarangini IV. 39 states that king Vajraditya of Kashmir 
(in the 8th Century A. D.) sold many men as slaves to 
Mlecchas. One cannot help blaming the British Indian Govern- 
ment for the Assam Labour and Emigration Act ( VI of 1901 ) 
whereby a modified form of serfdom or slavery was legalised for 
the benefit of the tea planters of Assam, Bengal and other 
provinces and by sections 168-169 of which poor indentured 
labourers who were induced to labour on the sumptuous monthly 
wages of five rupees were liable to be sentenced to fine or in 


847. द्विपकारों vp कृषिगोजीवनः स्मृतः । जात॑सस्यात्तथा क्षीरात्स लभेत न 
संज्ञयः ॥ wer, q. by grà. 71. p. 196, sq, प्र, p. 316, वि. र. p. 143 

848. स्वतश्त्रस्थात्ममो दानादासत्वं दारबद भगृुः। Pry वर्णेषु विज्ञय दास्यं विप्रस्य न 
कच्चित्‌ । कात्या. 715 q. by अपराक p. 788, egfaw. II. p. 197 
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default to imprisonment, if they left off the work to which by 
agreement they were tied down in unhealthy districts and 
unhealthier surroundings. 


Kat. (725 ) provides that ४? if a woman who is not a slave 
marries a slave she becomes a slave since her husband is her 
lord and is dependent on his master. If a person buys or sells 
a brahmana woman 59 as a slave the king should annul that 
transaction and all persons ( concerned in it) should be fined 
by him and the same holds good in the case of a woman of a 
respectable family who took shelter with a person and was 
made a slave by him or transferred by him to another asa 
slave (Kat, 726-727 ) The punishment of first amercement is 
prescribed for a person who has sexual intercourse with the 
nurse of his child or with another woman who is not a slave 
and the wife of his attendant as if she were a slave; and a fine 
of two hundred panas is provided in case a master who is not in 
difficulties and is well-off desires to sell a female slave who is 
faithful and weeps bitterly (being unwilling to leave him ). 
Nar. VIII. 40 provides that if a slave leaves his master and goes 
over to another saying 'I am your slave' that would not help 
the slave, as his former owner would be entitled to claim him 
back, Uséanas states 5! that a guru ( elderly person), a sapinda, 
a brahmana and persons of the lowest castes ( cápndálas &c. ) 
cannot be made slaves, nor can any one( of the higher castes ) 
who is superior in learning be the slave of one of the same 
caste. 


849. वासेनोढा ageh या सापि दासीत्वमाप्ठयात्‌। यस्माञ्चता प्रशुस्तस्या: स्वाम्यधीनः 
अभुयंतः ॥ कात्या. १. by agfa. 1I. 201, ब्य. प्र. p. 322, स. वि. p. 294. 

850. angar जाह्मणीं यस्तु विक्रीणीत तथेद च । राज्ञा तदृकृत कार्य दृण्ड्याः स्युः 
सर्व एव ते ॥ कामास संश्रितां यस्तु वासी कुर्यात्कुलख्रियम्‌ । संक्रामयेत वाभ्यत्र दृण्डयस्तश्ष्या - 
कृतं भवेत्‌ ॥ बालधात्रीमदासीं w दासीमिव शुनक्ते यः | परिच्चारकपरमीं वा पाप्हुयारपूर्वसाह - 
सम्‌॥ विक्रोशमानां यो भक्तां दासीं विक्रेतुमिच्छति | अनापव्रिधः शन्तः सन्‌ प्राप्लयाद Bet 
दमम्‌ ॥ कात्या. q. by अपराकं p. 789, वि. र. pp. 154-155, ष्य. भ, p. 323. 

851. wed सपिण्डञ्च न विप्रो मन्त्ययोनयः | दासभावं न तेऽहन्ति न अ विद्या- 
धिको fürs: ॥ उच्चनस्‌ १. by स. चि. p. 296, which explains ‘ आह्मणस्य अन्स्ययोनिर्म 
वासः विद्याधिकश्च । एवं क्षत्रियादेजाह्मण: | समषणे तु विद्याधिको न दासः 0 


CHAPTER XXI 


SAMVID-VYATIKRAMA AND OTHER TITLES 
( Violation of compacts or conventions ) 


Nar. ( XIII. 1 ) employs the expression samayasyanapükarma. 
Manu VIII. 5 employs the first expression. Manu (VIII. 218-219) 
has both names in view, when he says 'Ishall now declare the 
rules applicable to those who violate samayas (conventions ). 
He who having entered into a compact ( sarhvid) under (the 
sanction of) an oath with the inhabitants of a village ora 
district or with a group of traders or other persons breaks 
it through greed should be banished from the kingdom by 
the king. In Ap. Dh. S.1.1.1.2 and 11.4,8.13 the word 
* samaya ' 3? is employed in the sense of ‘convention or accept- 
ed doctrine’. The same word is also used in the sense of 
‘agreement’ as in Yaj. I. 61 ( gandharvah samayGnmithah ). In 
this title it means ‘ the acceptance of a certain rule or convent- 
jon arrived at by many’, as explained by 59 Medhatithi on 
Manu VIII. 219. It signifies a local or caste usage or convent- 
ion made by groups of people ( such as guilds and corporations ) 
binding on all members that form or join the several groups. 
The Amarakosa holds that ücüra and saivid are among the 
several meanings of samaya. Medhatithi explains that, if the 
inhabitants of a village come to a decision that they would 
oppose the inhabitants of & neighbouring village who were 
indulging in grazing their cattle in the pastures of the former 
village or diverting the watercourses and that if in doing so 
there was a riot or a suit were filed before the king, all should 

852, धर्मज्ञसमयः प्रमाण वेदाश्च । आप. ध. सू. 1. 1. 1.2; अङ्गगनां तु प्रधानेरग्यपदेश 
हति न्यायवित्समयः॥ आप. ध. सू, 11. 4. 8. 13. 

853. समयसिञ्जिः ( समयः सिद्धः? ) सङ्केत इदं मया भवतामझुमते निश्चितं कर्तष्यामि- 
Tqma: । मेधा. on मदु 8. 219; समयाः शपथा चारकालसिद्धान्तसंबिद्‌ः | अमरकोश. 
Medh. on Manu VIII. 220 takes the word ‘sangha’ by itself and Bühler 
(S. B. E. vol. 25 p. 293) is misled (probably by some corrupt ms) into 
translating as ‘ belonging to a corporation inhabiting a village or a district’. 
मेध्या. says: ` एवं ग्रामसझदायों देशसंघः ( देशः सङ्घः ) एकथर्मालुगतानां नानादेशषासिनां 
iuri प्राणिन समूहो यथा भिक्षूणां wen वणिजां सळ्घश्वातुर्वार्मा 
सङ्घ 1१ 
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be of one mind, that any one of those who encouraged this 
decision would be liable to be punished if he backed out of it 
through some inducement offered by the headman of the other 
village. Nar. XIII. 1 explains that samaya means the rules (or 
conventions ) settled among heretics, naigamas and the like. 
Yaj. II. 192 and Nar. XIII 2 provide that the conventions of 
guilds, naigamas, heretics, $renis, pügas, ganas and in towns 
and districts should be enforced by the king and their traditional 
mode of conducting their business should be protected. Some 
remarks have already been made on guilds and corpórations 
above (pp.156-57 notes 196-198). Vide also H. of Dh. vol. 
IL pp. 66-69 for the guilds and corporations and the meanings 
of words like éreni, pūga, gana etc. Some further informa- 
tion is added here. The Sm. C. (TI. p. 223) has a very 95 interes- 
ting note illustrating the various conventions of several groups 
and its remarks are copied verbatim by the V. P. pp. 332-333, 
It says: ' Even heretics have certain rules made for the benefit 
of their monasteries. Among naigamas there is a practice that 
those who disregard messages brought by servants wearing a 
specific jacket (as a uniform ) should be fined. Srenis are 
guilds of craftsmen such as weavers. They have rules that 
certain articles are to be sold only by a certain guild and by no 
other. Pügas are groups of elephant riders and horse riders.” 
Vrata is defined by Kat. as a body of persons armed with various 
weapons, while the Maháabhasya on Panini V. 2. 21 (vratena 
jivati) explains it as a ‘group of men of several castes and several 
occupations who make a living by relying on their formidable 
bodies’. Acc. to the Mit. heretics are those like the Bauddhas 
who do not regard the Veda as authoritative. Gana means, acc. 


854. नेगम is defined by षद्त्रिशब्मत as follows: पौरुषेयतया Wd मामाण्यं (वेद्‌- 
प्रामाण्यं 1) प्रवदन्ति ये । तेषां वैशेषिकादीनां नेगमार्या प्रकीरर्यते ॥ 4. by व्यव. नि. p. 13. 
But this sense is not appropriate here. The same work (p. 14) quotes 
mragas definition which is more appropriate “ज्ञानापोरसमाजस्तु नेगमारूयः 
प्रकीतितः ।? 

855. पूगबाते चान्योन्यसुत्दुज्य समरे न गन्तव्यामित्याद्यः सन्ति समयाः। गणे तु पञ्जमेह्कि 
पञमे वाब्दे कर्णवेधः कर्तव्य इश्येवमाद्रिस्ति मयः | गणादिष्वि्ञाविशब्देन नह्मपुरीमहाजनः 
Rua: | ax शरुदक्षिणाद्यथमागतो माननीय इत्यादिसमयोस्ति | gU तु धान्यादिकि 
गृहीत्वा अभ्यञ्ज यास्यतो न तद्विक्रेयामित्यस्ति समयः । जनपदे तु क्कचचिद्रिकरेतृहस्ते वृशबन्ध- 
ग्रहणं कार्य क्रच्चितक्रेतृहस्ते इत्यादिकोस्त्यनेकबिधः समयः । जनपदे तथेत्यत्र तथाइाब्दोऽद- 
क्तग्रामधोषपुरादीनां प्रदर्शनार्थ: । तत्र न गोमश्वारस्थाने खातव्यमित्यादिकोरित ग्रामे समयः | 

न qs इत्याद्कोस्ति घोषे समयः | pw. IL p. 223 
on aeq XII. 2 “पाषण्डिनेगमश्लेणीपूगजआतगणादियु . । संरक्षेत्‌ समयं राजा दुगे 
जनपदे तथा t ?, = a 
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to Mit. ‘ an assemblage of armed persons subsisting by follow- 
ing one occupation ', while Kat. (680) says it is a corporation 
of brahmanas. In the Rajat, II. 132 reference is made to corpora- 
tions of purohitas at temples and tirthas (sacred places). The 
Sm. C. states that among pügas and vratas there is a convention 
that they must go to battle all together and not separately. 
Among ganas there is a usage that the lobes of the ear (of a child) 
are to be pierced on the 5th day or in the fifth year from birth. 
Among mahdjanas in a settlement of brahmanas there is a 
convention that a brahmana repairing to them for collecting 
fees to be paid to his teacher (at the close of Vedic study ) should 
be honoured (i. e. should be paid some contribution) In 
certain districts there is à usage that either the seller or the 
buyer should keep in his hand rs of the price (probably for 
finding out whether the article is useful for the purpose in hand 
and resiling from the bargain if it is not). In forts or capitals 
there is a rule that corn taken out of it by a person with him 
when going out elsewhere should not be sold by him, In villages 
there is a rule that in pastures no digging would be allowed. In 
the hamlets inhabited by abhiras there is a convention that for 
adultery by a male or female there is to be no fine, It does 
credit to the ancient writers on dharmasastra that they were 
tolerant enough to require the king, whatever his own religious 
persuasion might be, to honour and enforce the usages of even 
heretics among themselves. The only requirement was that the 
enforcement of their usages must not be opposed to the interest 
of the country or the capital and must not cause commotion 
and must not be plainly immoral®® (Nar, XIII. 4-5 and 7 
and Medhátithi on Manu VIII. 220). Yaj. (IL 188-192) lays 
down the follewing rules : there should be a committee ( of two, 
three or five, acc. to Br, ) 5? to look after the business of the 
guilds &c. ( called karyacintaka ) who should be religious, pure, 
not covetous and all members should carry out what they decide 
upon ; when the committee members approach the king on some 
business of their guild he should bestow on them gifts and 


856. दोषवत्करणे यत्स्यावृनाम्नायप्रकल्पितम्‌ । प्रवृत्तमपि erem ओयस्कामो fred 
येत्‌ ॥ नारद्‌ ( समयस्यानपाकर्म 7 ) on which the sq, x, p. 337 has the following 
instructive note : चल्लोभाविदोषवत्करणं gfiregfa fast विधवादो वेश्यात्वादिक पाषण्डा- 
दिभिः प्रकल्पितं तद्नहुकालप्रशुत्तमापि राज्ञा निवर्तनीयमित्यर्थः i 

857. Wi wu: पञ्च वा कार्याः समूहहितवादिनः । कर्तव्यं बच्चनं तेषां ग्रामश्रेणिगणा- 
दिभिः ॥ qe. q. in gga. II. p. 224, vq, ध, p. 334, For the qualities of the 
committee members (similar to Yaj. II. 191) vide Br. (S. B. E. vol. 33: 
p. 347 verse 9) q. by ब्य, प्र, p. 334. 
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honour them, Whatever is obtained by any one sent on the 
business of the group must be handed over by him to the heads 
of the group ( also Br, in S, B. E. vol. 33 p. 349 verse 22 )%8 and 
if he does not do so he should be fined eleven times as much. 
Whoever goes against the heads of the group that are working 
for its benefit should be punished in the first amercement ( by the 
group itself, acc, to Sm. C. IL p. 224). Kat. (677) states the general 
rule that whatever is obtained (by the committee or advisers of 
the group ) or is saved by them or whatever debts are incurred 
by them for their group and whatever they obtain through the 
king's favour should be shared equally by all ( members of the 
group). Kat. (674-675) provides that whatever debt was 
professedly incurred by the committee for the group but was 
misappropriated by them or applied to their individual purposes 
must be paid by them and that those who subsequently join the 
groups already formed become equally entitled to the property 
and liable for the debts previously acquired or incurred. Manu 
VIII. 220 and Br. ( S. B. E, vol. 33 p. 348 v. 14) provide a fine of 
six nigkas of four suvarnas each (or six niskas and four suvarnas) 
for him who falls out with his associates. Kat. (671) provides 
that that member ( of a group ) who opposes what is reasonable, 
who gives no scope to (i.e. obstructs or persistently interrupts ) 
a speaker (in a meeting of the group) or who speaks absurdly 
should be made to pay the first amercement. Yaj. ll. 187 
prescribes forfeiture of all property and banishment for him 
who misappropriates the property of the group or corporation or 
who violates the conventions made by the group (or the king ). 
As stated by the Mit. this and other sentences depended upon 
the nature and gravity of the offence and the capacity of the 
offender 35, 


Krayavikrayánuéaya ( repentance after purchase or sale). 
Manu VIII, 222 and Kaut. IO. 15 regard this as one title of 
law. But Nar. (XIand XII) splits this into two titles viz. 
vikriyasampradána (non-delivery of a thing after it is sold 
for a price) and kritvdnusaya (repentance after buying). Manu 
states the general rule that whenever a person after buying 





858. qÀ: माप्तं रक्षितं वा गणारथे वा ऋणं कृतम्‌। राजप्रसाद लब्धं su सर्वेषामेव तस्समम्‌॥ 
menfe. यल्किञचत्छृस्वणी भक्षितं भवेत्‌ | आत्मार्थं विभियुक्त था देयं Re तद्भवेत्‌ ॥ गणाना 
अभिवगाणां गताः स्युर्ये दु मध्यतास्‌। माक्तणस्य धमर्णस्य समांशाः सर्व एव ते ॥ कात्या. q. by 
स. R. p. 330-331, वि. र. p. 187, «gfw. II. p. 227, ब्य. प्र. p. 338. 

859. मदुपतिपावितिदृण्डानां निर्वासन खतुःउबर्णनिष्कशतमानानामश्यतमो जातिशकश्याथ- 


4 
पक्षया कहल्पनीय: । मित्ता. on या. II. 187, 
62 
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or gelling anything repents of having done so, he may return 
or take back that thing within ten days. Nar. XI. 2 states 
that property is of two kinds in this world viz. movable and 
immovable and that all property is designated as panya 
(saleable) in rules about purchase and sale. According to 
Yaj. 1I. 254, Nar. XI. 4-5, Visnu Dh. S. V. 127 ®, if a man sells 
property and does not deliver it to the purchaser, he should be 
made to deliver it to the purchaser together with profits 
( between the time of sale and delivery ) and if it is movable 
together with the price of profits arising! from it (such as 
milk in the case of a cow). Visnu Dh. S. V. 128 prescribes a 
fine of 100 panas against the vendor. Kaut. III. 15 prescribes 
a fine of 12 panas against the vendor who after selling a thing 
does not deliver it and also against a buyer who having pur- 
chased does not take delivery of it, except when the thing 
itself is defective or is lost by act of king or theft or by fire or 
flood or unless the transaction was for inadequate price or 
brought about in distress.962? If the article sold is not deliver- 
ed by the vendor after demand by the vendee and it is injured, 
destroyed by fire or stolen, the loss will fall on the vendor 
(Nar, XI 6, Visnu Dh. S. V. 129, Yàj IL 256). These 
rules apply when the vendor does not feel repentance for 
having sold the thing, but if he feels repentance then Manu 
VIII. 222 will apply and the vendor may pay back the price and 
recover the article within ten days from the sale. Kat, (684) 
provides the same rule. No one, either buyer or vendor, can 
rescind the sale after ten days and if any one uses force in 





860. विक्षीय पण्यं मूल्येन taal न प्रयथ्छ ति | स्थावरस्योदृयं दाप्यो जङ्गमस्य क्रिया- 

फलम्‌ ॥ नारद्‌ 21. 4. The मिता. on या. 11. 254, विषाद्‌ चन्द्र (p. 50), ष्य. म. p. 342 
and others read स्थावरस्य क्षयं and explain ‘ चिक्रयानम्वरं जात उपभोगः क्षयः? (ब्य. 
अ.) and “क्रिया वाहनादिका फलं yum । समादारोयम्‌? ( विवाद चम्द्‌ p. 50). 
* 861. 'Udaya' in Nar. and Yàj. may mean either the profits from the 
property that the vendor enjoyed or the difference in price between the 
date of sale and the date of delivery if the property became less in value. 
This applies when both parties are inhabitants of tbe same place; but if 
ihe purchaser is one who comes from another country then he may be. 
awarded the profit that he would have made in the other country by selling 
jt if it had been delivered to him, at once. 


, 862, ऋतसक्रीणतो या हानि; सा rate. स्यात्‌ । fundan V. 129 ¦ विक्रीय 
द्वादशपणो दण्डोऽस्य रोषो ... weg: à aa 15 a: 

_- , 863. एवं धर्मो gere परतोऽशुशञयो vg t कार्या, 684 q. by स्कति. 11. p. 218 
चि. € p 192, परा. मा. III. p. 367 
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recovering the article sold or bought after that period the 
king should fine him 600 panas. Manu VIII. 228 extends these 
rules about repentance and reeovery within ten days to all 
transactions whatever, Kat. (685) prescribes that the period 
of ten days for repentance is allowed to vendors and vendees 
only in the case of land, and that the period is 12 days when 
the parties to sale of land are sapindas of one another and 
that in other cases the period is even shorter. Yaj, IL 257, 
Nar. XI. 7-8, Br. (S. B. E, vol. 33 p. 350 verse 4) provide that 
when a vendor having sold a thing to one man for a price 
received sells it to another or having concealed the defects of 
an article sells it as free from defects he should be made to 
return double the price to the purchaser and a fine equal to 
double the price to the king.99 The above rules apply where 
the purchaser has paid the price, but if there is a mere agree- 
ment and no price is paid, then the vendor or vendee is guilty 
of no wrong if he resiles from the bare agreement to sell or buy 
unless they have made an express stipulation that the agree- 
ment cannot be rescinded (Nar, XI. 10). When at the time of the 
agreement for sale, the vendee pays something by way of ear- 
nest, then if the sale goes off through the fault of the vendor, 
the latter has to return to the vendee double of the earnest; १४९ 
but if the purchaser does not finally take it he loses the thing 
and also the earnest. Nar. XIL 1 prescribes that when a vendee 
after having purchased a thing for a price repents of the pur- 
chase that is the title of law called ‘rescission of purchase.’ 
Nar. XII. 2 prescribes that if the purchaser thinks that he has 
made a bad bargain he may return the thing purchased to the 
vendor on the same day in an undamaged condition (and may 
receive back the price paid); but if he returns it on the 2nd 
or 3rd day after the purchase (including the day of purchase) 
he will have to lose respectively one-thirtieth or one-fifteenth of 
the price and after the third day he cannot return the thing at 
all (Nar. XII. 3). But Yaj. I. 177 and Nar. XII. 5-6 lay down 


864. pw विक्रेतुरायस्तत्केतरेष अ। ट्वादशाहः सपिण्डानामपि चाल्पमतः परम्‌ ॥ 
mre. (685) q. by परे. मा. 111. p. 364. 

865. ज्ञात्वा सदोषं यस्पण्य विक्रीणीते विश्यक्षणः । age fago वाप्यस्तत्समं विलयं 
तथा ॥ qu. q. by aga. 11. p. 220, परा, मा. IIT. p. 370. 

866. wergprege aped frat पतिदापयेत्‌ | arg. 11. 61; vide the मित्ता. thereon. 
wedge | यो quac यथाकालं न हृश्यते। aod wae तद्वीयमानमसुह्ृतः t प्यास १. by 
स्मृतिल. II. p. 220, परा. मा. 111. p. 370. कीचे सत्यापने सत्यङ्कारः सत्याक्कतिः rare i 
अमरकोश, on which क्षीरस्वामी says. 'smmd ndg. विकरेयमिति सत्यस्य करणं 
सत्यापनम्‌ and for megre relies ०० पाणिनिं VI. 3, 70 ' कारे सरयावक्षरथ !, ४ 
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the following periods for examination of things purchased, viz. 
one, three, five, seven, ten days, half a month and one month 
respectively in the case of iron (and clothes), milch cattle, 
beasts of burden, jewels (precious stones, pearls and corals), all 
sorts of grain,a male slave and a female slave. It must be 
supposed that these verses contain exceptions to the general 
rule in Manu VII. 222 cited above. Kaut. (III. 15) allows only 
one night, three nights, five nights and seven nights for repentance 
to traders, husbandmen, cowherds, the mixed castes and higher 
castes and provides that where the articles sold are perishable a 
very short time only may be allowed. The above rules apply 
only when the purchaser made no examination at the time of 
purchase. Nar. १० XII 4 and Br. (S. B. E. vol. 33 p. 350 verse 
3) recommend that à purchaser should himself closely examine 
an article before buying it and also show it to others in order 
to find out its defects and good qualities and provide that when 
he has approved of an article after close examination he cannot 
return it to the vendor. Vyasa provides that hides, fuel, bricks, 
yarn, grain, intoxicants, fluids, gold, inferior metals (like lead 
and tin) and other wealth should be carefully examined then 
and there i. e. when once bought after close examination none 
of these can be returned even if some defect 369 is found therein. 
Nar. (XN, 5-6) cited above contains exceptions to this. Nar. 
XII. 7 gives an example of a purchase being not liable to be 
rescinded when a defective article is purchased with open eyes 
viz. & worn garment which is soiled with dirt and is in ragged 
condition cannot be returned to the vendor if it was in that 
state at the time of the purchase i.e. the maxim ‘caveat emptor’ 
applies. If a purchaser does not take delivery of the thing 
sold to him, the vendor may sell it again to another? and if 
the thing is lost through act of God or the king the loss falls 
on the buyer alone ( Yàj IL 255, Nar. XL 9). Kat. (692) pro- 
vides ™ that what has been sold by a lunatic or an intoxicated 


867. परीक्षित स्वयं पण्यमस्येषां च प्रवूर्शयेत्‌ । परीक्षिते भहुमते ग्रहीत्वा न छुनस्स्यजेत्‌ ॥ 
ww, ५. by efe. II. p. 220, वि. र. p. 198 

868. चअरमकाप्ठेटकायव्रधान्यासवरसस्य तु । वसुकुप्यहिरण्यामां we एव परीक्षणम्‌ d 
न्यास q. by ðw. IL 220, चि. र. p, 198 (reads तुणकाष्ठ and megeg ), 
eq. प्र, p. 339. 

869. Compare section 46 of the Indian Sale of Goods Act (III of 
1930) for the vendor's right of resale and sec. 26 about the person who has 
-to bear the loss of goods 

870. भन्तोन्मत्तेन विक्रीतं हीनमूल्य vet षा onte झुग्धेन त्याज्य॑ तस्य qa- 
भषेत्‌ ॥ कात्या. १. by स. वि. p. 312; वि. fà. p. -57, व्यव, मि, p. 354 and sq, प्र. 
p. 345 ascribe it to we. d : 
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person or through intimidation or for an inadequate price or by: 
one who is dependent or by an idiot should be relinquished by 
the purchaser; it still belongs to the seller. Kat. (705-706) 
lays down a novel rule to find out what is adequate or inade- 
quate price. Whats’! is decided by the neighbours assembled 
together, who know (the land &c. and its value) and who are 
afraid of committing sin, as the price of fields, gardens, houses 
and the like, of bipeds and quadrupeds, is declared to be the 
proper price ; a price which is less or more than it by one-eighth 
is declared to be improper; what is sold for an improper 
price may be annulled even after a hundred years. Kit. 
(704) states that when the owner of a field absconds to- 
gether with tie surety 57? for the payment of tbe land tax, the 
judges of the court may order a sale for recovery of the tax and 
that such a sale may be set aside up to ten years and a com- 
promise or exchange up to three generations, if it is inequitable. 
Bharadvaja provides that when taxes are not paid both by the 
tax-payer and his surety even when called upon to do 80, then 
the king may order a charge on the land or sale of the land. ` 


Uktalabha is defined as a conditional sale, where a man 
borrows only a portion of the proper price of a land and 
stipulates that he would return the money on a certain day and 
that if he did not do so his ownership over the land would 
come to an end. 83 Kat. (711) adds that a sale of the uktalabha 
kind will be valid if it is for more than half ( the proper price 
of the land ), provided more than ten years have elapsed (after 


871. समवेतेस्तु सामन्तेरभिज्ञैः पापभीरभिः । क्षेत्रारामग्रहादीनां Regt चच ware 
दाम्‌! कलिपिते सूल्यमित्याहुभांग कृत्वा age! एकभागातिरिक्त वा हीनं argent स्घृतम t 
समाातमतीतेऽपि af तद्ठि निवर्तते | हीनमूल्यं तु तत्सर्व कृतमप्यकृतं भवेत्‌ । area. १. by स. 
बि. p. 325, waa, नि. p. 352; vide qq. q. by स. बि. p. 326 ` मूल्यं qok "qs 
मूल्यस्पाद्वच्चितं स्वृतम्‌। कयसिद्धिस्तु नेव स्याद्वस्सराणां झातेरपि ॥ ' 

872. पलायिते तु करदे weiter सह । करार्थं करवक्षेत्र विक्रीणीयुः सभासद्‌ः॥ 
सम्धिश्व परिवृत्तिश्च विषमा वा विभोगतः | आञ्षयापि क्र यश्चापि eret fateri n कार्या 
and yaana. respectively q. by स॒. fü. pp. 324 and 320; व्यब. नि. p. 348 
reads slightly differently; आज्ञाधिस्तत्कयश्वेष करे दृण्ढो विधीयते । उभावन्यत्र न 
स्यातामिति धर्मविको fag: ॥ भारहाज १. by स. fü. p. 324 

873. farina वष्यमादाय काले दास्यामि ते कचित्‌ । नो चेन्मूलमिद्‌ं त्यक्तं केदारः 
स्योति यः कयः । स उक्तलाभ इत्युक्त उक्तकालेऽप्यनर्पणात्‌। भारद्वाज q. by sqa. नि. p. 351 
स. f. p. 324. This is similar to the mortgage by conditional sale defined in 
section 58 of the Transfer of Property Act : 
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the period fixed for repayment). An avakraya*'* becomes valid 
after possession for over three generations and a (regular) 
purchase by mutual agreement becomes valid at once. Kat. 
(712) further’ prescribes that the unpaid purchase money 
carries compound interest after demand if no time is fixed for 
payment, but, if a time is fixed, then only the balance has to 
be paid up to the end of that period. Br. provides that in all 
sales, the gale deed should mention the wells and trees (on the 
land), the water and ways and that the crops, trees and fruits, 
wells, tanks and house standing on the land sold would belong 
to the vendor if they are not put down in the deed of sale." 
According to Harlta the rules of sales are to be extended 
to exchanges. 87 


From the Rajatarangini VI. 41 it appears that a fraudulent 
purchaser, who, by means of the heavy bribe of 1000 dindrus, 
induced the officially authorized scribe to include a well in the 
sale of a house when it was intended to be excluded from it, 
was banished from the country by the king, his property 
being confiscated and given over to the cheated vendor. 





874, अर्धाधिके क्रयः सिध्येडुक्तलाभो दृशाग्दिकः। अवक्कयञ्रिभोगेन सद्य एव रुचिक्रय:॥ 
कात्या. (711) q. by sqa. नि. p. 349 (which reads ऋणक्रिया at the end, that makes 
hardly any sense) and स. षि. p. 326. The word symmq is explained in various 
ways. The Mit. on Yaj. II. 238 defines it as a transaction whereby a 
bailee (e. g. a washerman) transfers an article bailed to him (for washing 
&c.) to another for hire. Panini IV. 4. 50 employs the word 'avakraya', 
but the Siddhantakaumudi explains it as the due to be recovered by a king 
from a market (or the like). Gaut. XII. 39 employs the word 'avakrita' 
which is explained by Haradatta as meaning ‘what is purchased, but the 
price of which is unpaid or only partly paid'. This last seems to be the 
sense intended'by Kat. who provides that a sale of land, the price being 
wholly or partly unpaid, would become indefeasible only after enjoyment 
lor three generations, gay as quoted in S. V. p. 321 defines amma as 


' अर्घवृत्तमवृत्तं हु S qug erm | निवर्तेत यादि काले न दीयते ॥! 

875. मूत्यात्स्वल्पमद्वानेपि कयसिद्धिः कता भचेत्‌ | NTT sque वेयं तत्सम- 
Wes ॥ कात्या. 712 q. by स. बि. p. 327. 

876. विक्रयेषु ww wig gn लेखयेत्‌ । जलमागादि यत्कि्िवृन्यच्खेव बृह- 
स्पतिः क्षेत्रा्यपेत परिपक्कसस्यं qui wes बाप्युपभोगयोग्यम्‌ | कुषं तटार्क qwe «p क्रीतोपि 
Ragi wafer n yg. q. by व्यथ. नि. p. 349, स. षि, p. 326. Compare sec. 8 of 
the Transfer of Property Act (Act. IV. of 1882) as to what passes ona 
sale. The व्य, लि, p. 349 explains as पञ्यलिखितेषु kgd भवन्तीत्यर्थः 


877. मत्तमूढानभिज्ञातभीतेर्षिनिमयः कृतः । यर्लानखितमूल्य carat mp विलि 
«dà ॥ हासत प. by से, fü. p. 326, Compare sec. 118 of the Transfer of 
Property Act. . ES E. 
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The Vyavaháranirpaya, after quoting Br. and Vyasa, very 
Jucidly explains what is meant by sale, purchase, exchange &c. 
Gold and the like which a man desires to render or pay is called 
price, while land, house and the like are said to be ‘panya’ 
(saleable thing). Purchase means acceptance of a thing pre- 
ceded by the offering of 8 price (either paid or agreed to be 
paid); sale is the acceptance of a price preceded by the offering 
of a saleable thing. Parivrtti or parivartanà is the acceptance 
of an article for an article of the same kind; if there isa 
disparity in value between the two articles exchanged the 
exchange is called ' avakraya '; when there is an exchange of 
two articles of different kinds but of the same value it is called 
ninimaya. 8 The Vyavahàranirnaya makes elaborate provi- 
sions for sale of land at the order of the king for non-payment 
of land tax. It quotes Prajapati (p. 350) to the effect that the 
purchaser at such a sale must offer half or at least one-fourth 
of the real price of the field and that the original owner could 
get back his property sold for the royal dues by paying the 
full price to the purchaser up to three generations. Other 
elaborate rules on the same subject are passed over here for 
reasons of space. These provisions indicate that ownership in 
cultivated fields belonged to individuals and that the State had 
only the right to levy taxes. Vide H. of Dh. vol. 1I. pp. 865-869 
and Kat. quoted above ( on p. 196 ) for a discussion of the theory 
of the State's ownership of all lands. Taking into consideration 
the Pürvamimàármsá texts, the Vyavaháramay ükha and the verses 
of Kat. and others it appears that the State was deemed to be 
the owner of all lands as a general proposition, but that where 
individuals or bodies of persons had been in long possession of 
lands that they cultivated, the ownership of the State was 
qualified and restricted only to the.recovery of a tax or share 





878. स ( बृहस्पतिः) एवाह -- आत्मीयस्य विजातीयं अष्यमादाय wiegen । ऋथषो- 
त्थस्य (wetter 1) परित्यागः साभ्ये तु परिवर्तना ॥ इति। ष्याः । आरमी यस्य चिज्ञातीयं 
अब्यमादाय WIA | कयो मूल्यस्य संत्यागः स्वत्वहेतुः परस्परम्‌ । RR: सजातीयद्गण्ये 
विनिमयः स्सृतः । वेषम्ये quia: मोक्तो मिश्रे विनिमयः स्सुतः॥ इति । स्पत्वहेतुफलजनका एते 
कऋयाविकयपरिवर्तेनविनिमया इति । तत्र लोकै जिहासितं सुबर्णादि मूल्यछ्ुड्यते। उपादिर्सितं 
Server पण्यमेत्युच्यते । तत्र मूल्यतयागपूर्वकपण्यस्बवीकारः क्रयः । पण्यत्यागपूबको qeu 
स्वत्वजनको मूल्यस्वीकारो विक्रयः | सजातीयस्यागपूर्वकः सजातीयस्य स्वीकारः परिवर्तना t 
Qed a परिवर्तनेवावक्रयशब्देनोच्यते । विजातीपसजात्रीयमिञ्परिवर्तलायां विजातीया- 
थिक्येऽवक्रयो भवति, सजातीयाधिक््ये परिवर्तना भवति । सजातीयबिजातीययोः साम्ये विनि- 
मयो भवति । व्यव. नि. pp. 347-348, The definition ‘of sale given by the 
Vyavahiranirnaya looks quite modern. Compare sec, 4 of the Indian Sale 
of Goods Aet ( HI.of 1930). - b a die fol 
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of crops and that individuals and groups that had cultivated 
lands in their possession were regarded practically as owners of 
the land subject to the liability to pay land tax and to the right 
of the State to sell the land for non-payment of tax. The 
Vyavaháranirnaya quotes Br. and another smrti text that Südras, 
persons excommunicated for grave sins ( patita), cándalas and 
desperate characters cannot be allowed to possess the lands of a 
bràhmana by sale, partition or in lieu of wages; 7? the same work 
further quotes Vyasa, Bharadvaja and Br. that when land is sold 
there is a right of pre-emption in favour of full brothers, 
sapindas, samanodakas, sagotras, neighbours, creditors and 
one’s co-villagers in order, *9? 


Gifts of immovables were looked upon in very ancient 
times with disfavour, though they were made even in the times 
of the Upanisads. Vide H, of Dh. vol. IL pp. 740-41. But sales 
of Jand must have been rarer still in ancient times owing to the 
patriarchal and joint family systems. The Mit. on Yāj. II. 114 
quotes a verse forbidding the sale of immovable property ; 58 
but sales of lands are mentioned in many copperplate grants, 
Vide Paharpur plate grant of Gupta year 159 i. 6, 478-79 A. D. 
in E. L vol. 20 p. 59 (where one kuly&vàpa of land is stated to 
have been sold for two dindras to a br&hmana and his wife 
named Rami by the city council for the provision of the 
worship with sandal-wood paste &c. of the divine arhats at 
a whara), E. I. vol. 17 p. 345 (grant of the time of Kumara- 
gupta I in Gupta year 113), the Damodarpur plates ( E. I. vol 
15 p. 113), Faridpur plates (Ind. Ant. vol. 39 p. 193), E. I. vol. 
18 p.74. From these records of the 5th and 6th centuries A. D. 
it appears that land was owned by private individuals or by 





879. yaa पतिताओेब चअण्डालाश्वाततायिनः । नाहंस्ति विभक्षेत्रय क्रयविक्रय- 
कर्मणि ॥ बृह. , ferire क्रयेणापि बेतनग्रहणेपि वा। pr: केनापि रूपेण न विप्रक्षितिमरईति ॥ 
स्सुतयन्तर q. by vow. नि. p. 354. With these provisions prescribed at least 1500 
years ago one may compare the South African legislation passed in the 
midst of the Second World War (alleged to be fought for different kinds 
of freedoms) against Indians preventing the purchase by them of lands in 
areas reserved for Whites. 

580. . व्यास: । ज्ञातिसामस्तथनिकाः ऋमेण ऋयदेतवः । तजासखतराः qi सपिण्डाश्व 
we मताः | बृह्हरपतिः | सोदराध्व सपिण्डाश्च सोदृकाश्च सगोजिण: । सामस्ता धनिका NENT: 
WR qm मताः ॥ 4. by wae, नि. pp. 355-56 

881. ture विक्रयो नास्ति कुर्यादाधिमदुज्ञया । १. by मिता. on qr. 11. 114 
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joint families or by the village community or by the king and 
there was a fixed procedure when land was to be sold, that 
the purchaser approached the District Officers who consulted 
the pustapülas that kept a record of titles and that the villa- 
gers and headmen were consulted and asked to mark off the 
land to be sold. It appears that the smrtis recommended that 
sales should be clothed in the formalities of gifts, probably 
because gifts were frequent and sales were not. A smrti quoted 
by the Mit. (on Yàj. II. 114) states ‘land passes (i.e. is trans- 
ferred) with the assent of the villagers, the agnatic relations, the 
neighbours, the co-sharers and with the offering of gold and 
water.’ The Mit. explains that these are not absolutely neces- 
sary formalities of a sale, but that they are recommended for the 
sake of greater caution and convenience, that the assent of the 
villagers is to be secured for the publication of the transaction 
of sale, as a text says that acceptance, particularly of im- 
movables, should be made openly, that the neighbours' assent 
should be secured for preventing boundary disputes, that the 
assent of agnates and co-sharers is desired for making it easy to 
complete the transaction, that it does not follow that without 
the assent of these the sale of land is not valid or complete, 
Water and gold are to be offered because gifts being highly 
commended, a sale should be clothed outwardly with the same 
formalities. Vide Dr. P. N. Sen’s ‘Hindu Jurisprudence’ 
pp. 76-78 for the opposite procedure of the ancient Roman Law 
that gifts were to be clothed with the formalities of sale. For 
water and gold in the case of gifts vide above under 
dattàpradünika. 

Svümipülawvüda (disputes between the owner of cattle 
and herdsman who is engaged to look after them ) In ancient 
times this must have been a prominent source of litigation 
in a predominantly agricultural country like India, Nar, 
appears to have included this title under velanasyünapá- 
karma. Yaj. IL 164, Nar, IX. 11 provide that the cowherd 
has to bring back.to the owner in the evening the cows ( and 
other domestic animals ) handed over to him in the morning by 


882. यदृपि-स्वश्ामज्ञातिसामन्तदायावाधमतेन व । हिरण्योवृकदानेन वद्धभिर्गच्छति 
मेदिनी ॥ इति तत्रापि ्रामाचुमतिः-मतिग्रहः were: स्यात्‌ स्थावराय ( स्थावरस्य!) विशेषत 
इति स्मरणात्‌ ग्यवहास्मकाशना्थमेबापेक्यते ज पुनग्रामाद्च॒मत्या विना ष्यवहारासिद्धिः | 
विक्रयेपि कर्तव्ये ausage rer दानरूपेण स्थावरविक्रयं कुयावित्पर्थ 
मित्ता. on या. II. 114; प्रतिग्राहः &c. is या, II. 176 

63 
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the, owner, after grazing them in the pastures and making them 
drink water. Manu VII. 230 says that during the day the 
responsibility for the safety of the cattle rests on the herdsman 
and during the night on the owner provided they are in the 
latter’s house. When there is no express agreement as to wages 
Nar, IX. 10 and Br. (S. B. E. 33 p. 346 verse 19) prescribe that a 
cowherd 88 will get as his wages all the milk of the cows 
tended by him on every eighth day plus a heifer (two years old) 
every year out of every one hundred cows tended by him or a 
milch cow with her calf every year for every two hundred cows 
looked after by him. Manu VIII. 231 provides another method 
when no wages are fixed by agreement viz. a hired herdsman, 
who is paid with milk, may milk as hire the best cow out of ten 
with the consent of the owner. It is the duty of the cowherd 
tostruggle as much as in him lies to protect the cows from 
accidents and if he is unable to do 80 he must quickly inform 
the owner (Nàr. IX. 12). Br. (S. B. E. 33 p. 346 verse 20) 
states 8% that the cowherd shall save cattle from the danger of 
worms (or reptiles), robbers, tigers and from caverns and pits 
and that he should try to protect them to the best of his ability, 
should call out for help or inform his master. If the herdsman 
does not struggle to protect the cows, nor raise a hue and cry 
nor inform his master he must make good the value of the cow 
lost and must pay a fine to the king (Nar, IX. 13). Manu VIII. 
232 and 235, Yaj. II. 164-165, Visnu Dh. S. V.3855 137-138, Nar. 
(IX. 14-15) provide that if a cow or other domestic animal 
strays or is killed by worms (or reptiles) or slain by dogs (and 
wild animals) or dies by falling into a pit or by any negligent 
act of the herdsman, he himself shall make good the loss, if he 
did not exert himself to prevent this happening or if goats 
and sheep are surrounded by wolves and carried away while the 
herdsman does not hasten to their help he shall bear the res- 
ponsibility for the loss. In these cases the herdsman has also 


853. तथा Wege: क्षीरे लभेताह्नअधमे(खिलम्‌ ! qu. १. by the qa. 71. p. 
207, vq. प्र. p. 346. 

884. कुमिष््ोरण्याधभयादरीश्व्राष्च पालयेत्‌ । ग्यायच्छेल्छक्तितः कोहोरस्वामिने वा 
Raada ॥ जु. q. by वि. रः p. 172, ब्य. म. p. 347; the gfw. II p. 208 
ascribes it to नारद. ` 

885. (द्विषा wget gare घाते पाले त्वनायति arque | विनष्टपहुमूल्य ख स्वामिने 
qui | विष्णु, V. 137-138 
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to pay a fine of 123 panas % to the king (Yaj, IL 165). Ap. Dh. 
S. IL 11. 28. 6 makes? the herdsman liable to pay the price if 
an animal in his charge dies or is lost (by theft &c.). Manu 
VIII. 233, 236, Nar. IX. 16, Vyasa state exceptions to the above 
viz. where an animal is carried away 888 by robbers though the 
herdsman raised a cry, he would not be liable to make good the 
loss provided he gave information to his master at the proper 
time (immediately after the animal is carried away) and 
proper place; or when the herdsman himself is seized or the 
village is attacked or the country is invaded, the herdsman 
would not be liable for loss or seizure of any animal under his 
charge; and also where, while the herd is grazing in a proper 
order near a forest, a wolf suddenly kills an animal. Manu 
VIIL 234, Nar. IX. 17 state that when cattle die through act of 
God or king or die without any fault of his while in charge of a 
herdsman, he has to free himself from liability or from the 
suspicion of himself having carried away surreptitiously the 
animal by producing before his master their ears, skin, tails, 
bladders, tendons and yellow bile or by showing their limbs 
(viz. their characteristic marks). Vyasa states that if a 
herdsman, who has received his wages, abandons cattle in an 
untenanted forest and moves about in the village he should be 
fined by the king. 


Yaj. Il 166 provides that a portion of land should be set 
apart at the discretion of the villagers or that of the king as 
pasture for cows. Manu VIII. 237, Yaj IL 167 prescribe 





886. अर्धश्रयोबझष in या. 11, 165 means, acc to the Mit., Sm. C, II. p. 208 
and अपरार्क p. 773, 134, while पश. मा. III, p. 375 and vq, x. p. 348 say that it 
means 12}; ` अर्धश्रयोद्शपणः अध॑रहितत्रयोदशपणः सार्षद्वादृज्ञपण इति यावत्‌ । m- 
( क्त? )स्तुवीयपूर्वपवाः समानाधिकरणेन समर्यन्ते उत्तरपदलोपश्व हति So सरपढ्लोपी 
कर्मधारयः। यत्तु केनचिद्धाधिकृत्रयोदृशपणो qs इति areni Y 
अरध॑न्रिमात्रादिमहाभाष्यकारश्षग्दप्रयोगदर्शनादुपेक्ष्यम्‌ ! ष्य. प्र. p.348. The वार्तिक 
seems to be सिद्धं तु समानाधिकरणाधिकारे क्तरतृतीयापूर्षपद्‌ उत्तरपदलोपश्व on पा. 
IL. 1. 34 (Kielhorn's ed.), where the महाभाष्य cites दृष्योदन (quet उपसिक्तो 
दृष्युपसिक्त ओवुनः ) as ap example, Vide p. 140 and note 182 above on 
अधैतृतीय, kd : 

887. अवरुध्य qug मारणे नाहाने वा स्वामिभ्पोऽवसुजेत्‌ । आप. ध. सू. IT. 11. 28. 6. 

888. qem ग्रामघाते तथा राषट्ररय विश्रमे | crenTÉ q वा स्या पालस्तत्र 
किल्बिवी sara in स्सुतिच. 11. p. 207, वि. र. p. 172, अपरार्क p. 772. 

889. qug च विशचुद्धिः स्पादइभालझक्षाविवर्शनात्‌ | rey IX. 17. 

890. यूहीतमूहयो गोपालरतांस्सयकत्वा निर्जने बने । ग्रामचारी सुपैषाध्यः झलाकी च 
amet ॥ व्यास q. by vq. प्र, p. 347, शलाकी means ‘ barber’, . 
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that on all sides round a village, a kharvata and a town 
an uncultivated space for pastures (between it and the 
fields) shall be kept respectively of 100, 200, 400 dhanus™ in 
extent. Kat. (666) prescribes that the owner of a field 
(which is near a forest) should construct a high paling 
before the crops have grown; for animals (or deer) when they 
have once tasted the sweet? (crops) can be warded off with 
difficulty. Manu VIII. 239 = ( Matsya 227. 25), Nar. XIV. 41 
prescribe that a hedge should be constructed for a field that 
is near a public way so high that a camel cannot look inside 
over it or a horse or cattle cannot jump over or so thick that 
a dog or boar should not be able to thrust its head inside it 
through holes. Manu VIL 238 ( = Matsyapurāņa 227.26), 
Yj. IL 162, Nar. XIV. 40 provide that if a field situated near a 
village or a pasture or near a public road is not protected by a 
hedge and cattle straying into it cause loss, the herdsman is not 
to be held guilty. It is provided by Ap. Dh. S. II. 11. 28. 5, Manu 
VIIL 240, Nar. XIV. 28, Kat. 664-665 that if cattle enter into 
fields, parks or pastures that are situated near a village or 
a public road and are enclosed by a hedge, they may be seized 
or beaten off, the herdsman is to be fined (a hundred panas). 
Y&j IL 159-161, Manu VIII. 241, Nar. XIV. 28-29, Kat, 667 and 
others lay down that where cattle enter fields (not neara 
village or road) and cause loss, the herdsman is to be fined or 
whipped, the owner of the cattle is to make good the loss and 


891. A wg: is 4 cubits (or about 6 feet). Manu VIII, 237 ordains 
having a space of 300 dhanus round a city; it also says that the space 
round a village for pastures should be three throws of samya. Ap. Dh, 5. 
I. 3. 9. 6 and 23 employ the expression झाम्याप्रा for stating distance. इम्या 
means yoke-pin ( थुगक्ीलक). Vide p. 145 note 185 above for dhanus 
and other measures of distance. In E. I. vol. I. pp. 154-155 a पारमेश्वरीय 
हस्त (the king's hand) is mentioned in an inscription dated sathvat 933 
at Gwalior. A qug was 4 gæs but there were qvgs of 7 or 10 hastas. Vide 
मित्ता. on या. II. 106. It was but natural that in ancient times man relied 
upon his own fingers or hand or height as a measure of length. Vide H, 
of Dh. vol. II. p. 209 n. 485 and n. 2021 (for हस्त, qua and निवर्तन ), p. 1034 
(for Vedi being as much in length as the height of the sacrificer) and 
purusa as a measure of length in à. सं. V. 2. 5. 1 and काट्यायमओत 16. 8. 
21-25. Vide also H. of Dh. vol. II. p. 989 n. 

` 892. अजतिध्वेष सस्येषु कुयोदावरणं महत्‌ | दुःखेनेह निवार्यन्ते लब्धस्वादुरसा सुगाः | 
कात्या. 666 4. by अंपरार्क p. 770, स्मृति, 11. p 209. 

893. क्षेत्रारामविदीतेष we पहुषादियु । महणं aenferet args वा gee: 
कात्वा. 664 q. by fiw. 71. 208, fü. र. p. 241; हित्वा अजमादिनः कर्शयेत्‌ पश्चुन । 
आप, ध. II 1128.5; ` ५ E v 
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pay the fine prescribed and the fines vary e. g. Yàj II. 159 
prescribes fines of 2, 4 and 8 māsas respectively when a goat 
or a cow or a she-buffalo strays and causes loss of crops, while 
Kat. (667) prescribes only $ pana in the case of cows and 
sheep and है in the case of she-buffaloes, Vide Gaut. XII. 19-22 
and Kaut. IU. 10 also. Those who purposely set cattle to eat 
or destroy crops were to be punished as thieves (Nar, XIV. 34). 


Ancient India entertained tender feelings for certain 
animals and in certain circumstances. Nar. XIV. 30, Yaj. IL 163, 
Manu VIII. 242, Kaut. III. 105% and Usanas provide that cows 
within ten days after calving, a stud bull, a horse, an elephant, 
animals let loose in honour of ancestors or deities, and cattle 
that have strayed from the herd or that have no herdsman to 
look after them and have met with an accident are to be 
warded off when causing harm to crops, but the owner is not 
to be fined. Usanas® states that the reason for this leniency is 
that horses and elephants are protectors of people. Aparsrka 
(p. 771) explains that this exemption applies only to the king’s 
horses and elephants. Usanas adds that (owners of) cows 
should not be fined when they cause some loss at the time of 
festivals and éraddhas. The great veneration for cows led 
Usanas to lay down that he who requires the owner of a cow 
to re-imburse the loss of crops that are eaten up or destroyed 
by a cow will find that his pitrs and the gods do not receive the 
offerings made ११४ by him. This is explained by the Par. M. III. 
p. 385 as referring to crops in fields near a village not enclosed 
by a hedge and by the Madanaratna to crops eaten at the time 
of graddha. Br., Yàj. II. 161 and Nar. XIV. 38 require the owner 
of the cow to re-imburse the owner of the crops for the loss as 
settled by the neighbours. Vide under 'steya' for cases in 
which there is no offence of theft even if a person takes certain 
things belonging to another without his permission. 


894. ग्रामदेषद्षा वा अनिवेशाहा वा धेचुरुक्षाणों गोबृषाश्वावण्ड्या:। अथशा 1. 10. 

895. अदृण्डया हरितनों ह्यश्वाः प्रजापाला हि ते स्पृताः | अदण्ड्यो काणकुष्जो च 
ये झश्बस्कृतलक्षणाः ॥ अवृण्झ्यागन्तुकी गोश्च सूतिका वाभिसारिणी | अदृण्डयाश्चोत्सवे गावः 
आद्धकाले तथेष ष्य ॥ उनस्‌ १. by मिता. on या. II. 163, बि. र. p. 240. Compare 
artq XIV. 31-32 where two half verses are the same as in Usanas. Manu 
VIII, 242 mentions ee which Sm. C. II. p. 212 explains as ‘ देषपशवो हि 
देषबतामतिमादीनां aft quu. ` ` 

896. गोभिषिनाहित॑ ureir m प्रतियालते | पितरस्तस्य नाश्नन्ति नाइनरित finq- 
बोकसः ॥ उशनस्‌ १. by अपरार्क p. 770, वि. €; p. 432. `` M 


. CHAPTER XXII 


SIMAVIVADA (boundary disputes ). 


This is called ksetrajavivdda 9? ( disputes relating to fields) 
by Narada XIV. 1, who defines it as‘ dispute with regard to 
land in which questions about dikes or embankments, the 
boundaries of fields, ploughed land and fallow land have to be 
decided.’ Narada’s idea appears to be that the word ‘simavivada’ 
in Manu is only illustrative and is a compendious way of 
mentioning disputes about land in general. According to Kat. 
(732) there are six causes*? of land disputes viz. claiming 
more land, claim that a person is entitled to less than he 
possesses, claim to a share, denial of a share, seizing possession 
when previously there was none, boundary. In all these cases 
boundaries have directly or indirectly to be settled and there- 
fore all these are included under the topic of sim@vivada. A 
boundary dispute may relate to the boundaries of a district 
( janapada ), a village, a field and a house. Boundaries, acc, to 
Nàr, may be of five kinds. They are described as follows: 
dvhajini is what is indicated by trees which are like a flag- 
staff, Manu (VIII. 246-247) prescribes that trees such as 
a&vattha, the silk cotton, sala, tala ( palmyra palm ), that have 
milky juice (like udumbara) should be planted to indicate 
boundaries and also bamboo clumps, bushes, reeds &c. A 
matsyini (lit. having fish) boundary is provided by rivers flowing 
naturally and full of fish and tortoises or by tanks and 
reservoirs of water (Manu VIII. 248). A naidhüni boundary is 
one indicated by concealed signs (just as nidhàna i. e. treasure 
is concealed in the earth), such as pots filled with chaff, coal, 
bricks, bones and similar things that the earth does not corrode 





897. सेतकेदारमयांदाविक्रष्टाकृष्टनिश्वये 1 क्षेत्राधिकारो यस्तु रयाद्विवादः क्षेत्रजस्तु सः॥ 
नारद XIV. 1, वि. र. p. 201 takes केदारमयीदा as one word, while व्य. प्र. p. 353 
holds kedára and maryada separate. AEA लाङ्गलपहतो वेशः, अक्रुष्टस्तव्‌'हैतः | 
ध्य, प्र, p.353 

898. आधिक्यं न्यूनता चांशे अस्तिनारितत्वमेव श्व । अभोगशुक्तिः सीमा च TEN: 
बाद्रय हेतवः ॥ कात्याः 732 q. by मिता. on या. 11. 150, वि. र. p. 201, अपरार्क p. 759 
ty, प्र. p. 353. Vide the मित्ता. and ष्य. म, for explanations. 

899. ल्यज़िनी मत्स्पिमी चेष नेधानी भयवाजिता। राजशासंननीता च सीमा पञ्चविधा 
agar | नारद १. by मिता. on या. H. 150 P 
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and are buried inside the earth. Manu (VIII. 250-251) enume- 
rates those objects that should be buried in the earth, which 
would serve to indicate the boundaries of a village or field and 
which are therefore called concealed (upacchanna) by him. A 
bhayavarjità (free from .danger) boundary is settled by the 
agreement of the parties. "The fifth kind is the one that is laid 
down by order of the king. Br. (S. B. E. 33 p. 351 verse 2) 
prescribes™ that at the time of founding a village definite 
boundaries should be erected or constructed by means of visible 
or patent (prak@éa) and concealed ( uparh$u or upacchanna ) 
signs and the Sm. C. II. 228 explains that a row of big stones 
should be employed to indicate the boundary. Brhaspati (S. B. 
E. vol. 33 p. 351 verses 3-7) states what patent and concealed 
boundary marks should be and requires elderly persons to 
point them out to youths and children who in their turn when 
old are to point out the boundaries to other youths and in this 
way traditional knowledge of boundaries may be kept up. Manu 
(VIL 252-253) states that in disputes boundaries should be 
settled in accordance with the visible and concealed signs des- 
eribed above, by reliance on long former enjoyment and by the 
constant flow of water and that if there be doubt even after 
observing the signs then the dispute has to be decided on the evi- 
dence of witnesses. Witnesses could either depose to the marks 
of boundaries or to the boundaries themselves. Those who 
could not point out the marks but were to define the boundaries 
themselves were to follow a certain procedure. Manu VIL. 254 
states that the witnesses should be asked about the marks 
of boundaries in the presence of the litigating parties and 
groups (or families) of the villagers. The witnesses on being 
asked were to trace, point out and settle the boundary unani- 
mously, being clad in red garments, wearing red chaplets and 
being exhorted to depose truly by their spiritual merit?" and 
carrying clods of earth on their heads, by reference to mounds 
or depressions, coals, bones and chaff (buried underground, 


900, निवेशकाले Wer: सीमाबन्धाविनिश्वय: | प्रकाशोपांधुचिह्लेश्व लक्षितः संशया- 
mw: ॥ qu. q. by स्सुतिष्ध. II p. 227, which says: ग्रामादिमवेशकाठे तत्सीमानियामक- 
स्भूलएडकः मकाशछझपलिक्लोपेतः सीमासण्धो स्थापनीय wie t 

901. On सुकृतैः शापिताः स्वैः d, वि. र. p. 211 remarks: धर्मा अस्माकं क्षीणा 
भवान्ति यदि मिथ्या बदाम इति वादिता इत्यर्थः ; सीमाविवाद आमयोरुभयोः सामन्ताः a- 
मामी वृशग्रामी बा सेतुभिः स्थावरैः कृत्रिमेवा कुर्यात्‌ । कर्षक्षणोपालशृद्धकाः पूर्वभुक्तिका वा, 
अबाह्या; सेतूनामभिज्ञा बहव एको बा Aa सीमासेतूम बिपरीतषेधाः सीमानं g: 
क्षेत्रषियादं सामन्तग्रामदृद्धाः कुर्युः (nigra 711. 9 
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in a vessel), embankments, anthills, platforms of stones or 
bricks (Manu VIII. 255, 256, Yaj. IL 151, Nar. XIV. 4-6). 
Vas. 16. 13, Kaut. IIL 9, Yaj. IL 150, Manu VII. 258, 260, 
Nar. ( XIV. 2-3) prescribe that on failure of witnesses of the 
adjoining villages, neighbours (samanta), old men, cowherds 
husbandmen who plough the fields near the one in dispute, 
hunters, fowlers, fishermen, snake catchers and foresters should 
settle the disputed boundary in the presence of the king. The 
Mit. on Yaj.” IL 153 quotes Kat. (743-745, 51) to show that 
witnesses were divided into s@manta, maula, vrddha and uddhrta, 
each preceding group being superior to the succeeding. The 
Mit. further says that the neighbours as witnesses are to be 
arranged in the form of the layers of the petals of a lotus viz. 
the nearest ones ( sazzsaktaka ) are those most preferred, ( but if 
this group has faults) then a second but a more removed group 
and then a third group still more remote may be examined. 
Sankha-Likhita and Vas. 16,13-15 prescribe that in boundary 
disputes the decision depends on neighbours, in the case of 
eonfliet of witnesses on documents and then on the old men in 
the town or village and the guilds. Yaj. IL 152 and Manu VIII, 
258 require that the neighbours who are to settle the boundary 
should be four, eight or ten ( even in number) and inhabitants 
of the same village (if possible), Br, (S. B. E. 33 p. 352 
verse 14 ) requires that the witnesses?'5 should know the source 
of title (to the disputed land ), the measurement ( in nivartanas, 
dandas &c, ), the length of enjoyment or possession, the names 
of persons (in possession) and the characteristic geography or 
lie of the land. The general rule was (as stated by Nàr. XIV. 9) 





902. SAMAN: सामन्ताः | "mp दिक्ष्यनस्तरग्रामाद्यस्ते जे पतिसीमं ष्यव- 
स्थिताः-ग्रामो ग्रामरय सामन्तः क्षेत्र क्षेत्रस्य कीतितम्‌ । गृह wees fefqu समन्तात्‌ we 
रभ्य हि.॥ इति कात्यायनवप्वनात्‌ । ग्रामाविहाब्देन तत्स्थाः पुरुषा लक्ष्यन्ते । मिता 
on या. II. 151 : 

903. Jara’ सामस्तमालबज्धो इधृतादयः । स्थावरे षद्प्रकारेपि कार्यी नात्र विष्या- 
रणा | कात्या. 737, q. by fear. on या. II. 152, वि. t. 206. 

904, गृहक्षेत्रविरोधे सामन्तमत्ययः | सामम्तविरोघे लेख्यप्रत्ययः । मत्यभिलेख्यविरोधे 
आमनगरपृद्ध ्रेणीत्रश्ययः ॥ वसिष्ठ 15. 13-15 ; शहक्षेत्रयोषिरोधे सामन्तप्रत्ययः । सामन्त- 
RA अभिलेकपमत्ययः अभिलेख्यविरोधे ग्रामनगरदृद्ध ओणिमत्ययः ग्रामनगरदद्ध ओेणिपिरोधे 
दृशवर्षशुक्तमन्यत्र राजविमस्वात्‌ | ५. in वि. v. p.208. स्वार्थसिद्धी spy 
सामातिष्यर्थगारवात्‌ । : तत्संसक्ेस्तु ed TW संहायः। संसक्तसक्तदोषे ठु तत्संसक्ता 
अक्ीतिताः | कर्तण्या न gura राज्ञा ध विजानता | कात्या. q. by मिता. on या 11. 152 

. 905, आशमं w ममाणं ल भोगकालं आ नाम ऋ । सूभागलक्षणं Ge ये विदुस्तेऽञ 
wr Rm tyes. by मिता. on या, II. 152, परा. भा. III. p.392, ष्य, प. p. 355 
Some works read भोगं कालंच. ` ` ` ` 
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that a single witness however confident he might be ( or how- 
ever reliable) should not take upon himself to point out and 
gettle the boundary, since this ( boundary ) dispute being a very 
important ( difficult ) matter, its decision should rest with many. 
The Mit. (on Yàj. IL 152) explains that this prohibition holds 
good only if the single witness is one not accepted by both sides 
as reliable. But Nar. ( XIV. 10) and Br. (S. B. E. 33 p. 352 
verse 11) hold that where a single witness accepted by both 
sides has to settle the boundary (in the absence of more 
witnesses and in the absence of reliable patent or concealed 
signs ) he should do so after placing a clod of earth on his head, 
after being dressed in red robes and wearing red flowers and 
after observing a fast, If it was a Sidra who was to trace or 
lay down a boundary Vi$varüpa?" on Yaj. II. 156 quotes a prose 
passage of Brhaspati that he was to be decked in red pieces of 
cloth, his face was to be smeared with ashes from a cemetery, a 
mark was to be made on his chest with five fingers dipped in 
the blood of a goat and the entrails of the sacrificed goat were 
to be tied round his neck and he was to hold a clod of earth 
in the right hand. All this was to impress upon him the gravity 
of the work and the necessity of doing his best impartially. If 
no knowing witness or no patent or concealed signs are available 
the king bas himself to settle the boundary between the two 
villages at his own discretion (Yàj. IL 153, Nar. XIV. 11, Manu VIII. 
265). He may divide the land between the two villages equally 
and censtruct new marks of boundaries, but if the disputed land 
will be of greater benefit to one village than to the other 
ihe king may assign the whole of the disputed land to the 
former. Manu VIII. 245 prescribes that when there is a 
boundary dispute between two villages the king should decide 
it in the month of Jyestha when the embankment (marks) become 
quite clear ( owing to water being dried up in summer), The 
decision made by the witnesses or neighbours became final 
only after the lapse of three weeks if no calamity (from act 


906. जझ्ातृचिह्लेतिना साधरेकोप्युभयसमतः । रक्तमाल्याम्षरधरों सुद्मादाय मूर्घनि। 
maat: सोपवासः सीमानं qiraet: ! ge. १. by स्मृति. II. p. 231, परा मा. UI 
p. 393, ष्य. प्र. p. 359. Ms. of agata reads सीमान्तम्‌ 

907. ger तु यथाह बृहर्पतिः । यदि qa नेता स्यात्त क्लैक्पनालझ्कारेणालंकुरप 
दाबभर्मना झुखं विलिप्याग्रेयरय went: शोणितेनोरसि vanegene कुत्वा ्रीवायामान्त्राणि 
प्रतिक्ृष्य सब्येन पाणिना सीमालोष्टं मूरध्नि धारयोविति । रक्तकर्पटवसनाधिः क्रेग्योलङ्कारः | 
विश्वरूपः jer 
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of God or king) befell the witnesses (Kat. 751).9* Manu 
prescribes ( VIII. 261) that the boundary settled by witnesses 
Should be fixed by the king (or recorded in a document 
containing the names of witnesses). An ancient instance of 
ihe fixing of boundaries by two feudatory chiefs is recorded 
in the Bhumara stone Pillar inscription of the Parivr&jaka 
Maharaja Hastin and Maharaja Sarvanatha, who erected & 
pillar at Ambloda to show the boundary between their 
territories about 510 A. D. ( vide Fleet's Gupta Inscriptions No. 24 
p. 110). Vide also E. L vol. 24 pp. 32-34 for inscriptional 
evidence about the carrying out of all the details laid down in 
dharmasastra works on the settlement of boundaries. Manu 
VIII, 263, Yàj. 11. 153, Nàr. XIV. 7 prescribe the middle amer- 
cement for each one of the sdmantas that falsely settle the 
boundaries, while Manu (VIIL 257) and Nar. XIV. 8 prescribe 
the first amercement only for other witnesses such as members 
of corporations and elderly villagers. If through friendship, 
greed or fear the witnesses who know the facts do not come 
forward to settle the boundary they are each to be fined in the 
highest amercement ( Kat. *9 750). 


Br. (8. B. E. 33 p. 353 verses 19-21) lays down certain 
interesting rules about alluvion and diluvion. Where a river 
js the boundary between two villages and the river carries away 
soil from one village and attaches it to another, the accretion 
belongs to the village to which it becomes attached, but this is 
so when the soil carried away has no crops growing on it; if 
however soil with growing crops is separated from a village and 
joined to another by a river in flood, the former owner can reap 
only the crops and the land will belong to the village or field 
to which it has become attached १९, 

908. सीमाचह-क्रमणे कोशे पाद्र्पशे तथेव qt ज्रिपक्षपक्षसपाह वेषराजिकमिष्यते i 
कात्या. 751 q. by मिता. on या. II. 152. V, P. (Ip. 359) adds ' यथासंख्यमिति शेषः .? 

909. बहूनां तु गृहीतानां न सर्वे निर्णयं ufq । कुर्युर्भयाद्वा Shar दाप्यास्तत्तम- 
साहसम्‌ ॥ कात्या, 750 q. by मिता. on या. II. 152, अपरार्क p. 763. 

910. ग्रामयोरुभयोयंत्र मर्यादा कल्पिता नदी । कुरुते वानहरणं भाग्याभाग्यषशास्त- 
णाम्‌ | एकत्र कूलपातं तु सूमेरम्यत्र संस्थितिम्‌ | नदी तीरे प्रकुरुते तस्य at न विचालयेत्‌ । क्षेत्र 


सशस्यसुलङ्ष्य भूमिश्छिला यदा भवेत्‌ | मदीस्रोतःमवाहेण पूवस्थामी लभेत ताम्‌। ww. १. by 
egftre. IL p. 234, परा. मा. III. pp. 398, 399, चि. र. 217, ब्य, 3. p. 362; the 
latter explains : wea नदीषझात्मातश्मिकरय तां urat aft न चिष्यालयेत्‌ नान्यथा कुर्यात्‌ 
qien नापच्छिग्थादिंत्यर्थ: | एतद्द्धतहास्यतीरणिषयम्‌। उप्ततीरविषये gu स॒ eini i 
ता सशरया gen! उसशस्यफललाभपर्यन्तमेतत्‌ | तत्फललाभानन्तरं तु म पूर्वस्वामी utu 
लभेत इत्यवगस्तध्यम I. The चि. र. p.217 holds a different view; ‘om तु मदी 


झेधाद्किं agata याति तत्र yina सा भूमिरित्यर्थः । , ? 
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Manu VIIL 262, Yàj. I. 154, Nar. XIV. 12, Kat. 749 pres- 
cribe that the decision of disputes about the boundaries of fields, 
wells, tanks, groves and parks, palaces, houses, cottages, temples 
and channels carrying rain water is to be similarly arrived at by 
the testimony of witnesses ( sümantas and others). 


Several rules are laid down by Nàr, Br. and Kat, about 
easements and water-courses. 


Br. (S. B. E. 33 p. 354 verse 24) prescribes that no?!! inter- 
ference should be caused to the manner of the enjoyment of 
houses (as regards doors, compounds &c.), to the enjoyment of 
water and markets in the way in which they had been enjoyed 
from the time the village or house was established or built. 
This means, acc. to the Sm. C, II. p. 234 and V. P. p. 363 that if 
a new mode of enjoyment is started in the case of these after 
the village was established or the house was built then inter- 
ference may be allowed. Br. (S. B. E, 33 p. 354 verse 25) 
further says that ancient windows,%? watercourses, balconies 
(pegs? ), raised platforms on the borders of streets, waterspouts 
carrying rainwater from a square of houses (and cottages) en- 
joyed from former days should not be allowed to be interfered 
with, even if they might cause some inconvenience to the neigh- 
bouring house. Kat. (752-753) similarly provides ‘one should 
not interfere with the base of the wall, a drain (or waterspout ), 
a balcony, window, watercourse and dwelling house of another, 
These are not to be added to one's house after the first building 
of it (so as to cause obstruction or annoyance to another ), one 
should not open a window’ (so as to command a view) in the 
interior of another's house or open a spout (that will drain off 

911. निवेशकालादारभ्य ग्हवार्यापणादिकम्‌ । येन यावद्यथा युक्तं तस्य ae विचाल- 
येत्‌ । बातायनं प्रणालीं च तथा निर्यूहपेदिकाः (Frege!) । चतुःशालस्यन्दूनिकाः प्राहनि- 
विष्ठा न चालयेत्‌ ge. १. by अपरार्क p. 764, wafers. IL p. 235, sq. प्र, p. 363, 
‘ad निवेहानकाले कठिपतं गवाक्षादिक पातिवेशयानिष्टकार्यपि न केनाचिच्चालनीयमित्याह 
स एव” qa. IL 9. 235; निर्ष्यूहो द्वारनिर्गतकाषष्ठाबिहेष इति कृत्यकर्पतरो निर्ष्यूहो 
सृहकोण (uration!) इति स्सृतिचरिदकायाम्‌। Meer रथ्यादिपिदेहासंस्कृतोत्तरा aye: i 
च्य, प्र, 9, 363. Theseewords are taken from the agata. 

912. Compare section 15 of the Easements Act (Act V of 1882) for 
the acquisition by prescription of easements of light and air for a building, 
of support or of right of way &c. 

913, ‘One should not open a window &c.'—This right of privacy is 
recognized even now by the courts as enforceable in Gujerat. Vide Nathu- 
ed à Pda acm 2 Bom, L, R. 454, Maneklal v. Mohanlal 22 Bom. 


808 History of. Dharmagasira Í Vol. 


water) on to another’s house, One should construct places 
(pits) for depositing ordure, urine and filthy water, a fireplace 
and a pit at a distance of at least two cubits from the walls 
of other people ( his neighbours ) and should not construct these 
very near to another's house’ (vide also Br. S. B. E. vol. 33 
p. 354 verses 25-26 ). 


Br. (S, B. E. 33 p. 354 verse 27 ) defines a sa/nsarana®"* as the 
road by which men and beasts pass to and fro without let ‘or 
hindrance. Kat, (755) calls it catuspatha and defines raja- 
marga as the road by which people are allowed to pass at 
certain times (and not at all times). Several rules are 
prescribed by Kautilya and others for obviating nuisances 
on public roads or near private houses. Br. (S. B. E. 33 p. 354 
verse 28) and Kat. (756) provide that roads should not be 
obstructed by parking?'5 carts and the like thereon, that no 
one should plant anything on a public road, that a man who puts 
obstruction on the public road, makes pits or plants trees or 
wilfully voids excrement thereon should be fined a màsaka, and 
one who does not give?” precedence on the road to his guru, 
preceptor or the king should be fined. Manu IX. 282 prescribes 
the fine of two kdrsapanas for voiding or dropping ordure on 
the public road in the absence of distress and requires the 
wrongdoer to clean the road, but Manu (IX. 283) makes an 
exception in the case of persons diseased, very old men, a 
pregnant woman and a child, who are not to be fined but 
only reproved for voiding ordure on the road, Vide Matsya 
237. 175-76 for the same two verses. Kaut. II. 36?" pres- 
cribes the fine of है of a pana for throwing dust on a cart-road 
and 4 for obstructing it with mud and a fine double of these 


914. याम्त्यायास्ति जना येन पशबश्वानिषारिता: । तढुर्यते संसरणं न ae तु 
केसचित ! qu. q. by अपरार्क p. 765, gE. IL p. 235; सर्वे जनाः qur येन मयइन्ति 
स चतुष्प्रधः | aa wares राजमार्यः स उच्यते ॥ कात्या, 755 q. by ag. II. p. 
235, चिं. x. 221. 

915. यस्तन्र सङ्करं sp CART qt कस्कार्पुरीचं gale तस्य quae] mmm | 
we. १. by अपरार्क p. 765, स्क्तिः. IL. p. 235; fà. X. p. 221 ascribes this verse 
to qut. and notes that हरिहर and others ascribe it to प्रजापति, म तञ शोेपये- 
स्किचिक्रोपदस्याक्तु केनछित्‌ । ustardqunétat aure दण्डभाक़ू ॥ कार्या, 756 
q» by षि, ₹, p. 221. 

916, ‘For precedence on the road, vide H. of Dh. vol, IL, pp. 146-147, 


917. eigreph शथ्यायामषभाम्ते gow: । पक्रलोदकसंभिरोधे राजमानें fire: 
(ना ककल Ceu Reve | ता] inem 
थिभयमिमित्तमदण्ज्याः । अर्थशास्त्र 11. 36, 
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for doing the same on a royal road; prescribes a fine of one, 
two, three or four panas respectively for voiding ordure on or 
near a holy place, or a place whence water is taken, or a temple 
or the king's buildings and exempts from fine such persons as 
those mentioned in Manu IX. 283. Kat. (758-759) provides?! 
that he who defiles a tank, a garden or holy water ( or ghats ) 
by throwing filthy matter ( ordure &c. ) therein should be made 
to remove the filth and fined the first amercement and also one 
who pollutes by washing soiled clothes in holy and purifying 
sacred places (ghats &c.) established by great or saintly persons. 
Yaj. IL 155 prescribes the first, the highest and middling 
amercements respectively for making breaches in the boundary 
( between two or more fields ), for ploughing a field beyond the 
boundary of one’s field and for depriving a man of his field 
by intimidation and the like. Vide also Visnu Dh. S. V. 172 
and Sankha;Likhita?9 who prescribe a fine of 1008 panas for 
transgressing ( the whole of ) the boundary (of a field). Manu 
VII. 264 ( = Matsya 227. 30) provides a fine of 200 papas 
for geizing another's field, garden or house through inadver- 
tance, but 500 for seizing any one of these by intimidation. 
Nar. XIV. 13-14 and Kat. ( 760-761) state’ that the fruits and 
flowers of those trees that grow on the boundary between two 
fields should be declared (by the Judge) as joint between the 
owners of the two fields and that if the branches of trees grow- 
ing in one man’s field spread over another man's field that man 
Should be understood to be the owner of the trees and branches 
( together with fruit &c. ) in whose field the trees are born (have 
taken root). The first proposition implies that if one owner 


918. तक्षगोद्यानतीर्धानि योऽमेभ्येन विनाइयेत्‌। अमेध्यं शोधयित्वा तु तृण्डयेत qå- 
साहसम्‌ ॥ दूषयेस्सिद्धतीर्धानि स्थापितानि महात्मभिः | पुण्यानि पावनीयानि प्रामुयात्‌ पूर्व- 
RREAN कात्या. 4. by अपरार्क p. 765, agfa. 11. 235, sq. र. p. 365. 


919. सीमाध्यत्तिक्रमे emque | शङ्खालिख्ित q. by gfw. IT. p. 236, vq. र, 
p.366; सीमामेस्तारमुसमसाहसं दण्डयित्वा ge: सीमां लिङ्गगन्वितां कारयेत्‌। odan 
V. 172, which eqfaw. II. p. 236 explains as ‘es सीमाभेत्तारमितयस्य सीमाइुछकष्य 
कर्षकमित्यर्थोऽष्यवसयः । सीमाप्रदेश पुनः कर्षणाद्यकरणमेष ga: सीमाकरणम्‌ | तद्यथा weit 
तथा राजा यतेतेति पुनः सीमां कारयेदित्यस्यार्थ:?. The text in Mr. Gharpure's 
ed, is corrupt. 


920. सीमामध्ये तु जातानां बृक्षाणां क्षेजयोहयोः । फलं ved च सामान्यं केअस्वामिषु 
गिविशेत्‌ | अन्यक्षेत्र ठु जातानां शाखा यत्रान्यसंस्थिताः | स्वासिनं ते विज्ञानीयाद्यरय ag 
Afinar ॥ कात्या. 760-61 q. by अपरार्क pp. 766-767, स्थृुतिष्व. II. p. 236, वि. र 
TE चारदू XIV. 13-14 are almost the same, reading स्वप्नमिनस्ता विजानीया दृन्यक्षेत्र- 


510 History of Dharmaéisira { Vol, 


alone takes all the fruits he is liable to be fined for taking half 
the fruits. 


A setu ( watercourse ) is said by Nar. ( XIV. 18) to be of 
two kinds, viz. that which is dug ( kheya ) into the soil in order 
to drain off excessive water and that which is constructed 
(bandhya) as an embankment to prevent water from flowing 
away. Yaj. ll 156 and Nar. XIV. 17 provide that a sefu made 
by the owner of one field in the neighbouring field should not 
be forbidden by the owner of that field, if the loss of soil it 
causes (to the latter) is small as compared with the great 
benefit that it may confer. Nar. ( XIV. 20-21 ) and Yaj. IL 157 
prescribe that one should make a dike or watercourse on an- 
other's land with the permission of that man or with the permis- 
sion of the king as otherwise he cannot reap the benefit thereof. 
Kat. (762-63) provides a similar rule about the repairs toa 
house or garden or tank made by a stranger without the owner's 
or the king's permission. It is stated by Nar. ( XIV. 23-25 ) that 
when the owner of a field is unable (to cultivate it) or is 
dead or is not heard of, if & stranger cultivates the field 
without objection from any body, the stranger shall enjoy 
the produce of the field, that if the owner (or his son) 
returns while the field is being tilled by a stranger, he can 
get his field back on repayment to the stranger of all the 
money expended on making the land (ready for crops). If 
the owner is unable to return the expenses, the stranger may 
retain ith of the produce every year for eight years giving 
th to the owner every year and should hand over the field to 
the owner when the 8th year arrives. Yaj. IL 158 and Vyasa 
provide that if a person takes a field from the owner on rent 
for cultivation, but gives up the cultivation after slightly 
ploughing it and does not employ someone else to complete the 
cultivation, then he should be made to pay the produce that 
would have been recovered from the field if properly cultivated 
and also should be fined and the field may be taken from him 
and given to another tenant १४, 


921. क्षेत्रं गृहीत्वा यः कश्चि कुर्याश जे कारयेत्‌। स्वामिने स शवं दाप्यो राज्ञे qui 
तत्समम्‌ ॥ ब्यास q. by fü. लि. p. 65, ष्य. s. p. 368; agw. II. p. 238, परा. मा 
III. p. 408 ascribe this to qne 


CHAPTER XXIII 
VAKPARUSYA AND DANDAPARUSYA 
( Abuse and defamation; assault) 


V&kpárusya, dandaparusya, steya, strisangrahana, sihasa 
are five titles out of 18 that are concerned with what may be 
called criminal matters or crimes in modern nomenclature. 
Vide under sáhasa below. 


Nar. XVII. 1 defines vakpürusya as ‘abusive words that 
loudly proclaim censure of another's country, caste, family and 
the like and that cause mental pain or offence to that man.’ 
Kat. (768) defines it as?? consisting in making the sound ‘hum’ 
(of defiance) before another or coughing before him, of imitating 
or uttering before another whatever is censurable according to 
popular notions, Nar, (XVII, 2-3) says that abuse is of three 
kinds, nisthura (reproachful such as calling a man a fool or a 
rogue), aślīla (obscene or insulting), tivra (mercilessly severe such 
as charging a man with such grave sins as brahmana-murder or 
drinking liquor) and that the punishment for each later one is 
more severe than for each preceding one, Examples of the 
abuse of country, caste and family are respectively ‘the Gaudas 
are quarrelsome’, ' bráhmapas are extremely greedy’, ‘ persons of 
the Visvamitra gotra commit cruel deeds’. Br. (S. B. E. vol, 33 
p. 355 verses 2-4) divided vàkpárusya into three kinds viz, 
lowest (when the country, caste or family of a person is abused 
or sinfulness is ascribed without specifying any definite act), 
middling (speaking that the abuser will have sexual inter- 
course with the mother or sister of the abused or ascribing the 
commission of upapütakas?? or minor sins to the abused) 
highest ( charging him with taking forbidden food or drink or 
mercilessly exposing or ascribing the grave sins to a person) 
Various fines aré prescribed in the smrtis that depend upon the 
above distinctions and also on the castes of the abuser and the 


922. हुङ्कारः कासनं चेष लोके यञ्च विगार्हितम्‌। अध्ुकुर्यादृशभयाद वाकपारण्यं शहु- 
यते ॥ कात्या, (768) q. by अपरार्क p. 805, स्मृतिश्च IL. p. 6. 

923. For upapatakas vide Manu XI, 59-66 (such as govadha, adultery), 
Yàj, III, 234-242, Visnudharmasütra (37) which contain long lists of them, 
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abused. For example, Manu VIII. 267 (= Nar. XVIII. 15= Matsya 
227, 66) prescribes the punishments of 100 panas, 150 or 200 
panas, corporal punishment respectively against a ksatriya or 
a vaisya or a Sidra abusing a bráhmana and conversely Manu 
VIII. 268 ( = Nar, XVIII. 16 ) provides that a brahmana calum- 
niating a ksatriya, vaisya or gidra should respectively be 
fined 50, 25 or 12 panas. In the case of the abuser and the 
abused being of the same varna the fine for ordinary abuse 
is 12 panas, but double of this if the abuse is, according to 
Manu VIIL 269 ( = Nar. XVIII. 17), foul (relating to mother, 
sister &oc.). Vide Yaj II. 206-207, Visnudharmasitra V..35. 
From the remarks of the Sm. C. and the Madanaratna it appears 
that these discriminating provisions based on the caste? and 
the ascription of minor or grave sins had become a dead letter 
and were not being enforced by the kings in India by the 
12th century A. D.at least. One or two matters, however, may 
be noted. Manu VIII. 268-272 and 274 are the same as Nar, 
XVII. 16-17, 22-24. Even the truth of an imputation? 
afforded no complete exemption e. g. if a person angrily 
calls a man a thief (who was once convicted of it) or 
speaks of him as blind or cripple, the former would 
be fined at least one karsipana (Manu VIII. 274 = Nar 
XVIIL 18), Kaut. (IO. 18) provides in this case three panas?? 
as fine and Visnudharmasütra ( V. 27) two panas. When the 





924 जातिएणयोविंधिषिशेषदर्शने तथा प्रथममध्यमोत्तमभावेन श्रिधाभिहित- 
वाक्पारुष्याम्तगेत भेदृद्‌्शने तथा निष्छुराश्छीलतीवत्वादिवाक्पारुण्यविशेषद््शन तथा श्व॒ताभि- 
bibi ल Uns va ended! चिधिक्षेपविशेषद्शने तल्तिबन्धनोरुचावशवद्ण्डविधायिकाः स्सुतयो 
यद्यपि वचचःससुर्खयकारेः aaa अस्माभिस्तु संप्रति तवृर्थाचुष्ठाननिष्ठ प्रजाशिक्षका- 
भावाद्‌ Tat अभ्थविस्तरापत्तिमा भूदिति « wate: | alta. 71. p. 327, The 
words from ganara up to संप्रति occur also in स. थि. p. 479, which winds up 
as ‘ संयति तद्शुष्ठानाभावाङ्‌ ग्रम्धबिस्तरतः (ot: ! ) किमथोमित्युपरतम्‌ ; यद्यपि वाक्पारुष्य 
दृण्डपारुण्ययोविधषयभेडधेमाम्येपि दृण्डाबिसेषाः स्मतूंभिरुपदिष्ठा: «fer तथापीदामीम्तने 
राजभिः भ्रजाक्षो मप्रसङ्गेन ताहर्ड्ण्डर्य कर्तुमशक्यत्वावृत्युपयोगाभावेन निरर्थकग्रन्धविश्त 
रभयाखाजास्माभिः संगृहीताः | ( मद्नरत्न at the end of qvguresq). - 

925. Vide mogsa 14. 6, 6, for an abuse as to varna ' षत्सश्च मेधाः 
तिथिश्च काण्यावास्तां तं वर्स मेधातिशिराक्रोहङ्नाह्मणोसि शूताएुत्र इति। › 

926. Compare sec. 499 of the Indian Penal Code, exception one, wbich 
provides that the mere truth of an imputation does not exonerate a man 
from the charge of defamation, unless the imputation is uttered for the 
public good. 


927. शरीरप्रकृतिशुतइंतिजनपदानां हारीरोपषादेन काणखआहिभिः सत्ये त्रिपणो 
। मिड्पोपधादे चदपणो दृण्डः | झोभशाशिद्भ्त इतिं स्तृतिनिश्दायां 
gne दण्डः | onder TII. 18. i 
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imputation is false all provide for a fine double of that pro- 
vided in case the imputation is true, Ironic praise of a man 
(such as describing one who is blind of one eye as one endowed 
with a beautiful eye) is made punishable by Kaut. (II. 18). 
To warn?5 a man against associating with a person who is 
guilty of a grave sin or of theft does not entail punishment if 
the truth of the imputation be established (Kat. 776). Acc. to 
Kaut. and Kat. (775) the king was to award only half the fine 
prescribed if the accused said ‘what I uttered in abuse was done 
through ignorance, carelessness, rivalry or friendship; I shall 
not again do s0'?2. A person who abuses a king doing his 
duty was to have his tongue cut off or forfeited all his property 
(Nar. XVIL. 30, Yaj. II. 302). Ap. IL 10, 27. 14 prescribed for 
a Siidra that abused any one of the three higher castes leading 
a religious life the punishment of the cutting of the tongue ™, 


Dandaparusya (assault) Kaut. II. 19 begins his treatment 
of this topic by saying that it comprises touching, threatening to 
strike and actually striking another !, Nar. XVIII. 4 defines it as 
injuring the limbs of another with the hand, foot, weapon or other 
means (such as stones) or defiling or causing pain by (bringing ) 
ashes and similar substances in contact with another. The Mit. 
on Yaj. IL 212 explains that even causing injury to animals and 
trees would fall under this title. Nar. XVIIL. 5-6 provide that 
assault may be of three kinds viz. mild, middling and highly 
punishable according as a person merely makes preparations to 
assault or attacks without any qualm or causes a wound and that 
this crime can further be divided into three kinds according as 
the object attacked is low in value or middling or high. A verse 
from the Parisista ( quoted by Sm, C. IL. p. 327 and V. P. p. 370) 
states ‘ whoever causes pain or draws blood, wounds, breaks, cuts 
off, pierces (the limbs or bodies) of living beings is guilty of 
dandaparusya'. According to Br. (S. B. E. vol. 33 p. 357 verse 





928. ws स्यात्परिष्ठाराथ पतितस्तेन ( पतितस्वेन 1) कीर्तनम्‌। वचनात्तत्र न स्यात्तु 
दोषो यञ्ज विभाषयेत्‌ ॥ कत्या. (776) १. by qf. IL p. 327, चि. र. p. 258, 
Compare exceptions 9 and 10 of sec, 499 of the I. P, C. 

929. मोहातममादास्सङ्क्षात्‌ fren ste मयोति यः । नाहमेवं aded queer तस्य 
कल्पयेत्‌ ॥ कात्या, 775 ५. by वि. x. p. 246, वि. (st. p. 70 (both ascribe to कात्या. 
and उशनस्‌ ). ghm. II. p. 327, ब्य. म. 229, व्यः भ, p. 384 ascribe to उदानस्‌ 
alone. ममावृमद्मोहादिभिरर्घदृण्डाः | अर्थान II. 18. 

930. जिहाच्छेदृनं झाद्गस्यार्यं धामिकमाक्रोशतः | आप. धः सू. 71. 10. 27. 14, 


931, सृण्डपारुष्यं स्पर्शनमवशूर्ण महतामिति । अर्थशाश्र III. 19, 
65 
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1) dandapérusya* consists in striking (a person) with the hand, 
with a stone, a club, ashes, mud, dust or a weapon. The Mit. 
on Yàj IL 212 following Nar. XVII. 7-12 lays down certain 
propositions about both abuse and assault. A person who 
does not return abuse or does not assault when abused or 
assaulted, deserves to be commended; if he returns the abuse or 
assaults in return, the person who began the quarrel is to be 
dealt with more severely than the other. When two persons? 
attack each other and there are no means for finding who began 
the quarrel equal punishment is to be awarded to both; but 
when two quarrel he who bsgan the quarrel or he who persists 
longer than the other is to be fined more than the other party 
and lastly if men of the lowest ?34 castes such as évapaka, meda, 
candala, hunters, elephant riders, vratyas and dasas ( slaves ) 
assault respectable men and acaryas then they are to be 
punished ( whipped ) by good men then and there, but if such 
punishment is not possible, then the king should award 
corporal punishment (of various kinds according to the 
nature of the crime) and should not take fines from them, 
since they are the foulest among men and their wealth also is 
foul. Kat. (783) and Br. (S. B, E, 88 p. 359 verse 15 ) are to 
the game effect. The several smrtis lay down various punish- 
ments for various kinds of assaults but no useful purpose 
will be served by going into details. Kat. (786) provides 
‘that just as in abuse punishments depend on the castes of 
the abuser and the abused so also in assaults higher punish- 
ment is to be awarded if the attacker is of a lower caste than 
the person attacked or lower punishment if the person attacked 
is of a lower caste. Manu VIII. 286 and Usanas™* lay down 
that the punishment for the offence should be commensurate with 


932. हस्तपाषाणलझंडेर्भस्मकदमपांछानिः । आयुपेश्च हरणं दृण्डपारुण्यसुच्यते ॥ ww. 
q. by R. €. p. 259. 

933. द्वयोः भहरतोदेण्डः समयोस्तु समः रसुतः | आरम्भको5चुबन्धी च दाप्यः qrq- 
धिकं दमम्‌ ॥ ye. ५. by अपरार्क p. 812, वि. र. ए. 275. 

934. अस्पृश्यत दासानां म्लेच्छानां पापकारिणाम्‌ | मतिलोमपरदूतानो ered मार्थ- 
तो वृमः ॥ कार्या. q. by अपशाकं p. 813, वि. v. p. 278 ; प्रातिलोम्यारतथा area: पुरु- 
वाणां मलाः स्सुताः | जाह्मणातिक्रमे वध्या न दातव्या धमं alee! चि. v. p. 277. 

935. वाकपारण्ये यथैबोक्ताः प्रातिलोम्याइलोमतः । तथेव दृण्डपारुष्ये पात्या quet 
पथाक्रमम्‌॥ कात्या. 786, q. by परा. मा. IIL p, 418, वि. र. 269, 


936. om नोक्तो qu; सर्वेरानस्त्याक्षु महात्मभिः । तत्र कार्य परिज्ञाय qvi qoe- 
दारणम्‌ V उशनस्‌ q. by स्मृति. 11, p, 328 (which explains कार्यं माणिषु माण्यन्तरेद - 
स्पादित दुःखम्‌), 0० 9 
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the pain or injury caused by the offender to a man or beast. A few 
examples may be 86 out. Probably the oldest reference to fines 
for assault in Sanskrit literature is contained in the Taittirlya 
Samhita?? II. 6. 10. 2: ‘He who threatens to strike a bráhmana 
shall be fined with a hundred (cows or niskas ? ), he who strikes a 
bráhmana shall be fined with a thousand; he who draws blood 
from him 8091] not behold the prs for as many years as there 
are particles of dust mixed with the blood that falls on them’. 
This passage is interpreted in Jai. III. °* 4. 17 as being a recom- 
mendatary injunction ( purusartha ) to all at all times to desist 
from assaulting a bráhmana. Gaut. (21. 20-22 ) and Manu XI. 
206-207 appear to take the Tai. S. passage differently and refer the 
figures of 100 and 1000 to years. Kaut. III. 19 prescribes various 
fines for various kinds of assaults. Br. (S. B. E. 33 p. 357 verses 2,3 
and 7 ) says that if a person throws ashes or the like at another 
or beats him with the hand the fine should be one masa, but if 
he strikes with a brick, stone or stick the fine should be two 
màsakas ; this however applies when both are of the same caste, 
but if he assaults a woman who is another's wife or a person 
of a higher caste, the fine may be higher and higher. For 
one who bruises the skin of another or draws blood by assault 
the fine is one hundred panas, and for him who causes a 
wound by removing some flesh the fine is six masakas and 
he who causes breaking of bones should be banished (Manu VIII. 
284 = Nar. XVIII 29). Kat. prescribes the highest amerce- 
ment for cutting off the ear, the Jip, the nose, the foot, the 
eye, the tongue, the penis, the hand, and the middle amerce- 
ment for causing injury (or wounding). Gaut. XII. 1, Kaut. 
III. 19, Manu VII.’ 279, Yaj. II. 215, Br. provide the punishment 
of the cutting of that limb with which a $üdra strikes a person 
of the three higher castes. And the Mit. on Yaj. II. 215 applies 
by analogy the same rule to a vaisya striking a ksatriya. 
Manu VIII. 280 extends the same punishment to a Sidra for 


937. यो बाह्मणायापणुरांते लं झतेन यातयात्‌, यो निहनत्तं सहस्रेण यातयात्‌, यो 
ARA करवद्यावत्पस्कद्य' wax Wap: संवत्सरान्‌ AIRE न पजानाविति। तस्माद्‌ 
जाहाणाय नापशुरेत न निहन्या लोहितं कुर्यात्‌ । ते. सं. 71. 6. 10. 2 

938. stat च सर्वपरिवानात्‌। 3r. III. 4. 17. ws conclusion is: सर्वावस्थस्य 
आह्मणस्यायं प्रतिषेध उक्तः, न दुर्हपूर्णमासगतेनेव नाषगोरणादि कर्तव्यामेति । 


939. Sat द्विजातीनभिसन्धायाभिहत्य च वाग्दृण्डपारुष्याभ्यामङ्कमोच्यो येनोपह- 
न्यात्‌ । गो. XIL 1 ; शूद्रो येनाङ्गेन बाह्मणमभिहम्यात्तदृस्य छेदृयत्‌ । sare! निष्क्रयः | 
स्परशेनार्धदण्डः । अर्थशास्त्र 711. 19; येनाङ्गेन ह्विजातीणां pn seva रुषा । Teed vay: 
चारय तम्मनोर्चुशासनम्‌ ॥ qu. प. by सुति, 11. p. 328, 
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merely raising the hand or a club to strike one of a higher 
caste. Manu VIII. 281-283 (=Nar. XVIII. 26-28) provide that 
a person of a low caste defiantly sitting on the same seat 
with one of a higher caste was to be first branded on the 
waist and then banished or his hips were to be gashed ( in such 
a way that he might not die), that a Sidra defiantly spitting 
on the body of a brahmana had his lips cut off or a Südra 
voiding urine or feces on a brahmana had those offending 
limbs cut off, or a Sidra defiantly seizing a brahmana by 
the hair or the feet or beard or neck or testicles would have 
both his hands cut off. If several conspire and strike a 
person who is alone, each one was to be sentenced to twice the 
punishment prescribed for the offence (Yaj. IL 221, Kaut. °% 
गा, 19, Visnu Dh. S, V. 73). Kaut. IIL 19, Manu VI. 287, 
Yaj. II. 222, Br., Kat. 787, Visnu Dh. S. V. 75-76 provide that the 
king should make an offender pay a fine and also the expenses 
of medical treatment and diet till the wound is healed up and 
the person attacked is able to do his ugual work ( vide note 613 
above). For mischief to property! and for killing or maim- 
ing animals, Kaut., Manu, Yajfiavalkya and others provide 
various fines, For example, Kaut. III. 19 prescribes that when 
property of small value is destroyed by a man he should be 
punished with fine equal to the value of the article and should 
be made to restore the article or its value to the owner; but in 
the case of articles of substantial value the fine is double of the 
value. Manu VIII. 288 is of similar import. Yaj. II. 223 provides 
varying fines if à person wrongfully causes damage to a wall by 
knocking it (with a club), or pierces it or divides it into two 
or demolishes 10 and makes the offender pay to the owner the 
cost of restoring it. Manu. VIII. 296-298, Yai. IL 225-226 
: prescribe fines for causing death or injury to animals of small 
value (such as goats) and big animals like elephants, horses 
and cows. Yàj II. 227-229, Kaut. III. 19, and Kat. 793 provide 
fines for causing loss by injuring or felling trees, shrubs and 
creepers, Yaj. IL. 214 holds? that if a person throws mud, 





940. महाजनस्यैकं caret पत्येक ह्विंुणो qua: | अर्थशास्त्र 171. 19. 
941. प्रमापणे प्राणसतां दृधात्तस्पातिरूपकस। तस्याशुरूपं sped वा वृद्यादत्यजयीण्मलुः ॥ 
कात्या. 792 4. by परा, मा. III p. 425, चिं. र. 284; वनस्पतीनां सर्वेषामुपभोगो यथा 


यथा। तथा तथा qu कार्यों हिंसायामितिं धारणा ॥ wu VIII. 285. This last is cited 
as कात्यायन?5 in fg. e. p. 284. 


942. anie मोहमदादिभिरतण्डभम्‌ | या. 71. 214 ; हीनेव्वर्धदण्डा: Teg 
firgon: । प्रसाद्मदमोह्दाद्भिरर्धवृण्डा: | adaa 771. 19, 3 
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dust or saliva or filthy things on another or strikes with his 
feet, he should not be fined if he is under the influence of 
intoxicants at the time or is not in his right mind or does it 
through mistake, while Kaut. JI. 19 prescribes half of the usual 
fine in such cases. 


An important question is how far the right of private 
defence of person or property was recognised by the dharma- 
sastra works, This subject has partly been dealt with in H. of 
Dh, vol. II. pp. 148-151 in connection with an Gtatayin (a desperate 
man) who is an incendiary or a poisoner or is armed with a 
weapon, is a robber, one carrying away another's wife or seizing 
by force (a field). Although there is great diversity of views 
about killing a brahmana üfatüyin, there is no difference of 
opinion as to repelling with force culminating even in death 
an üfatüyin of any other caste. Gaut, VII. 25 allows even a 
brahmana to arm himself when his life is in danger. Baud. 
Dh. S. IL?* 2. 80, Manu VII. 348-349 lay down that brahmanas 
and vai$yas may oppose with force when they are prevented 
from doing their religious duties by felons or when there are 
disturbances caused by invasion or the like, for saving their 
own lives, for preventing the seizure of their cows or other 
wealth or for protecting women or brahmanas, The Mit. on 
Yaj. IL 286 remarks that these rules of Manu are applicable 
when there is no time to report to the king or when delay in 
opposing violence will mean loss or ruin. According to Kat.™° 
( 800 ) no blame attaches to a man who kills wicked men that 
are about to kill another, but when they have desisted from 
their attempt, they should be arrested and not killed. Apararka 
(on Yaj IO. 227) remarks that persons are to be regarded as 
dtatayin while they are about to set fire or to kill or they 
are in the act of setting fire or killing and the like, that 
where it is not possible to prevent them from doing what 





943. माणसंझये जाह्मणोपि शख्मादृदीत । गौ. ४11. 25. l 

944. गवार्थे ज्राह्मणा्थें वा वर्णानां वापि सझूरे। गरह्लीयातां विमविशो srei धर्मब्यपेक्षया ॥ 
चो. घ. 11. 2. 80 ! इं ferra fertur धर्मों यत्रीपरध्यते। मछु VIII. 348, which the 
magara (ms) explains “धर्मस्तटाकाविरिपो यत्र देशे काले वा भेदनछेदनाविनोपरू- 
wq तत्र । ... तथा दर्किणानां सङ्गरे गोग्रहणनिमित्तके युद्धे ख्रीविमाग्युपपत्तो डुरबलहिंसानि- 
बारणे धर्माद्धेतोष्नंन न geese 1) 

945. यदा तु राज्ञो निषेदनेन कालाविलम्बनेन कार्यातिपाताइाङ्का तदा स्वयमेव जारादी- 
न्हम्यात्‌। शर्खं हिंजातिभिम्राह्मं घमो यत्रोपरुध्यते । इतिं । मिता. on या. II. 286. 

946. उद्यतानां ठु पापानां हन्त॒दोंषों न feu । faye यदारम्भाद्गग्रहणं न बधः 
ससुतः ॥ कात्या. 800 q. by eger. II, p, 315. A 
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they intend to do except by killing them there only the 
texts allow killing; but that where it is possible to prevent 
them by merely wounding them with a weapon or stick, killing 
them would be an offence. Medhatithi%7< on Manu VIII. 348 
differs from this and allows the killing of a desperado even after 
he has carried out his purpose and not only when he is about to 
carry it out or is in the act of carrying it out. The view of 
the Mit. on Yaj. II. 21 is that one has a right to oppose and 
kill another in self-defence, in defence of women and other weak 
people, who cannot defend themselves against a murderous or 
violent attack and that even if a wrongdoer of the brahmana 
caste was killed in the exercise of such right there is no punish- 
ment at the hands of the king and the prayascitta (for killing 
a bráhmana) is a light one. Similarly a man can kill with 
impunity animals having claws, horns or fangs or horses 
or elephants if they attack a person (Kat. 805 q. by Sm. C. II. 
p. 316). 


947, अत्र च वतेमाझिदानाद्व्यापार एवाततायिम उच्यन्ते । तदृव्यापारनिवा रणं uw 
WW बधमम्तरेण न सम्भवति तत्रेव तद्वधाशुज्ञा! यत्र तु वृण्डशस्रादिप्रदारमात्रेणेव शक्यो 
निवारयिहुं तत्र ठु meet दोषनिमित्तमेव । अत एवोक्त श्रृह्पतिना-आक्रृष्ठस्तु समाक्रोशं - 
स्ताडितः प्रतिताडयन-इत्यादे | अपरार्क p. 1043. For the right of private defence of 
person and property compare the above dicta with sections 99 to 105 of the 
Indian Penal Code. 


947a. आयाम्तामेति HAAR हन्तुमभिधावन वारान वा जिहीर्षन maur; कृते 

तु दोषे किंमम्यत्करिष्यतीटयुपेक्षा इति अवते तद्युक्तं यतः प्रकाशमप्रकाई चेति वक्ष्या | 
समानो होतो करिष्यन कुतबांश्व चष्ट (? वृष्ट) अवेविति । तस्मावायाम्तमिस्यदुवाद्‌ः कर्दुमागतं. 
कृत्वा वागतमिति। आततायित्वारुप्यासो हन्यते न च grees आततायित्वसुपेति (? न च 
कृतवत आततायित्वमपैति ) । मेधा. on ay VIIL 348; अतश्च जाह्मणादय आततायिमश्च. 
आत्मादिजाणार्थ हिंसानभिसस्धिना निषार्यमाणाः प्रमादाद्यादि fevürters लघुपायश्चि्ं राज- 
निश्चयः । मित्ता, on या. II. 21. The agata quotes both these views 

and also that of egfaw. II, p. 315. ` E मु 


CHAPTER XXIV 
STEYA (theft ). 


In the Rg. there is frequent mention of taskara, stena 
and tayu. In Rg. VI.28.3 the sage says ‘may the cows 
not disappear from us, may a thief not injure them’. In Rg. 
VIII. 29. 6 it is said ‘Pusan guards the ways and knows of 
concealed treasures as a thief does’. From Re. X. 4. 6 it appears 
that thieves were desperate and bound people with ropes and 
(from Rg. I. 191. 5) that thieves (taskaras) appeared at night. 
Tayu (thief) occurs in Rg. I. 50. 2, IV. 38. 5, VI. 12. 5 and is an 
Indo-Iranian word, The word ‘stena’ occurs in Rg. VI. 28.7 and 
means ‘one who is a cattle-lifter'. Rg. VIII. 67. 14 indicates 
that a stena was bound with ropes (when caught). In Rg. VII. 
55. 3 the dog is asked to run after a stena and a taskara, the 
first being probably a thief (who secretly carries away pro- 
perty ) and the second a thief who openly carries it away. In 
the Vaj. 8 S, XI. 79 (=Tai. S. IV. 1.10. 2) we have the malimlu 
in addition to stena and taskara. Atharvaveda IV. 3 contains 
charms against wolves, tigers and thieves (taskaras). 


Steya is distinguished from s@hasa in Manu VIII. 332, Kaut. 
IH. 17, Nar. XVII. 12 and other works as stated under sahasa 
below. Kat. 810 defines 4% it as ‘depriving a man of his wealth 
either clandestinely or openly and either by night or by 
day’. Nar. XVII. 17 defines it as ‘deprivation of wealth by 
various means from people that are asleep, careless or 
intoxicated’. It may be of three kinds according to the 
value of the thing stolen viz. trifling (when earthen-ware, seats, 
cots, wood, hides, grass, beans in pods or cooked food is stolen) 
or middling (when the theft relates to clothes except silken 


948. न ता,'निशन्ति न दृभाति तस्करो नासामामित्रो व्यथिरा दृधर्षति । ऋ. VI. 
28.3; पथ एकः पीपाय तस्करो wei एष वेवृ निधीनाम्‌ ॥ ऋ. VIII. 29. 6; तनूत्यजेव 
तस्करा बनगू रशनाभिर्देशभिरभ्यधीताम्‌ । ऋः X. 4. 6 (explained in निरुक्त 111. 14) 

948a. ये way मलिम्लषः स्तेनासस्तस्करा 48 । ये कक्षेष्वघायवस्तांस्ते दृथामि 
जम्भयोः ॥ वाज. स॑. XI. 79. The com. on Tai. S. explains: ‘स्तेनाः quati 
तस्कराः wear: अतिप्रकटा निर्भया ग्रामेषु बन्दिकराः मलिम्छुवः ? 

948b. segat वा प्रकाश वा निझायामथवा (qur | यत्परबग्यहरणं स्तेयं तत्परिकीर्तितम्‌ t 
कात्या, 510 q. by दायभाग VI. 9, p. 224. 
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ones, animals except cows and bulls, metals except gold, rice 
and barley ), grave or high (when gold, jewels, silken cloth, 
women, men, cattle, elephants, horses and the wealth of 
br&hmanas or temples is stolen). Vide Nar. XVII. 13-16 and 
Yaj. IL 275. Thieves are either praküéa (open or patent) or 
aprakaéa (secret) acc. to Manu IX. 256, Br. (S. B. E, 33 p. 359 
v.2). Acc. to Manu IX. 258-260, Nar. ( parisista 2-3) and Br. 
(S. B. E. 33 p. 360 verses 3-4) patent thieves are traders who 
employ false weights and balances, gamblers, quacks, bribers of 
sabhyas, prostitutes, those who profess to arbitrate, those who 
manufacture imitation articles, those who subsist by progno- 
sticating good fortune or portents or by magic or palmistry, 
false witnesses &c, Manu (IX. 261-266) states that in 
order to find out such thieves the king should employ 
spies in various disguises at various places such as 
meeting halls, refreshment rooms, brothels, wineshops, 
theatres &c. The concealed thieves are those who move 
about with tools for house-breaking without being observed 
and whose residence is not known; they are principally १४९ 
of nine kinds viz one who quietly relieves a man of his 
money when the latter is attending to something else, a 
house-breaker, a highway robber (who robs travellers), a 
cut-purse, one who steals (or kidnaps) a woman or a 
man, cattle, horses and other animals. Yaj IL 266-268 
and Nar. (parisista 9-12) indicate the various ways in 
which thieves may be detected and caught viz. by the ( police) 
officers recovering a part of the booty from a man or by 
tracing foot-steps, or by seizing one who has been often 
found to be a thief, or by finding out that the man 
suspected cannot state his place of residence; and they 
‘recommend that on suspicion others may be caught, if on being 
questioned they attempt to conceal their caste or name or if they 
are found addicted to gambling, wine and women or if their 
mouth becomes dry or their voice changes or if they spend 
lavishly though they have no ostensible means of earning, or 
those who sell lost or second-hand goods or who move about in 
disguise or who are found making inquiries about others’ houses 


949. प्रकाशाश्वाप्रकाशाश्व fafturerenct: स्सूताः । प्रझासामथ्यमायाने! मभिलास्त 
सदसखधा ye. q. by egfaw. 11. p. 317, ब्य. म. p. 386. 
950. zA: सर्धिभेसा पाम्थमुद्धअश्थिमेदकः । आीएंगोश्वपश्चुस्तेयी wa ae 


Ru: qu ॥ प्यास ५. by ew. 11, p. 318, श्य, प्र. p, 381. ' 
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or wealth. The Mit. on Yàj.?*! IT. 268 quotes Nar. and gives the 
warning that the king must carefully examine whether the man 
caught is really the thief and should not convict merely on 
suspicion, since even an innocent man may have stolen property 
near him or betray some of the signs noted above. When pro- 
perty alleged to be stolen is found with a man, it may be that 
the articles came to his hands from another’s hand or he may 
have taken it up when it lay unclaimed on the ground or he may 
have taken it as a thief; liars often have the appearance of 
honest men and vice versa (Nar. I. 71). Narada’s dictum (I. 42) 
that one who is not a thief may be held to be a thief as in the 
case of Mandavya has already been quoted above ( p. 357n. 549), 
Vide Manu IX. 270 (= Matsya 227. 166) cited on p, 355 above. 
When a person is seized on suspicion of being a thief he could not 
be acquitted on his mere denial of the offence. He had to prove 
innocence by ordinary evidence (such as proof that he was 
elsewhere when the theft was committed) or ordeals (Yj. II. 269). 
The general rule about the punishment of patent thieves was that 
the punishment was to be proportionate to the lightness or 
gravity of the crime and not to their wealth (Vyasa)? Br. (S, 
B. E. 33 p. 361 verses 10 ff) quoted in Par. M. IIL pp. 439-440 
and V. P. pp. 387-88 prescribes various punishments for parti- 
cular kinds of patent thieves e. g. sabhyas giving wrong deci- 
sions (for bribes) or those who deceive by betraying the trust 
imposed in them are to be banished. Manu IX. 292 ( = Matsya 
227. 184-185) holds that the goldsmith is the worst of all 
deceitful persons (kantakas) and if he is found committing 
fraud his limbs should be cut off bit by bit, 


As regards the concealed thieves the texts lay down special 
rules. Nar. XVII. 21 extends to theft of the three kinds men- 
tioned above the same punishments that are awarded in the 
three kinds of sáhasa. Manu VIII. 323 prescribes death sentence 
for kidnapping men of good family and particularly women 





951. अन्‍्यहस्तात्परिभ्रष्टमकामाडुद्धृतं ufa viver वा परिक्षि लोपत्रं यस्नात्परीक्षयेत्‌॥ 
कात्या. acc. to अपरा p. 841, वि. र. p. 337, मिता. on या. II. 268 and परा. मा. 
III. p. 437 ascribe it to नारवृः The मिता. remarks: न पुनालिङ्गदृशनमात्रेण चौरनिर्णयं 
कुर्यात्‌ | अप्यौरस्यापि लोप्त्रावि चोर्यलिङ्गसम्बन्धसर्भवात्‌ . 

952. असत्याः सत्यसंकाशाः सत्याश्वासत्यसंनिभाः । gre विविधा भावास्तस्माद्य क्त 
परीक्षणम्‌ ॥ नारद 1. 71 ; in the शान्तिपर्व 111. 65-66 this very verse occurs with 
the variation that सभ्य and असभ्य are substituted for सत्य and असत्य. 

953. नेगमादा भूरिधना qoen दोषाचरूपतः। यथा ते न निवर्तस्ते तिष्ठन्ति समये तथा॥ 
व्यास q. by gfw. IL. p. 317, vq. म, p. 387. 
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and for theft of costly jewels; while Vyasa prescribes death 
by burning on red-hot iron bed for kidnapping women and 
mutilation of hands and feet for kidnapping a man. Yaj. Il. 273 
provides impalement for those who confine others as captives, 
for those who steal horses and elephants and who strike others 
with violence, while Manu IX. 280 prescribes death for those 
who break royal store-houses and armoury, the inner shrine ina 
temple and who steal horses, chariots and elephants. For him 
who commits theft by housebreaking at night Manu (IX. 276) 
and Br. (S. B. E. 33 p. 361, verse 17) provide impalement? 
after cutting off his hands. Yaj. II. 274, Manu IX. 277, Visnu 
Dh. S. V. 136 prescribe for the cut-purse the punishment of the 
cutting of the thumb and index finger for the first offence, the 
cutting of the hand and foot if it is the second offence and 
death if he repeats the same offence a third time. Not only was 
the thief made to undergo punishment but he was also liable 
to make good the loss of property to the person robbed ( Manu 
VIII. 320, Yaj. II. 270, Visnu Dh. S, V. 89, Nar. parisista 21). 
According to Nar. ( parisista 22-24) for thefts of articles of 
small value the fine was five times their price, while Manu 
(VII. 326-329) said it was twice as much as the price. Gaut. 
XIL 12-14,5 Manu VIII. 337-338, Nar. ( parisista 51-52) lay 
down that the fine for theft is higher in the case of the higher 
castes i. e, if the sidra thief is fined eight times of the value of 
the article stolen, the vaisya, ksatriya and bráhmana thieves 
were respectively fined 16, 32 and 64 times the price of the 
article, as each is deemed to know better owing to his higher 
status and culture, Manu VIII. 380 lays down the general rule 
that a brahmana offender was not to be killed whatever the 
offence might be but he was to be banished from the country 
allowing him to take with him all his wealth. But there were 
other provisions and exceptions also. Kat.?56 (823) states that 


954. सम्धिच्छेद्कृतो ज्ञात्वा शूलमाग्रादयेत्प्भुः । we. १. by ष्य. 9, p. 388. 

955. अष्टापाद्यं स्तेयकिल्बिषं शूद्रस्य । द्विगुणोत्तराणीतरेषां ्तिषर्णम्‌ । विदुषोऽतिक्रमे 
दण्ड सूयस्त्वम्‌। गो. XII. 12-14. 

956. मानवाः सभ्य एवाहुः सहोढानां प्रवासनम्‌ । गौतमानामनिर्ठ यस्प्राण्युल्छेदादवि- 
गहितम्‌ | सहोढमसहोढं वा तस्वागमितसाहसम्‌ | dae खिह्मावेद्य सर्वस्वैविमयोजयेत्‌। 
अयःसन्वानगुप्ताश्व मन्दृभक्ता बलान्विताः | कुर्युः कर्माणि उपतेरा'सृत्योरिति कौशिकः ॥ कार्या. 
823-825 q. by fa. x. p. 332, वि. खि. p. 92, अपरार्क p. 849 (last two verses). 
अश्च कास्यायनवाक्ये ब्ृत्तस्थाध्यायवतः मबासने, तचछ॒भन्यस्य धनवतः सर्वस्वहरणे, निर्धनस्य तु 
तथाबिधस्य बन्धनाद्कमभिप्रेतं आाह्मणविषयं चेतत्‌ । वि. € p. 332; अपरार्क reads 
अयुक्याथ्छि्षमावेथ, which seems to mean that his guilt and the signs whereby 
it was determined should be proclaimed to the public. 
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the school of the Manavas declared that thieves caught with 
the stolen things on them should be at once banished but that 
the school of Gautama disapproved of this mode, since it is 
condemned because it entails loss ( reduction ) of people in the 
country. The V. 8, p. 332 explains this verse as referring toa 
learned brahmana. Two more verses of Kat, (824-825) are 
quoted by V. R. p. 332 and V. C. p. 92 the first of which provides 
that a brahmana who is not learned whether caught with booty 
or not should be branded ( with the appropriate signs) and 
deprived of all his property, provided his guilt is brought home 
with certainty and the second provides that a brahmana thief 
who is neither learned nor rich but is strongly built should be 
kept under guard with fetters on his feet, should be fed on 
meagre food and made to do hard labour for the king till his 
death. Gaut. XIL 46-48, Nar, ( parisista 13-14), Manu IX, 271 
and 278, Kat. (827) hold that the punishment for those who 
knowingly give food, fire (when they feel cold), water or 
asylum to thieves or who receive or purchase stolen property 
or who conceal them are to be punished like the thieves 
themselves. Yaj. II, 276 prescribes the highest amercement 
for any one who knowingly gives help to a thief or murderer 
in the above ways or by directions or by supplying tools 
or money wherewith to go to a place for committing the 
offence, 

In certain cases a person could take without being liable 
to be punished as a thief certain things belonging to another 
even if he had not the latter's permission. Gaut. XIL?58 25, 
Manu VIII. 339 ( = Matsya 227. 112-113 ), Yaj. II. 166 allow a 
person of the three higher castes to take grass, fuel-sticks, 
flowers of trees and plants for feeding cows and for the worship 
of fire from any place as if they belonged to himself and also 
fruits of trees that were not enclosed. In such cases he would 
not be liable to a fine nor does he incur gin ( Kullüka on 
Manu VIII. 339), A smrti passage stating that if a man takes 


957. Compage sec. 212 (about harbouring an offender) and, 411 (on 
receiving stolen property) of the I. P. C 

958. गोऽन्न्यर्थे तृणमेधान्वीरुद्टनस्पतीनां चच पुण्पाणि स्वबदादृतीत फलानि चापरि- 
garara | गा. XII, 25. अपराक p. 773 remarks that this isso only when there 
is difficulty in getting these (आपदि. ) यत्पुनरुक्तम्‌-तुणं वा यदि वा काष्ठं पुष्पं वा 
यादे वा फलम्‌ | अनाएच्छम्हि ETA हस्तच्छेद्‌नम्हति। r-a द्विजव्यतिरिक्ताविषयमनाप- 
Rai वा गवादिध्यतिरिक्तविषयं वेति। भिता. on या. IL. 166; अपरार्क p. 774 says 
तद्नापदूतसूद्गार्दिविषयम्‌? . 
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grass or fuel or flowers or fruits without permission deserves 
to have his hand cut off is explained by the Mit, (on Yaj. 166), 
Apararka p. 774 and others as meant to apply to persons other 
than dvijas or as meant to refer to a case where they are taken 
by a person who has really no difficulty in securing these or 
where these are not taken for the use of cows or for worship. 
This matter had been a subject of discussion from ancient times. 
Ap. Dh. S.?9 (I. 10. 28. 1-5) contains a discussion from which 
it appears that Kautsa, Harita, Kanva and Puskarasadi were of 
the opinion that whatever (however trifling or in whatever 
circumstances ) a man took without the consent of the owner, he 
became a thief; that Varsyayani held that there were exceptions 
to this rule viz. that owners should not forbid the taking (of a small 
quantity of ) grain in pods (such as mudga or masa) or grass for 
bulls yoked to carts, but that if large quantities even of these were 
taken there would be theft. Santi 165. 11-13, Manu XI. 16-18 
and Yaj. Il. 43 state that when a brahmana or other person has 
fasted for three days because he has had no grain with him, he 
may on the 4th day take grain for one day’s meal from any- 
where he can get, whether from a threshing floor or from a 
field or a house, and that if the owner questioned he should 
declare to him the reason, but a person of a lower caste should 
not in this way take grain belonging to one of a higher caste, 
unless the latter pursues a sinful course or does not perform 
the duties of his caste. Vyasa quoted by Sm. C. I. p. 175 allows 
aman to commit even theft, when he is in distress for food, 
first from a person of a lower caste, then from one of the same 
caste and then from one of a higher caste. Manu VIII. 341 
( = Matsya 227. 110, 114), Nar.( prakirnaka 39), Sankha and 
Kat. (822A ) state that a traveller whose food has run out may 
take from another’s land without being liable to punishment 
two sugarcane stalks, two milakas (esculent roots), two 
cucumbers or melons, five mangoes or promegranate fruit 


959, यथा कथा च परपरिग्रहमभिमस्यते स्तेनो ह भवतीति कोत्सहारीतो तथा काण्ब- 
पुण्करसादी | सम्त्यपवादाः परपारिग्रहेण्विति वाऽ्यायणिः । इाम्योषा युग्यघासो न स्वामिनः 
अतिषेधयम्ति । अतिष्यषहारो wan भवति । सर्वध्रा्ुमतिपूर्वमिति हारीतः। आप. ध. सू. 1. 10. 
28, 1-5. 


960, seg विहितं स्तेम्यं विशिष्ठसमहीभतः। हीनादादेयमादो स्यात्समाहा तदृनन्तरम्‌। 


ब्यास १. by स्तुतिः. 1. p. 175 ; शान्तिपर्व 141. 395 आपत्सु ...... विशिष्टं ख महीयसः। 
feo प्राणरक्षार्थ कर्तध्यमित्रि forage: i 
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and a handful of dates and of such corn as rice, wheat, 
gram &c, %1 


Sahasa (crimes of violence). Manu VIII. 332, Kaut. III. 17, 
Nar. XVIL 1, Yaj IL 230, Kat. (795-796) define sáhasa?9? ag 
any act which is done.with violence in defiance of or in spite 
of the presence of royal officers or guards or people. The word 
sahasa is a derivative from ‘sahas’ meaning ‘force’ (Nar, 
XVII. 1). Sometimes it is distinguished from theft (as in 
Manu VIII. 332, Kaut. III. 17 and Nar, XVII 12) by saying 
that theft consists in depriving a person of his wealth stealthily 
(without force), while in s&hasa there is the use of force or 
violence?9, Nar, XVII. 2 and Br. (S. B. E. vol. 33 p. 359 verse 
1) state that sahasa is of four kinds viz. manslaughter, theft, 
violence to the wives of others, and the two kinds of pa@rusya 
(treated as one head). Although these topics can be compre- 
hended under sahasa, they are generally dealt with separately 
in the smrtis and digests as a matter of convenience and in 
order to provide heavier punishment for crimes of violence?65, 
since a man guilty of a crime of violence is a worse sinner 
than one guilty of abuse, theft or assault (Manu VIII. 345 and 
Mit. on Yàj. II. 230) and Manu VIII. 244 enjoins upon the king 
not to tolerate for a moment a man guilty of violence. The 


961. तिलसझुद़माषयवगोधूमादीनां सस्यद्ध॒धिग्रहणेषु न दोषः पथिकानाम्‌। शङ्कुः १. by 

स्सृतिच्च. 1. p. 176; तपुषे वारुके दे तु vam पञ्चदाडिमम्‌ | खजूरबद्रादीनां aft we 

grate | ge. and कात्या. acc. to गृह. €. p. 520; चणकबी हिगोभ्मयवानां sqm | 
अनिविद्धेग्रहीतव्यो सुष्टिरेकः पथि feud: ॥ q. by मिता. on या. 11. 275, 


962. स्यात्साहसं त्वस्वयवत्‌ मसभं कमे यत्कृतम्‌! निरन्वयं भवेत्स्तेयं हत्वापष्ययते चच 
यत्‌ ॥ मच्चु. VILL. 332; साहसमम्वयवत्‌ प्रसभकम । निरन्वये स्तेयमपव्ययने च । अर्थशास्त्र 
111.17; सहसा कियते कर्म यत्किश्चिदबलदूर्पितेः। तस्साहसमिति भोक्त सहो बलमिहोच्यते ॥ 
मारद XVIIL 1; सहसा यत्कृतं कर्म तत्साहसस॒दाह्ृतम्‌ | सान्वयर्त्वपहारो यः NEET हरणं 
चच यस्‌ | साहसं च भवेदेवं Raam RARA N कात्या. 795-796 q. by स. बि. pp. 451, 
457, agfa. II. p. 316 and बि. र. p. 287 (the last two quote 796 only). 
qa. IL 316 explains: अन्वयो रक्षणकालक्रममातपालकनरनेरन्तर्य, men 
योऽपहारः स सानन्‍्वयो5पहारः . 

963. तस्यैव, भेद्‌ः स्तेयं स्याद्विशेषस्तत्र हश्यते । आधिः साहसमाक्रम्य स्तेयमाधि- 
अलेन तु॥ नारद XVII. 12. व्य,,प. 9. 385 explains: आधिः पीड़ा धनापहरणावि- 


हारा आक्रम्य प्रसह्य परस्य क्रियमाणः क्लेशः साहसरूपं स्तेयम्‌। छलेन क्रियमाणः आधिः 
केवलस्तेयामित्यर्थः . 


964, महष्यमारणं SS परदृ।राभिमर्शनम्‌। पारुष्यमुभय॑ व्येति साहसं स्याच्चतुर्षिधम। 
ge. q. by egfirsr. 11. p. 312, ब्य. प्र. p. 392. 


965. aid साहसं चोर्यवाग्व॒ण्डपारुष्यश्रीसंग्रहणेषु व्यासक्तमपि बलदूर्पावषठम्भो- 
पाधितो भिद्यते इति दृण्डातिरेकार्थं पृथगभिधानम्‌ । मिता. on या. II. 230. 
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V. May. (text p. 2) says that in differentiating steya from 
sühasa the maxim of ‘ cows’ and ‘bulls’ is applicable. 

Sahasa is divided by Nar. XVII. 3-6 and Br. (S. B. E. 33 
p. 363 verse 24) into three varieties, viz. the lowest (destruction, 
abuse and trampling of fruits, roots, water, agricultural imple- 
ments), middling (destruction &c. of clothes, food and drink, 
household utensils), highest (killing with weapons or poison, 
violence to others’ wives and whatever causes pain to sentient 
beings). These three kinds are respectively punished with the 
three kinds of punishments described above (pp. 393-94). The 
principal crimes included under s&hasa in its narrow sense are 
homicide, rape and robbery. Rape will be dealt with under 
strisangrahana. Br.%7 states the general rule that one guilty 
of murder by violence should be punished with death and 
not with fines (S. B. E 33 p. 363 v. 29). To this the brahmana 
offender was an exception (Manu IX. 241), who was only to 
be banished. Manu IX. 242 introduces another exception viz. 
persons other than brahmanas when guilty of the great 
sins ( specified in IX. 235) through negligence should be only 
deprived of all their property but if they murder a man inten- 
tionally then only are they to be sentenced to death. Manu 
IX. 232 and Visnu Dh. S. V. 9-11 provide the punishment 
of death for those who fabricate false royal edicts, or who 
tamper with the loyalty of the elements of the State or who 
kill women, children and brahmanas. Baud. Dh. 8. I. 10. 
20-21, Br. and Vyasa prescribe% that if a brahmana is 
killed by a ksatriya, vai$ya or Sidra, the king should sentence 








966, सख्रीसंग्रहणवाक्पारुण्यद्ण्डपारुण्याणां सादसभेदत्वेषि प्रथक्ृनिर्देशो गोबलीवदं- 
म्यायेन। ष्य. मयूख p. 2. When a man says गाव आनीयन्तां बलीवर्दाश्व the separate 
mention of balivardas (bulls) that can be included under the word 
'gavah' is due to the fact that bulls, being more intractable than cows, 
special attention must be paid to manage them, अपराक p. 1048 (on Yaj, 
III. 230) employs the same maxim in a similar connection “ गोजलीवदून्यायेन च 
पोनरुक्स्यपरिहारः ?. 

967. साहसं पञ्चधा प्रोक्तं बधस्तत्राधिकः aya: | तत्कारिणो नार्थदृमेः शास्या वध्याः 
मयरमः uq. q. by fd. चि. p 105. The word ‘vadha’ has two senses, (1) 
death and (2) corporal punishment. Here qq means death. 

968. क्षत्रियादीनां आह्मणवधे वधः सर्वस्वहरणं च तेषामेव तुल्यापक्ृष्टबधे qug- 
मशुरूपान्द्ण्डानर प्रकल्पयेत्‌ । बो. ध. 1. 10. 20-21 ; ज्ञात्वा तु घातकं सम्यकू ससहायं सबा- 
स्वम्‌ | हन्याञ्चित्रवोपायेरुद्वेजनकरेदपः ॥ व्यास q. by ga. 71. 312 and eq. प्र. 
p.394; मकाशषातका ये तु तथा 'ोपांछुषातकाः । ज्ञात्वा सम्यग्धनं qur हन्तण्याः विविधे- 
बंधे: ॥ WW. १. by ga. p. 312 and sq. म. p. 394. वि. (8. p. 105 reads qrg 
ara हित्वा garean: and explains ‘ सम्यग्वधः सकुस्छिरशछेद्‌ः, ARA वधः ap- 
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the offender to death in various ways and confiscate all his 
property, but if a man kills another of his own caste or of a 
lower caste then the king may punish the offender with some 
punishment appropriate to the crime and the strength of the 
offender. In IV. 11 Kaut. provides sentences of death in various 
ways for murder following ancient sastras, but remarks that if 
murderers have not been guilty of cruelty they should simply 
be sentenced to death without torture or the like?9. One 
special rule deserves notice. Gaut. 22. 12, Ap. Dh. S. I. 9.24 
6-9, Manu XI. 87, Vas. 20. 34, Yaj. IIL 251 prescribe the same 
prayascitta for murdering a brahmana woman who is an @treyt 
as for one who kills a brahmana male. The different meanings 
of ‘atreyi’ given from ancient times are noted below?" Texts 


969, एते शास्रेष्वनुगताः क्रेशद्ण्डा महात्मनाम्‌। अक्लिष्टानां तु पापानां धर्म्यः शुद्धवधः 
स्मृतः ॥ adsa IV. 11, last verse, 


970. आत्रेय्याश्चैवम्‌। गो. 22 12; आत्रेयीं च खियम्‌ । आप. ध. खरु. 1. 9. 24. 9. 
आश्रेयी is variously explained. The word occurs as early as the Sat. Br. I. 4, 
5, 13 where in explaining why the offerings to Prajapati are made in a low 
tone a legend about the goddess 'Vac' is narrated and it is said that in having 
sexual intercourse with an atreyi, a man incurs sin’ (तस्मादृप्यात्रेय्या योपितेनस्थी). 
Here the word appears to mean a woman whoisin her monthly illness. 
Vas. ( 20. 35-36 ) defines atreyi as a woman who has taken the purificatory 
bath on the 4th day after her monthly illness begins and derives the word 
from अत्र ` आञ्ेयीं वक्ष्यामो रजस्वलासुतुर्नातामात्रेयीमाहुः | अत्र होष्यद्पत्य॑ भवतीति ! 
Vasistha either cites or summarises a Vedic passage ( as stated by Visvaripa) 
which means ‘ here (i. e. in the womb of this woman) a child is to come’. 
In SBE vol. 14 p. 107 the same is translated as ' if the husband approaches 
her at that (time) he will have offspring’. But this is not correct. ' Esyat ' 
qualifies * apatyam' and is not in the masculine. Vas. derives the word from 
aq and the root इ. Visnu Dh. S. 36.1 and 50.9 appear to hold that atreyi means 
a woman of the Atrigotra. Haradatta on both Gaut. and Áp. explains atreyi 
as Vasistha does and states that others interpreted it as “अश्रिगोंत्रा ?; on या. 
III. 251 ( तथाजियीनिषुद्कः ) विश्वरूप explains आश्रेयी as a woman within 16 days 
from the beginning of the monthly illness and quotes वसिष्ठ 20.36 and also 
says ` आत्रेयी अजिगोजं बर्णयम्ति। । cate युक्तमेव | तथा चाम्नायः ततोत्रि; सम्बभूवेतयुक्त्वा 
तस्मादृष्याचेय्या योषितेन्नस्विनमाहुः । तेनोभे सम्यर्व्याख्यानें एव।?. From Sabara on 
Jai. VI. 1. 7 it appears that some derived the word as ‘aq कुक्षावस्या विद्यत 
इत्यात्रेयी, while Sabara himself preferred the meaning ‘अत्रिगोत्र’ and 
regarded the prohibition to kill an atreyi as simply meant for praising that 
gotra ' तथा गोअप्रशंसा्थ आधेय्या अवधसङ्कीर्तनम्‌ । न चापलसरवा आत्रेयी । गोत्र 
ह्योतत्‌। न हि अअरहाब्दादृयं तद्धित उत्पक्षः। समर्थानां दि तद्धित Tews | न चच अत्रशब्द्स्य 
साम्श्यमस्ति? (on जै. VI. 1. 9). यम quoted by पश. मा. II. 1 p. 103 gives two 
meanings ‘ grange संस्कारैः संस्कृता wgrerdari गभिणी वाथ वा या स्यात्तामात्रेयीं 
बिनिर्देशित्‌।?. The अमरकोश gives आजेयी as a synonym of रजस्वला. 
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like Ap. I. 9. 24, 1-5, Gaut. XXII prescribe different pràya- 
8७188 for murder depending upon the castes and sexes of the 
murderer and the murdered. These will be briefly dealt with 
under prayascitta later on. In certain cases acc. to Manu VIII. 
291-292, Yaj. IL. 298-299, Kaut. IV. 13, though death or injury 
to persons or loss of property results, no punishment was pres- 
cribed viz. when the nose-string of bulls yoked to a cart snaps, 
when the yoke breaks, when the cart swerves on one side owing 
to the unevenness of the ground, when the axle or wheel breaks 
or when the leather thongs with which the several parts of the 
cart are tied give way, or when the rope cast round the necks 
of bulls or the reins break or when in spite of the driver loudly 
calling upon a person to move aside from the way an accident 
occurs But Manu VIIL 293, 294 (=Matsya 221. 95-96 ) pro- 
vide that where through the want of skill of the driver know- 
ingly engaged by a master the cart is overturned and injugy is 
caused, the master should be fined 200 panas, but if the driver 
employed be known to be skilful, then when injury is caused 
the driver should be fined (and not the employer). Further if 
the driver, though seeing that the road is blocked by cattle or 
other carts, rashly drives and kills men and animals he should 
be punished (Manu VIII. 295). It is stated by Nar, (parusya 
32, S. B. E. vol. 33 p. 212) that the father is not liable for his 
son's offence, nor is the owner of a horse, dog or ape liable to 
punishment (for injury caused by any of these) provided they 
are not set up (to do harm) by the owner. If a driver kills 
a man by rash or negligent driving he is to be punished like a 
thief; if he kills any one of the larger animals (such as a cow, 
a horse, a camel or elephant) the punishment would be half of 
the preceding; if he kills one of the inferior animals, the fine 
would be two hundred. Kaut. III. 19, Manu (VIII. 285), Yaj. 
II. 227-229 and Visnu Dh. S, V. 55-59 prescribe graduated fines 
for the destruction of trees, plants and branches, flowers 
and fruits according to their usefulness and sanctity. The: 
smrtis made a distinction as regards punishments between 
crimes of violence and crimes due to negligence or mistake. 
For example, Manu VIII. 264 (=Matsya 227. 30) prescribes a 
fine of 500 panas for depriving ‘a man of his house, garden or 
field by threats of violence, but only prescribes a fine of two 
hundred if.a man deprives anothet:.of his house &oc. by mistake. 
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Various rules were laid down about inciters or abettors, 
Yaj. IL 231 and Kaut.% JIL 17 prescribe for the man who 
incites another to crimes of violence double the punishment to 
be inflicted on the perpetrator himself and four times for one 
who incites another by. assuring him ‘I shall give as much 
money as will be required’. Kat. (798) and Br.?7? (S. B. E. 33 p. 363 
vers 31 ) prescribe that if several violently beat a man to death, 
he who gives the fatal blow on a vital part is declared to be the 
murderer and is to suffer the full punishment for murder. Kat. 
( 832-834 ) 973 and Br. (S. B. E. 33 p. 364 verse 32) provide that he 
who commences a crime of violence, who isa helper, who gives 
advice as to the way (in which sühasa ie to be carried out ), who 
gives refuge ( asylum ) to the offender or supplies weapons, who 
gives food to wrongdoers, who incites (offenders) to put up a 
fight, who shows how the person ( killed ) is to be destroyed, who 
connives (at the commission of an offence), who exposes the 
faults (of the person killed), who gives his approval (to the 
offence ), who though able does not forbid or prevent the com- 
mission of the offence—all these are ( practically ) perpetrators 
of the crime and the king should award punishment accord- 
ing to their ability and their guilt, Vide also Ap. Dh. S8. 
IL 11. 29.1.97 For those who begin an offence or abet its 
commission Br. (S. B. E. 33 p.364 verse 32) prescribes half 
the punishment prescribed for the wrongdoer. Yaj. (II 232- 
242 ) enumerates several kinds of offences as allied to sahasa 
and prescribes punishments therefor, such as breaking a house 
that is closed under seal, causing harm to neighbours and kulikas 


971. यः साहसं प्रतिपत्तेति कारयति स द्विगुणं वृधात्‌ । यावद्धिरण्यसुपयोक्ष्यते तावदव 
दास्यामीति स चतुर्गुणं दण्ड qui | adara 771. 17, 


972. एकस्य बहवो यत्र महरन्ति रुषान्विताः । मर्मप्रहारको यस्तु घातकः स उदाहृतः ॥ 
ww. a. by fü. & p. 373, व्य. प. p. 395; मर्मघाती तु यस्तेषां यथोक्तं दापयेद्दमम्‌ । wg. 
q. by qw. II. p. 312, fa. र. p. 373. 

973. आरम्भकृत्सहायश्व तथा मार्गाचुदेशकः। आश्रयः शस्रदाता ख भक्तदाता विकर्मि- 
णाम्‌ ॥ युद्खोपवेशकश्चैष तद्ठिनाशमदर्शकः । उपेक्षाकारकश्वेव दोष॑वक्ताडमोद्कः । अनिषेद्धा 
क्षमो यः स्यारसर्वे ते कार्थकारिण: | यथाशकक्‍्त्यसुरूप तु दृण्डमेषां कल्पयेत्‌ । कात्या. q. by 
eqfaw. 11. p. 312, परा. मा. III. p. 455, वि. र. p. 375, ष्य, s. p. 395. There are 
slight differences in readings, 

974. प्रयोजयिता मन्ता कर्तेति स्वर्गनरकफलेडु कर्मसु भागिनः । आप. ध. सू. 
IL 11. 29. 1. 


975. आरम्भकृत्सहायश्च दोषभागी veda: ॥ wx. ५. ०४ परा. मा. III. p. 455, 
fü. T. p. 374, ष्य. प्र. p. 395. Compare sections 119and 120 of the I, P. C. 
107 lesser sentences in the case of abettors. 
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( one's agnates ), abandoning one's parents or sons or brothers or 
sisters even though they be not patita, sexual intercourse with 
a widow, (intentional) defilement of the higher castes by 
cAndalas, making counter-feit coins or false weights and 
measures, giving quack medicines to royal officers or other men. 
These are all passed over here. 


CHAPTER XXV 


STRISANGRAHANA (Adultery or unlawful intercourse 
with a woman ). 


The Mit. (on Yj. 11.9% 283) states that sangrahana means 
the unlawful coming together of a man and a woman for sexual 
enjoyment. Br. (S. B. E, 33 p. 365 verses 1-2) says that sinful 977 
sangrahana is of three kinds, viz. brought about by force, deceit 
or sensual passion. The first (which is rape) occurs when 
intercourse is had in a secluded place against the will of a 
woman, or with a woman who is intoxicated or is disordered 
in mind or is under a mistake or when she raises a cry; the 
second occurs when a woman is brought to one’s house by 
some trick or pretence, an intoxicant (such as Dhatura) is 
administered to her or her mind is brought under control ( by 
chants or otherwise ) and sexual intercourse takes place; the 
third occurs when intercourse takes place by conveying 
( passion ) to each other by means of the eyes ( glances) or by 
employing a go-between and when the parties are drawn to 
each other by the temptation of beauty or of wealth. This 
last is again of three kinds acc. to Vyasa and Br. (S. B. E. 
33 p. 365-66 verses 6-8 q. by Sm. C. IL p. 8) viz. trifling, 
middling and grave. The first is characterised by winking 
at a woman, smiling at her, sending a go-between, touch- 
ing her ornaments or clothes; the second by the sending 
of flowers, unguents, fruits, incense, food, clothes, and 
indulging in private talks; the third is characterised by 
lying on the same bed, dalliance, kissing and embraces. Stri- 
sangrahana by force (that is rape) is really included under 


976. स्रीपुंसयोगमिथुनीभाषः dagona | मिता. on या. II. 283; संग्रहणं परखिया सह 
पुरुषस्य सम्बन्धः | स्सुतिष्ध. II. p. 8. 

977. maga Agoi त्रिमकारं निजोधत । बलोपधिकृते दे तु तृीयमदुरागजम्‌ ॥ आनि- 
SRA यत्क्रियते मत्तोम्म॑त्तप्रमत्तया | ्रलेपन्ट्या ख रहसि बलात्कारकुतं तु तत्‌ | छस्रना VE- 
मानीय वृक्त्वा था मद्कार्मणम्‌ । संयोगः क्रियते यत्र aquired विदुः ॥ अम्योन्य चक्षूरागेण 
वूतीसंमेषणेन घा। कृतं रूपार्थलोभेन 30d cauere! ge. १. by अपरार्क p. 854, 
स्सृतिख. II. p. 8, व्य. प्र. p. 397, वि. र. p. 379, परा. मा. III. p. 462. There are 
many various readings. The wg. explains कार्मण as कर्मणा षझीकरणम. 
Compare section 375 of the I, P. C. with the first kind, sec. 493 with the 
2nd kind and sections 497, 498 with the 3rd kind. 
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sühasa,?'9 as stated by the Madanaratna, the V. P. pp. 396- 
397 and others. The punishments for rape were very heavy. 
Br. (S. B. E,?7 33 p. 366 verse 10) states that if a man commits 
rape on a woman of the same caste, he was to forfeit all his 
property, to have his penis and testicles cut out and was 
to be paraded on the back of an ass, that if the woman raped 
was of a lower caste, then half of this punishment was 
to be awarded and if she was of a higher caste, he was to be 
sentenced to death together with confiscation of all property. 
Kat. (830) prescribes that when® a man has forcibly had 
sexual intercourse with a woman capital punishment is to be 
inflicted inasmuch as it is a violation of (proper) conduct. 
When sexual intercourse was had by deceit the man was puni- 
shed with confiscation of all property, with branding on the 
forehead of the sign of the female private parts and banishment 
from the town (Br. in S. B. E. 33 p. 366 verse?! 11). Here also 
the rule of Br. cited above (about the reduction of sentence 
according to the caste of the woman concerned) applies. In the 
cage of rape and sexual intercourse by deceit the woman was 
not at all punished? but she had to undergo a penance (praya- 
scitta ) of krcchra or parüka for contact with a male other than 
her husband and till she performed the prayascitta she was to 
be kept well-guarded in the house, was to remain dirty (i. e. 


978. तत्र बलात्कारकृतं shine साहसान्तर्भूतत्वात्‌ तत्मकरणे अश्ुनेव दृशितम्‌। 
agata. Compare sec, 376 of the I, P. C. which prescribes transportation 
for life as the maximum punishment for rape, Vide Russell on Crimes (9th 
ed, 1936) vol. I, pp. 613-614 for the ancient law of England (wbich provided 
death sentence and the sentence of castration and loss of eyes) and modern 
law which provides penal servitude for life as the maximum 


979. सहसा कामयेथरतु धनं तस्याखिलं हरेत्‌ । उत्कुत्य लिङ्गषणो आमयेदूर्दभेन gi 
aay नेयः समायां तु हीनायामपिकस्ततः । ga: कायोऽधिकायां तु गमने संममापणम्‌ । Wu 
q. in egíiw. II. p. 320, व्य. प्र. pp. 396-397, परा. मा. ITI. 466 


980. tty इत्तोपभोगः स्यात्यसह्य पुरुषो यदा । वधे तत्र प्रवर्तेत कार्यातिक्रमणं हि तत्‌ ॥ 
कात्या. 830 q, by eqq. II. p. 320, व्य. म. p. 397, ब्य. म, p. 244, All these 
three works differ as to the circumstances in which this verse applies. 


981. SWAT कामयेदस्तु तस्य सर्वहरो qui अङ्कायित्वा भगाङ्केन पुराखिर्वासयेत्ततः ॥ 
qe. ५, by euíew. 11. p. 320, वि. x. p. 389. 


982. अनिष्छन्ती तु या भुक्ता एतां तां घासयेद्यहे । मलिनाङ्गीमधःशय्यां पिण्डमात्रो- 
पजीविनीम्‌ | कारयसिण्कृति gee पराकं वा समे शताम्‌ | हीनषर्णोपशुक्ता या त्याज्या वध्या- 
थवा भवेत्‌ ge. 4. by agfa. 17, p. 321, वि. €, 400. For geg and पराकं see 
मशु, XI. 212 and 216. The स्सृतिख. II. p. 320 says: ‘ तथापीतरएुरुषसंसर्गपापं 
नार्या! सम्पद्यते । ततश्चासंष्यवहार्यता अत्रापि दृण्श्यायामिष समाना । सा मायञ्चित्तेन क्राचिद्‌ 
पेति क्ाचिक्षेत्याह बृहस्पतिः | अनिच्छण्ती &c. 
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not to deck herself or apply or use perfumes &c.), to lie on the 
ground ( not on a bed-stead or couch), was to receive bare main- 
tenance. After performing prayaécitta she was restored to her 
former position. Acc. to Yaj. II. 286 and Br. (S. B. E. 33 
p. 366 verse 12), for adultery (in which there is consent) the 
highest fine is prescribed for the male in the case of a woman 
of the same caste, half of this in the case of a woman lower in 
caste (than the paramour), but when adultery is committed 
with a woman of a higher caste the male shall be put to death 
and the woman shall have her ears and the like cut off. Vide 
Shakespeare's Othello IV. 1, where Othello exclaims ‘I see that 
nose of yours but not that dog I shall throw it to’. There were 
other sages who were humane and opposed to the punishment 
of disfigurement by way ofthe cutting of the ear or the nose. 
Yama?9s states that in the case of a woman guilty of adultery 
at her will, there was to be no punishment of death or disfigure- 
ment, but only abandonment. Kat, (487) lays down the general 
rule that in all offences women should be sentenced to half the 
fine in money which is prescribed for a male and that when the 
punishment is death fora male the punishment for a woman 
would be cutting off a limb (vide note 626), 


Nar, (XV. 73-75) holds that sexual intercourse with the 
step-mother, mother’s sister, mother-in-law, the paternal or 
maternal uncle’s wife, father’s sister, a friend’s or pupil’s wife, 
sister, sister’s friend, daughter-in-law, daughter, the wife of 
one’s vedic teacher, a woman of the same gotra, a woman 
that has sought protection, with the queen or an ascetic woman 
(pravrajità) or a wet-nurse or a virtuous wife (sád/ii) or a woman of 
a higher caste is incestuous and the punishment to be prescribed 
for this crime is the excision of the penis and no less. Vide 
Manu XI. 170-71, Kaut. IV. 13,°% Yaj. III. 231-233, Matsya- 





982a. स्वच्छन्दृगा च या नारी तस्यास्त्यागो विधी यते । द्वति यमस्मरणात्‌ ।... न बधं म 
च वैरूप्यं वधं effert विषर्जयेत्‌ । स्रीणां महापराधे वधं कुर्वन्‌ विसर्जनमेव तासां कुर्यादित्यर्थः i 
decd कर्णनासाद्यङ्गाविकर्तनं तदपि भर्त्रा न कदाच्चित्कार्यमिर्यर्थः । न चेव sited कुर्यात 
चेवाक्काविकर्तनम्‌-इति तेनेवोक्तत्वात्‌ । afta. IL p. 246; vide परा. मा. III. 
p. 477 also. on 

983. माता mam श्वश्चूर्मातुलानी पितृष्वसा । पितृष्यसखिशिष्यश्ी भगिनी 
तस्संखी waar । डुहिताचार्यभार्या च सगोत्रा शरणागता । राज्ञी प्रव्रजिता धात्री साध्वी वर्णो- 
त्तमा च या । आसामन्यतमां गत्वा शुरुतल्पग उच्यते | शिस्नस्योत्कर्तनं तस्य नान्यो दण्डो 
विधीयते। नारद्‌ XV. 73-75. The वि. €. p. 392 remarks: mara जननीव्यतिरिक्ता 
पितुपत्नी | शु्ताविषयमेतत्‌. 

984. मातापित्रोर्भगिनीं मातुलानीमाच्ार्याणीं eget दुहितरं भगिमीं after: 
लिङ्गच्छेद्‌नं वघश्च । सकामा equ लभेत | अर्थशा् IV. 13. 
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purána 227. 139-141, which latter (three) prescribe excision of 
the penis and death by way of punishment (except for a brah- 
mana) and expiation and for the woman (if she was a consent- 
ing party) death sentence. Brhad-Yama III. 7, Ap. (in verse) 
IX, 1 (Jivananda ed.) and Yama (Anandàérama) 35 prescribe 
that there is no expiation except that of entering fire for incest 
with mother, teacher's wife, sister or daughter. It is remarka- 
ble that Kaut.” and Yaj. (II. 293) prescribe only a fine of 24 
panas for adultery with a female ascetic, while Nar. XV. 74 
and Matsya 227. 141 deem it a most heinous offence. The 
explanation probably lies in the fact that Kaut. and Yj. refer 
io female ascetics of the lowest castes not following the 
orthodox religion, while Nar. refers to nuns of a higher order. 
Vide Manu VIII. 363 also. For forcible intercourse with a 
prostitute against? her will Kaut. IV. 18 and Yaj. lI. 291 
prescribe a fine of 12 and 24 panas respectively. For unnatural 
offences or offences against the order of nature, Kaut. IV. 13, 
Yaj. IL. 289, 293, Visnu Dh. S. V. 44, Nar. XV. 76 provide fines 
of 12, 24, 100, 500 panas?", 


Manu IV. 134 ( = Anusasana 104, 21 = Markandeya-purana 
34, 62-63) forbids a man to have sexual intercourse with an- 
other's wife and states that there is nothing so detrimental to 
long life as that. There are stray indications in the Vedic 
literature about sexual intercourse outside marriage, Vide H. 
of Dh. II. pp. 637-639. In Rg. 1..92, 4 ( adhi pe£ü7éi vapate nrtür- 
iva’) there appears to be a reference to a dancing girl or hefaira. 
Wives hating ( or proving false ) to their husbands are believed 
to go to Hell in Rg. IV. 5. 5 ( patiripo na janayo durevah). In 
Rg. IL 29. 1 the sage prays to the Ádityas ' remove away from 
me sin as & woman who gives birth to a child in secret removes 
it’ (are matkarta rahasur-ivágah ). The gambler (in Rg. X, 34. 4) 
states ‘ others have intercourse with his wife’ ( anye fayam pari 
mréantyasya ). The word pumécali occurs in Vàj. S. XXX. 22, 
We have already seen ( H. of Dh. IL pp. 576, 1098) how in the 
Varunapraghása (one of the Caturmasyas) the wife of the 
sacrificer had to confess if she had a lover and how even after 


985, प्रश़्जितागमन agiia qua: | सकामा तदेव लभेत | अर्थशाख् IV. 13. 

986. रूपाजीवायाः प्रसह्मोपभोगे द्वादशपणो que: । adaa 1V.13; aut sA- 
जिता नारी iga तथेव च । इत्यगम्याश्च fafqureret तु गमने नरः । शिइनस्योत्क- 
तेने कत्था ततस्तु बधमर्हति । मत्स्य. 227. 141. 

987. खियमयोमो rege: qi: साहसदृण्डः पुरुषमधिमेहतश्च । Su द्रादृशपणस्ति- 
अग्योशिव्वलात्मनः | ore IV. 13, 
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she confessed to having had one she was allowed to co-operate in 
the sacrifice on undergoing an expiation. After a man perform- 
ed the solemn sacrifice called Agnicayana he was enjoined (Tai. 
S. V. 6, 8, 3)? not to approach a $üdra woman and after he 
performed Agnicayana twice he was not to approach another's 
wife ( H. of Dh, vol. IL p. 1255 ). 


The punishment for sangrahana (rape and adultery) varied 
according to the caste of the man and the woman, according as 
the woman was married or unmarried and according as she was 
guarded ( gupta) or unguarded. Vide Gaut. XII. 2, Vas. XXI. 
1-5, Manu VIIL 359, Visnu Dh. S. V. 41, Yaj. I. 286, 294, 
Nar. XV. 70 (as to higher or lower caste of offender), Gaut. XII. 
3, Manu VIII. 374-378, 382-385, Kaut. IV. 13 ( about offence 
against guarded or unguarded woman), Manu VIII. 364-370, 
Yaj. IL 285, 287, Kaut. IV. 12, Nar. XV. 71-72 ( about maidens ). 
Further the ancient sütras and gmrtis prescribe more severe 
sentences than later smrtis, Details of these matters are passed 
over here for want of space and as being now of academic 
interest only, But some examples may be noted. Gaut. XXIII. 
14-15 and Manu VIII. 371 prescribe for an adulteress death by 
being devoured by dogs, but Yaj II. 286 softened the rigour of 
this. Ap. Dh. S. (II. 10. 26. 20-21) prescribed the penalty of 
cutting the penis and testicles for the male if guilty of adultery 
with a married woman, but only confiscation of all property if 
he committed adultery with an unmarried woman. But Yàj. II. 
288, Manu VIII. 366, Nar. XV. 72 went so far as to say that if a 
man had sexual intercourse with a maiden ( of the same caste ) 
who encouraged his advances, then there is no offence punishable 
by the king, but he was to bestow ornaments on her, honour her 
and must marry her. 


It has further to be noted that Yaj II. 290 and Nar. 
(XV. 79)?9 make it punishable to visit a das! kept by a man 
in his own house or outside and Y&j. prescribes the fine of 
50 panas for so doing. Vide H. of Dh. vol. II. pp. 637-639 about 
prostitutes. But Manu VIII. 362 states that the rules making 
conversation with others’ wives in lonely places punishable 
does not hold good in the case of the wives of actors, singers 


988. नामि चित्वा रामारुपेयादयोनो रेतो धास्यामीति न द्वितीयं araea fèra- 
ure तृतीयं fren at च नोपेयात्‌ । ते सं. V. 6. 8. 3-4. 

989. ome तु भुजिष्यासु दोषः स्यात्परवारवत्‌ । गम्या अपि हि नोपेथा यत्ताः 
परपरिग्रहाः ॥ नारद्‌ XV. 79. 
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870 those who live on the earnings of their wives, since they 
themselves introduce their wives to others and make them mix 
among men ( while they themselves remain concealed ). 


Stripundharma ( duties of husband and wife), Most of the 
matters falling under this head have been dealt with in H. of Dh. 
vol, IL pp. 556-592. The liability of the husband or wife for 
the debts of the other has been already dealt with under rnddana. 
The rights of partition, inheritance and maintenance will be 
discussed later on under dayabhaga. Nar. XV.1 defines this 
title of law as that in which the rules of the marriage of women 
and men and other related matters are described. Under this 
head Nàr. speaks of the essential ceremonies of marriage, the 
rules about selecting a bride and a bridegroom, restrictions as 
to the caste of the bride, the guardians for marriage, faults or 
defects in a proposed bride or bridegroom, the forms of marriage, 
women called punarbhü and svairini, the practice of niyoga, illicit 
sexual intercourse, punishment of women for adultery, re- 
marriage, varnasankara, mixed castes. In IX, 1 Manu promises 
that he will dilate upon the obligatory duties of man and wife, 
whether they are staying together or apart. Manu IX. 2 holds 
that the first duty of the husband and the males in his family is 
to keep women dependent and under their control if they become 
attached to a life of pleasure and Nar, XVI. 30 states that even 
wamen of good family come to ruin by independence. The next 
most important matter acc. to Manu IX. 5 and Br. (S. B. E. 33 
p. 367 verse 2) is to guard women against improper attach- 
ments however trifling, since if they go astray they bring sorrow 
to both families ( of the husband and of the father) Acc. to 
Harlta,?!. Sankha-Likhita, Manu (IX. 7,9) and others the 
husband has to guard the wife from the approaches of other men 
in order to ensure the purity of the issue and by guarding her 
the husband guards his reputation, family, soul and his dharma, 


990, सूक्ष्मेभ्योपि रसङ्केभ्यो निवार्या eft स्वबन्धामिः | शवश्ख्रादीभिः weet: पालनीया 
विवानिशम n qe. a. by aga. II. p. 239, eq. ध. p. 405, वि. €. p. 411. 

991, सस्माब्रेतोपघाताञ्जायां रक्षेत्‌ । जायानाशे कुलनाशः कुलनाशे तन्तुनाशः 
तन्तुनारे देवपितुयज्ञनाशः, TAN धर्मनाशः, धर्मनाशे आत्मनाइः, आत्मनाहे wire: | 
तस्मादेनां धर्मशीला gaat परनीं रक्षेत्‌ । हारीत 4. by agw. 11. p. 239, वि. र. p. 410, 
ब्य. S, p. 405, RARA. 

992. शैस्मिन्भावोऽ्पितः स्रीणामातवे तच्छीलं gi जनयन्ति यथा loquor नीलबृष- 
qana: म्वेतेन श्वेत एव जायते। एबं योनिरेंब बलवती यस्माङ्कर्णाः संकीर्यन्त । झङ्कालिखित 
q. by fü. x. p. 414, gfw. II. p. 241, vq. प्र. p. 408 (at p. 405 reads arest 
तन्तुं enfin ). 
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since a woman gives birth to a son similar to the male with 
whom she consorts or on whom she sets her heart during the 
days after the monthly illness. Here there is some anticipa- 
tion of modern Eugenics, Manu IX. 10 was quite clear that 
women could not be completely guarded by confining them 
with force in geclusion, that their minds must be occupied in 
family work as stated by him in IX. 11 and by Br. (S. B. E. 33 
p. 3683 verse 4), that the husband must try to deserve her 
regard and affection and show her honour ( Manu IX. 22-24, 26, 
Yaj. I. 82). Divorce has been already dealt with in H, of Dh, 
vol II. pp. 619-623. Vide ‘Selections from Peshwa’s daftar’ 
vol. 43 p. 112 where the divorce of a woman ( ghatasphota) is 
ordered because the husband was really a converted Mahomedan 
who had been illegally admitted to caste after an incorrect 
method of expiation 


© 993. आयण्ययेऽसंस्कारे ग्रृहोपस्कररक्षणे । शौचापिकार्ये संयोज्याः श्रीणां झुद्धिरियं 
ससुता ॥ qu. q. by sq. s. p. 409. 
68 


CHAPTER XxVi 
DYUTASAMAHVAYA 
( Gambling and prize-fighting ) 


Manu IX. 223, Nar. XIX. 1 and Br. (S. B. E. 33 p. 385 verse 
$) define dyz/a (gambling) as that sport which is carried on 
with inanimate objecta such as dice, pieces of leather, ivory and 
the like and in which there is a stake, while sport carried on 
with animate objects such as cocks, pigeons, rams, buffaloes and 
wrestlers is called samühvaya. The attitude of Manu towards 
gambling was uncompromising. Manu (IX. 221-222, 224-226 ) 
ealls upon the king to suppress gambling and prize-fighting 
in his country as they cause the destruction of the State; 
he states that gambling is open theft and therefore the king 
should endeavour to put it down and that the king should punish 
with corporal punishment all those who engage in gambling 
or who induce or help others to gamble, and that he should 
banish gamblers from the city because gamblers residing in 
the country harass wellconducted subjects by their deceitful 
tricks, Manu IX. 227 ( = Udyogaparva 37. 19) states that 
in ancient times gambling engendered great enmities and 
therefore a wise man should not resort to it even for amusement 
or in jest. Kat.(934) is to the same effect. Yaj. II. 203 and 
Kaut. UL 20% allowed gambling in a central place under State 
supervision as it led to the detection of thieves. Br.?5 (S. B. 
E. 33 p. 385 verse 1) refers to this divergence of views: ‘Gam- 
bling that causes loss of truth, purity and wealth was forbid- 
den by Manu, but others allowed it because it led to the detec- 
tion of thieves, provided it was carried on in the presence 
of a master of the gambling hall and provided it yielded 
revenue to the king’, The person who was in charge of the 





994, दूतमेकसुख कार्य तस्करज्ञानकारणात्‌ । याज्ञ. 71. 203; द्यूताध्यक्षो थृतमेकसखं 
कारयेदृन्यत्ज दीव्यतो द्वादशपणो qua: गाजी विज्ञापनार्धम्‌। अर्थशास्त्र 111, 20; wi waren 
जादि udama तस्मावाजा निवर्तेत विषये व्यस्म हि तत्‌ । कात्या, q. by 

v. p. 611 

995. दतं निषिज्ध मुना सत्यशो जंधनापहम्‌। अभ्यह्षज्ञातमन्येस्तु राजभागसमान्वितम! 


A कार रज्ञानहेतुना | बृह. १. by egw. 11, p. 331, अपरार्क p. 805, 
v. 611-612, 
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gambling hall which gamblers made their haunt and who sup- 
plied the dice and other instruments of gambling was called 
sabhika and the stake or money agreed to be paid by the 
defeated gambler to the winning gambler was called pama or 
glaha ( Yaj. II. 199). Nar, XIX. 8 provides an optional method 
viz. instead of gambling in a hall presided over by a 
sabhika, gamblers may give the king his share in the stakes, 
then indulge in gambling openly and if they do so they incur 
no punishment, Acc, to Yaj. Il. 199 as interpreted by Par. 
M.IIL p. 574 and V. P. p. 565 the sabhika was to receive five 
per cent or goth part when the stake was 100 panas or more 
and 10 per cent or sth when the stake was less than 100 
panas, Apararka (p. 802) explains that the sabhika was to 
receive as his fee five per cent from the victorious gambler 
and ten per cent from the losing gambler. Nar, XIX. 2 prescri- 
bes a flat rate of ten per cent on the stake as the fee of the 
sabhika, while Kaut.°” III. 20 lays down the fee as five per 
cent and allows the sabhika to charge hire for supplying gam- 
bling accessories (such as dice, leather pieces) and for sup- 
plying water and accommodation. The sabhika receiving protec- 
tion from the king was to pay to the king the tax agreed upon 
by him, was to recover from the defeated gambler the stake 
(by means of confinement or restraint order) and pay it over 
to the victor and was to be honest and forbearing??9 ( Yaj, IL. 
200, Kat. 940, Nar. XIX. 2). Kat. (937) states that the sabhika ??? 
may give to the winner the money won out of his own pocket 
and may recover from the losing gambler within three fort- 
nights or at once if there is fear of losing the money. Kat, (935) 1*9 
holds that if gambling was to be allowed it must be carried on 
openly with an arch constructed near the door in order that 
respectable people might not be misled ( about its real nature) 
and it should yield revenue to the king. If the sabhika is 





996. अथवा कितवा राजे qpert भागं यथोद्तिम | मकाइां देवन कुर्युरेवं दोषो न faga u 
are XIX, . 

997. जितङण्यावृध्यक्षः cart शतमादृदीत काकण्यक्षारलाशलाकावक्रयछ्ुबक भूमि 
कर्मक्रयं wismme 111. 20... 

998, maw arated तस्मिम्स्थाम न eran! जितं वे समिकस्तत्र सभिकप्रत्यया 
क्रिया ॥ काट्या. 940 q. by अपराके p- 804, fü. ₹* p. 615, 

999. mmek qh जिताङ्‌ arat Garay | सद्यो वा सभिकेनेव कितवाद्ध न- 
संशये ॥ कात्या- 937 q. by अपराके p. 503, परा, मा. III 575, वि. रः 612 

1000. वसेत pep कासं तु द्वारावस्थिततोरणम्‌। असंमोहार्थमार्याणां कारयेत्तत्करपदूम i 
काश्या. 935 q. by षि, € p. 611, : ` ` 
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unable to make the defeated gambler pay the stake to the victor, 
the king would make the former pay to the latter provided the 
gambling was done openly in the presence of the sabhika and a 
group of gamblers and the king's dues were paid by the sabhika, 
but not otherwise ( Yaj II. 201), Nar, XIX. 6-7 and Yaj. II. 202 
provide that when gambling is carried on secretly and without 
the king's permission or with false dice or other deceitful tricks, 
the gamblers and the sabhika would not be able to gain their 
object (i. e. recovering bets won or the fee ) and would be liable 
to punishment, viz. branding on the head ( with dog's foot and 
the like ) and banishment. Nar. XIX, 6 adds that the banished 
gamblers would have wreaths of dice tied round their necks, 
Kat. (941) and Br. (S. B. E. 33 p. 386 verse 7) state that a person 
ignorant of gambling should, if defeated in gambling in private, 
be released from his liability, but one who is an adept in 
gambling should not be relieved when defeated; but even an 
adept in gambling if he has lost the whole of his wealth asa 
stake should not be made to pay the whole,! In disputes 
among gamblers, in deciding on victory or in the matter of 
gain to the winner, and as regards the question of false dice 
the keeper of the gaming house, if honest, is the final authority 1१०8 
(Kat, 942), Nar. XIX. 4, Yaj. II. 202, Br. (S. B. E. 33 p, 386 
verse 6), Kat, (943) provide that when there is a dispute as to 
success or defeat the king should appoint gamblers to decide the 
dispute and gamblers will 8180 be the witnesses in such a dispute 
( in spite of the rule stated above on p. 335 that gamblers are not 
competent witnesses), but if the gamblers are alleged to be 
inimical to the disputants the king may then! himself decide 
the matter, Yaj. II. 208 extends all the rules about gambling 
to samühvaya. Br. (S. B. E. 33 p. 386 verse 4 ) notes that the 
stake is to be paid by the owner of the animal that is defeated, 109 
The S. V. (p. 487) quotes a text of Visnu and a ( Bharuci’s? ) gloss 


1001. अनभिज्ञो जितो मोच्योऽमोच्योऽभिज्ञो जितो रहः। सर्वस्वापि जितेऽभिज्ञे न सर्वस्व 
प्रदापयेत्‌ । कात्या. ; रहो जितोऽनाभिज्ञश्च कूटैः कपडेन वा t मोष्योऽभिज्ञोपि quiet जितं सर्व 
न दाप्यते ॥ qu.; both q. by अपराके p. 804 and वि. र. p. 616. वीपकलिका on या. 
II, 200 cites रहो जितो etc. 

1002. Rasu जये लाभे करणे कूटदेविनाम्‌ । प्रमाणं सभिकस्तत्र ws सभिको 
याद ॥ कात्या. 942 q. by अपरा p. 804, बि. र. p. 617. 

1003, उभयोरपि सन्दिग्धी कितवाः स्युः परीक्षकाः | यद्‌ ART तु तवा राजा 
विचारयेत्‌ ॥ qe. q. by अपरार्क p. 804, पश. मा. IIL p. 576, वि. €. p. 618. 

1004. magia यः कश्विदृवसादमबाप्युयात्‌ । तत्ल्वामिना पणो देयः यस्तत्र परि- 
कहिपतः॥ wir. q. by चिः v. p. 614, सः वि. p. 486. 
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thereon that the king gets one-fourth of the stake from each of 
the owners of the fighting animals and that the animal that 
is defeated (except a wrestler or a buffalo) is to be made over, 
whether living or dead, to the owner of the winner. The 
Manasollasa (vol. III. p. 229) contains an elaborate description 
of a king's amusements’ by way of wrestling matches, cock- 
fights &c. The Dasakumaracarita makes frequent reference to 
gambling. In Ucchvasa II. (p. 47) we are told that there are 
25 1७1६8 on which gambling depends, that legal proceedings 
between gamblers were decided by reliance on the sabhika and 
that out of a stake of 16000 dinaras, the successful gambler took 
half and distributed the other half among the sabhika and the 
denizens of the gambling, hall. 


Gambling 18 one of the most ancient vices, Rg. X. 34 is 
a hymn which contains the lament of a gambler. Elsewhere 
also in the Rg. gambling is referred to. Vide Rg. 1, 41. 9 ( ex- 
plained in Nirukta III. 16 ), VII. 86. 6 ( where it is said that dice 
made of Vibhidaka tree are one of the sources of sin) Rg. X. 
42. 9, X. 43. 5. In the Atharvaveda also dice and glaha 
occur frequently, Vide Atharva IV. 16. 5, IV. 38 (a hymn 
for good luck in gambling). In Vaj. S. 30. 18 we have the 
words 'aksar&jaya kitavam', In certain solemn sacrifices 
like the Rajastya dice play was an important item. Vide 
H. of Dh. vol IL p. 1219. Panini teaches the formation of 
many words relating to gambling. In 1], 1००5 1. 10 he teaches the 
formation of Avyayibh@va compounds like ‘aksapari’ or 
‘galakapari’ in the sense ‘that loss was caused by one dice being 
cast in a way different from the way in which it was cast 
in a prior game’, In IV. 4. 2 he teaches that ' áksika ' means 
one who uses dice in gambling or wins by using! dice and 
in IV. 4. 19 he states that 'aksadyütika ° means ‘(enmity ) 
brought about by using dice in gambling’. Vide also Pan, II. 
3, 57-58. Ap. Dh. S. 11.195 10, 25. 12-13 prescribe that in the 


1005. अक्षशलाकासंख्याः परिणा । पाणिनि II. 1. 10, on which the महाभाष्य 
quotes कारिका ' अक्षादृयस्तुती यान्‍्ताः पूर्वोक्तस्य यथा न तत्‌ । कितवष्यबहारे ख एकस्वेऽक्ष - 
शलाकयो। ॥ ? 

1006, तेन दीष्यति खनति wat जितम्‌ । पाणिनि IV. 4, 2; अक्षेर्दीष्यति जयति 
था आक्षिकः | 


1007. निङुत्तेक्षथूतादिम्यः | पाणिनि IV. 4, 19; अक्षशूतेन निईत्तमाक्षयूतिकं 


1008. सभाया मध्येऽधिद्वेष नसु द्धस्पावोक्याक्षा क्तिषपे द्ग्मान्बेभीतकाम यथार्थान्‌। आर्याः 
OI सत्यशीला दीदितारः स्युः । आप. ध. चू; 71, 10. 25, 12-13. .. ... 
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-midst of the sabha (hall) having raised a table for playing 
dice one should place thereon dice even in number and made 
from the vibhitaka wood and that players should be men of the 
three higher castes, pure and devoted to truth. In the Maha- 
bharata Yudhisthira !*? is made to say that it was his vow not 
to refuse dice play when he was challenged to it. 1t was well- 
known that gambling affects the minds even of the good, while 
in the case of those who were not ordinarily good it led to dig- 
sensions and calamities. Many modern people justify the action 
of Yudhisthira on the ground that the code of ksatriya chivalry 
and morality of those ancient days required that he should not 
be afraid to play with dice when challenged by an adversary: 
Conceding for the sake of argument that indulgence in gambling 
even on the part of such a virtuous, noble and philosophic 
warrior as Yudhisthira was justified or at least excusable, there 
is nothing to show that the code of ksatriya chivalry permitted 
him to gamble away his own spirited, devoted and virtuous 
queen and his four valiant brothers. It appears that the real 
aim of the great author of the Mahabharata is to emphasize 
that gambling is such a reprehensible pastime and so ruinous 
and ‘degrading that even the greatest and the best, when once 
they indulge in it, lose all sense of duty, morality and of the 
claims of love and affection. It has already been seen how 
gambling was looked upon as a great vice in the king by 
writers on politics and also on dharmasástra. Even the Puranas 
here and there condemn gambling, For example, the Brahma- 
purána (171. 29-38) condemns it in strong language. It says 
that the gambler’s wife is always in distress and the gambler 
on seeing the condition of his wife is also worried ( this is in 
almost the same words as Rg. X. 34. 10-11), that the Veda 

- condemns’ gambling and that there is no sin comparable to 
gambling. 


1009. आहृतोहं न निवर्ते कवाचित्तवृहितं शाश्वतं चे अतं मे ॥ सभापर्ष 58, 16; अक्ष- 
ot serie सतां मतिविनाशलन्‌ । असतां तत्र जायस्ते भेदाश्च प्यसमानि ow ॥ 
vite 128. 6. La at is PLN m 


CHAPTER XXVII 
PAYABHAGA 
( Partition of wealth ) 


The word diya has been used even in the oldest period of 
the Vedic Literature. Rg. JI. 32.4 (dadàütu viram éatadáyam- 
ukthyam ) has already been quoted above (on p. 388), In Rg, X 
114. 10 ( §ramasya  dàyam vibhajantyebhyah ) the meaning of the 
word seems to be ‘a share’ or‘ reward’, In the Tai. S. and the 
Bráhmanas the word dàya& appears to be employed in the 
sense of ‘paternal wealth’ or simply ‘wealth’. In the story 
of Nabhanedistha!"!? it is stated that Manu divided his daya 
among (for) his sons’ (Tai. S. III 1.9.4). That ‘daya’ here 
stands for ‘dhana’ follows from another passage of the Tai. S 
(II. 5. 2.7) ‘Therefore they distinguish (or establish) the eldest 
son by wealth’. In the Tandya Brahmana! 16, 4. 3-5 also it is 
said ‘Therefore whoever among (a man's) sons secures the 
best or major portion of wealth as diya, him they regard as the 
son who would be the lord of all’. Another word viz. riktha 
occurring in the sütra and smrti literature is also employed in 
the Rgveda 1%? II]. 31. 2 ‘the son of the body does not give to his 
sister the ancestral wealth, but makes her the receptacle for 
the son of her husband’. The word dāyāda (meaning a co- 
sharer, one who takes a share) occurs frequently in the Vedic 
Literature. In the Tai. S. VI. 5, 8. 2103 it is said‘ Therefore 
women being destitute of strength take no portion ( of Soma) 





1010. ag: पुश्रेम्यों दायं व्यमजत्‌। ते. सं. 111. 1. 9, 4; तस्माज्ययेष्ठं पुत्रं धनेन 
निरबसाययस्ति (8. सं. 11. 5. 2. 7, आप. ध. सू . (11. 6. 14, 11-12) quotes both 
these texts when combating the view that the eldest son gets the entire 
ancestral wealth. For the story of Nabhanedistha with slight variation, 
vide Ait. Br. 22. 9, which is an attempt to explain the obscure hymns 
Rg. X. 61-62. 7 

1011. meara: पुत्राणां दायं धशतमामिषोपोति d मन्यन्ते यमेषेवृं भषिष्यतीति | 
ताण्ड्य 16. 4. 3-4, : 

1012. न जामये तान्दो रिक्थमारेकू wate गग सनितुनिधांनम । wr III. 31. 2 
This is explained in the Nir. (III. 6) as न जामये भनिम्ये ... तान्वः आत्मजः पुर; 
रिक्थं मारिचत मादात्‌ à चकार .एनां मर्भनिधानी सनितुहस्तमाहर्य › 
` 1013. meant निरिग्विया अदाया दीरापि पापात्दुंस उपस्तितरं ga । ते. सं 
VI. 5, 8, 2, grave is derived as दायमादत्ते (from दा with आ) 
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and speak more weakly than even a wretched (low) man’, In 
the Atharvaveda V. 18.6 Soma is said 1०4 to be the dayada of the 
bráhmanas.  Vi$vàmitra invites Sunahsepa to share in the 
spiritual wealth ( dàya ) belonging to him ( Ait. Br. 33. 5), calls 
upon his sons to follow him and states that he (Sunahsepa ) 
would accept them, his wealth (dàya) and his learning 105 
The Nir. IIL. 4 quotes or summarizes other Vedic passages in 
which the words daya and dayada occur, In Panini IL 3. 39 and 
VI. 2. 5 the word dáy&da occurs. | 


The principal heads discussed under the vyavaha@rapadu called 
dayabhdga are two, viz. partition and inheritance. For at 
least a thousand years there have been two schools that widely 
differ on these two heads ; they are respectively known as the 
school of the Mitaksarà and that of the Dayabhiga on account 
of the pre-eminent position of these works in the respective 
schools. The latter school is predominant in Bengal while the 
former prevails in the whole of India excepting Bengal. But 
even in Bengal there are in modern times families governed by 
the Jaw of the Mitaksara. This work in inténtion and scope 
does not profess to be a treatise on modern Hindu Law. It 
concerns itself with pointing out what the law of the Smrtis 
and writers of medieval digests was and has to eschew an 
exhaustive discussion of the modern case-law and legislative 
enactments that have made the Hindu Law appear in many 
respects to be entirely different from the law of the commen- 
taries and digests. Generally speaking, only very important 
divergences made by legislation and case law in the ancient 
and medieval Hindu Law can and may be pointed out here. 


The principal Sanskrit works of the Dayabhága school are 
three viz. the Dayabhiga of Jimütav&hana, the Dayatattva of 
Raghunandana and the Dayakramasangraha of Srikrsna 
Tark&lanküra. The Mitaksara school is subdivided into four 
sub-schools in which besides the Mitaksaré, the supreme 
authority, other works are referred to as supplementary to it 
and as modifying some of its doctrines viz. the Benares school 
( which regards the Viramitrodaya as of high authority ), the 





' 1014, न भाह्मणो हिंसितष्योगिः प्रियतभोरिष । सोमो wee grove इस्रो ner 
भिशस्तिपाः | अधर्ष V. 18. 6. 
1015. उपेया देवं मे दार्यं तेन वे त्वोपमस्त्रय इति। ऐ. जा. 33. 5; एवं वः कुशिक 
वीरो देवर/तरत॑मस्वित । युष्मांश्च दायं म उपेता विद्यां यासु च विद्वमसि | È. भा. 33, 6. 
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Mithila school ( which relies on the Vivadaratnakara, the Vivada- 
candra and the Vivadacintamani), the Maharastra or Bombay 
school (where the Vyavaháramayükha is of the highest 
authority in Gujerat, Bombay Island and Northern Konkan 
even superseding the Mitáksar& in some matters and the Vira- 
mitrodaya and the Nirnayasindhu are also relied upon), the 
Dravida or Madras school (where the Smrticandrika, the Vyava- 
haranirnaya of Varadaraja, the Par&$ara-müdhavlya and the 
Sarasvativilàsa are also works of authority ). In spite of some 
differences in the rules accepted iu different provinces in all 
of which the Mitaksara is of high authority, all the provinces 
except Bengal are held to be governed by one school Vide 
Ambabai v. Keshav J, L, R. (1941 ) Bom, 250, 

The words da@ya and vibh@ga have been variously defined 
in the digests. Nar. ( dayabhága, verse 1 ) defines the vyavahara- 
pada dayabhaga as one in which sons arrange for the partition 
of their father's wealth. The Madanaratna as noted by the 
V. Mayükha ( text p. 94) reads ‘ A pitryadeh’ (wealth of 
the father and others) for ‘ pitryagya’ in Narada’s verse. The 
Smrtisangraha quoted in the Sm, C. and other works states that 
the word daya applies to wealth that comes to a man through 
the father or the mother and the Nighantu defines dàya as the 
paternal wealth that is to be divided.!?!* The Dayabhiga, the 
Mit. and others explain that the words ' pitryasya ' ( father's ) 
and ‘ putraih ° (by the sons) in Nar, are only illustrative, the 
real meaning being that the word ‘dayabhdga’ applies wherever 
the wealth of a relative (father, grand-father &c.) is distributed 
among his relatives (sons, grandsons &c. ) simply on account 
of their relation to the deceased 1४7 owner. This is borne out by 
the fact that Manu and Narada both speak of the distribution 
of the mother’s wealth also under dàyabhaga. The Mit. while 
introducing Yaj. IL 114 says that the word ddya means the 
wealth which becomes another’s property simply by reason of 
the fact of his relation to the owner. The V. Mayükha ( p. 93) 
defines daya as that wealth which is to be divided and which is 
not the wealth of re-united members. 


1016. frad fered दायमाष्ठुर्मनीषिणः | निघण्दु १. by qia, II. p. 255, 
ब्य, म. p. 93; पितृद्वारागतं qed मातृद्वारागत च यत्‌। कथितं दायशब्देन तद्दिभागोधुनों- 
अयते n eging q. by eyíew. II. p. 255, sq. म, p. 93. 

1017. पिड्यस्थेति पुत्नरिति च द्वयमपि सम्बन्धिमात्रोपलक्षणं सम्बन्धिमाजेण सम्बन्धि- 
साजधनविभागेषि दायभागपदृमयोगात्‌ । वायभाग 7, 3; तश्र दायशब्देन यद्धनं स्वामि- 
सम्बन्धादेष निमित्तादृश्यस्य ef भवति तदुच्यते मिता. ; असंसृष्ट विभजनीयं धर्न दायः | 
ब्य, म. p. 93. 

69 
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The word 'dáya' though derived from the root ' dà ' (to 
give) does not apply to ‘heritable wealth’ in the literal sense 
(of gift)191$ The word dàya is rather conventionally used, though 
derived from the root ‘da’, Ina gift (as stated in H. of Dh. 
vol. II. p. 841 ) there are two chief ingredients viz. ‘ abandoning 
one’s ownership over a thing’ and ‘ bringing about the owner- 
ship of another in that thing’. But in the case of daya the 
deceased does not of his own accord abandon his ownership with 
the idea of creating ownership in another. The two (dana and 
diya) are analogous in this that in both there is cessation of 
the ownership of a man in a thing. 


The Mit., the Par. M., the Madanaratna, the V. Mayükha, 
the V. P. and other works that follow the doctrines of the Mit. 
divide diya into two varieties viz. apratibandha (unobstructible) 1919 
and 'sapratibandha' (obstructible). The first occurs in the 
case of 8078, grandsons and great-grandsons, who, by the very 
fact of their being the sons or grandsons, obtain ownership 
in the (ancestral) wealth held by the. father or the grand- 
father, In this case the existence of the father or grandfather 
presents no obstacle ( pratibandha) to the son's or grandson's 
taking an interest by the very fact of his birth in the family 
property that is in the hands of the father or grandfather. 
Therefore this is called apratibandha dàya. But when 8 man 
takes the wealth of his paternal uncle or a father succeeds to 
the wealth of his son because the uncle or the gon dies igsueless, 
it is sapratibandha düya, as in these cases the nephew or the 
father has no right in the uncle's or son's property as long as 
the uncle or the son is alive or as long as the uncle or 807 haa a 
son or grandson. That is, the life of the owner or the existence 
of a BOR presents an obstacle to the nephew's or father's succes- 
sion. Hence it is sapratibandha dàya. 


It is to be noted that the Dayabhaga, the Dayatattva and 
a few other works do not divide daya into two kinds. According 


1018. दीयते wit ष्युत्पश्या दायशब्दी दृदातिमयोगश्व गोणः, सृतप्रथजितादिस्वत्व- 
निवृत्तिपूवक परस्वस्वोस्पत्तिफलसाम्यात्‌ । न तु सृतादीनां तत्र त्यागोस्ति | ततश्च पूर्वस्वामि- 
सम्जन्धाधीमं तत्स्याम्योपरमे यत्र wed स्वत्वं त्र निरूढो दायशब्दः । दायभाग 1. 4-5. 
Vide द्वायत्तरव pp. 161, 163 for almost identical words. The tq, प्र. (pp. 411-12) 
quotes these words and criticizes them. 


1019. ort ख दायो द्विविधः समतिवग्धोऽपातिबन्धश्चोति । ag aed स्वामिमरत- 
रघुचादे रप्यभावे et भवति स सपतिषन्धों दायः। यथा पिचादीमा पुञ्रादिधनम। यत्पुश्नपौश्रयों: 
पितृपितामहधन जन्मन आरभ्य स्वं भवति सो5प्रतिषष्धो are: | तत्र स्वामितर्पुत्रसञ्जावर्या- 
प्रतिबन्धकत्वात्‌ (qe ( ष्य, folio 89). ; 
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to them, all dàya is sapratibandha i. e. ownership arises in 
another only on the death of the previous owner! or on the 
cessation of the latter's ownership owing to his becoming patita 
or a sannyüsin (ascetic ).1°% The doctrine of this school is 
called uparamasvatvavdda (ownership arising on death), while 
the school of the Mit, holds the view of janmasvatvavüda. This 
is the great difference between the school of the Dayabhiga 
and that of the Mitaksara. The former does not recognise that 
the son, grandson or great-grandson acquires by birth any 
right of ownership in the ancestral property held by the father 
or other ancestor. 


The two words ' sva ' and ‘ svamin’ are correlative, the idea 
underlying both is the same and they are two aspects of the 
same question. ‘Sva’ means ‘what belongs to a person’ i.e 
‘property’. It has direct reference to a thing and indirect 
reference to the owner of the thing.: 'Sv&min' means ‘master 
or owner’ and directly refers to the person owning and 
indirectly to the thing. Vide Salmond’s Jurisprudence, chap, 
XII pp. 339-340 (9th ed. of 1937) for the idea of ownership. 
According to Siromanibhattacarya svatva is a separate padartha 
(category ) by itself, while others say that it is a capacity, 1022 

1020. अतो जीवतोः पित्रोर्धने पुश्राणां स्वाम्यं नारित कि तूपरतयोरिति ज्ञापनार्थ 
मन्वादिवचनम्‌ | एकः झाव्दोऽपरश्चार्थः । न प्योपरममात्रमेव विवक्षितं किंतु पतितप्रब्जित- 
सवाद्यपलक्षयति स्वत्वविनाइहेतुतासाम्य।त्‌ । दायभाग I. 30-31, p. 18; the वि. ता. (folio 
99) says ' ते (जीमूतवाहनादूयः ) सर्वत्र सप्रतिबन्धस्येव दायस्य सत्त्वात्‌ रिक्थसंविभाग- 
योभिदाभावात्‌ पूवोक्त युक्तिविरो धान्सूर्खा एव ? 

1021, It is to be noted that becoming patita entailed loss of the ownership 
of wealth, even according to Indian writers, only if the proper prayascittas 
were not performed. For example, the V, P, (p. 429) states ' पातिरये त ्रायञ्चिताना - 
खरण एव स्वत्वनाशो विभागानहता चच । अन्यथा घव्यसाध्यं प्रायश्चित्तमपि पित्रोः स्वशृग्येण न 
स्यात्‌ ।? Ancient and medieval Hindu jurists were very considerate if one 
compares their prescriptions with the harsh laws against Non-conformists and 
Roman Catholics prevalent only about a hundred years ago in England and 
Ireland as briefly disclosed in Pollard's work 'Conscience and Liberty' 
pp. 46-48. The Caste Disabilities Removal Act (XXI of 1850) provides 
that so much of any, law or usage in force in British India, which inflicts on 
any person forfeitüré of rights af property or may be held to impair or affect 
any right of inheritance by reason of his renouncing or having been excluded 
from the communion of any religion or being deprived of caste, shall cease 
to be enforced as law in British India. This act, therefore, did away with the 
effects of being patita without undergoing prayasoitta or of being excommu- 
nicated by a caste for some grave lapse i 

1022. स्वत्वं पढ़ार्थास्तरमेषेति शिरोमणिभद्दा चार्याः । स्वसिति व्यवहाराचिषग्रत्वं शक्ति- 
विहोषों वेत्यन्ये । तञ्च रवगम्यलिति केचित्‌ | चि, ता. (ms. ) folio 96, 
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Since in defining dàya the idea of svatva ( ownership) was 
brought in, many of the digests enter upon a learned disquisi- 
tion on the question whether svatva is to be understood 
from the śāsłra alone or is à matter of popular understanding. 
There is also an ulterior purpose in the minds of some writers 
in this discussion, viz. that of denying that svatva can arise by 
mere birth. The reasoning of those who say that svatva is to be 
understood from sastra alone is as follows: Gaut. (X. 39-42) 
lays! down five sources of ownership common to all viz. 
riktha (inheritance), purchase, partition, seizure, finding (of 
treasure and the like) and further states ‘that in the case of 
brahmanas acceptance of gifts is an additional source of owner- 
ship, conquest in the case of ksatriyas, gain by agriculture and 
service in the cases of vai$yas and $üdras respectively. If 
ownership were to be apprehended from means other than 
Sistras, then this text of Gautama laying down sources of 
ownership that are common to all varnas and that are peculiar 
to each of the several varnas would serve no useful purpose and 
would be superfluous. Further Manu ( VIII. 340 ) states that if 
a bráhmana seeks wealth even by teaching or officiating asa 
priest for a man whom he knows to be a thief, he would be 
punishable like a thief. If svatva is a matter of popular under- 
Standing then this is not proper, since the priest or teacher who 
obtains the wealth from one who is in possession of stolen things 
would have to be regarded as guilty of no offence as he merely 
pursues the methods of earning wealth specially prescribed for 
him by the smrti texts. Further, if svatva is not to be appre- 
hended from $&stra, such complaints as ‘a thing that belongs to 
me 188 been stolen by this man' would not be possible, as svatva 
being a purely secular matter the thief would himself be (or 

' would have to be deemed to be) the owner of the thing, because 
the latter is in possession of it. Thieving is forbidden by $astra 
and soon the view of svatva being apprehended from $àstra 
alone, such a complaint is understandable +3, Besides eminent 


1022a, स्वामी Bee बल विभाग RET यसंविभागपरियग्रहाधिगमेजु । बराह्मणस्याधिकं क हब id 
विजितं निविष्ठं sag er X. E aU The Merle mend, ei 
रिक्थम्‌! ऋयः mn R धो दायः । परिग्रहोनन्य णकाडादेः 
स्वीकारः i आगमो howe: at o T picado: 

1023. वर्तते यस्य TAA तस्य स्वामी स एव न । अन्यस्वमन्यहस्ते तु Slater: कि न 
इश्यते। तस्माच्छा्जत एव स्यास्स्वाम्यं भाशुभवादृषि | अस्यापद्ृतमेतेन न युक्तं वक्तमस्यथा । 
Rigas: qui l भ ष्य स्वसुच्यते तथत्‌ स्वेच्छया विनियुज्यते' 
विनियोगोञ्र Rad शास््रणव [NE vH १. by gfw. 11. pp. 256-257, aga- 
cet (folio 89), च्य. भ. p. 416. The last notes that ‘ तथाषाणि qus gum is the 
reading of the सदृनरत्म, but in my ms. of the agate the reading is as 
in the gw, ` ` i . 
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works and writers like the Smrtisangraha and Dharesvara 102 
support the view. Those who hold that svatva is known only 
from é#astra explain that riktha in Gautama’s sūtra means 
simply dàya and sarhvibhgga means partition of dàya which 
establishes the separate ownership of a person on a portion of 
daya (vide V. P. p. 415 )!?5 They further urge that Gautama’s 
text does not specifically mention birth as a source of ownership, 


Others headed by the Mit. hold that svatva is apprehended 
from worldly usage and not from 4astra, Their reasoning is. 
(1) just as rice effects an ordinary worldly purpose, so svatva 
brings about worldly transactions such as sale. What is not 
owned by a man does not enable him to effect such worldly 
objects and transactions as sale or mortgage. Such matters as 
the Ahavaniya fire that are prescribed by the $àstras are not 
useful in effecting secular purposes, but only Sástric ones. The 
Ahavaniya fire may be used in cooking rice, but that is in 
virtue of its ordinary nature as fire and not in its $astric nature 
of being the Áhavanlya fire. "26 (2) Even among Mlecchas and 
lowest peoples who are quite innocent of the knowledge of $às- 
iras, the ideas of ownership arising from transactions of sale 
and the like do exist. Further (3) learned men well-versed in 


1024. एतस्संग्रहकारमतं धारेश्वरभह्वेनाप्याश्रितम्‌ । मदृनरत्न (folio 90), प्रपञ्चितं 
'चेतद्धारेश्वरसूरिणा Leger. II. p. 257. It is somewhat strange that Dharesvara 
who is no other than the celebrated king Bhoja.of Dhara should be sty- 
led bhatta by the Madanaratna and acarya by the Mit, (on Yaj. III. 24) 
and the V, Mayükha (p. 89). 

1025. When a man dies his wealth is the daya which several persons 
may inherit. In their case, it becomes their joint property. So their 
ownership, being joint, is denoted by the word *'riktha'. The joint owners 
become exclusive owners of definite parts of the daya by partition; thus 
partition is a source of ownership (in this case exclusive ownership of dis- 
tinct parts by several). But if there is a single heir then there can be no 
sathibhaga (partition) and so the source of his ownership is riktha and not 
samvibhaga. When there are several heirs riktha is on this view a source 
of joint ownership only, It must be said that on the hypothesis of Jimüta- 
vahana, riktha and samvibhaga rather coalesce with one another and cannot 
be distinguished so well as on the theory of the Mit. 

1026. Vide the Mit. (on Yaj. II. 114), V. P. pp. 419-422, V. Mayukha 
pp. 89-90, Par. M. III. pp. 482-483 for elaboration of this view. The S, V. 
p. 396 ff while accepting the view that svatva is laukika does not accept 
the reasoning of the Mit., particularly with regard to the Ahavaniya fire, . . 
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the Mimárhs& such as Prabhākara 107 (on Jaimini IV. 1. 2 ) and 








1027. The Mit. (on Yaj, II. 114) quotes a passage of Prabhakara on 
the lipsasutra and explains it. Jaimini’s sūtra (IV. 1. 2) is यस्मिन्पीतिः 
पुशषस्य तस्य लिप्साथलक्षणा:विभक्तत्वात्‌ु, In ti sūtra the word lipsă occurs. 
Therefore this is called lifsasvitra. The words अर्जन स्वत्वं नापादयतीति विम- 
R occur in the Dayabhaga also (II. 67 p. 49) and in Medhatithi on 
Manu VIII 417. These words are quoted in the Mit. as taken from Prabha- 
kara (called Guru) and so it follows that even Medhatithi quotes from 
Prabhükara. The earliest extant commentary of Sabara offers three expla- 
nations of this sūtra, which deals with the question of what is kratvartha 
and what is purusartha, The third explanation concerns itself with the 
rules about acquiring wealth (which is necessary for performing every 
sacrifice ) such as acceptance of gifts in the case of brahmanas. The ques- 
tion is whether these rules about the means of acquiring wealth are krat- 
vartha or purusartha, If they are the former (i. e., if they are meant to be 
directly connected with the sacrifice) then a sacrifice performed with wealth 
not acquired according to the rules of sastra will be defective or a nullity, 
But if the rules are purusartha (i. e. addressed to the sacrificer only or to 
his conscience and sense of dharma) then even if the sacrifice is performed 
with wealth not acquired in accordance with sastra there will be no defect 
in the sacrifice itself, only the acquirer will be at fault and may have to 

ea prayascitta, Says Sabara ; एवं वा वब्यार्जनसुदाहरणम्‌ i इह gord 
À श्रूयते । जाह्मणस्य पतिग्रहादिना राजन्यस्य जयादिना वदेयस्य कृष्यादिना (mw 
wed: कि क्रत्वर्थो दृव्यपरिग्रह उत पुरुषार्थ इति i 

The Mit. points out thatin the plausible view (pürvapaksa) and the 
established conclusion (siddhanta) it is assumed that acquisition of wealth by 
acceptance of gift is a matter known from worldly usage (lokasiddha). The 
comment of Prabhakara (called Guru) on this sütra is not yet available in print. 
The Sm. C. II. pp. 257-258, the Madanaratna, and V. P. p. 420 quote a passage 
from the Nayaviveka of Bhavanatha on the same subject and explain it, 
The agata says ‘ow चेतक्षयविवेके माभाकरमताम्बुजमरभाकरेण भवनाथेन | लोकसिद्ध 
वा अर्जनं जन्मादे | अत एवानिदुंप्रथमलोकधीविषयतया स्थिते निबन्धनार्था (०विषयतया 
ब्यवस्थितनिबन्धमार्था ?) रसृतिष्याकरणाबिस्सुतिवत्‌.? The passage as printed in 
V. P. p. 420 (अत एवानिन्द्यं पथमलोक धीविषयष्यवस्थितं तल्षिबन्धनार्था स्मृतिः) is cor- 
rupt and hardly makes any sense. The V. Mayukha simply refers to 
Bhavanàtha without quoting him. The f, ता. (folio:98) remarks 'मीमांसकेरप्युक्त 
प्रतिगरहाद्गियमानां पुरुषार्थत्वं तेन विना अजितव्ये पुरुषस्येच दोषः क्रतुसिद्धि भंवस्येव t. 
Vide H. of Dh. vol, II. pp. 129-130 for quotations from several smrtis laying 
down various means of livelihood. Manu X. 115 enumerates seven sources of 
wealth as sanctioned by sastra viz, finding (of treasure), daya (inheritance), 
purchase, conquest, lending for interest, work (agriculture and trade), 
acceptance of a gift from a worthy person and in X, 116 mentions ten 
means of maintaining oneself (in distress). The Mahabhasya (vol. I. p. 
483 ) on Pan. II. 3. 50 states that a thing becomes one's own in four ways 
viz. by purchase, by seizure, by begging or by exchange ' यदेतर्स्वं नाम 

अतुर्भिरेतत्मकारैभंवतति क्रमणादृपह रणाद्याज्ञाया बिनिमयादिति.? It must be remember- 
ed that the enumeration of the means of acquiring property in the dharma. 
dästra works is not exhaustive but-only illustrative, . - . -. M 
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Bhavanatha, author of the Nayaviveka, hold that ownership 
which springs from certain fixed sources only (such as purchase) 
is a matter of worldly usage or experience. Bhavanatha says: the 
sources of acquisition such as birth and purchase &c. are known 
from the world. The conception about the sources of ownership 
was not started for the first time by the astra, but such sources 
have been known» from times immemorial ( long before the 
smrtis). That is, the recognition of the sources of ownership 
is prior and astra only systematises them subsequently. There- 
fore the smrti of Gautama ( X. 39) only assigns their proper 
spheres to the several sources of ownership that are already 
well-known (viz. five are common to all, acceptance of gifts is 
peculiar to brahmazas and so on). In this regpect it is like the 
grammar of Panini. Panini does not create or lay down new 
words but he takes the words already current in the language 
and introduces a system about their formation. Similarly 
Gautama only voices a certain fixed system among the several 
sources of ownership. The Mit, and its followers say that 
Gautama simply repeats the several sources of ownership known 
in ordinary worldly life (as the V. Mayükha says ‘lokasiddha- 
karandnuvadakam )’, The Mit, Par. M. IIL p. 481, S. V. p. 402 
and others hold that riktha and samvibhaga in Gautama's sutra 
stand for apratibandha daya and sapratibandha daya respec- 
tively. % The Mit. meets the other arguments of its opponents 
by replying that in the first place that even ordinary popular 
usage does not recognise that the thief becomes the rightful 
owner by simply possessing the thing stolen and that in the 
case where a person says ‘this man has stolen my property’ 
there is doubt and dispute whether the man charged has got 
ownership by purchase or the like. 


The purpose of this discussion of the topic whether owner- 
ship is only known from sastra or is a secular matter is, accord- 
ing to the Mit., as follows:—Manu XI. 193 ( = Visnu Dh. S. 54. 
28) states that when brahmanas acquire wealth by reprehensi- 
ble actions (such as accepting a gift from an unworthy person 
or engaging in'the sale of articles which he should not sell) 


1028. The word riktha is often used in the sense of sapratibandha daya 
also as in Gaut, XII; 37 (rikthabhaja rnam pratikuryuh) and Yaj. II. 51 (riktha- 
grabs rnam dapyah), Baud. (riktham mrtayah kanyayah) q. by the Mit. on 
Yaj. 11. 146. Vide Bai Parson v. Bat Somlt 36 Bom. 424 at pp. 428-434 
for an exhaustive exposition of the basic principles underlying the two kinds 
of daya in the Mit, and the Vyavahara-mayikha), . 
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they are purified from the sin by abandoning that wealth, by 
repeating the sacred texts (like the Gayatri) and by austerities. 
If ownership springs from sastra alone, what is earned by a 
person in ways condemned by éàstra cannot become the pro- 
perty of that man and so his sons cannot divide what is not his 
property. But if ownership is deemed to be a secular matter 
(Jaukika) then even what is obtained by condemned means 
becomes the property of that man, his sons incur no blame 
(though the aequirer may have to perform penance) and can 
divide that wealth (which is dàya), since Manu X. 115 enume- 
rates diya among the seven approved sources of wealth. The 
Madanaratna does not approve of this. Its reason briefly is 
that Manu XI. 193 simply lays down a penance, but does not 
say that wealth so obtained does not become the acquirer's pro- 
perty, that it is on account of this that Manu does not prescribe 
any special fine or punishment for one who acquires wealth by 
means of a bad gift, as he prescribes for a thief and that what 
is acquired by theft does not become the property of the thief 
and his sons cannot divide it and would incur punishment if 
they do so, V. P. (pp. 423-424) refers to the views of the Mit, 
and the Madanaratna and approves of the views of the former. 


This discussion leads on to the next question, viz, whether 
ownership arises from partition or whether partition takes 
place of what already belongs to oneself (by birth). This 
subject has exercised the minds of writers on Dharmasástra 
from very ancient times. It should be noted that the difference 
of opinion relates only to the cage of sons, grandsons and great- 
grandsons. All writers are agreed that persons other than 
these have no rights by birth in the wealth of their relatives. 
Those who oppose the view that sons acquire right by birth 
argue as follows :— 


If sons have ownership by birth in ancestral property, then, 
on the birth of a son, the father cannot enter upon such reli 
gious duties as consecrating Vedic fires (which entail the 
expenditure of ancestral wealth ) without the consent of the son. 
This would be opposed to the Vedic injunction “a man, whose 
hair is yet dark and who has had a son, should consecrate the 
sacred Vedic fires”. Further, Smrti passages stating that a 
gift made by the father to one out of several sons as a favour 
(Nar, dayabhiga 6) or by the husband to his wife out of affec- 
tion is not liable to partition would be meaningless, since such 
gifts cannot be made without the consent of the sons ( on the 
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theory that sons acquire property by birth), Besides, there are 
smyti texts like those of Devala! which expressly negativo 
the gon's ownership during the father's lifetime. Manu IX. 104 
and Nar, (dayabhaga 2) enjoining that sons should divide 
wealth after the father goes to heaven (because the sons are 
not masters when the parents are alive, as Manu says) indicate 
that sons have no ownership by birth. Moreover svatva is 
apprehended only from $astras (like Gautama), which do not 
expressly enumerate birth as a source of ownership along with 
purchase and the like. Therefore the ownership of the son or sons 
arises on the cessation of the ownership of the previous owner 
(by his death or by his becoming patita or becoming an ascetic). 
When there is a single son, he inherits on the death of the 
father and there is no necessity of a partition, But when 
there are several sons, they jointly inherit paternal wealth and 
can become exclusive owners of separate parts of the paternal 
wealth by partition alone. As this last is the most usual case, 
it is said that svatva arises from partition (wbhügat svatvam )- 
If this doctrine that ownership arises by partition alone were 
literally interpreted, then an only son inheriting his father's 
property will have no ownership as urged by the Vyavahara- 
nirnaya, since there can be no partition in his cage 1%, 


The arguments advanced by those who hold that owner- 
ship in ancestral wealth arises by birth are 88 follows:— 


It has been established that ownership is a matter of ordi- 
nary worldly usage. It cannot be denied that it is quite well- 
known to all ordinary people that sons acquire ownership by 
birth. Besides there is the text of Gautama!?! "the &caryas 
hold that one acquires ownership by birth itself". Moreover 
there are numerous smrti passages like those of Yaj. II. 121, 


1029. पितर्युपरते gar विभजेयुथन faq: | अस्वाम्यं हि भवेदेषां निर्दोषि पितरि स्थिते u 
देवल q. by qanm I. 18, p. 13, दीपक्रालिका (on या. II. 114), बि. र. p 456, 
पशा. मा. III. p. 480 

1030. तथा विभागात्स्वल्वपक्षे एकपुश्नस्य मातापित्रोरूध्वे विभ 1गाभाषात्‌ र्घरघं-न स्यात्‌ 
तेम कुलमवेशादेव पितृपैक्षमहगव्येपि पुत्रस्य स्वाम्यमस्श्येव । cae. लि 9. 413, . 

1031. तथा ' उत्प्येवारथस्वामित्वे लमेतेत्याच्चार्याः ? इति गोतमवष्वनाषुच्च । मिता. on 
या, II. 114. This is variously read by the digests and commentaries. The 
Madanaratna, Sm, C..II, p. 258 and Dayatattva p. 162 read sayari 
स्वामिस्वाल्लभेतेत्याचाया। . The sq. 8. p. 89. reads omea gears , while स. वि. 
reads ' उत्पर्येवायं स्वामित्वं wwe कत्याचचार्याः ' (p. 402). Both Sm. C. and 
S. V. explain ‘ उत्पर्येव agua शरीरोत्पर्येवेत्यर्थ। ?, while the झुबोधिनी and the 
चालम्भद्ठी on the मिताक्षरा explain उत्परयैद as 


10 
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Br. ( S. B. E. 33 p. 370 verse 3), Kat, (839), Vyasa and Visnu 
Dh, 1032 S, XVII. 2 which expressly state that in the paternal 
grandfather's wealth, the father and the son have equal 
ownership (and so the right of the son must be by birth). 
Those who uphold the son's ownership by birth repel the 
arguments advanced in favour of the opposite theory as 
follows :—The Vedic text enjoining consecration of Vedic 
fires at a certain age indicates that the father has the power to 
spend for religious rites from ancestral wealth even after the 
birth of a son. Similarly as head of the family and its manager, 
the father has independent authority to spend ancestral wealth 
( except immovable property ) for indispensable acts of religious 
duty expressly enjoined by Vedic and Smrti texts and for 
making gifts of affection, for maintenance of the family and 
for ridding the family of distress. Further the father or the 
manager of the family can dispose of even immovable property 
by mortgage or sale in a season of distress or for the benefit of 
the family and for necessary religious purposes (such as 
éraddhas 8 eto. ) 


Ownership has to be distinguished from possession and 
custody, Further ownership is of various kinds, such as 
corporeal and incorporeal, sole ownership and joint ownership. 
ownership as trustee and beneficial ownership, vested and 
contingent. Even Western writers on Jurisprudence like 
Austin, Pollock and Salmond, find it difficult to define the exact 
meaning of ownership. Austin (Lecture XLVII) defines 


1032. spe पितामहोपात्ते स्थावरे जड़मे तथा । सममंशित्वमारूयात पितुः पुत्रस्य 
Sis हि ॥ बृह. q. by दायभाग 11. 50 p. 46, अपरार्क p. 728, व्यव. नि, p. 410, $q- 
कालिका, स। वि. p. 374, वि, र. p. 461, व्य. म. p.98. This is ascribed to व्यास 
by स्वृतिच. II. ए. 279. पेतामहं समानं स्यात्‌ पितुः पुत्रस्य चोभयोः । स्वयं चोपाजिते 
fürs न पुत्र: रवाम्यमर्हति ॥ कात्या. १. by अपरार्क p. 725, व्यव. नि. p. 410, स्सुतिख- 
IL p. 279; क्रमागते यृहक्षेत्रे पितुपृत्राः समांशिनः । Wa न विभागार्हाः am: पितुर- 
frega: n व्यास q. by अपरार्क p. 728, sqa. नि. p. 410, स. वि. p, 475 (reads 
पुत्रपोत्राः समांशिनः), वि. र. p. 461; प्रेतामहे स्वर्थे पितुपुत्र योः ged स्वामित्वम्‌ | fg- 
घर्मचूत्र 17. 2. 

1033. mema पैतुके पेतामहे च qe जन्मनैव स्वत्वम्‌ , तथापि पितुरावश्यकेषु धर्मकृत्येषु 
वाचनिकेषु प्रसावदानकुदुम्बभरणापद्विमोक्षादिषु च स्थावरव्यतिरि क्तवव्यविनियोगे - श्वात- 
सूयमिति स्थितम्‌ | स्थावरे तु स्वाजिते पित्रादिपासे च पुत्राविपारतस्छ यमेष । ... ommum: i 
एकोपि स्थावरे कुर्याद्वानाधमनविक्रयम्‌ | आपत्काले कुटुम्बार्थे quid wish ॥ इति। 
मित्ता. on या. II, 114. This is the basic passage of the Mit. on which 
innumerable decisions have been given in the law reports, one of the . 
latest and most authoritative being Brij Narain v. Mangia Prasad L. R, 
51]. A. 129 quoted on p. 448 above, oon "e Pe 
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property or dominion as the right to use or deal with some 
given subject in a manner or to an extent, which though not 
unlimited, is indefinite. Pollock defines ownership as the 
entirety of the powers of use and disposal allowed by law, But 
the idea of ownership does not require, according to Sanskrit 
works on Dharmasiastra, that the owner should always be able 
to do with his property as he pleases. On the contrary the 
Sastras lay down restrictions on the owner, enjoining upon him 
not to make gifts to the detriment of his family (vide Yaj, II. 175 
“svam kutumbüvirodhena deyam’’ and the verse of the Smrti- 
sangraha "na ca svamucyale" quoted in note 963 above), 
Therefore property does not comprise only what one can dispose 
of at one’s gweet. will, but what is capable (in appropriate 
circumstances only ) of being disposed of as 0161९ likes, A 
person may be prevented from dealing with his property as he 
likes by the king or by the rules of $astra, by public opinion, 
by his own inclinations and by the pressure of those around 
him. But what he owns is theoretically capable of being dis- 
posed off by him as he likes, The Madanaratna puts forth the 
illustration that seeds kept dry in a granary do not sprout, 
yet they have the capacity of sprouting and so are as well 
denominated seeds as others that sprout. There are various 
grades of the limitations on property, such as the father’s 
power, the widow’s power and so on, What a person earns should 
belong to him, should be his property. But there are passages 
like Manu VIII. 416 and Nar. ( abhyupetyaéusriisa, verse 41) 
that state!935 “three are declared to be without wealth viz. the 
wife, the son and the slave; whatever they earn is for him to 
whom they (wife, son and slave) belong”. It has been stated 





1034. नच्च यथेष्टविनियोज्यत्व र्वत्वामिति वयं अमः किं ताहि यर्थष्टावीनयांगियारेयत्वम्‌। 


wew शास्त्र कुदुम्बभरणादिविनियोगनियमनेन विनियोगान्तरविषयताभलभमानस्याप्यजि- 
तत्वपयुक्तमस्त्येव | यथा कुतश्बिद्धेतोरब्ःकुरोत्पादनमकुर्वतोपि कुञ्ूलादिस्थितस्य stared बीज- 
रबमयुक्तमञ्कुरारेपादून योग्यत्वम्‌ | उक्त च नयाविषेके । तच्च तस्य agë qum | age 
यथेष्टाबिनियोगार्हम्‌ । भट्टुमतानुसारोणि तन्प्ररत्नेपि | यथेष्टविनियोज्यत्वं हि स्वत्वं केवल- 
क्रत्वर्थरवेऽन्यत्राविनि योगाद्यथेष्टविनियोञ्यत्वाभाव (विनियोज्यत्वाभावात्स्वत्वाभाव ?) इति | 
विनियोज्यमत्र विनियौगारह ' अहे कृस्तु खश्चेति' पाणिनिस्मरणात्‌। मदृनरत्न. ' अहे कृत्य 
gaa’ is पाणिनि III, 3. 169. The passage यथेष्टविनि ... त्वाभाव इति occurs in 
the तन्त्ररर्न ( सरस्वतीभवन series) part 1 p. 19, Vide ब्य, प, p. 416 for a similar 
. statement and p. 422 for the illustration of seed in the granary, 


1035. भार्या पुत्रश्च वासश्च चय एवाधनाः AN यत्ते समधिगच्छन्ति यस्य ते तस्य 
wq ag VIII. 416; उद्योगपर्ष 33. 64 reads त्रय एवाधना राजम्‌ भार्या दासस्तथा 
छतः | यत्ते &०., नारद (अभ्यु. 41) is अधनाखय एवोक्ता भार्या दासस्तथा ga: | यत्ते &०. 


556 History of Dharmaáüstra [ Vol. 


by such an ancient writer as Sabara-gvamin 1% that this passage 
does not deny the ownership of the wife or son in what she or 
he earns, but is only intended to lay down that the wife or son 
cannot independently ( without the consent of the husband or 
father) dispose of what she or he earns. This view of the text 
of Manu is accepted by the Dayabhiga as well as by the Mitak- 
garā School. The latter holds on the analogy of the interpreta- 
tion of Manu VIII. 416 that the texts of Devala, Nàr. and Manu 
IX. 104 which apparently deny ownership ( sva@mya )!9" to the 
801 during the father's lifetime over property in the hands of 
the father are to be interpreted only as denying the son's power 
of independent dealing with such property during the father's 
lifetime or as referring to the self-acquisitions of the father. 
On the other hand the Dáyabhaga and the Dayatattva try to 
explain away such passages as those of Yaj. II. 121, Visnu and 
others (quoted above) that speak of the son's ownership by 
birth. The Dayabhaga offers two explanations of Yaj. II. 121. 1038 
The first explanation offered by it and taken from Udyota is :— 
If A has two sons B and C of whom C dies first, leaving a son D 
and then A dies, then Yàj. says that both B (son of A) and D 
( grandson of A ) will be equally entitled to the wealth left by A 
and not B alone, though he is nearer to A than D, because 
both B and D offer pindas of the same efficacy to A in the 
parvana-sraddha and so there should be no difference between 
the two. The words “ sadrsam svamyam " refer to this equality 
of the son and grandson. The 2nd explanation is that of 


1036 On जै. VI. 1. 12 sree says qd स्मरति भार्या वासश्च पुत्रश्च निर्धनाः सर्व 
एव ते वत्ते ... तद्धनमिति । ?. Then on ज्ञ, VI. 1, 14 he remarks * qspeqa भार्यादृयो 
निर्धना इति । स्मर्यमाणमपि निर्षनत्वमन्याय्यमेव श्वुतिविरोधात्‌ । तस्मावृस्वातन्यमनेन 
मकारेणोच्यते संव्यवहारप्रसिद्ध्चर्थम्‌। ?. 

1037, यत्तु aeta पितर्युपरते ... स्थिते इति अत्रास्वाम्यवचनमस्वातम््यप्रतिपाद्‌- 
MAAR मः्लष्यम्‌। cafe. Il. 256; vide also अपरार्क p. 718, sqq. नि. p. 412, 
चरा. मा. JII. p. 480 for similar remarks, ‘gee: पितर्युपरते ... हति तत्पित्रजित 
स्वातन्त्र्यानिषेधार्थं न tarak ? वि. ता. folio 96. 

1038. «wr याज्ञवल्क्यवचर्न ` भूर्या पितामहोपात्ता ... चोभयोः ? इति तस्य निरवद्य. 
विद्योद्योतेम थो तितर्तस्वतोऽयमर्थः । यत्र हु योआंजोजीवत्पितुक योरमासभागयोरेकः gagara 
विनष्ठोऽन्यो जीवापि अनन्तरं पिता सुतः तत्र पुत्र एव तद्धनं मामोठु अतिसँनिकषात्‌ तदर्थं eue 
Sena ewan यथा पेतामहधने पितुः स्वाम्यं तथैव तरिमम्सृते तरपुजराणामप्रि म ततर 
सक्षिकर्षविमरकर्वाभ्यां कोपि विशेषः पार्वणविधिमा ।पेण्डवामेन द्वयोरपि तडुपकारकत्वाविहो- 
वादिर्यभिमायः | दायभाग II. 9, p. 29. Here the Dayabhaga appears to refer 
to a very learned predecessor called Udyota, who is styled निरषंधविद्य (of 
unblemished learning). From the ब्यञ्जहारनिर्णय (pp. 78, 455) it appears that 
उद्योतल was an ancient author on vyavahara spoken of in the same breath 
with धारेश्वर and असहाय. 
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Dharesvara viz. that when the father desires to make a parti- 
tion, hé may distribute his self-acquired property as he likes 
among his sons, but as to the property he got from his own 
father (i, e. the grandfather of his sons) he has the same 
ownership that sons have and he cannot make an unequal 
division at his sweet will. The Dáyabhaga!0? rejects the view 
that Yàj II. 121 enables the son to demand partition of the 
grand-father's property from the father even against the will 
of the latter or that father and son have equal shares in the 
grandfather's property. The same remarks apply to the texts 
of Visnu and others viz. that in the grandfather's property 
father and son are equally owners and that the words “ tulyam 
svàmyam " or “ samamamsitvam " do not mean that father and 
son take the same share therein. 


From the above discussion it will be clear that the two 
schools of the Dàyabhàga and of the Mitaksara were not started 
by them for the first time, but each had respectable antiquity 
behind it. Smrtis like those of Manu, Narada and Devala and 
eminent authors like Udyota and Dharesvara had put forward 
the doctrine of uparama-svatvavada, while the Smrtis of Yàj, 
Visnu, Br. espoused the doctrine of janmasvatvavada.  Visvarüpa 
who commented on Yàj (in the first half of the 9th century ) 
holds that ownership arises by birth!99, The Mitaksara further 
supports that theory by citing a sutra of Gautama ( utpattyaiva 
etc.) which is not found in the extant Gautama-dharma-sütra. 
This sütra does not occur in Apararka and several other works 
and is stated by Srikrsna Tarkalankara (on Dayabhaga I. 21 
p. 14) to be not authoritative (amid). These facts emboldened 
Dr. Jolly to go so far as to make the facile suggestion that it 
was fabricated by Vijfianesvara or his predecessors ( Tagore 
Law Lectures p. 110). We have seen that so early a writer as 
Visvaripa was excited over the question whether ownership 
arises on partition or by birth. The learned Doctor has failed 
to note that the ancient commentator Medhatithi ( about 900 
A, D.) favoured the view of ownership by birth and quotes 
(without name) the sūtra in a slightly different form (on Manu 


1039. अतः पितापुत्रयोः पेतामह घने afe mesi स्वाम्यमिति वच्चनं पुत्राणां वा 
विभागस्वातम््यार्थमिति मतद्ववमपि हेयम्‌ । दायभाग 11, 18 p, 31, 


` 1040, या त्वदिच्छया विभामरसूति। सा स्वयसुप्रात्ततृष्यवतो अष्टव्या। अतः wa सति 
विभाग इति सिद्धम्‌ । विश्वरूप on ‘gat पितामहोपात्ता ? (या. IT, 124) 
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IX. 156),1% So it was not necessary for Vijfianesvara to fabri- 
cate a sūtra nor for an; one else, for even in the absence of 
Gautama's gütra the texts of Yàj. and others were quite capable 
of the interpretation put on them by the Mitaksarà. It has to 
be noted that the Dàyabhága!?? does admit that in some (texts?) 
ownership is stated to arise by birth itself (kvacit janmanaiveti ) 
and it explains that the words are not to betaken literally, 
but that birth is said to be the source in an indirect way, as 
the relation of father and son is based upon birth and on the 
death of the father the son's ownership arises (therefore though 
ownership direetly arises on death, birth may be said to be the 
source of it as the son is the first heir because of his being born 
as à gon to the father). The Dayatattva does not say that the 
sūtra of Gautama is not authoritative, but explains it away on 
lines similar to those of the Dayabhaga. It may be stated 
here briefly that the Dayabhaga differs from the Mitaksara 
in four main points:—(1) The Dayabhaga denies the theory 
that property is by birth, while the Mit, accepts it; (2) the 
Dàyabhaga lays down that the right to inherit and the order 
of heirs is determined by the principle of religious efficacy, 
while the Mit. &chool holds that blood relationship is the gover- 
ning factor in this matter; (3) the Dayabhaga holds that 
members of a joint family (such as brothers or cousins) hold 
their shares in quasi-severalty and can dispose of them even 
when there is no partition by metes and bounds; (4) the Daya- 
bhaga holds that even in an undivided family the widow succeeds 





1041. On mg IX. 209 मेधातिथि says ‘weed पितामह धनर्येशाते । तथा चोक्तं भूर्या 
'ोभयोरिति । ... सवे पितामह धनभाजः स्वत्वपूर्यकस्वाह्ठि भागस्य; on ag IX, 156 he 
says तथाप्युक्तं सबर्णापुत्रोऽन्यायश्रृत्तो न छमेतैकेषामिति | तदेतद्सत्‌ | जतेरत्यस्तमान्य- 
त्वात्‌ TATA वाथस्वाम्यमिः्याचार्या इति i 


1042. कच्चिज्जन्मेवेति (RAR 1) च जन्मनिबन्धनत्वात्‌ पितापुत्रसम्धन्धस्य पितु- 
भरणस्य प्य स्वत्वकारणत्बात्‌ परम्परया वणनम्‌ । दायभाग I 20 p. 13. aega and some 
‘of the commentators of the Dayabbaga refer these words to the sutra of 
Gautama which they read as ' उत्पक्येबार्थ स्वामित्वाह्लमेतेत्या चार्या: !. यत्तु मिताक्षरायां 
' उत्पश्येवार्थ स्वामिस्वाल भेतेस्या चार्या: ? हृति गौतमबचन॑ dq पितुस्वरो परमेऽक्ग जत्वहतुत्व- 
भोत्पत्तिमात्रसम्बन्धेन।स्यसम्बस्धाधिकेन जनकधने पुत्राणां स्वामिस्वाद्धन पुत्री लमेत aeq- 
सम्बन्धीत्याचचार्या मन्यन्ते i वायतस्य p. 162, This is quoted almost in the same 
words by the ty, प्र p. 414 and on p. 418 the tq. प. appears to hold that the 
explanation of the दायभाग quoted above relates to the sutra of Gautama, 
अतश्च उत्पश्येवार्थर्शामित्वमिति mance यज्जीसूतवाहनरघुनन्दुसाग्यां पारम्परिको- 
व्याख्यानं wd तदृपि व्यर्थमेव । ष्यः प. p. 418; vide ष्य. प्र, p. 426 
for an elaborate refutation of the Dayabhaga passage (quoted above) and 
other passages that follow, 
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to her husband's share on his death without male issue, while 
the Mit. school holds that she does not do 80, 


Various attempts have been made to explain why in Bengal 
alone the laws of succession and inheritance should diverge 
materially from the laws prevailing in the rest of India, In 
two learned papers 'on the origin and development of the 
Bengal school of Hindu Law’ contributed to the Law Quarterly 
Review (vol. XXI for 1905 pp. 380-392 and vol. XXII for 1906 
pp. 50-63) Mr. Justice Saradacharan Mitra tries at some length 
to advance a theory of his own: ‘The commercial spirit of the 
newly formed nation in the eastern corner of the Indian 
peninsula with its deltaic character and nearness to the sea, 
the new ideas which other nations trading with it were bringing 
in every day, the necessary admixture of races in some parts 
of the country, the religion of Buddha which for centuries was 
here the religion of the sovereign as well as of the people and the 
influence of the Buddhistic tantras combined to bring about a 
law of property dissimilar in material respects from the rules 
propounded by Brahmanical sages of old and explained and 
commented upon in the Mitaksar& and the books based on the 
same', His idea is that, as Buddhism profoundly affected the 
position of women and as tantras like the Mahanirvana sub- 
scribed to the exaltation of the feminine element in nature, 
the ancient law of property, particularly in relation to women, 
came to be affected and conceptions of individual ownership, 
of freedom from restrictions on alienation and of the rights 
of females 87086 in Bengal which were incorporated by Jimüta- 
vahana in his Dayabhaga. With the greatest respect to the 
learned writer, it must be said that the grounds he urges are 
far from convincing. A thorough examination of his thesis 
cannot be undertaken here for want of space, But a few 
remarks must be made. As regards maritime activity the West 
coast of India was far more in touch with seafaring and com- 
merce with the West than even Bengal, as the mention of the 
ports of Barugaza (Broach) and Kalliéné (modern Kalyan) 
by Greek writers, the finding of hoards of Roman coins and the 
existence of Syrians on the West Coast clearly establish. Bud- 
dhism had spread to central and western India as early (if not 
earlier than) the period when it could have spread to Eastern 
Bengal and Assam. Sanchi, Bhilsa, Bharhut, the Nasik and 
Karla caves bear eloquent testimony to the influence of Bud- 
dhism'in central and western India for centuries before and 
after the Christian era. Besides as Mr. Justice Mitra himself 
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admits 'Buddhism had not its own law of property' (Law 

Quarterly Review vol. XXI p. 388). Buddhist countries like 
Burma themselves borrowed their laws of succession and inheri- 
tance from the Manusmrti. Vijüánesvara is far more liberal to 
women than Jimütavühana, who does not allow any woman to 
succeed as heir unless she is expressly mentioned as an heir in 
the smrti texts, The Mah&nirvana-tantra treats a sister and 
stepmother as near heirs and allows even a paternal uncle’s 
widow and son’s daugther to succeed; but under the Dayabhaga 
these are not at all heirs. One branch of the Mitaéksara school 

viz. that of the V. Mayükha in Western India is far more liberal 
about the claims of women than any school The Marumak- 
katayam and Aliyasantan law in force in some districts of 
South India and among certain communities like the Nambudri 
brahmanas and Nairs go to the other extreme in their regard for 
women but no one has so far traced that law to Buddhist or 
Tantric influence. The peculiarity of the Dayabhaga, viz. the 
principle of religious efficacy is far more remote from rules 
of affinity given in the Mahanirvàna-tantra than the principle 
of consanguinity espoused by the Mitaksara school. Mr. Justice 
Mitra is wrong in his estimate of the age of Jimitavahana. 
As stated above ( on p. 557 ) Jimütav&hana relies on authors like 
Udyota and the smrtis of Devala and others, It is best to admit 
that no satisfactory explanation can be given of the peculiar 
doctrines of the Dayabhaga. They have an indigenous and 
independent origin and growth. 


Vibhdga (partition) is defined by the Mit. 1५३ as the allot- 
ment to individuals of definite portions of aggregates of wealth 
over which many persons have joint ownership. The Dayabhiga 
found several faults with this definition, the principal criticism 
being that it is cumbrous and farfetched to assume that the 
(joint) ownership of several (sons and the like) is first pro- 
duced in the entire wealth of the father and then to hold that 
this joint ownership is subsequently destroyed. Its own defini- 
tion is: “ Vibh@ga means the indication of the ownership (of 
one out of many ) by the casting of a ball or pebble ( on a defi- 
nite part of the land or cash), which (ownership) arises with 











1043. विभागों नाम अष्यसझुवायविषयाणामनेकरवास्यानां तदे कवेशेदु tears | 
मिता. on या. 11. 114, ध्यवहारसार p. 212; अपरार्क p. 729 isalmost ४06 same; 


TERAN TT इहिरण्भातादुत्पक्षरय स्वत्वरच विनिगमनामरमाणरभात्रेन. वेसेदिकण्यबहा- 
रालहृतिया अग्यवरिथतस्य सुडिकापातादिमा व्यञ्जनं विभागः । विशेषेण भजन स्वत्वज्ञापलं या 
विभाग: | दाय भाग 1. 8-9, p. 8. 
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reference to a portion only (of the heritage of land and cash ), 
but which is indefinite because it is not possible (for one 
man) to deal specifically with a particular portion (of the 
heritage) since there is nothing to show for certain what 
portion belongs to whom”, The Dayabhaga denies that owner- 
ship jointly arises in all co-sharers (before partition) over 
every portion of the heritage and states that it arises in portions 
of it but there is no certain indication to show which part be- 
longs to whom and that the portion of each 18 made definite and 
ascertained by partition effected by casting a ball or pebble 
on a portion (saying ‘this is A's exclusive portion’ etc. ). 
The Dayatattva?™ ( p. 163 ) criticizes this definition, If before 
partition each of the co-heirs has ownership in part only of the 
entire heritage, what assurance is there that the allotment of a 
part to one co-heir by means of casting a ball will be as to the 
same portion over which his ownership arose before the parti- 
tion? The Dayatattva, though differing 1%5 from the Mit. as to the 
doctrine of ownership by birth, agrees with it as to the definition 
of vibhaga. The differing definitions of vibhaga given by the 
Mit. and the Dayabhaga lead to different results. Under the 
Mit. when there is a joint family of father and sons or grand- 
song, all these are coparceners and the ownership of the 
coparcenary property is in the whole body of coparceners i. e. 
there is unity of ownership while the family remains joint, no 
coparcener can say that he is owner of a definite share, one 
fourth or one fifth etc, A coparcener's interest is fluctuating, 
is capable of being enlarged by deaths and is liable to be 
diminished by births. It is only on partition that a coparcener 
becomes entitled to a definite share. On the other hand accord- 
ing to the Dayabhaga there is no ownership by birth, the sons 
on the father’s death constitute a coparcenary but the owner- 
ship of the family property is not in all the sons as a body. 
Every son takes a defined share, the moment the ownership of 
the father ceases (owing to death eto.) The share so taken 
does not fluctuate with births and deaths. The sons are 
coparceners in the sense that their possession of the property 





1044. ww विभागस्तु सम्थन्ध्यन्तरसद्भावेन भूदिरण्य(वादुतपक्षरय... छएविकापातादिनां 
अद्वकरयेदूमिति विशेषेण wert स्वत्वज्ञापनमिति वदन्ति तल समीचीनम्‌ icm अश्य स्वत्वं 
wae झुटिकापात इति कर्थ वष्चमाभावालिश्वेतव्य: | areata p. 163 

045. wegeeg पूर्चस्वामिस्वत्वोपरने सम्बन्धापिशेषात्‌ सम्बन्धिनां सर्वधनप्रढतस्वत्वस्प 
शुडिकाएतादिना प्रादोशिकस्व॒त्वव्यवस्थापनं विभागः । एवं कुत्स्तघनगतस्वत्वोत्पादृदिना< 
हावापे REAR l दायतस्व p. 163 

" 
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inherited from the father is joint i. e. there is unity of possession, 
though there is no unity of ownership. 


According to the Mitiksars sons take by birth an interest 
in ancestral estate. Suppose A is sole owner of an ancestral 
estate and has no issue. In that case there is no coparcenary. 
But the moment a son is born to him, a coparcenary is started. 
That is, under the Mit&ksarà the birth of a son starts a 
coparcenary. Under the Dayabhaga there is no coparcenary 
between father and sons as the latter acquire no rights by birth 
even in ancestral property but it may subsist between brothers 
or uncles and nephews. Under the Dayabhaga, the death of a 
man may start a coparcenary among his sons ( who will be 
brothers ), 


Partition has two senses, (1) division by metes and bounds 
and (2) separation or severance in interest, Under the Mitaksara 
it is possible to have partition in both these senses, The 
members of a coparcenary may define, at a particular moment, 
the shares that each would be entitled to; but the actual 
division of property by metes and bounds may be postponed 
to a future date and in the intervening period they may enjoy 
the property in common as before, This is clearly brought out 
by the Vyavahàramayükha!^6 when it says “ even in the 
absence of joint (family) property severance (of interest ) takes 
place also by a mere declaration in the form ‘I am separate 
from thee’; for severance is merely a particular mode (or state) 
of the mind and this declaration merely manifests that (state 
or mode of the mind)", The S, V, (p. 347) has a similar 
passage. It is here stated that an unequivocal declaration of 
intention-to separate effects the severance of a member from the 
joint family and that it is not absolutely necessary that there 
should be any joint property or that the property be divided by 
metes and bounds. This last follows as a matter of course when 
there is a severance of interest. This proposition has been accept- 
ed by the Privy Council? and this passage of the Vyavahara- 


1046. द्रष्यसामाश्याभाषपि त्वत्तोष्टं विभक्त इति व्यवस्थामात्रेणापि भवत्येव विभागः। 
दुद्जिविशेषमात्रमेव हि विभागः । तस्पेवाभिम्याजिकेयं व्यवस्था । ष्य. म. p. 94; अनेन ज्ञायते 
परिभाषां बिना सङ्कुल्पमाब्रेणापि विभागसिद्चिः । स. वि. p. 347. 

1047. Vide Pandit Suraf Narain v. Iqbal Narain 40 I. A. p. 40 
(3215 Bom, L, R. 456) for this proposition and Soundararajan v. Aruna- 
chalam 39 Mad, 159 (F, B.) at pp. 174-175, 185 and Girfabai v. Sadashiv 
43 I. A. 151 at p, 160 (=18 Bom. L, R, 621) for citation of the above passage 
of the V, Mayükha, 
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mayükha has been quoted in several cases. What constitutes 
an unequivocal declaration of intention to separate has as usual 
given rise toa good deal of case law which has to be passed 
over here, Under the Dayabhaga heirs succeed on the death of 
the previous owner in certain definite shares and therefore parti- 
tion has ordinarily only the first sense viz. assigning to the 
coparceners specific portions of the property inherited. Another 
way of separating a member! ig also mentioned by Manu IX. 
207 and Yàj. II. 116, viz. that when a member of the family is 
able to fare for himself and does not desire to have a share in 
the family property, he should be separated by giving him some 
trifle (as a token). The Mit. adds that the trifle is given asa 
piece of evidence to prevent his sons claiming a share later on, 


The principal matters to be discussed under Däyabhāga or 
Düyavibhága are, as stated by the Sangraha and the Mit., four, 
viz. the time of partition, the property liable to partition, the 
mode of partition and the persons entitled to partition 192, 


Time for partition. The evolution of the son's right to 
demand a partition has been a process of ages. Jt would not be 
out of place to say a few words on this topic here. In most 
primitive societies where the patriarchal family system prevail- 
ed, the father had absolute power over the son, it was the son's 
duty to obey the father, alienation of family property was not 
allowed, the father had power over the acquisitions of all 
persons including the son and women were incompetent to hold 
property. Faint traces of these can be detected in the Vedic 
literature, The legend of Sunahsepa narrated in the Ait. Br, 
( 33. 1 ff), where we are told that Ajigarta sold his son for being 
offered as a victim to Varuna, that Visvamitra adopted Sunah&epa 
as his son, though he had already a hundred and one sons, and that 
he cursed and disinherited his fifty sons for their disobedience to 


1048, शक्तरयानीहमानस्य faifarquen gua क्रिया। था. 11. 116 on which the 
मित्ता. says ‘ तरपुञ्रादीनां qravsrgart मा aaa; ष्य. प्र. p. 449 notes that प्रकाश 
explained या. II. 116 and ag. IX. 207 differently (taking अनीहमानस्य as 
meaning ' who doeg.not work though able to do so’) * ्रकाहाकारस्तु यो भागिषु 
ward ष्यापृतेषु प्रमावालस्याविना sw न व्याप्रियत साहाय्यं न कुर्यात्‌ स्वकर्मणा स्वग्यापारेण 
शक्तः साहाय्यकर्मणि क्षमोपि सन स andaa स्वष्य।पारजनिताद्धनाङ्‌ बहिः कायः 
किञ्चिदुपजीवनं wer मूलधनमात्रभागीकरणीय इति।?. अपरार्क p.719 gives both 
these meanings, : 

1049, यस्मिनकाले यया wera, यैरेव क्रियतेपि च। याहृशरय Ww grata यथाशा 
TERT | संग्रह qir स्तुति. 11, 9, 255, स. वि, 0, 349 ; हृद्मिह निरूपणीयम्‌। कारिम- 
न्काले कस्य कथं केश्व विभागः कतंदय qi | मिता. on या. IT, 114. 
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his order, indicates that in the days of the Ait, Br. it was believed 
that in hoary ages long before it, the father’s power over his sons 
was absolute. But & caution is necessary. It is possible to 
over-emphasize the legend of Sunahsepa ; it has to be remember- 
ed that it is a mere legend and that the Ait, Br. itself shows 
that the conduct of Ajigarta was condemned as most unworthy 
of a decent man even according to the legend, 15० In modern 
times there are rare instances where parents insure their 
children and then poison them or maim them for earning the 
insurance money. But no one says that this is usual or that 
modern law allows it. In Rg. L 117. 17 it is stated that the eyes 
of Rjrasva were put out by his father because the former gave 
a hundred rams to a she-wolf. This is a solitary instance and 
it is probable that the verse has some esoteric meaning or 
refers to some terrestrial or celestial phenomenon. In the 
Kathaka Samhita XI. 4 it is said “the father rules over the 
son” (pita putrasyese), But it must be said that ideas about 
the father’s absolute power over the sons lingered on in historic 
times. The Nir. (in III 4) puts forward the argument of some 
predecessors that daughters did not succeed to the father’s 
wealth because women could be donated, sold or abandoned and 
not men, while others said that males also were liable to the 
same treatment as evidenced by the story of Sunahéepa. 1051 
Vasistha (XV. 2) states that 052 father and mother have power 
to make a gift or sale of the son or to abandon him. We saw 
above (n 1035 ) that Manu stated that a son’s earnings belonged 
to his father. The Ap. Dh. S. (IL. 6, 13. 10-11) emphatically 
says that the right to give away or sell one’s child is not 
recognized and that the word “ sale " used in connection with a 
bride is used only metaphorically. About the word “sale” in 
relation to marriage vide H. of Dh. vol. IL pp. 503-506, 


On the other hand even in the Rg. we find that sons divided 
the father’s property during his lifetime when the father grew 
old, "O Agni! men worship you in many places in various 
ways; they take (from you) wealth as from an aged father" 





1050. स Gere छुनःशेपो यः सक्ृत्पापकं कुर्यातकुयोदेनस्तनो5परम । नापागाः 
झौद्राम्म्याय/वृसन्धेयं स्वया कृतानेति । ऐ. बा. 33. 5. | 

1051. wot दानविक्रयातिसर्गा विद्यन्ते न पुंसः । पुंसापत्यिके शौनःशेपे वृशेनात्‌ 
fem ILL. 4 

1052. wea ( पुरुषस्य ) परद्ामविक्रयत्यागेषु मातापितरो प्रभवतः | ae 15. 2; दाण 
क्रयरर्मश्वापत्यस्य न विद्यते। आप. थ. q, IL 6, 13, 10. 


nj Division in father’s lifetime 565 


( Rg. I. 70.5 ), 1०७ In the Ait, Br. (22. 9) the story of Nabhane. 
distha 1054, the youngest son of Manu, shows that the elder 
brothers divided all the father’s property among themselves, 
and excluded Nabhanedistha during the father's lifetime appa- 
rently without any protest from him or in spite of it. In the 
Tai. S. IIL 1. 9. 4-5 105 the version of the same story is different, 
since it is there said that Manu himself divided his wealth 
among his gons and did not give any share of the paternal 
wealth to Nabhanedistha who was away at a teacher's house as 
a vedic student, In the Gopatha Brahmana (IV. 17) it is said 
“therefore in their childhood sons subsist on their father, while 
in his advancing years the father subsists on the son", In the 
886, 1056 Br. (S, B. E. vol. 44, p. 157) we read “whence in early 
life the sons subsist on the father...whence in later life, the 
father subsists on his sons", In the Kausitaki Br. Upanisad 
(II. 15) after describing the symbolical handing over to the 
son of all his physical and mental powers by a father who is 
expecting death it is said that if after this rite the father 
recovers he has either to remain under the son's dominion or go 
out as a wanderer (a sannyüsin). 07 From some of the above 
passages, it appears that in rare cases sons divided paternal 
wealth even during the lifetime of the father and against his 
will The remark of Dr. Jolly that “ it may be unhesitatingly 
set down as a fact that in the earliest period of Indian Law, 
partition of property was an entirely unknown proceeding" 
(Tagore Law Lectures p.90) goes too far and is not fully 
warranted by Vedic texts. Just as the Tai. S. (III. 1. 9. 4) 1658 
narrates that Manu distributed his wealth among his sons, it 
also speaks of the eldest son being established with ancestral 





1053. वि त्वा नरः quar सपर्यम्पितुर्न जिब्नेवि वेदो भरम्त। R L 70.5 
1054. नाभानेदिष्टं शंसति नाभानेदिष्ठं वे मानवं नह्मखर्यं eared आतरो, मिरभजन्सो$- 
afta किं मह्यमभाक्तेत्येतमेव निष्ठावमववदितारमित्य ्रव॑स्तस्माद्जाण्येलाह पितरं aur 

निष्ठावोऽववावृतेत्येवाष्यक्षते स पितरमेत्या्वीरतां बाव मह्यं तताभाक्षुरिति तं पिताअवीन्मा पुत्रक 
mque ác । ऐ. जा. 22. 9 (V. 14) 

1055, मक्तः पुजेश्वी दायं व्यभजत्स नाभानेदिष्ठं जह्म चर्य seed निरभजत्‌ सो्रवीत्कथा 
मा निरभागिति न स्वा निरभाक्षमित्यगवीत्‌ | ते. सं. 711. 1. 9. 4. . .- - 

1056. सस्मात्पूर्षवयसे पुत्राः पितरसुपजीवन्ति । ...तस्मादुत्तरवयसे पु ्रार्पितोपजीवाते i 
झतपथ XII, 2.3.4, ` 

1057, स yeng: earepred «ud पिता असेस्परि वा wate । को. उप. 11, 15 


1058. mnà वदन्ति किंदेषरय॑. पौर्णमासमिति प्रामापत्यामिति ज्र यात्तेभेरङरं ste 
निरवसाययदिति तस्माउउयेष्ठं qut धनेन निरवसाथयभ्ति। ते. सै. 11. 5. 2. 7 
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wealth. The Ap. Dh. S. (11. 6.14. 6 and 10-12) refers to both 
these passages of the Tai. S. but concludes that equal division 
among sons is the proper mode and that giving a major part of 
the estate to the eldest alone is forbidden by the sastras 1%. 
These lead to the conclusion that equa] distribution among all sons 
was believed to be the rule and giving the major portion to the 
eldest son was an exception (and a rare case) even in the Vedic 
age. The Ait, Br. (19.3) speaks of the right’ of Indra to 
primogeniture ( jyaisthya ) and pre-eminence ($raigthya) This 
right of the eldest son to special treatment at the time of partition 
persisted in the times of Manu (IX. 112 ff) and YJ. (II. 114) 
also and even in modern times it is recognized to some extent 
in the case of impartible estates and even in ordinary families 
on the ground of custom or from the nature of the grants made 
by the former Governments or the British Government (such as 
Jaghirs and Saranjams) Both Kaut. and Kat. declare that 
customs of countries, castes, villages and groups varying rules of 
partition and inheritance should be enforced by the king, Dr, 
Jolly (ibid. p. 98) further relies on the fact that the Apastamba- 
dharmasütra mentions no other kind of partition than that 
made by the father. But this is far from conclusive, Apas- 
tamba was a great purist and idealist. He ignores several 
matters which are wellknown to have existed long before his 
time. For example, he takes no notice of the several kinds of 
secondary sons and he does not allow a brahmana to take up a 
weapon even for examining it except when he is murderously 
attacked ( I. 10, 29. 7-8), while Manu ( VIIL 345-349 ), Gautama 
VIL 6 and 25 and others allow a bráhmana much greater 
latitude. Therefore Apastamba's silence cannot lead to the positive 
conclusion of the absence of any other method of partition. As 
: a matter of fact, Gautama (15. 19) who is generally regarded 
as prior to Apastamba states that bráhmanas that had separated 
from their fathers against the latter's will were not fit to be 


1059. उयेष्ठो दायाव्‌ YAN I ... तच्छास्रेषिप्रतिषिद्धम («popu वायं ब्यनज- 
व्श्यषिशेषण qa’ i अथापि तस्माञ्ज्यष्ठं qu धनेन निरवसाययन्त्येकवच्छू यते । आप. ध. 
खू. II. 6.14. 6, 10-12. 

1060. MaRa बृहस्पतिं याजय मा द्वादृशाहेनेति तमयाजयक्ततों ये om देवा 
ssaa Seunias | ऐ. जा. 19. 3 

1061, देशस्य जत्या per wat आमस्य वापि यः । उचितस्तस्य तेनेव दायधर्मं 
मकल्पयेत्‌ ॥ suere Il, 7 (last verse); कात्या q. by वि. र. p. 505 “reads 
देशस्य ... मामस्य pg | TM स्पार्स 88 दायभागं se, 
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invited for dinner at a Sraddha. 2 That shows that partition of 
sons from the father against the father's will was wellknown 
long before Gaujama, Dr. Jolly also ( ibid p. 90) relies on an 
anonymous smrti text (quoted by the Mit. in its introduction 
to Y&j IL 114) which absolutely prohibits the sale of land. 
But this is irrelevant, The text could not be taken literally 
when we have seen that sales of land have been taking place 
for at least two thousand years, All that the text means is 
that a sale should be clothed in the form of a gift 9, Similarly 
the few smrti passages that include lands and houses among 
indivisible properties are to be explained as having in view the 
fragmentation of a field into small uneconomic plots or holdings 
or the division of a single small house among numerous co- 
sharers. It is impossible to believe that the texts meant that 
houses could never be partitioned among co-heirs. All that we 
can reasonably infer is that as a general rule such partitions 
were looked upon with disfavour by society. One may concede 
that this sentiment continued long after even Gautama and 
Apastamba and even in the 20th century & Hindu son suing 
his father for partition incurs great opprobrium. 


Apart from the inference to be drawn from some of the 
Vedic passages quoted above, it follows that partition did take 
place, though probably rarely, during the father's lifetime and 
even against his will, as indicated by Gautama’s dictum. It is 
now to be seen what the smrtis and the medieval writers say 
&bout the time of partition. One time was when the father 
divided the property among his sons during his lifetime as 
evidenced by the Tai, S. III. 1. 9. 4, Ap. Dh. S. II. 6. 14. 1, Gaut. 
28.2, Baud. Dh.S, II. 2.8, Yaj. II. 114, Nar, dayabhaga 4. Another 
time was after the death of the father ( Gaut. 28. 1, Manu IX. 104, 
Yaj. II. 117, Nar. dayabhaga 2). The Dayabhaga' admits only 
these two times for partition viz. on the cessation of the father’s 





1062. न भोजयेत्‌ ... fürstr बाकामेन विभक्तान्‌ | गौ, 15. 15 and 19, 

1063, kot) vei क्रवानेनेति स्थावरे विक्रयो नास्ति कुर्यादाधिमशुज्ञया इति स्थावरस्य 
विक्रयमतिषेधात्‌ ` सूर्मि थः मतिशह्णाति यश्च भूमि यच्छति । उभो तो पुण्यकर्माणौ नियतं 
स्वर्गगामिनो ? इति दानमशंसादर्शनाञ्च | विक्रयेपि कर्तव्ये सहिरण्यमुवर्क qum दानरूपेण 
स्थावरविक्रयं कु यादित्यर्थः । मिता. on या. IL 114. The sper quotes this view of 
the मिताक्षरा and remarks ' चस्तुतस्तु स्थावरविक्र यनिषेधों८विभक्तस्थावश्विषयः (^ Vide 
"n. 882 above. 


7 1064, age पितुस्वलापंगम एकः कालोऽपरश्चानपगत एव पितुः स्वाम्ये पितरिऋयेति 
कालक्वयम्‌। दायभाग 1. 38 ; तस्मात्पतितत्वनिस्तृ्त्वोपरमेः स्वत्वापगम इत्येकः कालोऽपरश्य 
सति era त विच्छात इति कालक्षयमेष युक्तम्‌ ॥ वायभाग I 44, 
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ownership (by death or renunciation of the world as an ascetic 
or because he has lost all desires) and during the father's life- 
time at his own desire. The V. P. (pp. 429 and 434, 435) 
strongly criticizes the Dàyabhága as to these two, Some 
writers like Jimiitavahana went so far as'to hold that even 
though the father be dead there should be no partition among 
the sons during their mother's life!965, The Mit. (following 
Gaut. 28. 1-2) indicates three principal times for partition, 17 
viz. (1) at the father's desire during his lifetime, (2) when the 
father has lost all desire for worldly goods, desists from sexual 
intercourse and the mother is past the age of child-bearing, 
partition may take place at the desire of the sons even against 
the wish of the father ( Gaut. 28, 2, Nar, dayabhaga 3, Br. S. B. E, 
33 p. 369 verse 1); (3) after the death of the father, The Mit. 
relying on Sankha’s 167 text adds that even though the mother 
may not be past child-bearing, yet the sons can partition at 


1065. पित्रोरिति द्विवचननिवृशात्सोदृरश्रतृणां पितुधनविभागोपि मातुरभाव एवं 
कार्यः | दायभाग II 5, p. 27. afge was constrained to explain कार्यः 88 त्रशस्तः 
thereby showing that this was only recommendatory. V. P. (p. 436) strongly 
Criticizes this view of the Dayabhaga pointing out that Manu IX. 104 
mentions the father and mother separately and indicates that partition 
of mother's wealth takes place after her death. Vide दायभाग III. 9, p. 60 
also ‘ अत एकस्मिक्षापि जीवति विभागो न ued: किन्तु उभयोरभाषे ।?. The दायतश्व also 
(p. 170) says मातरि जीषस्त्यां सोद्राणां विभागो न धर्म्यः । यथा शकूखलिखितो 
रिक्थमूलं हि कुदुम्भमस्वतस्त्रा: पितुमन्तो मातुरप्येवमवस्थितायाः। 

1066. faye रजसि मातुर्जीवति चेच्छति । गौ. 28. 2 (this refers to two 
times); मात्तनिव्वसे रजसि rere भगिमीषु च । frre वापि रमणे पितयुंपरतस्पृहे ॥ नारद 
(दायभाग 3), This verse is variously read and explained by the commentators, 
V. R. (p. 462) notes that Prakasa read either निरपेक्षे ख रमणे or निरस्ते चापि 
इमणे. The 292५६३ (I. 32-33 p. 18) reads विनष्टे वाप्यज्रणे and explains 
विनष्टे पतिते अशरणे गृहस्थाश्रमरहिते. The eq, प्र. (0. 433) reads faa चापि रमणात्‌ 
and हलायुध also read it so (V. R. p. 462). The द्वायभाग (I. 47, p. 24) says 
वृत्ता भगिनीषु सचेति म कालायै कि तु तासामवर्यं दान।र्थम्‌, 

1067. यथाह sug: अकामे पितरि रिक्थविभागो बद्धे बिपरीत चेतसे रोगिणि च । मिता, 
on या.11.114, मदृनरत्न; पितयेशक्ते ष्यवहाराञउ्येष्ठ! अतिकुयांद्नन्तरो वा कार्यज्ञरतद्दमतो 
न त्वकामे पितरि रिक्थविभागों ge विपरीत तसिं दीघरोगिणि वा ज्येष्ठ एव fagaga पालये- - 
वितरेवां रिकथमूलं हि कुडुम्बमस्वतम्जर।। feque मातुरप्येवमवस्थितायाः | दायभाग 1. 42, 
P.23 (q.as झहङ्कुलिखितो and adds अतो न त्वकांमे पितरि इत्येतदेव कार्याक्षमे पितरि 
Renna इति आन्तलिखिसम्‌, It will thus be seen that the two schools read 
the passage of Sahkha-Likhita differently, The wq. मयूख (9. 90) omits 
the words काम दीने &c, The agata has the words era दीने ... farei. The 
VOR. (p. 460) bas the same passage of हारीत (as in the Dayabhaga) with 
slight variations, viz, जीवति पितरि पुश्राणामभोदानविसर्गविभागाक्षेपेल्दस्वातन्अरय 
दीने मोचिते आति गते वा ज्येष्रोधाश्विग्तयेत्‌ ) हारीत ५. by qrewnr L 42 9. 23. 
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their desire, even against the father’s will if the father pursues 
an immoral or irreligious mode of life or is afflicted with a 
chronic disease or is very old. Nar, ( diyabhaga 16 ) is similar. 
Jt should not be supposed that the Mit. holds that there are only 
three times for partition ; according to it there are other times 
also (as in the text of Sankha quoted by it). This is made 
clear by the V. P. p. 434. The Dayabhaga reads the text of 
Sankha-Likhita differently and takes it to mean that as long 
88 the father is alive there can be no partition against his will 
even if he be very old or suffering from a chronic disease or 
has not all his wits about him, and tbat in such a contingency 
the eldest son or with his consent the next younger brother 
who is capable may manage the family affairs. The Dàya- 
bhiga quotes a similar passage of Harita (which is also 
quoted by the Madanaratna, the Vyavaharamayükha and other 
digests). On account of the remarks of the Mit. some works 
like the Madanaparijata (pp. 645 ff) speak of four times for 
partition, viz. during the father's lifetime at his choice (Yaj. II. 
114), even against his will when the mother is past child-bear- 
ing and the father is free from all sexual desires and does not 
care for wealth ( Nar. dàyabhàga 3), when the father is old or 
follows the path of adharma or suffers from an incurable disease 
then even against his will (relying on Sankha as quoted in the 
Mit.) and after the father’s death. The V. Nir. (p. 408) is 
almost of the same view. 


The Mitaksara is quite clear on the point that the son has 
an absolute right of partition of ancestral property during his 
father's lifetime everi against the father's wish, The discussion 
in the Mitaksara may be briefly set out here. In Yàj II. 120 
(latter half ) it is stated that in the case of grandsons the parti- 
tion is according to (or through) the fathers i. e. it is per stirpes 
and not per capita, The text of Yaj. ( anekapitrkiinam™® tu 
pitrto bhagakalpan@ ) is explained by the Mit&ksar& in this way 
that although sons and grandsons have rights of ownership by 
.birth in the grandfather's property, yet when each of several 
sons dies leaving a,rdiffering number of sons (one leaves two, 
another three and so on) or when some sons are alive and 
others die leaving their own sons, then partition takes place 
"per stirpes i, e. the grandsons born of a particular deceased son 


- 1068, It may be noted that the Balambbatti (p. 150) and V. P. (p.449) 
support the reading प्रमीतपितृकाणां g instead of अनेकपितृकाणां हु in या. 17. 120, ` 
78 
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get among themselves the share which their deceased father 
would have got if living i. e. grandsons appear to get partition 
of property through the son (their father) and not directly by 
"themselves. On this a doubt arises as follows:—If the father 
of.several sons is separated from his brothers as to the grand- 
father's property or if the father has no brother and is joint 
with his father (i.e. the grandfather of the grandson) the 
grandson cannot demand a share in the grandfather's wealth 
(since Y4j. II. 120 has been explained as meaning that when the 
father is dead then the assignment of shares among grandsons 
is according to the share of the father) Another doubt is :— 
even if a partition can be had by the grandsons in these. cases 
it will be only if the father so desires. To this the Mit. replies 
emphatically 1% that in the grandfather's property the owner- 
ship of father and son is wellknown in the world and therefore 
partition (in the above two cases of doubt) does take place. 
The Mit. further on expressly saysthat even when the mother 
is not past child-bearing and the father still cares for wealth 
and worldly affairs, partition of grandfather's wealth does take 
place at the desire of the son even if the father is unwilling. 
The Mit. makes it clear that the rule of division per stirpes is a 
special rule laid down by the texts ( vacaniki vyavasthá) for a 
special cage and that in other cages the primary rule of owner- 
ship by birth applies. From Manu IX. 209 the Mitaksara 
further draws the inference that even against the father's wish 
a gon can demand partition of property acquired by the grand- 
father. This is the modern Hindu Law in the Mitaksar school 
generally recognised by the Courts in British India. In Apayi 
Narhar™® v, Ramchandra a majority of the Full Bench of the 


1069: नष्ठानामपि qur: पिज्यनेषांशाल्रभस्त इति वाचनिकी व्यवस्था । अधुना विभक्तै 
पितर्यविद्यमानञ्जातुके वा पोश्रस्य पतामहे बृष्ये विभागो नास्ति अभ्रियमाणे पितरि पितुतो भाग- 
करुपनेत्युक्तत्वात्‌ | भवतु वा स्वाजितवत्‌ पितुररिच्छयैवेस्याशाङ्किते आह । भूर्या पिता० ( याज्ञ. 
गा, 122)... ww पितुः पुत्रस्य च स्वाम्पं लोकप्रासिद्धातेति कत्वा बिभागोऽर्ति। 

"तस्मा पितुरिच्छयेव विभागो नापि पितुर्भागद्वयम्‌।... तथा च सरञस्कायां मातरि «egi 
.ख पितरि बिभागमनिरुछत्यपि esr पेतामहष्रव्याविभागो भवाति । मिता, The 
बालम्भद्ठी (pp. 151-152, of Gharpure's edition) very clearly explains this passage. 
The vq. भ, (p. 460) also says ory *w पुजेच्छया यो जीवद्विभागो यश्वाजीवद्दिभागः स एके - 
"rif भवत्यविशेषात्‌ |... अये च्च gurort विभागः पुश्रपोत्रप्रपोत्र पर्यम्तः समो नाओत्पक्तितः 
मत्यासत्तिक्रमेणाधिकारक्रमः | पुत्राठीनां श्रयाणामेब पार्षणे पिण्डदानाथिकारात्‌ ।; vide 
qfi. II. p. 279 for a similar passage. S 
1070. Vide 16 Bom. 29, where Telang]., who was great as a Sanskrit 
scholar as well‘as a judge, differed from three learned judges. On pp.'43-51 
Telang J. gives a very lucid explanation of the words of the Mit. ‘- «~ 
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Bombay High Court held that a son cannot in the lifetime of his 
father sue his father and uncles for a partition of the family 
property and for possession of his share therein, when the father 
does not assent to such a suit, although the son has a right 
by birth in ancestral property. The other High Courts have 
dissented from this view of the majority of the Bombay 
Full Bench and have followed the dissenting judgment of 
Telang J, 171, 


When the son's right of ownership by birth in ancestral 
property came to be recognised by such smrtis as that of Yāj., 
it followed as a logical consequence that any pergon who 
acquires a right by birth can demand partition and separate 
possession of his share at any time, It hag been already seen 
that even before Gautama sons separated from their father 
against his will, but this was condemned by the sages and 
obloquy and infamy attached to such conduct. Some of the 
smrtis recognised the son's right to partition even in the father’s 
lifetime under great restrictions. More than fifteen centuries 
passed (from Gautama to the Mitáksar&) before the son's 
right to separate from his father during the latter’s lifetime and 
against his desire was clearly, ungrudgingly and emphatically 
recognized. The Viramitrodaya also clearly recognizes this 
right of the son. But even among writers that generally follow 
the Mit. there were some that could not bring themselves to 
admit this right of the son. For example, the Madanapárijáta 
(p. 662) asserts that merely at the will of the son there can be 
no partition. Under the Dayabhaga, these questions cannot 
arise, as the son has no right by birth in ancestral property. 


This evolution of the son’s right to demand partition even 
duritig the father's lifetime received a fillip from certain reli- 
gious sentiments entertained in ancient times. Gaut. (28. 4) 
remarks that if, instead of remaining united, brothers separate 
there is increase of spiritual merit ( vibháge tu dharmavrddhih ). 
Manu IX. 111 states “ they (the brothers) may stay united or may 
stay separate if they desire an increase of dharma; by living 
separate dharma iricreases; therefore separation is meritorious ".1072 





1071. Vide Jogul Kishore v. Shib Sahat 5 All. 430 (F, B.), Rame- 
shwar v. Lachmi 31 Cal. 111, Subba v, Ganas, 18 Mad. 179, Digambar 
v. Dhanraj 1 Patna 361 

1072. wg IX. 111 is quoted as प्रजापति? by sqq. नि. p. 408. The 
"wqwem regards wp and प्रजापति as different ! पृथग्दैवपिष्यकर्मकरण[द्ध्मव Rare 
पेक्षमाणा ferargfeeamrqeepearrast vi सह Tegel ete. ¦ 
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This shows that there was an option either to remain joint after the 
father's death or to become separate, Sankha-Likhita say that 
brothers may stay together since being united they will prosper 
(materially ),!3 Br, provides that in the case of members of a 
joint family that live together and have a common kitchen the 
worship of gods, Manes and brahmanas is single for all, 
while when they become separate such worship will be separately 
carried on in each house,!7* Nar, ( dayabhaga 37) lays down 
that when brothers are undivided the performance of religious 
acts is single for all of them but when there is a partition, the 
religious acts are separately performed by each. Dharma 
means here mainly such religious acts as the performance 5 
of the five great daily sacrifices (pafica mahüyajfias). When 
the family is joint, worship of gods, Vaisvadeva, honouring of 
family guests are only single for the whole family and all 
participate in the spiritual benefits derived from such acts, but 
when the members become separate, each performs these reli- 
gious acts separately. Manu III. 67 lays down that each house- 
holder has to perform with the grhya fire kindled at the time of 
marriage all grhya rites such as morning and evening offerings, 
the five great sacrifices and the daily cooking of food. The 
Sangraha seems to have held that dharma refers to the perfor- 
mance of agnihotra, but the Sm. C. II. p. 259 and V. P. ( 437-438 ) 
do not accept this and hold that even when joint any coparcener 
can perform all srauta and smarta rites like agnihotra with the 
help of the undivided joint estate and so dharma means only the 
worship of gods and Manes and the honouring of guests. Vy&sal076 
also has a verse similar to Nar. and Br. 


1073, ` कामं बसेयुरेकतः संहता बृद्धिमा चक्षीरन्‌ । झाङ्किखितो in fü. v. p.458. 
The agata reads सह वसेयुः and आपद्येरन्‌ 

1074, एकपाकेन वसतां पितुदेवद्विजार्थमम्‌ | एकं भवेह्विभक्तानां तदेव ung यृहे quu 
qe. q. by अपराके p. 719, «qu, नि. p. 468, कुह्स्ूक on मछु IX. 111, gega ०० गौ. 
28, 4, वि, X. p. 459. 

1075. अधीतबेदेषु अधिगतवेवार्थेजु चाभ्रिहोत्राथधुडानसमर्थेषु su विभाग एव Brave i 
अपराकं p.719; धर्मेः पितुदेवद्विजार्चनजन्यः । ve w ede संग्रहकारेण। क्रियते. स्व॑ 
विभागेन garot पेतुक॑ धनम्‌? ere सति भवर्तन्ते तस्माद्धम्याः qug क्रियाः ॥ मवर्तम्ते स्व- 
anada इति (me । अत्रोषयते Ac. । स्सृतिष्यः 111. p.259; तस्मास्पः्चमहा- 
अज्ञादि धर्म एव धमेशब्देनाञ्र ्राह्मः। ष्य. प्र. p. 438; स्वत्वाविशेषादेवातरिभर्तप्रभ्येण यत्कृतं 
तत्र wur कर्मणि सर्वेषां फलभागित्वम | दृश्यतस्व p. 164 

1076. mgt औषतोः पिः सहवासो विधीयते । तद्भावे विभक्तानां addet 
विवर्धते ॥ व्यास q. by अपराक p. 719, व्यव. नि, p. 409, दायभाग III, 8, : 
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Partition was generally made when all the coparceners 
were major,!?7 but from Kaut. (III. 5), Baud. Dh. S. (II. 2. 42) and 
Kat. (844-45) it appears that the minority of a coparcener did 
not operate as a bar to partition. Kaut. (IIL 5) says ‘partition 
takes place when the persons separating have attained majority ; 
but (the separating coparceners) should keep in the custody 
of the mother's relatives of those coparceners who are minors 
or of the elders of the village the share of the minors after all 
debts of the family are paid off, till the minor coparceners 
attain majority. The same rule applies to & member ( of a joint 
family) that has gone abroad’, Baud. employs almost the same 
words. Kat. provides " partition is ordained among coparceners 
who have attained (years of) understanding of worldly affairs 
and in the case of males they attain this understanding at the 
16th year. The property (share in joint family estate ) of those 
who have not attained years of discretion, being made free from 
expenses ( debts etc. ), should be kept (by the other major copar- 
ceners) with the relatives or friends of the minor members. 
The same ghould be done to the share of those who have gone 
abroad.” This shows that partition could take place even when 
some members of the family were minors and even a single 
member could demand at his will & partition of his share as 
expressly stated by the Dayabhaga (III. 16-17), the V. P. and 
other workg!U3, There is a controversy among commentators 
whether minority terminated at the beginning or end of the 
16th year. Nar. IV. 35 states? that a person is a minor (baja) 
till the 16th year. From a verse ( attributed to Angiras by Mit. 
on Yaj. गा, 243 and quoted without name by Haradatta on 
Gaut. II. 6 ) it appears that one was to be regarded as a bala till 


1077. प्राप्तव्यवहाराणां विभाग: | अप्रातव्यवहाराणां देयविश्चुद्धं मातृबन्धुषु SUP 
था स्थापयेयुराष्यवहारप्रापणात्‌ प्रोषितस्य वा। अर्थशास्त्र DII. 5; तेषाममातण्यवहाराणामंशान 
सोपचयान झुनिशप्तालिदृध्युराग्यवहारप्रापणात्‌ । बो. ध. IT. 2. 42; सेप्राप्तव्यवहाराणां विभा- 
गश्च विधीयते । पुंसां 'च षोडशे वर्षं जायते ध्यवहारिता ॥ अप्र।प्तष्यवहाराणा च धमं ब्यय- 
विबर्जितम्‌ । म्यसेयुर्बन्धु मित्रेषु प्रोषितानां तथेव w ॥ कात्या. 844-845 q. by अपरार्क p. 722, 
वावभाग (III, 17 p. Z2) and ब्य, s. p. 460 (last two have verse845 only). The 
faarw (p. 63) quotes the verse संघाप्तर for the proposition that there is to 
be no partition with a minor * घालेन समं न विभाग; argo इति wem. 

1078. अन्न wp querar यो जीवष्ठिभागो यश्चाजीवह्विभागः स एकेच्छयापि भवत्य- 
विशेषात्‌ । अत एवं विभागं मक्रम्य यरकास्यायमेलोक्त — अमात०, He तदृषि सङ्गतम्‌ । 
अन्यथा तदृद्ुमतिमन्तरण विभागाभावे तद्धनस्य ANg व्यासविधानमदुपपक्षं स्यात्‌ | 
ब्य. भ्र. p. 460, 


1079. बाल आ Remetea ति BETA | नारद्‌ ( ऋणादान 35 ). 
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the beginning of the 16th year. A verse of Kat. appears to 
hold that minority ends at the beginning of the 16th year; many 
commentators also hold this view, but several such as Haradatta 
(on Gaut. X. 48), V. R p. 599, V. P. p. 263 expressly state that 
minority ends at the end of the 16th year.’ It may be stated 
that according to Gaut. X. 48-49, Manu VIIL 27, Vas. 16. 8, 
Visnu Dh. S. JIL 65 the king was to guard the property of 
minors, women and helpless people. In modern times under the 
Indian Majority Act ( Act IX of 1875 ) the age of majority is 18 
(or 21 in certain cases only) except in matters of marriage, 
dower, divorce and adoption. In these last matters the ancient 
Hindu Law will apply to Hindus!98^ Similarly a partition 
could be made even though the wife of a coparcener was 
pregnant. It was therefore that Vas. 17. 41 advised postponing 
partition till the delivery of the pregnant wives of coparceners, 
or Yaj. II. 122 and Manu IX. 216 provide for a son born after 
partition between father and sons. 


The next question is what property is liable to be partitioned. 
A few preliminary remarks on property must be made here. 
Property is generally divided by most smrtis into two kinds, 
sth@vara (immovable, such as lands and houses) and jangama 
(movable) For example, Br. (S.B. E. vol. 33 p. 323 verse 17 ) 
and Kat. (516 ) speak of both kinds of property as subjects of 
pledges or mortgages. There is another classification in Yàj, 
II.121 and a few other smrtis viz. property is of three kinds. 


1080. अशीतिर्यस्य वर्षाणि बालो वाप्यूनषोडशः । मरायश्वित्तार्भभरहन्ति श्रियो रोगिण 
एव प्य ॥ त्य क्किरःस्मरणात्‌ | मिता, on या. HI, 243. 


1081. याचवृसौ व्यवहारमासः wisst भत्रति। हरवृत्त on गो. X. 48; पुत्रायिकारे 
बोधायनः तेवाममा्तप्यवहाराणां० । आड्‌ अभिविधौ तेन सप्तदृहावकात्प्राक्‌ । वि. र. p.599; 
कात्यायमोपि। ... नाप्राप्ृग्यवहारेस्तु० । EAR नाप्राप्तग्यवहारेः हेयोपादेय परिज्ञानविशेष- 
सहितैः वोडराबर्षेरित्यर्थः | षोडशवार्षिकर्य व्यवहारज्ञत्वमाह (miei: 2८. (नारद IV. 35.) | 
ब्य, प्र. p. 263. 

10818, In Bengal minority was held to terminate at the end of the 
15th year; vide Cally Churn v. Bhuggobutty 10 Bengal L. R, 231 (F. B.) 
at p. 240 and Mothoormohun v. Sourendro 1 Cal. 108 (F. B.). In Bombay 
and Madras it has been held to terminate at the end of the 16th year; vide 
Shivaji o. Datu 12 Bom. H. C. R. 281, Reade v. Krishna 9 Mad. 391, 397. 
But see 40 Mad. 925,929, As the Indian Majority Act does not apply to 
adoption, it was held {a Basappa, v. Sidramappa 43 Bom. 481 that a 
Hindu widow who was about 15 years, old could validly adopt a son, even 
though a contract by her would have been void on the ground of minority, 
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bhū (land including houses), nibandha 1९४ (inaccurately ren- 
dered as 'corrody') and dravya (gold, silver and other mov- 
ables), Sometimes however the word “dravya” is employed in 
the sense of all property, whether movable or immovable, as 
in Br. ( dravye pitamahopitte jangame sthavare tath@) quoted in 
note 1032 above. Property, according to ancient Hindu Law, 








1082. qer भूमि निबन्ध वा कृत्वा लेख्यं तु कारयेत्‌ । आगामिभव॒ज्धपतिपरिशझानाय 
पाथिवः॥ याज्ञ. I. 318. The ty, मयूख p. 27 states that it oceurs in sm. also, In 
कात्या. (882) we have qup Wa वासश्च निबन्धो यः क्रमागतः (q. by अपरार्क p. 725, 
वि. र. p 504). ‘freed वाणिज्यादिकारिभिः मतिवर्ष मतिमासँ वा किज़िद्ध नमस्मे जाह्म - 
णायास्ये देवताये वा देयमित्यादि म्रभुसमयलभ्योऽर्थः । स्सृतिच. IL p. 55; निबन्धः 
आकरादौ राजाविदृत्तं नियतलभ्यम्‌ । ब्य. age p. 28 and दीपकालिका (reading 
fragua); qram p. 166 states that this was the explanation given 
by कल्पतरु. निबन्धो राज्ञासुकस्येकस्मिन पर्णभरकक्रछकभरकादावियन्ति पर्णादीनि 
देयानीति शासनरूपतया यद्‌ दत्तित्वेन दीयते agers | व्य. भ. p. 445. 

The word ''nibandha'' means a periodic payment or allowance 
in cash or kind permanently granted by a king, a corporation or a village or 
a caste to a person, a family, a math or a temple, The Mit. (on Yaj. I. 318 
and II. 121) explains it as a delivery or payment of so many leaves (of betel 
or the like) on each bundle of leaves or so many rupees on each load of 
merchandise or so many betelnuts on each load of betelnuts; the 59. C, 
explains it as the wealth to be obtained under the order or direction of a 
king or other authority that dealers in commodities should pay every year or 
month a certain amount to a certain brahmana or shrine; the V. Mayukha 
(p. 28) explains '' what is granted by a king or the like, to be obtained at, 
fixed times from mines and the like'’ and on p, 131 paraphrases it as 
"vrtti'"", Nibandha is rendered as corrody by Colebrooke in his Digest, 
but as observed by the Privy Council in Fattehsangji v. Desai Kallianraiji 
L. R. 1.1, A. 34 at p. 51 it is not a very happy rendering. In Ghelabhas v. 
Hargovan 36 Bom. 94 (at p. 101) the explanation of nibandha by the V. 
Mayukha is construed as conveying that it is not the king alone who can 
make a grant of a nibandha and it is held that the office of a hereditary 
priest (yajamana-vriti) is a nibandha and ranks as immovable property. 
Bombay Regulation V of 1827, section 1, clause 1 includes hereditary 
offices among immovable property. Vide Collector of Thana v. Krishna- 
nath 5 Bom, 322 at pp. 331-32 (for a discussion of what is included in 
nibandha), Collector of Thana v. Hari 6 Bom. 546 (F. B.) at pp. 555-559, 
Lakshmandas v. Manohar 10 Bom. 149, Jatindra Mohan v. Ghanashyama 
50 Cal. 266 at p. 271 (for various definitions of nibandha and for the view 
that an annuity in favour of the settlor's daughter for her life and then to 
her son charged on and payable out of the settlor's estate was a nibandha), 
"With Vijfianesvara's examples of nibandha one may compare an inscription 
‘of Sake 1088 (1167 A D.) from the Ron Taluka of Dharwar District ia E. I. 
vol, 20 p 109 at p. 121 (‘the income granted by the dealers in betel leaves ; 
‘a hundred leaves for one cart load, a hundred for a bullock load, fifty for 
‘a man’s load’), |. : | 
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may be divided into two classes, (1) joint family property, (2) 
separate property. Joint family property is either ancestral 
property or property jointly acquired! with or without the 
aid of ancestral property or property acquired separately but 
thrown into the common stock (Manu IX. 204). The Mit. on 
Yaj. I. 120 states ‘among unseparated brothers, if the common 
stock be improved or augmented by one of them through agri- 
culture, trade or similar means, an equal distribution neverthe- 
less takes place and a double share is not allotted to the 
acquirer. This contains the doctrine of merger of estate by 
blending, Vide Shibaprasad v. Prayag Kumari L. R. 59 I. A. 331= 
34 Bom. L. R. 1567. Ancestral property (apratibandha dàya ) 
is all property inherited by a male from his father, paternal 
grandfather or paternal great-grandfather, in which according 
to the Mit. School, the sons, grandsons and great-grandsons 09 
of the person who inherits it acquire an interest by birth. Sepa- 
rate property also includes what is called self-acquired property 
( svarjita ), which will be discussed a little later on. If a person 
obtains a share of ancestral property on partition, it has been 
held that it is his separate property if he has no son, grandson 
or great-grandson, but if there be any of these then it is ancestral 
property in his hands 80 far as he and any of his male descen- 
dants are concerned. Under the Dayabhaga, as the son does 
not acquire ownership by birth in ancestral property, there is 
hardly any distinction between ancestral property and separate 
property so far as the father’s powers of alienation are concerned: 
A few of the outstanding features of the Dayabhaga system have 
already been set out above and some may be discussed later. 


1083. सामास्यार्थसझुस्थाले विभागस्तु समः स्मृतः | या. 17. 120; समबेतेस्तु vend 
ae तत्र समांशिनः-। तत्पुत्रा विषमसमाः पितुभागहराः euer ugue. १. by anuk p. 727 
wae, नि. p. 424, fü. © p. 481; आतृणामविभक्तानां यद्यत्थानं भवेत्सह । न एुत्रभागं विषमं 
पिता वृद्यात्कथंचन n ag IX. 215 (= अनुशासनपर्व 105. 13) 

1084. The Mit, speaks only of the son's and grandson's right by birth 
in ancestral property and does not expressly mention the great-grandson, 
But other writers like the author of the Viramitrodaya quoted above in note 
1069 mention the great-grandson as having a right by birth and this has been 
accepted by the courts. The words ''ancestral property'' have a technical 
sense viz. it is baitamaha i, e, paternal grandfather's or great-grandfather's 
property. Vide Muhammad Husain v. Kishwa Nandan 64 I. A. 250 
where this is made clear. In a recent case from Patna, 23 Patna 599 (F, B.), 

_it has been held that, where a grandfather makes a gift of his self-acquired 
property to his son (the father), the son or sons of the latter can treat it as 
ancestral property and take an interest in it by birth unless the gift makes tt 
clear that it was made exclusively for the donee's benefit only, : 
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A person while he is a member of a joint Hindu family 
under the Mit. and has an interest in joint family property may 
have separate property of his own acquired in various ways. The 
different sources of ownership have been already mentioned 
above (pp. 317 and 548). The different kinds of separate property 
are mainly these: (1) property taken as obstructed heritage, 
that is, property inherited from any person other than the father, 
father'sfather or father's father's father (such as a brother, 
uncle etc. )195; (2) a gift of a small portion of ancestral mov- 
able property made through affection by the father to his issue 
( smrti quoted by Mit.) 1%; (3) gift or bequest of separate pro- 
perty made by the father 1°87 to his sons; (4) gifts and bequests 
made by other relations and friends and gifts at the time of 
marriage; (5) ancestral property lost to the family and recovered 
from a stranger by & member of a joint family with his own 
efforts without assistance from joint family property; (6) sepa- 
rate earnings and gains of learning or science (vidyádhana), A 
few remarks will be made on some of these in the sequel. 


It is a remarkable fact that the smrti texts on separate 
property do not expressly mention gifts received from strangers 
by a member of a joint family as the separate property of that 
particular member. The only gifts mentioned are those from 
friends, or those received at the time of marriage ( called audva- 
hika in Yaj. II. 118 and Manu IX 206) or at a madhuparka in 


1085. A decision of the D. C. from Madras held that property inhe- 
rited by two brothers living as members of a joint family from their maternal 
grandfather became joint property in their hands with rights of survivorship. 
Vide Venkayyamma v, Venkataramanayamma L, R, 29 I. A, 156. See 27 
Mad 300 (F. B.) and 29 All. 667 for the difficulties caused by L. R. 29 I, A. 
156. But it may be taken that even in Madras such property inherited from 
the maternal grandfather will now be held to be the separate property of the 
two brothers. Vide Muhammad Husain Khan v. Kishva Nandan Sahai 
L. R. 64 I. A. 250 which explains away (on pp. 264-265) the case of L. R. 
29 I. A. 156. ; 

1086. ज्ौर्यभार्याधने चोभे यच्च विद्याधनं भवेत्‌ | त्रीण्येतान्यविभाज्यानि प्रसादो 
"um tae: ॥ q. by faery. in intro, to qe. II. 114; व्यव, नि. p. 443, वि. €. p. 501 
ascribe it to Narada (it is नारद, दायभाग 6). 

1087, In Bombay, Allahabad and Oudh such gifts by the father of his 
separate property are held to be separate property of the son or sons. "Vide 
Jugmohandas v. Sir Mangaldas 10 Bom, 528, 579. But in Calcutta they are 
held to be ancestral (Hasari Mall v. Abaninath 17 C. W. N. 280) and in 
Madras it is a question of intention ( Nagalingam v. Ramchandra 24 
Mad, 429,.) 
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honour of a learned man, a priest etc, It is probable that 
gifts from strangers to a member of the joint family that did not 
fall within the several classes of separate property mentioned 
above belonged to the whole family. The concept of the separate 
property of a member of a joint family was of slow growth. 
Originally all property however acquired by any member might 
have been held to belong to the whole family. This is indicated 
to some extent by Manu VIII, 416, which was ( as shown above 
on pp. 555-556) however interpreted by Sabara, Medhatithi, 
the Dayabhaga and others in subsequent times, as meaning that 
the acquirer (son or wife ) had no independent power of disposal 
though he or she was owner of what was earned by him or her. 
It is noticeable that so late a writer as Haradatta 1008 relies on 
this verse of Manu and remarks that while the father is alive 
whatever is earned by a member, whether learned or not, 
belongs to the father (on Gaut. 28. 29) The Dayabhaga 1% 
(IL 66-72) quotes a text of Kat. (851) "the father gets two 
shares or half of the wealth acquired by the son” and explains 
it in two ways. If the son acquires wealth with the help of 
ancestral funds, the father takes half of it, the acquirer gets 
two shares and the other sons one share each; if the son 
acquires wealth without using ancestral funds, the father and 
acquirer take two shares each and the others take nothing. Another 
meaning is that if the father is learned he takes half, but if he is 
not so, he takes only two shares. The V. P. ( pp. 444-45 ) severely 
criticizes the Dayabhaga for these remarks, The first inroad on 
the conception that the earnings of all in the family belonged to 
the head of the family was made in the times of the sütras by 
the recognition of vidyadhana as separate property. Manu‘ 
IX. 208 ( = Visnu Dh. 8, 18, 42) states that what one (member of 
a joint family, a brother etc.) may acquire by his own labour 
without using ( or without detriment to ) paternal estate he shall 


1088. तत्र सूजद्दयमपि Aaa आतृविषयमेष | पितरि तु जीवति ... विदुषाविदुषा as- 
बिभक्तेनाजितं पितुरेव । भार्या पुत्रश्च ... तद्धनम्‌ t इति मनुः । हरदृत्त ०० गो. 28. 29. 
- ' 1089. तथा पुत्राजितेपि धने पितुरंशद्वयं द्वावंशावितिं सृह्णीताशद्वयमिति चाविशेषजश्ञतेः । 
झुष्यक्तमाह कात्यायनः | व्द्यंशहरोर्थहरो या पुत्रवित्तार्जनात्‌ पिता | मातापि पितरि मेते 
घुत्रतुस्यांशञभागिनी |... ... तत्र पितृब्जव्योपधातेन पुत्राजितवित्तस्यार्थ पितुरजकस्य great- 
शाङ्ठयमितरेषामेकेकांशिता | arnt तु पितुरंशङ्गयमर्जकस्यापि तावदेव इतरेषामनंसित्वम्‌ | 
अहा विद्यादिडणसम्पश्नस्य पितुरभेहरत्बं विद्यादिनापि ऽयेष्ठस्येवाधिकवृशेनात्‌ , Han ares 
ऋनकतामात्रेण द्वश्वंडित्वम्‌ | दायभाग 11. 66-72, pp. 49-52. 
' 1090. ` supera 105. 12 closely resembles ww IX. 208. It is ' अधुपङ्गन 
पिदुर्दायं जज्लाअ्रमफलोध्वग: । स्वयमीहितलब्धं तु नाकामो quii v Eo 
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not share with others if he does not desire to do so, beeause that 
acquisition was made by his own activity. Manu IX. 206 
mentions besides vidyüdhana, gifts from friends, gifts at the time 
of marriage and at madhuparka as the separate property of a 
person, Yaj, (II. 118-119) prescribes: ‘ whatever is acquired by a 
person himself without detriment to or expenditure of paternal 
wealth, gifts from friends, gifts at marriage, these are not 
liable to be divided among a man's coparceners; similarly he 
who recovers ancestral property lost to the family (and not 
recovered by the father and others) would not have to share it 
at a partition with his coparceners nor his gains of learning’. 
The construction to be put on these words was a bone of 
contention even before Vis$varüpa. The Mit. understands that 
the words ' whatever is acquired without detriment to the 
paternal wealth' are to be understood as qualifying each of 
the following four kinds of property.!?! The result is that if a 
gift is acquired by a member from a grateful person who was 
placed under obligation by spending family wealth, if property 
was acquired by gift from a father-in-law who was paid from the 
family property some wealth for securing the bride for that 
member ( as in an asura marriage ) or if the property lost to the 
family was recovered with the help of paternal estate or if a 
man learnt at the expense of the family and made gains from 
that learning, then thege kinds of properties were liable to be 
partitioned among all members. The result of taking the first 
half of Yaj. II. 118 as a qualification of the subsequent four 
kinds of property ( as done by the Mit.) is that if a man receives 
a gift from a stranger even without detriment to the paternal 
estate the gift was liable to be divided among all members, 
The reagon of the Mit. is that, if the first half of Yaj. IL 118 is 
not a qualifying clause of the four kinds of property, then the 
following four kinds need not be expressly mentioned at 
all. If whatever is acquired by a member himself without 





1091. अत्र च पितृव्॒ष्याविरोधेन यत्किखित्स्थयमजितमिति erii: । ... तथा पितु- 
अभ्याबिरोपेनेत्यस्य सर्वशेधेज्रादेव पितृत॒ध्याविरोधेन प्रतिग्रहलब्धमपि विभजनीयम्‌। मिता. on 
गा, II, 118-119. The word शेष is used here in the technical sense of Jai- 
mini III. 1. 2 (sesah pararthatvat ) on which Sabara says qag अत्यन्तं परार्थस्तं 
वयं शेष इति qa: . ? विश्वरूप is opposed to this ‘ पितृत्रष्योपधातेनापि मेत्राद्यविभाउयमेव) 
आरम्भसामर्थ्यात्‌ । ant तु मेत्राविकमेव पितृधनाडपधाताजितमबिभाज्यमिक्छन्ति.! On 
या. 11; 118 the दायभाग remarks मैत्रा विग्रहण प्रवृर्शनार्थम and again (VI. 1. 39 
p. 115) तश्मात्साधारणधनोपधाताजित॑ धनं विभजेदिति विधिः । शोर्याविपद॑ « वाक्येषु 
naida । 
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detriment to paternal or joint estate is by itself separate property 

then the following four will only be particular illustrations of 

the proposition contained in the first half of Yaj. II. 118. 

It would be opposed to the usage of éisfas to say that gifts from 

friends or gifts at the time of marriage or gains of learning 
acquired at the expense of the family estate become the separate 
property of a person and, as to vidyadhana acquired from learn- 
ing at the expense of the family, opposed to the express text of 
Nar. ( dáyabhàga 10) “ when one brother maintains the family of 
another brother who is engaged in studying the śāstras, he shall 
receive a share of the wealth gained by that study, though he 
(the supporting brother) be ignorant himself ”. Further, if the first 
half of Yaj. If. 118 were taken as a separate and independent 
clause by itself then it would follow that what is acquired by 
pratigraha ( as a gift to a learned brahmana ) without detriment 
to the paternal estate would be indivisible but the usage of the 
éistas is the opposite of this. That there was such a usage 
about pratigraha is admitted by the Dayabhaga ( VI. 1. 54 p. 121). 
It must be stated however that this view of the Mit, about the 
first half of Yaj. II. 118 is not shared by several writers and 
works such as the Dayabhiga VI. 1. 8. p. 106, Dipakalika, 
Visvaripa, V. R. p. 501, Apararka p. 723. 


As regards family property lost to the family by the 
adverse acts of a stranger but recovered by a member with his 
own efforts without using ancestral estate, certain provisions 
deserve notice Manu IX. 209 ( = Visnu Dh. S, 18. 43), Br. 
(S, B. E. 33 p. 371 verse 12) and 50,1०2 (866) lay down the 
special rule that if the father recovers property lost to the 
.family, whether movable or immovable, with his own effort 
without using joint family funds, he may retain the whole of 
it as his self-acquisition, The rule of Yàj 1I. 119 applies only 
where the property lost and recovered by one member ( not the 
father) with his own effort and without assistance from joint 
estate is movable ( which then becomes wholly his self-acquisi- 
tion ), but if the property so recovered by one member ( who ig 


1092, अनाभित्य RITA स्वहाक्स्यामोति agre | दायादेभ्यो न ag वृद्याद्विारब्धं 
ठ यस्रवेत्‌ । ग्यास १. by वि. र. p, 502, gfw. II. p. 276, दायभाग Vi. 1. 5, p. 106 
and VI. 1.36 p. 113; स्वदाफ्त्यापद्वत met स्वयमासं «wap | एतत्सर्व पिता gati 
जेष दाव्यते ॥ क्षात्या. 566५. by अपरार्क p.728; स्सृतिष्चः IL, p. 280, परा; मा, 
III. p. 498. 
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not the father ) is land, then the recoverer gets one fourth of it 
as his reward (according to Sankha ) 1° and the remainder is 
divided equally among all members of the family including 
the recoverer. These rules have been followed in modern times 
by the British Indian Courts 10%, 


Vidyadhana (gains of learning) bas undergone the greatest 
changes of fortune since the earliest times to modern days, 
It was probably the first kind of self-acquisition recognised in 
very early times. Though the Ap. Dh. S. and Baud. Dh. 8, say 
nothing about it, yet Gaut,!0*« ( 28, 28-29 ) lays down that all 
members (of a joint family ), if not learned, should divide 
equally whatever is earned by them (by agriculture etc. ) but 
what a learned man himself acquires by his learning he may 
not share with his unlearned brothers if he so desires, Hara- 
datta says that this applies only between brothers that are joint. 
Vasistha 17, 51 appears’ to give two shares to the acquirer of 
wealth at a partition among brothers and his rule probably 
represents a very early stage when the acquirer could not retain 
the whole of his self-acquisition but got only two shares 


1093. एवं च पूर्वनष्टां च यो भूमिमेकश्चेहुद्ध रेच्छ्रमात्‌। यथाभाग भजन्त्यन्ये दृत्वांश तु 
तुरीयकम्‌ ॥ इति झाङ्कुवचनं आप्राद्य॒दशुतविषयम्‌ । अत्र स्वयं तुरीयांशं सृद्दीत्वा आतराविभिः 
सहोद्धर्ता शुह्लीयावृन्यथा विषमसुष्टं स्यात्‌ । दायतरव p.166 and p.177. The मिता. 
(as printed) reads उद्धरेत्‌ क्रमात्‌ (which seems to bea misreading for अमात्‌) 
and remarks ‘ qu क्षेत्रे तुरीयांशझुद्धता लभते anm तु सर्वेषां WaT’ and it requires 
that the recovery must be with the consent of the other members, Vide 
मद्‌. पा. 684 and दायभाग. VI. 2. 38-39 p. 129. The बिं. र. (p. 499) attributes it 
to हारीत and remarks ‘ यञ्च संहितायां हारीतः पूबनष्टां ...तुरीयकमिति वाकयं लिखति स्म 
तञ्च स्मृतिमहाणवकामधेचुकल्पतसुपारिजातप्रश्ुत्यलिखनादृयुक्तमेव ?. This remark of 
fü. X. is quoted by the qrqwmu (p. 177) and dissented from, as the मिताक्षरा 
and दायभाग cite this verse, As the verse is stated by the (8. v. to be not 
found inthe पारिजात and as it is quoted in the मदनपीरिजात it follows that 
the पारिजात is a different work from the wq. पा. 


1094. Vide for example, 5 Mad, H. C. R, 150 at p. 152-153, 4 Mad, 
250 at pp. 259-260 ; Bajaba v. Trimbak 34 Bom. 106 at pp. 110-111. 

1094a. स्वयमजितमवैदयेम्यो du: कामं न वृद्यात्‌ । अवैद्याः समं विभजेरन्‌. । गौ. 28. 
28-29; विद्यामधीते wie वेद्यः । हरवृत्त; पाणिनि IV. 2. 59 is ' तदृधीते aq’. 

1095, येन at स्वयझ्ुपाितं स्यात्स व्द्य॑शमेष हरेत्‌ । बसिष्ठ 17. 51 (which reads 
स्वयह्युत्पादितं स्यात्‌). मिता. on या. II. 119 and स्मृति, II. p. 275 read as above, 
दायभाग II. 41 p. 42 as ससुत्पावितै, परा, मा. 711. 560 ` यदुपाजितं ?. 
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in it and the rest of the joint family members took one share 
each in it. Manu IX. 206, Yàj IL 119, Nar. ( dàyabh&ga 11), 
Kat. 10%% ( 868) and Vyasa say generally that vidyüdhana is not 
liable to be divided at a partition. Among writers of smrtis Kat. 
contains the most elaborate treatment of vidyadhana and of self- 
acquisitions in general. It will be set out in the sequel. But 
some of the smrtis point out that even vidyadhana is partible, 
if learning was acquired at the expense of the family funds (as in 
Nar. dayabhaga 10 referred to above) or when the learning was 
acquired in the family house itself from the father or an elder 
brother ( Kat.1%7 874). The Dayabhaga (VI. 1 42-49) dis- 
cusses at great length the views of Srikara on Yàj. II. 118 and 
Manu IX. 208 and dissents from them and states his conclusion 
as follows: A man since his birth depends upon his family 
for food and maintenance and so if the words “ without expen- 
ding ancestral estate" were litérally and widely interpreted, 
hardly any man can say that no paternal wealth was expended 
on him and so earnings of whatever kind would have to be 
deemed to be partible and there would be no propriety or purpose 
in the words of Manu IX, 208. Therefore it must be under- 
stood as done by Visvaripa that the detriment maant is not the 
expenditure of food in maintaining a person in the house from 
infancy, but that when a member acquires estate by his learn- 
ing or in any other way without giving or spending paternal 
wealth for acquiring. that, then only it becomes his self- 
acquisition 108, 


1096, उपन्यरते तु aged विद्यया पणपूर्वकम्‌ । विद्याधनं तु तहिद्याद विभागे न 
विभज्यते ॥ कात्या, 868 q. by अपरार्क p. 724, gegm on wy IX. 206, दायभाग VI. 
2.1 p. 122 ; Aum शौर्यधनं यञ्च सौदायिकं भवेत्‌ | विभागकाले तत्तस्य नान्वेष्ठव्यं R- 
क्थिभिः । ग्यास. q. by अपरार्क p. 725 gE. 11. p. 274. 

1097. ej वैद्याय नाकामो ursi स्वतो धनात्‌ | पित्र्यं वृष्यं समाश्रित्य न चेत्तेन 
तवाहृतम्‌ ॥ नारद्‌, दायभाग 11 ; कुले विमीतविद्यानां आतूणां पितृतोपि वा । siarum तु 
wae विभाज्यं तह बृहस्पतिः । कात्या, 874 q. by aga. 11. p. 275, परा. मा. III. 
P. 560, ष्य. म. p. 126. From this verse it appears that Kat, echoes the 
views of Br. In the घ्य. (it p. 447 this verse is ascribed to qe. 


1098. यतो विशेषणानर्थक्यादेव भक्षणाझुपभोगोपय॒क्तधनोपघातादस्यस्थेबोपषधातादि- 
रूपस्य बर्जमार्थस्वात्‌ |... अत एवोक्तं विश्वरूपेण पितृद्रव्यं gen यदि नोपाजितं धनं तव्‌ 
-तस्येवासाधारणं वेवाहिकवदेषोक्तं न तु भक्षणाद्यपभोगमात्रेण तस्य स्तन्यपान।वितु्यत्वाददि- 
eaa । वायभाग VI. 147 and 49 pp. 118-119. The printed विश्वरूप has no 
corresponding passage. 
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Kat. (867-873) defines’? and illustrates vidyadhana as 
follows :— : 


That wealth is said to be the gains of vidya which is 
acquired by means of learning received from another while 
subsisting on food furnished by others, when a matter (a doubt 
or difficult point) has been placed (before an assembly of 
Jearned men ) with a wager, whatever is gained by ( the display 
of ) one's learning is known as vidyüdhana, which is not divided 
at a partition, What is acquired from a pupil (i. e. by following 
the profession of teaching), by performing the work of a priest 
at a sacrifice, by propounding a question, by solving a doubtful 
point, by exhibiting one's knowledge, by disputation with a 
rival, what is gained by deep learning-all these are declared to 
be wdyüdhana, which is not divided ata partition. The same 
is the rule in the case of artisans and as to whatever is obtained 
(as a reward) over and above the proper price of an article 
(which surplus becomes the self-acquisition of the member 
selling it) After vanquishing a rival in a wager whatever is 
obtained by ( superior) knowledge should be known as vidyà- 
dhana and it is not liable to be partitioned. This is the view 
of Brhaspati. What is earned by an assertion of one's learn- 
ing, what is obtained from a pupil (i.e. by teaching ) and what 
is acquired on the analogy of priests officiating at a sacrifice- 
all these are known as vidy&dhana, according to Bhrgu. What 
is obtained by the superiority of one's learning and from a 
sacrificer and from a pupil-all this is declared to be vidyà- 
dhana; acquisitions other than these are common (i.e. jointly 
owned) with others. 


Kat. distinguishes between $auryadhana ( reward given by 
the king or a master when pleased with a soldier or servant 


1099. परभक्तोपयोगेन बिद्या प्राप्तान्यतस्तु या। तया मार्स धनं यत्त विद्याम. d तदुच्यते ॥ 
उपन्यस्ते तु wged बिद्यया पणपूर्वकम्‌। विद्याधनं तु तद्विद्याद्विभागे न विभज्यते ॥ शिष्यादा- 
fina: प्रश्नास्सस्दिग्धप्रश्ननिर्णयात्‌ | स्वज्ञानशंसमाद्‌ Taree प्राध्ययनाच्च qq | विद्याधनं 
तु तत्पाहुबिंभागें न विभज्यते । शिल्पिष्वपि हि धर्मोयं मूत्यादथ्््वाधिकं भवेत्‌ ॥ पर॑ 1नेरस्य 
यल्लब्धं विद्यया पणष्ूवकम्‌ ८विद्याधनं तु mare विभाज्यं बृहस्पतिः ॥ विद्यारतिज्ञया लब्धं 
शिण्यादासं च यद्भवेत्‌ | ऋलि्न्यायेन यहष्धमेतद्विद्याधन gn: ॥ विद्याबलक्तं d याज्यतः 
शिष्यतस्तथा | एतद्विद्याधनं ag: सामान्यं यदृतोन्यथा॥ कात्या. 867-873 q. by अपरार्क 
p. 724, चि. €. p. 502, wq, म. p. 125; tae. नि. (pp. 444-45) quotes all 
except परं frc ; the first is quoted by the (sr. on या. II. 118-119;all except 
the first and last are quoted in the दायभाग VI, 2, 1-14 which remarks at the end: 
तद्यमर्थों यथा कयाचिद्‌ विद्यया यल्लब्धमर्जकरयेव सस्‌ , नेतरेषाम । प्रदृर्शनार्थ तु कात्यायनेन 
विस्तरेणोक्तं ओकरा दिश्रमनिरासार्थम्‌ । अतः स्वश्ञानख्यापनादिना यत्‌ प्रतिग्रहलब्ध॑ तदापि 
विद्याधनमेव विद्येव faga मतिग्रह दानात्‌ | dA ak 
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who putting his life in danger did an act of valour) and 
dhvajührta (what is recovered in a battle after putting one's 
life in danger of death and after putting to flight the army of 
the adversary ) Nar. (dayabhiga 6) and Br. (S. B. E. vol, 
33 p. 381 verse 78 ) appear to put both under éauryadhana. Kat. 
divides the bharyddhana of Nar. and Br. into two, viz. 
kangjügala (what is obtained at the time of marriage with a 
maiden of the same caste) and :aivāhika ( wealth that comes 
with one’s wife), Soit isthe same as the vaivühika (of Manu 
IX. 206 ) and the audvahika (of Yàj. II. 118), Vyasa mentions 1100 
2 limitation that even wealth acquired by valour does not be- 
come the exclusive property of the acquirer if he used a horse 
and wet pons belonging to the joint family; in such a case the 
acquirer gets two shares and the other members of the family 
one ghare each. 


In modern times vidyádhana has been a fruitful source of 
litigation. The first verse of Kat. quoted above has been cited 
in several cages such as Durga Dat v. Ganesh Dat 32. All. 305 
at p. 312, where it is said that Katyayana’s definition of vidya- 
dhana is not exhaustive, but only illustrative ( the same is the 
view of the Dayabhaga ). 


The leading cases that discuss the texts and lay down 
propositions are noted below !!9!, 


Two propositions were well established by the cases, viz. 
(1) that money earned by a member of a joint Hindu family by 
the practice of a profession requiring special training was joint 
family property, provided such training was imparted at the 
expense of joint family property; (2) that gains made by per- 
sonal labour and without the use or help of joint family funds 
by a membér of a joint Hindu family, who was maintained out 
of joint family funds and received no more than an elementary 
or ordinary education suitable to his position as a member of 
that particular family were the self-acquisitions of such member, 
But all doubts and disputes are now set at rest by the Hindu 


1100. साधारणं समाभित्य यस्किश्चिद्वाहनायुधम्‌ | शोर्यादिनामोति धन॑ आतरस्ततञ 
भागिनः । तस्य भागद्वयं pd शेषास्तु समभागिनः ॥ व्यास q. by अपरार्क p. 725, ware. लि. 
p. 446, ष्य. म. p. 127. 

1101. Chalakonda Alasani v. Chalakonda Ratnachalam 2 Mad. H.C. 
R. 56; Bai Manchha v. Narotamdas 6 Bom. H. C. R. (A. C. J.) 1; 
Pauliem v. Pauliem L, R, 41. A. 109; Lakshman v. Jamnabai 6 Bom, 
225; Krishnaji v. Moro 15 Bom. 32, Metharam v. Rewachand 45 I. A. 41 
( = 45 Cal. 666), Gokalchand v, Hukamchand 48 1, A. 162. 
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Gains of Learning Act (Act XXX of 1930) which provides 
that, notwithstanding any custom, rule or interpretation of 
Hindu Law, no gains of learning (i.e. education whether ele- 
mentary, technical, scientific, special or general and training 
of every kind which enables-a person to pursue any trade, in- 
dustry or avocation), whether made before or after the com- 
mencement of the Act, shall be held not to be the exclusive and 
separate property of the acquirer merely by reason of his learning 
having been wholly or in part imparted to him by any member, 
living or deceased, of his family or with the aid of the funds of 
the joint family or of any member thereof or by reason of 
himself or his family having, while he was acquiring his learn- 
ing, been supported wholly or in part by the joint funds of the 
family or the funds of any member thereof. This Act is thus 
retrogpective. 


All property of a joint family other than the separate 
property of individual members is liable to partition, i.e. as 
stated by Kat., property of the grandfather, of the father and 
whatever is acquired by each member (by the use of joint 
funds 10? ig go liable). Separate property is said to be impartible 
(avibhajya ) on account of the source from which or the manner 
in which it is acquired. But there are certain kinds of property. 
which from their very nature are not allowed to be partitioned 
and have to be enjoyed in common or by turns, 


The oldest provision on this point is contained in Gautama!!93 
(38. 44-45 ) that water (well), (property set apart or destined 
for) pious uses or sacrifices and food prepared (for festivals eto.) 
shall not be divided nor women connected with individual 


1102. पेतामहं च्च fast a यत्किखित्सयमजितम्‌ । दायादानां विभागे तु सर्वमेतब 
चिभज्यते ॥ कात्या. १. by दायभाग VI. 1. 1 p. 105, eqfüw. IL p. 273, 
ध्यव. नि. p. 446, परा. मा. 111. p. 556 ' स्वयमजितं पित्राद्यविभ क्तङगष्योपयोगेन ? 
स्वृतिच. 

1103, उद्॒कयोगक्षेमकंंताकषेज्वविभागः । g च संयुक्ता! गो. 28. 44-45. 
This applies, acc, to Haradatta, to the concubines not only of the father 
but also to those of any member of the joint family, Vide Nagubai v. 
Monghibai 53 I, A. 153, 159-160 where Gaut, and Mit. are quoted, | 

74 | ` 
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members of the family (as concubines). Sankha-Likhita 110 
forbid the partition of a building,‘ water vessels, ornaments 
and clothes that are daily worn by the respective members. 
Similarly Usanas 8898 17105 “ there is no partition among agnates 
even up to the thousandth generation of what is acquired by 
officiating as priests, of a field, of vehicles, prepared food, water 
and women", Prajspati (quoted by Sm. C. II p. 277) asserts 
that there is no partition of houses, fields and temples ( yājya ), 
gifts made through favour by the father or mother. The prohi- 
bition against dividing a house or a field is explained in three 
ways. The Mit. on Yaj. II. 119 explains that it has in view a 
brahmana’s son from a wife of the ksatriya or vaisya class, 
when the bráhmana acquired it 88 a religious gift made to him 
for his learning, since Br. (S. B. E. 33 p. 374 verse 30) states 
“land bestowed! as a gift on a brahmana should not be given 
to the son (of the brahmana) from a wife of the ksatriya 
caste; even if the father gives it to the son of the ksatriya wife, 
after the father’s death, the son of the wife of the bráhmana class 


1104. न वास्तुविभागो नोदपातन्नालक्कारोपयुक्तवाससाम | शद्धलिखित q. by अपरार्क 
p. 726, दायभाग VI. 2. 29 9. 127, ष्य. म. p. 129, वि. X. p. 503. This sūtra 
is variously read, The दायभाग reads न megn नोदूकपाञ्रालङ्कारा्ुपयुक्त्री- 
वाससामपां मच्चाररथ्यानां विभागश्वेति प्रजापतिः, while अपशक reads न चास्ति विभा- 
गोऽलोवृपात्रालङ्कारसंयुक्तश्रीवाससाझुप चारार्थ्यानां विभागश्चेति प्रजापतिः; the वि. र. 
reads mostly like the दायभाग ' न ... नोवृपात्रालङ्क/रादुपयुक्तश्रीवाससामपां प्रचार- 
बर्त्मनामविभागश्चेति जापतिः and explains उदृपा त्रं लौहवारिभाजमं, अलकारोङ्कम्यरत 
एव, अशुपयुक्तम॒पथुक्ते तेनेकोपभोगविषयश्जीवाससां म विभाग इति माप्यते । अपां प्रखार्वत्मनां 
ज अच्यरणमा्गाणाम्‌ ।?, qp on मनु IX. 219 seems to have this sūtra in view. 
If the reading is agug% it means ' what is of no use (as books to an ignorant 
member)’, acc. to श्रीकृष्ण. eft refers to women other than female slaves. 

1104a. Compare sections 2 and 4 of the Partition Act (IV of 1893) 
about the division of a house and Vaman v. Vasudev 23 Bom. 73. 


1105. अविभाज्यं सगोत्राणामा सदसकुलादपि । याज्यं कषेत्रं ख पत्रं च कृता्सुवृकं 
fira: u उशनस्‌ acc. to मिता on या. II..119, Ra. II. p. 277, परा, मा. III. 
p 564, and भ्यास. acc. to दायभाग VI. 2, 25 p. 127, वि. &, ष्य. म. p. 130 
/याज्यं याजमकर्मलब्धम्‌ ' मिंता.; ` याज्यं यागस्थानं देवता वा न तु याजनलब्धं धनं तस्य 

a गतार्थत्वात्‌ ' दायभाग. Acc. to the Dayabhaga, yajya means ‘an 
idol or place of worship’, Three explanations are given in the घय. म. 
pP. 130 ` बास्तुक्षेत्रयोरविभाज्यत्वमाहुस्तद्धमंवास्तुगोपथारक्षेत्रविपरम, । परतिग्रहोपात्तयों- 
स्तयोः क्षत्रियाद्विभागप्रतिवेधपरं audi कक a (मूल्येन विभागो म स्वरूपत 
इत्येवंपरं बा”. पितारे जीवति यस्मिम्बास्तो येन “कृतं तसस्याविभाज्यं पितुर- 
अतिषेषेमाङमतत्वात्‌ । दायभाग p. 128. RUE WO 

1106. न मतिग्रहशूर्देया क्षत्रिपादिष्ताय वे । यथप्येषां. पितर qur frg 
हरेत्‌ ह ५. by मिता. on या. IL, 119 (without name), ascribed „to ye. by Mye 
on aq. IX, 153, sqq नि. p. 431, weap 103, — 7 i 
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may take it away ". Another explanation is that the prohibition 
refers to a site or dwelling for religious purposes and to a field 
that is meant for grazing cows. The third explanation is that 
the prohibition implies that when the house or field is of small 
value it should not be partitioned by metes and bounds, but 
there should be partitioning of the price only. The Dayabhiga 
gives yet another explanation (VI. 2. 30 p. 128) that if during 
the father's lifetime any of the sons builds a house or lays out a 
garden on a family site, then it should not be divided ata 
partition but assigned to him only. 


The basic verse on things impartible from their very 
nature is Manu IX. 219 70 (=Visnu Dh. S. 18. 44) which 
says "clothes, vehicles, ornaments, cooked food, water ( well 
etc.), women, yogaksema and ways—these are declared to be 
impartible", All commentators explain that clothes ordinarily 
worn by the several members are impartible, provided they are 
more or less equal in value but not costly ones nor new ones, 
The same remark applies to vehicles and ornaments. Prac@ra 
means either " ways leading to the house, garden and the like " 
( Mit., Apararka, and V. P.) and also ‘ways and pasture lands 
for cows and the like’ (Sm. C, IL p. 277, Kullüka) The 
Mit. (on Yaj. 1I. 118-119 ) states a special rule from Br, that 108 
the clothes and ornaments worn by the father, the bed and the 
vehicle used by him should on his death be donated to the 
brahmana invited at the father’s sriddha, As to ornaments, 
the Mit, following Manu IX. 200 says that those ornaments that 
are ordinarily worn by the respective members or their wives 
should not be divided, but those that are not so used everyday 
should be divided, A well is to be enjoyed by turns and not to 


1107. वस्नं पत्रमलङ्कारं कृताखसुदक खियः | यागक्षेमं मच्चारं s विभाज्यं wupga ॥ 
mg. IX, 219; विष्णु reads न विभाज्यं च gama. The express mention of books in 
Visnu Dh. S. is an indication of its posteriority to Manu. Several meanings 
are assigned to पत्र, योगक्षेम and प्रचार by different writers, All commentators 
of Manu except Nandada explain घ as vehicle (i, e. a horse, cart &c. ), 
while wegw reads qrg (water vessel) and अपरार्क p. 725, वि. र. 504, मवृ. पा. 
p. 685 explain qq as document evidencing a debt, 


1108. fügweewnforg get विभजतां आद्धभोक्त्रे दातभ्यानि । ane yE- 


स्पतिः । बस्लालझ्भारशय्यावि पिठ॒र्यद्राहनादिकम्‌। गस्धमाल्येः समम्यर्च्य आद्धभोकन्रे समर्पये- 
दिति | मिता, on या. IL, 119, ` 
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be partitioned by valuing 10.70 If there be a single female 
slave ( not & concubine) she was to be made to work for the 
divided members by turns, but if there be several slaves they 
could be assigned to each or their price could be divided. The 
expression “ yogaksema " has been variously explained from very 
ancient times, Laugaksi (quoted by the Mit.) states “ those 
who know the truth say that ‘yoga’ means ‘sacrifices’ and 
ksema means pirta (i.e. works of charity like wells) They 
both (i. e. the money set apart for these or the merit derived 
from these) are impartible, as are also the bed and the ( wooden ) 
seat (used by the father or other member ).” From this verse the 
Mit. concludes that yogaksema means sacrificial acts performed 
with srauta or smarta fire and charitable gifts such as construct- 
ing a tank or park eto, Forista and pürta vide H. of Dh. vol. II. 
pp. 147, 843-844 and pp. 914-915 n. 2112 for the Mit. on yogaksema. 
The words "yoga" and "ksema" occur even in the Rgveda 
VIL 86.8, X. 89. 10, X. 166, 5 and in Tai Br. III. 9. 19. 3 and 
Ait, Br. 37,2, Even though joint family funds are spent for these 
still they are impartible, The Mit. further states that according 
to some yogaksema means" “royal ministers and purohita ” 
who bring about the welfare of people, while otherg hold that 
the word means "umbrella, chowrie, weapons, shoes, and the 
like". From Gaut. IX, 63 and XI. 16 it appears that yogakgema 
came to mean even before Gautama's time “ comfortable life ” 
or easy and happy way of maintenance” (particularly for 
a learned br&áhmana) The V. R. p. 504 tells’!!! us that, 





1109. Vide Shantaram v, Waman 47 Bom. 389 for the proposition 
that, both according to the Mit. and the Vyavahara-mayikha, a piece of land 
reserved as a common passage at the time of partition cannot be subse- 
quently divided and Nathubhai v. Bai Hansgavri 36 Bom. 379 and 
Govind v. Trimbak 36 Bom. 275 for the propositions that rights of way and 
rights to wells and water belonging to a joint family are, if numerically un- 
equal, indivisible, that there isa presumption that they continue joint and 
undivided even after partition, unless it is proved that at the partition a right 
of way or to water was exclusively allotted to a single member (at p. 277 
and p. 282 the texts about water are quoted ). 

1110. योगक्षेमशब्देन योगक्षेमकारिणो asnaftageterqy उच्यन्त इति केचित्‌ । 
छत्रचामरशखोपानत्पश्रतय इत्यन्ये। मिता. on या. II. 119. Vide Parthasarathy v. 
Tit uvengada 30 Mad. 340, 343-44 for yogaksema in the Mit, 

1111. योगक्षेमं पितृक्रमेण राजकुलादाबुपजीष्यमिति प्रकाशः | हलायुधस्तु योगो योग- 
हेतुर्नोकादिः क्षेमः क्षमदेतुदुगादीत्याह | वि. € p. 504. The meaning given by Prakasa 
appears to be the one intended in some medieval ; grants called yogaksema 
grants, for an instance of which vide Vaman v. the Collector of Thana 6 
Bom. H. C. R, (A. C. J.) p. 191 at p. 196. ra $3 : 
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according to Prakasa, yogakgema means" maintenance or 
annuity descending from the father (to the son) ata royal 
palace" and that Halayudha explained yoga as meaning a ship 
or the like and ksema as fort. The Sm. C. II. p. 277 after quot- 
ing Laugaksi gives an alternative explanation that yogaksema 
means the wealth gained by a learned brahmana resorting to a 
rich man for his maintenance, 1114 


Kaut. ( III. 5 ) states!!!? the view of the ācāryas that those 
who are poor may divide even their water vessels and Kaut. 
adds that this dictum is fallacious or contradictory. Kat. 
( 882-884 ) brings together several things that are impartible 1114 
+ money that is entered in a document and is set apart for a 
religious purpose, water, women, a nibandha ( periodic gain ) that 
descends hereditarily, clothes worn (on the body every day), 
ornaments, whatever else that is not fit to be divided—these 
Should be so employed by co-sharers that they may be enjoyed 
(in common by all ) at the proper time. A pasture for cattle, 
ways, clothes worn on the body (every day), money lent and 
what is set apart for religious purposes—these should not be 
divided. This is the view of Brhaspati." 


Brhaspati ( S. B. E. 33 p. 382 verses 79-84 ) has a good deal 
to say about things impartible. He finds fault with Manu IX. 
219 for his somewhat wide proposition that clothes, ornaments 


1112. अथवा योगक्षेमार्थसुपासितेश्वरसकाशाङू यो रिक्थानां लाभः स एवात्र योग- 
क्षेमशब्देनोच्यते | egt. IL. p. 277, गौ. IX. 63 and बिष्शुधर्मसूत्र 63, 1 prescribe 
योगक्षेमार्थमीश्वर पाथिगच्छेत्‌ . 

1113. उद्पात्राण्यपि निष्किल्षना विभजेरत्षित्याचार्याः | छलमंतविति कोडिल्यः | 
artara III. 5. For the meaning of छल, vide न्यायसू I. 2. 51. कोडिल्य means 
that if a man has atleast water pots he is not [निष्किञ्चन so far, as, if he is 
really निष्किञ्चन, he can have no water pots even, 

1114. धनं पञनिविष्ठं तु धर्मार्थे च निरूपितम्‌। vak चेव दाराश्च निबन्धो यः क्रमा- 
गतः Nd व्रमलङ्कारो नाह्ुरूपं तु wapa! यथा कालोपयोग्यालि तथा योज्यानि चन्धुभिः ॥ 
गोमप्यारश्च रथ्या च sel यञ्चाङ्गगयोजितम्‌ । प्रयोज्यं न विभञ्येत धर्माथ wp बृहस्पतिः ॥ कात्या. 
882-884 q. by अपरा्क pp. 725-726, बि. X. pp. 504-505. स्मरति. IL. p. 277 
refers to the first and last ; दायभाग VI. 2. 27 p.127 has the verse गोभचारश्व 
&c and reads आयोज्यं and fareqrá for धर्मार्थम्‌ . दाराश्च is probably a misreading 
of wretsq. The firat half may be split up in two ‘bond debts and what is set 
apart for a religious purpose’ ( देवाराधनाय qvarfa—says fà. v p. 505) 

rated अयुक्तसुणमिति हलायुधः, sits प्रयोगाई पुस्तकादि तल विभज्येत मूर्खाद्भिरिति 
पारिजातः ? वि. v. p. 505, 
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and the like are impartible, He says!!!5 " those who declared 
that clothes and the like are impartible have not given proper 
thought. In the case of the rich, their wealth may consist of 
( valuable ) clothes and ornaments, If these (clothes and orna- 
ments ) be kept joint ( i. e. undivided ) they cannot yield subsis- 
tence nor can they be assigned to one alone (out of many 
co-sharers). They should therefore be distributed with skill, 
otherwise they will become useless. Clothes and ornaments may 
be divided by selling them (i.e. by dividing the proceeds of 
sale ), debt consigned to writing is divided after recovering it 
(i, e. the bond itself is not divided ), cooked food (may be divid- 
el) by exchanging it for uncooked food. The waters of wells 
that have flights of steps and of other wells is to be enjoyed by 
drawing it out according to the needs ( of the co-sharers ); in the 
game way a field or a water course is to be enjoyed according to 
respective shares ; a single female slave is to be made to work 
in the houses of the co-sharers according to their shares; if there 
be several female slaves, they are to be allotted in equal shares 
( to the sharers ) ; this very rule applies to male slaves also; the 
income derived from a yogaksema grant is to be equally divid- 
ed and pasture lands (or ways ) are to be used by the co-sharers 
according to their respective shares. " 


The next points to be dealt with are: what persons are entitl- 
ed to partition and what is the mode of partition. But before 
doing so some preliminary remarks must be made on the express- 
ions coparcenary and ‘joint family ', which occur at every step in 
modern works on Hindu Law. In the smrtis and commentaries 
we come across the words kufumba ( Nar., datt&pradánika 6 or 
Yaj. IL 175), or avibhakta-kutumba ( Yaj. II. 45). A joint Hindu 
family consists of all males lineally descended from a common 
male ancestor and includes their wives and unmarried daughters. 
A daughter on marriage ceases to be a member of her father's 


1115. बचस्चादयो<विभाज्या यैरुक्तं तैन विष्यारितम्‌ । धने भवेत्‌ agaat वख्नालङ्कार- 
संश्रितम्‌ ॥ मध्यस्थितमनाजीष्यं वातं नेकस्य शक्यते । grea विभजनीयं तदृन्यथानर्थकं 
भवेत्‌ ॥ विक्रीय वश्ाभरणसुणसुङ्ग्ाह्य SW | arenes पारिवर्यं विभज्यते । 
pi bie dy Twat) तथा भागायुसारेण सेतु्षेत्रं विभञ्यते ॥ एकां off 
ककर यथांशेन at ue । बहुभ्यः समांशतो देया दासामामप्ययं विधिः ॥ योगक्षेमवते 
लाभः समत्वेन विभज्यते | प्रचारश्व यथांरोन कर्तष्यो रिक्थिभिः सदा n we. १. by अपरार्क 
p. 726, स्थृतिष्य. 11. 277, वि. २. pp 505-506. Br. generally holds Manu in the 
‘highest veneration as he says चेदार्थोपनिषश्दुत्वात्‌ माधाण्यं तु मशुस्सृत्तौ Qmd 
दिपरीता ot qfi सा न प्रशस्यते ॥ (५ by saek p. 628 and Hes on मशु 1, 1) 
but here he criticizes Manu IX. 219 
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family and beconies a member of her husband's family. Under 
the Mitaksars a Hindu coparcenary strictly so called is a much 
narrower group than the joint family, It comprises only those 
males who take by birth an interest in the joint or coparcenary 
property i. e. a person himself and his sons, son's sons and son's 
grandsons form for the time being a coparcenary. The diagram 
and the note below !!! will explain the limits of a coparcenary. 


A coparcenary is purely a creation of law; it cannot be 
created by act of parties, except by adoption. In order to be 
able to claim a partition, it does not matter how remote from 
the common ancestor a person may be, provided he is not more 
than four degrees removed from the last male owner who has 
himself taken an interest by birth. 1177 


Some characteristic features of the Mitaáksar&à coparcenary 
may be briefly stated, There is in the first place unity of 
ownership i. e. the whole body of coparceners is the owner and 
no individual member can say, wbile the family is undivided, 
that he has a definite share, as his interest is always fluctuating, 
being liable to be enlarged by deaths and diminished by births 
in the family. There is also unity of possession and enjoyment 
i. e. all are entitled to possession and enjoyment of the family 





1116. Vide Commissioner of Income Tax v. Laxminarayan 59. Bom, 

618 at p. 621, 
A Here all are to be assumed to be males. A 
| and his sons B and C may form a coparcenary. 

So also, if B and C have each a son, then A, B, 
C, D, E, will form a coparcenary. If D and E 
have respectively F and G as sons, all persons 
from A to G will form a coparcenary. But here 
the limit is reached. If X is born during the 
lifetime of A, he being the son of the great-grand- 
son of A takes no interest by birth and is outside 
the coparcenary during A's lifetime, But if X is born after the death of A, 
then he forms a coparcenary with B, D, F. Suppose that B dies before A, 
That will not however introduce X into the coparcenary of which A is the 
head, as X being the son of A's great-grandson F takes no interest by birth 
in ancestral property held by A, Suppose that B C D E F and G all die in 
the lifetime of A, then A becomes the sole surviving coparcener and X is not 
a coparcener along with A, because he is Sth in descent (counting both A 
and X) from A. Suppose A the only surviving coparcener dies, Then X 
will take A's property as an heir and not by survivorship as a coparcener. 

1117, Vide Moro v. Ganesh 10 Bom. H.C. R. p. 444, pp. 461-468 
where Mr, Justice Nanabhai Haridas very lucidly explains by several dia- 
grams the limits of a coparcenary and what persons are entitled to demand 
a partition and from whom. 


Le हैए 
Q— m— (0४४ 


592 History of Dharmasüstra [ Voi. 


property and the possession of one is ordinarily possession on 
behalf of all, Further, while the family is joint and some 
coparceners have many children and others have few or none or 
some are absent, they cannot complain at the time of partition 
about some coparceners having.exhausted the whole income and 
cannot ask for an account of past income and expenditure. Kat. 
(888) expressly states 80. 718 Moreover, the joint family 
property devolves by survivorship i e. on the death of a 
coparcener his interest lapses and goes to the other coparceners, 
subject to this that if the deceased has left a son, grandson, or 
great-grandson, the latter represents and occupies the place of 
the deceased coparcener when a partition takes place. A female 
cannot be a coparcener ( even if she be the wife or the mother ). 
Another characteristic is that each coparcener has a right to 
enforce a partition. The affairs of the family are managed by the 
father and if he be very old or dead, by the senior brother or 
member or by any other member with the consent of the senior 
member (Nàr., dayabhaga 5 and Sankha quoted above in note 1067). 
The manager is called kartā in modern times though the smrtis 
and digests employ words like kufumbin (Yaj. IL. 45), grhin, 
grhapali, prabhu (Kat. 543) and not kartā. He has special 
powers of disposition (by mortgage, sale or gift) of family 
property in a season of distress (for debts), for the purposes and 
benefit of the family (maintenance, education and marriages of 
members and other dependents ) and particularly for religious 
purposes ( $r&ddhas and the like ), 17? The father has the same 
powers as manager and certain other special powers, which no 
other coparcener has. The father can separate his sons from 
himself and also among themselves if he so desires, even if they 
do not desire to separate!!? ( Yaj. II. 114); while an ordinary 


1118. बन्धुमापह्वत aed worn दापयेत्‌ । बस्धूनामाविभक्तानां भोगं नेव प्रदापयेत्‌ ॥ 
कात्या. q. by दायभाग XIII. 7 p 222, वि. ₹. p. 526. The दायभाग explains 
“सामाविना दाप्यो न wor अधिभक्तेन तु यदधिकं शुक्तं तवृसौ न दाप्यः? and fa. र. 
' तद्विभागकाले नासावधिकोपभोक्ता च भोगं दापपितब्य इत्यर्थः? The दायतस्व p. 183 
says ' anaga भाक्तस्‌?. 

1119, एकोपि स्थावरे कुयाड्दानाधमनविक्रयम्‌ । आपत्काले कुटुम्बार्थे धर्माथे w विशे- 
चतः ॥ इति । अस्यार्थः । अप्राप््यवहारेषु yey पौत्रेषु वादादानादावसमर्थेषु way वा 

सकलकुदुम्बण्यापिन्यामापदि तत्पोषणे nats चच पितु- 
wary स्थावरस्य दानाधमनविक्रयमेकोपि समर्थः कुर्यात्‌ । कषति । मिता. on या. 11, 114. 
The verse पृक्कोषि is ascribed to ब्यास by sqq. मि, p. 411. 

1120. This power of the father has been recognized even in modern 
times, Vide Kandasami v. Doratsami 2 Mad. 317, 321-322, Nirman v. 
Fateh 52 All, 178, But it has been held that the grandfather has no power 
to separate his grandsons inter se. Vide A. I. R, (1945) Mad, 327, 
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coparcener can only separate himself from the family. The 
father can make within reasonable limits gifts of ancestral 
movable property without?! the consent of his sons for 
performing indispensable acts of duty and for purposes laid 
down by the texts, such as gifts through affection (to wife, 
daughter, son or the like), the support of the family and relief 
from distress. The father can make a gift of even immovable 
property within!!2 reasonable limits for pious purposes only 
(such as to a family ido] or to an idol in a temple at the time of 
obsequies ), The father can sell or mortgage the joint family 
property to pay off an antecedent debt contracted by him for his 
own personal benefit, provided it is not illegal or immoral ( vide 
p.448 above), No coparcener (except the father or manager 
as stated above ) can dispose of his undivided interest by gifts 
sale or mortgage according to the strict theory of the Mitaksara 
except with the consent of the other coparceners. This right to 
object to alienations made without consent or made without 
legal necessity is another characteristic of the joint Hindu family 
under the Mitaksara. Br.( S. B. E. 33 p. 384 verse 93) says!!? 
* whether kingmen are joint or separate they are alike as regards 
immovable property, since a single one from among them has 
no power in any case to make a gift, sale or mortgage of it.” 
But in modern times the courts in Bombay, Madras and the 
Central Provinces have loosened this strict rule by holding that 
1121. मणिम॒क्ताप्रवालानां सर्वस्येव पिता ay: । स्थावरस्य.तु सर्वस्य न पिता न पिता- 
महः ॥ पितृप्रसावाद शुज्यन्ते वख्ाण्याभरणानि च। स्थावरं तु न भुञ्येत सादे सति 

both quoted by the मिता. on या. II. 114, परा, मा. 111.484, (the first) by दायभाग 
II. 22 p. 33 (attributing it to या. ) and the first is ascribed to व्यास by व्यब. नि, 
p. 411 and to विष्णु by विवादृताण्डव folio 100. Vide note 1033 above. 

1122. Vide Ramalinga wv. Sivachidambara 42 Mad. 440, Gangi 
Reddi v. Tammi Reddi 541. A, 136, 140, Sri Thakurji v. Nanda 43 
All, 560 for the validity of gifts of small immovable property by the kartā for 
religious purposes, But in Jinnappa v. Chimmava 59 Bom. 459 a gift of 
a small portion of joint family immovable property by the father to his 
daughter on the ground that she looked after him in his old age was set 
aside at the suit of -his grandsons. 

1123, qy बृहस्पतिवन्वमं-अविभक्ता विभक्ता वा सपिण्डाः स्थाबरे eer: | एको ह्यनीशः 
सर्वत्र दानाधमनविक्रय-ट्वति तदपि अविभक्तेषु बृष्यस्य मध्यस्थस्वादूकस्यानीश्वरत्वात्सवाभ्यलु - 
ज्ञावशयं कार्या । विभक्तेदूत्तरकालं विभक्ताविभक्तस॑शयष्दुदासेन व्यषहारसौकर्याय सर्वाभ्यदुज्ञा 

पुनरेकस्यानीश्वरत्वेनातो विभक्तालुमतिष्यतिरेकेणापि प्यषष्टारः सिध्यत्येवेति भ्यारूयेयम्‌ | 
मित्ता. on या. Il, 114. The wqfaüsm. IL. p. 309, the wq, म. p. 136 and 
some others read दायादाः for सपिण्डाः ; दायभाग 1I. 27 p. 34 reads विभक्ता अवि- 
भक्ता बा सपिण्डाः and attributes it to ब्यास ; अपराकं p. 757 attributes विभक्ता 
वाविभक्ता था to कारया 
75 
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a coparcener may sell, mortgage or alienate for value his 
undivided interest in coparcenary property without the consent 
of the other coparcenersí* and -the courts have allowed the 
undivided interest of à coparcener in joint family property to. 
be attached at the instance of a creditor for the individual 
debts of a coparcener, This is one of the most serious 
departures from ancient and medieval Hindu Law made by the 
Courts on the ground of equity. One more right of all members 
of the joint Hindu family is the right to be maintained from 
the property and income of the joint family. Such matters as 
the remedies of the purchaser or mortgagee from an individual 
coparcener are here left out of consideration as appropriate only 
in a treatise on modern Hindu Law. 


The conception of a coparcenary under the Dayabhiga 
system is entirely different from that of the Mitaksar&. ` Under 
the Dàyabhàga, sons do not acquire any interest by birth in 
ancestral property, but the son’s rights arise for the first time 
on the father’s death and the sons take as heirs and not by 
survivorship. There is hence no coparcenary in the sense of the 
Mitaksara between a father and his sons. The father has 
absolute power to dispose of all kinds of ancestral property by 
sale, mortgage, gift, will or otherwise in the same way as he can 
dispose of his separate property. The son has no right to demand 
a partition during his father's lifetime, A coparcenary starts 
on the death of the father between the latter’s sons or grandsons 
i e. between brothers, uncles and nephews, or between cousins. 
If a coparcener dies without male issue, there is no right of 
survivorship in the other coparceners but the deceased member's 
widow or daughter may succeed to his share and thus even 
females may become members of a coparcenary under the Daya- 
bhàga, Each coparcener takes a defined share under the Dayar 
bhàga (not an indefinite one as under the Mitaksara). Any 
coparcener under the Dayabhaga can sell, mortgage, or dispose 
off by gift or will his share ( Dayabhaga II. 28-31 ), 1125 








1124. Numerous cases lay down this proposition ; vide, for example, 
Vasudeva v. Venkatesh 10 Bom, H. C. R., p. 139 which was approved of 
by the Full Bench in Fakirappa v. Chanapa 10 Bom. H.C. R. p. 162, 
Villa Butten v. Yamenamma 8 Mad, H. C, R. 6. 


1125, On विभक्ता Nagar ns laid etc. the qrat (II, 28-30 p. 24-35 ) 
remarks ‘wget तु स्वामित्वेन दुर्वृत्तपुरुणमोष्धरविक्रयदानाविना कुदुम्बधिरोधाद््धर्म- 
भागिताशञापनाथ निषेधरूपं न तु दिकयाद्यनिष्पर्यर्थम्‌। एवं cw caret द्विपदं «Rep 
इत्येबमादिक तदृपरेशमेश. वर्णनीयम्‌ ।. ... तेन द्वालदिक्कयकर्तष्सरतानियिधात्‌ तत्कारणांद watt 
क्रमो भवति न तु दालासानप्पत्ति: à वस्तुनोऽन्यथाकरणाशक्तेः 
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Every coparcener is entitled to a share on partition. It has 
been already stated (on pp. 570-571) how in Bombay a son is not 
entitled to a partition if the father is joint with his own father, 
brothers or other coparceners and does not assent to the son's claim. 
There is a volume of case-law about a suit for partition brought 
on behalf of a minor, but it has to be passed over here, as there is 
hardly anything corresponding to this in the works on. dharma- 
Sastra. The texts provide for the case of a son who was in the 
mother's womb at the time of partition but was born after it. 
If A and his sons B and C, who are members of a joint family, 
come to & partition and take one third each of the family 
property and six months later A's wife gives birth to a son D, 
then the partition has to be reopened and D will get 4 (4 if the 
mother is given a share) of the family property that will remain 
after meeting all proper charges since the first partition and 
taking into account all income and accretions during the 
interval. The same rule applies to a partition among brothers, 
when the widow of a predeceased brother gives birth to a 
posthumous son conceived before the partition but born after it. 
Vide Yaj.! II. 122 and Visnu Dh. S. 17. 3. Vasistha ( 17. 40-41) 
therefore recommends that when it is known that the wives of 
some brothers ( predeceased ) are pregnant the other brothers 
should postpone partition till the delivery of those women. 
Where 8 801 is born as well as conceived after partition between 
a father and his sous the rights of the afterborn son are declar. 
ed by Gaut.!7 28, 27, Manu IX. 216, Yaj. IL 122,1128 Nar, 
( dayabhaga 44 ), Br. ( S. B. E. 33 p. 372 verses 17 and 19) that 
he takes the share allotted to the father and also all the self- 








1126. पितुविभक्ता विभागानम्तरोत्पक्षस्य भागं qu: । विष्णुधमंसूञ 17. 3; vraat 
तद्विभागः स्यादायब्ययबिशोधितात्‌ | या. 11. 122, on which the मित्ता, remarks ‘qas 
विभागसमये5प्रजस्य आतुर्भायायामस्पष्ठगर्भावां Raima वेदितव्यम । ea- 
गर्भायाँ तु सबं aiea: fim: bea: | यथाह afte: | अथ आतृणां दृयविभागः । याश्चा ~ 
नपत्याः ख्रियस्तांसामा पुजलाभात्‌ । हृति ii 
` 1127. विभक्तजः पि्यमेष । गो. 28. 27; पुत्रैः सह विभक्तेन पिता यस्सत्रयमजितम्‌ | 
विभक्त जस्य तत्सवेमनीशाः पूर्वजाः स्यूताः à बुद्द स्याति १. by मिता. on या. 71. 122, हरदृत्त 
en गो. 28. 27, egm. II. p. 307, दायभाग VII, 6 p. 131, च्य. म. p, 104 

1128.. There is great divergence among. commentators about Yaj; 
H. 142 Reg हुतो आतः सवर्णायं विभागभाकू । peau तहिभागः स्याकायष्यय- 
विशोधितात्‌ n. 
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acquisitions of the father made after the partition, “2? The Mit. 
understands that the first half ( of Y&j. II. 122 ) refers to a parti- 
tion during the father's lifetime and provides that if à son was 
conceived and born to the father after partition he took the share 
allotted to the father and all the self-acquisitions of the father made 
after partition (tathā vibhágoltarakalam pitrà yat kificit arjitam tat 
sarvam vibhaktajasyaiva ) and the Mit. relies on Manu IX. 216 and 
Br. for this. The Mit, takes the 2nd half of Yaj. II. 122 as referr- 
ing to a partition made after the father's death and states that, 
if a son was in the mother's womb when the brothers separated 
after the father's death and was born subsequently, the posthum- 
ous son would be entitled to reopen the partition and would 
get a share out of the property (not as it stood at the date of 
partition ) that would be there after allowing for proper expendi- 
ture (e.g. payment of debts etc.) and accretions, The Mit, 
extends the same rule to a posthumous son born after partition 
to the widow of a brother who died before the partition and 


1129, In Nawal Singh v. Bhagwan Singh 4 All, 427, where after 
the father separated from his three sons he married a second wife, had a son 
from her and died leaving certain property inherited by him from a third 
person, it was held, relying on Manu, the Mit., Br. and the Viramitrodaya, 
that the son born after partition was entitled to the whole of the property 
acquired by the father to the exclusion of the three sons that had separated 
from him. In Chengama v. Munisams 20 Mad. 75 (where a father partitioned 
his ancestral property half and half between his two sons, reserved no share 
for himself and subsequently another son was born to him) it was held that 
the subsequently born son was entitled to one-third by partition not only in 
the property'as it stood at the date of partition, but also in the property 
acquired by the two sons by means of the produce of that property (relying 
on the words of Yàj. II. 122 ''eyavyayavisodhitat''). The dates of the 
partition and of the birth of the son are not clear from the report. In 
Ganpat v. Gopalrao 23 Bom. 636 (where in 1875 a father separated his 
son born of his first wife by giving him one third of the estate and gave two 
thirds to his two minor sons from the second wife and lived with them and 
another son was born to him in 1880, who sued in 1894 claiming one-fourth 
of all property) it was held that the one third given to the son by the first wife 
could not be affected and the plaintiff was only entitled to claim a share in 
the property given to the other two sons, and further that the texts of Visnu 
and Yajüavalkya are somewhat vague and are applicable only to the case of 
posthumous sons who have no provision made for them, Vide also Shivaji- 
rao v. Vasantrao 33 Bom. 267 for further limitations on this rule in favour 
of the after-born son. 
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when the fact of the pregnancy was not known to the separating 
brothers  ViSvarüpa regards the whole verse as laying down 
one proposition, the first half declaring that if a son ( who had 
been already conceived) were born to the father after partition 
with the sons, he would be entitled to the share taken by the 
father, while the 2nd half declares that if the father took no 
share then the son so born would be entitled to reopen the partit- 
ion and take a share of the property remaining after taking into 
account accretions and expenses. The Dipakalikà seems to be 
of the same opinion as Visvaripa, but it adds that Manu IX. 216 
provides for the case where the son is both conceived and born 
after partition. The Sm. C. (II. pp. 306-307 ) holds that when 
in the father's lifetime partition takes place the sons separating 
should give a share to the after-born son, but the father should 
retain his, while the whole of Yaj. IL 122 applies to the case 
where partition is made after the father's death and a posthum- 
ous son is born to the mother or to the widow of a brother 
dying before partition. In such a case the partition should be 
reopened and a share given out of the property as it stood at 
the first partition or out of the property as found to exist at the 
reopened partition after allowing for accretions and proper 
expenses (for payment of debts, for samskaras of brothers and 
sisters); vide V. P. p. 463 for explanation of ‘drsyad’ etc, 
The Vyavahara-mayükha (p. 105) follows the Sm. C. and 
V. R. (p. 539) in explaining the whole of Yàj II. 122 as refer- 
ring to the case of a posthumous son conceived before partition 
made on the father's death but born after partition from the 
mother or step-mother of the separating brothers or from the 
wife of a brother dying before partition. 


An adopted gon, if adopted by a coparcener in a joint 
family or by a sole surviving coparcener, becomes under the : 
Mitaksara law a member of the coparcenary from the moment 
of his adoption and has the same rights to demand a partition 
as an aurasa son has. Under the Dayabhiga even an aurasa 
son cannot claim partition during his father's life and so an 
adopted son would be in no better position. If after a person 
adopts he has an aurasa son, the adopted son's share becomes 
reduced according to most commentators, but this subject will 
be dealt with later on under adoption. 


The smrtis and some of the medieval and later digests even 
enter into elaborate discussions about the rights of a son or sons 
born from wives of classes lower than that of the father. Vide 
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Gaut. 28, 33-37, Baud. Dh. S. II. 2. 10, Kaut. IIL 6, Vas. 17, 48-50, 
Manu IX. 149-155, Yaj. II. 125, Visnu Dh. S. 18. 1-33, Nar, 
( dayabhaga 14), Br. (S. B. E. 53 p. 374 verses 27-29), Sankha 
(quoted in V. R. p. 531). 10 is not necessary to deal in detail 
with the varying provisions made in these works, as marriages 
with women of a lower class have not been in vogue for several 
centuries; but à few remarks will have to be made. Manu 
IX. 153 and Yàj 11.125, Br. (S. B. E. 33 p. 374 v. 27) clearly 
state that if a bráhmana has sons from wives of the four classes, 
the whole property should be divided into ten parts which 
should be distributed as follows :—four for the son of the wife 
of the brahmara caste, three for the son of the ksatriya 
caste wife, two for the son of the vaisya caste wife and 
one for the son of the siidra class wife. Manu IX. 154 
(almost the same as Anuéasana 47,21) further ‘provides 
that whether a brahmana leaves sons or no sons born ( of wives 
of the three twice-born classes) the heir shall give, according 
to the law, to the son of a sidra class wife no more than a 
tenth part of his estate. V. P. p. 487 and the Mit. (on Yaj. II. 
133) after quoting Manu, make this quite clear. But as remarked 
by the Mit. on Yaj. II. 125 the son of a brahmana from a wife 
of the ksatriya or other lower class was not to share in land 
obtained by the brahmana by way of gift (vide Br. quoted in 
note 1106 above) though he could share land acquired by 
purchase or the like. A verse (attributed to Br. by Day. IX. 22 
and V. R. p. 534 and to Devala by V. P. p. 466) denies altogether 
a share in land to a $üdra class wife's son of a brahmana, while 
Manu IX. 155 (the son of a person of the three higher classes 
from a Sidra woman gets no share in the paternal wealth) is 
variously explained, the Mit. saying that it applies only where 
the son has already got some property from his father while 
the Mayükha and some others say that it applies to the 801 of 
a 8üdra woman who is not married to the person of higher 
caste but is only a mistress. Kaut. III. 6 and Br. (quoted by 
V. R. p. 534) provide that the pāraśava son gets ġ of his father's 
estate and the nearest sapinda gets the remaining two thirds. 
Sankha-Likhita (quoted by Medhatithi on Manu. IX. 155 ) have 
the same rule as in Manu IX. 155. It is remarkable that early 
medieval writers like Vijfidnesvara (about 1100 A, D.) or even 
later ones like Mitramiéra ( first half of 17th century) in V. P, 
pp 464-466 enter with ४०80 into elaborate explanations of Manu 
IX. 153 and Yaj. IL 125 and never expressly state that these: 
verses had ceased to be applicable in their days, though there 
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are a few other medieval works like the Sm. C. IL pp. 288-289 
and the Madanaratna™® that either do not explain these 
verses at all or say that these verses are applicable to a different 
age. According to Manu (IX. 178, 160 ) the son of a brahmana 
from a Sidra class wife is called $audra or p&rasava, while 
according to Yàj I. 91 he is called both nisàda and parasava 
( vide H, of Dh. vol. II. pp. 86-87 for nisáda and parasava). 
But he is one of the secondary sons ( gauna-putra ) according to 
Manu (IX. 180), Vas. 17. 38 and others. Writers from Apararka 
downwards quote certainí!3! verses from Saunaka on matters 
forbidden in the Kali age (Kali-varjya) one of which is the 
acceptance of sons other than aurasa and dattaka, !!3? 


1130. असवर्णेषु पुत्रेषु ठणवच्ानिर्शणत्वादिकृतो यो विशेषः स॒ कन्यानामसवर्णानां 
विवाहश्च द्विजन्मभिः-हृति आदिपुराणे कलिवर्ञ्यप्रकरणे असवर्णार्परेणयस्य निषेधात्‌ सांप्रतं 
मूर्धावसिक्ताढीनां प्रचाराभाषेन नेह प्रपञ्चितः । समयनिर्णयोङ्द्येति कलिवऊर्यमकरणेऽस्मा- 
भिरुदाद्वतेन वृत्तौरसेतरेषां तु पुत्रत्वेन परिग्रहः-द्घतिं quus कलौ युगे दृसतोरसपुिकापुत्र- 
व्यतिरिक्तानां क्षेत्रजादीनां गोणपुत्राणां निषेधात्‌ सांप्रतं तेषां प्रचाराभावेन तद्विभागविष य- 
विशेषो नात्र निरूप्यते । मदनरत्न (folio 93a); अत एवास्माभिरसवर्णपुत्राणां दृत्तके- 
तरेषां गोणपुत्राणां पुत्रिकायास्तत्छुतस्य च भागविधयो न निबध्यम्ते। संप्रत्यनसुष्ठीयमानत्याद्‌ 
वृथा च ग्रस्थविस्तारापत्ेः। स्प्रृतिच्च. II, p. 289. 


1131, अत एव कलौ reda इत्यशुबृत्तो शोनकेनोक्ते वृत्तोरसेतरेषां हु quas परिग्रह 
इति | अपरां p. 739. Vide also परा. मा. I. 2. p. 97, ब्यवहारमयूख p. 107 (अत्र 
वृत्तकाभिक्षा गौणाः gar कलो वर्ज्याः। वृत्तोरसेतरेषां तु पुत्रत्वेन परिग्रह इति fug 
पाठात्‌ ). 

1132. In Natha v. Chotalal 55 Bom. 1 the son of a brahmana from 
a südra wife was held entitled to a tenth sbare in the estate of his father and 
uncle and that the remaining nine-tenths would go to the nearest agnate, 
and Manu and Yaj. are relied upon, But this would be opposed to the 
view of the Mayükha that secondary sons are not allowed now and is also 
against the spirit of the warning given by the Privy Council to Judges of 
modern times over 75 years ago in Collector of Madura v. Mootoo Ramlinga 
12 Moo. I. A. 397 at p. 436 "the duty of an European Judge who is under 
an obligation to administer Hindu Law is not so much to inquire whether a 
disputed doctrine is fairly deducible from the earliest authorities, as to ascer- 
tain whether it has been received by the particular school which governs 
the district with which he has to deal and has there been sanctioned by 
usage. For under Shs Hindu system of law, clear proof of usage will out- 
weigh the written text of the law.' This passage (omitting the word 
‘‘European'') is quoted by the P. C. in Atmaram v. Bajirao 62 I, A. 139 
where it is further held that in a conflict between smrti texts and commen- 
tators the opinion of the latter prevails in the provinces where their autho- 
rity is recognized. Natha v. Chotalal 55 Bom. 1 purports to follow Bai 
Gulab v. Jivanlal 46 Bom. 871. In both cases the parties came from 
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An illegitimate son has in certain circumstances rights of 
partition in the property of bis putative father. An illegitimate 
son may be a son by a concubine who is a dasi (i. e. who is in 
exclusive and continuous keeping) or he may be the son of a 
woman who is not a düsi The first is called dasiputra!'33 and 
the second is hardly ever dealt with in dharmasastra works, 4 
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Gujerat where the Vyavaharamayükha is of paramount authority. In both 
cases not a word is said about the proof of the usage of marriages between a 
brahmana and a Sidra woman taking place in Gujerat but reliance is placed 
solely on the recognition of anuloma marriages by Manu and Yajüavalkya, 
the strong condemnation of pratiloma marriages by both and the inference 
drawn from the comment of Vijüanesvara and the remarks of Nilakantha 
that anuloma marriages are not prohibited. With the most profound respect 
for the learned Judges who decided those two cases, it has to be said that 
they took up the position of legislators and did not merely interpret the 
Hindu Law in accordance with usage and ignored the text of the Mayukha 
itself stating that all secondary sons (among which the son of a brahmana 
from a südra caste wife is included by Manu) except aurasa son (who is 
defined by Yaj. II, 128 himself and the Mit. as the son of a wife of the 
same class) and dattaka are forbidden in the present age. The decision in 
Bai Gulab v. Jivanlal was opposed to the considered view expressed by 
Chandavarkar J. in Bat Kashi v. Jamnadas, 14 Bom. L, R. 547 at p. 552 
"From this gloss of the Mitaksara from which Nilakantha expressed no- 
where any dissent it is reasonable to infer that, according to the leading 
authorities on Hindu Law as recognised in this Presidency, a shudra wife 
is not permitted to a brahmin, a kshatriya or a vaishya '' and to the decisions 
of some other High Courts in India (vide 28 All. 458 for example). It 
Should not be supposed that the present writer is entirely against such 
marriages. What he is concerned to emphasize is that the Legislature 
should déal with these matters, that Judges should not assume the role of 
legislators and give rise to conflict of laws which are inevitable if the same 
kind of marriage is held valid by the Bombay High Court and invalid 
by the Allahabad or Madras High Court. 


1133. Dasiputra occurs in the story of Kavasa Ailüsa in the Aitareya 


and Sahkhayana Br&hmanas. ' माध्यमाः सरस्वत्यां सत्रमासत तद्धापि कवषो मध्ये 
निषसाव्‌ तं हेमे उपोदुर्दास्या वे ed पुत्रोसि न वर्यं त्वया सह भक्षयिष्याम हृति? । झां. जा. 
XII.3; ऋषयो वे सरस्वस्यां सत्रमासत ते कषषमेलूषं सोमावृनयन्दास्याः एः कितबोऽ- 
आ्राह्मणः कर्थं मो मध्येऽवीक्षिष्टेति । ऐ. ना. 8. 1. Vide note 925 for Sidraputra in 
the Tandya Br, 14. 6. 6. 


~ Sy 


1134, Yaj. II. 290 appears to distinguish between a dasi in general and 
one who is avaruddha (in the exclusive and continuots keeping of a man) 
“ अवरुद्धा दासीषु भुजिष्यासु तथैव ख । गम्यास्त्रपि पुमान्दाप्यः पदञ्ञाशस्पाणिर्क quus 
For the com, of the Mit, vide n. 1595 below. | 
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From ancient times it had been settled that the d&sIputra of a 
person belonging to the twice-born classes is not entitled toa 
share on partition or to inherit, but is entitled to maintenance 


only. Gaut. 28. 37 provides!!35 that even the son of a brahmana 
who’ is issueless from.a Südra woman (a concubine) should 


receive the means of maintenance provided he is obedient in 
the manner of a pupil. Br. (S. B. E. vol. 33 p. 374 verse 31) 
contains a similar rule for the maintenance of an illegitimate 
son born of a Sidra woman after the father's death. But as 
regards the son of a Sidra from a ddsi Manu IX. 179 provides 
that such an illegitimate son may take a share in the father's 
property if the father allows him to do so, The classica] 
passage on the rights of the illegitimate son of a sidra from a 
dasi is Yaj. II. 133-134 which verses are introduced by the V. 
Mayükha!!$ with the words “ Yàj. declares a special rule as 
regards one begotten by a $üdra on a woman (of the same 
cagte ) not married to him" and which may be rendered thus 
“even a son begotten by a Sidra on a dási may partake of a 
share at the choice (of his father) But, when the father is. 
dead, the brothers should make him the recipient of a half 
Share". This passage and the comments of the Mit., the V, 
Mayükha, the Dayabhiga have been cited and explained in 
numerous cases. The following propositions as deduced from 
the texts and the case-law may be set out here:—(1) the illegi- 
timate son of a Sidra even under the Mit. does not acquire by 
birth any interest in the estate held by the father and so cannot 
enforce a partition in his father's lifetime, but the father may 
give him a share in his lifetime, which may even be equal to 
that of a legitimate son ( 4 Bom. 37, 44-45, 23 Mad. 16); (2) on 
the father’s death an illegitimate son of a deceased $üdra 

1135. gargana ggg बृत्तिमूलमस्तेवासिविधिना | गौ. 28. 37 ; 
अनपरयस्य YUCATAN ञूत्र योनिजः | लभेत जीवनं gud सपिण्डाः समवाप्शुयुः lige. q. by 
दायभाग IX. 28 p. 141, sqa. नि. p. 430. 

1136. सूद्रेणापरिणीतायासुरप्षे विशेषमाह याज्ञवल्क््यः। जातोपि दास्यां शवेण काम- 
तोशहरो भवेत्‌ । qd पितरि कुर्युस्तं आतरस्त्वर्धभागिकम | अआतुको ead दुहितृणां. 
Barges ष्य. ATW pp.403-104; अत्र q शूवग्रदणाद द्विजातिना दास्यासुस्पन्षः पितु- 
रिच्छियाप्यंशं न लभते नाप्यर्धै qur एव कृत्सम्‌ i किस्त्वशुकूलश्रेज्जीवनमात्न॑ लभते । मिता. ; 
विश्वरूप quotes a prose text of Brhaspati to the same effect ‘qurg बृहस्प्तिः ! 
कामतश्च शुत्वावरोधजस्य- आतुरशं संमानमात्रं प्रेते पितरि qus guga । इति. 
In Rahi v. Govind 1 Bom. 97 at p. 113 and in other cases the word 
' aparinitayam ' in the V. Mayükha has been wrongly translated as meaning 
‘an unmarried woman ', when it really means ‘a woman not married (to the 
Südra) '. 

76 
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Becomes a coparcener along with the legitimate sons and the 
former is entitled to seek partition (4 Bom. 37 F. B. ); (3) ona. 
partition the illegitimate son takes only one half of what he 
would have taken’ if he were a legitimate son Ye. if 
there be one legitimate and one illegitimate son, the látter 
would take one-fourth and the former three-fourths; (4) if no 
partition takes place and the legitimate son or sons all die 
without partition, the illegitimate son would take the whole as 
the last survivor of the coparcenary (L. R. 17. 1, A. 128); (5) if 
there be no legitimate sons, grandsons, or great-grandsons of 
the 8üdra father, the illegitimate son takes the whole estate ; 1138 
(6) as the text of Yàj refers only to a son, an illegitimate 
daughter ig not entitled to any inheritance or even to main- 
tenance (32 Bom. 562); (7) if the Sidra father be joint with his 
collaterals such as brothers, uncles or nephews, the illegitimate 


1137, The decisions establish that dasi is not to be taken in the strict 
literal sense (a female slave), but means a woman kept as a concubine, the 
connection being continuous, exclusive and lawful, In order that the illegi- 
timate son of a Sidra may take a share or inherit, it must be shown that 
the connection between the düdra man and the woman was not incestuous 
or adulterous or though adulterous at the beginning had ceased to be so 
when the illegitimate son was born. Vide Rahi v. Govind 1 Bom. 97 at 
p.110, Sadu v. Baiza 4 Bom. 37 (F. B.) at p. 44, Vithabai v. Pandu 
28 Bom, L. R. 595, Soundararajan v. Arunachalam 39 Mad. 136 (F. B.) 
pp.152-159, Tukaram v. Dinkar 33 Bom. L, R, 289. But even the son 
of an adulterous intercourse has been held entitled to maintenance (1 Mad. 
306,34 Mad, 68, 47 Bom, L..R.5 F, B,) The earlier cases in Calcutta 
(asin 1 Cal. 1, 19 Cal. 91, 28 Cal. 194), held that dasi meant only a female 
slave and as slavery was abolished in India, there could be no dasiputra 
strictly so called, But in Rajaninath v. Nitai 48 Cal. 643 (F. B.) the 
former Calcutta decisions were overruled and the Bombay High Court's 
interpretation of dasiputra has been accepted. The passage of the Daya- 
bhàga (IX. 29 p. 143) which was to be correctly interpreted in the Calcutta 
cases runs " sored पुनरपरिणीतादास्याविशवाएच्रः पितुस्युमत्या पुत्रान्तरतुल्यांशहरः | 
TT मद॒ः | वारयां uro ( मदु IX. 179) । अशुमतिमस्तरेण स्वधीशहरः | mme याज्ञवस्क्यः | 
जातोपि (wr. II. 133-34), The Day, passage is quoted on pp. 680 and 743 
of 48 Cal. 643 (F. B.). 

1138. अत्र geared स्वस्वभागादृर्ध दृधारोति न भ्रमितव्यम्‌ | तथा सति wg- 
आतुकरय ततोप्यतिबहुधमत्वापत्त en । किं त्वेकपुत्रस्य यावाम्भागस्तव्‌ धभामं 
WATE लभन्ते |... परिणीतझूजापुश्नतत्पुत्राद्यभावे तु दासीपुत्रो<पि wet qe पितुर्धनं 
लभत इर्यर्थाद गम्यते । ष्य. र pp. 487-488. विश्वरूप on या. 71. 138 (Tri. edition) 
quotes the view of some expressed by wereqfir in a prose aphorism according 
to which the illegitimate son succeeds, when there is no legitimate son, 
grandson or great-grandson, to the whole estate with the king's permission : 


अनस्यपिनः सर्व राजा हरेत्‌ तदृशज्ञया वावरोधज इत्येके ? 
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gon cannot demand a partition of the joint family property 
though he is entitled to maintenance as a member of the family 
provided the father left no separate estate ( L. R. 58 I. A. 402). 
It has been held that if a Sidra keeps a woman of the bráhmana 
caste as his exclusive mistress and has a son from her, he is not 
a disiputra (but acc, ancient works a cāņdāla) and is not 
entitled to inherit the estate the Südra father as an illegi- 
timate son. Vide Ramchandra v. Hanamnaik 37 Bom. L. R. 920 
followed in 18 Lucknow 585. Further rules about the inheri- 
tance of the illegitimate son wnen in competition with the 
widow, legitimate daughter or legitimate daughter's son will 
be dealt with later on ( vide n. 1356 below ). 


An absent coparcener stood on the same footing as a minor 
( vide note 1077 above); in modern times he would be subject 
tothe law of Limitation (Articles 127 and 144 of the Indian 
Limitation Act of 1908). 


The wife cannot herself demand a partition, but if the hus- 
band himself separates his sons during his lifetime or if the 
gons claim a partition during the father's lifetime, the wife was 
entitled to a share equal to that of a son, according to Yàj. II. 
115. If there be several wives each gets a share equal to that 
ofa son. There is a proviso that the wife or wives must not 
be in possession of stridhana property given by the husband or 
by the father-in-law and that if there is stridhana, then only as 
much more will be allotted to her as will make her share equal 
to that of a son (as stated in Yaj. II. 148). The Mit. on Yaj. II. 
52 states that at the husband’s will the wife also gets a share 
of the family wealth but not by her own will, The Madana- 
ratna explains that the meaning’ is simply this that the 


1139. तस्माज़तुरिच्छिया भार्याया अपि जध्यविभागों भवस्येव न स्बेच्छया । यथा 
बकष्यति यदि कुर्यात्‌ ... इति। मिता. on या. 71. 52. 


1140. hui चनामा स्वांशेन समानमंझं सुह्या तु aT: gug- 
geste देयः । WA विभागो विद्यते इतिं हारीतवश्वमविरोधापत्तेः । मदू नरत्न (ms. 
folio 91 by. It fs cdrfous that the. agweta ascribes जायापत्योर्न विभागो बिद्यते to 
हारीत , this sūtra is आप. घ. चरू. II. 6. 14. 16; vide above p. 451 and H, of Dh. 
vol. II. pp, 429 and 518 for quotation from Ap. and p. 556 for a verse from 
Tai. Br. quoted in Mit. on wy, II. 52 about husband and wife enjoying 
together in heaven the rewards of religious acts. नाच जायापत्योयिभाग उच्यते Ww 
हारीतबननविरोधः स्यात्‌। किं तु ate पुअविभागसमये ताभ्यस्तत्समांशादानं tere । 
ty. प्र, pp, 441-442. Itis worthy of note that the vq, प्र. p. 510 elsewhere 


(Continued on the next page) 
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father when separating from the sons should take for each of 
his wives a share equal to that of each son, but it is not meant 
that the husband is to carve out separate portions of the joint 
property and hand them over to his wives, since such a proce- 
dure would be opposed to the dictum "there is no partition 
between husband and wife", The V. P. (pp. 441-42) after 
quoting this view of the Madanaratna refutes it by saying that 
Yaj. is not here speaking of the partition between husband and 
wife but between the father and sons and that the husband 
assigns to the wife a share as he may give a gift of affection to 
his wife. It deserves to be noted that the ancient commentator 
Visvaripa (on Yàj. II. 119 of Tri. edition) anticipates modern 
legislation as he states that the widows of pre-deceased sons 
and grandsons also should be given the shares that would have 
been taken by their husbands if living along with his own 
wives by the father at the time of partition with his sons. 
Recently by the Hindu Women’s Rights to Property Act (Act 
XVIII of 1937 as amended by Act XI of 1938), it is provided 
that when after the Act comes into force a Hindu governed by 
the Dayabhaga School dies intestate or where a Hindu governed 
by any other school dies living separate property, his widow 
willbe entitled to the same share as that of a son and the 
widow of a pre-deceased son or grandson shall inherit in the 
same manner as a son or grandson and further where a Hindu 
governed by any school other than the Dayabhaga dies having 
an interest in joint family property his widow will succeed to a 
Hindu widow's estate as regards the interest he himself had. 
This last provision brings the law of the Mitaksara into line 
with that of the Dayabhaga and makes the widow of a deceased 
coparcener a member of the coparcenary and at one stroke 
does away with the fundamental doctrine of the Mit. about 


(Continued from the last page) 


refers the sutras जायापत्योर्न विभागो बिद्यते पाणिग्रदणास्धि eret कछु to गोतम. It 
further says that the wife's ownership in the husband's property is only 
technical and not real and that when the husband dies and his ownership 
in joint family estate lapses her technical ownership comes to an end 
* पाणिब्रहणाद्धि ... ... यहेषु चेति गोतमवष्यमात्पत्या अपि तद्धागेऽविविक्तिपि eran 
renner: किमिति तत्सर्वे कल्प्यत इति ster | ओपपत्तिकोऽस्ति न q emer: | पत्स्याः पतिव्रष्ये 
स्वत्वं नीरकीरवदेकलोलीभाषापकं सहाधिकारिकमे'पयोगि म तु आतृणामिद परश्परम्‌।? 
ष्य, म. p. 510 ; समांहादानपक्षे प्रमीतभतुकाः gaden: excess भर्तृभागार्हाः कार्याः i 
विश्वकप on या. II. 119. a 
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male coparceners alone taking by survivorship joint family 
property, 14! 


The mother (or step-mother) also, when the sons come to 
a partition after the father's death, is entitled to a share equal 
to that of a son in the coparcenary property.!!^ But she cannot 
compel a partition so long as the sons choose to remain joint. 
But her share is liable to be reduced on account of her possession 
of stridhana as in the case of the wife. Vide Yaj. II. 123, Visnu 
Dh. S. 18. 34 and Nar. ( dayabhaga, 12) The Mit. (on Yāj. 
II. 135) combats the view of some predecessors that the mother 
does not take a share but only as much wealth as would be 
necessary for her maintenance, by relying on the words “ equal 
Share" occurring in Yàj, Visnu, and Nar. which would be 
meaningless on that view. It also refutes another view that 
the mother takes an equal share with the sons when the ances- 
tral property is small, while she takes only as much as would 
be necessary for her maintenance when the property is large, by 
stating that this view is liable to the fault of vidhivairiipya 
according to the conclusion established in the PürvamImaàrsa, 
that is, here the same sentence will be interpreted as laying 
down two different propositions in different sets of circum- 
stances, which is not a legitimate or reasonable way of inter- 
pretation. The Sm, C.(II p 268) held the same view about 
the mother having no right to a share and was criticized by 
the Madanaratna (by name). Several works like the Vyava- 
harasara (p. 225) and the Vivadacandrs (p. 67)!!€ hold the 


1141. Vide Saradambal v. S. Subbarama I. L. R. (1942) Mad. 630; 
Jodu Rosamma v. Jodu Chenchiah (1943) 2 M. L. J. p. 172 for the effect of 
the Act XVIII of 1937 on the status of widows 


11419, जनन्यस्वधना पुञ्रविभागेंश समं हरेत्‌ इति स्मरणात्‌ । अस्वधना प्रातिस्विक- 
खधनशूर्या जननी पुजेरजीवद्वि भागे क्रियमाणे पुत्रांशसममेवांशं हरेदित्यर्थः । स्सृतिष्वः I 
268. This text and the explanation are given also in the agata (folio 92 a) 


in the same words. 


1142. rmt सर्वासामनंशत्वमेव । यत्राप्येशअवर्ण gent विभजतां माताप्यंशं सम 
इरेद्स्पादो तत्रापि किजिदान विवक्षितम्‌। अर्हति ear न वायं निरिग्विया अद्या 
f fered मताः-इति बोधायनवचनात्‌ । निरिन्द्रियाः (oomen इति प्रकाशः । अवाया 
अनंशा gend: | विषाद खर्व्‌ p. 67. The eufaw. (II. p 267) also relies on. Shut 
WW Tbe wy, ध. q. after the verse पिता tafà ... न ft स्वातन्द्रय महाति has the sūtra 
निरिस्विया हाद़ायाश्व श्रियो मता इति gR: (11. 2. 53), In ६० हे. सं. VI. 5. 8. 2 
we have the words ‘ हस्मार्खियो निरिग्विया अवायाकीरपि पापात्पुंस उपस्तितरं mio i ! 
Vide Bühler's note in S. B. E. vol. 14 p. 231 on the confusion about 
this text of Baud, wg. IX. 18 is ‘ARRIT mama ख्धियोऽतुतमिति रिथतिः 
on which Warfarq explains ‘pRa वीर्य चेयमज्ञाबलादि ? „ E 
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view that no woman (whether wife or mother) should get a 
Share of the ancestral wealth but only as much wealth as 18 
necessary for maintenance and rely on the words of Baudha- 
yana “there is a Vedio text that women are devoid of strength 
and take no share", which refers to a passage in the Tai. S. VI. 
5. 8. 2, occurring in the context of the ritual of the Soma sacri- 
fice "therefore women being destitute of strength take no 
portion (of Soma drink) and speak more weakly than even a 
wretched (low) man", Manu 1X. 18 also contains an echo of 
this passage of the Tai. S. and of Baud. Dh. S. There was an 
intermediate stage in the evolution of the rights of the wife or 
mother. The highest she could get in the husband's wealth 
was two thousand panas, according to Vyasa," which is 
variously read and explained, the Sm. C. (II. p. 281) saying 
that it means as much wealth as would every year yield an 
income of 2000 panas. 


In modern times some High Courts such as those at 
Bombay !! and Caleutta allow wives and mothers to have a 
share when the husband or the sons divide ancestral estate by 
metes and bounds, while in Southern India the practice of 
allotting shares to them has gone out of vogue long since and 
the Madras High Court does not allow a share to the mother 
but only maintenance. The Dayabhaga seems to 1879 1115 held 
that a step-mother who was herself sonless was not entitled to 
a share when her step-sons came to a partition, but was only 
entitled to maintenance (vide Srimati Hemangini v. Kedarnath 
L. R. 161. A. p. 115 at p. 117). 


1143. द्विसाहस्रः परो दायः feet देयो धमस्य च । vara q. by स्मृति षच. 11, 
p. 281, भ्यव. नि. p. 450, विश्वरूप on qr, II. 119. 


1144. Vide Dular Koeri v. Dwarkanath 32 Cal. 234, Damodardas v. 
Uttamram 17 Bom. 271, Jairam v. Nathu 31 Bom. 54, Hosbanna v. 
Devanna 48 Bom. 468 for cases of a share allotted to the mother or step- 
mother, But see Subramaniam v. Arunachelam 28 Mad. 1, 8 for the 
statement that the right of a mother to a share on a partition between the 
sons is not enforced in the Madras Presidency. Vide Nanuram v. Radha- 
bai I. L. R. (1942) Nag. p. 24 where it was held that the mother gets only 
maintenance when there is only a severance of interest between father and 
sons but no partition by metes and bounds. 


1145. पितरि Saw सोदृरआतुभिषिभामे क्रियमाणे wr. genter दातण्यः। 
समांशद्ारिणी मातेति warmer । मतुपद्स्प जननीपरत्वात्‌ न सपत्नीमातुपरत्रमपि qyug- 
तस्य GST णत्वा्ुपपसेः | दायभाग 717, 29-30 p. 67, 
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'" H a person had several wives and several sons from each 
wife, some of the texts prescribed from very ancient times that 
the sons should divide according to the wives or mothers ( i. e. 
patnibhiiga, or which is practically the same thing, mütrbhüga 
was recommended ), though the generally recognized rule for- 
merly as well as now is to divide according to the number of sons 
i.e. putrabhaga ( ignoring the fact of their being born from 146 
different mothers). For example, Gaut. 28. 15 recommends 
that partition should be made by grouping the sons according 
to their mothers and then allowing a special share to the eldest 
among each group of sons. Both Br. (8. B. E. 33 p. 372 verse 15) 
and Vyasa!!! lay down that if there be many sons sprung from 
the same father, who are equal in caste and number but who 
are the sons of different mothers, a division according to mothers 
may be legally made. Such a partition on the basis of mothers 
is recognized in rare cages even now 011148 the ground of custom 
in certain places and among certain castes. 


A paternal grandmother or step-grandmother cannot herself 
demand a partition, but when a partition takes place between 
her son's sons, her own son being dead or when it takes place 
between her son and the sons of a deceased son she is entitled 
to a share. A text of Vyasa says!!? “the childless wives of 
the father are declared to be entitled to & share equal ( to that 
of a son) and all grandmothers are declared equal to the 
mother". The Allahabad and Bombay High Courts hold that 
the grandmother is not entitled to a share when a partition 
takes place between her son and his sons, whi'e the High Courts 


1146. प्रतिमातु वा स्वस्ववर्गे भागविशेष: । गो. 28, 15. 

1147, समानजातिसंख्या ये जातास्त्वेकेन सूनवः । id^ Vaud एस्तेचां मातुभागः 
प्रशस्यते ॥ व्यास ; यद्येकजाता बहवः समाना जातिसंख्यया | स मातुभागेन 
wae: ॥ w; both are quoted by द्वायभाग III. 12, परा. मा. III, p. 503, aq. म. 
p. 102, बि. र. p. 475 (ge. only). 

. 1148, Vide Palaniappa v. Alayan 48 I. A. 539 for a case from 
the Madura District in the Madras Presidency, where a custom among the 
chettis of allowing:& partition on the principle of patnibhiga (division of 
property according to wives or mothers) was upheld. E 


1149, अतुतास्तु पितुः wera: समानांशाः प्रकीतिताः । पितामह्यश्च सर्वास्ता anggen 
प्रकीर्तिताः ॥ ष्यास १. by अपरार्क p. 730, दायभाग III. 3.2 p. 68, gw. ID: 
p 267, वि. X. p. 484. The wy. पा. (p. 664) remarks: यद तु पितामहोपाजित धनं 
पितापुत्रौ विभज्य शूह्कीतस्तदा पितामहपरनी agar पूर्वोक्तरीत्या समाशं लभते माताप्यंशं 
समं हरेदित्दुक्तत्वात्‌ पितामहोपाजितद्रभ्यत्वाऽष्य । यदि पितामदपत्थ्यपुत्रा तहिं स्वालङ्कारं 
Hees लभते नाशम्‌ | तथा पेतामहचनविभाने arate न लभते कि तु स्वाभरणाद्किमेष। 
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of Calcutta and Patna hold that she is entitled to a share even 
in this last case 1150, 


On account of certain bodily, mental or other defects and 
certain conduct also persons were excluded in ancient India 
from demanding a share on partition and also from taking by 
inheritance. Gaut. 28. 41, Ap. Dh. S. II. 6. 14. 1, Vas. 17. 52-53, 
Visnu Dh. S, 15 32-39, Baud. Dh. S. IL 2. 43-46, Kaut. वा, 5 
speak 1151 of various grounds of exclusion from partition (and 
inheritance) such as lunacy, idiocy, impotence, excommunica- 
tion for grave sins or lapses of conduct, blindness, incurable 
disease, entering a different asrama (viz. that of forest hermit 
or sannyGsa ), These grounds of exclusion probably arose from 
the fact of the persons labouring under them being regarded as 
incompetent to perform religious acts and from the close 
connection between property and its use for religious purposes. 
Jaimini!!5? ( VI, 1, 41-42) lays down two propositions, viz. that 
one who is suffering from an incurable or irremediable bodily 
defect is not entitled to undertake vedic rites, such as Agni- 
hotra, but that one who has some defect which is remediable 
may engage in them and Sabara gives a blind man, a deaf man 
and a cripple as persons who are incompetent to engage in 
Vedic rites, The story of the brothers Devapi and Santanu ( vide 








1150. Vide Vithal v Prahlad 39 Bom. 373 (partition among grand- 
sons), Kanhaiya Lal v. Gaura 47 All. 127 (partition between grandsons), 
Babuna v. Jagat Narain 50 All, 532 (partition between one son and his 
predeceased brother's son), in all of which the grandmother was held entitled 
to a share. See Sheonarain v Janki Prasad 34 All. 505 (F. B ), Jamna- 
bas v. Vasudev 54 Bom. 417 for the proposition that in a suit for partition 
between father and his son only the paternal grandmother is not entitled to 
a share; but vide Badri Roy v. Bhugvat 8 Cal. 649, Krishnalal v. 
Nandeshwar 4 Pat. L. J. 39, 42-44 (for the opposite proposition that the 
grandmother would be entitled to a share in a partition between her only 
son and the latter's son). In view of the fact that Vyasa declares the grand- 
mother to be equal to the mother it appears that all grand-mothers, whether 
sonless or not, should secure a share. 


1151. megi weed । गौ. 28. 41; एकधनेन sdi तोषयित्वा जीवन, pul 
ard ध्यभजेत्‌ समै gregerd पतितं «p परिहाप्य । आप. ध. सू. IL 6. 14. 1; अतीत- 
त्र्षहाराम्प्रासाच्छाद्नेषिश्चयुः | अस्धजङक्कीबव्यसनिष्याधितांश्च | अकर्सिणः । पतिततउज्ञात- 
wal | यो. g II 2. 43-46; अनंशारत्वाश्चमास्तरगताः | क्रीवोम्मत्तपतिताश्च । वसिष्ठ 
17. 52-53 ; पतितक्कीषाच्चिकितस्यरोगविकलास्त्वभागहा'रंणः । füegudus 15. 32; 
पतितः पतिताज्ञाताः क्कीषाश्चानंद्ाः | जडोस्मसास्पकुछिनश्व। onda 771, 5. 


1152. अङ्गहीनश्च arnt | उत्पसो नित्यसंयोगात्‌ । जे. VI, 1, 41-42, 
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H. of Dh. vol. IL p. 109) as narrated in the Brhad-devata 1153 
states that the elder brother Devapi suffered from a skin 
disease and so refused the kingdom which went to his younger 
brother Santanu. We know from the Mahabharata that Dhrta- 
ragira who was blind from birth, though elder, had to give up 
the kingdom in favour of his younger brother Pandu™, The 
Mit. (on Yaj. II, 135) energetically combats the view put for- 
ward by some predecessors that all wealth is meant for sacrifices. 
They relied on two smrti passages!!5 “all dravya (all kinds of 
wealth or movable property) has been created for the sake of 
sacrifice; therefore all those who are not competent to perform 
sacrifices are not entitled to share ancestral wealth but are only 
entitled to food and raiment. Wealth has been created for 
sacrifices; therefore one should employ it (or spend it) on pur- 
poses of dharma and not on women, fools and irreligious people ". 
Kat. (852) and Br. (S. B. E. 33 p. 371 verse 10 ) contain similar 
remarks, The Mit. does not accept this proposition, which argues 
that on that hypothesis no gifts ( apart from sacrifices) that are 
recommended by the sastras will be possible, nor can one accom- 
plish two of the purusürthas*15€ viz, artha and kama (as required 
by Gaut. IX. 46, Yaj. 1. 115) and that the verses quoted above 
only mean that whatever wealth is collected for sacrifices 
should be spent only for that purpose even by the sons of the 
man who collected it, since a smrti text condemns generally 
everyone who does not spend wealth collected for a sacrifice for 
that purpose to becoming a crow or a bhāsa (a cock' or water 
fowl ) in the next life. The Mit. further argues that the view 
would be opposed to the conclusion of Jaimini III. 4, 20-24 
that the Vedic injunction "one should wear gold on one's 
person" is merely purusürtha and not 'kratvartha'. Apararka 


1153. त्वग्वोषी राजपुत्रश्च ऋष्टिषेणसुतोऽभवत्‌ । wear VIL 156; न राज्यमह- 
मर्हामि त्वग्दोषोपहतेर्म्गियः ॥ ब्रह देवता VIII. 5. 

1154. अन्धः करणहीनत्वाक् वै राजा पिता तव। उद्योगपर्व 147. 39; vide आदिपर्व 
106 (chap. 100 of cr. ed.) for the congenital blindness of waren. : 

1155. राज्ञार्थ,अष्यम॒त्पक्ष॑ तत्रानाधिकृतारतु ये । अरिक्थभाजस्ते सर्वे ग्रासाच्छादुन- 
भाजनाः॥ यज्ञार्थे विदितं वित्तं तस्मात्त विनियोजयेत्‌ । स्थानेषु धर्मजुछेजु न स्रीमूखाविधामिणु ॥ 
q. by मित्ता, on या. II. 135, पराः मा. III. p. 534; compare शाम्तिर्पष 26. 25: यज्ञाय 
सुष्ठानि wane धाआ यज्ञाय qu: शुरुधो रक्षिता च । तसमात्‌ सर्वै यज्ञ एवोपयोज्यं धनं न 
कामाय हितं ्रशस्तम्‌ ॥. The ष्य, मयूख p. 157 appears to ascribe the verse यज्ञार्थं to 
देवल and the दायतरव p. 172 ascribes it to कात्यायन. Vide यथा यथा विभागात 
vet यागाथतामियात्‌ । तथा तथा Reed विदवद्चिर्भागगौरवम्‌ treat, 852 q. by eut. 
IL. p. 265, परा, मा. IIL. p. 490, s 

1156, Vide H of Dh, vol, II. pp. 8-9 for the purugarthas, . 
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also holds the same view!” and ‘adds that women have the 
authority to perform purtadharma (acts of charity such as 
construction of wells, temples &oc.) Vide H. of Dh. vol, IL 
pp. 844-45 for ista and pürta. 


The most famous passages on the grounds of exclusion from 
inheritance are Manu IX, 201, Yàj. II. 140 and Nar. (dayabhaga, 
21-32). Manu IX. 201 provides! “impotent persons, outcasts 
( patita ), persons blind or deaf from birth, insane persons, 
idiots, the dumb and those deficient in any organ ( or gense ) are 


1157. सर्वस्या एव धनोस्प्तेयज्ञार्थत्वे प्रमाणाभावात्‌ । येव हि-हादुश रात्रीर्वीक्षितो 
भृतिं जध्नीत-हस्येबमाविवचनविहिता सैव धनोर्पत्तिः sepu । अन्यथा तु पुरुषार्थेव । 
अपरार्क p. 743. 

1158. अनंशौ कीबपतितो जात्यन्धबधिरो तथा । उनमत्तजडमूकाश्च ये च केचिक्तिरि- 
ferar: n ag IX. 201 ; क्रीबोथ पतितस्तप्ञः पश्चशुरुन्मत्तको जडः! अन्धोऽन्विकित्स्यरोगार्ता 
भतष्याः स्युर्निरंशकाः ॥ या. IL 140; qd पित्तरि न कीबकुष्ठयुन्मत्तजान्धकाः | पतितः 
आलि Caren ॥ तेषां पतितषर्जेभ्यो भक्तवश्चं प्रदी यते । तत्सुताः पितृदायांशं 
sue g ॥ qug १. by दायभाग V. 11 p. 102 (which explains fèt as 
प्रबजितादि ), वि. र. p. 490 (fast अतिशयेन maan ), स्मृतिच. II. p. 272; 
Bre m षण्ढो यश्च स्यादोपपातिकः । औरसा aft Web लभेरन क्षेत्रजाः कुतः। 

[मयग्रस्ता जडोन्मत्तान्धपङ्कवः | भर्तव्याः सयुः कुले VI त्पुत्रास्त्वंशञभागिनः ॥ नारद 
(qra. 21-22). पितृद्दिद is variously explained ; वि. र. p. 489 ` द्वेषश्च पितरि जीवति 
मारणादेफलः सुते तु तबुद्धेशेनोद्काद्यदानरूपः ? ; ' पितुद्वेषो नाम असो मम पिता नेस्येबंरूपः ? 
सरस्वतीषिलास p. 364. In नारद, the मिता., दायभाग, अपरार्क, qum and ष्य, x. 
read ओपपातिक' (which means ‘one guilty of उपपातकऽ'). Vide ag. XI. 59-66 
and विष्णुधर्मसूत् chap, 37 for long lists of उपपातक such as गोवध, पारवायं, 
अयाज्ययाजन &c. The gT. 11, p. 270.7205 अवपातिकः and explains अवपातिकः 
अवपातितः ... अवपातितस्य महापराधेन wequígsgaur and quotes इङ्कलिखितसूत्र in 
support ' आवपातिकस्य रिक्‍्थपिण्डोद्कानि निवतन्ते which is read as अपपाञ्रितस्य by 
the दायभाग V. 3. p. 100. and अपरार्क p. 720. The मदृनरत्न and व्य. aga p. 163 
read अपयात्रित in aeg, while कल्पतरु read अपपात्रित and explained it as ' शज- 
वधादिवोषेण बास्धवैयेर्ये घडापवर्जनं कृतम्‌? (vide quaa). The मतृनरत्न gave 
this very explanation for अपयाञ्रित. The बि. €. reads अपपात्रित (p. 489) and 
gives the same explanation of it as the कल्पतरु. The ष्य. Wquw p. 163 says 
it is better to explain अपयात्रित (derived from यात्रा meaning ‘ sea voyage’) 
differently, disapproves of the explanation of अपयाजित given by the मदनरत्न 
on the ground that for one guilty of sedition or high treason the breaking 
of a jar or of excommunication is not prescribed and that अपयात्रित means 
‘one who goes to another continent or country by sea in a vessel for trade 
and thelike', Constantly engaging In sea voyage was one of the matters 
forbidden in the Kali age; vide ' द्विजस्याब्धौ तु Atara: शोधितस्याप्यसंग्रहः ' quoted 
by नीलकण्ठ, which verse is quoted as from iw by gum vol. III. 2 
p. 667. नीलकण्ड is wrong about high treason, (20. 1-4) declares that 
one should desert even one's father who is guilty of regicide and describes a 
ceremony in which an unclean vessel is brought by a slave or servant from 
a dust heap and is filled with water from a jar carried by a female slave and 
then the vessel is struck with the foot and emptied with the words: ' I make 
sọ and so one who will get no water from 06... - bx wie 2s 
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entitled to no share". Yaj. II. 140 declares that the impotent, the 
outcast and his son, a lame man, a mad man, an idiot, a blind man 
and one afflicted with an incurable disease are not entitled to a 
share. lt will be noticed that Yāj. expressly excludes the son of 
an outcast, as do also Baud. and Devala, Nar, (dayabhaga 21-22) 
says ‘one hostile to his father, an outcast (patita ), an impotent 
person, one who goes to another continent by sea ( from India )— 
these even though they be aurasa sons shall not get a share; 
how can a ksetraja (a son of the wife raised by another person 
by appointment) get a share (if he has these defects) and 
persons afflicted with long standing (like phthisis) and severe 
diseases (like leprosy), persons who are either idiots, insane or 
lame—these must be maintained by the family, but their sons 
are entitled to a share’. These verses of Manu, Yàj. and Nar, 
have been quoted and explained in numerous decisions of the 
courts iu India, but all such cases are mostly of academic inte- 
rest now since the passing of the Hindu Inheritance (Disabi- 
lities Removal) Act of 1928 and hence need not be dwelt upon 
here. The Act ( XII of 1928) applies to the whole of British 
India except to persons governed by the Dayabhaga school and 
provides that no person governed by the Hindu Law, other than 
a person who is and has been from birth a lunatic or idiot, shall 
be excluded from inheritance or from any right or share in 
joint family property by reason only of any disease, deformity 
or physical or mental defect, This Act is not retrospective 
and does not confer on any person any right in respect of any 
religious office or service or any right to the management of any 
religious or charitable trust which he would not have had before 
the Act. Therefore under the Act the only defects that would 
disqualify a person governed by the Mitaksara school from claim- 
ing partition or inheritance are congenital lunacy and congenital 
idiocy. Under the Dàyabhaga school the grounds of exclusion 
will still remain as before except as modified by judicial deci- 
sions and by other Acts. An important question under the 
Mit. school ariseg.in this way. What is the exact position of a 
gon that is congenitally idiotic or insane, Both Manu (IX. 201 
and 203) and Yaj. ( II. 140, 141) declare that they are anaméa or 
niraméaka ( not entitled to a share of the ancestral estate ), but 
must be given maintenance and if maintenance be not given 
by those who are liable to give it, they would incur sin (as 
Manu IX. 202 expressly says) and that the sons of disqualified 
persons take a share, if they are themselves free from defects. 
If A has a son B who is congenitally idiotic, is B still a copar: 
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cener of A (though not entitled to a share or to claim partition ) 
so that A cannot make a gift of the whole or a portion of the 
property or a bequest thereof to his widow? This question arose 
in Amirthammal v, Vallimayil I. L. R. (1942) Mad, 807 ( F. B.), 
where it was decided that, when A made a will in the above 
circumstances bequeathing all family property absolutely to his 
widow and two sons were born to the disqualified man B after A’s 
death, the father had no power to make a will as the disqualified 
member B was still a coparcener (though not entitled to a share) 
andthat he transmitted the heritage to his sons. The chief 
ground of the decision was a passage of the Sarasvativilasa 
(explained on pp. 817 and 828-830 ) which is quoted below 1159, 


The grounds of disqualification apply to males and females 
alike,as stated by the Mit. on Yaj. II. 14019, A few remarks will 
be made on patita and his son. The commission of every sinful act 
did not make one patita as the word was technically understood. 
There were various grades among sins, which will be described 
in the section on pülakas, The grave sins were differently 
enumerated by different ancient writers. In explaining!!& 





1159. अनंज्ञी क्लीबपतिताधिति द्विस्वोकस्या दायाएंआतृभिः रिक्‍्थग्राहेर्षा योषिदग्राहे्या 
पोष्यो । जात्यन्धबाधिराबिति द्वित्वोक्स्या तयोरंशोरत्येब किंःत्वंशयुक्तावपि पोष्यो विवाह संस्कार" 
सद्भावात्‌ | तथाशब्द्प्रयोगेण पङ्ग्वादृयः विवाहसंस्का राह श्वेदेशह रा: पोष्याश्चेति रहस्यम्‌ t 
उनन्‍्मसजडमूकाश्वेति समुञ्चयोक्त्या तेपि भर्तव्या एव नांश हराः | विवाहार्हा न चेदिति शेषः | 
w. वि. p. 364. The S. V. does not appear to be laying down any novel 
proposition. All that this passage appears to mean is that though these 
disqualified persons cannot themselves enjoy a share, yet they do have a share 
(in theory) and if they can marry or are eligible for marriage their sons that 
are free from defects do take a share and that one cannot lay down a sweeping 

` proposition that all congenitally dumb or insane persons or idiots can marry, 
but that there are degrees in these defects and in certain extreme circum. 
stances these disqualified persons cannot marry, Vide Madras Law Journal for 
1942 (Journal portion pp. 63-82) for a reasoned criticism of tbe F. B. case. 

1160. पतिताविषु व एलिड्ुल्वमविषक्षितस्‌। अतश्च परनीदुह्तितृमाआदीनामप्यक्तदोष- 
डुडानामनंशिस्वं वेवितव्यम्‌ | मिता, on या. II, 140. 

1161. सप्त मर्यादाः फवयस्ततश्ुस्तासांमेकामिद स्यंहुरी my! ऋ. X. 5. 6; सप्त एव 
मर्थादाः कवयः wag: WH: । तासामेकामपि अधिगच्छन sürena भवति। स्तेयं तल्पारोहणं 


अह्ाहस्यां uonregt दुष्कृतस्य कर्मणः पुनः एनः सेवां पातके अद्तोद्यमिति। निरुक्त VI. 27. 
The meaning of this Rgveda verse is doubtful, The Nir, distinguishes 
between ब्रह्महत्या and भ्रूणहत्या. For the various meanings of Wen, vide H. of 
Dh. vol. II. p. 131 n, 290 and p. 148 n. 334. In the Nir, xot probably 
means ‘foetus’, as it does in Gaut. XXI. 9 'womra हीसवर्णसेबायां a eft 
पतति, Vas. 20.23 (werd वक्ष्यामो गाह्मणं हत्वा अणदा भवत्यदिक्ातं ष्य गर्भम्‌) 
appears to give two senses to ‘Mgt’ (killer of a btaáhmana or killer of a 
foetus when its sex is not known ) 
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Rg. X. 5.6 “the wise made seven boundaries (restrictions) by 
transgressing even any one of which a man becomes sinful”, 
the Nirukta VI. 27 enumerates the seven sins as "theft, violat- 
ing the bed (of the guru), murder of à bráhmana, murder of a 
bhrina, continual performance of sinful acts, telling a lie as 
to.a sinful matter", In the Tai. S. II. 5.1.1, Sat. Br. XIII. 
3.1.1. and other Brihmana texts, the murder of a brühmana 
seems to have been regarded as the gravest of all sins ( vide 
H. of Dh. vol IL p. 147 and n. 333) In the Chàndogya'!€ 
Up. V. 10. 9 the five great sinners are declared to be the thief 
of gold, the drinker of liquor, the violator of the guru's bed, the 
murderer of a brahmana and one who associates with them. 
Gaut. (XXI. 1-3) declares that the murderer of a brahmana, the 
drinker of liquor, one guilty of sexual intercourse with the 
wife of his guru (elder or teacher) or with women who are 
the sapindas of his father or mother, a thief (who steals a 
brahmana’s gold), an atheist, one who continually does forbidden 
acts, one who does not abandon a patita (son or the like through 
affection ) and one who deserts his relations though they are 
not patita are patitas and so is one who incites another to commit 
a grave sin and also one who associates with a patita for a year 
(as regards a vehicle, a seat and bed), Ap. Dh. S. (I. 7. 21. 8-11) 
contains a longer list of grave sins (palaniya). Vas, (I. 19-21) 
states that there are five grave sins ( mahápütakas) viz. violating 
the bed of the guru, drinking liquor, murder of a learned brahmana, 
robbing a brahmana of gold and contact with a patita by being 
his teacher or pupil or priest or by contracting a matrimonial 
alliance with him, The Baud. Dh. S. II. 1, 50-56 has a somewhat 
different list of pataniya actions viz. sea voyage, robbing a 
brahmana of his wealth and misappropriating a deposit, per- 
jury for land, trading in (forbidden) articles, service under 
a südra and having a child from a $üdra woman, Manu XL 
54, Yaj. UL 227 and Visnu Dh. 8, 35. 1 enumerate the five well- 


1162. स्तेनो Rna सुरां fader maemae चेते पतन्ति चत्वारः 
पश्ममश्राचरंस्तेरिति । छान्दोग्योप, V. 10, 9; qu. उप. IV. 3. 22 mentions as great 
sinners the thief and the wert. Though some later smrtis employ the word 
स्तेय, it is always restricted by the commentators (e.g. Mit. on Yaj. III. 
227) to the theft of brahmana’s gold. Vide H, of Dh, vol. 1I. p. 580 fot 
ancient texts asking a person to desert one's father who is patita or a regicide 
&c , but never his mother even though she be patita. Vide füaemasiqu 
57. 1-5, 'अथ त्याज्या: । ब्रात्या: t पतिताः | जिपुरुषं मातृतः पितृतश्चाश्चुद्धाः à सर्व एवाभो- 
उयाश्चामतिग्राह्माः । ? 
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known mahápátakas, viz. murder of a brahmana, drinking of 
liquor, theft, incest and continuous association for a year with 
these. Association with any sinner of any sort for one year 
made the associater guilty of the same sin ( Yaj. III. 261). 
Samsarga or samnyoga ( contact or association) was of various 
kinds. Manu XI. 180 ( = Santi 165.37 = Baud, Dh. S. IL 1. 88= 
Vas. 1.22) states that a person who associates with a patita 
for a year as regards using the same vehicle or seat or taking 
food with him in the same row becomes patita; but he becomes 
patita at once by being his sacrificial priest or by being his 
teacher of the Veda or by entering into!!8 a matrimonial 
alliance with him. "Vrddha-Brhaspati!!& (quoted by Mitaksara 
on Yj, III. 261) states that association (sankara) with a patita 
18 of nine kinds viz. occupying the same seat or bed, taking 
dinner in the same row with him, cooking food in his cooking 
pots, partaking of cooked food prepared by him, being a sacri- 
ficial priest or employing him as a priest, being his teacher of 
the Veda or making him one's teacher of the Veda, giving him 
one's daughter in marriage or taking his daughter in marriage, 
taking food with him in the same pot. Devala!!65 declares that 
sin is passed on from one man to another by conversation ( with 
a sinner), by touching him, by his breath (coming in close 
contact with one's nose ), by occupying the same vehicle (horse) 
or geat, by eating ( in his company ), by being a priest for him 
or by making him one's priest, by being his teacher of Veda or 
making him one's teacher or by matrimonia] alliance. The 
game causes that led to a male being patita operated in the case 
of a woman to make her patita; there was one additional cause 
viz a woman became patita by sexual connection with a male 
of a lower class than herself (Gaut. 21. 9, Yàj IIL 297 and 
Saunaka 6), The ancient sages were very considerate even 


1163. संबरसरेण पतति पतितेन सहाचरन्‌ । एकयानभोजनासनशयनेः । योनस्रौव- 
MA: सम्बम्पैरतु सद्य एव! विष्णु. 35. 3-5. 'खोवशब्देन याजनमभिधीयते मौख(सुख्य) शाब्देन 
सुखभवत्वेणाष्यापनम्‌ ? मिता, on या. 111. 261. 

1164. यथाह बुद्ध ्हस्पतिः-एकक्षऱ्यासमं पढ्िक्तभांण्डपक्रालमिश्रणम्‌ | याजनाध्या- 
पने योनिस्तथा आ सहभोजनम्‌! नवधा सङ्करः Wet भ कर्तब्योऽधमेः सह । मिता, on या. 
III, 261 (printed text reads dseqw for पक्का, but this seems to be wrong if 
we look at the explanation), अपरार्क p. 1086, qw. र. p. 587 (both ascribe 
to qw.) These verses are ascribed to reg in दीपकलिका p. 99. 

1165. सेलापस्पशनिःश्वाससहयानासनाशनात्‌ । याजनाध्यापनाधौनात्पाप॑ संक्रा- 
मते GLY याजने योनिसम्बन्धं स्वाध्यायं सहभोजनम्‌। कृत्वा सथ्चः पतरयेष पतितेन .ल 
संझयः ॥ Yas १. by मिताः on qr. IIT. 261, अपरार्क p. 1087. FE 

1166. यथाह शोकः । पुरुषस्य यानि पतननिमित्तानि whorl तान्येव । आह्मणी 
दीनवर्णासेवायामापकं पततीति | मिता. on या. 711, 261. 
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to fallen women. They provide that even women that are patita 
and have not yet performed the proper penance were not to be 
cast on the streets, but they were to be given a hut (near tho 
house) for residence and bare maintenance that would keep 
body and soul together and were to be guarded against further 
lapses ( Yai. III. 296), Vide H. of Dh, vol. Il pp. 571-573. 

How far unchastity will debar a female from inheritance 
will be discussed a little later on, Adultery in general was an 
upap&taka only according to Manu XI. 59 and the ordinary 
penance for it was cándrüyana or govrata (Manu XL 117). But 
if the adultery was with a person of low caste, the woman 
became palita and would not have been entitled to a share on 
partition ( as a wife or mother ) under the old Hindu Law. 

In the case of those guilty of grave sing who did not 
perform the prayascittas prescribed for such sins there was a 
peculiar procedure called ghatasphota prescribed for excommuni- 
cating them and severing all connection with them and treating 
them ag dead, which has been described in H. of Dh, vol. II 
p. 388. Vide Gaut. 20. 2-7, Manu XI. 182-184, Yaj. III. 294. 
But when the sinner performed the appropriate pr&yascitta 
(penance), the smrtis declare that he became fit to be associated 
with (vyavahdrya), he was to be welcomed by his relatives 
who were to take a bath along with him in a holy river or the 
like and who were to throw in the water an unused jar filled 
with water, he should offer grass to cows in the midst of his 
relations, they were not to find fault with him later on. Vide 
Manu XI. 186-187, Yaj. III. 295,299, Vas. 15. 20, Gaut. 20- 10-14 
( which prescribes the recital of certain Vedic mantras and the 
offering of clarified butter into fire), Ap. Dh. S. 1, 9, 24. 24-25 
and I. 10, 29. 1-2 prescribe for the sinner who kills a guru or 
a Srotriya that has performed soma sacrifice or a bhrüna certain 
observances till death, but declare that such a person can never 
get rid of-the loss of the right of association with all people, that 
there is no return for him to his relatives. 1167? In the Nirnaya- 
sindhu (III Uttarardha pp. 567-68) and in the Dharmasindhu 
(IJ Uttarardha pp. 453-54 ) the rite of ghatasphota fot a patita 
and the rite for taking him back are concisely described, 1168 

The smrtis state that when a man knowingly committed a 
sin, penances did not necessarily remove the otherworldly con- 





1167. gi हत्वा ओज़िय वा कर्मसमासमेतेनेव विधिनोत्तमाडुआछपास/झरेत्‌। नारया- 
स्मिंछोके प्रस्पापत्तिबिधते aed ठु goa i । आप. ध. खु. 1, 9, 24. 24-25 à 
1168, Vide Appendix 
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sequences of the sin altogether but the sinner became fit to be 
associated with (Yj. III. 226). In the case of the patita, even 
his son born after he committed a grave sin was held to be 
patita by most writers of smrtis ( Yàj. II. 140, Visnu Dh. S. 15. 
35-36, Kaut. III. 5)!19, But in the case of the daughter a 
difference was mercifully made, Vas. ( 13. 51-53 )1170 states “the 
sages say that one born of a patita becomes a patita, except a 
female child, since she is to go to another ( person as his wife); 
one may marry her without accepting any wealth (of her 
patita father) along with her". Yaj. IIL 261 also says that the 
daughter of a patita may be married after making her fast and 
after making her leave everything (belonging to the patita 
father ) in her father’s house, Visvaripa ( on Yaj. III. 257 ) quotes 
a prose passage from Harita to the following effect : the daughter 
of a patita should have fasted one day and night, should take 
a bath without clothes, should put on white and new garments 
in the morning, should loudly repeat thrice ‘I do not belong to 
him (my patita father) nor is he anyone to me’ and then she 
may be married at a sacred place (river etc.) or in one’s (the 
bridegroom’s ) house. 

These rules about a patita led to this result that if a Hindu 
changed his religion or was excommunicated or was made an 
outcast for some lapse that his caste looked upon with great 
disfavour, he was deemed to have lost his rights of partition or 
inheritance. The Caste Disabilities Removal Act (X XI of 1850) 
abrogates these rules of the ancient!!! Hindu Law. 


1169. तेषां चोरसाः qur भागहारिणः। न तु पतनीयरय पतनीये कर्मणि कृते त्वनस्त- 

Qam: | विष्णुधर्मछत्र 15. 34-36. On या. II. 140 the ag. पा, 681 explains; am: 
प t. 
1170. पतितेनोस्पक्षः पतितो भवतीत्याह्ुरन्यञ्र खिया:। सा दि परगामिनी। तामरिक्था- 
झुपेयात्‌ | वसिष्ठ 13. 51-53; कस्यां wage yet सोपवासामकिं चनाम्‌ । या. 111. 261; तथा 
च हारीतः। पतितस्य तु कुमारी विवश्रामाएाव्याहोरात्रोपोषितां मातः ज्लुङ्रेमाहतेन वाससा- 
चाद्य नाहमेतेषां न ममेत इति जरिरुष्चेरभिधाय तीथें ead sree । विश्वरूप on या, III. 
257. The मित्त. on the same verse of था. quotes this passage (with slight 
variations) as from बुद्धहारीत. 

1171. Vide Khunné Lal v. Gobind L. R. 38 I. A. p, 87 where A and 
B, being father and son and forming a joint family and A becoming a 
convert to the Moslem religion, it was held that A did not forfeit his interest 
in the joint family property and that the only effect of the conversion was that 
it operated as a severance of A from the family and that one half of the 
property immediately vested in A and the other half in B. Vide p. 101 
where the P. C. say that the Legislature virtually set aside the provisions of 
the Hindu Law. The Act of 1850 is felt by many Hindus as a great hardship 
and should be removed from the statute book. In England the Blasphemy 
Act of 1698 is still in force, : CREE 


nj Rights of disqualfied persons 617° 


All the smrtis say ihat ihose who are deprived of their 
rights to partition on account of the several defects mentioned 
are entitled to maintenance out of tho family property 
as. long as they’ are alive (Gaut, 28. 41, Vas. 17. 54, 
Visnu Dh. S. 15. 33, Manu. IX. 202, Yàj H. 140 etc.) If the 
disqualified persons want to marry or are married, then their 
sonless wives that are chaste should be maintained (Yàj. II. 142), 
but those that are unchaste should be driven out and so also 
those wives that are hostile to the. family; but the Mit. adds 
that even hostile wives of disqualified heirs must be maintained 
provided they are chaste. If the disqualified parson has an 
aurasa son or ksetraja son’ who is free from the defects 
mentioned above (such as impotence) he becomes entitled to 
a share of the joint family property and the daughters of dis- 
qualified: persons are entitled to be maintained in the family 
and provision must be made for their marriages (Manu IX. 203, 
Yaj. IL 141) it follows that disqualified heirs could not adopt, 
since Yaj. IL 141 montions only aurasa and ksetraja sons. 
Many of the smrtis did not allow even maintenance to the 
patita and his son (vide Baud. Dh. S. II 2. 46, Kaut. III. 5, 
Devala, Visnu Dh, S. 15. 35-86 ). Coparceners were prevented’ 
from claiming a share at a partition if at the time of the partition 
they were labouring under the defects mentioned above. But 
if after partition 1172 the defect whteh disqualified a member be 


11715. तत्र teed क्षेत्रजः पुत्रः सम्भवत्यन्येषामोरसा अपि | औरसक्षत्रमयोग्रहण- 
मितरपुत्रव्युदासाथंम्‌ | मित्ता. on था. II. 141. In former ages a क्षेत्र son was 
possible in the case of an impotent person. The अर्थकर also (ITI, 5) 
states सति urate तेषामपत्यमतद्विघं भाग gp: यासाच्छाद्‌ नानेतरे पतितवर्जाः । Qut अं 
कृतदाराणां gp मजनने aff । युजेयुर्षान्धवाः पुवारतेषामंशं प्रकल्पयेल्‌ ॥. -ng IX. 203 
allows even impotent persons to marry, though be appears to have disapprow- 
ed of it. A gts is indicated, acc. to कार्यासन, by the following signa: ‘ न सूः 
फेनिलं wee विष्टा sary निमज्जति | मेढ़बोन्माद gees हीनः कयः सं उच्यते ॥ कात्या. 
q. by grata V. 8. p, 102, areg (oiiaii 9-10) states the signs of a potent 
man and in verses 11-13 speaks of 14 kinds of impotent persons. The 
अथशर्ष in III. 18 declares that the means of judging about impoteace are 
women, froth of uring aad the sinking of the fæces in water (ynn 
fara: मुज्षफेनमप्छ Ranat ख). The close agreement between: Kany. aad. 
Kat. may be noted, : 

1172. gaat विभागात ste दोषमासावनेशत्वशुपषः « एुसर्पिभत्तस्य | विभागों: 

दोषनिहरणे भानमापिरिस्टवेच । विभक्तेजु तुतो जातः सचर्णाचां विभाग-' 
mer समानम्यायर्बात्‌ । मिता, on या.11. 140, Vide Deo Kisken v; Budh. 
Prakash 5 AH, 509 (F. B.) and Abilakh c. Bhekhi 22 Cal, 864 for cases 
respectively of ‘insanity at the time of inheritance barring succession and 
supervening insanity not divesting a person. 
18 
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removed by medical treatment or the like then the disqualified 
member was entitled to reopen the partition on the analogy of 
a posthumous son born after partition, So also if a person is 
quite free from defect when he takes at a partition a share in 
joint family property or inherits, subsequently supervening 
defect does not divest the property once vested in him. 


Some of the smrtis contain rules that appear to be only 
recommendatory. Ap, Dh.!!73 S, IT. 6. 14. 15 says that if even the 
eldest son or brother were to waste joint wealth in immoral 
or improper ways he should be given no share ( by the father or 
brothers at a partition). To the same effect are Gaut. 28. 38 and 
Manu IX. 214. 


Gaut. 28. 43 and Visnu Dh. S. 15, 37 provide 778 that the sons 
of praliloma unions (ie. of a man with a woman of a higher 
class) are to be dealt with like the sons of a bráhmana from a 
85078 woman i. e. they would be entitled to maintenance from 
their father, though pratiloma unions were condemned. Kat, 
( 862-864 ) provides that the son of a woman married out of her 
order, one who is born of a sagotra union and one who is an 
apostate from the order of ascetics do not obtain ancestral 
wealth; but the 801 of & woman married in the wrong order 
takes the ancestral wealth if he is of the game class as his 
father, and the son of a woman who is not of the same caste as 
the husband ( but of a lower caste ) and is married in the proper 
order takes the wealth of the father. But the son of a woman 


1173. यरत्वधर्मेण srearfor प्रतिपादयति ज्येष्टोपि तमभागं कुर्षीत । आप. ध. चू. II 
6. 14. 15; सवर्णाएुञ्नोप्यस्पाय्यबृत्तो न रभेतेकेषाम्‌। शो. 28. 38 

1174. ` शुल्यापुत्रवत्पतिलोमास्तु। गौ. 28. 43 ; मतिलोमास्ु खीषु चोतपलाश्वाभागिनः | 
विण्णुधर्मदूत्र 15. 37; अक्रमोढाततश्खेष सगोत्राद्यस्तु जायते | प्रवज्यावसितश्वेव न रिक्थं dy 
वहति ॥ अक्रमोडाततस्त्वृकथी सवर्णश्च यदा पितुः | असवर्णमसतश्च ऋमोढायां sw यो भवेत्‌ ॥ 
अतिखोमप्रचूता या तस्याः पुत्री न Reming । ग्रासाच्छावृनमरयन्तं देयं तष्धुभिर्मतम्‌ 

हु fast sped तदाप्डयात्‌ ॥ कात्या, (862-864) q. by दायभाग V. 14 

p. 103, वि, v. p. 491, fü. fey. pp. 133-134, च्य, मयूख pp. 163-164. The word 
अक्रमोडाइलस is interpreted in two ways: (1) If a brahmana married a 
ksatriya girl first and then married a brahmana girl, both women became 
अक्रमोहा (as the procedure was against Manu III. 12). The son of the kga- 
triya woman in such a case did not take the wealth of his father but only 
the son of the other woman took it, The other interpretation (gives by 
the व्यवहार्मयूस ) is based upon the doctrine of परिवेदन, for which vide H. of 
Dh. vol. IL. pp. 546-549 and Manu, III, 172, The son of a younger sister 
married before her elder sister and of thelatter married after a younger one 
were both excluded from inheritance to their father. Kat. (862) is quoted in 
Natha v. Chotalal 55 Bom, 1 at p. 8. 
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united with a man in the reverse order of castes does not take 
the ancestral estate; but the approved view is that he should be 
given food and raiment till his death by the kinsmen, In case 
there are no kinsmen such a son takes the whole wealth of his 
father and if the father left no wealth kinsmen are not bound to 
maintain him, 


Provision must also be made before ordering partition in 
a suit for partition by a brother for the marriage expenses of the 
unmarried sister or sisters of the brothers. Here there has been 
a great divergence of views among the writers of digests and 
commentaries. Kaut. IIL5 (quoted below inn. 1181), Visuu Dh. 8.18. 
35 and 15, 31 and Br. simply state that wealth for the marriago 
expenses of the unmarried sisters must be set apart. But Manu 
IX. 118, Yaj. II. 124 and Kat. (858) 775 state that the brothers 
should get their unmarried sisters married by giving them one 
fourth share. The Mit. explains that this does not mean that 
each brother is to give one fourth of his share to the sister ( for in 
that case if there are five brothers and one unmarried sister she 
may get more than each brother) but that the unmarried sister 
is to get one fourth of what she would have got if she were a 
male and that if a person has sons and daughters from wives 
of different classes then the unmarried daughter of the wife of 
each class will take one fourth of what her brother from the 
same mother would have taken, The Mit. further adds that 
one should not explain that the word “ one fourth” is not to 
be taken literally and that the unmarried sister gets only as 
much as is necessary for her marriage, since such an explana- 
tion is opposed to the express words of Manu IX. 118 and since 
Manu declaress sinfulness as the consequence of not giving 
one fourth share, The Mit, informs us that its explanation was 
the same as that of Asahaya and Medhatithi and that Bháruci 
gave another explanation (viz. that an unmarried sister was 
entitled to as much wealth as would be necessary for her 





— 


1175. कन्यकानास॒वृत्तानां अतुर्थों भाग qe । पुत्राणां तु यो भागाः स्वाम्यं 
equa स्युतम्‌ ॥ कात्या. 4. by दायभाष 711, 35 p. 69, «gfw. II. p. 268, वि. र. 
p. 494. This text is cited in 53 Mad, 84 at p. 97. 


1176. ` निजादंशाच्लतुर्थमंश wem । अनेन डुहितरोपि पितुरूष्ब॑मंहाभागिर्य इति 
गम्यते । न cw निजादंशाद quii तु तुरीयकामेति तुरीयांशाबिबक्षया संस्कारमात्रोपयोगि 
aed qua भ्यारूयानं युक्तं सशव प्यनविरोधात्‌ 'स्वेम्योसेभ्यस्तु ... पतिताः egefqeme |! 
ove पत्तिताः स्युरदित्सव इत्पकरणे अत्यवायअ्रषणाद्वद॒प gravee मतीयते । मिता, on या. 
II. 124. = 
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marriage and not to a definite share), The Dayabhiga held the 
opinion 17 that if ancestral wealth was. small, the provision for 
the marriage of the unmarried daughter should be made by 
giving her a fourth share but if the wealth was ample then she 
should get only as much as was necessary for her marriage. The 
Sm, C., V. R. p. 494, V. C. p. 134 follow the view of Bharuci, 
while the V. M, (p. 106), Madanaratna and V.P. (p. 456 ff) 
follow the Mit. The former group particularly relies on the 
texts of Devala!i™ ( wealth necessary for marriage should be 
given to unmarried daughters from the paternal estate ); Sankha 
( when partition of heritage takes place the unmarried daughter 
takes the maidenly trinkets, wealth for her marriage expenses 
and stridhana) and Visnu Dh. 8, 15. 31. In modern times the 
Courts allow no share to unmarried daughters but only provi- 
ston for marriage expenses and this too is restricted fo the 
unmarried sister of a person who requires or sues for partition 
and does not hold good as to the daughters of brothers or other 
collaterals 1, In Bhagavati Shukul v. Ram Jatan 45 All. 297 it 
was held (at p. 299) that "quarter share” in the text means 
as much money as will suffice for marriage expenses and that 
where the daughter was a cripple and blind and all the property 
was worth Rs. 500 an alienation of the whole of it by the 
widowed mother for raising a dowry for the daughter was 
justifiable. 


1177. sent कुजः स्वारस्मर्वशावाकृष्प कम्पाम्यश्वतुर्थोशों quem । dey ag: 
Rao.. एंवं पज बहुतरधने विषाहोच्चितधनं दातष्यं न अतुर्थीशनियम हति सिष्यति। 
दायमाग 711. 36, 39 pp. 69-70. The grees p. 171 says: एवं तुरीर्याशदनपातिपाद- 
कमापे विधादोचितअध्यदानपरम्‌। 

1178. कभ्याभ्यश्च पितृङ्रभ्यं दषं वेकाहिक॑ qu | अधुमकरप स्वं कम्प्रा धर्मजा . पुत्रवद्ध" 
रेत्‌ tque q. by स्मृति ञ्च. 11, 9. 268, wee. नि. p. 451, परा. मा. HL p. 510; 
पिभज्यमान दायाये कभ्पालङ्कारं फेवाहिक खीधनं «q कस्या लभेत । शङ्क q. by wea. 11. 
P. 269, बि. €, p. 495, परा, मा. UI. p. 511; अनूना स्वविसाद्रूपेण संस्कारं eit i 


fregprdii 15,. 31. 


1179. Vide Swdébeyya v, Anant 53 Mad, 84, where A hada sot S by 
one wife and a son $1 and three daughters D1, DZ, aud D3 by another wife 
and $ sued A and $1 for partition and D1 was married after the institution 
of the suff, one-third of the marrígge expenses of D1 were deducted from 
the one-third share of S? and as regards. one-third of the marriage expenses 
of D2 and D3 (which were yet 10 be incerréd) Bis ‘share (one-third) war 
charged with onehicd expanses of: nremtage, but it wes held. that be was 
not Hable for the marriage expenses of the daughter of his brother S le 


zii ‘Mode of partition . 62) 
Mode of partition and allotment of shares. 


"Before allotting shares provision must be made out of the 
joint family property for the payment of joint family debts 11777, 
for the personal debts of the father that are not immoral or 
Illegal, for small gifts of affection made by the father, the 
maintenance of disqualified coparceners and female dependent 
members and for marriage expenses. Vide Manu VIII. 166 (as to 
family debts), Yaj. IL 117, Nar. (dayabhaga 32) and Kat, 850 
(for payment of father’s debts and gifts of affection) and 542-43 
(for the various legal necessitios!!99) If brothers want to 
separate and some of them are already married and others are 
unmarried then provision must be made for the sarhskaras (such 
as marriages) of the latter from the joint’ family property. 
Even Kautilya makes provision for the marriage of unmarried 
brothers and sisters!sst, Yaj. IL 124, Nar. ( dayabhaga 33), Bf, 
(S, B. E. 33 p.373 verse 21) lay down that the sanskdras 
( upanayana, marriage &c.) of younger brothers must be provided 
for out of paternal wealth 1181, 


11798, ऋणरिक्थयोः समो विभागः । अर्थान LIT. 5; ऋण मीर्तिपरदार्न अ दश्वा शोषं 
विभाजयेत्‌ t कात्या. 850 q. by agf. II. p. 273, sqa, मि. p. 446 (reads fer 
for sot). The verse is quoted in Ponappa v. Papbpuvaypangae 4 Mad. 
1 (F. B.) at p. 49. है 

1180. आर्थमशैक्तेन शुहीतं व्याधितेन वा । उपछ्वनिमित्त च विद्यावापत्क्कतं तु तत्‌ à 
EEE GF Os सेलकार « (लकार i emit veut कुदुम्भेन oF प्रभोः ४ काश्या, 
542-543 q. by अपरार्क p. 647, ggm. IL. pp. 174-175, वि. x. p. 36. प्रभोः 
means RYT, 

1181, संनिक्िसममसनिविटेस्पो नेबेझानिक qur । eret ्रद्ामिकम्‌! nå- 
शाख 111, 5; असंस्कृता भ्रातरस्तु ये स्थुस्तत्ञ यवीयसः । संरकार्था आतुर्निश्वेव पैतृकारमध्यणा- 
grep ye. प, by eqfew. 77. 7. 259 (तत्राजीबरिपितुकेयु mgg). वि. ₹ः p. 492; 
असंस्कृतास्तु यास्तत्र पेतुकादेव ता घनात्‌ । संरकार्या आतुभिज्वेष्ेें। कम्यकाश्य यथाविधि ॥ 
qe. १. by गए. मयूख p. 106, attributed to ब्यास by अपराके p. 731, wer, मा 111. 308, 
vq. प्र. p. 454 (all these read ये तत्र पैतुकादेंव ते घनात्‌ or तद्धनात्‌). संस्कार: परिणयमम्‌। 

रसेस्कृतारना आतृणां कार्यम्‌ । ... अस्मादेव cw ज्ञायते साधारणवण्यादू विवाद 
शर t । विश्वरूप on qr, 71. 128 (Tri, ed. y; असर्कृतानां विवाहान्तसंत्तारेरसंस्कृतानां 
mant भगिनीनां « विवाहाभ्तसंस्कारं कुत्वा पश्चाहिंमाग! कर्तव्य इत्वर्थः । मद्‌. पा. p. 638. 


1182. This rule, accosding ga Vij. IL.. 124, was restricted to brothers 
only and was not to be extended. If, for example, there is- a joint fantly 
consisting of several cousins- with their sons and the marriages of some of 
the sons of the cousins are performed at the expense of the joint family, then 
when a suit is filed for partition no provision can be made for the marriages 
of other sons of the cousins, Vide Raminga v. Narayan L. R. 49 T. A, 
468, ipJoiram.o, Neth» 21 Bom, 04, it was: hold that in æ partition -suit 


(Continued on the next page) 
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It has already been seen that a father could during his life 
time separate his sons from himself and also among them- 
selves'! and that he could assign shares of property to his 
sons, This power of the father is indicated even in the Tai. 
8. JIL 1. 9. 4 (quoted above in note 1055 ) which refers to the 
story of Manu having distributed his wealth among his sons. 
It is argued by Ap. Dh. S, II. 6. 14. 11 that, as this Vedic text 
( Tai. S. ) does not expressly state that any difference was made 
by Manu as to the ghares of his sons, the division must have 
been equal, that therefore the preference of the eldest son is 
forbidden by the Sastras and that when the Tal. S. ll. 5. 2.7 
states that “ they distinguish the eldest by (a larger share of) 
the wealth " that is not a rule, but a mere anuvüda ( a statement 
of fact) and the Vedic passage only recites what some people 
do in spite of the rule of the sástras. The general rule, in the 
absence of express provision to the contrary, is equal distribu- 
tion, as stated in Jai, X. 3. 53 (sama syād-aśrutitvāt ) which is 
relied upon by the prima facie view in Mit. on Yaj. II. 265. 
From the Tai S, it appears that both practices viz. equal 
division of property among all sons and giving a larger share 
to the eldest were wellknown in those far-off ages. Ap. II. 6. 


(Continued from the last page ) 


between father and sons, a minor son is entitled to have provision made for 
his thread, betrothal and marriage ceremonies out of the joint family pro- 
perty before the property is partitioned. In Swndrabai v. Shiv Narayan 
32 Bom. 81 it was held that marriage is one of the samskaras which both 
Yàj. and Narada refer to, In 38 Mad. 556 the same principle was established. 
But in Venkatarayudu v. Sivaramhrishnayya 58 Mad, 126 and in Pran- 
fivan v. Motiram 29 Bom, L. R. 1412 it has been held that the decisions 
in 38 Mad. 556 and in 31 Bom. 54 must be regarded as overruled by the 
P, C. decision in L. R, 49 I, A. 168, and in 58 Mad, 126 it was held that 
an unmarried brother is not entitled to have provision made for his marriage 
ina decree for partition. It is submitted with great respect that these 
Madras and Bombay decisions are wrong so far as unmarried brothers are 
Concerned, that they go against the express texts of several writers like 
Kanfilya, Narada, Br., Visvarüpa, Madanaparijata (p. 648) and that the 
Privy Council in 49 I. A. 168 was dealing with the provision for marriages 
of the children of coparceners and not of brothers, 


1182a. It has been held in Ekallu Subharami v, Ekallu Chenchura- 
ghavan (1945) 1M. L. J. p. 151 that the paternal grandfather has no 
power to separate his grandsons among themselves and that it is only the 
father who has this power, l 
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14. 7 clearly 48 states that in some countries gold or black- 
corn or black produce of the earth is the ( special) share of the 
eldest. Almost all the sütras and smrtis prescribe the rule of 
equal division among the sons of wives of the same class as the 
father (vide Ap. Dh. S.-I. 6. 14. 1, Baud. Dh. 8. II. 2. 2-3, 
Manu IX 156, Yàj IL 117, Visnu Dh. S. 18, 36, Kaut. III. 5, 
Br. 8. B. E. 33 p. 371 v. 10, Kat, 838), Some of these no doubt 
refer to the gpecial share or provision given to the eldest (called 
uddhara). Kaut. says "the father in a partition during his 
own life should not give a special share to one out of several 
sons, nor should he deprive a son of a share without any 
.cause!!% (such as blindness etc.)" Kat. 843 says the same 
thing in almost the same words. But from certain passages when 
construed literally (such as Yaj. IL. 116, Nar. dayabhiga 15 ) it 
appears that the early Indian father often distributed the ancestral 
wealth among his sons just as he pleased. Nar. ( dayabhaga 
185)1155 gays: “When a father has distributed his property amongst 
his sons that is a lawful distribution for them (and cannot be 
set aside), whether the share of one be less or greater than or 
equal to the shares of the rest; for the father is the lord of all”. 
To the same effect is Br. (S. B. E. vol. 33 p. 370 v. 4) who adds 
that if they try to alter the arrangement ( made by the father ) 
they shall be punished. But later on these passages were 
either held to apply to former ages ( V. Mayükha p. 99 says so ) 
or to the self-acquired property of the father (Mit. on Yj. 
IL 114) or were so interpreted as to mean that the partition 
made by the father could not be annulled if it was legal, but if 
illegal it could be set aside ( Mit, on Yàj. II. 116, Madanaratna, 
Madanap&rijàta p. 646). Nar. ( diyabhaga16) himself denies 
authority to the father to give shares to the sons as he pleases 
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1183. एकधनेन ज्येष्ठ तोषयित्वा । ... ज्येष्ठो दायाद्‌ इत्येके । देशविशेषे get कृष्णा 
गावः कृष्णं भौमं ज्येष्ठस्य । ... तच्छा्रेविमतिधिद्धम्‌ । मधुः BATT वायं ध्यभजदित्याविशेषेण 
शूयते । अथापि तरमाज्ण्येष्ठ pp धनेन निरवसाययन्तीत्येकवच्छूरयते | अथापि नित्याछुवाद्‌- 
मबिधिमाहु्यायविवो यथा तरमादूजावयः पञ्चूनां सह भ्यरन्तीति । ... सर्वे दि धर्मयुक्ता 
भागिनः । आप. ध. घ्‌. Ts 6. 14. 1, 6-7, 10-13. 

1184. जीवद्विभागे पिता नेक विशेषयेत्‌ । न चेकमकारणाक्तिविभजेत । adara 11]. 
5 p. 161; जीषद्विभागे g पिता नेकं पुत्रं विशेषयेत्‌ । मिर्भाअयेक्ष 
विना n कात्या. 843 q. by दायभाग I. 84 (p. 56), ष्य. s. p. 439. 

. 1185. fite तु विभक्ता ये हीनाधिकसमैर्धनेः । तेषां स एव धर्मः स्यात्सर्षस्य हि पिता 
ag ह भारत (दायभाग 15); समस्थूनाधिका भागाः for ग्रेथां म्कल्पिता:। तथेव ते पालनी या 
स्थु॒रन्यथा ! ww. q. by अपरार्फ p. 717, vfi. 71, p. 261, sqa. नि. p. 413, 

fi. €. p. 468 (ascribes to mmeg, ye. and qt). The vq, agw (p. 99) says 


/ ft सलारदूः--पिजेब ... pq तझुगास्तरपरस्‌ ! à 
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when he is suffering from diseases, is angry (with a son or 
sons ), or is engrossed in pleasures or pursues paths opposed to 


The eldest son has.received special treatment in all ages 
down to modern times (vide p. 566 above). That treatment took 
various forms. Sometimes the texts say that the eldest son 
took the whole estate. Ap. U. 6.14.6, Manu IX. 105-107, Nar. 
(dayabhaga 5) refer to this view. Manu (IX 105-107) allows the 
eldest son to take the entire paternal estate, provides that the 
other sons should depend for their maintenance on the eldest 
son as on the father, remarks that the eldest by the mere fact 
of his birth enables the father to free himself from the debt to 
the ancestors and that therefore he (the eldest) deserves to 
get from the father the entire estate, 186 


Another mode of dealing with the privileges of the eldest 
son was to give him some excellent or valuable article and 
then to distribute the rest equally. The Tai. S. II. 2. 2. 7 seems 
to have been understood by Ap. Dh. S. IL 6.14 1 and Baud. 
Dh. S. IL 2. 2-5119 in this sense. Manu IX. 114 says that the 
eldest may: get the best of all the items of wealth, whatever is 
the most eminent and the best of a group of ten cattle. Br. 
(8. B. E, 33 p. 371 verse 8) is to the same effect. Kaut. IIL 6 
pointe out that according to Usanea among the sons born of. 
ihe same mother, goats shall be the special share of the eldest 
among brahmanas, horses among keatriyas, cows among 
vaisyas and sheep among 3üdras, that if there be no quadrupeds- 
the eldest was to take an additional share of one-tenth of the 
whole property excepting precious stones, since he releases his 
father from fetters (of Hell) by offering $r&ddha. Kaut, him- 
self holds that the eldest should get the vehicle and ornaments 
of his father (after the latter's death}; the middle-most his 
bed, seat and the bronge plate from which the father took his 
meals; and the youngest should get black grain (like sesame ), 








1186. Compare the Vedic passages about the three debts owed to gods 
ancestors ard sages qnoted ia H. of Dh, vol, II. pp. 270 (n. 621),425 
(a, 100€), in. 1301). , 


1187. मह्यः पुजेम्यो दार्थ ्यभजवितति वतिः | समहाः सर्वेधामविशेषात्‌ à धरं बा रूप- 
सखरेऽज्येछः | तश्माङम्येष्ठं शुचं धनेन निरवसाचयभ्तीति fih t बोः थ. सू. IL 2. 2-5. निरव 
साचचब्सि is explained as dafir by gfe Ii. p. 260 and आप: also 
(TX. 6, 14, 1) employs the-words quer sae तोषपित्वा (having satisfied the: 
eldest by giving bim aa excellent article of wealth). (4. «. p.467 explains 


Sed पुं धनेनोद्धरणलक्षणेन निरवस्य कन्ति venie quas कुन्ति 
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iron, domestic utensils and the bullock cart, Hárlta!!8 gays: 
"at a partition tbe eldest should get a bull, the most precious 
wealth, the images for worship and the ancestral house, the other 
brothers should go out and build new houses or if there be a single 
house the eldest should get the southern (or best) portion ". This 
special allotment to the eldest is called uddhára (lit. what is 
first taken out ) in Manu IX. 115-116 and Visnu Dh. S. 18. 37, 
and Baud, employs the form “ uddharet". There were other 
methods also prescribed for special distribution of wealth. 
Gaut. 28. 5 says that the eldest should get one-twentieth of the 
whole as a special share, a bull and a cow, a cow, a chariot to 
which horses, asses or mules are yoked and a bull. Manu IX. 
112 provides that the special share of the eldest was one- 
twentieth of the whole property and whatever was the most 
valuable out of the ancestral property, the middlemost son 
should get half of this ( i. e. one-fortieth part ) and the youngest 
one-fourth of this ( one-eightieth of the whole). Manu IX. 117 
states that when no valuable items are taken out for the eldest 
the latter should get two shares, the son next to him one share 
and a half and the other sons one share each. Vas. 17. 42, Nar. 
(dayabhaga 13), Br. (8, B. E, vol. 33 p. 371 verse 9) also give 
two shares to the eldest, the latter 179 making it to depend on the 
possession of learning and good qualities by the eldest. Similarly 
Nar, (dayabhaga 12), Br. (S. B. E. vol. 33 p. 370 verse 5) provide 1120 
that when the father makes a division during his lifetime he 
may retain two shares for himself. Sankha-Likhita allowed this 
right to the father only when he had an only son. 1? 


1188. विभजिष्यमाणे गवां समूहे बृषभमेकधनं वरिष्ठं वा ज्येष्ठाय qafat we uw 
इतरे निष्क्रम्य कुर्युः । एकर्मिखेव दक्षिणं अयेष्ठाया्चपूव्यमितरेषाम्‌ । हारीत ५. by वि. र. 
p. 471. Vide Damodardas v. Uttamram 17 Bom. 271, 288, for the 
eldest son being given the custody of the family idol and the property 
appertaining to it. 

1189. जन्मविद्याएणज्येष्टो vist दायाववाप्लुयात्‌ । समांशभागिनस्त्वस्ये तेषां पितु- 
समस्तु सः ॥ we. १. by दायभाग 11. 42 p. 42, वि. €. p. 480, gw. II. p. 266, 
एरा, मा. III. p. 490. व्यवहारसार quotes first half as कात्यायन?8 (p. 218). 

1190. जीवद्विभागे तु पिता vaata eras | qe. q. by दायभाग II. 35 p. 36, 
स्सृतिच. 11. p. 261, equ; नि, p. 414, sq. प्र. p. 444, वि. €. p. 465. 

1191, स चद्येकपुत्रः care dt भागाषात्मनः कुर्यात्‌ । शङ्खलिखित q. by वि. र. 
pp. 465, दायभाग 11, 59 pp 47-48, अपराक p.717 (attributes to Ua.) The 
दायभाग does not take the word एकपुत्र asa बहुत्रीहि but explains it as meaning 
एकरय gw: (i. e. औरस and not क्षेत्रज ); while ege. explains it as गलितवयस्क, 
fg. x. p. 466 says ` पारिजातस्तु एकपुत्रः ज्येष्पुश्र इत्याह । भाष्यकारस्तु gray न पठि- 
तवान्‌ । यद्येकाकी स्यादिति पढठितवाद । यथ्चेकाकी पत्मीविरहितोपि स्वात्तदाप्यंशह्वय ग्रही- 
यात्‌ । सपर्नकिश्चे्तामप्यपरेणांशेन तोषयेत्‌ |’. The भाष्यकार seems to be that of the 

. The mper (folio 91 b) refers to पारिजात'ऽ explanation ( एक- 
qreqrs Rere). The vq. प्र. p. 444.criticizes quiam, ; 
79 ` 
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In course of time there was a revulsion of popular 
feeling against allowing a special share to the eldest gon and 
even to the father. Kat. (838)112 states that where the parents 
and brothers divide the whole joint property in equal shares 
that is a just ( or legal) division. Br. (S. B. E. 3311 p. 370 
verse 2) declares that the father and sons are entitled to equal 
shares in lands and houses that are ancestral, but in property 
acquired by the father the sons cannot claim a share against 
the will of the father The V. M. (p. 95) remarks on this 
that it follows impliedly that in the wealth acquired by the 
grand-father or other (remoter) ancestor, the sons can demand 
a partition even against the father’s desire, 


According to Manu IX. 125,11 if all wives of a person are 
of the same caste, then the son who is born first (even from a 
wife who is junior i, e. married later) is the eldest son and 
that among twins the one that is born first is the eldest 
(verse 126), just as in the Subrahmanya? texts the invoca" 
tion of Indra is made by the name of the first-born. But if 
he has wives of different castes then the son of the wife of his 
own caste is the eldest (though born later) and the son of a 
wife of a lower caste though born first would be postponed. 
Devala!!*« quoted in V. R. p. 477 and V. C. p. 128 says the 


` 1192. सकलं वष्यजातं anger ma: । पितरो आतरश्चेव विभागो wed 
उच्यते ॥ कात्या. 838 q. by स्सुतिच. 11. p 260, agata (folio 91 b), sq. मयूख 
p. 98, ष्य, भ. p. 448 which last remarks ' मदृगरत्नषुतकात्यायमवश्चनात्तु सर्ववां 
आतूणां पितापुत्राणां च समांशग्रहणमेव खुरूयमिति प्रतीयते। ... अत एव योगीश्वरोपि सर्वे 
बा स्युः समांशिनः इति सर्वपदं TITER । अन्यथा समांशिनो वा कुर्वीत हुतानिति वदत्‌ t? 


1193. ` क्रमागते शुहक्षेत्रे पितापुत्राः समांशिनः । teh न विभागाहाः सुताः पितुर" 
निच्छया॥ ge. q. by ष्य. aga p. 95 which adds ‘ अर्थातिपतामहाद्यजिते तदृनिच्छः 
यापि विभागार्हा इत्यर्थः ।! 


1194. सदुशख्रीषु जातानां पुत्राणामविशेषतः | न मातृतो ज्येण्ठ्यमस्ति जन्मतो उ्येष्ठता 
मता ॥ महु. IX. 125; the वि, शि. p. 128 after quoting this verse remarks ‘ सेन 
मानावणासु wrote पतिसवर्णायां पश्चाज्जातो ज्येष्ठ इत्यर्थः? and निर्णयसिन्डु DIIS पूर्वार्ध 
p. 251 says ' तेम कनिष्ठायां पूवजात एव अ्येष्ठो म ज्येष्ठायां पश्चाज्जात त्यर्थः s. 


1195. For Subrahmanya invocation, vide H. of Dh, vol. II pp. 1144-45 
and note 2550 as to how the names of descendants by the seniority of birth 
are included in that invocation, 


1195a. wfindüfg चारिञ्याद्यमयोः PTAA: | यस्य जातस्य यमयोः पश्यन्ति पथमं 
सुखम्‌ । सम्तालः पिंतरश्वेव तस्मिङञ्येष्ठ्यं ufüfira । देवल q. by वि. e. 477, fü. fr. 
p. 128, निर्णयासिस्धु 111, qutd p. 251. The बेजयन्ती on विष्छुधर्मसूञ्ज 18. 37 correctly 
points out that the word हो तवा भषतो गर्भो चूतिवेशविपयंयात्‌ are quoted by 
Sridhara (in his comment on the भागवत). . 
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same as Manu IX, 125. Manu IX, 123 and Gaut, 28, 16 appear 
to conflict with Manu IX. 125 and probably refer to some 
other ancient text or opinion. The V. Mayükha (pp. 97-98) notes 
that in some medieal works and in the (commentary on the) 
Bhagavata Purana III. 17. 18, it is said that among twins the 
one born later is deemed to be the elder, but that this, being 
opposed to the indications contained in the Vedic Subrahmanya 
formula and in Manu IX. 126, has no bearing here (but only 
in medical matters). The Nirnayasindhu (III Pürvardha p. 251) 
makes a reference to the Bhagavata. 


General feeling went so much against allowing a special 
share to the eldest or aJlowing the father to make an unequal 
division among his sons, that such action was condemned in the 
same breath with niyoga,!1?6 or the sacrifice of the cow called 
Anubandhya. It is very instructive to follow the agruments of 
the Mit. and other writers on this point. The oldest extant 
commentator, Medhatithi, on Manu IX. 112 shows that even 
before his time there were writers that held that the 
texts of Manu on niyoga and on the special share to the eldest 
at a partition were in vogue only in bygone days and not in 
their days, that the rules of the smrtis were conditioned by 
time and country, just as satiras of long duration, though 
declared in the Vedic texts committed to memory by Vedic 
students, were not being performed and just as Manu (I. 85) 
declares that the dharmas were different in differgnt yugas, But 
Medhátithi!? does not accept this reasoning, denies that 
different dharmas are prescribed for different yugas and holds 
that there is no restriction as to the dharmas to be performed in 
a country. Though sattras may not be performed now still it is 
possible to perform them. The argument of the Mit. on Yaj. 


1196. For niyoga vide H. of Dh. vol. II pp. 599-607. The anus 
bandhya (or anübandhya a barren cow) was sacrificed after the Udayaniya 
igi performed at the end of the Agnistoma. Even in the times of the 
sūtras (such as Ap, Srauta XIII. 24. 10 and Kat, Srauta X, 9. 14-15) 
amikga@ (curds mixed in heated milk) was optionally offered, Vide, H, of 
Dh, vol, II. pp. 1200-1201. 


1197. इयमुद्धारनियोगस्सूतिरतिक्राम्तकालविषया न त्वद्यत्वे oma? नियतकाल- 


त्वात्स्पुसीनामिति केाचित्‌ । ... तस्मादुद्धारानियोगगोवधस्युतय उपदिष्टा नादेयाः. । तदे" 
तदृपेशलम्‌ । मेधातिथि on मछु IX. 112. 
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IL 117 is briefly as follows!i® :—Unequal division though found 
in the &astras ( e. g. Manu IX. 105, 112, 116, 117, Yaj. II. 114) 
ghould not be practised because it has come to be condemned 
(or has become hateful to) by the people, since there is the 
prohibition (in Yaj L 156) that an action, though prescribed 
in the sastras, should not be performed when it has come to be 
condemned by the people, since guch an action does not lead to the 
attainment of Heaven. For example, though Yàj.1. 109 prescribes 
the offering of a big ox or a goat to a learned bráhmana guest, it 
is not now practised because people have come to hate it; or just 
as, although there is a Vedic text laying down the sacrificing of a 
cow “ one should sacrifice a barren cow called anubandhyà for 
Mitra and Varuna ”, still it is not done becauge people condemn 
it. And it has been said “ just as the practice of niyoga or the 
killing of the anubandhya cow is not now in vogue, so also 
division after giving a special share (to the eldest son) does 
not now exist", Apastamba also (IJ. 6.14, 1-14) prescribes 
equal division, refers to the view of some that the eldest takes 
the whole estate, shows that allotting a special share to the 
eldest is the view of some and refutes it as opposed to the 
Astras by quoting the Vedic text " Manu divided his wealth 
among his sons”. Therefore unequal division though found in 
the sastra should not be practised as it is opposed to popular 
sentiments and to the Veda and so Yaj. (II. 117) gives the 
restrictive rule that in partitioning there must be equal divi- 
sion. The Sm. C. (IL p. 266) tells us that Dhiresvars also 
did not discuss passages like Manu IX. 112 since he said that - 
the practice (of uddharavibhaga ) had been altogether given up 
by the people”, 





1198. अय॑ विषमो विभागः हाखहष्टस्तथापि लोकविष्विष्टववाजालुह्ेयः | अस्वर्ग्यं छोक- 
विद्वि ध्म्यमप्याप्तेरे तु-इति निषेधात्‌ । यथा-महोक्षं वा महाजं वा ओतियायोकल्पयेत्‌- 
द्वति विधानोपि लोकविद्विष्टत्वादृनचुष्ठानम्‌ । यथा पा-मेत्रावरुणीं गां बशामलुत्रश्ध्यामालभेत- 
इति गवालग्भनाविधानेपि लोकविद्विष्टत्वाद्‌नसुष्ठानम्‌ । उक्तं च-यथा नियोगधमो नो ag- 
बन्प्यावधोपि वा । तथोद्जारविभागोऽपि नेव संप्रति वर्तते ॥-इति । ... तस्माद्विषमो विभागः 
mene ta लोकविरोधाच्छुतिविरोधाञ्च नावृडेय इति सममेव विभजेरलिति नियम्यते । मिता, 
on या. 11. 117. The verse यथा नियोगः is attributed to the स्मृतिसंग्रह by the 
मदृनरत्न (folio 92a) and च्य, प्र, p. 443 and to the संग्रद by eqíüw. II. p. 266 
which reads ewm and explains अधसंपतिशब्दों कलियुगमभिसम्धायोक्ती, The 
wae, नि. p. 414 ascribes it to प्रजापति , the qer. मा. III. 492, व्यवहाइसार p. 219, 
and others attribute it to संग्रहकार 

1199, qs धारेश्वरेणोक्तम्‌ | ज्येष्ठरय fg उद्धार इत्येवमादीनि वाक्याने a विचा - 
Ged लोकेनात्यस्तपरित्यक्तत्वात्‌। कलाविति शेषः t. ्ठापरादावदुडेयत्वेणार्वण्तपारिर्पागाभ'थात्‌ € 
wate. 11. p. 266, NE 
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The Sm.C. finds fault with Visvarüpa for saying that just as 
the offering of an ox or a goat to a learned bráhmana is not 
practised because the practice of the sistas is against it, so 
uddhàra is not practised. It says that when there is a conflict 
between a smrti text and éistdcara, the latter is the weaker ( of the 
two) and cannot refute the smrti text as laid down by Vas, 
I. 4-5. Further not offering a bull cannot be said to be sistacara, 
but it is really the absence of Sigtácara, The Sm. C. finds fault 
with the Mit. for saying that people have come to condemn a 
special share for the eldest. It says that, on the contrary, if a 
special share is given to the eldest who is endowed with learn- 
ing, good qualities or holy actions then people commend such a: 
procedure. The Madanaratna!2 quotes the verse “ yatha 
niyoga &c.," and a verse from the Adipurana. The V. P. 121 
(pp. 442-443) generally follows the Mit., but criticizes it by 
saying that there is no real gruti-virodha ( opposition to a Vedic 
text). If that were so, as sruti (the Veda) is promulgated for all 
ages, unequal division would be forbidden in all ages and it 
would follow that the particular $ruti passages speaking of 


1200. एवमादीनि विषमविभागप्रातिपादृकानि मस्वादिविचनानि कलियुगव्यतिरिक्त- 
विषयाणि । अत एव कलो विषमविभागनिषेध आ.देएर।णे । ऊढायाः grea अयेष्ठांशं गाबध 
wart कलो qur न कुर्वीत आतुजायां कमण्डलुम्‌ ॥ अयेष्ठांशं जन्मविद्यादिकुतऽयेष्ठश्चनषन्धभ- 
मंशम । स्मयतिसंग्रहेपि | यथा नियोगधर्मो ... संपति वर्तते ॥ इति। संपति कलियुगे । मद्‌ मररन 
(folio 92a). The verse ऊढायाः is quoted in the Sm. C. (II. p. 266) also 
from a पुराण (without naming it). Rao Bahadur Rangaswami Aiyangar 
(in Introduction to V, Nir, XLIX-LI) wrongly thinks that by gadug is 
meant the sqq, नि. of वरदराज which quotes the verse यथा नियोगधर्मो नो from 
प्रजापति... He failed to note that the verse यथा नियोगधर्मों नो &c. is quoted by 
the Mit, on Yàj. II, 117, the Mitaksara being one of the authorities quoted in 
the V. Nir, Therefore the egí(qetmr from which the verse is said to have 
been taken is the work of that name also called संग्रह, 


1201. sre लोकविद्विएं धम्यमप्याचरेल तु। इति योगीश्वरवचनात्‌। अत्र लोक- 
पदेन युगस्ुज्यते । great wedafq युगान्तरे यदिद्विष्ट प्रतिषिद्ध तक्षावरेदितियर्भः । अन्यथा 
धर्म्यत्वास्वस्यत्वयोबग्याघातः (eese तदृभिज्ञविद्वेषो बाधित एव । तदुनभिज्ञपामरजन- 
विद्वेषस्तु नास्वर्ग्यत्वापादृकोऽग्रीषोमी यादिहिसावावतिपत्तङ्गावित्यादि quot स्यात्‌ । व्य. र 
p. 442. It should be noted that विश्वरूप reads the verse of ४2]. as sqm 
लोकविद्विष्ं and takes sea as (अ + सु+ अच past p, participle of aq) 
' अश्वसम्‌ अशुगतम्‌ `! अशुपरिनिश्चितमित्यर्थ! ?, He- then notices another reading 
wert which means sminrerme, (not bringing about welfare in the end). He 
further explains ‘ate कर्मसाध्यं थे जानन्ति ते लोकनिद्ों मष्यादयः Afi नाचरेत्‌ |. 
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unequal division are without authority, since it (unequal divi- 
sion) eould not have been practised in other ages also ( but as 
a matter of fact it was); besides Baud. sets out another Vedic 
text which mentions unequal division. The V. P. desiring to 
guard against the rather wide statement that whatever is 
condemned by the people should not be practised holds that the 
word “loka” in Yaj. I. 156 means “ yuga”; otherwise there 
would be confusion about what is proper conduct and what does 
not lead to Heaven. The condemnation by low or ordinary 
people who are quite innocent of $astras cannot make an action 
incapable of leading to Heaven, since such people might con- 
demn the hirnsa ( slaughter ) of the animal offered to Agni and 
Soma, The above discussion illustrates how practices once 
recognized by Vedic passages and by the people gradually 
fell into disuetude and how reason and the common sense 
of ordinary people asserted themselves even against Vedic 
and smrti texts. The Mit. is very clear in its statement 
that whatever comes to be hated by the people in 
general should not be practised, even though it was once 
practised and has the support and authority of Vedic and smrti 
texts behind it, Those who desire change in social customs 
and the practices of the people in various directions rely on 
this text of Y&j and on similar texts!?? of Manu IV. 176 and 
Visnu Dh. S. 71. 85 and on the Mit. for authority. Orthodox 
writers like Mitramiéra therefore have to twist plain words 
like “loka”, since they cannot tolerate the idea that common 
people can have anything to say in what these writers believe 
to be the injunctions of the $astra. Instead of candidly saying 
that ancient practices came to be modified by common people, 
writers like Mitramiéra say that common people should not 
be listened to in these matters, that each yuga has its own 
peculiar practices and that common people have no authority 
to change sastric practices prescribed by the texts for a 
particular age: It is sheer quibbling to say that not offering a 
bull is not $istácára, but absence of Sigt&cára; what is clear is 
that common people abhorred the practice of niyoga and the 
killing of a cow ina sacrifice and writers of sütras and smrtis 
fell into line with them and prohibited such practices in the 


1202, परित्यजेवूर्थक्षामो यौ ceret धर्मबर्जिती । wi श्वाप्यहुखोदर्क छोकविऋुछमेद 
a मकु. IV. 176; धर्मबिषद्धो जा्थकामो। लोकचिद्विष्ठ 'च धर्ममपि (परिहरेत्‌ ) । Rega- 
QA 71, 84-55; जनथोषे सति झुव॒कम न कुर्यात्‌ । बार्दर्पतस-अर्थज्ञाद्च 1. 95. 
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Kali age, though they were either permitted or ( even ) enjoined 
by the Vedic texts; that is, the voice of the common man or 
his revolt was allowed to prevail over the word of the 
sacred Veda, 


Though the assignment of a larger share to the eldest son 
or giving him the whole property ceased to be generally 
prevalent, vestiges of it are still found. There are certain 
estates in the nature of zaminduries or a raj that are impartible 
and descend by the rule of primogeniture to a single heir. 
Vide Baboo Gunesh Dutta v. Maharaja Moheshur 6 Moo, I A. 164, 
Neelkisto v. Beer Chunder 12 Moo. 1. A. 523, Mohesh v. Satrughan 
29 L A. 62, Ram Nundun v. Maharani Janki 29 L A, 178 for 
examples of impartible estates. Sometimes by custom certain 
estates such as Deshmukh and Deshpande va/uns have been 
held to be impartible. Vide Ramrao v. Yeshvantrao 10 Bom. 327 
and Gopalrao v. Trimbakrao 10 Bom, 598. In certain other cases 
a larger share ( called jyegthdihsa or mofap) has been allowed 
by custom to the eldest son at a partition, Vide Manikchand v. 
Hiralal 20 Cal. 45 (P.C.), Prithisingji v. Umedsingji 6 Bom. 
L. R. 98, Malubhai v. Sursangji 7 Bom. L. R. 821. 


The following propositions may be laid down about the 
allotment of shares on a partition: (1) When there is a parti- 
tion between a father and his sons each son takes a share equal 
to that of the father; (2) where the partition is only between 
brothers all of them share equally; (3) on the death ofa 
member leaving male issue his right to a share on partition 
passes to and is represented by his male issue; (4) when there 
is a partition among members who are uncles and nephews or 
cousins, the allotment is per stirpes (according to the stock) 
as regards each branch and per capita among the members of 
the same branch. This rule is expressly laid down! by Kaut 


1203. अपितुका बहवोपि च आतरो आतुएुत्राश्च पितुरेकमंशे हरेयु:। सोद्र्याणामनेक- 
पितुकाणां पितुतो ara aur: | adma II, 5 ; अनेकपितुकाणां तु पितुतो भागकल्पना | 
या. II; 120. This is read as प्रमीतपिषुक्काणां in the ga. II. p. 278, ष्य. म. p. 449 
and a few other digests, Vide n. 1068. समबेतेस्तु यत्पापे सर्वे तत्र समांशिनः । तत्पुत्रा 
विषमसमाः पितुभागदराः quu ॥ बृष. q. by अपराके p. 727, egw. 11. p. 278, 
व्यब. नि. p. 424, वि, T. pp. 481-82; अविभक्तेऽचुजे मेते तत्सुतं रिक्धभागिनम्‌। कुर्वीत जीवनं 
"wa लब्धं नेव पितामहात्‌ à लभेतांशं स fest तु पितृण्यात्तस्य वा सुतात्‌ । स एवांशस्तु सर्वेषां 
आदूणां न्यायतो भवेत्‌ । लभेत तत्हुतो वापि fep: परतो भवेत्‌ ॥ mer १. by अपरार्क 
p. 727, स्थुतिष्य, 11, p. 278, वि. v, p. 482, ष्य. म, p.449. These verses are 


( Continued on the next page) - 
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HL 5, Yaj IL 120, Br. (S. B. E, 33 p. 372 v. 14) and Kat, 
(855-56). This last rule requires to be explained and illustrated 

Yàj. II. 120 concisely states: "in the case of those who claim 
through different fathers, the assignment of shares is according 
to the fathers". Kat. says: "if an undivided younger brother 
dies, he (the elder brother or the other brother ) should make 
the son of the former a partaker of the ancestral wealth, when 
he has not obtained from his grandfather livelihood (i. e. share 
of heritage ); he should obtain from his paternal uncle or the 
uncle’s son the share which his father would have got (if alive) ; 
that very share would be the share according to law of all the 
brothers ( who are the sons of the deceased brother) Or even a 
son (of that son of the brother dying) would obtain that share ; 
beyond this (i, e. beyond the grandson of the deceased brother ) 
there is cessation (of the right to demand a share)". It was stated 
that in the ancestral property (paitümaha dravya) sons and 
grandsons equally have rights by birth, but in the case of the 
grandsons assignment of shares is made to them through their 


(Continued from the last page) 


lucidly explained in Moro v. Ganesh 10 Bom. H. C. R. 444 (at pp. 461, 
466-67) and are quoted in Debi Parshad v. Thakur Dial 1 All. 105 
(F. B.) at p. 111. On these verses of कात्यायन the व्य, "qu (p. 101) says 
that they do not refer to undivided coparceners, but rather to those 
who are re-united, Why it says so is not clear, The first verse of Kat. starts 
with the words अविभक्तेघुज and therefore the topic is that of undivided family 
and there is no express indication that it has changed to reunion in the 
following verse, The reason appears to be that नीलकण्ठ takes the verse of 
qwe “अधिभक्तविभक्तानां कुल्यानां बसतां सह । सूयो दायाविभागः स्यादाचतुर्थादिति 
स्थितिः ! as referring to re-union on account of the word भूयः in it, The words 
आचतुर्थात्‌ (in qwe) and fps परतो भवेत्‌ (in कात्यायन) mean the same 
thing and so नीलकण्ठ probably thought that they referred to the same subject, 
The interpretation of wm (by ee) is forced: and is opposed to the 
explanation of most works like the विवाद्रत्माकर (p. 482) and sq. s. p. 449, 
vqíüw. II. p. 279. They take अधिभक्तविभक्तानां as a dvanda compound 
meaning ' those who are undivided ' and ' those who are divided ', while sigo 
takes that word to mean ‘those who being once undivided are divided’ 
(i.e. as a कर्मधारय ). सह बसतां--8४५०. to the other digests means either ‘who 
well together' (in the case of the undivided) and ' who reunite" (in the 
case of the divided). “अविभक्तानामेव वा विभक्तानां सह saat संसुष्टानां वा ga- 
आहुतत्युततत्तुतपर्यन्तमेव तत्तुताच्च॒तुर्थालिवर्तत इति? वि. v. p. 482; बीजि- 
अतुर्थमभिष्याप्य दायभाग gerd: । विभक्तानामपि संसर्गादिना weed सति gi ग्यवस्था i 
बसता सहेति «erm | ष्य, प. p. 449. Vide Moro v. Ganesh 10 Bom. H. C. R. 
p. 444 at pp 463-468 for several objections to the explanation of Devala’s 
verse offered by Nilakantha, 
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fathers and not in their separate individual capacity. This 
may be illustrated by some examples. 


A, Suppose A, B,C, D, 
RE Us d E,F,G,H,J,K formed 
B In a joint family and that 
| | A, B, C, D all die with- 
Fe TTT out making a partition, 
F G H J K B leaving one son E, C 
leaving two sons F, G, and D dying leaving three sons H, J, K.- 
If E, F, G, H, J, K want to partition, then these six will not 
take one-sixth each, but the partition will be through their 
fathers i. e, E the only son of B will take one-third, F and G 
(the two sons of C) will take one-third (i.e. each will take 
one-sixth) and H, J, K will together take one-third (i. e. one- 
ninth each ). The same will be the result if only A, B, C die, 
leaving D to K, Here D, the uncle of E, F, G, along with his 
three sons H, J, K will take one-third only. 





RR 
| 


B 
i 
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To take another example. 


A ( dead ) 
“| 
i. i “lr Fi 
B (dead) D (dead) . E(dead) 
ज F (dead) G (dead) 
C1 C2 | ` 


] T5pee H (dead) 
Fl F? F3 | 


Suppose A the head of the joint family dies leaving a son 
B, two grandsons Cl and C2, three great-grandsons F1, F2, 
F3, and one great-great-grandson K. Here K cannot demand 
a share, as he is beyond 4th from A the common ancestor .A 
that died last. Therefore the joint property will be divided 
per stirpes into three parts, B taking one-third, C1 and 08 
together taking one-third and F1,F2,F3 together. taking 
one-third 

One more illustration may be given. 
A (dead) 

a त] 
B C E 
[| a 1 
81 88 B3 


7 
Di 
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. Suppose A, the head of a Hindu joint family, dies leaving 
four sons, B, C, D, E and five grand-gons, B1, B2, B3, C1, Di 
and then B dies, Then B3 receives his share, which is one- 
third of one-fourth ( =one-twelfth ), goes out of the family and 
the rest continue joint, Then C dies, then D, then E, and then 
B2, Then Bí sues C1 and D1 for his share, Here if we again 
apply the rule of per stirpes division, the property that 
remained at the date of the suit of B1 will be divided into three 
parts and B 1, C1 and D1 ( who represent three stocks, B,C, D) 
will each get one third of that property. This was so decided 
in Pranjivandas v. Ichharam 39 Bom. 734, The Madras High 
Court, however, holds that the rule of per stirpes applies only 
when all the coparceners desire a partition at the same time and 
that if only some members separate at one time and others on 
a later occasion, regard should be had to the share allotted at 
the first partition in computing the share to be allotted at the 
second partition, That is, according to the Madras High Court 
in the above case B1 will be entitled to one-third minus one- 
twelth ( which latter was allotted to B3 when he left the 
family) The Madras High Court says that its views are based 
not on strict principles of Hindu Law, but on necessary con- 
siderations of equity. Vide Manjanatha v. Narayana 5 Mad, 362 
and Narayana v. Shankar 53 Mad. 1 (F. B. at p. 6). 


. Manu (IX. 47) emphatically states:123« “ once is a parti- 
iion made, once is a maiden given in marriage, once does a 
man say ‘I shall make a gift of this or that’; these three are done 
only once by the good". This means that a partition once made 
is final and cannot ordinarily be reopened. But there are excep- 
tions to this rule. One viz. about the posthumous son born 
after partition has already been mentioned above ( pp. 595-597 ), 
Br.!9* (S, B. E. 33 pp. 373-74 verses 24-26) says, “If a man 


— 





1203a. सकृदंशों निपतति सक्कत्कम्या प्रदीयते | सकृदाह ददानीति जीण्येतानि सतां 
॥ wg IX. 47 which is the same as नारद (ख्रीपुंसयोग 28) and 
294. 26. 
1204. गोतरसाधारणं त्यकत्वा योग्यदेशं समाभितः | तट्ठ॑श्यस्यागतस्यांशः प्रद्मातष्यों 
ल संशयः ॥ तुतीयः पञ्जमश्चेव सपमो वापि यो भवेत्‌ । जन्मनामपरिज्ञाने लभेतांशं क्रमागतम्‌ ॥ 
य॑ परम्परया ater सामन्ताः स्वामिनं fag: । तदृम्वयश्यागतस्य दृतब्या गोत्रजेमही ॥ बृह. 
q. by दायभाग VII. 2-3, wgfüw. II. pp. 307-308, ramet p. 180, वि. € 
pp. 540-541, The वि. fay. p. 132 seems to ascribe these to कात्यायन, For 
मोलाः vide ये ww पूर्व सामण्ताः पश्चादिशान्तरं गताः । तम्मूलत्वात्तु ते मोला ऋषिभिः du- 
कीर्तिताः ॥ कात्या. q. by मितां. ०० या. 11. 151, अपरार्क p. 760, Kat. derives मौल 
from मूल and states that they were once neighbours but later migrated and 
hence they are so called. 
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leaving the country common to himself and his co-sharers goes 
to another country, his share niust undoubtedly be given to his 
descendant when the latter comes back to the original country. 
Whether he (the descendant ) be the third or fifth or even seventh 
in descent (from the man who left the country ) he would get 
the share that descends hereditarily provided his birth and 
family name are ascertained. The gotrajas (agnatic members 
of the family) should allow (a share in the ancestral) lands 
to the descendant of aman whom the maulas and neighbours 
know to be a co-owner (in the lands) by descent, when he 
comes (after a partition) to demand his share", The V. R. 
explains! that the rule of Devala (given above) about a 
claim to a share being allowed up to the fourth applies when all 
the members stay together in the same place or country, while 
the above rule of Br. allowing even the seventh in descent to 
claim his share after a partition has taken place applies where 
such descendant and his forefathers had migrated to a distant 
land. These rules of Br. indicate that, even after a long time, 
a descendant could claim his share in a joint family estate and 
no bar of limitation was allowed. 


Another rule is that where some property of the joint family 
had been fraudulently concealed by one member and was dis- 
covered afterwards, or where some property was left out from 
partition either through mistake or accident, such property 
should be divided according to their shares among thé persons 
who made the first partition. In this case there is no reopening 
of the partition once made, but there is another partition. 
Manu IX, 218, Yaj. Il. 126, Kaut. III. 5 and Kat, 885-86 lay 
down 12% this, Kat, says: ‘If (joint) wealth was concealed, but 





1205. यस्त्वा अतुर्थादृविभक्तविभक्तानामित्याविवेवलोक्तनियमः स सहवासादो । sud 
ठु दृरदुर्गमवासाव्‌वित्यविरोधः | वि. र. p. 541. The egfte. 11. p. 308 states that 
the last verse applies only to lands (i. e. a partition can be reopened only 
as to immovable property). aqaa चिरम्रोषितबंयेन समम्ताद्वासिभिमौलेरात्मज्ञा- 
पनपूर्वक॑ भागग्रहणं कार्यम्‌। दायभाग VIII. 4. Compare Art, 127 of the Indian 
Limitation Act, 


1206. दुर्दिभक्तमस्योन्यापक्षतमन्तहितमविज्ञातोत्प्लं वा. gaira । siet 
IIL, 5; जच्छावितं यदि धनं gerere तत्समम्‌ t भजेरन्‌ आतुभिः arden’ दि पितुः सुताः ॥ 
अन्योन्यापद्ृतं ed दुर्विभक्तं a यद्भवेत्‌ । पश्चातात विभञ्येत समभागेन LAT: कार्या, 
883-886 q. e Hd 732-733 {pt last half as qd «d w $i 
"m Cw ), w. IL. pp. 308-309, gram XII. 4. p. 221, fa. x. 
326, विभजेररिनति "qu येन इश्यते तेनेव न ग्राह्ममिति दक्षितम्‌। fius. ०7 या H. 126; 
पूर्ण यथा यरय विभागकल्पना कुता menu कार्या न पुनरपदतुरपदर्तुतया अल्पभागों 
दातब्यो न दातण्य एव वेति समतां मयेदित्यस्यार्थः । काय भाग XIII. 2. 
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is afterwards discovered, the sons should divide it equally with 
their brothers in the absence of the father (i.e; even after his 
death). Whatever is concealed from each other (by the co- 
Sharers ) or what was divided in an unjust manner and whatever 
was recovered (such as debts) after (partition) should be 
partitioned in equal shares. This is the view of Bhrgu ', 


In the Ait. Br. (VI. 7)!2? it is said:'He who deprives a 
person entitled to a share of his shate, him he (who is deprived) 
punishes (or desWoys). If he does not punish (or destroy) 
him (the depriver), then he punishes his son or grandson; but 
he does punish him’. Manu IX. 213 declares that even the 
eldest brother who through greed deprives his younger brothers 
(of their shares) ceases to be the eldest (i. e. forfeits his posi- 
tion as the eldest), is deprived of his (special) share (as eldest ) 
and should be punished by the king. From these passages it 
follows that fraudulently concealing joint property or depriving 
a person of his share is condemned, This leads on to a 
divergence of views among commentators and digests. If a man 
conceals joint property at a partition, is he a wrongdoer or 
not? What he conceals is partly his own. Therefore the 
Déyabhaga 200 (XIII. 8) holds that there is no theft in this case, 
since a thief is commonly understood to be one who knowing 
that some thing belongs to another, makes it his own without 
any ground for so doing; while a co-sharer cannot be said to 
be no owner at all of the joint property. The Dayabhaga 
(XII. 11-12) says that Vis$varüpa and Jitendriya both held 
the same opinion that even if technically it may be called theft, 
still there is no sin attaching to it as smrtis allow him also who 
conceals joint property to share in it at the subsequent partition. 
The Vivadaratnakara (p. 526) states that Ha)ayudha also held the 
opinion that in suppressing some joint property the co-sharer 
did not incur the sin of theft. On the other hand the Mit., 
Apar&rka (p. 732), V. P. p. 555 hold that in view of Manu IX. 213 


1207. यो वे भागिन भागास्थ॒व॒ंते चयते येनं स यदि येनं न चयतेऽथ quisa disi चयते 

। ऐ. wr. VI. 7, This is cited as गौतम’ 8 in the fèr. on या. II. 126, 

in the vq. म. p, 131, The पर. मा. III. p. 566, स. वि. p. 438, wq. m, 555 
correctly refer to it as giù. 

1208. sons तदुक्तं विश्वरूपेणापि। अतस्तर्करदोषो नास्तीति वच्वनारम्भसाम््यात्‌ स्तेन” 

rt. सश्यापि था स्तेयेऽपहर्तुरपि विभागवष्यनदुर्शमाक स्ते यदोः i 


अश्पथा' हुबर्णादिनिङ्कवे पतितस्य भागो म श्यात्‌ । dre XIII. 11 and 13° 
pp. 224-225. 
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( which declares even the eldest as punishable. by the king if he 
deprives his younger brothers of their due share ) and the Ait. 
‘Br, there is the fault of theft in case a co-sharer fraudulently 
conceals joint property. The Mit. and V. P. further rely upon 
an example derived from the Pirvamimarhsi in support of 
their view, When a caru (boiled food) of mudga pulse is 
prescribed and mudgas are not available, some substitute must 
be employed just as when rice is not available nivdra grain 
may be employed, The parts of masa resemble those of mudga 
and some one may plausibly say that in the absence of mudgas, 
a caru of masas may be used. To this Jai. VI 3. 201% replies 
that, since m@sus, varakas and kodravas are forbidden as being 
unfit for use in sacrifices, one cannot take parts of màsas aa 
substitute for parts of mudgas though both may be so similar 
as not to be easily distinguishable, So the general prohibition 
against depriving another of his wealth holds good even in the 
cage of goods that belong jointly to oneself and to others, The 
Dayabhaga ( XIIL 16 pp. 227-228 ) tells us that a predecessor of 
it named Balaka relied on this very nydya of Jaimini and finds 
fault with him. It should be noted however that Kat. (888) re- 
commends that the king!?? even if a complaint be lodged 
about fraudulent suppression by a co-sharer should not use 
force against the fraudulent suppressor but should make him 
give up the concealed property by persuasion or trick, Br. and 
Kat.121! declare that if there is a suspicion that some joint 
wealth has been concealed by a co-sharer, the kofa ordeal may 
ba resorted to. , 

1409. मतिचिद्धं चाविशेषेण हि तच्छूतिः । जै. ४1. 3, 20} orn. qafat on, 
frar वे वरकाः कोववाः अयज्ञिया वे माचा इति । कि तच्छुतवग्यापचरे मतिनिधातभ्यसुत 
सेति। किं पारतं प्रतिनिधेयनिति । ... एवं मासे बूमः । मतिषिद्धं चच भ प्रतिनिधातम्यमिति i 
आविशेषेण Magers न यज्ञार्हा मावा वरकाः कोववाश्चेति । यज्ञसम्बन्ध एवां मतिविध्यते । 
शाबर; यथा Aly चरो विपक्षे सहशतया arty अयज्ञिया वे माष। इति निषेधो न प्रविशति 
saneti ध्या युह्ममाणत्वादिति पूर्वपक्षिणो रे ख॒द्रावयवेकु गृह माणेब्ववर्जतीयत या माषावयवा 
अपि qere एवेति निषेधः मबिहात्येवेति सिद्धान्तिनोक्तम्‌। तस्माङ्वच॑नतो व्यायतश्च साधारण- 
अब्यापहारे PATRIA सिद्धम्‌ | मिता, on qr. 71. 126. E 

1210. seyant my बलालेब प्रदापयेत्‌ । कात्या. q. by दायभागं XIII 7 
( p.222), grama p. 183, (8. v. p. 526, व्य, प, 556 which says “रहे g भागिभिर्म 
TN राजे निदेवितमपि तेन सामाविनेव दापनीबमिति मीत्यविच्छेकाविददडषप्रयो- 
* no. 5 
` 1211, ग्रुदोपस्करबाह्याश्व दोह्याभरणकमिणः। इशयमाना fom’ कोई गढ़ेअवी- 
Ua: । कात्या. 542 ५. by agw. 71. p. 273, f, v, p. 498. The egf. 
qiotes:a vary similar verse of बृद्दस्पाति (on the same page) viz. metrene? - 
वोह्यालझ्लारकार्मणः । ... गूढे कोशो विधीयते ॥ Pa vu 
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1f there was a dispute whether & partition had already taken 
place, Yaj. JI. 149 mentions some of the indications that lead 
to the inference or proof of partition viz. ' the determination of 
the dispute follows from the testimony of kinsmen, cognates 
(like maternal uncle ), other witnesses, a deed ( of partition ) and 
by (the fact of) houses and fields being separately held.’ Nar 
( dayabhaga 36-41) gives more 122 elaborate rules on the subject 
viz. that the status of division can be determined from the 
fact of their transactions ( agriculture &c. ) being separate, that 
the separate performance of religious rites is another indication 
of separation. ' Receiving and returning a debt, the beasts 
(kine &c.), food, houses and fields and servants must be separate 
in the case of those who are divided, as also cooking food, 
erformance of religious rites, income and expenditure. It is 
only divided persons ( and not undivided ones ) that can become 
in respect of each other witnesses, sureties or debtors and 
ereditors, People should regard them to be divided even though 
there be no deed of partition, in whose case these transactions 
are entered into openly with their co-sharers' Yaj. II. 52 also 
declares that between brothers, husband and wife, father and 
son there cannot be, as long as they are undivided, the relation- 
ship of being sureties or witnesses for each other or of being 
debtor and creditor. Nar, (dayabhaga 41) and Kat. ( 893 ) state 
that when for ten years brothers (and other members of a family) 
reside (separately ) doing religious observances separately and 
have separate transactions, they should be known as separate 
so far as the ancestral estate is concerned.!2! It is on account 
of these passages that the courts say that presumably every 
Hindu family is joint in food, worship!?!* and estate and ' that 
cesser of commensality is an element which may properly be 
considered in determining the question whether there has been 





1212, Vide Debs Parshad v. Thakur Dial 1 All. 105 F. B. (at p. 109) 
for the verse of Nàr, about religious rites being single when there has been 
no partition. 

1213. बसेदुर्बृहा वर्षाणि guava: पृथङ्रक्रियाः । आतरंस्तेषि विजया विभक्ताः yet: 
चनास ॥ कात्या. १. by स्मृति. 11, p. 311, स. वि. p. 348, अपरार्क p. 757 (reads 
estf irren and qe घने). नारद (दायभाग 41) 15 REE वृशाब्दानि...। विभक्ता 
wreved तु fagrar इति निश्चयः u In Lolubhaé y, Bai Amrit. 2 Bom, 299 
(at p. 309) the verse of Kat, is referred to 

; 1414 Vide Sri Raghunadha v. Sri Broso. Kishore L. R.-3 1, A. 154 
&t p. 191. : ) : E 
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a partition of joint family property, but it is not conclusive’, 145 
Br. says that where there are no witnesses nor a document to 
prove partition, a conclusion may be arrived at by inference, 


A few words may be said about the self-acquired property 
of the father or grand-father. According to the strict theory 
of the Mit. the son 11% acquires by birth an interest even in the 
self-acquired property of the father, but the Mit, makes it clear 
that the son has no power to prevent his father from disposing 
of his own self-acquisitions, but has to give his approval 
to his father's alienations of his self-acquisitions. The Mit. 
sets out two smrti texts viz, ‘ though immovable property and 
bipeds may have been acquired by the father himself, there can 
be no gift nor sale of them without (calling together or) 
consulting all the sons. Those that are born, those that are 
unborn and those that are in (their mother's) womb expect 
maintenance (and therefore) there can be no gift nor sale’. 
But these have been treated by the Mit. and the Dayabhiga 
also as more or less recommendatory. If the father alienates 
his self-acquisitiong without his son's consent he may be held 
guilty of transgressing a smrti precept but the transaction does 
hold good and is valid,?!7 since a fact cannot be altered by 
even a hundred texts (as the Dayabhaga puts it) It should 
70 be supposed that the Mit. was the first to propound this 
right as to self-acquisitions. Centuries before, the Visnu Dh. S, 
17. 1 expressly declared that as regards self-acquired property 
the father has absolute discretion to divide it as he pleases. 


1215, Vide Ganesh Dutt v. Jowach L. R. 311. A. 10 at p. 13. साहसं 
स्थावरं न्यासः प्राग्विभागश्व रिक्थिनाम्‌ । agaia विज्ञेयं न स्यातां पत्रसाक्षिणो ॥ 
qe..q. by वायभाग XIV, 5, p. 231, vga. II. p. 310 (reads स्थावरस्वाम्यं ) 
eq. प्र, p. 364 

1216. तरमात्पैतुके पेतामहे wae जन्मनेव स्वस्थम्‌ । ... स्थावरे तु स्वाजिते पिजञादि-. 
मासे च पुत्रादिफारतन्तयमेव । स्थावरं ट्विपदं चेव यद्यपि स्वयमरजितम्‌ । असम्भूय छुताध्सवोल 
a art च्य विक्रयः ॥'चै'जाता येप्यजाताश्व ये .च गर्भे व्यवस्थिताः | दृसिं च तेभिकाङ्कक्षन्ति 
न दानं न ख विक्रयः ॥ हत्यादिस्मरणात्‌ | मितः. on या. II. 114, The first is q. by 
the द्वायभाग II. 29-30 (for which see note 1125), The first is ascribed to ga. 
by tqq. f. p. 411. 

1217, üqi पेतामदे w स्वाम्यं यद्यपि जम्मनेव तथापि पैतृके maa füg- 
आार्जकरबेन माधास्यात्‌ पित्र विनियुज्यमाने erst अब्ये gonga: कर्तग्या । पेतामहे तु 
हृ योः स्वास्यमविज्विषमिति निरेधाधिकारोस्तीति RA: । frt. on था. 77; 121, 
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Kat. (839) also says that the son has no ownership in the 
father's self-acquisition, 18 When Yaj, II. 114 allows the father 
either to give the best share to the eldest son or to make an equal 
division among all sons, the Mit. explains that this unequal 
division holds good only as to the self-acquisitions of the father. 
Similarly when Nar. (dayabhsga 12) or Sankha-Likhita say 
that the father may take two shares for himself, that is with 
reference to self-acquisitions, acc. to the Mit. Manu IX. 104 
stating that sons have no power over property during the life 
of the parents refers to the self-acquisitions of the parents. In 
modern times courts have followed the view that a Hindu 
father (or any Hindu person whatever) may give, sell or 
bequeath by will his self acquired property ( whether movable 
or immovable ) to any body he likes ( vide Rao Balwant Singh v. 
Rani Kishori 25 Y, A. p. 54 at pp. 67-68 where the two verses cited 
by the Mit. were held to contain only a moral precept and not 
a rule of law capable of being enforced ). 


. Mr. Kishori Lal Sarkar in his Tagore Law Lectures on the 
Miméarnaa rules of interpretation states ( p. 21 ) that ‘ Mitaksara 
bears the impress of Buddhistic influence’. For this proposition 
he advances hardly any substantial evidence that will bear 
scrutiny, His reasons are mostly subjective and he refers to 
no ancient or medieval Buddhistic texts that elaborate the 
principle of taking property by birth or the rule of propinquity 
in deciding questions of inheritance, which two are the most 
fundamental tenets of the Mitaksars system. It appears that 
the evolution of the son’s right to partition, of his equality 
with his father, of the absolute rights of a person to his self- 
acquisitions was a gradual indigenous growth and had nothing 
to do with Buddhistio thought. Buddhists had hardly any 
Independent set of juristic ideas or works different from those 
of the Brahmanical jurists and in medieval times countries like 
Burma professing Buddhism turned to Brahmanic codes like 
that of Manu for regulating succession, inheritance and allied 


1218. पेतामहं समानं स्पात्पितुः पुत्रस्य चोभयोः । स्वयं चोपाजिते fuwrow qus 
स्वाण्यमहति n कार्याः 4. by wqfist. 11, pp. 279-280, ve. सि. p. 410. i 
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matters, 1249 Vide pp. 559-560 about the origin of Dayabhiga 
doctrines. 

In the preceding pages reference has been frequently made 
to sons, to their rights in ancestral property by birth and to 
their shares on partition. It-is now time to refer to the various 
kinds of sons, principal ( mukhya) and gauma (subsidiary or 
secondary ). 

In H. of Dh. vol. IL pp. 560-561 passages from the Rgveda, 
the Tai. S., Sat. Br, Ait. Br., the sütras and smrtis emphasizing 
the importance of a son for the spiritual welfare of a man have 
been cited. The principal purposes served by the birth of a 
son are succinctly stated in the Ait. Br. 33. 1. viz. the son 
enables the father to pay off the debt he owes to his ancestors, 
to secure immortality (amrtatva ) and heavenly worlds. These 
were the main purposes deemed to be served by a son in most 
remote times. Manu (1X. 106-107 ) and Yaj. I. 78 also mention 
these benefits. The desire was to continue and perpetuate the 
family (vathéSasya avicchedah as the Mit, has it) and to provide for 
the performance and preservation of religious sacra and offerings. 
This desire was common in ancient societies almost everywhere. 
The Sat. Br, XII. 4. 3. 1 (S. B. E. vol. 44 p. 157) states ‘the father 
in later life subsists on the son and the son in early life subsists 
on the father’, The Nirukta??? (III. 4) quotes a rk verse ‘ thou 

1219. Vide ‘ Notes on Buddhist Law ' by John Jardine and ' Principles 
of Buddhist Law ' by Chan-toon (Rangoon, 1894) for the Dhammathats 
( Dharmasastras ), their origin from Indian Codes and works and contents 
and Mah Nhin Bwin v. U. Schwe Gone L. R. 41 1, A. 121 pp. 131-139 for 
detailed remarks on the 36 Dhammathats of which the Manu Kyay is the most 
important and which were derived in their remotest origin from the laws of 
Manu, Jn ‘Champa? by Dr. R. C. Majumdar in Inscription No. 65 of Jaya- 
Indravarman II dated sake 1010 it is said ‘He followed 18 titles of law pre- 
scribed by Manu (‘ Manumarga"). Manu VIII. 3 employs the words अष्टादृशसु 
मार्गेषु निषद्धानि, Vide also ‘Indian influence on the Literature of Java 
and Bali' by Himansu Bhusban Sarkar pp. 93-94 and 104 for the influence 
of Manu on Javanese and Balinese codes and Dr, Majumdar on 
'Suvarnadvipa' part II pp. 1-23 

1220. तदेतदृकलोकाभ्यामभ्युक्तम्‌। अङ्गावृङ्कात्संभवसि हृदयादधिजायसे । आत्मा 
वे पुत्रनामासे स जीव geq: saa n निरुक्त 111. 4. This verse is found in कौषीतकि 
आरण्यक 4. 11 and is prescribed as a mantra in the Ap, Mantrapatha II. 11, 
33 for recital in jazakarma, in आश्य, शु. 1. 15.11 and मानवसुह्य I. 18. 6. Vide 
H. of Dh. vol. II. p. 235 n. 537, It occurs also in qt घ.सू. II. 2. 15-16 
(as a quotation ) and in शाङ्कलिखित (q. by वि. x. pp. 554-555), The first half 
occurs in ww. उप, VI. 4. 9 in another connection and the whole of it in 


आदिपर्ष 74. 63 


81 


642 History of. Dharmasastra [ Vol. 


art born from each of the limbs, from the heart ( of the father ), 
thou art indeed one's own self called son; mayst though live 
for a hundred autumns]', Gradually the idea arose ( probably 
suggested by etymologists) that the son saved the father from 
the Hell called put, 1224 ag stated by Manu IX. 138 ( = Adiparva 
229, 14 = Visnu Dh. S. 15. 44). The son's close connection with 
the offering of pindas to the ancestors is not much emphasized 
in the oldest works. But in the sütras, in Manu and the other 
smrtis this aspect of the benefits derived from the son is far 
more prominent than the others. In speaking of the putrika- 
putra Manu (IX. 136) declares ‘he should offer pinda’ (to his 
maternal grandfather) and take the latter's wealth. As three 
descendants (son, grandson and great-grandson) presented 
pindas to the ancestor, all three had extravagant praises besto- 
wed on them. Manu IX. 137 says: ‘a man secures the (higher ) 
worlds through (the birth of) a son, he obtains permanence 
(in those worlds) through a grandson, through the son of a 
grandson he wins the world of the Sun'1?22, The Visnudharma- 
sutra 85. 67 declares!23 ‘A man should desire to have many sons 
( with the thought ) that some one out of them may go to Gaya 
or offer the Asvamedha sacrifice or let loose (in honour of the 
deceased father) a dark bull’. Br. (q. in Par. M. I. 2 p. 305) 
states: ‘the pitrs afraid of falling into Hell desire to have sons; 
(they think ) one of them may go to Gay& and that one will 
save us; he will set at liberty a bull, he may perform sacrifices 
and execute works of public utility (like tanks, temples and 
parks ), he will take care of us in our old age, he will offer 
sraddha day by day’. The Matsyapur&na 204 ( 3-17 ) contains 
verses ( that are called pitrgathas, verses sung by pitrs) which 
breathe the hankerings of deceased ancestors after what 

1221. The थी. yanaman I. 2. 5. quotes ` घादिति नरकस्याख्या दुःखं च भरकं 
Rg: | पुवि त्राणात्ततः पुत्रमिहे च्छन्ति aidia Qual q. by वि. x. p. 555 state 
आत्मा yx इति भोक्तः पितुर्मातुरचुग्रहात्‌ । यर्मातपुत्रस्तेनासे सैज्ञितः॥ 

1222. पुत्रेण लोकाअयति पीजेणानंन्त्यमश्छुते । अथ पुत्रस्य पौत्रेण अष्नस्यामोति विष्ट- 
चम्‌ ॥ ag IX. 137, This verse occurs in Vas. 17. 5, थी. ध Ww. 11.9. 7 (reads 
last pada as माकमेबाधिरोहति ), equ. सू. 15, 46 

' 1223. geen ww: gar यद्येकोपि शर्या ब्रजेत्‌ । यजेत वाश्वमेधेन नीलं वा 

n विष्णुधमंसञ 85. 67 = मत्स्य पुराण 22. 6=षायु 150. 10 = जह्म पुराण 220 

32-33 (which reads गौरीं वाप्युद्ठहेत्कन्यां नीलं &०, मत्स्य (207. 39-40 ) calls this 

verse an ancient गाथा and reads as in अह्मपुराण, Compare afèreg verse 53 for 

almost the same verse. कांक्षन्ति पितरः पुत्राश्नकापातभीरवः | गयां यास्यति यः कञ्चि 

स्सोस्मान्सस्तारपिषयति। करिष्यति बृषोत्सगोमिष्ठापूर्त ove |) पारपिण्यति qur आद्धं 
ड्रास्यति आल्यम्‌! qu. q. by परा, माः 1. 2, p. 305. 
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they expect their descendants to do such as offering water in 
holy rivers, sraddhas, going to Gaya, gifts of various kinds, 
construction of tanks, &c. 


It is not, however, to be supposed that purely secular bene- 
fits to be derived from sons were not thought of at all. People 
were alive to them but those benefits were submerged under the 
flood of extravagant ideas about the spiritual benefits derived 
from sons. For example, the Br.} Up, I. 5. 16, after mention- 
ing the three worlds of men, pitrs and gods, declares that the 
world of men can be won only through the son ( while in I. 5. 17 
there is eulogy of the son and instruction to him that he is 
Brahma, he is yajfia, he is the heavenly world) Nar. IV. 5 
says 125 “ fathers wish to have sons on their own account think- 
ing in their hearts ' He will free me from low and high debts '" 
Kat. (551) has a similar verse and makes the meaning of Nar, 
clear!26, Vide above (under rnàdàna pp. 416-417 ), 


Besides the aurasa, eleven or twelve kinds of subsidiary 
sons are mentioned by most ancient smrti writers. Ap. 
Dh. S. does not recognize any son except the aurasa. Ap. 
quotes certain verses which express the view of an ancient sage 
ealled Aupajanghani and which are also quoted by the Baud. Dh. 
S, according to which the auraga was to be recognized as the only 
son (vide H, of Dh. Vol. IL p. 602 n. 1417 for the quotation ) 
Ap. II. 5. 13. 10 emphasizes that there can be no real gift or sale 
of one's child ( dànam krayadharmaécápatyasya nu vidyate), But 
Ap. Dh. 8, clearly shows that it knew that ksetraja sons were 


1224. अथ त्रयो वाव लोका मचुध्यलोकः पितुलोकी देवलोक इति सोयं मनुष्यलोक! 
yida जय्यो भाग्येन कर्मणा कर्मणा पितुलोको विश्वया देवलोकः | ge. उप. 1. 5. 16. 

1225. ysfa पितरः पुरान स्वार्थहेतौर्यतस्ततः । उत्तमर्णाधमणेभ्यो मामर्य मोच- 
यिष्यति । नारद (ऋणादान 5) ; quor says to घटोत्कच in प्लोणपर्व 173. 54 “ इच्छन्ति 
पितरः पत्जान्स्वार्थहतोर्घटोत्कच्च। इह लोकार्परे लोके तारयिण्यस्ति ये दिताः ॥?. ` जाय- 
arate इति शुत्युक्त पितुक्जणह्चत्तमं बृद्ध्या वेयमधमशूणमित्यर्थः । ? वि. ता. folio 181, 

1226. fagat ददभिर्जातेानिनेवाधमाहणात्‌ । बिमोक्षस्तु यतस्तस्मादिच्छन्ति पितर 


Gare ॥ कारधा. 4. by egw. 11. p. 168, परा, मा. III. 263, 
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raised and forbids that practice, In II 6.13, 1-512 it states, 
‘ sons begotten by a man, who approaches in the proper season 
a woman of equal caste that has not belonged to another man 
(as wife) and that has been married to him according to the 
Sastras, have the privilege to follow the occupations ( peculiar 
to their castes ) and to inherit property; if a man has sexual 
intercourse with & woman who had been married before to 
another or was not married legally to him or belongs to a 
different caste, they both incur sin and through that (i. e. their 
sinfulness) the son also becomes sinful’, In II. 10. 27, 2-6 Ap, 
condemns the practice of niyoga ‘a husband (or his elders) 
shall not appoint a wife who occupies the position of a sagotra 
to others (who are not sagotra), for they declare that a bride 
is given to the family ( of the husband and not to the husband 
alone), This (practice of appointment ) is forbidden ( now ) 
on account of the weakness of (men’s) senses. The hand of even 
a sagotra is ( deemed in law to be) that of a stranger, as well as 
that of any other person (except the husband). If the marriage 
vow is violated, both (husband and wife) go to Hell. ' Gaut, 28. 
30-31, Baud, Dh. 8. IL 2. 14-37, Vas. 17. 12-38, Arthasastra 
10,7, Sabkha-Likhita (q. by V. R. p. 547 ), Harita (q. by V. R, 
p. 549), Manu IX. 158-160, Yaj II. 128-132, Nar. ( dayabhaga 
45-46 ), Kat. (q. by V. Nir, pp. 434-435 ), Br. (S. B. E. vol. 33 
pp. 375-376 verses 33-35, 39-41 ), Devala (q. by Haradatta on 
Gaut, 28. 32, Dayabhaga X. 7-8 p.147, V. R. p. 550), Visnu 
Dh.S, 15. 1-30, Mahabharata ( Adiparva 120. 31-34), Brahma- 
pur&na (q. by Apararka p. 737), Yama (q. by V. R. p. 147 and 
D. C pp. 80-81) enumerate the several sons in different 
sequences and sometimes under different names also. Taking the 
order in the Manusmrti as the basis, the following table will, 
it is hoped, convey some idea about their number, rank and 
importance. 





1227, सवर्णापूर्वज्ञाश्चविहितायां यथर्तु गच्छतः पुत्रास्तेषां कर्मभिः सम्बन्धः । qrüw 

were ' मैथुने दोषः । तत्रापि वोषबास्पुत्र एव । आप. ध. सू. 
11. 6. 13, 1-4 ; सगोत्रस्थानीयां भ परेभ्यः समाच्चक्षीत | कुलाय हि eit neater इत्युप 
दिशन्ति | तदिरिङ्गयदोरषल्या्विमतिपक्षम्‌ । आधिरिष्टं हि परत्वं पाणेः । तइभ्यातिक्रमे wy 


धुनरुभयोनरकः । आपः ध. धू. IT. 10. 27. 2-6 
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EM | i ig 
Kind of son (acc. i Ce dg "a 
to Manu) HE EIE à 4 | ag 8 s a E 
5 | ड | ई aie | अ |. 8 | 4 | 5 | ह |.5 | aia 
«| 3 sis ie i | 16 | “he IY! 
ojimidi» | holo |e lm AlS lala la 
- 1928 | | j | | 
1 Aurasa | 1] 1 E 1j 1 | 1 1; 1| 1| 1| 1| 1| 1 
\ 
2 Putrikiputra ७101 2| 2; 3| 5| 3| 2| 3) 2) 2) 3| 2| 31 2 
3 Ksetraja wf 2| 31 31 2 i 2| 3| 2! 3| 3| 2| 3| 2| 3 
4 Datta | ३| 4) 9] 8] 7| 9| 7] 91 4 9; 8| 7| 9| 4 
5 Krtrima wl 4] 51111... | , 9111! ae 12| 9/10] 6 
È ' 
6 Gidhotpanna ..| 5, 6| +| 6| 6 6| 4 ais 51 6| 61 6| 9 
í | 
7 Apaviddha — ..| 6l 7| 51119 7|12| 8. 5| 6111 7| 8 
8 Kanina pale 7, 8| 6$ 4 5| 5 4110, 4| 5| 5| 5|10 
9 Sahodha | 8, 9! 2| 7 ia) 8|11| 5:11! 7| 7|11| 8|11 
i | 
10 Krita 1210 (121 9 8,10| 8/10, 612 9| 8|11| 7 
11 Paunarbhava  ... | 4| 3) 4) 6 r| 9; 8| 4| 4| 41142 
12 Svayamdatta —..|11|12:10]10 | 11 |12 jo dd cd qe 10112| 5 
13 Saudra | 13 | ... | 12 fu | ४. 12]... | 13 
; , 











1228, The औरस is called स्वयंजात in आदिपर्ष 120.33. I understand 
प्रणीत, परिक्रीत and स्वेरिणीपुत्र in the आदिपर्व to be the same as पुन्रिकापुत्र, क्षेत्रज 
and qup respectively. स्वयंजातः toaa परिक्रीतश्च यः ga: | पौनर्भवश्च कानीनः 
स्वैरिण्यां यश्च जायते। वृत्तः क्रीतः कृत्रिमश्च उपगच्छेरस्वयं च यः । सहोढो ज्ञातिरेताश्च 
हीमयोनिधरतश्च यः । पूर्वपूर्वतमाभाव॑ मत्वा लिप्सेत वे हुतम्‌ | उत्तमादेवरात्पुंसः काङ्क्षन्ते 
quara । आदिपर्व 120. 33-35. 1 take ज्ञातिरेताः as an adjective of सहोढ़ and 
Werden as sity. It has to be noted that the अदुशञासनपर्व (49. 3-11 ) 

entions 20 sons in all and employs a pecullar termituiogy in several 
cases, viz. और (also called अनन्तर्ज), निरुक्तज (for क्षेत्रज), vars (meaning 
अंनियोगोत्पक्ष ), पतितात्हवभायायां जात, and speaks of qu, क्रीत, अध्यूढ (= संहोढ़ ), 6 
अपध्व॑ंसज३ (1. e. supe), कानीन and 6 aqags (चाण्डाल, आर्य, वेद्य, मागध, 
धामक and सूत). The Anudasana (49. 11) expressly states that it [s not pos- 
sible to deny altogether the status of sonship to these sons ( qr होते न शक्यन्ते 
मिथ्या wg मराधिप). It then says (49. 20-21) that when a boy is abandoned 
by his parents and he is brought up by another and his natural parents are 
not known, he belongs to the caste of the man who brings him up and that 
even for क्रानीन and sige (Wt) sons samskiras are to be performed as if 

hey were one's sons (49, 25-26) 3 
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Visnu Dh. S. (15. 27) mentions 'yatra-Evacanotp&dita ' 
(procreated anywhere) as the 12th and last. The com. Vaijay- 
antl explains it in two ways: (1) procreated by a person on a 
woman, regardless of whether she is his own or another's wife or 
whether she is of the same caste or not, whether she is married 
or unmarried, whether her marriage has been consummated or 
not ; (2) the son of a man from a 85078 woman not married to 
him. Even in the last sense he cannot be called gaudra ( whom 
Manu IX. 178 and Yàj. I. 91 define as the son of a Sidra wife 
from a bráhmana). Harita as quoted in the V. R. p. 549 men- 
tions a son called ‘ sahasà drsta ' (seen by chance), who seems 
to be probably the same as krtrima. The $audra is omitted by 
several writers (even ancient ones) like Gautama, Kautilya 
and Harita. Manu speaks of only twelve sons (IX. 158) and 
does not enumerate the putrikaputra among them, though he 
speaks of the putrika (IX. 127 and 134 and elsewhere) as equal 
to the son. It is therefore that Br. ( S. B. E. 33 p. 375 verse 33) 
states that of the thirteen sons mentioned in succession by 
Manu the legitimate son of the body (aurasa ) and the putrika 
(the daughter appointed as a son) continue the family. Vas. 
17.12 emphatically declares (dváda£a ityeva putrah purdnadr stah) 
that only twelve sons have.been noticed by the ancient (sages ) 
and it is no doubt true that most writers generally enumerate 
twelve. A smrti text quoted by Haradatta on Gautama and 
by the Dattaka-mImarisa mentions 15 kinds of sons. Vide note 
below!2?, The number is arrived at by counting the putrika 


1229. औरसः पुत्रिका बीजिक्षेत्रजो पृत्िकासुतः । पौनर्भवश्च कानीनः सहोढो 
"uere । wen क्रीतः स्वयंदत्तः क्त्रिमश्वापाविद्धकः | यत्र करष्योत्पातितश्ष्च gars 
दृश प्च च ॥ स्सृति 4. by gega on भो, 28. 32, वृत्त. मी. p.68. The compound 
बीजिक्षेत्रजो 13 to be taken as बीजिज and क्षेत्रज. The word bijin is the epithet 
of the man who is appointed to beget issue in the practice of niyoga, the 
चीजिज्र being the son begotten by sucha man, who (the son) is deented by 
some to be the son of both ( of the begetter and of the husband of the wife). 
Dr. Jolly in Tagore Law Lectures on partition &c. p, 146 is wrong in taking 
‘bijin’ as ‘the son procreated with another man's wife’, 'Bijin' is em- 
ployed by Gaut, IV. 3 and Manu IX. 51-53 in the sense given above, Vide 
H, of Dh. wk 599 n. 1409 for bijin, kgetra (meaning wife) and kgetrika, 
peres ei हो wi कुण्डगोलको | परयो जीवति gow: eura भर्तरि गोलकः ॥ 
औरस! वृत्तः छृजिमकः सुतः । दृद्यान्माता पिता थापि स ga erat भवेत्‌ ॥ पराशर 
IV. 23-24. Laghu-Asvalayana (21. 14-15)] says that though certain 
sages provide that-the Kunda and Golaka sons should have the samskatas 
performed on them, that. was the practice in other ages and that it is prohi- 
bited in the Kali age, 2 FR EE ] 
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(daughter appointed as a son ) and the putrikaputra ( the son of 
the appointed daughter ) as two, dividing the ksetraja into two 
viz. as the son of the begetter ( bijin ) and as the son of the wife 
(1, 6, of the husband of the wife) and the son produced any- 
where (as mentioned by Visnu Dh. S.) is 15th and the last. The 
Paráéarasmrti (IV, 23-24) mentions, besides Kunda and Golaka, 
only five kinds of sons, 


It is necessary, before proceeding further, to give brief definit- 
ions of the twelve or thirteen kinds of sons from Manu and other 
writers. The legitimate son (aurasa) is one begotten by a man on 
his own wedded wife of the same caste, The putrikaputra!?9 ig 
of two kinds; (1) a sonless man may appoint his daughter as his 
son (she is then called putrikā and treated as a gon ) ; (2) or she 
may be given to à person in marriage with the stipulation 'I, 
give you in marriage this brotherless girl decked with orna- 
ments; the son born of her will be my son’. In this case the 
son born of the daughter so given becomes the son of his mater- 
nal grandfather, The kselraja (the son of the wife) is one who 
is begotten on a man's wife (or widow) by a sagotra ( agnatic 
kinsman ) or by one not of the same gotra, according to the 
rules of niyoga, when the man himself is either dead or impotent 
or suffering from ( an incurable) disease. That is the son given 
( dattaka or dattrima ) whom his father or mother gives as a son 
affectionately in a time of distress with water and who is of 
the same caste (as the adopter). He is the son called krtrima 
(made) whom & man makes his son, the latter being of the 
same caste, being clever in distinguishing between right and 
wrong and being endowed with the qualities & son should 
possess. He is the son born secretly ( güdhotpanna or güdhaja 
as he is called by Baud. and Yaj.), who is born in a man's 
house, it being not known who is his begetter; and he belongs 
to him of whose wife he is born. He is the son called apaviddha . 
( cast off) whom a man receives as his son after he has been 
abandoned by his parents or by one of them. The kanina ( mai» 
den's son ) is one whom a maiden bears secretly in the house of 
her father and he belongs to him who marries her afterwards. 

1230. game देधा। तत्राद्यमाह वसिष्ठः (१७, १७)--अञआतुकां मरदास्यामि qui 
कण्यामलक्षकृताम्‌। अस्मां यो आयते JN: NATA भविष्यति ॥ इति । अन्स्थमाह ` स एद 


तृतीयः Akeri | अस्मिन्पको rade कार्यम्‌। व्य. मयूख p. 107 
In the first sense mentioned above in the text the word gfanrgy is dissolved 


as घुजिका एव qu; (a कर्मधारय) and in the 2nd as पुत्रिक्रायाः पुत्रः (a तत्पुरुष 
compound), The fimm. on या. II, 128 gives the same explanation, 
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The sahodha (received together with the bride ) is the son born 
of a woman who was. pregnant at the time of marriage, whether 
that fact was known or unknown (to the person marrying her) 
and he belongs to the person who weds the ( pregnant) woman. 
The.krita (son bought) is one who is bought by a person from 
his father and mother for making the boy his son, whether the 
boy be equal or unequal (in qualities). The paunarbhava (the 
son of a remarried woman) is one to whom a woman, being aban- 
doned by her husband or being a widow, gives birth after she 
contracts a second marriage of her own accord, He, who, 
having lost his parents or being abandoned by them without 
proper cause, gives himself to a man (as a son) is called 
svayamdatta (a son self-given ), The son whom a brahmana 
begets through lust from a $üdra wife is called p&rasava ( or 
$audra ), since he, though living, is (like a ) corpse, 


The list of twelve or thirteen kinds of sons looks rather 
formidable, has puzzled and misled even great scholars into 
making all sorts of sweeping assertions and putting forward 
untenable theories about the origin and necessity of so many 
sons. For example, Dr, Jolly in his ‘ Recht und Sitte’ ( English 
ir. p. 156 ) observes ' The twelve kinds of sonship, which to some 
extent are based on the illicit connection of the mother and for 
the greater part have nothing to do with the blood-relationship 
of the son with the father, are probably the most striking feature 
of Indian family law. The cause of this abnormal importance 
being attached to male issue is to be sought, according to the 
smrtis, in the offering of sacrifices to the manes which depends 
upon the male issue; yet, however, originally an economic 
motive was’ perhaps a more important factor in it—to get for 
the family as many powerful workers as possible’, The learned 
writer appears to hold that the smrtis regarded all the secondary 
sons us equally competent to confer spiritual benefit and that 
at one and the same time a man could have all or most of them 
as sons. But he is mistaken in both these respects. The very 
definition of putrik&putra, ksetraja!?! and dattaka given by 
many of the smrtis show that one who has already an aurasa 





. 1231. अधुञ्रोऽनेम विधिना gat कुर्वीत पुच्रिकाम्‌। मद॒ 1X. 127 ; पिशोत्सुजे- 
त्पुश्चिकामनपर्योगिं जापति व्येटषाऽस्मादर्थमपत्यामिति wera । गो. 28. 16; Jamar- 
fron खिया सम्यक्नियुक्तया | मजेव्सिताधिगन्तव्या सम्तानस्य परिक्षये ॥ मद IX, 59 ; 
अपुनरेणेष eie धुञ््रतिमिधिः सदा | पिण्डोदृकक्तियाहेतो य्मात्तस्मात्मयरमतः ॥ sf 52 ` 
q. by qu. मी. p3 and ww. प्य. p. 2. v "n x uU 
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son, grandson or great-grandson could not have a putrikAputra, 
a ksetraja or an adopted son. If the definitions of a!l the 12 
or 13 kinds of sons are carefully analysed, it will be quite 
apparent that the long list is due to the ancient writers’ great 
penchant for divisions and sub-divisions based upon very slight 
differences of circumstances. The several kinds can be classi- 
fied into three or four groups as done by Devala.!?2 All the 
five sons called duttaka, krita, krtrima, svayarmdatta and apaviddha 
are sons who are affiliated by a person under various circumst- 
ances. There is no tinge of any illicit connection of the mother 
inany one of these, the one thing common to all of them 
being that they are the sons of one man and are treated by 
another as his, Similarly the paunarbhava and gaudra are the 
legal sons of the man himself, but there 18 opprobrium attaching 
to them, because in the first case the mother contracted a re- 
marriage ( which was very much condemned by the smrtis ) and 
in the other a bráhmana married a &üdra woman ( which also 
was looked down upon, if not absolutely forbidden as done by 
Yaj. I. 56). The paunarbhava son of a dvija is still called a 
dvija by Manu III. 181, but Manu only provides that he is not 
fit to be invited at a $ràddhs. The putriks (the daughter 
appointed as & son) is the man's own child and the putrika- 
putra also is the man’s own grandchild and both these are 
special cases of adoption and no question of mother’s illicit 
connection arises in these. So out of 13 kinds of sons, nine were 
entirely free from any taint of illicit connection. There remain 
only the four viz, ksetraja, güdhotpanna, kanina, sahodha. 
The ksetraja was in a class by himself and was a survival of an 
ancient practice prevalent in many countries all the world over, 
which had been condemned in India by Ap. (as shown above on 
p. 644) and his predecessors several centuries before the Christian 
era. It may, however, be pointed out that some medieval writers 
held the view that several secondary sons like the dattaka, 
krīta &c. could be had by a man having no aurasa son, लिप 


1232. पते ष्ठादृश güTeg सम्तत्यथक्ृदाइताः । आत्मजाः परजाश्चेव लब्धा «t 
REETAN ॥ देवल a. by दायभाग X. 7 p. 147, वि. X. p. 550, gugu on 
28, 32, The औरस, gft, Tra and gir would be आत्मज, the क्षेत्रज would 
be परज, the qam, gira, क्रीत, erdqw and omfg would be mey (and also 
qea ) and गूढज, कानीन and सहोड़ may be called याहष्छिक- 

1232a. Vide the बृत्तसिद्धाग्तमछ्जरी of बालकृष्ण (D. C. Ms, No. 203 of 


1886-92, folio 11b) ' lr ipia eii काम्यत्वप्रसाधनहारा याषत्कामनासिजि 


fram ı ’ 
83 
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The chief concern of the smrtis as shown clearly by the 
Anuáüsanaparva (chap. 49 quoted above on p. 645) and the 
com. of Nilakantha was to provide for the maintenance and 
the performance of the samsk&ras of those children that may 
be either abandoned by their parents or may be under the 
cloud of illegitimacy. 


There is great confusion and contradiction among the 
sütras and smrtis about the place of the several kinds of sons 
and about their rights. For example, Gautama (probably the 
most ancient among extant sütraküras) assigns the 10th 
place to the putrikaputra, while Baud., Kaut, Yaj, Br. and 
Devala give him the 2nd place and Vasistha, Sankha-Likhita, 
När., and Visnu put him 3rd. The datiaka is placed very low 
in the list by most works except by Manu, Gaut., Baud., Br. and 
Brahmapurana (which put him 3rd or 4th), The 12 kinds are put 
in two groups by some works, Gaut. (28. 30-31) provides that 
the aurasa, ksetraja, datta, krtrima, güdhotpanna and apaviddha 
are rikthabhajah (take the wealth) and also belong to the gotra of 
the man whose sons they are, while the other six take only the 
gotra but not the wealth. Baud. Dh. S. ( II. 2. 36-37) employs the 
same words rikthabhàüjah and gotrabhàjah but differs from Gaut. in 
including putrikaputra among ' rikthabh&jah' and omitting him 
from the group of ‘ gotrabhijah '.133 Another division (each 
having six kinds) is into bandhu-dayada or düyüdabündhava 
(Manu IX. 158-159 and Nar, diyabhaga 47) and adayadabündhava 
(Manu IX. 160, Vas. 17. 38, Nar. dàyabhága. 47). The first 
group, acc, to Manu, comprises aurasa (also putrika ), ksetraja, 
datta, krtrima, güdhotpanna and apaviddha. They are so called 
because they take the wealth of their father and also of his 
kinsmen (in the absence of nearer heirs), while the members 
of the 2nd group (which acc. to Manu IX, 160 comprises kanina, 

1233. get औरसक्षेत्रजक्ल॒त्रिमगूढ़ोत्पलापविद्धा रिफ्थभाजः। कानीनसहोढ पौनर्भव - 
पुचिकाएुजस्थयंद्सक्रीता गोत्रभाजः | गो. 28. 30-31; एते arit गोत्रमेष केबलं भजन्ते 
न रिक्थम्‌। पूर्वे तु रिक्थभाजों गोअभाजश्वोरसेन सहामिधानात्‌ । सर्वे चेते सजातीयाः | 

. What is meant by रिक्थभाजः is not quite certain, Does it mean 
‘they take the wealth of their father and of his kinsmen’ or does it mean 
‘they take the wealth of their father alone and of no oneelse', gw 
appears to hold that wegqrarq has the first sense. तेषां पढ़ बन्धुदायादाः yay 
fügus wq | qu q. by वायभाग X. 7 p. 147.. Both the मिता. on या. II. 132 and 
the groia explain waygrarg in the first of the two senses set out above, tt- 


reri वद्‌ भ केवलं पित॒दायहराः किन्तु ar सपिण्डादीनां दायहराः। अभ्ये wegen 
fite परं दायहरं भ सपिण्डावीनाम | दायभाग X. 8 p. 147. रवर्यजातः' पितुबन्यूभां 
च दायादः । परं जातः संस्कर्तुरेव न बन्धूनाम्‌ t अर्थशास्त्र UL 7. 
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sahodha, krita, paunarbhava, svayarhdatta and Saudra) are 
only bándhavas ( i. e. belong to the gotra of their father), but 
cannot succeed to the wealth of their father's kingmen. Here 
also there is no agreement among the smrtis. Vas. (17, 5-25), 
Sankha-Likhita (q. in V. R. p. 247), Nar, dàyabhága 47 and 
Harita include in the first group aurasa, ksetraja, putrikaputra, 
paunarbhava, kanina and güdhaja and the rest in the 2nd group. 
Kaut. asserts that only the aurasa son succeeds as heir to the 
kinsmen of his father while the others ( that are not procreated 
by him ) succeed only to the father who brings them up, but 
not to his kinsmen. Yaj II. 132 states that each of the twelve 
kinds mentioned by him takes the wealth of the father and 
offers pinda to him in default of the preceding one and further 
requires that this is so only if it is certain that the sons are of 
the same caste as that of the father. Gaut. 28, 32 states that 24 
the kanina and the other sons called gotrabhajah (in 28. 31) take 
only one fourth of the estate of the father if no aurasa nor any 
of the other sons called rikthabhàjah exists ( and the rest of the 
estate is taken by the sapindas ), while Kaut., Devala and Kat, 
( 857 ) state that the dattaka, ksetraja and other kinds of sons 
are entitled to one third share only if an aurasa is born 
provided they are of the same varna and that if they are of a 
different caste, they are only entitled to food and raiment, If a 
man, having no son, made his daughter a putrikà or thinking 
himself to be impotent had a kgetraja son or adopted a son 
and then an auraga son wag born, difficult questions of the dis- 
tribution of his property arose on which there was no une 
animity. Manu IX. 163 says that only the aurasa son is 
entitled to all the paternal wealth and all the other kinds 
should be given maintenance in order to avoid the fault of 
being cruel. But as regards the case where a putrikā is first 
made and then an aurasa is born Manu (IX. 134) prescribes 
that these two should divide the paternal estate equally,!25 while 


1234. agfa औरसाथभावे। गो. 28.32; तेवां सवर्णा ये पुत्रास्ते तुतीयांश- 
भागिनः । दीनास्तसुपजीवेधुग्रांसाच्छाद नसं भृताः ॥ देवल १. by दायभाग X. 7. p. 147 
were त्वोरसे पुश्रे तुर्थाहह राः gem! सवर्णा असपर्णासतु ग्रासाच्छावृनभाजनाः ॥ कात्यः, 
q. by मिता. on या. 11, 132. दायभाग X, 13 p. 148 and चि. च्चिः p. 150 read g- 
यांशहराः in कात्या. , औरसे सूरपक्षे सबर्णारतुतीयांशहराः । असवर्णा ध्रासाच्छादृमभागि नः 
ating III. 7, The agata (folio 93b ) says कल्पतर read ‘ तुतीयांशद राः 


1235. gge appears to combine Manu IX, 163 and 134 ‘qm watt । 
पिध्ये धने स्वामी घकीर्तितः | तक्षुल्या एत्रिका ater अर्सण्यारत्वपरे eque ॥ १.०7 षि, 
p. 541, wes, सि, p. 437, agn (1010 930), ` 
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Manu IX. 164 asks the aurasa to give 1/5 or 1/6 of the paternal 
wealth to the ksetraja. This confusion and contradiction about 
the places and the shares of the several sons leads one to infer 
that the institution of several kinds of sons was not very 
common or generally recognized, was rather confined to some 
localities or communities and was dying out even in the times 
of the ancient smrtis, if it ever existed in full force at all 
at any time. 


As regards güdhaja, kanina and sahodha there is this to 
be said. They were the result of illicit connection ; but some 
one had to maintain them, to bring them up and be their 
guardian. The smrtis when they assign these as the sons of 
the husbands of the women of whom they are born are really 
providing for these matters of maintenance and guardianship. 
Br. says that dattaka, apaviddha, krita, krta, and Saudra, if of pure 
caste and pure actions, are middling, while the ksetraja, paunar- 
bhava, kanina, sahodha and güdhaja are condemned hy the good 
(S. B. E. 33 p. 376 verses 40-41 ).1%6 The kanina was to be 
under the guardianship of the father of the girl ( Yaj. II. 129 ) 
till she remained unmarried, but when she married the damsel’s 
son came under the dominion of the person who married her 
(Manu IX. 172). The very fact that the kanina was assigned 
to the husband who married the girl shows that this was done 
because it was deemed that by marrying such a girl the 
husband condoned her past lapses. Similarly in the case of 
sahodha, it was deemed that either the child must have been 
procreated by the husband himself before marriage or that he 
condoned the conduct of the wife. It appears to have been 
thought that when the husband (the party most concerned ) did 
not openly object it was not open or allowable for any one 
else even by proof that the child was kànina or sahodha to call 


1236. qua: क्रीतश्च कृतः MAAA च। जातिश्चुद्धाः कर्मछुद्धा मध्यमास्ते 

हुता मताः ॥ क्षेत्रजो गहितः सञ्भिरतथा पौनर्भवः सुत:। कानीनश्व सहोढश्च Aster TET p 

शू q. by वि. ९. p. 552; हारीत (q; by वि. x. 552) designates क्रीत, स्वयंवृत्त and 

as काण्डपृष्ठ. ञूद्ापुत्राः स्वयंवृत्ता ये Va क्रीतकास्तथा । सर्वे ते शोविकाः qur काण्ड- 

ष्ठा न संशयः ॥ स्वकुलं पृष्ठतः कृत्वा यो वै परकुलं छजेत्‌। तेन दुश्चरितेनासौ काण्डपृष्ठो न 

सशंयः ॥. The 2nd verse is quoted by अपराक्‌ p. 455. ateq IV. 60 calls a राह्मण 

who persists in the profession of arms after a season of distress is over 

काण्डपृष्ठ. The अधुशासनपर्ष 23. 22 has that word, कुलं काण्डमिति ware यस्मात्‌ 

पूर्वाणि ते जहुः । तश्र ज्येष्ठतरों यः स्यात्तं वे काण्डं विनिर्दहेत्‌ । यम q. by ष्य, प्रः p. 486 

_ which also quotes the verse wrap» from यम and हारीत both separately. काण्ड 

literally means ‘one who carríes on his back arrows’ (i, e. probably 
& brihmana whose profession is that of a soldier). 


niji K'ünina, sahodha, giidhaja 653 


for the abandonment of the child. Similar remarks apply to 
the güdhaja. As shown in H, of Dh. vol. II. pp. 571-575 if the 
wife was guilty of adultery the husband had certain powers 
of correction over the wife, but if he chose to be complaisant, 
then the smrtis did not compel him to disown or abandon the 
child. These very smrtis (like Gautama, Vas., Nar. ) that are 
very harsh on women for adultery allow the güdhaja, kanina 
and sahodha to be secondary sons. So the only way in which 
these two attitudes can be reconciled is by holding that when 
the husband condones moral lapses on the part of the woman 
whom he had accepted as his wife the smrtis provide for the 
maintenance, guardianship and succession of such offspring of 
illicit connection. Even among medieval commentators there 
was divergence about paunarbhava, kànina, sahodha and 
güdhaja; Medhatithi on Manu IX. 181 holds that they are 
entitled to nothing but food and raiment in any case, while 
the Mit. (on Yaj. IL. 132) holds that even the kanina and the 
rest take the father's wealth in default of auraga and the other 
kinds of sons. The Mit. (on Yaj. 4. 90) however holds that 
kanina, sahodha and gidhaja being the outcome of adultery 
cannot be savarna with the husband of their mother, are really 
different from savarna sons and even anuloma and pratiloma 
sons, 


A good deal can be said about the spiritual benefit supposed 
to be derived from secondary sons. 


The high eulogy bestowed on the son in the Vedic and 
smrti literature has reference only to the aurasa gon. Manu IX. 
180 asserts that the eleven kinds of sons viz. ksetraja and the 
rest (except aurasa and putrikā ) are merely substitutes for the 
real son, admitted to prevent the cessation of religious rites 
and in IX. 181 Manu states the final conclusion that such song 
as the ksetraja that are procreated from the seed of others really 
belong to him from whose seed they spring and not to the 
other man (who takes them up) Br. (S B, E. 33 p. 375 
verses 35-36) dgelares: ‘thirteen sons were enumerated in 


1237. yadqa प्रोक्ता agar ayia: ! सन्तानकारणं तेषामौरसः पुचिका 
तथा ॥ आउ्यं विना यथा तैलं सद्भिः तिनिधिः ure । ater gare पुत्रिकोरसयों- 
हिना ॥ बृहस्पति १. by अपराके p. 735, व्य. नि. p. 439, The 2nd is attributed to 
Tan by gem on ag IX. 181. The क्ृत्यरस्नाकर (p. 73) quotes Aana- 
णीयपरिहिष्ठ as follows ‘ आज्याभावे तेलं मतिनिधिरलामे दृधिपयसी तब॒लाभे तण्हुल- 
पिधानि wry: संसुञ्याञ्याथे gia.’ The सत्याषाद भोतस्‌ III. 1 provides: यधा 


सूपा अने. wficam iura. 


2^8 
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order by Manu, out of whom only the aurasa and putrik& are 
the cause of propagating the line. Just as oil is declared by 
the good to be a substitute (in sacrifices) in the absence of 
elarified butter, so the eleven kinds of sons in the absence of 
aurasa and putrika!99 (are admitted merely as substitutes and 
not the real thing). Although Yj. IL 132 declares that each 
succeeding one out of the twelve kinds of sons takes the estate 
in the absence of each preceding one and offers pinda to the 
deceased owner, yet the efficacy of the pindas offered by the 
several sons was deemed to differ very much. Manu leaves no 
room for doubt on this point when he says (IX. 161) ‘a man 
degiring to cross beyond the gloom (of bad worlds, hells) through 
(or with the help of) bad sons (such as the ksetraja ) secures 
a result similar to what a person crossing (a sheet of ) water 
in a leaking boat secures’, The idea is that secondary sons 
cannot confer the same spiritual benefit as the aurasa son can. 
Modhatithi on Manu IX. 166 and the D. M. explain this very 
clearly. An aurasa son confers the highest spiritual benefit. 
The substitute sons (as indicated by the very use of the word 
pratindhi) confer a much less benefit. Even a man’s widow 
can perform his sraddha if he be sonless, but as she 
could not offer the parvuna érüddha her act was not deemed to 
be as efficacious as a sraddha performed by a son.12  Jaimini 
devotes several sütras to the subject of pratinidhi ( à substitute ) 
in VI. 3. 13-41. The main conclusion established is that gene- 
rally speaking there can be no substitute as regards the devala 
( the deity to which a particular offering is directed by the Veda 
to be offered in a particular sacrifice), the fire (&havanlya 
and other consecrated fires), the mantra (which is to accompany 
a particular offering) and certain rites specifically prescribed 
to be done in a sacrifice (such as ‘samidho yajati’ in Daréa- 
purnamasa ) and the svdimin (the saorificer). On Jaimini VI. 


1238. कानीनसहोढपोनर्भवयढोत्पक्षा न रिक्थभाजः वृत्तकावयरतु रिक्थभाजोऽसत्यौ- 
रसे कानीनाद्यश्च सत्योरसे न पितुधनहराः ग्रासाच्छादनभाजः केवलं सत्पसति sea । 
मेधा. on wy. IX. 181; ओरसाथभावे तु कानीनादीनामपिं सक्कलापिय धनग्रह णमस्त्येव । 
पूर्वाभावे परः परः--इति awra t मिता. on या. 11. 132. 

1239, rq ganna तु पत्नी स्यावित्यादिना पत्थ्याढीनामपि क्रियाविकारः श्रूयते 
तथापि argues लोकोरतीत्यादिभरिवणात्‌ पुश्रकृतक्रियाअश्या लोका म कयादिकतक्रियया 
जन्यण्त इत्यवश्यं treat |... उक्तं च मेधातिथिना | यदोरसस्य प्रथमकल्पिकत्ववख्सं त्त 
व्यवहा रोपयोगि किं ठु उपकारातिशयाय । यथोरसो झूयांसं शक्नोत्युपक्कारं कर्तु न sum 
कति । उपकारापष्ययाभिमायश्च परतिभिधिण्यवहार इति | बृत्त. मी. pp. 38-39. The 

spassage quoted from Mur, occurs in his भाष्य on. ag IX. :166 (with slight 
variations) j E 
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3, 35 Sabara makes!?? it clear that in employing a pratinidhi 
the vedic rite becomes deficient' and does not yield the full 
reward of the religious act, The Satyasadha Sr. S. UL 1, 
asserts!A! that there can be no substitute for the sacrificer, the 
wife, the son, the place, time &c. ( prescribed by the Vedic texts 
for any rite). Therefore it is clear that there was difference of 
view among very ancient writers about the spiritual benefit to 
be derived from substitute sons. The natural human tendency 
to simplify matters and water down strict injunctions prevailed 
and it began to be thought that even subsidiary sons conferred 
some spiritual benefit ( though not as much as the aurasa son ). 
For about two thousand years the ksetraja and other sons have 
been prohibited by the smrtis. For example, Br. states that 
Manu first describes the procedure of niyoga and then forbids it, 
that it is impossible to practise niyoga in the dvdpara and kali 
ages owing to the deterioration in man’s knowledge and tapas 
(vide H. of Dh. vol. II. p. 603 n. 1418 for the quotation). The 
passage from Saunaka forbidding sons other than aurasa and 
dattaka in the Kali age quoted by Apararka and others hag been 
cited above ( n. 1131 ), 


A. few remarks will be made on each of the several sons. 


Aurasa, Baud. Dh. S. II. 2. 14, Manu IX. 166, Vas. 17. 13, 
Visnu Dh. S. 15. 2, Kaut. II. 7 and others define the aurasa as 
the 801 procreated by & man himself from his wife married 
acc. to sacramental forms prescribed by the sastra. From Ap, 
( quoted above in n. 1227 ) and Baud. it follows that the aurasa 
is‘only the son procreated on a wife of the same varpa as that 
of the husband; but this was the purists’ view. Others including 


1240. अभावे हि श्रुतस्याशुकल्पः प्रतिनिधि: | श्रुते हि सकला व्यक्तयः । प्रतिनिधौ 
विकलाः । श्र on जे. VI. 3. 35. 

1241. न स्वामित्वस्य भार्यायाः Geet वेशस्य कालस्याग्नेदेंबताया: कर्णः pagen 
x मतिनिधिविद्यत । सत्याषाहश्रौत्त III. 1. The D, M. (pp. 33-34) explains 
this sūtra about there being no प्रतिनिधि in place of a son by saying that it 
is restricted to certain srauta matters only such as the 'Pitàputriya siman’, 
or the uttering of a benediction in the words 'tantave jyotismatim &c.' 
and that if the sūtra were taken as forbidding a substitute for a son 
everywhere, it would be opposed to Manu (IX. 180 पुअ्प्रतिनिधीनाहुः ) and 
Atri. watt न स्वामित्वस्य ... मतिनिधिः ^ इति सत्याचाढवभ्थमेल पुजप्रतिनिधिनिराकरणं 
हत्‌ ' तन्तवे ज्योतिऽमतीं तामाशिषमाशासते? इत्यादी sugereq पुञ्जपातिनिधि कृत्वा आशीराहा- 
सननिङ्गर्यर्थम्‌ । अत एव श्रुति! यस्य पुरो जातः रयात्‌ anm उयोतिष्मतीमिति शयात्‌ । ... 
न पुनः सर्षथेव पुज्रमतिनिधिनिराकरणार्थम्‌। पुत्जमतिनिथिः कर्तष्यः पुश्रमतिनिधीनाहुरिस्यादि- 


\ 
। बृत्त, मी. pp. 33-34, Vide 8. सं. 1. 5. 8, 
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such medieval works as the Mit, (on Yaj. II. 133), the Parijata 
and Apararka hold that even the son procreated on a wife 
married in the anuloma order? (6, g. the son of a brahmana 
from a ksatriya wife or of a ksatriya from a vai$ya caste wife) 
was also aurasa. The exception was the gon of a brahmana 
from a $üdra wife, who was called gaudra or püraéava and 
distinguished from the technical aurasa, From the definition 
of aurasa given by all smrti writers (and the dicta of such 
commentaries as the Mit.) it follows that in order to be an 
aurasa the procreation and the birth of the son must both be 
after the marriage. But the Privy Council held long ago in 
Pedda Amani v Zemindar of Marungpuri (1 L A. 282, 293) 
that procreation after marriage is not distinctly necessary for 
legitimacy as a son even according to the ancient texts, that 
to hold so would be an inconvenient doctrine and that the 
Hindu Law is the same in that respect as the English Law. 123 


From the times of the Rgveda people prayed for the birth 
of an aurasa gon and did not like to adopt the son of another. 
A Rgvedie poet exclaims ( VIL 4. 7-8) ‘As the wealth ( son ) 


1242. स्वयंजातः कृताक्रिया यामौरसः । अर्थशञाख 111. 7; सवर्णायां संस्कृतायां स्वय- 
सुस्पादितमौरसं पुरं विद्यात्‌ । षो. धः qu IL 2. 14; ` सषर्णा द्विजस्य AN, वस्य pg, 
ल तु आाह्मणस्य जाह्मणी क्षत्रियस्य क्षधिया, अन्यथा जाह्मणपरिणीतक्षत्रियापुत्रावेहांद्श- 

on न स्याविति पारिजातः 1 वि. रश p. 554; " urgeret मूर्धावसिक्तादीना- 
सेव्वन्तर्भाषात्तेषामप्यभावे क्षेत्रजादीनां वायहरत्वं बोद्धव्यम । झूव्ापुश्नस्त्वोरसो5पि 
qed भागमन्याभावेषि न लभते | यथाह wa: ( ९. १५४ ) । मित्ता. on या. 11, 133 ; अन्येष्व- 
शुलोमजेष्वीरसेषु सत्सु न ्रतिनिधिरस्ति । अपराक p. 740. Vide wg. पा p. 651 for the 
same views. The agaga (folio 93a) however remarks, ‘ सांप्रतं मूर्धाषसिक्तादीनां 
प्रयाराभाषेन नेह प्रपश्चित:?. Vide n. 1130 above. The position of the Mit. is 
somewhat remarkable, The Mit, admits that niyoga is not allowed in the 
present Kali age (vide above p. 628) and it quotes a smrti text to that 
effect, butit allows the sons of anuloma marriages to be aurasa and to 
succeed before every other kinds of sons, Therefore it follows that the 
Mit. either did not know the passages of Saunaka and of the 
Naradyiapurana ( pürvardha 24. 13) which forbade marriage with 
asavarna girls for the twice-born classes in the Kali age or did not hold 
them to be authoritative, — द्विजानामसवर्णाश्षु कस्यासूपयमस्तथा । ... एतान्धर्मान कालि- 
sit बञ्यामाह्ुर्मनीषिणः ॥ बृदस्मारदीयपुराण (ga 24. 13 and 16). 

1243. As this is a decision of the highest tribunal for British India it 
must be taken to be the law. The Privy Council was probably influenced 
by the description of such secondary sons as the sahodha, The decision is 
in accordance with English Law and section 112 of the Indian Evidence 
Act. Vide Dr, Bannerjee's ‘Marriage and stridhana' p. 177 for criticism 
of the P, C. decision. 
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of another ( who is unconnected ) is to be avoided, so may wa 
be masters of wealth of our own (i.e. son of our body ); Ot 
Agni, the child of another cannot be one's offspring ; i& may be 
so in the casa of the fool; do not spoil our path. A stranger, 
born of another's loins, though very pleasing, should not be 
taken, should not be even thought of in the mind (ag one’s son). 
Then he goes back to the same house (from which he came); 
may a vigorous, victorious, newly born son come to ug | ” 1244 


In.modern times the courts generally recognize only two 
kinds of sons, viz. aurusa and dattaka, the other kinds of sons 
being held to be long since obsolete. "Vide Nagindas v. Bachoo 
43 I. A. 56, 67. But two more kinds of sons have been recognized 
in modern times in certain provinces only, viz. the krtrima in 
Mithila (modern Tirhoot) and the putrikaputra among the 
Nambudri brahmanas of Malabar, both of which will be dealt 
with below. i 


Putriküputra. The two meanings of this word given by the 
Mit. and others relying on Vas. have been stated above (p. 647 ): 
Kaut. IIL. 7, Yàj. JI. 128, Manu IX. 134 declare the putrik& or 
putrikaputra to be equal to the aurasa son. The conception 
underlying the putrika has a hoary antiquity. There are traces 
of the putrika in the Rgveda itself. Vas. X VIL 16 refers to 


1244. परिषद्यं ह्यरणस्य रेक्णो! नित्यरय रायः पतयः स्याम। न शोषो अग्ने अन्यजात- 
मस्त्यच्चतानस्य मा पथो वि qan ॥ न हि ग्रभायारणः सुरोवोऽन्योवृयो मनसा मम्तवा उ । अधा 
न्विदोकः gatter एत्या नो वाञ्यभाषाळेतु नब्यः॥ ऋः VIIL 4. 7-8. The verses are 
rather obscure, particularly the first one. The meaning given above is that 
of such an ancient writer as Yaska in Nir, III. 1-3. He says that these two 
verses support the view that the son belongs to the begetter (and not to 
the adopter): ' तद्यथा जनयितुः प्रजा एवमर्थीये ऋचावुवादरिष्यामः । परिषयं० o6] 
Compare आप. धः सू. II. 6. 13. 5 ' उत्पावायितुः qu इति हि गाह्मणम्‌।, The निर्णय - 
सिन्धु says that the verse ( न हि mara ) does not really mean to prohibit the 
adoption of sons but is intended to extol the aurasa, as otherwise it would be 
opposed to the indications contained in the story of the acceptance of 


Sunahdepa as a son and to the words of the latter ‘may I become your son’, 
योपि न हि ग्रभाया ..- मन्तवा उ--हति aub दृत्तकमिषेधः सोप्योरसातिशयार्थः, अन्यथा 
छनःशिपाविमतिदश्शलिङ्घबिरोधापत्तेः । उपेयां तव इत्रतामित्युक्तेः । निः सि. II 
quiu p. 250. stat तव पुत्रताम्‌ are the words of छुनाशेप in ऐ. जा. 33. 5. DT 

` ` 1245. विज्ञायते अश्नातृका पुसः (ara प्रतीक मं गच्छाति पुत्रत्वम्‌ । वसिष्ठ 
17. 16; oranda पुंस एति मतीची गर्तारुगिव समये धनानाम्‌ । जायेव परय went झुवासा 
war हस्रेव नि रिणीते अप्सः ॥ ऋ. T. 124. 7; the farg% (III. 5) comments ‘ अज्ञातुकेव 
Ga: पितुनेत्यभिसुखी सन्तानकर्मणे पिण्डदानाय न पतिम्‌ । ... उषा हसना इव दुम्तान fA- 
छते रूपाणि v. अमूर्या यन्ति योषितो हिरा लोहितवाससः । अश्नातर इवं जामयस्तिष्ठन्तु 
kama: ॥ arate 1. 17. 1. The निरुक्त Ill. 4 reads spam ww योषास्तिष्ठण्ति 
quaniw: and explains sargat इव योवास्तिष्ठम्ति सन्तानकर्मणे पिण्डवानाय दतवतमो नः t 
इति अआतुकाया अनिर्वाह औओपमिकः |. , E 
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Rg. L 124. 7 in connection: with putrik&;. That verse -contains 
four similes in describing the advent of. Ugas { Dawn)‘ Asa 
woman that has no brother comes back to (her) malerelations,... 
like a smiling damsel the Dawn unmasks objects (or her beauty)’, 
The Nirukta ( IIL 5 ) explains the first quarter as meaning that 
a brotherless maiden (after marriage) comes back to her 
paternal line for continuing that line and for offering pindas 
(to her paternal ancestors) and does not go to her husband's 
line. The Rg. in several places refers to the difficulty of getting 
brotherless maidens married and to the fact of their remaining 
in thair father's hous3 as old maidans; vida Rg. IL 17. 7 * amajür- 
iva pitroh sacü sali’ and IV. 5.5. The Atharvaveda 1, 17.1 
states ‘like brotherless sisters let these stand still with their 
splendours gone’, Yáska explains that, as brotherless maidens, 
when married, bar the way to the continuance of the family 
of their husbands and to offering of pindas ( through their son ), 
so are these red arteries &c. Yaska ( Nirukta JI. 4) relies for 
the appointment of a brotherless daughter as a son upon 
another very obscure verse of the Rg. (III. 31. 1 )126 ‘the 
husband declares ( or promises ) that the father may regard (the 
daughter's son) as his son's son’, The Nirukta!?U (II, 5) quotes 
a Vedic text ‘one should not marry a brotherless ( girl), for 
she becomes (her father’s) son’ and holds that it expressly 
prohibits marriage with a brotherless maiden and also declares 
that such a girl becomes a son to her father. The brotherless 
maiden is appointed as a son by express agreement, but accord- 
ing to Gautama 28, 17 the opinion of one school ( which he does 
not approve) was that a brotherless girl became a putrika by 
the mere unilateral intention of the father and therefore one 
Should not marry a brotherless maiden for fear that the father 
(without expressly stipulating so) might intend her to be 
putrikà, Manu III. 11 contains a similar caution. This re- 
commendation not to marry a hrotterless maiden continued 
down to the days of Yaj. (1. 53 ‘aroginim bhratrmatim’ ) 
though in modern times many would prefer to marry such a girl, 
provided the father was well-off. Manu 1X. 140 states that the 








1246. शासहह्किइुदितुनस्पं AA अंतस्य दीधितिं सपर्यव्‌ । पिता चत्र दुहितुः 
सेकसुरुजम्‌ सं ाग्म्येन मनसा दृधस्वे ॥ ऋ. 711. 31. 1. The निरुक्त III. 4 explains 
अशास्ति बोडा सश्तानकर्मणे दुहितुः पुत्रभावम्‌ । ... नसारदुपागमद वौ हितं disi i. 

1247. लाआजीझुपयच्छेत्तोकं हास्य तद्भवति--कति अध्रातुकाया उपयमनमातिषेधः 
sequ पिलुश्य gura | निरुक्त 171. 5. विश्वकप on या. 1. 53 states that mR 
&c. is a text of the Bhāllavias. Huts on ag IX. 132 quotes emit ... तद्धवति. 
अभिसस्षिमाजारुण्फित्येकेवास्‌ | तरसेश पाखोपयच्छ वृञ्रातुकस्‌ | मो. 28, 17-18. 
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three pindas that the putrikaputra offered were respectively 
to his mother, to the mother's father and to the mother's 
paternal grand-father. 


The putrikaputra: is no longer recognised anywhere in 
India except among the Nambudri brahmanas of Malabar. Vide 
Thakoor Jeebnath v. Court of Wards 2 L A. 163,167, Babui Rita v. 
Babu Puran 1 Pat. L. J. 581, Kumaran v. Narayanan 9 Mad. 260, 
Chemnauth v. Palakuzhu 25 Mad. 662, 31 Mad. 310. It appears 
that even a Madras authority like the Smrticandrika 1248 was not 
aware of the prevalence of the putrikaputra in Malabar. 


Ksetraja. This kind of son aros3 from the practice of 
niyoga. The origin of this practice and the limitations under 
which it was allowed have been dealt with at length in H. of 
Dh. vol. IL pp. 599-607. One matter not mentioned therein is 
this that the Brahmapurana states that ksetraja sons were very 
common among ksatriyas since they had no progeny either 
because they were cursed (by sages for their misdeeds) or 
because they were constantly engaged in war.’ The Baud. 
Da. S. IL 2. 21-23 and Kaut. III. 7 declare the ksetraja to be 
the son of two fathers, to have two gotras and to offer pindas 
to both fathers (provided there is no aurasa son born subse- 
quently ) and to take their wealth and that in offering each 
pinda they have to associate it with two names. 125 It is to be 
noted that the Mit. on Yàj IL 127 introduces the ksetraja as 
dvyamusyayana, although that word, as will be seen later on, 
has another significance also. The Madanapárijáta (p. 651) also 
regards ksetraja and dvy&ámusyàyana as synonyms. The 
Vivadata.dava ( folio 122 ) states that the dvyamusyayana and 
sons of intercaste marriages being forbidden in Kali it does 
not enter into any discussion about the rules of allotting shar 
to then. 





1248, sr एयाध्तामिससवर्गपुत्राण दृत्तकेतरेवां गाणदुत्राणां पुजिकायात्तत्सुतत्थ w 
सागतिधयों न निषध्यत्ते संप्रध्यनद्ुष्ठीयमानत्वाठ्‌ वृथा च ग्रग्थविस्तारापसेः | RT. 
Il. p. 289. Vide g. 1139. 

1249. रज्ञां g शापदृग्धानां नित्यं क्षयबर्ता तथा। अथ संग्रामशीलालां न कदा जिस - 
बसि ते । ओरसो यदि वा Geran पुजिकाठुतः। (qui न हि तेषां तु विज्ञेयाः anam | 
ब्रह्म qti quoted by अपराक p. 737, i : 

1250. स qq दिपित। aima दृयोरपि eraritraamrif ? अधाप्युदादरखिि। 
द्विपितुः पिण्डदान स्यात्‌ £103 fed च नातनी । अयश्च ण्डाः gont edi gue quati 
WR या. ध. सू. 11. 2. 21-23 ; जनसिउरसः्पभ्पारेमन्‌ पे स प्‌ दिपितुझा AIM «y 
द्वयोरपि स्थथारेक्यमात्मररि ' अधा 111. 7 ; ` हखचाछुष्यायणस्य faerat च forni 
farm कलाबस१श शोच्यते : (à. ता. folio 122. ae Ce TUNE CNET 
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Dattaka, .This will be dealt with separately later on. 


Krtrima—{ or krta, as in Nar, diyabhaga 46 ) According to 
Manu IX. 169, Yaj. IL 181, Baud, Dh. S. II. 2. 25 and 
the Mit, and other works a krtrima is a person (of the same 
caste as the adopter) who has no parents and who is adopted 
with his own consent by the tempting offer of wealth. He is 
distinguished from the dattaka by the fact that he is not given 
by the father or mother and by the fact that his own consent is 
necessary (so that he must be major according to the ancient 
Hindu Law), Such a son is recognized in modern times only 
in Mithila ( Tirhoot ) and the adjoining districts and among the 
Nambudri br&hmanas of Malabar (as held in Vasudevan v. 
Secretary of State 11 Mad. 157). Considerable case law exists 
about the krtrima adoption, for which Mulla’s Hindu Law 
pp. 563-564 (9th ed.) and Mayne's Hindu law (10th ed.) pp. 
293-294 may be consulted, 


Güdhaja. There is probably a reference to such a son in 
the Rg. IL 29. 175४ ‘Ol! Adityas, that uphold the moral law, 
that are always active, keep away from me sin as a woman 
giving birth to a child in secret ( removes it)’. 


Künina, This word is derived from the word ‘kanya’ 
(a maiden) Panini IV. 1. 116 ( kanydyah kanina ca) derives 
the word in the sense of “ child of a. maiden" and the ६810६ 
gives Karna and Vy&sa as instances of kinins sons. The word 
kanina occurs in the Atharvaveda V. 5.8 and kumariputra occurs 
in the Vajasaneyasamhita 30. 6. Nar. ( dayabhaga 17 ) 292 says 
that the kanina, sshodha and güdhaja are the sons of the man 
who marries the mother of these and they take the wealth of the 
husband of their mother, The Parijata (q. by V. छे, p. 565) 
states that the kanina and sahodha become the sons of their 
mother's father if the latter is sonless, but if he has a son then 
they become the sons of the husband of their mother and if 
both have no sons then they become the sons of both, 


.Krita—(the son bought), Vas. (17. 30-32) states that 
Hariscandra purchased Sunabsepa from Ajigarta and that 








- 1231, पुत्रता आदित्या इचिरा आरे मस्कत रहदयारवागः । ऋ. 11, 29. 1, 
1252. कानीनश्च सहोढश्च गूढायां यश्च जायते । तेवां दोडा पिता शेथरते च भागहराः 
Ch | भारत, दायभाभ 17 ; on this दि, x, p. 565 states rs मातामहस्तश्चा 
ee gw कानीनः शहोडशच | सपुत्र*चेत्तदा itp, उभयोरपुअर्वे रोते पारिजतः।?, 
The भद्‌. er. p. 562, however, says about कानीन ‘ew थो द्वुरित्युपादाभादियादित 
qnin m. l 


~ 
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Sunahéepa was a krita gon, Svayamdatta—Vas. (17. 33-35) says 
that Sunahsepa became the svayarhdatta son of Visvamitra as 
stated in the Ait. Br. (referred to above in n. 1244). Paunarbhava 
(the son of a punarbhü )—vide H. of Dh. vol, II. pp. 608-610 for 
the meaning of punarbhi and the remarriage of widows 
( pp. 611-621 ) 


CHAPTER XXVIII 
DATTAKA ( adopted son ) 


No branch of Hindu Law in modern times has been so 
fruitful in litigation as adoption, There are instances, where, 
fifty years after a point in the law of adoption was deemed 
to have been settled by a Full Bench decision, the Privy 
Council intervened and overruled the Full Bench decision 
in spite of its usual practice to follow the rule of stare decisis. 
The medieval digests are full of varying interpretations of the 
same smrti texts and the law of adoption differs from province 
to province according to the authoritative medieval works and 
modern case law. Voluminous works like those of Shastri 
Golapchandra Sarkar and of Mr. Kapur have been written on 
the subject of adoption in all its details. There is so much 
bewildering confusion and so much case law on the several 
aspects of adoption that it is only legislation that can resolve 
the tangled skein of tne modern law of adoption. In this section 
an attempt will be made to present the Jaw of adoption as 
evolved by the smrtis and medieval works and only some im- 
portant cases bearing in various ways on the ancient law will 
be cited. 


It has been shown above (pp. 641,657) how even in the times 
of the Rgveda the son of the body was eagerly sought for and how 
the adoption of another man's son was declared to be nut worthy 
of being thought of. Even so late an author as Sukra (II. 31) 
8898 that the adopted &nd other secondary sons should never he 
thought as one’s sons, since on seeing a rich man they desire to be 
adopted 1454, Yet Vedic Literature contains sume references to 
adopted sons, In the Tai S. VII. 1. 8. 1 we come across the 
the story of Atri, who gave an only son in adoption to 
Aurva in these words: ‘ Atri gave his son in adoption to Aurva 





1252a. arene न मभ्तग्या तृत्ताद्या: enger wi । ते oqeanívst इद्वा 
vq घानिकं नरम | झुक्कनीते II. 31. 

12329. अरिरिकृवादोवाय प्रजा पुडकामाय | स रिरिष्यानोऽमभ्यत मिर्दी्य: हि.थिलो 
crear स एतं चतूर,धमपश्प्माहरतेश। यजत ततो वे तस्य ware वीरा अजायन्त 


eter waar ere: Gara: । ते. से VIL 1. 8, 1. For चतूरात्र, vide कात्या, शौ. 
23. 1. 7 and आश्व. sit. XI. 1. 16-26, 
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who desired to have a son. He (Atri), having become. empty 
(as it were, by giving away his only son), thought himself to 
be destitute of strength, to be weak. and: worn out (lit. stale) 

He (Atri) saw this -catürütra (a sacrifice of -that name lasting 
for four days). He made preparations for it and performed that 
Sacrifice, Then he had four valiant sons born to him, a good 
Hotr, a good Udgatr, a good Adhvaryu and a-good sabheya 
(skilful speaker in an assembly)’. The story of Sunabsepa in 
the Ait. Br. (33) shows that Visvamitra, though he had already: 
gue hundred and one-sons, adopted Sunahsepa under the name. 
Devar&ta, with the consent of his fifty-one sons (with Madhu- 
echandas 128 at their head), though the elder 50 sons disobeyed 
their father, It must be supposed that the later-rule allowing 
only a sonless man to adopt did not apply to Visvamitra. - 


The gütras and smrtis contain hardly anything about the 
dattaka except his name (among the 12 kinds of sons) or the 
definition, as in Baud, Dh. S, II. 2. 24, Manu IX. 168, Yaj. II. 130, 
Visnu Dh. S 15. 18-19, Nar. (dayabhaga 46). The Vas. Dh. S. is an 
exception. It not only gives a definition (in 17. 28-29), but is 
one of the earliest smrti texts to dilate on the rules about 
adoption (in 15. 1-9) What it says may ba sat forth in one 
place. "Man produced from seed and blood owes his birth to 
his mother and father. (Hence) the mother and father have 
power to give, to sell or to abandon him. But one should not 
give or accept an only son, for, he is required to continue the 
line of his ancestors. A woman should neither give nor receive 
a son (in adoption) except with the permission of her husband. 
One about to take & son in adoption should, after having invi- 
ted his kinsmen, having informed the ruler (of the intended 
adoption ) and having performed in the middle part of his house 
àa homa with the vydhrtis, take only him who is closely related 
and who is a kinsman not remote (in habitation and speech ). 
If a doubt arises (as to the family of the person to be adopted) 
he (the person desiring to adopt) should treat one whose 
kinsmen are inza remote place as if he were a sidra; for it is 
declared (in the Brakmana’ or Vedic works) ‘by means of one 
(son, aurasa or adopted) he (the adopter) saves many.’ If 
after a son is taken (in adoption), an aurasa is born (to the 
adopter) the adopted son shall be the recipient of a fourth 





1253. सहोवाष्य ayton: | पप्चाहता सार्व ow: पिता संजानीते तरिमिस्हिष्ठामहे 
श्वम्‌! gter सर्वे Hae रचामन्थःक्षो वयं रमसि। दृति? È. we. 33, 6. This is q, by 
the qur. मी. p. 17 
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share” 12%, Manu IX. 141 refers to the adoption of a son who 
is not of the same gotra as the adopter and IX, 142 sets out the 
results of adoption. The other principal ancient texts quoted 
by the D, M. and V. Mayükha are those of Atri, Saunaka, 1255 
Sakala and the Kalikapurana. The Mit. does not contain more 
than a few lines on the datiaka. It is only in such late works 
(belonging to the 17th century and later times) like the V. 
Mayikha, the Dattakamtimariss, the Samsk&ra-kaustubha, the 
Dattakacandrika, that the dattaka receives an elaborate treat- 
ment. In modern times the D. M. and D. C. (which is branded 
as a forgery by some Bengal writers)!26 have been regarded by 








1254. छुक्रशोणितसम्भवः पुरुषों भवति मातापितुनिमित्तकः । तस्य प्रदानविक्रयत्या- 
Ag मातापितरौ प्रभवतः । न त्वेकं पुत्र वृद्यारमतिसुङ्णीयाङ्वा ? स हि सम्ताशाय पूर्वेषाम्‌ । न खी 
gu दृदयात्मतिशक्लीयाद्वास्यत्रायज्ञानाजर्तः | gt प्रतिग्रहीष्यत बभ्धूनाहूय राजानि «ww निवेध 
भिवेशनस्य मध्ये ष्याङ्कतिभिर्हुत्वा अदूरबान्धवं बन्धुसनिकृष्टमेव अतिशह्लीयात्‌ । सन्देहे 
reas दूरेषान्धवं झूतमिव स्था येत्‌ । विज्ञायते wae जहूंख्रायत इति । तरिमश्चेत्मतिसुहीत 
औरसः पुत्र उत्पद्येत चतुर्थभागभागी carpe | वासिष्ठ 15. 1-9. The Baud. 
Grhyasesasutra II, 6 has the first five and the last sitras out of these. In 
Apararka pp. 737-738, V. R. p. 568, the V. Mayikba p. 112, V. P. pp. 
477-478 and in the D. M this passage is quoted. The V. Mayukha reads स fit 
जायते qui for स fg... qiti, while the वि ता. (folio 124) reads स fit... gaara. 
The Mit. on Yàj. II 130 quotes a portion of this passage. On स fẹ arat- 
नाय the V. R. p. 569 explains ‘ सम्तानोच्छेदे दि पिण्डोदकक्रियानिव्वात्तिमंहास्दोष 
इति प्रकाशः’. Aparirks pp. 737 and Sm. C. IL p. 192 read असंनिकृष्ठमेव 
and explain respectively ' असम्धस्धिममेष ? and ‘ संनिक्ृषआतुपुत्रादिध्यतिरिक्तमेव 
BETA’, but these explanations are not good, since the brother's son is 
recommebded as the best for adoption according to others, Therefore the 
explanation of V. R. p. 569 that असंनिकृष्भेव means segun is 
preferable. The whole of tbis passage of Vas, except the last sutra is quoted 
in Ganga Sahai v. Lekhraj 9 All. 253 at p. 300 and the first five sutras in 
Tulshi Ram v. Behari Lal 12 All. 328,338 and Jogesh Chandra v. Nrityakali 
30 Cal. 965 at p 972. 

1255. Vide Appendix for Saunaka's verses on adoption and for Baud. 
grhya-fesasütra. 

1256. Asto the tradition among Bengal Pandits that the Dattaka- 
candrika was fabricated by a pandit called Raghumani to support the claim 
of an adopted son to a Raj, vide Golapchandra Sarkar's Tagore Law Lectures 
on adoption ( 2nd, ed. of 1916 pp. 122-126). It may, however, be noted 
that in Bhagwan v. Bhagwan 17 All, 294, 313 Mr. Justice Banerji refused 
to place any reliance on the tradition. 
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~ the Privy Council as of the highest authority in matters of 
adoption, In Collector of Madura v. Mootoo 12 Moo. 1. A. 
397 at p.437 the P.C. observe: ‘Of the DattakamImamsa of 
Nanda Pandita and the Dattaka, Candrika of Devanna Bhatta, 
two treatises on the particular subject of adoption, Sir William 
Macnaghten says that they are respected all over India; but 
that when they differ the doctrine of the latter is adhered to in 
Bongal and by the southern Jurists, while the former is said to 
be the infallible guide in the provinces of Mithila and Benares’. 
But Jolly ( T. L. L. p. 166) gives a far more correct estimate 
of the value of the D. M. when he says 'It is simply a mis- 
fortune that 80 much authority should have been attributed in 
the courts all over India to such a treatise as Nanda Pandita's 
Mimàmsà which abounds more in fanciful distinctions than 
perhaps any other work on adoption and it is high time that 
the numerous other treatises on adoption should be thoroughly 
examined and given their due weight’, In Bhagwan v. Bhagwan 
26 L A. 153 at p. 161 the P. C. observe ‘To call it (the Dattaka- 
mimarhs& ) infallible is too strong an expression and the esti- 
mates of Sutherland and of West and Bühler seem nearer the. 
true mark; but it is clear that both works must be accepted as 
bearing high authority for 80 long a time that they have be- 
come embedded in the generallaw'. Yeteven these works have 
been set at naught and departed from by Courts in India on 
many points as will appear in the sequel 


The principal matters to be discussed under adoption are: 
object of adoption, persons that may legally take in adoption, 
persons that may give in adoption, persons that may be taken 
in adoption, the requisites and ceremonies of adoption and the 
results of adoption 


The objects of adoption—Atri (verse 52) quoted above in 
note 1231 declares that that man alone who has no son should 
always secure a substitute for a son with all possible effort for 
the sake of securing the offering of pindas (funeral and $ráddha 
cakes) and water. The D. C. quotes this verse and also an- 
other ascribed by it to Manu! in which the object of adoption 
is said to be twofold, viz. securing spiritual benefit from the 
pindas and water ( offered by him ) and perpetuating the name 
and family of the adopter. In one of the latest cases on adop. 








1257. wrung we: | अपुत्रेण हुतः कार्यो areg ताक मयत्मतः। पिण्डोदृकक्रियाहेतो- 
wisergfrirera * ॥ वृत्त, w. p. 2, ^ i UN T 
84 
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tion that revolutionized the law the Privy Council 1258 emphasize 
the peculiar religious significance that has attached to the son 
among all classes of Hindus, refer to the 9th chapter of Manu 
verses 106, 107, 197, 138 of which are instinct with this doctrine, 
hold that the foundation of the Brahminical doctrine of adop- 
tion is the duty which every Hindu owes to his ancestors to 
provide for the continuance of the line and the solemnization 
of the necessary rites and that in this doctrine the devolution 
of property, though recognized as the inherent right of the son, 
is altogether a secondary consideration. 


Persons who can give in adoption—The primary right to give 
in adoption is that of the father, who can do so without consult- 
ing the mother.12? The mother cannot without the husband's 
permission give her son in adoption while the father is alive 
and capable of consenting. But the mother alone can (as said 
by Manu IX, 168, Yaj. II. 130 ) give her son in adoption if the 
father be dead or if he is incapable of giving consent or has 
entered the order of ascetics, provided he has not expressly or 
impliedly prohibited her to do so. If both parents are dead no 
one else, not even the paternal grand-father or the step-mother 
or a brother, can give a man in adoption. If A hasasonB 
and is then given in adoption by his mother into another 
family, it was held in Martand v. Narayan that A still retained 
his power as father to give away B in adoption (1. L. R. 1939 
Bom, 586 F.B.) This decision has been dissented from by the 
Nagpur High Court in Sharadachandra v. Shantabai (1I. L. R. 1944 
Nag. p. 544, F. B.) But the reasons given by the Nagpur 
High Court are not convincing and the judges seem to be 
influenced by the dictum of the P. C. that the adopted son is 


1258. Vide Amarendra Man Singh v. Sanatan 60 I. A. p. 242. 
Though it may be conceded that in the majority of cases the object of the 
adopter is religious, the object of the giver and of the person adopted (if he 
is grown up) is far from religious. The main object of the latter two at 
least in modern times is to secure wealth without effort and hardly any reli- 
gious motives enter into their minds. No one givesa son in adoption toa 
poor man, though a poor man has a soul to save as much asarich man, 
Besides in adoption by widows, their motive is very often far from religious. 
They often adopt out of pique against their husband’s brothers or nephews 
and for benefiting themselves monetarily by making agreements with the 
adopted sons to share the property with them 

1259. अत्त एव माता पिता वा वृद्यातामिति Aga मातुर्भत्रदजञानसापेक्षस्वाज्जघन्यरवं 
रूयहुज्ञाननेरपेकष्यात्‌ giver जनकतासामान्यादुभयोसुरूयस्वमाभिमेरय पूर्वपूवास्वरसा- 
डुत्तरोचरमभिहितम्‌। qa. मी. pp. 119-121 : 
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just like an aurasa son except in a few well defined cases, 
It cannot be supposed that the P. C. knew all the texts of the 
mibandhas dealing with adoption, Though the Bombay High 
Court held in Putalabai v. Mahadu 33 Bom, 107 that a mother 
did not by her remarriage forfeit her right to give in adoption 
her son by the first husband, that decision was subsequently 
overruled in Fakirappa v. Savitrewa 23 Bom. L. R. 482 (F. B) 
which decided that after remarriage a widow has no power to 
give in adoption her son by the first husband. The same High 
Court held in Shamsing v. Shantabai (25 Bom. 551) that a Hindu 
father, who, after the birth of a son, became a convert to the 
Moslem faith, did not by reason of his conversion lose his 
power of giving his son, who remained a Hindu, in adoption 
though the physical act of giving in adoption, being accom- 
panied by religious ceremonies, may have to be delegated by 
him to a Hindu. This decision was based on the Caste Dis- 
abilities Removal Act of 1851 (for which see above p.547, 
n, 1021). This decision is against the spirit of the ancient 
Hindu Law, 


What persons may adopt a son—Every male Hindu, who is 
of sound mind and has attained the age of discretion though he 
may be a minor according to the Indian Majority Act (III of 
1875), can take & son in adoption provided he has no son, 
grandson or great-grandson, natural or adopted, living at the time 
of adoption. The word ‘aputrena’ in the verse of Atri ( quoted 
above in n. 1231) is explained by the D. M. as meaning 1260 
one who had no son at all or whose son is dead and as in- 
cluding the grandson and great-grandson. It would appear 
from a Bombay decision that even if a Hindu has a son, grand- 
son or great-grandson disqualified from inheriting on the 
grounds mentioned above he cannot adopt (vide Bharmappa v, 
Ujjangauda 46 Bom. 455). In the Dattasiddhantamafijari of 
Balakrsna (folio llb) it is stated that if the aurasa son of a 
person is congenitally blind, dumb or deaf he can take a boy 
in adoption. In-Krishnajt v. Raghavendra I. L. R. (1942) Bom. 
492 it has been held, relying upon 46 Bom, 455, that a widow 


1260. अपुत्रोऽजातएुत्रो सुतपुत्रो वा। अपुत्रो सुतपुञ्रो वा पुतार्थं wader च-इति 
अपुत्रेण इति gsm पोत्रमपोत्रयारप्युपलक्षणय | ger AMAR 
(mgs. १३७) इति ama विशिष्टलोकप्रातिप.दुनेन सापुत्रस्य लोकोस्तीत्याद्यलोकता- 
परिहारात्‌ | qur. मी. p. 3 and p, 18; अत्र quad पौ्रपपौत्रयोरप्युपलक्षणम्‌ । तयोरापे 
। वृत्त. च. p. 3; अत एव जन्मान्धमूकबघिरोरस पुत्रवतः fT- 

वृत्तयदणं सङ्गच्छते । वृत्तासेद्धाग्तमरी folio 11b. ` 
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cannot adopt a son during the lifetime of her natural son who 
was a congenital idiot. The fact that a man is a bachelor or a 
widower or that his wife does' not consent or that she is preg- 
nant at the time of adoption does not prevent him from taking 
a son in adoption. In fact Vasistha provides for the birth of a 
son after a son is adopted (15.9). It wassaid!?*t! by Rudra- 
dhara and Vacaspati that as $üdras cannot perform homa with 
vedic mantras (required by Vas. quoted above on p. 663) $üdras 
cannot adopt a son. Others like Raghunandana, Nilakantha, D.M. 
hold that a 88079 can adopt, as Saunaka expressly allows him 
to do so and that the koma may be performed through a brah- 
mana (as allowed by Parasara VI, 63-64)1262, A wife cannot 
adopt during her husband’s lifetime except with his express 
consent (as Vas. 15. 5 says). 


After a man’s death the only person that can adopt to him 
is his widow. It is as regards the power of the widow that the 
greatest divergence of views prevails. The basic text is that of 
Vas. 15. 5 (a woman should not give or take in adoption except 
with the assent of her husband). The resourcefulness and 
ingenuity of commentators, all deemed to be orthodox and all 
proficient in the Mimarnsa rules of interpretation, is illustrated 
nowhere better than in the interpretations of this text. Four 
interpretations are placed on this sütra of Vasistha: (1) The D. 
M. and writers of Mithila such as Vàeaspati hold that a widow 
cannot adopt at all, because at the time of adoption it is im- 
possible to have the consent of the husband ( who is then dead) 
and because a woman cannot perform the homa with vedic 
mantras and cannot repeat the vedic passages about acceptance 
(which are required by Vasistha and Saunaka); (2) In Bengal, 
Madras and Benares it is held that a widow may adopt under 
an authority from her husband given during his lifetime, The 





1261. यच्छुद्धिविषेक उक्तं बेविकमस्त्रसाध्यहोमवति पुत्रमतिग्रदे शूद्धस्थानधिकार 
इति तवृपास्तम्‌। समस्व्रकदोमरतु तेन विप्रह्वारा कार्यः । उपवासो अतं होमतीर्थरमानजपाविकस | 
बिभेः सम्पावितं यस्य सम्पक्षं त्य तत्फलम्‌ ॥ कृति पराशरोक्तेः (5. ६१-१४) | स्मातंदरिनाथाव- 
प्येवमेष । ष्य, HFN p. 112. The courts hold that a südra can adopt 

1262. अपुत्रेणेति पुंसत्वश्रवणाक्ष fear अधिकार इति गम्यते। अत एव ae: न eft 
भुः । इति। अनेन विधवाया भर्शयुज्ञानासम्भवादुमधिकारो गम्यते । ... किं च 
मतिग्रहसिद्धेः eftt होमानधिकाररित्वात्‌ परिभ्रहामधिकारः-इति वाचस्पतिः। न च शोनकीये 
आक्यायधरणाम्नानात्‌ तद्द्वारा होमसिद्धिरिति षाष्यम्‌ । होमसिद्धावपि भतिग्रहमस्त्रामत्ि 
कारेण प्रतिग्रहासिद्धे: | वृत्तः मी. pp. 19 and 22-23; wet समभ्त्रकहोमश्य quuin 

व्याइत्याविमन्त्रपाठे थ श्रीज्वयोरनाधिफारात्तपोर्दत्तकः पृश्रो न भवत्येषेति ञि 
विषेके सजधरेणोक्त पायरपतिश्वेषमाद | firda 771 दूर्वा p. 249. 
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idea is that the permission (anujfüna) of the husband is not 
required to be given just at the time of the adoption and that 
it may be given long before the actual adoption. (3) In 
Madras a widow may also adopt without!í?9 her husband's 
authority, provided she secures the consent of the father-in-law 
or (if the latter be dead) of all the co-parceners of the husband, 
if her husband died as a member of a joint family, and if the 
husband was separate at the time of his death, then the consent 
of the father-in-law or (if he were dead) of a substantial majo- 
rity of her husband’s nearest sapindas. In this view the word 
‘of the husband’ (in Vasistha ) is taken as only illustrative and 
not literally. (4) The Vyavaharamayikha,!2@ the Nirnaya- 
sindhu, the Samskarakaustubha, the Dharmasindhu, that are 
regarded as authoritative in Bombay and Western India, hold that 
the passage of Vasistha refers only to a wife whose husband is 
alive and that a widow may adopt without the husband's autho- 
rity. According to this school the husband's authority to adopt 
is always to be presumed, unless he has prohibited his widow 
expressly or by necessary implication from adopting. The D. C. 
appeals to the general maxim ‘another's (or the opponent's) view 
if not dissented from may be taken as having been approved’, 





1263. In Balsubramanya v. M. Subbayya L. R 65 I. A. 93 at p. 99 
the Privy Council say: 'their Lordships are not laying down that the 
requisite authority must necessarily be express but they agree with the 
District Judge that in order to constitute an implied authority there must 
be circumstantial evidence of a cogent character’, Vide The Collector of 
Madura v. Mootoo 12 Moo. I. A, 397 pp. 435-36 where three of these four 
interpretations are pointed out. 


1264. qiggm g सधषाया एव दृष्टार्थत्वात्‌ । विधवायारतु at विनापि (ugenpan 
ज्ञातीनामाश्या भवति । ... अतो यस्यामवस्थायां crüge माता सेवात्रादूद्यते भ त्वपूर्वा 
विधीयते t अतो बिधवाया भर्तुराज्ञा विनाप्यधिकारः । ष्य. age 7, 113; तत्नैव वसिष्ठः | 
न ARE पुत्रं ... भर्तुरिति । wet च भर्तृसस्वे । अन्यथा दद्यान्माता पिता वा यं स qut दृ जिमः 
स्सृत हति पत्सब्यासबचोषिरोधः स्यात्‌ | दानं मतिग्रदोपलक्षणस्‌ । निर्णयसिम्धु 171 quid 
p. 249 ; ferar जीवति भर्तरि तदधमतो । ्ोषिते सुते वा meret विनापि । यथा वसिष्ठः | 
‘ast. भर्तुः? । इति। अश्वुमतिश्वामरतिषिधापि भवति! अपतिषिद्ध परमतमद्वमतं भवतीति 
न्यायात्‌ । वृत्त. श, p.18; तच्छाञ्राखिरयकाम्यञ्रतातिधर्मा चरणे इव पुश्रप्रतिग्रहोषि ar- 
पुत्रस्य लोकोस्तीस्यादिसामाम्याश्ादेव ara अधिकारः । उफ्तविधदततकस्वीकारः पुमे“ 
रिव etre? सधवाभिषिधवाभिश्च कार्यः | वन्ध्या बा gag वा एतथ ससुपोष्य चोति 
शझोनकीयष चस्पषिशेषअबणात्‌ । सं. की. p. 160, It will be noticed that the स॑. कौ» 
reads वर्ष्या था gagar me for agh सुतपुओ था in शीमक'5 text which is the 
reading of all other works, the former being probably a fabrication inserted 
to support widow's claims to adopt. The D. M. p. 3 notices the reading 


weve; सुतमजो वापि in Saunaka's text. For the maxim अपतिविद्गं &c. vide 
Bees on qqrenqw 11, 4. 12. ; . 
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There is a large volume of case law about the construction 
of the authority to adopt, about the rights of co-widows in the 
matter of adoption, about the limits of a widow's power, which 
are deemed to be outside the purview of this work. 


As regards the power of a widow to adopt in the Bombay 
school, when her husband was joint at the time of his death; 
the case law has fluctuated from time to time. Only a few 
cases may be referred to here. In Ramji v. Ghamau 6 Bom. 
498 (F. B.) a Full Bench of the Bombay High Court held tbat a 
widow, whose husband was a member of a joint family at the 
time of his death, could not adopt when she has not the 
authority of her husband or the consent of the husband's un- 
divided coparceners. After this decision had stood for 50 years 
the Privy Council held in Bhimabai v. Gurunathgouda 1775 
L. R. 60 I. A.p.25 that the Full Bench decision had already 
been overruled in Yadao v. Namdeo (48 I. A. 513) and that a 
Hindu widow can adopt without the consent of her husband's 





1265. In Bhimabai’s case the Privy Council purport to follow the 
case of Rakhmabat v. Radhabai 5 Bom. H.C. R. (A C.J.) p 181. Put 
in that case the husband was separate at the time of his death. The P. C. 
however point out that in Yadao v. Namdeo (48 1. A. 513 at p. 529) it 
was said that the decision in Rakhmabai's case was not based on the fact 
that the husband was separate at his death or on the fact that the widow 
when she made the adoption had the estate vested in her and it was held 
that that decision was equally applicable where the husband was joint, 
Apart from the fact that the decision of the P. C. is opposed to the general 
sentiment of Hindu society at present, with the greatest respect two 
criticisms have to be offered against the decision in Bhimabai's case. The 
passage of the Vyavabaramayikba relied upon in Rakhmabai's case and 
in Bhimabai's case has not been correctly understood. The Mayükha was 
combating the view of others that a widow cannot adopt at all. Therefore 
he tried to establish that à widow can adopt without her husband's 
authority, But the Mayükha did not say expressly that she can adopt 
without any body's authority or that she can adopt even in a joint family 
without the consent of the coparceners or even against their wishes, On 
the contrary if we look at the whole context where he quotes Yaj. I. 85 and 
a verse of Kat. (930) it would appear that he meant to convey that the 
consent of the father of the husband or of his kinsmen would be necessary. 
Further, no one drew the attention of the P, C. to another passage of the 
V. Mayükba where it summarizes the rite of adoption and states ‘Women 
whose busbands are alive are entitled to adopt with the permission of their 
husbands ; failing the husband, a woman can adopt with the permission of 
the (husband's) father and the rest’: ‘efort querat भठुरभुज्ञया भत्रभावे 


पिन्नादीनाण्‌ ! ष्य. मयूख p. 120. 
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co-parceners, when the husband was a member of a joint family 
at the time of his death. This decision was carried further by 
Amarendra’s case ( 60 I. A. 242 ) by holding that when a widow, 
who had authority to adopt, adopted even after the estate had 
devolved on a male collateral heir such adopted son would 
take the estate and deprive the heir of it. As any widow was 
held to be able to adopt in Bombay without anybody's consent, 
hundreds of adoptions have taken place, which came and are 
coming before the courts. Another Full Bench cage held that 
when a Hindu coparcenary came to an end on the death of the 
last surviving coparcener and the family property became 
vested in his heir, a subsequent adoption by the widow ofa 
predeceased coparcener was valid, but it did not revive the 
coparcenary nor did it vest the property of the former co- 
parcenary in the adopted son ( Balu v. Lahoo L L. R. 1987 
Bom. 508). When a co-parcenary was broken up by partition 
among the members, it was held’26* that the widow of a co- 
parcener who died long before the partition cannot make a 
valid adoption and reliance was placed on a passage of the 
Viramitrodaya ( quoted below ). 177 


But these decisions have been dissented from in Bajirao v. 
Ramkrishna Y. L. R. (1941) Nagpur 707 and in K. R. Sankarlingam 
Pillai v. Veluchami Pillai I. L. R. (1943) Mad. 309 (F. B. ), where 
it has been laid down that when the surviving coparceners of à 
joint Hindu family were in possession of the joint family 
properties which they obtained in a partition among themselves 
after the death of a coparcener and subsequent to the partition 
a valid adoption was made to the deceased coparcener by his 
widow the adopted son was entitled to reopen the partition. 
They rely by way of analogy on the provisions of Yàj. that the 
posthumous son can reopen a partition already made and 
also on that of the disqualified heir when the disqualification is 
removed and on the dicta in some cases that an adoption dates 
back to the date of the death of the adoptive father. But no 
smrti text arid no digest has extended the exceptional rules 
about the posthumous son and the disqualified heir to a son 


1266. Vide Hirachand v. Sojpal I. L, R. 1939 Bom, 512 and Irappa 
v. Rachayya I. L. R. 1940 Bom, 42. 

1267. अत्र शूमः। प्रत्येकदत्तीन सम्बन्धाविशेषात्स्त्वानि स्वास्याने wp सम्त्येव। परस्परः 
विभागागते परस्परस्वाम्यान्यकीयब्रष्ये तामि नश्यान्ति । परमरणपारिवरिज्यादिनेवेति न 
काप्यह्ुपपत्तिः | व्यवस्थापनमपीदृमेष, अश्यथेकदेशे उत्पादूनमित्येब देत्‌ । अत एव विनाश - 
मात्रकरुपला न तु स्वत्वान्तरोत्पादृकर्पना। ष्य. 3. pp. 31-32. 
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adopted after partition. Their reasoning as regards the Bombay 
cages is not satisfactory. It amounts to this that as between 
the separating co-parceners the coparcenary may be extinct 
but as to the subsequently adopted son it exists i. e, a co- 
parcenary is extinct and existing at the same time, which, 
to use no stronger expression, appears rather strange. Besides 
the general rule is that partition is made only once ( Manu 
1X. 47). The cases of the posthumous son and of the disqualified 
heir are expressly provided by way of exceptions. The usual 
rule is that exceptions are to be strictly limited to the matters 
expressly stated and are not to be extended by analogy to cases 
not covered by the words of the exception and that other cases 
are governed by the general rule. It isa canon of interpreta- 
tion in Hindu Law that a special text forming an exception 
to a general text should be construed strictly and applied only 
to the cases clearly falling within it ( Gangu v. Chandrabhagabai 
32 Bom. 275, 283, Hanmant v. Ganesh 43 Bom. 612, 624). Further, 
a Hindu widow is not compelled to adopt at any particular 
time; she may adopt at any time during her life. In Raje 
Vyankatrao v, Jayavantrao 4 Bom. H. C. R. (A. C. J.) 191 it is 
noticed that the widow in that case adopted 71 years after her 
husband's death. If the reasoning of the learned Judges of 
Nagpur and Madras is correct then when three or four genera- 
tions have succeeded to the separating coparceners, an adopted’ 
son can reopen the partition after three quarters of a century 
This result, to say the least, would be most unreasonable. The 
Nagpur High Court observes that every Hindu widow is a 
potential mother. This is fiction which has been carried too far 
by that court and by the Privy Council. A woman in the order 
of nature can hardly ever have an aurasa son beyond the age of 
fifty or so, but when a fiction is employed a woman can bring 
into existence a son even when she is 80 or 90. The Privy 
Council have approved of the Nagpur and Madras decisions 
recently in Anant v. Shankar 46 Bom. L. R. 1. They hold that 
a Hindu family cannot be brought to an end while it is possible 
in nature or law to adda male member to it or while there is 
still a potential mother if that mother in the way of nature or 
law brings in a new member. In Ramchandra v. Shankar 47 Bom. 
L. R. 121 (F. B.) the Privy Council decision in Anant v. Shankar. 
has been followed and it is hold that. the decision in Balu v. 
Lahoe has been expressly overruled by the Privy Council The 
consequences of these latest decisions will be most disastrous 
for Hindus, In Amarendra's case the P, C. state that there 
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must be some limit to the power of a widow to adopt or 
some conditions in which it would be contrary to the spirit 
of the doctrine to admit its continuance or inequitable 
in the face of other rights to allow it to take effect ( L. R. 60 
I. A. 242 at p.249). In Madana Mohana v. Purshothama L. R, 
45 I. A. 156 the P, C. approving of Ramkrishna v. Shamrao - 
26 Bom. 526 (F. B.) held that, when a man dies leaving a 
widow and a son and that son dies leaving his own son 
or & widow to continue the line by adoption, the power of 
the former widow comes to an end and cannot be revived; that 
is, they were prepared to hold that the grandmother succeed- 
ing to her grandson who died unmarried could not make a 
valid adoption and allowed the grandfather and his ancestors 
to remain without the religious benefits that & son adopted 
by the grandmother would have conferred (in spite of the 9th 
chapter of Manu on which they rely in Amarendra's case ). 
According to the recent rulings any widow whose husband died 
a member of a joint Hindu family may adopt af any time even 
when the other members become separate and may remain 
separate for 50 years or more and yet a large slice of the estate 
may betaken away after several generations have succeeded, 
laboured and acquired a vast estate. Further, it 18 not clear 
how far the P. C. will go in their solicitude for the adopted son. 
Suppose three brothers separate and one of them sells the pro- 
perty that came to his share. If the partition is to be opened 
for the benefit of à son subsequently adopted by & predeceased 
member's widow, will the purchaser be affected or not (supposing 
the sale is within 12 years of the adoption)? Supposing that 
the last surviving member of a family dies leaving a married 
daughter and a predeceased son’s widow and the daughter inhe- 
rits an absolute estate (as she does in Bombay) and remains 
in possession for 30 years, is it meant that a son thereafter 
adopted by the widowed daughter-in-law can divest an estate 
vested for thirty years in a married daughter who is not a mem- 
ber of the family at all after her marriage? The recent P. C. 
decision in Anant v. Shankar appears to indicate that whatever 
the length of time the adopted son will oust a collateral to whom 
‘the estate may have gone by inheritance. Intending purchasers 
have become afraid that there is no knowing how far the 
P.O. may go. These decisions will lead on to hurried sales 
of joint family property at whatever price may be fetched 
immediately a coparcener dies leaving a widow. .The result 
of the several decisions of the P. C. has been that properties -of 
85 
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Hindu families in which widows of predeceased coparceners 
exist are not easily saleable and do not yield their proper 
market value. The inroads on the ancient joint family system 
of the Mitaksars have been so many that only the shell remains; 
the burdens are there, but the soul is gone, what with the right 
of each coparcener to alienate his share for consideration, the 
Gains of learning Act, Act 18 of 1937, the decisions of the P. C. 
about adoption, sec. 39 of the Transfer of Property Act. It 
would be better if the Legislature declared that the joint family 
system of the Mit&ksarà type has been abrogated, if all the inno- 
vations introduced by legislation and judicial decisions are to be 
kept intact. 


A widow who has attained years of discretion may adopt 
although she is a minor according to the Indian Majority Act 
(of 1875). It has been held in Bengal that an unchaste 1266 
widow cannot adopt, but in the Bombay Presidency it has been 
held that a $üdra widow, though unchaste, may make a valid 
adoption, 126 Ifa man dies leaving a widow D and two sons A 
and B, who form a joint Hindu family, and subsequently A 
dies leaving a widow C and his brother B, and if B dies un- 
married and the mother D succeeds as heir to her unmarried 
Bon B, she has still the power to adopt a son. The duty of 
continuing the line was cast upon both A and B and not on A 
alone and therefore when A dies that duty is cast on the survi- 
ving coparcener B. Therefore the proposition laid down in 
Ramkrishna v. Shamrao cannot apply and the mother of B can 
adopt ( vide Anant v. Dnyaneshwar 46 Bom. L. R. 353 ). 


Who may be adopted. 


The person to be adopted must be a male according to the 
Vyavahàramayükha!?? which relies on the analogy of wpanayana 
(that only a male undergoes, as stated in the ancient text 
*agtavarsam brahmanam-upanayita ). This has been followed by 





1268. Vide Sayamalal v. Saudamini 5 Beng. L. R. 362. 

1269. Vide Basvant v. Mallappa 45 Bom. 459. 

1270. दृत्तकश्च एुमानेब भवति न कण्या। स ज्ञेयो कृत्रिमः ga: ( मदु ९. १६८) aA 

सजासंजिसम्बन्धवाधकषाकयगतेन स हृति सर्वनाम्ना .मातापितुकर्तृक-मीतिजलशुणकापक्चि- 
मिसकदानकर्मीधूतसजातीयएंस एव--अष्टवर्ष जाह्मणछुपलयीत तमध्यापसीत--इति तच्छ- 
बदेनाइंधर्ष--जाहाण्यपुंस्त्वोपनयनाइसस्क्ृतस्पेव quum | ष्य. मयूख pp. 108-109 
For srw भाह्मणसुपनयीत, vide आप, यु. IV. 10.2 and ggysirerd’s gloss 
thereon, The घर्मसिन्दु says: एवं दृत्तकस्याया अपि स्वीकार उक्तविधिना कार्य: ! mw 
परणोजोर्पलाय। met विवाहे गोज्रद्नयवर्ज्न माग्बत्‌ । इत्रपतस्योरभावे qene fügqw- 
धानिनी। (77 qutd p. 162). < 
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the Indian Courts.!7! But the D, M. (pp. 112-116), Sam. K. 
( p. 188) and Dharmasindhu!7? relying upon such instances 
as that of Santa, the daughter of king Dasaratha ( who was 
adopted by king Lomapada) and of Prthà, who was the 
daughter of Süra and was adopted by Kuntibhoja, say that even 
a girl may be adopted. Pannalal in ‘Kumaun local customs’ 
states that a girl may be adopted as a daughter in Kumaun 
by..custom. The person to be adopted must be of the same 
caste as the adopting father. Yàj II. 133, providing that the 
twelve kinds of sons that offer the pinda and take the wealth 
one after another in order, applies only to sons of the same 
caste, Saunaka also requires sameness of caste. Manu IX. 168 
employs the word ' sadrsam ', which was interpreted by Medha- 
tithi as meaning ‘similar to the adopter in qualities and not 
in caste’, Medhatithi!23 expressly states that a brahmana 
may adopt a ksatriya boy. But Kullüka and the other com- 
mentators of Manu, the V. Mayükha and other works hold that 
the boy must be of the same caste. The Sam. K. p.150 and 
Dharmasindhu go a step further by saying that even a 
bráhmana should adopt another of the same country. The Vayu- 
purana (99. 137-139) narrates that Bharata, son of Dusyanta, 
adopted Bharadvaja, son of Brhaspati and a br&ahmana, who 
then became a ksatriya,!* The courts accept the view of 
Kullüka and the rest. Jt is likely that courts may allow a 
boy from a subcaste of each of the four principal varnas to be 
adopted by a man belonging to another subcaste of the same 
varna.125« Saunaka and Vrddha-Yaj. q. by D. C. provide 





1271, Vide Gangabai v. Anant 13 Bom, 690, where the Vyavahiara- 
mayükha is expressly referred to and followed in preference to D. M. and 
Samskarakaustubha. Vide also In re Munshiram 12 Lahore 658 at p. 661. 

1272. For the quotation from the सं. कौ. vide -H. of Dh. vol. I. p. 449 
5.1119, The D. M. adds passages from the स्कन्दृपुराण, लिड्ड पुराण, हरिवंश 
and emfawd, Vide आदिपर्व 111. 2-3 (cr. ed. chap. 104) for the adoption of 
कुश्ती; and रामायण, बालकाण्ड, 9th chap. for that of शान्ता 

1273. सदशं of ज्ञातितः कि तदि goei: । क्षत्रियादिरिपि आाह्मणस्य वृत्तको 
युज्यते । मेधा. on मदु IX. 168. famrdvwt बर्णानां समानवर्ण एव । तत्रापि देशभेवृपरयुक्त- 
युर्जरत्वान्प्रस्वादिना समानजातीय एव | धर्मसिन्धु 171 quis p. 158 

1274, fea curet आह्मण्यारक्षक्रियोऽभवत्‌ । ह्विद्ुलयायननामा स 
eam दविपितुकस्तु 1 बायु 99.157. ब्वि्ुर्यायन seems to bea corrupt form 
of gargara 

1274a. In Raj Nandini v. Aswini Kumar L L, R, (1941) 1 Cal 457 ४1९ 
adoption of a Vaidya child by a Kayastha was upheld in the Sylhet district, 
as both are now treated as düdras 
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that the dattaka may be of a different caste, but that such a 
son will not take the wealth.!75 In spite of the words of 


Vas. 15. 3 and of Saunaka ( that one having an only son should 
not give him ) the courts have held that even an only son may 
be given or taken in adoption and that the words of Vasistha 
are merely recommendatory. Vide Sri Balusu Gurulingaswami 
v. Sri Balusu Ramalakshmamma 26 I. A. p. 113 and Vyas 
Chimanlal v. Vyas Ramchandra 24 Bom. 367 (F. B.). In connec- 
tion with the force of the words of Vas. 15, 3-4 stating why an 
only son should not be given or taken, Jaimini’s rule contained 
in what is called the ‘ hetuvan-nigadádhikarana '1276 ( Jai, I. 2. 
26-30) came in for very exhaustive discussion in Beni Prasad 
v. Hardai Bibi 14 All, 67 (F.B.) and Radha Mohun v. Hardai 
Bibi 26 I. A. pp. 113,146. There are several Vedic passages 
like this, ' he offers the grains into the fire with a winnowing 
basket, for food is prepared with the help of it’ (Tai. Br. L 6. 5). 
The question is whether such sentences put forward a reason 
for what is enjoined in the preceding portion or whether they 
are intended merely as arthavddas (i. e. for the praise of what 
is stated in the preceding part of the passage). Jaimini con- 
cludes that they are for the purpose of praise? alone, 





1275. यदि स्यावन्यजातीयो शृहीतोपि सुतः क्कचित्‌ । अंहभाज॑ न तं कुर्याच्छौनकस्य 
मत्तं हि तत्‌॥... व्यक्तमाह इृद्धयाज्ञवल्कयः। सजातीयः सुतो ग्राह्मः पिण्डदाता स रिक्थभाक्‌ i 
तदभावे विजातीयो बशमात्रकरः ससूतः । ग्रासाच्छादूनमात्रं तु लभते स तत्रिक्थिनः ॥ wma 
WU. ख. p. 7; वृत्त. मी, quotes the verse यदि स्यात्‌ & as site's (p. 104) and 


also as बृद्धगौतम'ऽ( p. 52). 


1276. qui स्यावृर्थवश्वोपपत्तिश्याम्‌ | स्तुतिस्तु शब्दपूर्षत्ताद्योदना w तस्य | जै. 
I. 2. 26-27 ; अथ ये हेतुषलिगदाः शूर्पेण जुहोति तेन are क्रियत ष्टत्येवमा दृयस्तेषु equ: i 
किं स्तुतिस्तेष फार्यछुत हेतुरिति | किं sre Bq: र्यावृक्षकरणे हामस्य। | er, EE ये T- 
Ferree’ दिशव्दादव्भिन च परमाथहेतवस्ते उदाहरणम्‌। तन्त्रवार्कि. 

1277. Nigada means ‘a sentence or sacrificial formula’ and ' hetuvat"' 
means ‘containing a word or words (like ‘ hi’) which are generally used to 
indicate a reason’ for a statement already made, In preparing food from 
grains, the dürpa is required for winnowing them to free them from husk &c, 
as also are required the pan or pot for boiling the grains and a ladle for 
stirring the grains when they are being boiled. The Sruti passage provides 
that with the help of a ६0798 the homa is made of Karambhapatras (pots 
full of husked grains of yava slightly fried on the Daksina fire, ground and 
mixed with curds) in the Varunapraghüsa, oné of the caturmasyas, Vide 
H. of Dh. vol. II. pp. 1095-96 and 1098 for the sirpa used as a fuht ladle, 
If the latter part of the passage contains a reason for the first part, then it 
would follow that the pot or ladle (both of which are useful in getting food 


(Continued on the next page) 
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"The eldest son also should not be taken in adoption, since, 
as the Mit, (on Yàj IL 190) puts it, it is the eldest son alone 
who is the foremost in serving the purposes of a son as regards 
his genetive father aco. to Manu IX. 106 which says ‘a man 
becomes one having & son (a father) by the mere faot of the 
birth of his (first) son and becomes free from the debt owed to 
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prepared) may equally be used instead of the $ürpa. But the object of the 
latter half is not to assign a reason, but rather to praise and recommend the 
firpa as the means of making the homa and so nothing but the Sürpa can be 
employed in making the offering. The Veda is the final authority in all 
matters pertaining to sacrifice; it does not stand in need of giving reasons 
for its prescriptions but it may eulogise an act to induce people to perform 
it. Therefore in the hetuvan-nigadadhikarana Jaimini does notlay down 
(as thought by Mandlik and by the High Court in 14 All. 67, pp. 73, 84, 125) 
that when a textis supported by a clause containing words of reason, it 
should be regarded as merely recommendatory (and not obligatory), but 
what Jaimini lays down is that clauses containing words generally meaning 
‘reason’ are to be construed as arthavadas (praises) of the obligatory rule 
contained ina previous clause, Mr. Mandlik says (p. 499 of his ‘Hindu 
Law’) ‘Itisa rule of the Pürvamimamsa that all texts supported by the 
assigning of a reason are to be deemed not as vidhi but simply as arthavada 
(recommendatory) When a text is treated as an arthavada it follows that 
it has no obligatory force whatever. Sabarasvamin constructs an adhi- 
karana on this head which he calls ‘hetuman-nigadadhikarana' (quoted in 
14 All. 67 at p. 73). Thisis entirely wrong as shown above and the adhi- 
karana is not called ' hetuman etc.’ but ' hetuvan etc,’. Acc. to Jaimini's rule 
the words of Vas, 15. 3 ' naikam putram' contain a vidhi (an obligatory 
rule), while the following clause containing the word 'hi' (indicative of 
a reason) ‘sa hi santanaya pUrvesam ' is merely an arthavada, which praises 
the vidhi by emphasizing the importance of a son. Sarkar in his ‘Mimamsa 
Rules' ( pp. 175-176) correctly represents the meaning of Jaimini, though in 
somewhat obscure language, The decisions in 14 All, 67 and 26 I. A. 113 
are correct so far as the Mit. and the Mayukha are concerned, though 
the judgments in the former case are wrong in what is regarded to be the 
meaning of Jaimini's aphorisms constituting ' hetuvan-nigadadhikarana '. 
The Privy Counci] in 26 I. A. 113 at p. 146 refer to the supposed rule of 
Jaimini that all precepts supported by the assignment of a reason are to be 
taken as recommendations only, but they express themselves guardedly and 
say that the rule is rather startling and they would not admit it to be true 
unless they made' an intimate study of the smrtis. The commentaries will 
make the Pirvamimamsa position clear. अस्मत्पक्षे पुनः yd स्तूयते! तेन aret क्रियत 
इति बृस्तान्तान्वारूयानं न a ब्ृत्तान्तञ्ञापनाय कि तर्हि प्ररो्वनायेव । तस्माद्धेतुबलिगव- 
स्पापि स्तुतिरिष कार्यमिति। ree ०० d. 1, 2. 30. The झा्वीपिका states ' न ष 
बेदेनोच्यमाने yes होमसाधनत्व॑ हेतुमपेक्षते वेदृस्येव सत्र प्रमांणत्वात्‌.। अर्थवाद्स्त्वपेक्षितः 
प्ररोचनार्थत्वेण । तस्मादूर्थवादृत्वम्‌ t. 
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the pitrs’, But in modern times this rule is. taken to be only 

recommendatory and the adoption of the eldest son is held valid 
as also that of an only 801 778, The V. Mayükha (p. 108) states: 
acc, to the Mit. the prohibition to give the eldest son affects 
only the giver but not the adopter and he criticizes the Mit. that 
Manu IX, 106 does not forbid the giving of the eldest son, but 
only provides that by the birth of the first son a man becomes: 
free from debt (to pitrs). So the V. Mayükha goes a step fur- 
ther and holds that there is no prohibition at all either to give. 
or take in adoption the eldest son, while the Mit,, though it 
does not hold the adoption bad, seems to hold that the giver 
incurred blame, The Sam. K. p. 150 also does not allow the 
adoption of the eldest son. Two or more persons cannot adopt 
the same boy and if they do go the adoption by each is invalid 1272 

The Dvyámusy&áyana adoption, to be described later on, is an 
exception 


The texts contain rules about preference in selecting a 
boy for adoption, when several are eligible The Mit,12% on 
Yaj. IL. 132 declares that the verse of Manu IX, 182 stating 
that ‘when out of several brothers who are sons of the same 
father one has a son all of them become through that son per- 
sons having a son’ does not provide that he becomes really the 
son of-all but it indicates that when a brother’s son is available 


1278. Vide Kashibai v. Tatia 7 Bom. 221, Tukaram v. Babaji 
1 Bom, L. R, 144 (for valid adoptión of eldest son ), where at p. 152 the 
following passage from the Mayukha is referred to: ज्येष्ठेन जातमात्रैण पुत्रीभवंति 
मानव gt अयेष्ठस्येव पुत्रकार्यकरणे सुख्यत्वात्स न देय इत्ययमपि feit दातुरेव न प्रतिग्रही - 
तुरित्यापे सः । eared प्रतिषेधो दातुरेव यद्येतस्य उयेष्ठदानानिषेधकता ear! न तु सार्ति। 
मानाभावात्‌ । एत्रीभवतीत्यनेन पुत्रित्वमाश्रोकतया ऋणापाकरणोक्तिमात्रपरत्वाश्च । अत एव 
पिंतृणामदुणश्चैव स तस्मात्सवमर्ईति-इत्युत्तरापै सक्गःच्छते | व्य. मयूख p. 108. The same 
passage of the Mayikha is referred to in Vyas Chimanlal v. Vyas 
Ramchandra 24 Bom. 367 (F. B. ) at p. 375 

1279. अपुचेणेत्येकत्वश्चवणाञ्च न द्वाभ्यां चिभिर्वा एकः que Kare ष्ठति गम्यते । 
qu. मी. p. 25 

1280. यक्तु-भ्रातृणामेकजातानामेकेत्यु अवान्भवेत्‌ । सवे ते तेन gator पुत्रिणो age- 
अषीत्‌-इति (मदु ९. १०२) तदृपि आतुपुत्रस्य पु्जीकरणसम्भवेऽन्येां पुत्रीक रणनिवेधार्थम्‌ 
न g* पुश्नस्वभातिपादूनाय तत्सुता गोअजा बन्धुरित्यमेन बिरोधात्‌ | मिता, on या. 71. 132 
The same verse is बसिष्ठ 17, 10 (with variations). च्यव. नि, p. 440 quotes 
similar verses of हारीत and yga. Compare füegu. q. 15. 42 also 

आजम्तराणां पुज्रवस्वोक्तिग्रांमस्य तात इतिषदोरसपझंसा्था । यक्त यद्येकजाता 

eee आतरत्तु सहोदराः | एकस्यापि सुते जाते at ते पुत्रिणः स्मृताः--हति qe. देवः 
स्वामिना armed उक्त--उभयश्रापि ave: sf कार्य हाते अन्येन । स्पृतिल- II 
p. 289. Vide w. षि. p. 395 for quotation of this passage of qw. . 
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for adoption another boy should not be adopted. A similar 
explanation had been given by an ancient commentator Deva- 
svämin. The D. M., D. C. (pp. 5-6) and Sam. K. p. 150 quote 
passages of Saunaka.!?! and Sakala that a man should prefer 
a sapinda or a sagotra to one who is not a sapinda or of the 
same gotra., The D. M., D. C., the Sar, K. p. 150, the Dharma- 
sindhu recommend the following order: the full brother's son, 
then a sagotra sapinda, then a sapinda though not of the same 
gotra (such as a boy from one's maternal uncle’s line or a 
paternal aunt's descendant), then one not a sapinda though of 
the game gotra, then one who 18 neither a sapinda nor a sagotra. 
This order is purely recommendatory and an adoption in breach 
of it is quite valid. It has been recently held that an adoption 
is invalid if the boy adopted be congenitally and incurably 
deaf and dumb though not an idiot. Vide Surendra v. Bholanath 
I. L. R. (1944) 1 Cal. 139. "gd 


Ag to the age of the boy to be adopted there is great diver- 
gence among the medieval writers which is also reflected in the 
case law. In this connection certain verses of the Kalikápur&na 
assume 1282 great importance. The V. Mayükha and the D, 0, 


1281. जाह्मणानां सपिण्डेषु कर्तव्य: पुश्रसंग्रहः। तवृभावेऽसपिण्डो वा अन्यत्र तु म 
कारयेत्‌ ॥ शोनक; सपिण्डापत्यकं चेव सगोत्रजमथापे वा । अपुश्नकों द्विजो यस्मात्पु्जस्ये 
परिकल्पयेत्‌ | समानगोत्रजाभाव पालयेदृस्यगाञ्रजम्‌ । शाकल; both q. by qw. मी. p. 
41 and 48, and qu. च. pp. 5-6. A comparatively late work called अस- 
पिण्डासगोत्रपुत्रपरिद्यद परीक्षा (composed after about 1700 a. D., since it 
mentions the वृत्तकमीमांसा and संस्कारकास्तुभ ) after an elaborate discussion of 
Rg. VII. 4. 7-8 and the above passages of Saunaka and Sakala states the 
following conclusion (D. C. College Ms. No. 133 of 1886-92 folio 16 b) 
' यथा ... दाक्षिणात्यैः समधिते मातहुलकस्यापरिणयले ... तथा असपिण्डासगोज्रपरिग्रहोपि 
यस्मिन देशि येषां कुलेऽनादिसिंद्वस्तेवामेब मान्येवामिति व्यवतिष्ठते ›. 


1282. पितुगोज्रेण यः पुत्रः संसृतः पृथिवीपते । आचूडास्त॑ न पुः स पुत्रतां थाति 
चान्यतः n चूडोपनयसंस्कारा निजगोत्रेण दै कृताः । वृत्ताद्यास्तन यास्ते स्युरभ्यथा दास उच्यते i 
ऊर्व तु पऋआमाहर्षाल वृत्ताद्याः ger उप | qiie varedté quid sus wr n कालिका 
पुराण q. by वृत्त. मी. p. 122, नि. सि. IIT quid p. 250, vq. मयूख p. 114, qt, «f, 
pP. 31-33 (reada यदि स्यात्कृतसंस्कारो पादि वातीतहोशवः ग्रहणे vum qufit ), 
सं. कौ. 0. 169 (reads «wur «fq and अन्या अदास). The cüda was usually 
performed in the third year and the locks that were kept on the boy's head 
depended upon the number of the pravara sages of the gotra of the father, 
Vide H. of Dh. vol. IL. pp. 260-265 for cüdakarana, So if a boy (who 
was असभोश्र) was adopted after cūdā, his position would be this that some 
Wemtts would have been performed with one gotra, while others would be 
performed with another gotra i. e, he would thus belong to two gotras. , To 
prevent this and to complete hie affiliation into the adoptive family the 
putresti had to be performed. 
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hold that the passage is of doubtful authenticity ( 88 the verses 
are not found in several mss. ), while the D. M. and the Nirnaya- 
sindhu hold them to be genuine and the Sam. K. pp. ( 169-172 ) 
after referring to these views states that those verses are opposed 
to what is stated in the Ait. Br, about Sunahgepa who was adopted 
by Visvamitra as a gon even after upanayana. The verses are: 
ʻO King! that son, whose samsk@ras up to (including) the cuga 
(tonsure) ceremony are performed with the gotra of his 
( natural ) father, does not (i e. cannot) attain the status of the 
adopted son of another. When the ceremonies of cüd& and 
upanayana are performed under his own gotra (by the adoptive 
father) the dattaka and the other kinds become (recognised as ) 
sons (in the adoptive family); otherwise they are called dasa 
(slave). After the fifth year the adopted son and the rest can- 
not be (recognised as) sons. Having taken one who is five 
years old, one ( the adopter ) should first perform the putresti’, 
These verses state four propositions: (1) If all samskáras 
from jatakarma to cudà (i. e. including it) have been performed 
in the family of birth that boy cannot be adopted in another 
family; (2) if a boy's cud@ and other later ceremonies are per- 
formed in the family of adoption he is fully an adopted son; 
(3) a boy over five years of age cannot be adopted at all; (4) a 
boy whose cüd& has been performed in the family of birth may 
be adopted up to five years, provided the rite called putresti 1283 
is first performed in the adoptive family before any other cere. 
mony is performed on the adopted boy. The D. M. says that 
the best time for adoption is upto three years, then from three 
years tofive is the next best (gauna) and that after five no 
boy can be adopted. The D. C. ( p. 36) holds that a boy of the 
three higher classes can be adopted up to upanayana and that a 
$üdra boy can be adopted till his marriage. The Nirnaya- 
sindhu seems to be of the same opinion, The V. Mayükha 12% 


1283. About the gf, the वृत्त. मी. p. 132 says ` अग्नये gaat पुरोढाशमष्टा- 
eure निर्वेपेविश्थाप पृत्रिणे पुरोडाशमेकादृशकपालं भजाकामः | अप्रिरेवास्म प्रजां प्रजनयति 
Caren यच्छतीति erat मजाफलकत्वमिष्टेः शूयते aag मजा तत्र तदुत्पसतिरेव 
भाष्या यज्ज तुत्पक्षा परिग्ृह्मते तत्रोर्पेरेवाभावात्तर्याः प्रजात्वमेव भाष्यमिति कल्प्यते mpa- 
विध्यन्यथादुपपत्तः । ?. The सै. कौ. p. 173 contains the words emf}... ्रयथ्छति. 
Vide आश्व. ओ. II. 10 ' पु कामेङञचामाद्निः पुत्री. ? 

1284. ep परिणीत उत्पपुत्रोपि च भवतीति emere । युक्तं चेवं बाधका- 
भावात्‌. ष्य. R. p. 114. When Nilakantha says that the three verses of 
the Kalikapurána refer to the adoption of an asagotra boy, thatis not his 
real ‘opinion; he only concedes that that passage may, if at all, refer 
to the adoption of an asagotra boy, qd भ्य qarar farangi 
दिजातीनाहुपनयनलाभः gae तृ विधादादिलाभः | qu. च. p. 36. 
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&nd Sam. K. both hold that even & boy not of the same gotra 
may be taken in adoption after upanayana or after marriage 
and even when the person to be adopted has himself had a son. 
In Bengal, Benares!255 and Bihar the courts hold that the boy 
must be adopted before upanayana. The game rule holds good 
in Madras 129; but there it is further held that if the: boy to be 
adopted is of the same gotra as the adopter, the adoption may be 

.made after upanayana but before marriage. In Bombay a 
person may be adopted at any age, even after marriage and 
even after he has had children and he may be even older than 
the adopter. 1287. In the whole of India, a Sidra may be adopted 
only before his marriage, but in the Bombay Presidency the 
adoption of a married man and of one having even a child is 
allowed also among $üdrag!283, 


1285. Vide Ganga Sahai v. Lekhraj 9 All, 253 (at p. 306 the transla- 
tions of the Kalikapurana verses by Sutherland and Colebrooke are quoted 
and at p. 318 the authenticity of those verses is held to be extremely 
doubtful); Raja Mukund v. Jagannath 2 Patna 469, 477 (where the 

. passage of the Kalikapurána is quoted), in which it was held that a boy 
may be adopted till upanayana and that it does not matter if the 6504४ 
ceremony is performed in the family of birth and the putresti is omitted at 
the time of adoption; Chandreshwar v. Bisheshwar 5 Patna 777 at p. 844 
(where the passage as to five years was held not binding) ; vide Surabala 
Devi v. Sudhirkumar AIR (1944 ) Cal. 265. 


1286. Viraragava v. Ramalinga 9 Mad. 148 (F, B.) for the validity 
of the adoption of a sagotra after upanayanya and Pichuvayyan v. 
_Subbayyan 13 Mad. 128 for the invalidity of a married man's adoption, 


* 1287. Vide Dharma v. Ramkrishna 10 Bom, 80, 84 (where it is said 
that though Nilakantha's explanation that the Kalikapurana verses refer to 
.an asagotra causes & difficulty, yet it does not follow that he adopts that 
interpretation as his own) in which the adoption of a married asagotra 
bráhmana was upheld; Kalgavda v. Somappa 33 Bom. 669 where the 
' adoption of a married man having a son was upheld, but it was decided that 
' the son born before adoption remained for purposes of inheritance in the 
natural family ; Balabai v. Mahadu 48 Bom, 387 (where the adopted ‘man 
' was older than the adopter ) 

1288,  Lingayya v. Chengalammal 48 Mad, 407 where it was held 
that even a didra cannot be adopted after his marriage, (which decision 
followa.the D. C.). 

86 
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Saunaka required that the boy to be adopted must be 
putracchiyadvaha® (one who bears resemblance to or is a reflec- 
tion of the aurasa son). This has led to differing explanations 
by the commentators and contradictory decisions in the several 
Indian High Courts. The D. M. and D. C. ( p. 21) both explain 
that the resemblance consists in the possibility of being pro- 
created by the adopter himself by niyoga and the like, The 
meaning of the D. M. is: A brother's son or a sapinda's son 

- or a sagotra’s son can be adopted because the adopter could 
have procreated a son by the practice of niyoga on the wife of a 
brother or a sapinda or a sagotra (according to the rules of 
niyoga); but he could not have done so as regards his mother, 
or grandmother, daughter or sister or his mother's sister. There- 
fore a man cannot adopt his own brother, paternal or maternal 
uncle, a daughter's son or a sister's son and the like. One strange 
thing is that, though niyoga had been forbidden for many 
centuries before the D. M., the author of it brings in the rules 
of the long obsolete practice of niyoga?9 to find out who could 
or could not be adopted. But stranger things were to happen. 
Sutherland who translated both the D.M. and the D. C. explained 
in his notes the word ‘ niyogadina ' as ‘ by such an appointment 
or marriage and the like’, Vide Stoke's Hindu Law Texts 
p. 990 ( DattakamImárhsa, sec, V. placitum 16 note). There was 
no warrant for introducing the word ‘ marriage’ after ‘niyoga’. 
The rules of niyoga are different from those of marriage. 
The judges most of whom were generally ignorant of Sanskrit and 
had yet to decide cases among Hindus according to Hindu Law 
as understood by them ( vide 26 I. A. 113 at page 128 about the 
ignorance. of Sanskrit among judges ) seized upon this explana- 
tion and evolved the curious rule that no one could be adopted 
whose mother the adopter could not have married in her maiden 
state (i e. the relationship has reference to a time prior to 


1289. gwegrer gaani तञ्च नियोगादिना स्वयद्नुस्पादृणयोग्यत्वं यथा आतुसपि- 
ण्डसगोचादिपु्स्य। न च्यासम्बनभ्धिनि नियोगासम्भवः । ftom आह्मणः कश्रिद्धनेनोपनि- 
मलयतामिति स्मरणात्‌ । ततश्च ज्जातुपितुष्यमातुलकोहित्रभागिनेयादीनां निरासः gra- 
इश्याभाषात्‌ । ... तथा ape चिङद्धसम्बन्धपु्जो वर्जनीय द्वति । यतो रतियोगः सम्भवति 
orem: कार्य इति यावत्‌ । gw. मी, pp. :144-145 and p. 147. The words 
TRTA ... योग्यत्वं occur in qw. चः also (p. 21). The half verse चीजा 
oe APEVAT is almost like आदिपर्व 105. 2. ; 


1290. For the rules of niyoga vide H, of Dh. vol. IL, pp. 899-605... 
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marriage). This is still the law in all Presidencíes!?! except 
Bombay. Although the D. M. stated that the boy to be adopted 
must be capable of being procreated by niyoga, at another place 
it remarks, after quoting verses of Saunaka!2? and Sakala, that 
a boy of another gotra may be adopted except a daughter's son, 
a sister’s son and a mother’s sister's son. The Bombay High 
Court holds .that any one may be adopted except these three 
( vide Ramchandra v. Gopal 32 Bom. 619, Walbai v. Heerbai 34 
Bom. 491 holding that a man cannot adopt his mother’s sister's 
son, Ramkrishna v. Chimnajt 15 Bom. L. R. 824 holding the 
adoption of father’s sister's son valid). Very strange results 
have followed from this viz. the Bombay High Court has 
upheld the validity of the adoption as a son by a man of his own 
half-brother ( vide Gajanan v. Kashinath 39 Bom. 410), of his own 
maternal uncle's son, and the adoption by a widow of her deceased 
husband's son-in-law ( vide Sitabai v. Parvatibai 47 Bom. 35). It 
should be noted that the Dvaitanirnaya or Dharmadvaitanir- 
paya 1223 (of Sankarabhatta, father of Nilakantha) and the V. 
Mayükha both hold after a very abstruse reasoning based on 
several Mimarhsa rules, that men of the three higher classes may 





1291, Vide Minakshi v. Ramanada 11 Mad. 49 (F. B.), Bhagwan 
Singh v. Bhagwan Singh L. R. 26 I. A. 153, 160, in the latter of which the 
texts of Saunaka and Sakala are relied upon, 


1292. तथा च शोनकः । ... दोदिओं भागिनेयश्व qatar क्रियते सुतः । भाहाणादि- 
चये मास्ति भागिनेयः सुतः क्कचित्‌ । ... तदेतत्पष्टमाचषे शाकलः । समानगोत्रजाभाषे पाल- 
येतृस्यगोत्रजम्‌। कोहि भागिनेयं | मातृस्वचछ॒त विंना। इति । एतेन भागिनेयपवं वादित्र” 
मातुष्वस्रेययोरुपलक्षणामिति wer सिद्धम्‌ । युक्तं wad, विरुद्धसम्बन्धस्य त्रिष्वपि 
समानत्वात्‌ । दूस. मी. pp. 80 and 101, वृत्त. भ्व. p. 8; qx. ष्य. p. 6 quotes शांकल'$ 
verse. The दृस्त. मी. elsewhere (p. 98) and the qf. कौ. p. 158 read Nat 
बिहितः सुतः and the सं. को. p 176 reads ' दोहितरं भागिनेयं वा gaat चापि दापयेत्‌! 
while the wagafteta (p. 105) and the vq. agar p. 110 read दौहित्रो भागिनेयश्च 
sprenfa च वीयते. बृद्धगोतम q. by the qur. मी. p. 146 reads ` agrorfirsit नारित 
भागिनियः ge: क्ाचित्‌। ? 

1293. Vide the text of the V. Mayükha p. 111 and notes pp. 173+179 
in my edition of the V. Mayukha for explanation, The Dvwaitanirgays 
(p. 105) concludes: हेन नाह्मणाविभिरपि दोहि जभागिनियौ पुत्रत्वेन ग्राह्माविति (arp i 
तथा ee सति सम्भवे दोदिध्रभागिनेयावेब ग्राह्मो. The V. Mayükha p. 111 follows 
the Dvaitanirnaya and states that usage is in accordance with its explana« 
tion: ` fat चैतद हेतनिर्णये तात चरणेः शिष्टाचारोप्येबम्‌ 1. In Gopal v. Hanmant 
3 Bom, 273 at p. 280 it was held that Nilakantha also interdicted thé 
adoption of the daughter's son and of the other two by the tegeneraté | 
classey, It is submitted that this view as to thé positios of the, V. 
Mayükha on this point is entirely wrong. ER) 
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adopt a daughter's son, a sisters’s son or a mother's sister’s son and 
that a &üdra must adopt one of these if available in preference 
to any one else, The Bombay High Court follows the inter- 
pretation of Saunaka's verse given by Nandapandita in 
preference to Nilakantha’s, but in its turn disregards the 
authority of Nandapandita who forbade the adoption of a 
brother or uncle. Jt would have been far better if it had 
generally brushed aside everywhere the dicta of Nanda- 
pandita and preferred the interpretation of the Mayükha. 
Popular sentiment is in favour of the daughter’s son 
or sister's son being adopted, as they are the nearest and often 
the dearest relations, and yet the High Court shuts the 
door against them, while it opens it ajar for the adoption of 
a brother or maternal uncle or his son or one's own daughter's . 
husband, which appears absurd to people, Besides the High 
Courts have recognised the adoption even of a daughter's 
son 12% on the ground of custom by De$astha smarts brahmanas 
in the Dharwar District (vide Sundraba: v. Hanmant 56 Bom. 
298), by Telugu bràhmanas ( Viswasundara v. Somasundara 
43 Mad. 876). Südras can adopt a daughter's or sister's or 
mother's sister’s son all over India, The D, M. went so far as 
to say that a widow could not adopt her brother's 800, 17% The 
D. M. ignored the fact that the widow adopts to her husband 
( ánd not to herself ) who bore no relation to his wife's brother's 
wife and who could have himself adopted that son, The Bombay ` 
High Court and the Privy Council have discarded this absurd 
proposition of the D. M. Pannalal in ‘Kumaun Local customs’ 


1294, It may be noted that the question of the adoption of the daugh- 
ter's son cropped up even in the times of the Peshwas. In ‘Selections from 
Peshwa's Records’ vol, 43 No. 146 pp. 116-117 the opinion of Ramsastri, 
the Chief Justice of the Peshwa's court, is sought on the adoption of a 
daughter's son from the Ratnagiri District. The Prthviraja Risau states. 
that the famous Chohan hero Prthviraja had been adopted by his maternal 
grand-father Anahgapála of the Tomara dynasty of Delhi. But modern 
historians say that this is imaginary (vide ‘History of Medieval India‘ by 
Prof, Ishwari Prasad p. 9 n.) 


1295. तदाह इद्धगोतमः। आह्मणादिश्रये mw भागिनेयः छुतः कचित्‌ । इति। . 
भागिनेयंपद आतुणुत्रस्याप्युपलक्षणम्‌ | तेन भगिन्या mgg न mh । वृत्त 
pp. 56-57, Vide Bai Nani v. Chunilal 22 Bom. 973, Puttulal v 
Parbati 42 I. A. p. 155, where after admitting that the Dattakamimamed | 
is émibedded in law, the P. C say that caution is required in accepting the 
uris Nanda Pandita where they deviate from or add to the smrtis . 
(p. 16 jd eet 
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notes that in that part of India a daughter's or a sister's son 
may be adopted (p. 14 para 56). It has been recently held that 
the adoption of the illegitimate son of a woman even among: 
$üdras is invalid. Vide Apya v. Ramakka J. L. R. (1941) Bom. 
350. This was relied upon for holding that a woman cannot 
give in adoption an illegitimate son among Lingayats in 
Tirkangauda v. Shivappa A. I. R. (1944) Bom. 40. 


It is now necessary to say a few words about the dvydmu- 
sydyana. A dattakz is of two kinds!26, kevala (simple or 
ordinary) and duyámusyayana (the son of two fathers). When 
a man gives his only son in adoption to another under an agree- 
ment that he is to be considered as the son of both the natural 
father (janaka or janaka-pitr) and of the adoptive father 
(palaka), the son so given is called deyamusyayama. The 
Bombay High Court has held that in order to constitute a 
dvyamusyayana an express agreement as stated above must be 
proved even when one brother adopts the only son of another 17, 
A dvyamusyayana inherits both in the natural and adoptive 
families, The word dvyámusyáyana was employed in some of 





1296. अय॑ च वृत्तको द्विविधः केवलो garana dag बिना वृत्त se: | 
आवषयोरसाविति संविदा वृत्तरत्वन्त्यः | ष्य. मयूख p. 114. The qa. च. (pp. 61,66) 
employs the word छुद्धवत्तक for केवलवत्तक. Vide Laxmipatirao v. Venkatesh 
41 Bom. 315, Huchrao v. Bhimarao 42 Bom. 277, It has already been 
seen (p. 659) that the Mit. employs the words dvyamusyayana and ksetraja 
as synonyms, Nar, (dayabhaga 23) appears to use it in the same sense, 
' ट्विराखुष्यायणा quait पिण्डोदके प्रथकू Righ समाद्यर्वीजिक्षेत्रिकयोस्तथा ॥. 
In this verse Nir. does not employ the form dvyamusyayana, but the 
word &musyayana with the adverb 'dvih' meaning ‘twice’, The word 
dvyamusyayana is made up of ‘dvi’ (two) and 'amusyayana' (issue 
of this man, issue of so and so). The word amusyayana occurs in the Tai. - 
Br, 1L. 7. 7. 7 (अपां य xí रसस्तमहमस्मा आमुष्यायणाय ओजसा वीर्याय qr) 
and in the Atharvaveda IV, 16. 9, X. 5.36 and 44, XVI.7,8in the form 
' &nusyayana amusyah putra ', In the Hir. gr. I, 9. 19 we have इद्महमासुण्या- 
यणश्य पाप्मान mpi, where Matrdatta explains: अधुष्यार्यं आह्ुष्यायण इति 
Similar words occur in the Bharadvaja gr. II. 19. Katyayana has vartika 2 

आश्ुष्यायणासुष्यपुत्रिकेत्युपसंकयामम्‌ on Pan. VI. 3. 21. ' Amusyayana’ is 
formed from ‘ amusya ' (of this or that man) in the sense of ' apatya ' acc, 
to Pānini IV. 1. 99 ('nadadibhyah phak).' In the Adv. Sr, S. (Uttarasatka 
6. 13) the word ‘dvipravacana’ is employed for dvy&musyayana, ' अथ य 

द्विपवाचना ware bee tee: 1 on which Narayana explains, थ एते द्विपवाष्दणा 
oe यथैते शोङ्कनैशिरा wagers Maver gà हैशिरेयर्थ जोरपला- 

1297. Vide Lasmipatirao. v, Venkatesh 41 Bom, 315 and Huchrao v, 
Bhimarao. 42 Bom. 277, . ; 3 : 
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the gmrtis as applicable to all such sons ag the dattaka, krita 128, 
The V. Mayükha quotes a prose passage from Káty&yans 
(which is attributed to Paithinasi in D. C.) and the 
V.Mayükha, D. M, and D. C. all quote a verse (which is 
ascribed to Pravaràdhy&ya by the first and to Parijata by the 
D. M.) that supports this. The D. M. and D.C. both quote 
two sütras of Satyás&dha and Sabara's gloss (bhásya) thereon 
in which the ksefroja is called nitya dvyámusyüyama and 
the dattaka and others are called anitya dvyamusyayana. Yaj. 
IL 127 and Baud. Dh. S. II. 2. 21 provide that a ksetraja is the 
son of both the begetter and of the husband of the wife on whom 
the son is procreated. Therefore such a son is called nitya 
dvyümusyayana (because he is always the son of two fathers). 
When the ksetraja became obsolete and forbidden, the only 
dvyámusyáyana was an only son taken in adoption with a 
stipulation as described above. About the dattaka Manu IX. 142 
states the general rule that the dattaka loses the gotra of his 
genetive father and assumes that of the adopter. But a dattaka 
belonged to two gotras according to some, if his sarnskaras up 
to caula were performed in his natural family and the samskara 
of upanayana and those that follow were performed in the 
adoptive family. Therefore it was not a general proposition 
that a dattaka always belonged to two gotras. If all the 
samskaras from jülakarma were performed by the adopter, 
then the dattaka would take the gotra of the adopter alone, 
Hence the sons called dattaka and ‘the bought’ were styled anitya 
dyy&musyáyanas ( who were not in all cases dvyamusyayanas ). 
The D. M. states this?” twofold division of dvyamusyayanas 
and employs the words nityavat or nitya and anityavat or anitya 


— 





1298. यत्तु-अथ चेदसकक्रीतपुत्रिकापुत्राः परपण्ग्र्हेणानाषेयास्ते द्वश्चासुष्यायणा 
भवन्ति-इति हच्यासुष्यायणाशुपक्रम्य कात्यायनः | ब्य. मयूख D. 115; ge. wn p. 46 
ascribes this to पेडीनास्े and reads ; अथ बृत्तषकक्रीतकृ जिमपुत्रि ... ... mirador येऽत्र 
आतास्तेऽसक्गतकुलीना द्वन्वासुष्यायणा भवन्तीति 1, द्चा्ुष्यायणका ये स्पुर्वृत्तकक्कीत- 
काहयः । गोब्रक्मयेप्यदचद्वाहः शोक्षहाशिश्योपंथा । १. from प्रबराध्याय by ष्य. मयूख 
p. 118. 


1299. द्विविधा gengi नित्यवद्‌ PUANIN अभित्यवद ERETTO | 
तश्र Peay दवन्ासुष्य।थणा ara ये जनकामतिग्रहीतुम्यामावयोरयं पुत्र इति संप्रतिप्षाः। 
» सतु ये चूडान्तेः संरकारेजनकेन depen उपलयनादिभिश्व मतिग्रदीतरर। 
wt गोभइयेणापि संस्कृतत्वाद ugar परे त्वानित्यम्‌। जातमाञस्पव परिग्रदे गोज- 
द्येन संरकाराभाषात्‌ तर्य मतिप्रहीतुगोत्रभव | तदिद सर्वमभिमेर्याह erem । ' नित्यानां. . 
इचाहष्पायणाता. gnus इति सूत्रेण. निरपङ्ग्वादुभ्यायणानां wg प्रपरसम्भन्धसुफ्त्वा 
तमेंचा निसपष्तरध्यतिद्शाते ' तत्त्वादीनां तु इन्दासुष्यायणवत्‌? इंति wet oc qe. मी. 
pp. 188-89; vide qe. w. p. 44 for the qw of सरयाबाह, ” ˆ ` "` 77 
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to denote the two varieties and restricts the former only toa 
‘son adopted with a stipulation as stated above. The ksetraja 
became quite obsolete many centuries ago and the courts have held 
that the anitya dvy&musy&yana is also now obsolete. 1 : It is 
now held that every adoption is presumed to be in the simple 
( kevala ) form, unless a stipulation that the boy will be the 
son of both is proved (when it will be a dvyámusy&yana 
adoption ) 


When a man is adopted in the dvyamugyayana form, his 
son born after such adoption has been held to inherit as grand- 
son to the adoptive father, if the dvy&musy&àyana son died 
before the adoptive father. 13006 


Ceremonies of Adoption.—Yhe most essential ingredient in 
adoption is the giving of the boy by the natural father and the 
taking of the boy by the adopter with the intention to transfer 
the boy to the family of the adopter. Another requisite (in 
some cases ) is the homa called dattahoma 9! which as described 
by Saunaka and Baud, is given! in the Appendix. It is not 
necessary that the da/tahoma must be performed immediately 
after the giving and taking, but it may be performed later and 
its performance may be delegated to others when the giver or 
taker is a widow or a Sidra or is ill &c, Although in Vedic 
times women composed hymns and although Harita and Yama 
stated that women had the upanayana performed on them and 
could study the Veda (H. Dh. vol. II pp. 293—295 ), in later times 
it was held that women could not study the Veda, could. not 
repeat Vedic mantras and therefore could not perform any 
homa (including dattahoma). Therefore some writers said that 
a widow could not adopt at all, while others like the V. Maya- 
kha said that women are to be assimilated to $üdras and so 
just as a Südra can get the dattahoma performed through a 
bráhmana, so a widow, though she cannot herself engage tn 
homa, may employ a brahmana to perform the dattahoma. 
Vide H. Dh. völ. IL pp. 365-368 (for deterioration ‘in the 


1300. Vide Basappa v. Gurlingawa 57 Bom. 74, 77, where the two 
kinds of dvyamusyayanas are mentioned and it is stated that tbe anitya 
dvyamusyayana is now obsolete 

1300 à, Vide Ganpatrao v. Balkrishna I. L. R. (1942) Bom, 340. . 

1301, तस्माद्‌ दृत्तकादियु संस्कारमि मित्तमेव पुत्रत्वमिति सिद्धम! दृनमतिगददोभाछ् 
भ्यत्तमाभाषे तु gress RA t Ew. मी. p. 161, 

1302, Vide Appendix, 
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position of women), and note 1262 above and V, Mayükha 
quoted below. 13 It has been held that the ‘dattahoma is 
.n0t!3! necessary among twice-born classes if the boy to be 
adopted belongs to the same gotra as that of the adoptive father. 
Jolly (in T. L. L. p. 160 ) states that the Dattakadarpana refers 
_to a text of Yama from the Sarasvativilása to the effect that homa 
‘is not absolutely essential in all cases. From Colebrooke's Digest 
V.4 CCLXXIII it appears that Jagannatha held the same view. 
The Dharmasindhu remarks that in certain countries an adop- 
‘tion of a sagotra sapinda boy can be validly effected with the 
mere assent of the giver and adopter without Vedic ceremonies. 
"There is a good deal of conflict in the case law on this point, which 
is passed over. Among $üdras no homa is necessary. The 
ceremony of adoption as described by Baud. gr. sesasitra II 6. 
4-9 ( which is probably the oldest on record and which was the 
one to be followed by the Taittirlyas or followers of the Black 
Yajurveda, according to D. M., Sam. K. p. 177 and the Dharma- 
sindhu p. 161 ) is as follows: When about to take (in adoption) 
the adopter makes ready (or collects) the following viz. two 
pieces of cloth, two ear-rings, a finger ring, an &cárya ( officiat- 
.ing priest) who is well versed in the Veda, a bundle of kusa 
grass, fuel sticks of palasa (Butea Frondosa) Then in the 
midst of invited relatives, after informing the ruler, he serves 
food to bráhmanas in the assembly hall or in the middle of the 
house. He (the adopter) makes (the brahmanas) pronounce 
the benedictions ‘May the day be auspicious! May you fare 
well! May there be prosperity!’ and performs the acts (usual 
in all homas) from drawing lines on the altar up to carrying 
forward the Prapità water. Vide H. of Dh. vol. II pp. 209-212 for 
the procedure common to all homas, Then he goes into the 





1303. यच्छुद्धिविषेक उक्त वेदिकमस््रसाध्यहोमवाते एुत्रमतिग्रहे शूद्रस्यानधिकार wa 
तदृपास्तम्‌। समग्त्रफहामस्तु तेण विप्रद्वारा कयः t... खिया अपि झूववदेवाधिकारः । Rt- 
"psg सधर्माणः-इ।ते वाक्यात्‌ । ष्य. मयूख p. 112 (text). Vide H. Dh. vol. II 
pp. 594-595 notes 1392-1395 for other texts treating women (of higher castes) 
and gidras alike 


1304. Vide Valubaé v. Govind 24 Bom. 218, Bal Gangadhar v 
Shrinivas 39 Bom. 441 (P. C.), Govindayyár v. Dorasami 11 Mad. 5 
(F.B.) ; Muthuvayyangar v. Thiruvangadammal Y.L.R. (1942) Mad. p, 682 
खियाश्व होमासस्भवस्तथाप वत।व्वदिमहार। होमादे कारयोदिति ह रिलाथ।द्यः । सम्पर्ध॑- 
तश्वेप्येषम्‌ । od saasa सधर्माण इति eget: | अत एव 

` पराहारेणो क्तः t निर्न रष पूर्वार्ध 7. 249; क्कन्धिडेरा VARA विनापि qhiq 
संमतिराजपुरषाधुमत्याविल (रमांजेणोपतयत/द्सिस्कारकरणमातेण eT- 
सपिण्डे पच्॒त्वसिद्धिग्यवह्ारों इश्यते तत्र मूकं AA | धम सिरु 171 gari p. 158 
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presence of the giver and begs of him ‘give me your son’, The 
other one (the giver) says ‘I give’. He (adopter) then takes 
hold of the boy with the words ‘I accept thee for the continuity 
(of my family)’. Then he decks (the boy) with the pieces of 
cloth, the ear-rings, the finger ring and performs the acts from 
laying fuel sticks round the altar up to the offering of oblations 
into fire; he offers boiled rice into fire with the mantra ' yastva 
hrda’ (Rg. V. 4. 10 or Tai. S. 1, 4. 46. 1) as à puronuvakya 1305 
(prayer of invitation) and with the mantra 'yasmai tvam 
sukrte’ (Rg. V. 4. 11, Tai. S. I. 4. 46.1) asa yajyd (prayer of 
worship or offering). Then having offered oblations of clarified 
butter with the vy&hrtig!396 he performs the acts from the offe- 
ring to Agni Svistakrt down to the giving of the cow and pre- 
sents. He (the adopter) gives as daksina (fee) to the priest 
these very pieces of cloth and rings (with which the boy was 
decked ). 

The procedure laid down by Saunaka, who appears to be 
much later than Baud., is somewhat different (though there is 
a good deal common to both ) and is meant for the students of the 
Rgveda (acc. to Sam. K. p. 175). A few salient points may be 
noted. The adopter should fast the previous day, he should 
offer madhuparka to the officiating priest, should perform all 
the details from the placing of fuel sticks on the fire up to the 
purification of clarified butter with the blades of kuéa grass, 
The giver recites (when begged) the five verses beginning with 
‘ye yajfiena’ (Rg. X. 62. 1-5) and the adopter holds the boy with 
both hands while repeating the mantra 'devasya tv&' ( Av. gr 
I. 20. 4), mutters the rk ‘ang&d-angad’ ( quoted above on p. 641 
n. 1202) and smells the boy on his head. The adopter offers boiled 
rice with Rg. V. 4. 10, X. 85, 38, X. 85. 41-46. A much more 
elaborate procedure is get out in the V. Mayükha (pp. 120-122 
text) and the Dharmasindhu (III pirvardha pp. 160-161). 


The results of adoption—Adoption has the effect of trans- 
ferring the adopted person from his natural family into the 
adoptive family. Adoption confers upon the adopted person the 
same rights and privileges in the family of adoption as the son 


1305. For the meaning of Puronuvakya and Yajya, vide H. of Dh. 
vol. II. p. 1060 n. 2372 and pp. 1058-59 respectively, For the offering to 
Agni Svistakrt vide H. of Dh. vol. II. p. 208 and appendix p. 1257 n. 481. 

1306. The vyahrtis are the mystic syllables bhiih, bhuvab and svah 
The offerings will be accompanied with these syllables as follows: ‘om bhüh 
avaha ', ' om bhuvah svahi ', ‘om svah svaha’, ‘om bhür bhuvah svah svaba'. 


8? 
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of the body (aurasa) except in a few well defined caseB: The 
‘basic text on this point is that of Manu!” IX, 142 which may 
be literally rendered as follows: ‘The son given should not take 
the gotra (the family name) and the wealth of his natural father; 
the pinda (the cake of boiled rice offered to deceased ancestors in 
&r&ddhas ) follows the gotra and the wealth (i e. is invariably 
concomitant with them); of him who gives (his son in adoption) 
the suadha (obsequial rites) ceases (sofar as that son is concerned)’, 
The preceding verse (Manu IX. 141) states that the adopted 
son takes the wealth of his adoptive father and all that this 
verse says is that, after adoption, the son given in adoption 
does not take the name of his natural father and has no right 
in the wealth that then is the natural father's and that he does 
not perform the obsequial and $rüddha rites for his natural 
father. But from this verse a learned Hindu Judge derived 
the sweeping proposition that ‘the theory of adoption depends 
upon the principle of a complete severance of the child adopted 
from the family in which he is born, both in respect to the 
paternal and maternal line, and his complete substitution into 
the adopter’s family as if he were born in it’, There is no 
warrant for the idea of complete severance emphasized here. 
This dictum was followed in many cases and was accepted by 
the Privy Council 138, Another great Judge went so far as to 





1307. गोत्ररिक्थे जनयितुर्न avg वृत्रिमः कच्चित्‌ । aR: पिण्डो vada 
quem स्वधा ॥ ag IX. 142. The Mit. on Yaj. II. 132 and V. Mayükha p. 115 
read ' न wdra qoa: सुतः’. But this reading makes no change whatever in the 
meaning, since in ancient sütras and smrtis, tbe roots ‘bhaj’ and ‘hr’ and 
derivatives from them are used promiscuously in the same sense with regard 
to gotra and riktha, Vide the words gotra-bhajah and riktha-bhajah cited 
above (on p. 650 ) from Baud, Dh. S. II, 2. 36-37 and Gaut. 28. 30-31, the 
words ‘riktharh bhajeran' (in Gaut. 28.19) and 'rikthabhak' (in Gaut 
28. 26), Vas. 17. 84 (tayoralabhe raja haret), Yaj. II. 132 (पिण्डव्ेशहरश्वेषा) and 
प्र. 138 (दययादपहरेशांशं ), विष्ण॒धमेचूज 15. 40 (यश्वार्थहरः स पिण्डवायी), Even 
' apabaret ' which ordinarily means ‘should steal or take away’ is used by 
Yàj. II. 138 only in the sense of ‘should take or claim’, Manu (IX. 153 
and 154) employs the words 'haret' and 'adadyat' in the same sense, 
Vide also रिक्थभाक्ू (in Manu IX, 155) and भजेरन (in IX. 192), Therefore 
the learned Judges in Dattatraya v. Govind 40 Bom. 429 and in Bai 
Kesarba v. Shivsangji 34 Bom. L. R. 1332 (at pp. 1340-41) unnecessarily 
enter into a long discussion on ‘haret’ and 'bhajet' and the several trans- 
lations of these words by Golapchandra Sarkar and others : 

1308, Vide Uma Shunker Mottro v, Kali Komul 6 Cal. 256 (F. B.) 
at p. 260, ‘Vide Kali Komul v. Uma Shunkup L, R. 10 I. A. 138, 149 for 
the acceptance by the P, C, © ‘™' * 
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say that ‘an absolute adoption appears to operate as birth of 
the boy in the family of adoption and as civil death in the 
family of birth, having regard to the legal consequences that 
are incidents of such adoption'!*?, But then the P. C, felt 
that matters were being carried too far and administered the 
warning??? that "As has been more than once observed the 
expressions ' civilly dead or as if he had never been born in the 
family' are not for all purposes correct or logically applicable 
but they are complimentary to the term ‘new birth'" We 
have to see what construction was put upon the verse of Manu 
by authoritative digests. The V. Mayükha explains Manu IX. 
142 and arrives at the conclusion that the four words gotra, 
riktha, pinda and svadhà are not to be taken literally but they are 
only used to indicate all those consequences only in relation to 
the natural father and the like that are brought about by their 
connection with the pinda and the verse of Manu conveys the 
cessation of all those consequences only, It further adds that 
the son on being given away in adoption ceases to have similar 
relationship to his brother, paternal uncle (in the family of 
birth). It should be noted that the V. Mayükha does not say 
that the son given away is dead to the family of birth or ceaseg 
to have any connection whatever with the members of the 
family of birth, but restricts the cessation of relation to the 
offering of pinda and the taking of the estate after he is 
adopted. The D. M. quotes!?! the Sm, C. (II. 289 ) and holds 
that by the gift the adopted son ceases to have the same gotra 
as the giver. The D, C. (pp. 23-24 ) states 1312 the same preposi- 
tion, without naming the Sm. C, The learned Judges who had 
to decide cases of adoption, even if they knew Sanskrit, do not 
generally appear to have consulted authoritative works other 
than the few that had been translated and were quite unaware as 





1309. Per Sir Asutosh Mukerji J. in Birbhadra v. Kalpataru 1 C. L. 
J. 388 at p. 400 ( where Manu IX, 142 is cited in the original for this). 

1310, Vide Raghuraj Chandra v, Subhadra L. R, 55 1, A. 139, 148 
followed in Martand v. Narayan I. L, R, 1939 Bom. 586 (F. B.) 

1311, पतेन पुत्रत्वापादृक क्रिययैव दृत्रिमरय प्रतिग्रदीतुधने स्वत्वं हत्सगोत्त्वे च weft! 
a ठ दानादेव पुचत्वनिवृत्तिद्वार। दृ ्िमर्य स्वत्वनिवृत्तिव तुगोजनिवृत्तिश्व॒ भषतीत्युच्य ते 

अग्विकाकारः। वृत्त, मी. pp. 163-164. The words gaang ... भिवृत्ति' 
tafe occur in the eqfaw. II. p. 289 

1312. तथा men । नोजरिक्धे ... स्वधा t इति। एतेन qup qrerqe एत्व निहत 
द्वारा wig स्वत्वनिड स्तिश्च भवती । तथा च गोत्रादिनितेरेंव 

sno ९४५९४ स्मरणात्‌ यहणानन्तरसँभाष्यंमाना एव दृत्तकरय TTT: 
कर्व न एनर्जनकेभ qusc अपि निवर्तनीया! | दुत्त, qt, pp. 23-24 
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to whether even the cessation of the pinda and gotra and of the 
right to wealth when a son was given away was so universally 
accepted by the leading Dharmaé&stra works as they thought. 
The Sarasvativilása (p. 394) quotes a text of Visnu 123 that even 
the adopted son should perform the obsequial rites of the natural 
father and explains that Manu IX. 142 applies when the natural 
father has no igsue at the time of his death. Rudraskanda on 
Khadira gr. III. 5. 16 says the same. Kamalakara, the author 
of the Nirpayasindhu!?!* and a first cousin and contemporary 
of Nilakantha expressly states that Manu IX. 142 only applies 
when the natural father has a son or sons (other than the one 
given away) and quotes Katyayana and Laugaksi cited in the 
Pravaramafijar! (p. 146) in support. The Dharmasindhu 1315 
also says that when a boy of another gotra is adopted after his 
upanayana is performed in the family of birth or when only 
the upanayana is performed by the adoptive father, the adopted 
boy should repeat both gotras at the time of bowing at the feet 
of elders or in $ráddha and other rites; but when all the cere- 
monies including the cüd& are performed by the adoptive 
father then the adopted boy has only one gotra ( viz. that of 
the adopter ), 

The plain meaning of the verse of Manu (IX. 142) 18 that 
when a man gives away his son in adoption, then that son is 
transferred into another family, does not perform the sraddha 
and similar rites for the giver and cannot claim to take the 
wealth of his natural father as a son on the father's death 
or demand a partition from his father. The other son or sons 





1313, भण्दे-शोत्ररिक्थे ... ... eugi agree दृज्रिमस्य स्वजनकगोत्रसा- 
(पिण्डययोनिदृत्तो कथं दृब्रिमोपि स्वजनयितुः स्वधा कुयादिति विष्ण॒ुवच्यनामेति Vay 
दजिमजनकंस्य सम्तत्यभाषे वेवितभ्यम्‌। स. वि. p. 394; ar qag dia i gu 
tetti à एवमण्योये यो दयो? पुत्रः | epe ०० खाद्रिशहा 117, 5.16 

1314. GARY STET पुत्राथमाषे दद्याक्न तत्सत्त्वे गो्ररिक्थे...स्वघेति मनक्तः | 
iX जनकस्य पुजअसर्तवविषयम्‌। cere seed) कात्वायशलोगाक्षिभ्यां trug wu | 
अथ ये दृसक्रीत ... धयाक्ृष्यायणा भवन्ति ... भवन्तीत्यादिना पिच्नोः मवराशुकत्वा त्तं 

अथ wQwtwrg भायास्वपश्यं न स्याद्रिकथे हरेयुः पिण्डं Ages वृद्यर्य्धभयोर्म 
स्याडुभाम्यामेष वृद्यरेकर्मिश आद्धे quafüss. द्रावशुकीर्तयेत्परिशुहीतारं चोत्पादयितारं er 
migena: नि. सि. III उत्तरार्ध p.389, The passage quoted occurs on 
p. 146 of the प्रवर्म खरी, This passage is quoted in the wq, मं, p. 115 also 
Vide note 1298 above for a portion of it. The वि.ता. folio 127 says गोअरिक्थे, .« 
aire जनकरप quer mpi जनकस्यार्िं रिक्थहरः भाजवश्य | तदुक्तं काती यलोगं 
। अथ 

1315, परगोजोर्पक्षदसकस्योपनयनमाचे rette की उपनयनीत्तरं a "t 
बत्तकेनाभिषादनआजादिकर्मछ गोभहपोशारः कापः । चूडाविसेस्कारे पालकेन EX sm 
dante qe) waay 717 gah p. 161 i 
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of the giver are to perform the Sraddhas for the father and to 

succeed to the family wealth. But this verse has been twisted 
by some High Court decisions to yield &nother rule. Suppose 
A, a Hindu, has an only son B. On A's death B takes the whole 
ancestral property as the only surviving co-parcener and then 
B is given in adoption by his mother to X. Suppose B has a 
daughter C born to him before his adoption to X. Does B forfeit 
the estate taken by him as the last surviving male with the 
result that on B's adoption to X his daughter C takes the estate 
(which had already vested absolutely in B) as if he was dead 
inthe family of A. The Bombay High Court has held in two 
decisions that on B'g!?16 adoption to X in the above illustration 
he loses or forfeits the property he took as the last surviving 
co-parcener in the family of A and his daughter C would take 
the estate of B as if he were then dead (though he is actually 
living), The result of these decisions is that the verse of Manu 
is construed as laying down that though a man may have been 
absolutely entitled to certain property as a member of one 
family, on his adoption into another family he loses that estate 
which then passes on to his heir as if he had died on the day of 
adoption. This construction of the verse of Manu has not been 
accepted by the Madras and Calcutta High Courts,!317 which 
hold that an adoption does not divest any property which has 
vested in a man previous to his adoption into another family. 
It may be noted that the Bombay High Court itself gave a deci- 
sion™18 which is inconsistent in principle with the two decisions 








1316. Vide Dattatraya v. Govind 40 Bom, 429 (where Manu IX. 142 
is relied on for this proposition at pp. 433-434 ) and Manikbai v. Gokuldas 
49 Bom. 520. 

1317. Vide Venkata Narasimha v. Rangayya 29 Mad. 437 ; Behari 
Lal v. Kailas Chunder 1 C. W. N. 121; Shyama Charan v. Sricharan 
56 Cal. 1135. 

1318. Vide Mahableshwar v. Subramanya 47 Bom. 542, In Manik- 
bai v. Gokuldas 49 Bom. 520 (at p. 525) both the cases viz. 40 Bom. 429 
and 47 Bom. 542 are apparently quoted with approval, but it is extremely 
difficult to reconcile the last two cases, If on adoption a separated copar- 
cener is not divested of the estate already taken by him at a partition 
because the share taken by him cannot be said to be the estate of his 
natural father within the meaning of Manu IX. 142, the estate taken bya 
sole surviving co«parcener also cannot be divested by his subsequent adop- 
tion, because at the adoption it had ceased to be the estate of his natural 
father long before the adoption, because when a co-parcener dies his rights 
lapse to the other co-parceners and bécause the root cause of being entitled 
to partition and taking as surviving copárcener is the same viz, the birth 
right of a sam under the Mitaksara. - 


694 , History of Dharmatastra [ VoL 


cited above, when it held that where a father and his four sons 
partitioned ancestral family property and one of the sons was 
subsequently given in adoption into another family, the son 
80 adopted was not divested by the subsequent adoption of 
the property already taken by the son on partition, Ina still 
later case the Bombay High Court approves of its first decision 
in 40 Bom. 429 and observes : 11? ‘the verse of Manu refers not 
only to-the riktha of the natural father but also to the gotra of 
the.natural father. It is quite’clear that the gotra of the natural 
father is vested in the son by his birth. The gotra so vested in 
ihé:son ceases after the son is given in adoption. It is difficult 
to understand why the riktha which is spoken of in the same 
manner as gotra in the verse should not cease by the entire cessa- 
tion of connection with the natural family. The gotra and 
riktha are inextricably joined together in a dvandva compound 
and it would follow logically as well as grammatically that the 
adopted son must lose both together and cannot lose the 
former and keep the latter.’ In this passage the premiss 
that there is entire cessation of connection with the natural 
family is entirely wrong as has already been shown and will 
be shown a little later on. The adoptee’s connection with the 
gotra of the natural family does not cease for all purposes at 
all. Therefore the reasoning of the passage quoted above is 
entirely misconceived and is further opposed to two well known 
rules of the Mimarhs& evolved for the construction of texts, On. 
the interpretation given to Manu IX. 142 by the Bombay deci- 
sions that versé lays down two rules (vidhis ), viz. (1) a person 
adopted into another family will not take the wealth of his 
natural father or any one in that family after adoption ; (2) 
that a person adopted into another family loses or forfeits on 
adoption wealth that he may have already taken absolutely in 
the natural family as a member of that family before adoption. 
These are two entirely different propositions and the rule of 
mimársáisthat one and the same sentence! should not be 
construed as laying down two rules (vidhis) applicable to diffe- 
rent sets of circumstances. "To so construe a text is to be guilty 





1319. Vide Bai Kesarba v. Shivsangji 34 Bom. L. R. 1332 which 
accepts ‘na haret ' as meaning ' shall not take ', and quotes on pp. 1341-442 
the D. M., D. C. and V. Mayükha on this verse, The P. C. decision in 
Raghu Raj Chandra v. Subhadra L. R, 55 1. A, 139 does riot approve of 
40 Bom, 429 as regards the exact point of decision vis. the forfeiture of. 
property already vested before adoption 

1920. अभेक्विश्वितों दि वाक्यभेद उक्तः । merde p. 251 05 के. 11.2, 26, ~. 
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of the fault of v@kyabheda (splitting up of a sentence so as to 
yield two distinct rules), The. V. Mayükha construed Manu 
IX (142 so as to indicate only one sense and avoid the fault of 
vakyabheda on the analogy of two examples discussed in the 
PirvamImarnsg 1321 works, but if the reasoning of the Bombay 
High Court were followed the same fault to avoid which Nila- 
kantha strives hard would be committed. There is another 
mimarhss ruleí!2 which will be violated by the Bombay High 
Court's interpretation of Manu IX. 142 vis, when an already 
existing thing or entity and something to be accomplished or 
brought about in future are spoken of together in 8 sentence 
the thing already existing or accomplished is mentioned simply 
for the sake of the thing to be accomplished. The accomplished 
fact is adoption itself. Manu who mentions adoption er the 
adopted son which is an accomplished entity also mentions 
along with it the taking of property (rikthaharana); hence 
that taking must have reference to the future bringing about 
and not the undoing of rikthaharana which had already taken 
place long before. : Si 


That the gotra of the natural family persists in some 
matters even after a person is adopted is made clear by the 
digests. The Sam. 39 K, (p. 182) says that every dattaka must, 
when entering on marriage, avoid the gotra of his natural'as 
also of his adoptive father. The Dharmasindhu (HI. p. 161) 
says the same and states that the prohibition against marriage 





1321, यथा जातपुत्रः कृष्णकेशोश्ीनावधीत--हत्यञ्र बयोबस्थाविशेषः, यथा धा-- 
अर्भमन्तर्वेदि मिनोत्यर्ं wittiQ—qrata देशविशेषों लक्यते तथात्र गोजर्क्थपिण्डस्वथा- 
पढेअनकावीनां पिण्डसम्बस्धमयुक्तं कार्यमात्रे लक्षयित्वा ufergferee यते । तेन सोद्रपितुष्या- 

दिसम्बन्धनिवृत्तिरपि सिद्धा waft | ष्य. aga p.115. Vide my notes to V. M. 
pp. 189-191 for explanations. Jai, (III. 7, 13-14) deals with the 2nd example. 
The bhasya of Sabara and the Tantravartika explain how there will be 
vakyabheda if the sentence (ardham &c. ) is literally construed, 


1322. भूतभभ्यसछश्ारणे भूतं भग्यायोपव्श्यते । शबर ०० जै. 111, 4. 40, p. 976; 
अध्यदेषत हि भूतं aves) यजरयर्थः । भूतभग्यसघुआरणे च्च भूतं भव्यायापादिश्यते। 
हार on जे, IX. 1. 9 p. 1652 ; सूतं भव्यायोपदिश्यत इति at ped भव्यां क्रियां fadi- 
यतीति ferire: दुपूढीका on जे. IV. 1.18 p. 1207. This is called qw- 
भध्यसस॒च्चारणभ्याय in the तम्ववातिक on III. 4. 24 and II. 1, 12and it has 
been employed elsewhere by the वग्यवहारमयूख (p. 111 text), qm very frequently 
employs this maxim ; vide e. g. on 3r. II. 1, 4, 

- 1323. चिषाहे तु दृत्तकमात्रेण बीजिमतिग्रहीतों: पित्रोगोजरमरबरवर्जनं कार्यम्‌ । मवरमख- 
bis gr har bbe तस्तिवेधोक्तः । सं. को. 7. 182; विवाहे तु due जनकपालकथो- 
| नाज uradiwd .पाऋएोइदमित्येष 


m "ut 
पुरुषनियम उपलर्यते । धर्मसिन्डु Ul qut 9. 161, , . ... .. 
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with a girl of the gotras of the natural and adoptive fathers is 
absolute and not restricted to seven or five degrees. Thus if 
there is no total or absolute cessation of gotra relation with the 
natural family for all purposes there is no reason why in the 
case of wealth already taken before adoption there should 
be a cessation or forfeiture or why the cessation of relation as 
to riktha should not be restricted to the future. As regards 
sapinda relationship there is some conflict among the digests. 
The D. M.!2* states that the deyümusyayama has to observe 
the prohibitions against marrying a sapinda girl up to three 
degrees in the families of the natural father and of the adoptive 
father, while the simple dattaka has to observe sapinda rela- 
tionship based upon the presentation of rice balls in the adoptive 
father’s family for three generations (since the adopted son can 
generally have no particles of the body in common with the adop- 
tive father) and in the natural family sapinda relationship based 
upon particles of the same body for seven generations. The 
Nirnayasindhu (IIL pp. 290-291 ) sets out the various conflicting 
views and gives it as its own opinion that the sapinda relation- 
ship must be looked to in marriage up to seven generations in 
the natural as well as in the adoptive family (in the latter it 
being based on the offering of balls of rice), According to the 
V. Mayükha (p. 119) the simple adopted son has sapinda rela- 
tionship in the adoptive father's family for seven generations 
and in the adoptive mother’s family for five generations and it 
seems to hold that there is no sapinda relationship in the 
natural family (owing to Manu IX. 142). The D. C. ( pp. 61- 
66) appears to hold that the dvy&musy&yana has to observe 
sapinda relationship (as stated in the D. M.), while as to the 
simple dattaka there is sapinda relationship only in the adop- 
tive family for seven generations (as indicated by Manu IX. 
142). The Dharmasindhu (IIL p. 161) states that sapinda 
relationship depends in its degrees on the question whether the 
adoption is made after upanayana in the natural family or be- 
fore upanayana or whether all samskáras from jdtakarma are 
performed in the adoptive family 


1324. wagers त्रिपुरुषसापिण्डयाभिधानं तद्‌ द्ंआउुष्यायणाभिप्रायेण त्रिक- 
इयेल सपिण्ढीकरणानिधानाह । gages तु मतियृहीतुकुले जिपुरुष पिण्डास्थयरूपं 
m जनककुले साप्तपौरुषमवयवान्दपरूपमेवेश्य्ं मपञ्चेन। Te. मी. p.197; wa तु 
mangè पएकपिण्डदानक्रियान्वयित्वरूपं साप्तपोदषमेष सापिण्ड्यं, वीजिनश्रोति died 
अनकाकुलेपि तावदेष । नि. सि. III quid p. 291. . -. ` 
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`; The Bombay High Court!*95 has held that the-adopted son 
cannot marry within prohibited degrees in the natural family, 
that to that extent an adopted son cannot -be considered as not 
to have been born’ in his natural family and that the sapinda 
relationship is recognized in both the families for the purpose 
of prohibition of marriage, 

- The Nir, S., the Dharmasindhu’3* and the D. C. pp. 48-49 
declare that the adopted son can perform the $r&áddha of his 
natural father if the latter has at his death no son or other 
qualified person to perform it, The Nir. S. and the Sam. 132 K, 
(pp. 185-186 ) -both say that the adopted son has to observe 
three days' mourning on the death of the naturalfather and 
vice versa; but the D. M. and D. C. (p. 68) differ and state that 
the simple adopted son has to observe no mourning for his 
natural father or other relatives in the natural family. Jf a 
married man having a son is given in adoption ( which is possi- 
ble in the Bombay Presidency) the son (born before the adop- 
tion) remains in the natural family and does not acquire the 
gotra and rights to property of the family into which his father 
is adopted. Yet the father who has gone into another family 
by adoption has been held to retain his right to give in adoption 
his son who was born before his own adoption and who remains 
in the natural family 1225, 


From the above discussion it follows that the person adopted 
retains the tie of blood with his natural family (80 that he 
eannot marry a girl within the prohibited degrees from that 
family ), the sarhskaras already performed in the natural family 
are not repeated on him after adoption, he still-retains the gotra 
so far that he cannot marry a girl having the same gotra as his 
natural father and further he has according to most writers 
to observe mourning for his natural father. Therefore it is 
clear that the severance from the natural family brought about 
by adoption is only partial and restricted to pinda and riktha 





1325. Vide Bdi.Kesarba v. Shivsangji 34 Bom, L, R. 1332 at p. 1352 
ind Basappa v. Gurlingawa 57 Bom. 74 at p, 81 p 
^ 73326. धृत्तकस्तु जनकपितुः gare का ठ वाल quam sd 3 च gym i 
जनकपालकयोरुभयोः fut: सन्तत्यभावे quent घनं qur, भार्ज 
ww प्रतिवाषिकसुभयोः कुर्यात्‌ । धर्मसिस्ध II उत्तरार्ध 9. 371, 

1327. वृत्तक्रीवकृजिमादिपुश्रेषु अहीनवर्णगाहु खीयु थ सपिण्डत्योपि प्रसवे मरणे w 
्र्वापंरपिोर्भतु्च frere न geen’ |... पितुमरणेपि दृत्तकादीनां चिरातरम्‌। नि. सि, 
III उत्तरार्ध p. 524; झुद्धवत्तकरय जनककुले परर परंमशोष्यं शोजपिण्डनिदुरये[०' 

तूभभत्ैवाशी | qe. अ. p. 68 


TATA TAT 
1328. . Vide Martand v. Narayan 1, L. R. (1939) Bom. 586 (F, B.) 
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and connected matters and not complete as stated or assumed in 
some decided cases 

. The adopted son is entitled to inherit in the adoptive family 
as fully as if he were a natural born son 1, 6. he may inherit not 
only to his adoptive father, but also to that father's brother or 
cousin if the latter have no son or no other. nearer heir, The 
adopted son also inherits to the adoptive mother and her rela- 
tions 39, viz. her father and brother. Conversely, the adoptive 
mother and her relations in her father’s family are entitled to 
inherit to him. 

Vas. and Baud. both laid down that if after a son is taken 
in adoption an aurasa son is born to the adoptive father the 
former takes a fourth share. There is conflict among the smrtis 
and the digests about the share of the adopted son when an 
aurasa ig subsequently born, and about the meaning of ‘a fourth 
share’. The Dayabhaga (X. 13 p. 148) and V. C, p. 150 quote 
a verse of Katyayana!3 that when an aurasa son is born, 
other kinds of sons, if of the same caste as the father, take only 
a third of the estate. It has been held in Bengal that in these 
circumstances the adopted son takes one third of his adoptive 
father's estate. In Benares and among Jains!5*! the adopted 
gon. gets one fourth of the estate. The S. V. p. 393 holds 
that he gets’? jth, In Bombay iti has been held that the 
adopted son takes not ith of the whole estate, but ith of the 
share of the aurasa son ie. #th (the aurasa son taking $ths) In 
Bombay the same rule applies among $üdras.!334 But in Bengal 
and Madras it has been decided, relying on a passage in the 


1329.. दृत्तकादीमां मातामहा आपि प्तिग्रहीजी या माता तस्पितर एवं पितृस्यायर्य 
'मातामहेण्वापि संगानत्वात्‌। aw. मी. op. 198; छुद्धवत्तकरय तु प्रतिअ्रहीडया एव मातुः 
पिञ्रादिपिण्डदानम्‌। वृत्तः w, p.61. Vide Dattatraya v. Gangabat 46 Bom 
541 for the proposition that an adopted son is competent to inherit the 
property of his adoptive mother's ancestors, 

` 1330. gaa त्वोरसे ge तुतीयांशदराः स्सुताः । सबर्णा असवणास्तु ग्रासाथ्छावुन- 
भागिन ॥ कात्या. q. by दायभाग X. 13. p. 148, चि. लि. p. 150, पिषादयसथ p, 80. 
Vide note 1234 for various readings and Kaut 

1331, Vide Rukhab v. Chunilal 16 Bom. 347 (holding that among 
Jains an adopted son is entitled to jth of tlie estate of the adoptive father 
when an aurasa son is subsequently born) 

1332. तथा भ्य कात्यायनः । उत्पसे त्वोरसे qu सतुर्थाशहराः gen । ... अदुर्धीशी 
नाम आहुर्थस्प dies समत्वेन पंरिकल्प्पते तकुहयोंही! arate इत्यर्थः । सः वि. p. 393, ` 

1333, Vide Giriappa v. Ningappa 17. Bom. 100 (where thé texts are 
exhaugtively reviewed by Telang J), Bala Krishnayya v. Venkata 43 Mad, 
358, 403 (where Kat., Vas, and Baud, are referred to) 

1334, - Vide Tukatam v. Ramahandra 49 Bom, 672 ( held that among 
éüdtas an adopted son takes one fourth of the natural born son's share) 
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Dattakacandrika (p. 98):55 that the adopted son and the subse- 
quently born aurasa son of a $üdra share equally. 13% If the estate 
is impartible propertyior an estate to be taken by lineal primogeni- 
ture and the owner first adopted a son and then he had an aurasa 
son, it has been held that the subsequently born aurasa son 
takes the whole estate, 1337 If there are two brothers who form 
a joint Hindu family and one of them has a natural born son 
and the other adopts a son, the adopted son of one brother gets 
on partition a share of the family estate equal to that of the. 
natural born son of the other!95 brother, since the rule of Vas. 
applies only as between the aurasa and dattaka sons of the 
same man, 13384 


1335, अत एव-वृत्तपुञे यथाजाते कदाजिश्वीरसो भवेत्‌ । पितू रिक्थस्य सर्वस्य vat 
समभागिनौ ॥ इत्यपि वच्चनं झूद्गविषय एव योजनीयम्‌ । तृत्त. w. p. 98, 

1336. Vide Asita v. Nirode 20 C. W. N. 901: Perragu v. Subba- 
rayudu L. R. 48 I. A, 280 (equal share among südras). 

1337. Vide Sahebgouda v. Shiddangouda I. L. R. (1939) Bom, 314 
(F. B.). Manu IX. 163 would support this decision, 

1338, Vide Nagindas v. Bachoo L. R. 43 I, A, 56 where a passage of 
the D, C, is explained (at p. 65) which is as follows: एवं धनिनः gurat- 
wu सुतपितुकस्य दृत्तकपौत्रस्यापि दृत्तोचितांशभागित्वं तदृसरवे सर्वहरत्वमपीति । न ow 
hey स्वपितुयोग्यांशभागित्वनियमात्‌ euren why: पितामहोरससस्वे ताइशपितृष्य- 
तुल्यस्येबांशर्य तथोग्यत्वादत्तकपोत्रः पितुम्यघुल्यमेषांशं लभतामिति वाच्यं, gre queam 
चतुर्थाः पोचरय तु तथात्वे समानांश इति वेषम्यात्‌ | ततश्च स्वसमानरूपर्य पितुर्याइशांशः 
शाञमसिद्धस्तस्यैव ्वपितुयोग्यांशतोति यथोक्तमेव साधु । qu. च. pp. 89-90. 

13388. It appears to me that the V. Mayükha went far beyond the 
spirit of the ancient smrti texts and of most of the medieval digests when it 
allowed the adoption of a married man or even of one who had already had 
8 son, The son to be adopted, it was declared by Saunaka and others, 
should bea reflection of an aurasa son, Therefore he must be adopted at 
an age when by proper training and environment he will come to entertain 
towards the adoptive parents the same feeling that an aurasa son has, 
Hence it appears to me that the Legislature should intervene and provide 
that no one can be adopted after his upanayana, or at all events after his 
marriage, In the natural family. It is naturalfor a sonless man or a widow 
to feel, apart from relijious considerations, the necessity of a young person 
as a solace, security and help in old age, and to adopta person. Even in 
England by the Adoption of Children Act (16 and 17 Gec, V. chap. 29) the 
adoption of a minor is now allowed after observing certain formalities, 
Further, no adoption by a widow who has not become major according to 
the Indian Majority Act should be held valid. An agreement or a transfer 
of the smallest property by a person who is a minor according to that Act is 
held to be absolutely null and void. There is no reasou why an adoption 
by a widow of 15.07 16 ‘should be upheld when that adoption divests her of 

all (Gr now balf of) the-property of the husband heldby'her; ©: == 3 


CHAPTER XXIX 


ORDER OF SUCCESSION AFTER THE SON 


It hag been stated above that ddya is either apratibandha or 
sapratibandha and that 8018, grandsons and great-grandsons take 
the first kind of diya. Ifa man has no son either aurasa or 
gecondary ( viz. the dattaka, the other kinds of sons being now 
forbidden or obsolete ), then his property devolves in a certain 
order, When a man dies sonless and is a member of a joint 
Hindu family then on the surviving coparceners the whole 
estate devolves except that after 1937 (by Act XVIII of 1937 ) 
his widow takes his place 88 to the joint family property. But 
if he dies separated and has male 18876 ( from whom also he is 
separate ) then his male issue will succeed to him in a body 
viz. his son, grandgon (son of a predeceased son) and great- 
grandson (son of a predeceased son’s predeceased son) will 
together take his separate property per stirpes. From Manu IX. 
137 ( which is the same as Vas, 17-5 and Vignu Dh. S. 15. 46 ) and 
186 and Yaj. L 78 it follows that the son, grandson and great- 
grandson equally confer great spiritual benefit and so are the 
principal group of heirs. According to the strict theory. of the 
Mitaksar& as stated above, son, grandson and great-grandson take 
by birth an interest even in property acquired by a man him- 
self, but they have no power.to prevent him from alienating it. If 
one or more out of a man’s sons, grand-sons or great-grandsons 
are separate from him then on his death his self-acquired 
property will first be taken by those sons, grandsons and great- 
grandsons that are joint with him and if none of these is joint. 
with him, the separated son, grandson and great-grandson will 
gucceed per stirpes to his estate, 135? 


This view is at least as old as the Baud. 1% Dh, S. I. 5. 113- 
115 which speak of the three ascendants of a man, of himself, 





1339, Vide Gangadhar v, Ibrahim 47 Bom, 556, Marudayi v. Dorai- 
sami 30 Mad, 348, In Ramappa v. Sithammal 2 Mad, 182 (F. B.) a 
separated son was preferred as an heir to the widow of the deceased 

1340. ea च भप्तिमहा पितामहः पिता स्ववं areal आतरः eaten qu: पोः 

Wet च पुश्रपोत्मविभत्तादापं सपिण्डाना चकते 


feretqrere Ri eee 
वाचकते । अलत्त्वश्येडु तदानी हाथों भवति | थो. धः छू. 1. 5, 113-115. The grew 
(X1..4, 5, 37) and grew p, 189 quote wr., fteg and wr, read ' ewig 
तहानी हाथों waft ^ and afivrergrerq and explain कौ. at length, ` `: ` 
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of his full brothers and of his son, grandson and great-grand- 
son from a savarna wife as one group called avibhakta-diya 
sapindas and that in the absence of these only, the wealth of a 
man goes to his sakulyas. 


On the succession to the property of a man dying without 
male issue (i.e. without son, grandson or great-grandson ) the 
basic texts are two verses of Yajüavalkya!?* (II, 135-136 ): ‘The 
lawfully wedded wife, the daughters and (the daughter's son), 
the parents, the brothers, their sons, gotrajas (agnatic kinsmen), 
bandhu (cognatic relation), a pupil, a fellow student—on 
failure of each preceding one out of these each succeeding one 
is entitled to take the wealth of a man who is dead ( lit. who 
has gone to heaven ) and who leaves no male issue. This rule 
applies to all varnas' The Visnu Dh. S. (17. 4-15) is almost to 
the same effect. The word ‘ aputrasya' in Yaj. is taken to mean 
one having no son, grandson or great-grandson (at the time 
of death) by V. C, Raghunandana and Mitramisra!?9, The 
Mit, explains the words ' to all varnas’ as applying even to all 
that are the offspring of anuloma or pratiloma unions. 


We have separate rules for inheritance to the property of 
males and to that of females, Then there is great difference 
as to the rights of women as heirs. First, inheritance to the 
property of males will be taken up, Here again the fundamental 
‘principles are different aco, to the Mit. and the Dayabhaga. 


Among the heirs (apart from male issue) of & man as 
regards his separate property the first is the widow. The wife's 
right to gucceed to her deceaged husband's estate, when he died 
separated and un-reunited, was acknowledged only after a long 
struggle extending over centuries. The passage of the Tai. S. 
VI. 5. 8. 2 speaking of women as 'adáy&dIh' has already 





1341 wate पितरो आतरस्तथा । reget गोजा seg itera 
आरिणः à एषामभाये घनभाएुसरोझरः | स्व wes wéwifert RS ॥ थां 
II. 135-136. The first is also लक्षुदारीत 64-65. Translations of these verses: 
are cited in many cases; vide, for example, Lailwbhai o. Mankorebas 
2 Bom. 388, 416. 


1342, seges पुअपोजप्रपोजदीसेरव । qu. ee ber अभीं. 
पाठक्रमेजेद स्वघापिकारे तथेदाधिकारखिद्धेः 


fri रिक्‍्थग्रहणश्यापि 
वि. fe 9 ee ee ee 
graat p. 189; pw । च्य. भः 


p. 503, "5 
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been quoted (on p.606), The meaning of that word is somewhat 
dubious, as will be shown later on. The Ap. Dh. S. IL 6. 14. 2 
states generally 43 that in default of a son the nearest sapinda 
succeeds but does not expressly mention the wife as an heir, 
though it mentions (in JI, 6.14. 4) the daughter as a possible 
heir, Baud. also omits the wife as an heir. Vas. mentions 
no woman as heir, Gaut. 28. 19 appears to state that the wealth 
of ene who dies without issue should be taken by his sapindas, 
sagotras and sapravaras or his wife (i. e. according to Haradatta, 
the wife takes a share only along with the nearest sapinda or 
sagotra and not exclusively), Haradatta himself was of this 
view. Manu does not declare that the wife is the heir of a sonless 
man and there are certain passages wbich impliedly exclude 
her, as e.g. Manu IX, 185 (the father takes the wealth of a 
man dying sonless or his brothers take it), IX, 217 (the mother 
should take the wealth of a sonless man), Sankha (q. by the Mit., 
D&yabh&ga XI. 1. 15 ) prescribes that the wealth of a man dying 
without issue goes to his brothers, failing them the parents 
take it or the eldest wife, ^ Devala (q. by the Dayabhaga 
XJ. 1. 17-18 and V, R. p. 593) arranges the heirs in order as full 
brothers, daughters, father, half brothers, mother and wife. It 
may be noticed that in the days of Kalidasa the sonless widow 
did not succeed to the wealth of her deceased husband, but was 
only entitled to maintenance and that the estate escheated to 
the king. This is clear from the letter written by the minister 
to king Dusyanta about the wealth of a merchant who perished 
in a ship-wreck (.Act V1). Yàj and Vispu among smrti writers 
were probably the first to clearly enunciate the rule that the wife 
was the foremost heir of a man dying without male issue. Br. 
makes the wife the first heir of a sonless man and supports his 








1343. पुशाभावे यः MARW: सपिण्डः | आप. थ. |. II, 6, 14. 2; पिण्डगोतरर्वि- 
सम्बस्धा रिक्थे भजेरन vit बानपत्यस्थ। गो. 28. 19 on which gega say: ' खी हु सरैः 
सगोत्रा दिभिः erit पदा सपिण्डावृयो qun तदा तेः सह परन्यप्येकमंशं gt! ... 
qeg आचार्षस्प पक्षो भ भषति ।?. On आप, IL 6. 14. 2 he gives the 
view of नौतम, ' भोतमस्तु पुआभावे queat द्विभिः शमांशमाह । ... वयमप्येतमेव 
vit रो चपामदे l 

1344. स्वर्यातस्ष हापुजरुप आतुगामि aed mpi पितरो हरेयाता ster था पत्मी। 
vig (व, १9.०० पा. 71. 135 and अपरार्क' p. 741). qraet XI. 1, 15 p. 154 
ascrfbes ihis text to शङ्गालिखित, dre and wa and adds सगोधरिष्यसभह्म- ` 


चारिणः After पत्नी, भप्राश, 8०० ascribes it (p. 744) to झङ्गालिखित. and. पेटीनसि. . 
The Mit, explains that it applies to re-united brothers 


a re’ 


I). Reasons for holding widow ‘as. heir 708 


opinion with reasons, He says:i ‘In the Veda and in the 
doctrines of the smrtis and in popular usage the wife is declared 
to be half the body of the husband, equally sharing the consequ- 
ences of good and evil acts, Of him whose wife is not dead half 
the body survives. How can another obtain the property, while 
half the body (of the deceased) lives? Although kinsmen, 
although his father, mother or his relatives may be alive, 
the wife of & man dying without issue succeeds to his share. 
A wife dying before her husband takes away his sacred fires 
(i. e. she is cremated with the sacred Vedic fires, if he be an 
Agnihotrin); but when the husband dies before the wife, she 
takes his property, if she be chaste’. Even when Yàj. proclaim- 
ed the paramount right of succession in the case of widows 
there were other smrtis and some early commentators who did 
not subscribe to that view. Nar. ( dayabhaga, 25-26) provides 
that if among several brothers one ,who is childless dies or 
becomes an ascetic the others should divide the property except- 
ing stridhana, that they should make ‘provision for his women 
till their death in case they remain faithful but if they are 
otherwise (i.e. unfaithful) they may cut off the allowance’. 
Nar. ( dayabhaga, 50-51) provides that on failure of sons, the 
daughter, sukulyas, bandhus, a man of the same caste, the king 
succeed in order and thus omits the wife altogether. Vyasa 134 
(quoted by Haradatta on Gaut. 28-19 and by Sm. C. IL p. 281) 
holds that a wife may take the whole of the husband's property 
if it does not exceed 2000 papas in value. The Mit. tells us that 


Srikara espoused this position that the wife takes the whole ‘if 


1345. आम्ञनाये स्मृतितस्नरे व लोकाचारे च uf । env azar जाया goar- 
yor समा ॥ यस्य नोपरता भार्या Fars तस्य जीत्रति। जीवत्यर्धशरीरेध कथमन्यः qarg- 
यात्‌ ॥ सकुल्यैर्विद्यमानेस्तु पितुआतुसनाभिनिः । असुतस्य प्रमीतस्य पत्नी तद्धागहारिणी " 
पूर्व सृता स्वम्निहोत्ं सुते भतेरि तद्धनम à विन्देत्‌ पतिब्रता नारी धर्म एष सनातनः ॥ qu. व. 0 
अपरार्क pp. 740-41, दायभाग XI. 1. 2. pp. 149-150, gegen on ag IX. 187, 
gw. II. pp.290-91 (ascribes the last to प्रजापति). The मित्ता, reads the 
third verse as sequ विद्यमानेषु ... सनाभिषु. The 8. सं. VI. 1. 8, 5 reads ‘ अर्धो 
wr एव आत्मनो wee’. Vide H.,of Dh, vol. II, p. 428 n. 1015 for passages 
from the Veda and Mahābhārata for the wife being deemed to be half of the 
body, pp. pp. 556-57 for husband and wife enjoying the fruits of their 
actions together, and p. 558 for wife's cremation with the Vedio fires and the 
sacrificial utensils of the husband, Both wfane 21. 15 aad पराहर X. 26 say 
' चतत्य शरीरस्य यरय भार्या gel feng | पतितार्थशरीरस्य regad विधीचते w. 

1346. द्विसहस्तपणो qra: पत्यै देयो धनस्य तु! यच्च भर्जा dd दृत्तं सा यथाक्रामंमा- 
eiut ॥ भ्यास १. by gega ०० गौ. 28, 19, व्यव, नि. p. 450, Arga p. 72, The 
superaret 47, 23 reads, fürenperaqt qrai.-wut तच्छ wd दृत्तं थाई भोक्तुमहति t. 
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the property is small, but only maintenance if the property is 
largo and refutes it by saying that it is opposed to the spirit of 
Yaj. who allows a share to the wife and the mother even along 
with sons when even joint family property is being partitioned 
and that the view is also liable to the fault of vidhivaigamya on 
the analogy of the Mimarnsa rule stated above on p. 605, 1347 
The same text of Yaj. will have to be held as laying down only 
maintenance when the husband left great wealth, and also 
laying down a share equal to that of a son when the husband 
Jeaves inconsiderable wealth. 134 Another view was maintained 


. 1347. पिण्छगो ...... aqe । बीज वा लिप्सेत । गौ. 28. 19-20. This is 
explained by धारेश्वर as ^ef वा रिक्थं भजेत यादि बीजं लिप्सेत’. The मिता. says 
that this really means that there are two courses open to the widow, viz, she 
may remain chaste and succeed along with the sapindas or she may resort 
to niyoga. 
1347a. jai. VII. 3. 19-25 as understood by the Mit, may be briefly 
explained as follows: The Caturmasyas (seasonal sacrifices) are four 
Vaifvadeva, Varunapraghasa, Sakamedha, Sunasiriya (vide H. of Dh. vol, II 
pp. 1091-1105 for description). In regard to these the following texts 
occur in the Veda and are cited by Sabara and others : द्वयोः प्रणयस्ति । 
wena द्वाभ्यां यन्ति ऊरू बा एतो यज्ञस्य यहरुणप्रधासश्व साकमेधश्व । तस्माद्‌ द्वाभ्यां 
after)... उपाज वपभ्ति। न वेश्वदेगे उक्षरवेदिसुपकिरम्ति न शुनासीरीये । (They carry 
forward the fire in these two; therefore they march on two; indeed 
the Varunapraghasa and Sakamedha are the two thighs of  yajfia; 
therefore they (are said to) march on two; they fill with earth (the 
witaravedi) here, but not so in Vaisvadeva nor in Sunasiriya). Sabara 
reads ' उत्तरवेविखुपषपम्ति? while Mit. reads as above. Pranayana means 
‘carrying towards the east fire from the Garhapatya fire to the Ahavaniya. ' 
There is pranayana in the Daréapürnamása which is simple (and without 
detajls) and there is also pranayana in Agnistoma which is full of details 
(and not simple). An uttaravedi (vide H. of Dh. vol. II. pp. 1096-1097 for 
description) is not required in Dardapürnamasa, but it is required in a Soma 
sacrifice. The caturmasyas are modifications (vikrti) of the Darfapürna- 
mass, so that whatever is prescribed in the latter follows in the absence of 
express directions as a matter of course in the former. In the texts quoted 
‘above the words ‘dvayoh pranayanti' lay down a vidhi and the words 
tasmad ... sikamedhasca ' contain an arthavada which forms a syntactical 
whole with the vidhi and which only eulogizes it. The piirvapaksa argues; 
As caturmasyas are modifications of Darsapürnamása, it is unnecessary to 
lay down expressly à simple pranayana in them; therefore, the pranayana 
prescribed in 'dvayoh pranayanti' must be the pranayana as described in a 
Soma sacrifice. Further the prohibition of an uttaravedi in Vaisvaveda and 
Sunasiriya indicates the same, since a prohibition implies that there was a 
fear that what is prohibited would bave otherwise followed and since an 


(Continued on the next page) S 
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by the Smrtisangraha and Dhiregvara, viz. that the wife would 
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uttaravedi is required only in a Soma sacrifice. Therefore the pranayana 
prescribed in 'dvayoh pranayanti' is of the Somapranayana type. To this 
a partisan of the siddhantin (siddhantaikadesin) replies as follows:—The 
real view is that in dvayoh pranayanti the pranayana is of the simple darsa- 
purnamasa type and the prohibition about Vaisvadeva and Sunasiriya is not 
to be explained as you do; in the words 'upatra vapanti' an uttaravedi is 
generally (without exception) prescribed for all caturmasyas, but in the 
following two sentences 'na vaisvadeve &c ' the preparation of uttaravedi 
is forbidden in the case of Vaisvadeva and Sunasiriya ; therefore the partisan 
says that the idea is that, though the pranayana is of the simple darsapürna- 
masa type, yet an uttaravedi is prepared in the 2nd and 3rd but not in the 
first and fourth of the caturmasyas, The pürvapaksin retorts that even on 
this construction vidhivaisamya would still be there as follows: as there is 
prescription of uttaravedi in all four and prohibition in two (viz. the first 
and fourth of the four caturmasyas), there is an option of uttaravedi in 
these latter two (as the rule is 'tulyabala-virodhe vikalpah') and there is 
no option as to the other two and there will arise the fault of vidhivaisamya, 
the same sentence viz. ‘upatra vapanti' being taken as an unqualified and 
independent rule about the 2nd and 3rd of the caturmasyas and taken as an 
optional rule as to the 1st and 4th, 

The proper siddhanta view is as follows: Though the words ' dvayoh 
pranayanti ' are very general, they are to be narrowed down so as to refer to 
only two (viz. 2nd and 3rd of the caturmasyas) on account of the recom- 
mendatory passage that follows (speaking of Varunapraghasa and Sakamedha 
as the thighs of caturmasya yajfia). The vidhi and the following arthavada 
form one syntactical whole (ekavakya), as laid down by Jai. I. 2. 7. The 
arthavada passage means that just as a man marches on in strength if his 
thighs are strong, so the caturmasya sacrifice reaches a successful close by 
means of Varunapraghasa and Sakamedha in which an uttarvedi is specially 
prepared aud fire is laid thereon (being taken from the ahavaniya fire by the 
adhvaryu and pratiprasthatr). Therefore the meaning is that there is prana- 
yana in the 2nd and 3rd out of the four caturmasyas and uttaravedi is pres- 
Cribed in those two alone and the words ‘there is no uttaravedi in Vaisva- 
deva and Sunasiriya' are a mere anuvada (repetition of what is already 
known) and nota prohibition, as in the words 'fire should be kindled on 
the earth and not inthe sky norin heaven'. On this interpretation there 
is no ,vidhivaisamya. Sabara makes two adhikaranas of Jai. VII. 3. 19-25, 
while Kumarila makes one adhikarana of these seven sutras, He further 
differs as to the siddhanta, which, according to him, is that in ' dvayoh 
pranayanti' there is a special (aplrva) kind of pranayana prescribed, 
brăkrta (of dargapurnamasa type) and saumika pranayana being the two 
other views which he rejects. The Subodhini on the Mit. very lucidly 
explains this discussion and concludes: यथा तज्रेकदेशिमते विधिवेषम्यं दोषस्तथा 
qeq कार्याः समांशिकाः , ? ` माताप्यंशं समं हरेत्‌? इत्यत्र | सकृवाञ्नातो अंशसमशब्दा- 
aft भर्तुषङ्कुधमत्वपके ' भरणं चास्य कुर्वीरन्‌ ! इृत्याविषाक्यपर्यालोअनया जीवभोपयुक्तधस- 
परो स्वल्पधनत्वे तु वाक्याम्तरनेरपेदयेण नित्यवरपु्ांशसमांशपराषिति श्ीकराद्मक्तष्याश्या- 
नेपि विविवेषम्यद्ोषो दुर्वार WR |, The Balambbatti repeats the Subodhini almost 
word for word. This nyaya occurs in Dayabhaga XJ, 5. 16 also. 
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take the estate of her sonless deceased husband if she submitted 
to niyoga and procured a son for the husband. This view derived 
support from Gautama 28-19-20, Vas, 17-65 (who prohibits 
niyoga if resorted to through greed of wealth), and Manu IX. 
146 and 190 (which call upon the surviving brother to pro- 
create a son on the widow of his brother and to hand over the 
deceased’s share to that son). This view is refuted by the 
Mit., 199 Sm, C. II. p. 294, V. P. pp. 495-497, 


Even Medhātithi,! generally a liberal writer, holds that 
the widow is prohibited from inheriting her husband's wealth. 


The Mit. after an elaborate statement and refutation of the 
views of Srikara, Dh&reávara and others due to the conflict 
among smrti texts on the question of the widow's right of 
succession, establishes the proposition that the widow, if chaste, 
is entitled to the whole of her deceased sonless husband’s 
wealth, 135° Almost all writers since the time of the Mit, accept 
the widow's right to succeed to her husband's wealth. Many 
writers note that the smrti texts on the heirship of the widow are 
in conflict, 35! They explain verses like those of Nar, (diyabhaga 
25-26) providing only maintenance for women either as 


1348, mur सङ्ग्रहकारः । आतुषु मविभक्तेषु संसृष्टेष्वप्यसत्तु च। शबधिशालि 
योगस्था परनी धनमवाप्डुयात्‌ ॥ इति । गर्वादेशाशियोगस्थेति धारेश्वरमतं पिश्वरूपादिनि 
सम्यग्टूवितत्वाहुपेक्षणीयम्‌ । afte. IL p. 294; पतेषामन्योन्यविरुद्धानां वञ्चनानां 
घारेश्वर wed व्यवस्थामाह । विभक्तासंसु्ञ्रातुरपुअस्य परमी यदि 

पातिधनं लभते | अभियोगा्िष्यां तु तस्यामविभक्तसंदुष्ठपरनीबद्भ रणमात्रमेव । नियोगद्वारेवा 
gren: पतिर्वापतेयस्वामित्वम्‌। ष्य. प्र. p. 495 

1349. ,अतो यम्मेधातिथिना पत्मीसाम॑भज्ञागितं निषिद्ध a तद्सम्बद्धभम्‌। परनीनामंश- 
भागित्वं शुदरुपत्यादिसंमतम्‌ | मेधातिधिनिशाकुर्षन न मीणाति सतां मनः ॥ कुल्लूक on मधु 
IX. 187, 

1350, तस्मादृएञरय स्वथोतरय विभक्तरयासंसु्टिनों धने परिणीता eft. संयता सकल- 
मेष patie स्थितम्‌ । मिता, on चा. 11. 135, 

1351. augm सूतस्य धने परस्परविशद्धवच्चनत्नेन व्याख्यातारो विवदन्ते | 
दायभाग XI. 1, 1; mea «rem लक्ष्यश्ते | मिता. on था. HL 135, 
It may, however, be noted that in a small treatise cal ed 
of which there are three Mss, in the Maharaja's Sarasvati Mahal Library 
at Tanjore (Nos. 19003-5 described in vol, XVIII of their new Descriptive 
Catalogue) an attempt is made to establish that, if a man dies leaving a widow 
and his mother, both take equal sharesin the estate. The mainstay of the 
argument is a verse of Kat. quoted in the eg, ager ' भो Gadit erate युरुषः 
चणे रता! च pref qst चेलं पिण्शे नियोजयेत्‌? from which the conclusion 
idrawn is ‘ qepaguiggegert रतापास्तवृद्ठमतायाः संपतायाः तद्या च सत्यां 
परतया घनहारित्वं नाश्यथा ?, 
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referring to exclusively kept concubines of the deceased or to 
the wives of re-united coparceners. 


Patni means a woman who is married to the deceased, the 
word being formed from.‘ pati’ with an affix in the sense of 
' being fit to join with the husband in the performance of sacri- 
fice’ (Panini IV. 1.33). The Sm, 0, II. p. 290 quotes a verse 
that a woman who is procured for sexual intercourse in 
exchange for money is only a düsi and is not a pani and 
therefore is pot entitled to inherit to a sonless paramour. 1352 
The Baud. Dh. S. I. 11. 20 quotes a similar verse. Several texts 
require that the widow must be chaste before she can claim the 
inheritance of the deceased. A text attributed to Vrddha- 
Manu 135 gays, ' The wife alone, being sonless and keeping the 
bed of her lord ungullied and leading a life of religious obser- 
vances, may offer pinda to her deceased husband and take his 
entire estate’, Kat. (926) also declares that ‘the wife who 
is chaste takes the wealth of her husband’, The widow must be 
chaste at the time the inheritance opens, The courts have held 
that once the husband's estate is vested in the widow, it will 
not be divested or forfeited by reason of wnchastity subsequent 
to the death of the husband, Jf the widow remarries after 
inheriting, then, though the remarriage of a widow is legalized 
by the Hindu Widows’ Remarriage Act.( XV of 1856), she 
forfeits the estate of the husband taken by her or the estate 
which she took as a widowed mother of her deceased son 
and it passes to the other heirs of the husband or son as 
if she were then dead and this applies to widows of all castes 
according to almost all High Courts ( even when remarriage 


1352. क्रयक्रीता a या मारी न सा पत्नी विधीयसे। न सा QR न सा (asd वासी तां 
कबयो fay: ॥ ५, by agw. IL p. 290, ष्यः s, p. 488; क्रीता वष्येण या नारी सा 
न पत्नी विधीयते । सा न दैवे न सा पिये दासीं तां काइयपोशबीत्‌। चो. ध. च. 1. 11, 20. 
This is cited as Manu's in sqq, भि. p. 397, which quotes a similar verse of 


Yama on p. 398, ww, प्र. 488 says ` अत्र ख दासीत्वकथनमदूष्ठा धंकमंछु सहाधिकारा- 
भाषामिम्रायेण । न तु वासीवदूम्यत्याभियायेण | चिंवाहितात्वेम परदारत्वबाधात्‌ । ? 


1353, अपुत्रा शयनं भर्तुः पालयन्ती ते स्थिता। पत्येव qunm तस्पिण्छं कृत्स्नमंशं 
लभेत अ। इद्धम १. by मिता. on या. 11. 135, द्ञायभाग XL. 1. 7, 8. © p. 589; 
पत्नी भर्तर्धनद्दरी या स्यादृण्यभि चारिणी । कात्या, q. by the मिता. on या. IL 135. 


(1354. Vide Moniram v. Kerry L, रि, 7 1. 4. 115; Sellam v. Chinna- 
mmal 24 Mad, 441; Nehalo v. Kishen 2 All. 150 (F. B.) 
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is allowed by the custom of the caste to which the widow 
belongs ), 1355 


According to the Dayabhaga there being no apratibandha 
daya, the widow of a sonless member even in a joint family 
succeeds to his share in the family property and there is no 
difference between joint family property and separate property. 


In the case of $üdras, if the owner dies leaving a widow or 
a daughter or a daughter's son and an illegitimate son, it has 
been held by the courts following Y&j IL 134, the Mit, and 
Dayabhaga IX. 31 that the widow or daughter or daughter's 
son takes one half and the illegitimate son takes the other 
half, 1356 


The rights of the widow in property inherited by her from 
her husband are limited. Kaut, III. 2 was 357 probably the first 
to propound clearly the characteristics of the Hindu widow's 
estate and the verse of Kat, quoted below is remarkably close 
to the words of Kaut. The Mahabharata ( Anusásana 47. 24) 
states that women have only the right to enjoy the estate of 
their husbands and that they should not waste or destroy the 





1355, Vide Vithu v. Govind 22 Bom, 321 (F. B.) and Murugayi v. 
Viramakali 1 Mad. 226; but Bhola v. Kausilla 55 All. 24 (F. B.) holds 
that a woman belonging to a caste in which remarriage of widows is allowed 
by custom does not forfeit on remarriage the estate of the first husband 
which she took as hís widow, the principal reasons being that there is no 
express text about forfeiture on subsequent unchastity and that it would be 
absurd to hold that a widow, who, on the P. C. ruling in 7 I. A., does not 
forfeit the estate taken as heir by subsequent unchastity, should be liable to 
forfeit it by remarriage (which presumes that she wants to live a decent life). 
Looking to the expressed object of the Hindu Widows' Remarriage Act, 
section 2 should not have been so interpreted as to apply to widows who 
could remarry according to caste custom before the Act, 


1356, Vide Shesgiri v. Gireva 14 Bom. 282; Meenakshi v. Appakutti 
33 Mad. 226 (in this case the original authorities are mentioned and discussed) 
Vide अश्ञात॒कों eter? ggat झुताइते । या. 11. 134; अथ परिणीतापुथा न सन्ति wq 
Bat धमं greta Uetareng परिणीताहुहितरस्तत्पुत्रा वा न सम्ति। तत्सजावे 6 अर्थ 
भागिक एव दासीपुत्र: | मिला. ; तदाद याज्वल्क्य:। snm इते ! MR तु ANT at 
vse शुज्कीयाद्विशेषाभवणात्‌ । दायभाग IX. 31 p. 143 


1357, अपुत्रा पतिहायमं पालयन्ती छरुसमीपे eft धनमायुःक्षयाद्‌ भुत । आपदर्थं 
एदि स्रीथनम्‌ (so दायादं गच्छेत्‌ adma 171. 2 p. 153; स्रीणां स्वपतिदायश्तु उप- 
भोषफलः स्तुतः | wr ferm कुयुः पत्तिचित्तात्कर्थ्वम । अशुशासन 47. 24.0. by 
विषाद न्म्‌ p. 71, चिः लि. p. 152, the wy. र. p. 491, दायभाग XI. 1. 60 (latter 
three quote it as from the महाभारत ) 
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husband's estate (by gift, sale &c.). Br.!99 ( 8, B. E. vol, 33 
pp. 377-78 verses 50-51 and 53) states: ' when the husband is 
separate his widow takes all his various kinds of property such 
as a pledge, except immovable property. After having received 
movable and immovable property, gold, inferior metals, 
grain, liquids and clothes the widow shall cause (her husband's) 
monthly, six-monthly and annual éraddhas to be performed, 
Let her honour with funeral offerings and pious charity her 
husband's paternal uncle, gurus ( elders ), daughter's son, sister's 
son and maternal uncle as also aged or helpless persons, guests 
and women’, Madhava (Par. M. IIL p. 536) explains that 
‘except immovable property’ means that she is prohibited 
from making a sale of immovable property without the consent 
of the male kinsmen. The V. Mayükha (p. 138) accepts this 
interpretation and modern courts have done the same. In 
Damodardas v. Purmanandas " Bom. 155 it was held that a 
widow to whom movable property was bequeathed by the will 
of her husband takes it absolutely. But here the movable 
property was not inherited by her and as it was a bequest by 
will it became her stridhana according to Nar. (q. by V. M. on 
p.155). Besides, this was a case from Bombay Island and 
was governed by the law of V. Mayūkha. In some early cases 
in Bombay it had been held that a widow in Western India 
under the Mitaksara had absolute power over the movable 
property inherited by her from her husband, In Gadadhar v. 
Chandrabhagabai 17 Bom. 690 ( F. B. ) it was held that under the 
law of the Mitiksars a widow has no power to bequeath move- 
able property inherited by her from her husband and that to 
that extent the decision in Damodar v. Purmanandas must be 
treated ag of no authority if 10 be interpreted to have decided 
the point in that way. In Sha Chamanlal v. Doshi Ganesh 
28 Bom. 453 it was decided that even under the Mayükha a 
widow inheriting movable property from her husband has no 





— 


1358. यहिभक्ते धर्म किंचिदाध्यादे विविधं स्युतम्‌! तज्जाया स्थावरं ave लभेत 
garden | जङ्गमं स्थावरं हेम कुप्यं धाग्यं रसाम्बरम्‌। ogra दापयेच्छाज मासवाण्मा- 
सिकाब्दिकम्‌। पितृण्यणरदोहित्रास्भर्तः स्वस्रीयमातुलान । पूजयेत्कष्यपूर्ताभ्यां वृद्धानाथा- 
तिथीन fra: inr. q. by स्मृति. 11. p. 291, विः र. p. 590 (last two), मदृनरत्न 
(folio 99b), परा. मा. III. p. 536, tq. मयूरं pp. 137-138. The egfaw., wga- 
"ew and ww. mq ascribe the last two to प्रजापति. The ngata says that the 
verse qR was ascribed to ww. by the स्सृतिष्यन्त्रिका, but it should be 
disregarded as it is opposed to the verse अङ्गुमं स्थावर quoted in the कल्पतरू 
“and others as that of gẹ. 1 ' wnat सुकत्वेश्यभिधानं दायादासुमतिमस्तरेण स्थावरबिक्रय - 
निषेधपरामेति माधवीये विद्यारण्यश्षी चरणाः tà maen (folio 99b). 
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power to dispose of it by will. Lastly in Pandharinath v. Govind 
32 Bom. 59 it was held, after an elaborate examination 
of authorities, that a widow is not under the Mitaksara 
competent to make a gift of the movables inherited by 
her from her husband and it was said (on p. 75) that possibly 
with the spread of education amongst, and the general emancipa- 
tion of, their women Hindus may be led to call in aid the relief 
of Legislature. In cases arising under the Mayükha a widow 
may dispose of movable property inherited by her from her 
husband by gift infer vivos but not by will, Kat, 1*5? (921, 924-925) 
propounds the limitations of the widow's rights as follows: 
* A sonless widow, preserving the bed of her husband (unsullied) 
and residing with her elders and being self-controlled, should 
enjoy (her husband's property ) till her death; after her the 
(other) heirs (of the husband) would get it. A wife who 
preserves (the honour of) the family would get the share of 
her husband when he is dead till her death, but she has no 
power to make a gift, sale or mortgage. A widow engrossed in 
religious observances and fasts, fixed in the vow of celibacy, 
always intent on restraining her senses and making gifts goes 
to heaven even though sonless '.139 These verges show that the 
widow was to enjoy the income of her husband's property till 
her death; that she could not’ sell or mortgage or give away 
immovable property without the congent of the heirs that 
would come after her and that for religious and charitable 
purposes or those that conduce to the spiritual welfare of her 
husband a widow had large powers of disposition. These rules 

1359, agm हायन भर्तुः पालयस्ती शुरो स्थिता। शुखीतामरणास्क्षास्ता दायावा swi- 
माप्थुपु: ॥ कात्या. १. by दायभाग XI. 1. 56, ew. III. p. 292; qe भर्तरि wisi 
लभेत कुलपालिका | यावजीवं न हि स्वाम्यं दानाधमनविक्रये । अतोपवासनिरता नह्ये 
व्यवस्थिता | दमवामरता नित्यमपुञ्जापि M बजेत्‌ ie La NUT II. p. 292, 
भ्य, मयूख p.138. The D. B. adds, ‘ अतः याविना पू्वपूर्वश्याभावे 
परशू ताधिकारिणो निर्दैष्टास्ते यथा पत््याधेकारमागभाषे o iod जाताधिकारायाः quur 
अधिका रमध्वसोपि भोगावहिष्ट धनं qfi: । ? दायभाग XI. 1, 59. The first verse is 
quoted in Bhugwandeen v. Myna Baee 11 Moo. I. A, 487 at p. 512, 
8 Mad. 290, 292, 5 Patna 646, 678. These verses are quoted or referred 
to in 8 Mad. 290, 292, Pandharinath v. Govind 32 Bom, 59 (which holds 
tbat according to the Mit. a Hindu widow cannot make a gift even of the 
movables inherited by her from her husband), 42 Bom. 136, 143, ; 

1360. It was believed that one to whom ‘no son was born did not go to 
heaven (vide Ait. Br, 'nàputrasya lokosti ' quoted above on p, 654 n. 2239). 
An exception was made in the case of those who observed perpetual 
studenthood (Ap, Dh. S, I. 1. 4. 29) and Manu extends it to chaste widows 
( V. 159-160), Vide Visnu Dh. S. 25, 17. 
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have been accepted by modern decisions; vide Collector of 
Masulipatam v, Cavaly Vencata 8 Moo, I. A. 500 at p. 551 for an 
oftquoted passage about the widow's powers of disposal There 
is a large volume of case law on the widow's powers of aliena- 
tion, on what are religious and charitable purposes and about 
the consent of the kinsmen, which have to be passed over here. 
The heir or heirs expectant on the death of a widow are called 
reversioners or reversionary heirs in the decided cases. There 
is no exact Sanskrit word to convey the same idea except 
' dayada’ that occurs in Kat. quoted above and in D. B., which 
makes it clear that the reversioners take the estate after the 
widow's estate ends ( by death, remarriage, surrender &c.). The 
doctrine of the surrender by the widow of her estate in favour 
of the next heirs (the reversioners ) whose estate is said to be 
accelerated is based on meagre foundations viz. the words of 
Kat. and the D. B, quoted in n. 1359. Judicial decisions, how- 
ever, have raised a stupendous structure on these slight founda- 
tions; but they are passed over here. 


If a man dies leaving several widows then they may 
partition the property equally among themselves, as stated by 
the Mit. 136 ' 


If after partitioning among themselves, one of the widows 
dies, the portion given to her comes to the other widow 
or widows i, e. there is survivorship among them and no one 
else can succeed to the husband's property as long as there is 
any widow alive and not remarried. Hindu Law does: not 
favour the distribution of a deceased man's estate among 
his several relatives, as some other systems (like that of 
the Moslems ) do. Jt gives the whole estate to one heir or one 
class of heirs to the exclusion of all others. It is greatly to 
the credit of the ancient Hindu Law that it boldly gave all 
the separate property of a deceased male to women, viz. to the 
widow and after her to the daughter in preference to the man’s 
own father or. brother or nephew. Attempts are now being 
made through the Legislature that even when there are sons, 
the widow and daughters of the deceased should be given shares. 
Though these efforts spring from the laudable motive of en- 
larging the rights of women, they do not deserve unqualified 
encouragement. They will produce friction, cause fragmenta- 


— 


1361, ताश्व waama विजातीयाश्व तदा यथाहं विभज्य quf । मिता, 
on ay. II. 135. . E 
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tion of lands, make holdings uneconomio and it 18 extremely 
doubtful whether they are in the best interests of society or 
nation as a whole and whether the vast mass of Hindus want 
them. Prajipati!* says that the king should punish as thieves 
those sapindas and relatives that oppose or obstruct a widow 
in succeeding to her husband’s estate. 


The words of the Tai S. quoted above ( p. 606 ) about women 
being without strength and not entitled to daya (adāyādīh) really 
occur in the ritual of Soma offerings and should mean that 
women are not allowed to share in the drinking of Soma, But 
the Baud, Dh. S. ( S. B. E. vol. 14 p. 231) appears to have taken 
them as excluding women from inheritance, Manu IX. 18 also 
relies on it and declares that the samskiras on women (except 
marriage) are not to be performed with Vedic mantras, as the 
Veda declares them to be ‘nirindriya’ and ‘anrta’, Later 
writers like Haradatta ( on Gaut, 28. 19, Ap. Dh. S. 11, 6, 14. 1) 
and V.P. pp. 517 and 554 base the exclusion of women from 
inheritance on this passage of the Veda. They say that, though 
the Vedic text is very sweeping and general, it is meant to 
exclude only women other than those expressly mentioned in 
the smrtis as entitled to inherit, For example, the Dàyabhàga 
XI. 6. 11 quotes Baud, and remarks that the wife is entitled to 
inherit because of special texts (like those of Yàj and Visnu) 
in.her favour. The Sm. C. I. p. 294133 says that the Vedic 
passage is only an arthavüda (meant for praise) and not an 
absolute rule and it must be taken as not referring to those 
women that are expressly mentioned (lit, by being seized by 
the horn) The V. P. says the same. Aparürka (p. 743) holds 
that the Vedic passage is merely an anuvüda and excludes 
women only when there is a son. It should be noted that the 
Par. M. (III. p. 536) holds that the Tai. S. passage merely means 
that the wife of the sacrificer is not entitled to partake of Soma 


1362. हरसापिण्डा बान्धवाश्च ये तस्याः परिपभ्थिनः | हिंस्युधनानि तान्राजा igda 
शासयेत्‌ ॥ प्रजापति q. by agfa. 11. p. 294, वि. fag. p. 151 


1363. ww get ओक्ते तस्मात्खियो निरिस्ट्विया अदायादा इति तदपि न Ta- 

। लिरिम्बरिय ए्साह भर्यादपत्यभूतश्जीविषयस्वादगतेः । भवतु वा सर्व- 

` खीदिषयत्वावगतिः । तथापि दायादृतया शाङ्कग्राहोक्तपतस्यादिख्रीष्यतिरिक्ताविषया अर्धवाद्‌- 

saiad Us bs upp Metres is 

वच्चनं तन्मूलं wr ? हति pe तद्‌ ow यासां 

शक्षघाहिकया घनग्रहणं नोक्तं तद्विषयमवसेयम्‌। गोतलमिताक्षरायां हरद्सतोप्येदमाह | ब्व. मः 

P. 517 ; sf आर्थवादपचअर्न smrerqu—dr TERY यथायाति पर्णनीयमद 
MIRER एुजसद्भावविषयत्वेश व्यारूयेयम्‌। sumi p. 743, 
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taken in the Pátnivata cup and thst ‘indriya’ means Soma 
drink.9* But Madhavacarya in his comment on the Tai. S.I. 4.27 
quotes Tai S. VI. 5.8. 2 and explains it somewhat differently 
as meaning that women being without strength do not take 
the heritage when there are children. It is very remarkable 
that both the Mit. and the V. Mayükha do not at all refer to 
the Tai. S, or Baud. Dh. S. in speaking of.the rights of women 
to inheritance. It cannot be said that they were unaware of 
them, but probably they took the Tai. S. text in the sense in 
which the Par. M. explains it. The result of the reliance.on 
the Tai. S. and on Baud. by most medieval digests has been 
that in the whole of India except in the Madras and Bombay 
provinces only five females are recognized as heirs viz. the 
widow, the daughter, the mother, the father's mother and 
paternal grand-father's mother, because they were expressly 
mentioned as heirs in the smrtis or early commentaries, This 
subject will be pursued further a little later on 


The right of the wife to maintenance during her husband’ 
life time has already been dealt with in H. of Dh, II. pp. 568-569 
If the wife was guilty of unchastity but repented of her lapse, 
she was still entitled to be maintained by the husband ( vide 
H. of Dh. IL pp. 571-573). ` As regards the rights of. mainten- 
ance of the widows of deceased members of a joint Hindu family 
there is a good deal of case law which is passed over here. 
Qne or two points may be noted. The right of the widows in a 
joint Hindu family are conditional upon their leading a life of 
chastity. Male members are often unwilling to maintain widows 
who are often compelled to.go to court. In the ‘Selections from 
Peshwa Daftar’, vol. 43, there is an order (letter No. 142 ) of 
Ramasistri, the chief justice of the Peshwa's court, calling 
upon one Bapuji Tambavekar under threat of penalties to 
restore the ornaments of the widow of his elder brother ( that 
had died only seven days after marriage) and to give hera 
yearly maintenance of Rs. 125, ; 


Daughters,—Daughters do not inherit as long as any widow 
of the deceased owner is alive. The daughter also had to 





1364. था च श्वुतिः-तस्मात्श्रियो सा पारनीषतग्रदे mredi 

नास्तीत्पेषंपरा। gfupeweqer R ने सोमपीथः › git सोमे भयोगव्शनात्‌। 
पशा, भा, III. p. 536. This explanation of the पश. wr. is noted by the ww. s, 
p. 517, which adds that the sentence is only.meant to extol the importance 
ofthe Patnivata cup (of Soma). The sqq, fit. p. 459 has almost the same 
words as those of पशा. मा, 
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struggle hard for recognition as heir just as the widow had. 
Gaut, Baud. and Vas. omit the daughter as an heir. Ap. Dh 
S. IL 6, 143 recognizes the daughter as an optional heir 
(probably with sapindas) When Manu IX. 130 declares, ‘one’s 
gon is like one’s self and one's daughter is equal to one’s son; 
how can another person take the wealth ( of the deceased ) when 
phe who is the very self (of the deceased) lives’, it appears 
from the context (IX. 128-129) that it is the putrika (the 
daughter appointed as a son ) that is intended to be referred to 
therein. Medhatithi, Narayana and Kullüka interpret the word 
' duhit& ' in Manu IX. 130 as applicable to the putrik& only. In 
the Nirukta,'%5 Yaska cites Rg. III. 31. 1 as relied upon by those 
who support the claims of the daughter to inheritance and also 
derives the word ‘ duhità' in various ways, but from his expla- 
nation of Rg. III. 31.1 it appears that he is referring to the 
putrik&'s right of inheritance. As the usage of appointing a 
daughter as a son became gradually obsolete, the ordinary 
daughter came to be recognized by analogy as the heir of a 
sonless man after the widow. Y&j and Visnu both recognize 
the daughter as an heir after the widow. Nar, (d&yabh&ga, 50 ) 
recognizes 136 the daughter as an heir after the son on the 
ground that she continues the lineage ( of the deceased father ) 
just like a son. When Nar. ( d&yabhaga, 27) speaks of the 
daughter being entitled to maintenance till marriage, the con 
text shows (as remarked by the Sm, C. II. p. 296) that he is 
referring to the daughter of a person who was re-united at the 
time of his death. Br. declares’ (S. B. E. 33 p. 378 verses 
55-56 ), ' the wife is declared to be the inheritor of the husband's 
wealth and, in default of her, the daughter ; the daughter, like 
8 807, springs from the limbs of a man: how can another man 
inherit her father’s property while ghe lives?', Though the 
words of Yaj., Visnu and Br. were clear enough ancient com» 





न 


1365. अधेतां शासङ्गह्विुहितुर्म्वं 
ज (क. ear SR रा सनागच gite qe, हि रर 
1366, बुच्चाभाषे तु तुल्यसन्तानकारणात्‌ | पुश्य wi पितुः सम्तान 
कारको weg (दायः ज rer Rei se v आसंस्कारं भजेरंस्तां 
जिभुवात्पति) ॥ नारद ( दायभाम 2 विभक्तनिषयं स्वात्‌ 
srquRewd तु शक्ति तस्येव iietra रपक्षमबयम्पते | euim. II. p. 296. 


*:':4367. भहुर्षलहरी पत्नी ता चिजा दुहिता eget t erage? greg seer 
तसणतस्पितुध् wee कथे quit arme । wie q. by the fir. on का: 18, 
135, exfir«. 1I. p. 294, fü. र. p. 591 : ha Co i3 


I 
+ 
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mentators were not prepared to accept them in thefr literal 
sense, . Vi$varüpa holds that Y&j means only the putrika and 
employs the plural in order to convey that several daughters 
may be appointed as sons, The Sm. C. JL. p. 295 informs us 
that the same opinion was held by Dharesvara, Devasvamin and 
Devarata. 199 : The Mit, rightly refutes these views by saying 
that the word ‘ duhitarah’ in Yaj. cannot refer to ‘ putrika’, 
since Y&j., has himself stated the putrik& as equal to the aurasa 
son (in II. 128), as the putrika is included among the sons 
by Vas, and as the widow and the daughters are declared by 
him as heirs in the absence of all the sons, principal and secon- 
dary. Yaj., Visnu, Br. are silent as to whether any discrimina- 
tion was made between daughters as heirs, Kat. (926) gives!99 
a preference to the unmarried daughter and the Mit. and the 
subsequent digests follow Kat, The Dayabhaga #37? (XI. 2. 4 
p.175) quotes a prose passage of Parasara preferring an un- 
married daughter as an heir to a married daughter. Among 
married daughters the Mit., pressing into service a text of Gaut, 
on succession to stridhana, holds by analogy that among 
married daughters the indigent (or unprovided for) one is to 
be preferred to one who is well-placed.!?! Heroin the Mit. 
followa common sense and the natural inclination of a father 
to feel more concern for a poor daughter. The Dáyabbáge 
prefers the unmarried daughter to the married daughter as is 
done by the Mit., but among married daughters JImütav&hana, 
following an author called Diksita, prefers one who has had a 


1368. yd सोपपसिकी weaned डुदितुगामितां sam बृदस्पतिनेष qq gA 
wate विधायकं पच्चलजाते तत्पुत्रिकाबिधयमेद न पुनरपुत्रिकादुदितुविषय्नभिति धारेश्वर 
देवस्वामिवेवरातमतं स्सृतितग्धाभिज्ञत्वाभिमानोग्मावृकलिपत qrun । aw 


IL, p. 295. 


1369. pw ठु दुहिता qura भवेस्तदा | कारया. q. by मिता. on qt IL 135, 
wifi. 71. p. 296 (reads यद्चचूडाप्रतिष्ठिता ), s. पा. p. 672, परा. मा. ITI, p. 524 


. 1370. ww med कस्येबेका पितुधनहारिणी | यथा पराशरः | अपुत्रस्य que कुमारी 
feed qu ten mpm Sat ! sured. पूर्वोक्तिक्षेषपरम (qam XI. 2, + p, 173 
Vide Jemsgbai v, Khimji 14 Bom, 1, 13 (fox preference of unmarried 
daughter) 


1371. तथा मातिहितामतिहितानां समवाये अमलिडितेव तद्भावे मरतिडिता । श्रीधनं 
wife गातमवष्दलस्य पितुधनेपि समानत्वात्‌ । मितः, on 

था. 71. 135. ' खीधनं .....- feret च? is भो, 28, 22, पर्ता means ‘given in 
marriage’, अमातिहिता means निर्धना acc, to the मित्ता., wv, RTE p, 143. 
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son or who is likely to have a son to a widowed or barren 
daughter or to one who has given birth only to daughters. This 
preference is due to the principle of the Dayabhiga%” that 
spiritual benefit is the governing factor in succession. The 
barren daughter or widowed daughter is unable to confer 
spiritual benefit on her father since she will have no son that 
will offer pindas to the deceased owner ( who will be the mater- 
nal grand-father ) The Mit. on the other hand relies on near- 
ness of blood (pratty&satti) as the guiding principle. But, 
as pointed out by the V. P. p. 519, the Dayabhaga is inconsistent. 
There is no reason on its own principle why the unmarried 
daughter should be preferred to a married daughter who has a 
gon. The latter is then and there capable of conferring spiri- 
tual benefit while it is problematical whether the unmarried 
daughter will confer spiritual benefit (since she may after all 
be blessed with no son after marriage). Apar&rka ( p.721) and 
YV. R. (p.517) give three meanings of the word ‘-apratisthita ' 
vis. ' childless, poor, widowed’. In deciding whether a parti- 
eular married daughter is indigent as compared with another, 
the Courts refuse? to go into nice or minute questions of the 
respective monetary positions of their husbands and prefer: one 
to the other only if there is great disparity or marked difference 
between their positions 


According to all High Courts in India except that of 
Bombay a daughter's estate is similar to that of the widow. 
She takes only a limited interest, can only enjoy the usufruct 
of the property and cannot alienate it. On her death the estate 
passés not to her heirs, but to the next, heir of her father. In 
"Bombay,!7* however, the daughter takes an absolute interest 


1372. डुह्तिरधिकारे सन्तानवृहने हेतुतया निगदितं सम्तानश्य पिण्क्षोभिमतः, अपि- 
अभ्यसस्ताभावसन्ताभाच्याविदेषात्‌ । दोहिजश्य 


तत्पिण्डवाता 

अतः पुअबती सम्भाषितपुत्रा लाधिकारिणी | बस्ध्यात्व-विधवात्व-दुहितुमसूत्वादिना विपर्यस्तः 
Tar दुंसरनधिकारिण्येषोति bigis ti XI, 2. 1-3 p.175. भ्य. म 
P. $18 quotes this and remarks, W9w wud पितुधनाधिकारिणीत्यनेण mà- 
enfer । तथानी च पुजसश्भावनानिश्ययाभावात्‌ | देतुनिर्देशरय प्रत्यासश्यतिक्षयमात्र - 
मदुर्सकतयाष्युपपत्तेः । ष्य. म. p. 529, 
1373, Vide Totawa v, Basawa 23 Bom, 229; Manki v. Kundan 47 
All. 403 2 


1,1374, See Bhagirthibat v. Kahnujirav 11 Bom. 285 (F. B.); Vithapfa 
v. Savitri 34 Bom, 510 (daughters take absolute estates in the Bombay 
Presidency), 
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in her father's estate when she succeeds as heir and on her death 
the estate will go to her own heirs, 


A daughter is entitled to succeed, according to the decided 
cases, to her father’s estate even if she be unchaste at the time of 
his death ( except in cases governed by the Dayabhaga )./7* The 
reason assigned is that Kat. and other smrti writers do not 
expressly mention the requirement of chastity in the case of 
the daughter or mother as they do as regards the widow. 
According to the!” Dayabhsga (XI. 2.8) Br. declares: ‘a 
daughter equal in caste to the father and married to a husband 
of thé same caste as her own, who is virtuous and intent on 
serving her husband, inherits her father’s property ' Therefore 
* daughter who is unchaste cannot inherit. Further a daughter 
succeeds not because she is the daughter, but because she 
satisfies all conditions laid down by Br. The Dayabhaga (XI. 
2. 31) further says that the word ‘ wife’ (in XI. 1. 56) is merely 
illustrative and whatever restrictions are imposed on the wife 
apply to all women as heirs. The illegitimate daughter, even 
of a 88078, has no right of inheritance to her father, !37? 


By virtue of local or family custom daughters have in some 
cases been held to be excluded from inheritance, 1378 


It may be noted that in his Vaijayanti (on Vispu Dh. 8 
XVI. 5-6) Nandapandita appears to have preferred a daughter- 
in-law to a daughter; but he stands practically alone in this 
Vide Jolly's T. L; L. p. 199 and p. 286 for quotation which 
however is not found in the D. C. Ms. No. 69 of the Vafjayantt. 
The daughter-in-law is not an heir at all in the whole of India, 





1325. Vide Advyappa v. Rudrava 4 Bom, 104 (where the original 
'Smrtis and digests are cited at length and discussed); Kofiyadu v. Lakshmi 
5 Mad, 149, 156 


1376. तदाह quent: | सदशी सहृहोनोढा reget cer! कृताकृता था पर्य 
पितुर्थनहरी g सा ॥ o. सेति ष्य पूर्ववच्चनोपात्ता दुहिता परासुशयते। तदेवं queft सहृरोगोढा 
इत्पादिविशेषण aftomerr पितुथनाधिकारितेति quiufir । ... यद्वा पतनीव्युपक्षणं 
.खीमात्राविकारेऽयमथा भोद्धण्य इलि. तात्पर्यम्‌! दायभाग XI. 2. 8, 13, 31. Vide 
Ramanand v. Rat Kishori 22 Cal. 347 for the exclusion of the unchaste 
3laughter from inheritance . z 


1377, Vide Bhikya v. Baba 32 Bom. 562 (holds that the illegitimate 
daughter of a.Südra has no right of inheritance as against. the son.of the 
#idra's brother} T 

1378. . Vide Bajrangi v, Makokarnika 35-1:. 8, p. 1 (daughters: hold 
excluded by custom among. Bhate Sultan Chhattis from Ondb-), 


tret otim 
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3005४ in Bombay ( where she inherits og the widow of à go(taja 
sapinda). The Balambhatt criticizes: Nandapandita. without 
naming him and holds that a daughter-in-law inherits only as a 
.gotraja and not before a daughter 


Raghunandana in his comment on the Dáyabhága makes 
the position about unchaste daughters quite clear’, The 
amrtis' give preference among daughters to an unmarried 
daughter i. e. to a daughter who is a virgin ( kumüri). It has 
béen held by the Indian High Courts that though chastity 
ig not required in the case of daughters to entitle them to 
inherit, yet in a competition between a married daughter and a 
‘daughter who was never married, but became a concubine or 
prostitute, the latter would be postponed to the former as the 
látter is not a virgin though unmarried, Some smrtis like 
Parkéara ® employ the word kumart in speaking of daughters’ 
succession, while others employ the word ‘ kany@’, but both 
words are synonymous, In Govind v. Bhiku 46 Bom. L, R. 699, 
where a man died leaving as heirs & married daughter and 
another daughter who never married, but was living as the 
permanent concubine of another man, it was held that the latter 
‘cannot inherit the property of her sonless father to the exclusion 
of or along with his married daughter. The old texts speak of 
only unmarried daughters and married daughters and prefer 
the former to the latter, Medhatithi on Manu IX. 132 says that 
kanyd means a girl who has had no sexual intercourse with any 
man, The Mit, makes three classes of daughters succeed ane 
after another viz. (1) unmarried daughter, (2) indigent married 
daughter, (3) well-to-do married daughter. Judicial decisions 
have added a fourth variety viz. unmarried daughter who has 
‘become a prostitute. This fourth class being a new one must be 
placed after the other three classes expressly mentioned by the 
texts and commentaries on the basis of the maxim ( intruders 
or uninvited persons must be seated at the end of or after those 


1379. पत्नीत्वुपत्क्षणामिति। servet nh AA 
geil पत्नी vi स्पादभ्यानिचारिणी--ह॒ति erga- 
लक्षणं qiu ait तु quu we: Herd हति स्पायेन quefumro, इह तु पत्तीपदेश ewe 
erR भेदः | gega on दायभाग X1. 2. 31, This is quoted 

‘in Fravtokya Nath v. Radha 30 C. L. J. 233 (about mother) at p.240. 
1380, smpwew कुमारी रिक्थं quire iret खेति पराशरणअनात पेवाज wit 
WR ewm | R. fr. p. 153 ; the यालम्भद्वी also quotes qure almost in the 
sumo- words, Vide Tara o." Krishna 31 Bom. 495 (where the driginal 
authorities about the word *kanyk' are exhaustively dealt with). — 3 
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that are specially invited ) noted by Sabara on Jai V. 2.-19 
and X. 5.1 and by Sankara on Ved&ntasütra IV. 3.9 anè 
employed by the V. Mayükha (text p. 143) for settling ths 
place of the paternal grandmother after the brother's son, ` 


The daughter's son ( dauhitra). On failure of daughters tha 
daughter's son inherits. Gaut., Ap., Vas, are all silent about 
the daughter's son and so are Yaj. and Visnu. But it has been 
plausibly urged by Visvarüpa that, since 138 Ya. himself has (in 
IL. 184 ) stated that the illegitimate son of a Sidra takes the 
whole estate if there be no legitimate son provided there exista 
no heir up to the daughter's son, the latter must have been 
intended to be an heir by Yàj taking after the daughters. The 
Madanapárijita (p. 672) relies on the word ‘ca’ in Y&j to 
bring in the daughter's son. Though the printed text of Visnu 
Dh. 8, issilent about the daughter's son, the Mit., the Daya- 
bhága and others quote a verse of Vignu, 39 ‘when there is no 
continuance of lineage through sons and son's son the daughter's 
sons take the wealth (of the deceased owner); in offering 
graddha to the ancestors, daughter's sons are regarded as son's 
sons’, The V. Mayükha (p.142) includes a sütra about the 
dauhitra in Vignu Dh. 8. Govindaraja, a commentator of Manu, 
is said by the Dayabhaga, to have held, relying on this verse of 
Visnu, that the daughter's son inherited the estate even before 
a married daughter of the deceased. But the Dayabhiga did 
not approve of this view. The Dayabhaga ( XL 2.27) notes 
that Bálaka held that as the daughter's son was not expressly 
named by Y4j he came in as an heir after all those that were 
expressly mentioned as heirs. Baud. Dh. 8. IL 2. 17 distin- 
guished 138 between the putrikaputra and daughter but it is not 
clear whether Baud, intended to lay down that the dauhitra was 
an heir. In IX, 131-133 Manu expressly says that the dduhitra 





1381. अआतुकस्तु giya whing 

अनन्वपिनः सर्प राजा इरेत्तदथक्ञ पा इत्येके-इति। अस्मावेष चदोदिभाभाषपच्ञनाइ 
ब्िजातीनामपि gerne दोहिजा घनभाज इति । अत एव ख मातामह आाज्निषमोपपत्ति: | 
विश्यकूप ०य ग्रा. ` अज्रातुको ..- इसे! 

^ 1382 oe al मछुदीकार्या--अपुश्रपोत्रे संसारे दोहिधा atag! 
quet हु र्थथाकारे पोज समाः | एतद्विव्ड॒व चनवरेमोडात Arini- 
खरो दशितः । स reed न रोच्ते | दायभाग IX. 23-24 p. 181. The fèr. reads 

and sem for ससा! 

. ` 1383. mgusa दुहितरि जातं एु्रिकापुमन्यं दोहिि्‌। थो II. 2.17 
The qram XT. 2. 21 p. 181 quotes this and rémarke, कि च स्टृतिड़ Mero 


^2 
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should inherit the entire wealth of a sonless man, that he should 
offer one pinda to his father and another to the maternal grand- 
father. and that in religious matters there is no difference 
between a son's son and a daughter's son, since their father and 
mother (respectively ) spring from the body of the deceased 
owner. The context and the wording of these verses show, as 
held by Kullükà and other commentators, that the daughter's 
son here referred to is the son of the appointed daughter. But 
Manu IX. 136 is somewhat clearer. It says, ‘through a son born 
to a daughter from a husband of the same class, whether 
she be appointed (as a son) or not, the maternal grand-father 
becomes one having a son's son; that son should offer. pinda 
and take the wealth of the maternal grandfather’. The Mit 
takes the word 'akrtà' in this verse as referring to ‘the ordi- 
nary daughter, while Medhatithi and Kullüka hold that this 
verse also only refers to the son of the putrikA and that krts 
means an appointed daughter with regard to whom an express 
agreement was made with her husband, while akrté means one 
(who is intended mentally to be appointed as a son) about 
whom there is no such express agreement. Br. (S.B. E. 33 
p. 379 verse 58) provides: ‘just as (the daughter) gets 
ownership in her father's property (as an heir), though {there 
may be other relatives, so her son also becomes the owner of his 
mother's and maternal grand-father's property '.139* 


The daughter's sons inherit per capita and not per stirpes 
Suppose that A has two daughters B and C, that B has three 
sons and C has two sons, that then both B and C.die in..A' 
lifetime; on A's death his estate will be divided into five parts 
each daughter's son taking one fifth 


A daughter's son is really a bandhu and a bhínnagotra 
eapitida, but owing to historical causes and the high religious 
efficacy of the ár&ddha offered by him he has been given a very 
high place among heirs by express texta. 


Parents (pitarau). Great divergence prevails among medieval 
digesta on the position of the father and the mother as heirs to 
their son, YAj gives no clue as to which among the parents is to 
‘be preferred if both are alive when their son dies. The text of the 


7384, war प्रितुधने eared तर्याः सत्स्वपि gg । तथैष हत्तुतोपीढे मातुमातामदे 
घने ॥ qu. q.by wrewm XL 2, 17. p. 180, wq. प्र. p. 521 
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Visnu Dh. 13% S. ag read by most digests places the father before 
‘the mother. Manu IX. 217 states that when the son dies 
issueless the mother takes his wealth, while Manu 1X. 185 
provides that the father takes the wealth of a sonless man and 
the brothers also. So Manu is not definite about the preference 
among parents. Kat. (927 ) observes, 3% ‘of a sonless man (the 
heirs ) are declared to be the wife of good family, the daughters, 
the father on failure of them, the mother, the brother and (the 
brother’s ) sons’. Br, (S. B. E. 33 p. 379 v. 63) says, 1387 ‘ when 
a son dies without leaving his own wife or male issue, his 
mother is to be considered as her son’s heir or a brother may 
succeed with the consent of the mother’, In this conflict it 
may be stated that the Mit., the Madanaparijata, S. V. ( p. 416), 
the V. C., the V, P. prefer the mother to the father; while the 
Dayabhaga, the Sm. C, the Madanaratna, the V. Mayükha 
prefer the father to the mother. Srikara 138 held that both 
parents, if alive, succeed together. But the Dayabhaga, Sm. C. 


1385, The विष्ण॒धमंसूतच 17. 4-16 read: agaud पत्न्याभिगामि । तवृभावे gT- 
गामि । तदृभाषे पितृगामि | तद॒भावे मातुगामे। aque आतृगामि । aga आतुपुश्चगामि । 
तदभावे बन्धुगामि । तदृभावे सकुल्यगामि । तदृ भावे सहाध्यायिगामि । तद्भावे आाह्मणधन- 
a राजगामि | जाह्मणार्थों जाह्म णानाम्‌ | वानपस्थधनमाचायों छुह्णीयाच्छिष्यो चा । . These 
passages are cited ३5 श्रृहाङ्क्ण्णु in the स्मृतिचच., मदनरत्न (folio 100 b), ष्य. प्र+ 
and some other digests and as garfqsur by the मिता., the परा. Hr, व्यवहारसार 
(p.252). Tho व्य. मयूख p. 142 and मद्नरत्न add तद्भाव, वोहित्रगामि after 

हितृगामि. The वि. र. p. 595 and वि. चि. p. 151 reverse the order and read 
तद्भावे मातुगामि तदभावे पितृगामि But the eq, प्र. p. 524 notes that such an order 
is found in no other work and so must be taken to be a mistake, Even the 
printed fiat. reads faama first. सस्मात्स्मृति चन्दिका-मद्‌ नरत्नकर-कल्पतरु-रस्ना- 
कर-पारिजातकारपभ्तीनां अह्नां पितुरभावे मातुः पुत्रधनाधिकार इत्येव सिद्धान्तः | वाचच~ 
स्पतिना g तवृभावे मातुगामे aqua पितृगामि--द्वति बरृहद्विष्णुव्वनं पठित्वा यथामिताक्षर- 
सेब सिद्धान्तितम्‌! सन्तु कुत्रापि तदृतिरिक्तग्रम्थे तथा पाठस्यालिखनाङ्‌ आग्तिविलसितमेव । 
च्य, भ. p. 524. It is, however, to be noted that in the printed थि, v. (p. 592) 
the father is placed after the mother ( मातुरभावे पिच्रादीनामधिकारस्य स्थितत्वात्‌ ) 
So it is probable that the text of the f$. q. was tampered with after the 
time of मिशत्रमिश्र, 

1386. aysa कुलजा पत्नी दुहितरोपि वा । तद्भावे पिता माता आता GIA 
फीतिताः ॥ कासया. ५. by मित्ता. on या. 71. 135 (reads चार्यकुछजा ), qw. 17 
P. 299, परा, मा. III, p. 526, व्य. qui p. 141. 


` 1387, भार्याहुतविहीनस्य तनयस्य सुतस्य तु। मात रिक्थदरी शेय। आता वा तदृ" 
grat ॥ qe. १. by अपरार्क p. 744, स्सृतिच. 11. 299, दायभाग XI. 3, 2 p. 186, ` ` 
1388. अत एव sfide पित्रोविभज्य धनग्रहणहुक्तं तदप्ययुक्तम्‌ । पिता ggg 
Rei, स्वर्यातस्य wrprer माता दायमवाप्डुयात्‌ इत्येताम्यां औहियदयोमिरपेक्षसाधनर्व- 
बक्तिरपेक्षस्थामित्वम्रसीतेः | स्सृति च, 11. p. 297. 
91 
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and others criticise this view. The reasons why the Mit. prefers 
the mother before the father are three, out of which two are 
based on grammar. The word ' pitarau' in Yaj. is what is called 
an 'ekaéesa' dvandva compound and in dissolving it or in the 
full-fledged dvandva the mother comes first in order and hence 
she should be preferred, Another reason is:1% A father may 
have geveral wives and sons from them all, so that & mother is 
directly related to her own son only and not to the other sons 
of her husband, So (the Mit. says) the mother has greater 
nearness (prattyásatti) to her son than the father has. The 
Sm. C. (IL p. 297) refers to Jai V. 1. 14 where the Vedic 
sentence ‘ sarasvatau bhavatah’ is interpreted and it is stated 
that the first oblation is offered to Sarasvati because the Yajya 
and Anuvakya verses as first get out are meant for Sarasvati 
(and not on the ground of the method in which the ekagesa is 
dissolved); therefore as to pitarau also no reliance should be 
placed on the dissolution of the compound. Nilakantha in the 
V. Mayükha denies the assumptions based upon grammar, says 
that Pan. does not direct that in dissolving the compound the 
word mātā must be employed first and there is no authority 
for doing so.1% But the V. P. says that though Panini may 





1389, पिता सपत्नीपुत्रेष्वपि साधारणः । माता तुन साधारणीद्वि प्रत्यासर्यति- 
शयोरतीति विम्रलम्भसहृशमिद्‌ं न हि जननीजनकयोजन्यं प्रति सल्षिकषतारतम्यमस्ति। 
agfa. II. p. 297. 

1390, The general rule is that several words that would be in the same 
case when separately used may be compounded together to form a dvandva, 
when they are employed to convey the sense of ‘ca’, as said in 'carthe dvandvah' 
(Pan, II. 2. 29). Such a compound is called dvandva and mata-pitarau is an 
example of it, Another sütra (I. 2. 64) of Panini states that when words 
denoting several individuals of the same kind are to be compounded together, 
only one of them may be retained and that is called an ekasesa compound, 
which is of two kinds, saripa (e. g. hamsadca hamsasca hathsau ) and virlipa 
(when the two words are of different genders). The latter kind of ekasesa 
is of restricted use. In such a compound when a male and female are asso- 
ciated together only the word in the masculine gender remains or thé word 
‘ pitr’ when compounded with matr (vide Pan. I, 2. 67 and I. 2. 70). There- 
fore we have two forms to denote the idea of parents viz. matapttarau or 
pitarau, In dissolving this compound (pstarau ) we employ the phraseology 
‘mata ca pita ca’ and in the word ' matapitarau' the word for mother comes 
first, Therefore among parents as heirs mother should come first. Vide 
pp. 242-244 of my notes to the V, Mayükha (ed. of text) where both the 
Mit. passage and its criticism by the V. Mayukha are explained at length. 
In Balkrishna v. Lakshman 14 Bom, 605 both the Mit. and Mayükha's 
criticism thereof are set out ( pp. 608-609 ). 
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contain no such direction, all grammatical works like the 
Kasika dissolve the compound as ‘mata ca pit& ca’ and gram- 
matical usage for centuries supports the argument that the 
word mātā comes first!?!, The argument about the mother 
being nearer is quite specious. Looked at from the son (whose 
inheritance is in question), the mother and father are both 
equally proximate. The V. P. holds that according to the 
maxim that even a slight ground of difference leads one to 
determine (priority) the mother should be preferred to the 
father (since we dissolve the compound as mātā ca pita ca), 
The V. P. (p. 525) further tries to get over the text of Visnu 
(putting the father before the mother) by explaining that if the 
mother is most worthy as a pativratd and the father an ordinary 
man ghe should be preferred but if the father is more worthy 
than the mother he should be preferred. Hardly any one sup- 
ports V. P, and the courts have not followed this, Owing to the 
difference of opinion among the digests on the question of the 
preference between parents as heirs, queer results follow. For 
example, in the province of Bombay itself the father is pre- 
ferred as an heir to the mother in Gujerat, the island of Bombay 
and in Northern Konkan (because in these regions the V, 
Mayükha has been held to be of paramount authority ), while 
in the rest of the Bombay Presidency the mother is preferred to 
the father as an heir. The mother takes a limited interest as 
an heir which is the same as the interest taken by a widow as 
heir to her husband, The father would take an absolute inte- 
rest. The word mother includes an adoptive mother; that is, 
if an adopted son dies leaving no son, widow, daughter or 
daughter's son, the adoptive mother would succeed 1%? to him 
as an heir (and even in preference to the adoptive father in 
those provinces where the Mit. is the supreme authority). In 
the case of a dvyamusyayana adoption, if the son adopted in 
that form dies leaving only his adoptive mother and natural 
mother, it has been held that both the mothers take his estate 








1391, विग्रहवाक्ये चद्मपि पूर्वनिपातनियमों नाछुशासभसिद्धस्तथापि व्याख्यातृसम्भ- 
दायसिद्धोस्त्येव। न हि क्वापि पिता च माता च पितराविति age seat । किं तु माता च 
पिता w पितराविश्येवत्यशुरापि विशीषोऽष्यवसायकर afa न्यायेन तस्यापि विनिगमकता संभ- 
बतीरयमेनाहायेन तथोक्त! संभवः । व्य. प्र, 525. 
` 1392. Vide Anandi v. Hari Suba 33 Bom, 404 (where, in the case of 

-a simple adopted son, the adoptive mother was preferred to the adoptive 
father ), . 
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as co-heiresses. 1 Jt has further been held that if, after suc- 
ceeding as adoptive mother to a dvyüámusy&yana son, the adop- 
tive mother again adopts a son, the latter does not deprive the 
natural mother of the half share taken by her as heir of the 
deceased dvyamusyayana son. 


The word ‘mother’ in the Mit. does not include a step- 
mother. The latter is not recognised as an heir of her step-son 
at all in the whole of India (except in Bombay) on account of 
the rule of the exclusion of women from inheritance except 
where texts expressly mention them as heirs and the property 
would go to the crown instead of to the step-mother, if the 
latter alone were left, but she would be entitled to maintenance. 
In Bombay the step-mother would inherit as the widow of a 
gotraja sapinda, but she is assigned a remote!95 place among 
gotraja sapindas. If a widow remarries and then her son by 
her first husband dies without leaving a child, a widow, a 
daughter or daughter’s son his remarried mother is allowed to 
inherit to him by the! Bombay High Court, though if she 
inherited first as a mother and then remarried, she is held by 
the same court to forfeit the inheritance taken (on account of 
section 2 of the Hindu Widows’ Remarriage Act of 1856). 


The mother succeeding to her son takes only a limited 
estate i. e, she cannot alienate it except for legal necessity. If 
Vijfianesvara’s definition of stridhana be literally interpreted 
even property inherited from a son would be stridhana. There 
is a striking example in E. I. vol. XIV p. 83 (the Srirangam 
plates of Mummadi Nayaka in Sake 1280) where a mother in- 
heriting a village granted to her son Par&sarabhatita made a 
gift of it to the god Ranganatha at Srirangam. 


1393. Basappa v. Gurlingawa 57 Bom. 74 (which holds that the 
adoptive mother and natural mother inherit equally). Vide Kantawa v. 
Sangangowda 1, L. R. (1942) Bom. 303 for the effect of adoption by 
the adoptive mother on the estate taken by the natural mother from a 
dvyamusyayana son 

1394, Vide Rama Nand v. Surgtant 16 All. 221; Tahaldai v. Gaya 
Pershad 37 Cal. 214; Seethai v. Nachiar 37 Mad, 286, all holding that the 
step-mother does not inherit to her step-son. 

1395. "Vide Kesserbai v. Valab 4 Bom, 188 at p. 208 (for holding that 
' step-mother ' is not included in the term ‘mother’ in the Mit,, but that 
she would inherit as the widow of a gotraja sapinda and so as gotraja sapinda 
herself). In this case numerous authorities are examined at length, 

1396, Vide Basappa v. Rayava 29 Bom. 91 (F. B.) for remarried mother 
inheriting to her son (by the first husband) dying after her remarriage. 
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Brothers (bhr&tarah) and brother's sons, Ace, to both Yi]. 
and Vigpu, on failure of the parents the brothers succeed and 
on failure of brothers, brother's sons inherit. There were appa- 
rently conflicting texts, .Sankha, Manu (IX. 185) and others 
giving the inheritence to the brothers even before the parents. 
All these are somehow reconciled and almost all digests from 
the Mit, downwards are agreed that brothers inherit after the 
parents. But again a conflict of views ensues, The Mit. says 
that among brothers, those of full blood inherit in preference 
to half brothers (i. e. sons of the same father but sprung from a 
different mother). It then says that on failure of both kinds 
of brothers, the inheritance goes to brother's sons; but even 
here the sons of full brothers are preferred to sons of half 
brothers. This view of the Mit. is shared by the Dayabhága 
and almost all eminent writers of digests except the author of 
the V. Mayükha. The Mit. prefers the full brother to the half 
brother on the ground that the full brother has particles of the 
bodies of both the father and the mother of the deceased, while 
the half brother has only the particles of the father's body ( the 
mother being different) Therefore the full brother is nearer 
than the half brother. The Dayabhaga argues!" that the full 
brother offers pindas to the same three paternal ancestors and 
the same three maternal ancestors to whom the deceased was 
bound to offer pindas and is to be preferred to the half brother 
who offers pindas to the three paternal ancestors of the deceased 
alone (but not to the maternal ancestors of the deceased). This 
view of spiritual benefit being the governing principle in pre- 
ferring the full brother to the half brother is accepted by 
Apararka (p. 745 ), 1728 The reasons of the V. Mayükha for pre- 
ferring even the full brother's son to the half brother are: the 
word ‘brothers’ principally stands for ‘brothers of the whole 
blood’ (sodara) and only secondarily for brothers of the half 
blood. The general rule of Mimarmsga 132 is that the same word is 


1397. सापरनस्य च सोवृरान्सृतदेयषादपौरुविकपिण्डवातुरसुतभोग्यमात्रपित्रादिपिण्ड- 
अयदातुतया जघन्यस्वार््‌ à दायभाग XI, 5. 12. 

1398. संमदानकारकीषूतामां पित्रादीनां अयाणां «perque यश्च तत्सम्तति- 
जोन्योपि तेषामेवोवृकादिदाता सं तस्य प्रत्यास्ञः aides: | तदूर तु सोव्रो आताऽतिशयेन 
segre: समानसंपवानोदकाविवातुत्वात्‌ | अपरार्क p. 745. 

1399. दुर्य एवं विनियोक्म्यो मन्त्रो न गोण इति । कुतः उभयाहक्यत्वात्‌ । शरं 
on 3. NI. 2. 1. Compare दायभाग III. 30 p. 67 (quoted on p. 606 #, 1145) 
amd न होकस्मिन्मकरणे एकरिमिश्च धाकये एकः शब्द: wegewft बहुमिः संबध्यमानः 
क्राफेम्सुकूयः win हत्यध्यवसातु शक्यम्‌ | वेकप्यपसङ्गपतं । mwm on 


wpa 11. 4.3. Vide 6 Cal, 119, 126 (F, B.) quoted in 41 I. A. 290, 303-4 
for this maxim, 
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not to be understood in the same sentence or rule as used in the 
primary and also in the secondary sense. Just as the word 

mother’ applies only to the natural mother (and not to the 
step-mother ), so bhratarah should not include both full and half 
brothers. The V. Mayükha is however wrong. As pointed out 
by the Dayabhaga, when Y&j. wants to speak of the full brother 
he employs the words ' sodara' ( Yàj. II. 138) and when he wants 
to refer to the half brother he employs the word 'anyodarya' or 
'anyamülrja' (Y&j. IL 139). Therefore the word ‘bhratarah’ 
applies to both full and half brothers in the primary sense. 
There are other smrti texts such as that of the Smrti-sangraha 
stating that brothers are of two kinds viz. those of full blood 
and those of half blood, 149 


The Sm.19! C, II. 300 refutes the view of some that the 
word 'bhràtarah' in Yaj. is an ekagesa dvandva compound 
that it means ‘brothers and sisters’ according to Pan. I. 2. 68' 
( bhratr-putrau svasr-duhitrbhyam) and that on failure of 
brothers sisters inherit, The V. Mayükha*? also does not 
accept this interpretation of 'bhr&tarah' advanced by some, 
since there is no reason why ‘bhratarah’ should be taken 
as an ekaíesa of the virüpa kind (which is restricted only 
to rare cases) and not of the sarüpa kind, The Balambhattt 
supports the wider interpretation of 'bhr&tarah' and at one 
time the Bombay High Court was inclined to accept this 


1400. Agah: सन्त्यसोदूर्या आतरो द्विविधा यदि । विद्यमानेप्यसोदयें सोदर्या एव 
भागिनः ॥ संग्रह q. by egf 11. p. 300, च्य. प्र. p. 527 

1401. waft आतुपुत्रो स्वसुदुह्ितुभ्यामिति शाब्दस्सृत्या पुत्रेभ्य wer Retr 
v डुहितृणामजप्रवेशोत्र के हाक्यते तथापि quist दायादा म स्लियः--तस्मात्खियो निरि- 
खिया अदायादीः-इति श्ुतेरिस्पेतेनेद निररतं यस्केश्रिदुक्तम्‌ | स्सृति च II. p. 300. gare 
refers to Ap. Dh. S. II. 6. 14. 1. Bhratarah, if it means only brothers, 
would be an ekasesa of the sarīpa kind, but if it means ' brothers and sis- 
ters ', it will be an ekasesa of the virfpa kind. The latter is to be resorted 
to only where there is a special reason to do so, as in the sentence ‘bring 
two kukkutas, we shall make a pair of spouses' (and then kukkutau means 
a cock and a hen, while ordinarily it would mean ' two cocks’). कारणान्तरादेव 
हि कुक्कुटावानय मिथुनीकरिष्याम इत्येवमादौ विरूपेकशेषाबगति! । स्मुतिष्य. 71. p. 300 

1402. केचिसु आतर इत्यत्र आतृपुत्रो स्वचहुदितुस्यामिर्यशशासनाह आतरश्च स्वसा- 
ta आतर हति विरूपैकरोषेण आअभाषे भगिन्य हत्याहुस्तल | विरूपैकरेषे मानाभावात्‌। 
च्य. aya p. 142; wg wt इत्येकशेषेण माठुकतसिद्धान्तरीत्या पूर्वै आता तदभावे स्वसा। 
चाछम्भक्ली on व्यवहार p. 209, 
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interpretation.!93 The above shows that some at least of the 
medievaland later Hindu jurists were more sympathetic and 
well disposed to the'enlargement of the rights of women, though 
their views.failed to sécnre general acceptance. It has been 
held that brothers by the same father (though by different 
mothers) are preferred to brothers by the same mother (though 
by different fathers), it being pointed out that “there is no 
provision in the Mitaksars or elsewhere for the sons born of 
the same mother after her remarriage being treated as brothers 
of the same womb for the purpose of inheritance so as to be 
included in the meaning of the word ‘bhratarah’ used in the 
texts.” But Nandapandita expressly provides in his 
Vaijayanti the following order of succession among brothers 
and sisters of the whole and of the half blood: (1) brothers of 
the whole blood, (2) sisters of the whole blood, (3) brothers who 
are sons of the same father, (4) brothers who are sons of the same 
mother (vide Jolly T. L. L. pp. 208 and 287 ) Because Manu 
IX. 217 says that the wealth of a childless man is taken by the 
mother and that if the mother be dead, the father’s mother 
would take it, the Sm. C. II. p. 299 places the paternal grand- 
mother before the brothers, but it stands almost alone in this 
and the Mit. observes! that Manu does not lay down the 
order but only provides that the paternal grand-mother is an 
heir capable of inheriting. The V. P.(p. 527) expresses its 
dissatisfaction with this method of the Mit. whereby only Ya]. 
and Visnu are deemed to lay down the order in which heirs 


1403. Sakharam v. Sitabai 3 Bom. 353 at p. 359-368 (where the 
Mayükha, Nandapandita and Balambhatti on the interpretation of ' brothers ' 
in Yàj. are referred to); but vide Mulji v. Cursandas 24 Bom. 563 and 
Bhagwan v. Warubai 32 Bom, 300 for the proposition that the interpreta- 
tion of the Balambhatti has not been accepted by the courts as authoritative 
so far as the districts governed by the Mit. are concerned. 

1404. Vide Ekoba v. Kashiram 46 Bom. 716 at p. 718, In Narayan 
v. Laxman 51 Bon. 784 it was held that the sister of a prostitute is entitled 
to succeed to the prostitute's property as a sapinda before the property goes 
to the Crown by escheat, relying (at p. 793) on the analogy afforded by a 
.passage from the Vaijayanti of Nandapandita on the Visnudbarmasitra 
quoted in Dr. Jolly's T. L, L. on ‘Partition &c,' pp. 208 and 287. 
तत्र aut समानमातापितुका आतरो wets: |... तवृभाषि समानमातापितुका भगिन्यो 
wera: | तद्भावे दु तेपि ( भिक्षोदृराः ) TAT: । ... तत्रापि aud. समानपितुकाः पश्चारस - 
मानमातुका बीजरय प्राधास्यारप्रत्याससतेश्च क्रमनियामकस्वात्‌ | वैजयन्ती. 

1405. पितुर्माता wd हरेद्यस्य querer धनग्रहणाधिकारमात्रपरत्वाहुत्कषे तश्सुता- . 
नन्तरं पितामही गुह्णातीत्यबिरोधः | मिता, on या. 11, 135, - 
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take, while Manu, Sankha and others are deemed to be only 
concerned with declaring the right of certain persons to 
inherit. 


The V. Mayükha proposes a special order of inheritance 
as follows:—(1) full brothers; (2) then full brother's sons; 
(3) the gotraja sapindas of whom the first is the paternal grand- 
mother,.(4) then the sister, (5) then the paternal grandfather 
aud the half brother at the same time, (6) then the paternal 
great-grandfather, paternal uncle and the half brother’s son 
together. It should be noted that this conjoint inheritance by 
heirs of different degrees of ascent and descent which is 
peculiar to the Mayükha has been regarded by the Bombay 
High Court as unknown in practice and obsolete. 1% Therefore 
it is probable that even in districts governed by the Mayükha 
the order of heirs after the paternal grandmother and full 
sister would be half brother, then half sister and then half 
brother's son and then it will be the same both according to the 
Mit. and the Mayükha 


The Mit, does not expressly mention the sister at all but 
the Bombay High Court has held her to be a very near heir 
even where the Mit. is paramount, placing her after the brotherg 
( whether full or half), brother's sons ( whether of the whole 
blood or half blood ) and paternal grandmother, the difference 
from the Mayükha being that under the latter the full sister 
comes only after the full brothers and full brother's sons 
and paternalgrandmother and before half brothers and half 
brother's sons. 


One passage of the Mayükha, being wrongly translated by 
Borradaile, has led the courts (including the P. C.) to 
decjde that full brothers succeed along with the sons of 
a deceased full brother wherever the Mayükha is supreme, The 
passage of the Mayükha as translated by Borradaile ( vide 
Stokes H. L, Books p. 88, IV. 8, 17 ) runs “the sons of a brother 
also, if themselves fatherless, at the time of the paternal uncle's 
death, provided they are capable of understanding (the use of) 
property, will divide the father's share with their father's other 
brothers, after the example ‘among grandsons by different 
fathers, the allotment of shares is according to the fathers'" 


1406. Vide Sakharam v. Sitabai 3 Bom, 353 at p. 363; Kesserbai v, 
Valab 4 Bom, 188 at p. 208. 
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The text of the Mayükha is given in the note below, It is1407 
almost the same as a passage of the Mitaksara, which has not 
been misunderstood. Both passages contemplate a case like 
this. A dies leaving B, C, D, his brothers, as his nearest heirs, 
so that A's estate vests in interest in B, C, D. Before the 
estate of A is actually divided by metes and bounds, B dies 
leaving three sons E, F, G. The last three had no right to the 
property of A at their uncle A's death because their father B 
was living at the time (i. e. pitrvyamaranakdle jivatpitrkataya 
asaftjüta-dhanasambandhüh ). Yet when the property is later on 
actually to be divided they ( E, F, G ) will take the share which 
their father B would have taken if the property of A had been 
divided at the moment of A's death. Here a distinction is 
drawn between vesting of property ( dhanasambandha ) and its 
actual partition. But, in order to entitle nephews to take by 
actual partition, their father should have survived the deceased. 
This is the real meaning. 


The Privy 1408 Council, following a wrong translation, held 
that, under the law of the V. Mayükha, brothers and the sons 


1407. magm अपि पितृष्यमरणकाले जीवस्पितुकतयासआतधनसन्बन्धाश्चेत्‌-अनेक- 
पितुक्काणां तु पितृतो भागकल्पना--इति न्यायेन Reais पितुष्याम्तरेः सह विभज्य qui! 
ष्य, AGH p. 142; it appears that Borradaile read २मरणकालेऽजीवरिपतुकतया and 
misunderstood असञावधनसम्बन्धाः, Compare मिता. ' यद्‌ त्वपुत्रे आतरि स्वर्याते 
तह॒आतृणामविशेषेण धनसम्बन्धे जाते ज्ञातुधनविभागाट्पागेव यदि काश्चि आता सुतस्तदा 
तरपुद्राणां पितृतोधिकारे प्रपत तेषां आतूणां च विभज्य धनग्रहणे पितृतो भागकल्पनेति युक्तम्‌।?. 
Vide sq. प्र, p. 528 for a passage similar to the Mit. The agata (folio 
101 a) and aq. qr. p. 672 have also a similar passage. 


1408. Vide Chandika v. Muna L. R. 29 I. A. 70 where this rule was 
applied to Abhan Thakurs that had migrated from Gujerat to the United 
Provinces of Agra and Oudh before the V. Mayttkha was composed, on the 
ground that the Maytkha only embodied and defined pre-existing customs, 
There was thus a double error. The MayUkha was misunderstood and fur- 
ther the Mayükha had nothing to do with Gujerat usages as it was com- 
posed by a Maharastra -brahmana whose family had migrated to Benares, 
It may be true to some extent as a general proposition that commentators 
and digest writers embody pre-existing customs of the districts where they 
wrote, But often times this is not so and varying statements of the law are 
dueto individual opinions. For example, the Mayükha provides for the 
simultaneous succession of the paternal great-grandfather, the paternal 
uncle and the half brother's son ; but the Bombay High Court has discarded 
this view of the Maytkha, The Mayükha places the father before the 
mother as an heir, but V. T. composed by Nilakantha's own first cousin 


(Continued on the next page) 
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of a brother that died before the propositus (the brother inherit- 
ance to whom is in question) shared the estate of the latter. 
This erroneous decision has been persisted in to this day on. the 
principle of stare decisis, The view of the Vaijayanti about the 
sons of the same woman from different husbands being sapindas 
of each other hag already been noted ( p. 727). Govindaraja on 
Manu IIL 11 says that it is wellknown that children of different 
fathers but of the same mother are spoken of as brother and 
sister. Kullüka on Manu IIL 11 refers to this view of 
Govindaraja, 4 


A question arises whether the distinction between full 
blood and half blood made by the Mit. in the case of brothers 
and nephews was to be carried beyond them, Though a 
Full Bench!!! of the Bombay High Court held that the dis- 
tinetion was not to be carried beyond brothers and nephews. 
and that paternal uncles of the half blood inherited along 
with paternal uncles of the full blood, the Privy Council over- 
ruled this decision and held that the preference of the whole 
blood to the half blood extends to all sapindas of the same 
degree from the common ancestor (and therefore a paternal 
uncle of the whole blood excludes one of the half blood), The 
Madanapàrijita!!! p, 674 expressly extends the preference of 
the whole blood to paternal whcles, 


(Continued from the last page ) 


places the mother before the father (folios 139-140). Following this case it 
was held in Haridas v. Ranchordas 5 Bom. L. R. 516 that the son of a 
predeceased brother inherited along with the brothers of the deceased. 
This rule is not to be carried beyond brothers and brothers’ sons, In 
Kesarlal v. Jagubhai 49 Bom. 282 the differring translations of the Mayükha 
were referred to (at. p. 286), it was held that the principle of stare decisis 
required that the Privy Council decision should be followed and the estate 
of a deceased brother was allowed to devolve on the sons of a brother that 
had died before the deceased along with the surviving brother. 


1409. भिक्षपितुक्योरण्येकमातृक योभ्ातुस्वपासि द्धेः । गोविन्द्राज ०० mq III. 11, 

1410. Vide Shankar v. Kashinath 51 Bom, 194 (F. B,), where the 
relevant texts are discussed, over-ruled in Mahant Garuddas v. Mahant: 
Laldas L. R. 60 I. A, 189 


1411. प्रितुरभावे आतृणामिव पितामहरुयाभावे पितुष्यास्त वापि सोद्रभिश्नोत्रष्यवस्था 


Vh । साक्षास्पितामहीएुत्राः प्रथमं धनभाजस्तदृभावे सापर्मपितामहीइञ्जाः | मधुः 
पाः P. 674. 


Ii] Compact series of heirs | 731 


It is noteworthy that the Viramitrodaya which generally 
follows the Mit. invokes the principle of spiritual benefit in 
preferring the full brother's son to the half brother's son. 1112 


The heirs from the wife to the brother’s sons are spoken 
of as ‘ baddhakrama’ (lit. whose order is fixed) in the Mit., 
the V. Mayükha ( p. 143 ) and other works and as ‘the compact 
series (of heirs)’ in the case law. For example, in rejecting 
the view of some that rely on Manu IX. 217 that the father's 
mother succeeds immediately after the mother, it is said that 
the heirs from the parents to the brother’s son being mentioned 
in a fixed order (by Yaj.), no place can be found for the 
father’s mother in the fixed series of heirs and that Manu 1X, 187 
indicates only this that the father's mother is an heir.!53 The 
V. Mayükha relies on the popular maxim that when certain 
persons are specially invited for a meeting or a dinner they 
are geated on seats definitely allotted to them but that those 
who come uninvited are assigned places at the end of the row 
of those who were specially invited. 114 


The question arises whether the brother's son's son inherits 
immediately after the brother's son and before any other heir. 
There is a conflict among Sanskrit writerson this point, The 
Sm. C. IL p. 300,15 the Subodhin!, the Madanaparijata (p. 673) 
say that the compact series ends with the brother's son, while 
Apararka, Varadaraja ( V. Nir. p. 453) and the Vaijayanti of 
Nandapandita hold that the brother’s son’s son comes immediate- 


A a ey 





1412. युक्त चैतत्‌ । असोद्रआधृपुत्रो हि धनिनो मातरं ere रवपितामहीविशिष्टस्यं 
uate: पिण्डं वृदातीति सोद्रआतुएत्राञ्जघन्यस्तद्‌ंनन्तरमेबाधिकारीति iv. म. p. 528. 

1413. मातर्यापि च gat पितुर्माता धनं हरेविति मात्रनभ्तरं पितामह्या wane 
पाते पिश्रादीनां ्रातृष्ठतपर्यन्तानां बद्धक्रसत्वेन मध्येऽदुमवेशाभावात्‌ | मिता. on. या. II. 
135; यद्यपीयं (पितामही ) मातुरनन्तरं gar तथापि TERAN मध्ये निवेशा- 
योगादागन्तूनामन्ते निवेश whee unquam fera à ष्य. qut p. 143. 

1414. For आगन्तूनामन्ते निवेशः, vide शबर on जे. X. 5. 1 ' चथा समाजेषु 
समासेषु wd आगन्तवो भवन्ति ते पूर्वोषविष्टानलुपसूथेव निविशम्ते एवमिह्वापि esa. 
Vide also शबर on जे, V. 2. 19, शारीरकभाष्य on Agraga IV. 3. 3 and भामती 
' आगन्तूनां निवेशोन्ते स्थानाभावात्‌ प्रसाधितः ?. In Mohandas v. Krishnabat 5 
Bom. 597 this maxim is quoted and it 15 said that it applies only to the 
compact series of heirs and that it does not apply to the list of bandhus 
enumerated by Nilakantha (p. 602). The maxim is also relied on in 
Govind Bhaushet v. Bhiku 46 Bom. L. R, 699. 


1415, ` गोत्रजा इति घनभाज इति शेवः । गोत्रजशम्वोऽत्र गोबलीवर्दन्यायात्‌ पूवोक्त 
पितृश्रातुतत्हुतण्यतिरिस्तापितोमहुतादिगोत्रजेषु बर्तते । Sm. C. 71, p. 300; vide V. Py 


p. 528 for almost the same words, -© 
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ly after the brother’s son, A Full Bench of thet Bombay 
High Court holds, basing its decision on the usage of the 
province, that the compact series ends with the brother’s son, 
while the Privy Council would seem to lend colour to the view 
that in the Benares school it ends with the brother's son's son. 
The Dayabhiga (XI. 6.6 p. 208) places the brother's son's son 
immediately after the brother’s son on the ground of the 
superior efficacy of the pindas offered by him. 


Gotrajas (lit, ‘those born in the same gotra’ or agnates). 
Yj, says that on failure of the heirs up to brother’s sons the 
gotrajas succeed, Though one's father, brothers and brother's 
sons also are really gotrajas, they are expressly assigned cer- 
tain fixed places in the order of heirs and other persons born 
in the gotra are included in the term gotrajas on the analogy 
of such an example as ‘let the cattle be brought and also the 
bulls’ where the bulls, though really included under ‘cattle’ 
(güvah), are separately mentioned in order to emphasize that 
special attention must be paid to them on account of their in- 
tractable nature, Vide p. 526 note 966 above, Acc. to the Mit 
gotrajas are the father's mother ( as the first among them ), then 
other sapindas and samanodakas. The V. Mayükha (p. 143) 
also says the same thing and places the father's mother as the 
first among gotraja sapindas. It may be remarked that Yàj. 
avoids the word sapinda and employs the word gotraja. The 
Mit. and Mayükha state that sapindas succeed as heirs and that 
sapindas are of two kinds, viz. gofrajas (born in or having the 
same gotra as the propositus) and those that are born in ( or are 
of) a different gotra. These latter ( viz. bhinnagotra sapindas ) 
are designated as bandhus by Yaj. Therefore it comes to this 
that, though Yaj. does not employ the word sapinda, the inheri- 
tance goes after the brother’s son to the nearest gapinda. Yj, 
knew the word ‘sapinda’ (I. 52) and defines the limits of 
sapinda relationship for marriage (in I. 53), from which it 
follows that he does not use the word sapinda in the sense given 
tothe word by Jimütaváhana. In I 68 Yaj. mentions both 
sapinda and sagotra (in the matter of niyoga ) and thereby indi- 
cates two things viz. that the words were not synonymous and 

that sagotra had the same sense as gotraja. 





1416, Vide Appaji v. Mohanlal 54 Bom 564 (F.B.), in which 
Buddha Singh v. Laltu Singh L. R. 42 I. A, 208 was distinguished on the 
ground that it was not an express decision on the question whether the . 
compact series of heirs ended with the brother's son, 


il] Meaning of sapinda in Manu 133 


Ap. Dh. S. II. 6, 14. 2 provides! that ‘on failure of sons 
the nearest sapinda' (inherits), Manu 1४18 IX. 187 is tho classi- 
cal text on this point, which appears to mean literally, ‘ whoever 
is nearest from among the sapindas, to him the estate (of the 
deceased) shall belong’, This verse has been variously ex- 
plained by the commentators and digests and variously trans- 
lated by eminent Judges and writers on Hindu Law. The 
chief difficulty lies in the expression 'sapindadyah' and the 
words ‘tasya tasya’. Some take the first as equal to two words 
'sapindát yah’ and others as one word ‘sapindadyah’ (sapinda 
and the like). Some take one ‘tasya’ (of him) as referring to 
the deceased and the other to the inheritor; while others take 
'tasya tagya' as both referring to the inheritor alone, corres- 
ponding to ‘ yah’ (one more ‘yah’ being suppressed for the sake 
of metre). Though the printed text and most of the commen- 
taries read the half verse of Manu as in the note below there are 
Several digests that read it differently. For example, the Sm. 
C. II. p. 301 reads it as ‘yo yo hyanantarah pindat’ and quotes 
Dháres$vara's explanation that ‘pindat’ means 'sapindát'. 
Kullüka and the Dayatattva p. 195 explain ‘sapindat’ as 
‘ sapindamadhyat’ (from among sapindas ) and this appears to 
be the best explanation. Br.1419 (S. B, E. 33 p. 379 verse 62 ) 


1417. पुत्राभावे यः MURR: सपिण्डः | आप. ध. सू. II. 6. 14. 2. 

1418. अनन्तरः सपिण्डाद्यस्तस्य तस्य धनं भवत्‌ | Manu IX. 187. Vide Bühler's 
note on this in S. B. E, vol, 25 pp. 366-368 for the varying inter- 
pretations of commentators, Buhler is not right when he emphatically 
says: ''On philological grounds it seems to me improbable that 'anantarah 
sapindat'can mean anything else than ‘nearest to the sapinda ' and that 
this sapinda can be anybody else than the deceased'', In the first place 
the singular ' sapindat' can be 'easily interpreted as used in a generic sense 
(j&t&vekavacanam ) i. e. as meaning ' sapindebhyah' (from among sapindas). 
In Ap., Br. and other works wherever inheritance is spoken of, it is the 
inheritor who is required to be the sapinda or bandhava or sakulya 
and the deceased is hardly anywhere spoken of as the sapinda of the in- 
heritor but ratheras 'mrta', 'svaryata', 'dhanin' &c. The verse of 
Manu is variously read. अनन्तरः सपिण्डो यस्तस्य तस्य धनं भवेत्‌ । व्यव. नि. 
p. 451, agata (folio 1003); यो यो marae: पिण्छात्तस्य तस्य धने भवेत्‌ । ... तदेतद्‌ 
धारेश्वरो cared यो यो ह्यनन्तरः पिण्डादित्यत्र पिण्डात्सपिण्डादित्यथो yer: | git. 
Il. 301; च्यवदारसार p. 254 reads as "( यो as in qR. ' अनन्तरः aera 
इत्यनेन यः: सपिण्डात्सनिहितः तस्य सपिण्डसंनिदितस्य धनं सापिण्डरय संनिहितस्य wt 
भवदिति विहितत्वात्‌ । झुषोधिनी p. 71. 

1419, wee ज्ञातयो यत्र सकुत्या बान्धवास्तथा | यरत्वासश्षतरस्तेवां सोऽनंपत्य धमै 
हरत्‌ ॥ qur. q. by egit II. p. 301, sere (folio 101a ), परा. मा. III. p. 529, 
वायतरंव p. 195, ष्य, प्र. 0. 527. The eqfaw, and maces explain: gura: सपिण्डाः 
सकुल्याः समानोदृक।ः। बान्धवाः ... स्वृश्यन्तरे fee: smefagerg: ys 
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says, ‘when there are several agnates, sakulyas and bandhavas 
(cognates ), whosoever of them is the nearest shall take the 
wealth of him that dies without issue’, 

The important question is: what is the meaning of the 
word ‘sapinda’. The Mitaksars and the Dayabhaga propound 
two different meanings of the word that have been explained at 
length in H. of Dh. vol. II, pp. 452-458 and 472-477. Therefore 
it is not necessary to repeat those explanations. The word 
‘sapinda’ is employed by -Panini (IV. 1. 165) in connection 
with the technical definition of gotra (Pan. IV. 1. 162) given by 
him, It appears to have been used in the sense of blood rela- 
tionship as stated by the Kaéika, According to the Mit. the 
right to inheritance depends upon blood relationship ( connec- 
tion through particles of the same body, eka£arirüvayavünvaya ) 
and the preference among those who are blood relations is deter- 
mined by nearness or propinquity (pratyasatti). According to 
the Dayabhàga, sapinda relationships is based on religious 
efficacy i. e. on the capacity to offer the cake or ball of rice in 
$r&ddha and it has evolved a peculiar method of determining 
preference which will be explained immediately below. That 
there appears to have been a close connection between taking 
the wealth of the deceased and offering sraddha to him 
may be admitted. But the question is whether a person was 
deemed to be an heir and entitled to take the estate of 
the deccased because he offered sraddha to that person or 
whether the heirship was originally determined on other 
grounds and whoever took the estate was saddled with the 
responsibility of performing sraddhas for the benefit of the 
soul of the deceased. It is difficult to give a convincing 
answer to this. It appears, however, that ancient sutras 
do not emphasize the religious efficacy of pindas as the 
determining principle in heirship. Ap., Manu, Br. ( particular- 
ly the first and last) speak only of nearness ( which more 
naturally means ‘nearness of blood’). Yāj. omits the word 
sapinda altogether in mentioning heirs. Manu IX. 142 states 
that pinda follows the gotra and riktha (wealth) Visnu Dh. 
8, XV. 40 declares, ' whoever inherits the estate (of the deceased) 
has to offer pinda to him'. This rule is emphasized even by 
those works (like V. Mayükha)!4? that make blood relationship 


1420. सुतस्य Ream on येन केनापि राजपर्यन्तेनो४्वदेदिकं दशाहाम्तं कार्यम्‌ । 
तथा a विष्णुः। यश्चाथेहरः स॒ पिण्डवायी स्सुतः--इवति | व्य. Age p. 145; 
माधुवीत स सरमे sire कुयार्पण्डं ज Aged qma! स्यति q. by अपरार्क p.746, 
wp on ag. IX. 132, चि. x. p. 599 and चालम्भङ्की 11. p 207 ( ascribes to वृद्ध- * 
झातातप ). त्रयाणां छुल्योपकारित्य॑ sw पार्वणादिधिना favaqras emu (eq, अ. 504. .. 
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the test of heirship by saying that whoever even including the 
king (who takes by escheat on failure of all heirs ) that takes 
the estate of the deceased must perform or arrange for the 
performance of the funeral ceremonies of the deceased up 
to 10 days after death and the sraddhas, as said by the Brahma- 
purana 220, 79 (tadabhave ca nrpatih karayettvakutumbinam' 
tajjitiyair-naraih samyak-dahadyah sakalah kriyáh ) The Mit. 
view is upheld by V. R., V. C, Par. M., Madanapárijata, Saras- 
vativilasa, V. Mayükha, Balambhatti and many other works. The 
theory of the Dayabhiga is propounded by only a few medieval 
works and writers like Apararka (quoted above on p. 725), 
Raghunandana, Nandapandita. The Viramitrodaya generally 
follows the Mit, but in certain cases it relies on or refers to the 
principle of religious efficacy in preferring one heir to another, 
as for example, in preferring the full brother to the step-brother 
(compare note 1397 and V. P. p. 528) or in preferring three male 
descendants to the widow. It is therefore that the Privy Council 
remark, 112 ‘ now it is absolutely clear that under the Mitaksara 
while the right of inheritance arises from blood relationship or 
community of blood, in judging of the nearness of blood relation- 
ship or propinquity among the gotrajas the test to be applied to 
discover the preferential heir is the capacity to offer “oblations '. 
Its position is peculiar. 1422 It says that the capacity to offer 
pindas is not the governing principle as to heirship, but it is 
only useful in finding out the preferential heir among gotrajas. 


Visnu quoted by the Mit. (not found in the printed 
Dharmasütra) prescribes: 'If there be no son or grandson 
leftfor continuing the line, the daughter's sons shall take the 
wealth, for in regard to the obsequies of ancestors daughter's 
sons are regarded as 80778 sons’, This is in line with Manu IX, 
136 ( cited above on p. 720 ) which says that the daughter's son 
should offer the pinda and take the wealth. Theroforo it appears 
that Manu, Visnu and others relied upon the capacity for the 
offering of pinda.as the reason for being entitled as heir, but 
that this idea was vague and not elaborated in any way. The 
idea that blood relationship settled the right to inheritance is 
implicit in the order of heirs in Yaj. Yaj. (IL 127) in speaking 
of the ksetraja son says that he inherits the wealth of both ( the 


1421. Vide Buddha Singh v. Laltu Singh 42 1, A. 208 at p. 227, 

1422. नहि पिण्डदानाधिकार एवं दायग्रहणे प्रयोजकः, ज्येष्ठे सति कनीयसामनधि- 
कारेपि दायग्रहणात्‌। ... गोत्रजादीनां दायहराणामनेकेषां समषाये पिण्डवानाथु पकारित्व 
चनस्वामिनो यक्तदृशुपका रिण्याचर्तकपरं न तु तदेव योजकम्‌ । ष्य, म. p. 461, 
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begetter and the husband of the wife on whom he is begotten ) 
and offers pinda to both. He does not state that because he 
offers pinda to both he inherits the wealth. So this verse also 
favours the view that offering of pinda was a duty laid up- 
on him who took the wealth ( except in the case of male issue ). 
Hence it appears that the theory of the Mit. also has a very 
respectable antiquity and further it has been followed by most 
medieval writers throughout India ( except in Bengal ). 


The argument of the Dayabhaga (which was propounded 
before it by a writer probably named Udyota’™?3) that the 
taking of a deceased person's estate depends upon the spiritual 
benefit conferred on him is briefly as follows. It relies princip- 
ally on Baud. Dh, 8. and Manu. In the section on the partition 
of wealth ( which begins from IX. 103 ) Manu (IX. 137) declares 
the super-eminent spiritual benefits conferred by the son, 
grandson and great-grandson; further ( in IX. 106 ) Manu states 
that the son gets all wealth from his father because he frees 
the latter from debt, that (in IX. 139 ) the daughter's son also 
is spoken of as saving the grandfather in the next world and 
as therefore entitled to the grandfather's wealth, that the verse 
immediately preceding Manu IX. 187 (declaring that the 
nearest amongst sapindas inherits) speaks of the offering of 
pinda to three ancestors; and since it is reasonable to presume 
that the blind and the like are excluded from inheritance 
(Manu IX. 201) because they are incapable of performing 
religious rites, it follows that Manu and others regarded the 
taking of wealth as dependent on the conferring of spiritual 
benefit. This point of view the Dayabhaga emphasizes at every 
step. 17014 says: “There are two purposes for which wealth 
is acquired, viz. for worldly enjoyment and for the unseen or 
spiritual benefit derived from making gifts and the like; but 
when the acquirer ig dead, he cannot have enjoyment of the 
wealth and the only purpose that remains is the unseen purpose 
or benefit, It is therefore that Br. says, 'from the wealth 
inherited, the inheritor should carefully set apart half for the 
benefit of the deceased for defraying the expenses of the 


1423. उपकारकत्वेनेव धनसम्धन्धो भ्यायपासो मम्वादीनामाभिमत इति मन्यते । हृति 
निरवद्यविद्योद्योतेन ्योतितोऽयमथों (agfarerquofta: | दायभाग XI. 6. 31-32 p. 216, 

1424. yarka हि मयोजमद्वयं भोगार्थत्वं दामा्ष्ष्टार्थत्वं च । तत्राजकरय तु सुत- 
त्वाद्धने भोग्यत्वाभाषेभाइृष्ठा थचमेव शिष्टम्‌ । अत एव श्रृहस्पतिः। ससुत्पक्षाद्‌ ven d oe 
स्थापयेत्‌ qu | मासषाण्मासिके आद्धे वार्चिके च प्रयरततः ॥ दायभाग XL 6, 13, The 
verse of yg. 19 q. by वि. t. p. 595, व्यव, 18. p. 447, faepe p. 81. 
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monthly, six-monthly and annual $r&ddhas", The subject of 
$r&ddhas will be dealt with in another volume. But here it is 
necessary to say a few words for making the position of the 
Dayabhaga clear. Among the several kinds of griddhas two 
deserve notice, viz. Ekoddista and Parvara.5 The first 
( ekoddista ) is performed for the benefit of a single deceased 
person. There are sixteen such $r&áddhas performed for the 
benefit of the deceased during the course of one year after his 
death or on the llth day of death. And every year on the 
anniversary of death an ekoddista sraddha may be performed 
for a deceased person. The parvana éraddha is performed on 
certain specified days, such as the amavasy@ of a month, or 
particularly in the dark half or on the amavásyü of Bhadrapada 
or on a sankranti. In this éraddha the three deceased paternal 
ancestors of the performer are principally invoked and the 
three deceased paternal ancestors of his mother are also invoked 
but their invocation is secondary and is dependent on the 
principal invocation. There is one more word that must be 
explained here viz. sapindana or sapindikarana, This is a sraddha 
rite performed one year after the death of a person or on 
the 12th day from his death. By this sraddha the person 
recently deceased ceases to be a prela ( a departed spirit) and 
is elevated to the rank of pitrs (Manes). The widow and daughter 
can perform only the ekoddista sraddha, while sons, grandsons 
and great-grandsons can perform the parvana $rüddha also. 
The Dayabhaga refers ( XI. 1. 34 p. 162 ) to the fact that the three 
male descendants, by performing the parvana.éraddha, confer 
great spiritual benefit on the owner ( compare note 1343 above ). 
Elsewhere (XI. 7. 17 p. 211) it designates the p&rvana as 
* traipurugika ' (i. e. performed for the benefit of three ancestors), 
When speaking of the right of the widow to inherit it empha- 
sizes ( XI. 1. 43 p. 165 ), by quoting verses from Vy&sa,!€26 that 


1425. ‘qa: उद्धिषः यस्मिन stra तदेकीदिएंमिति कर्मनामधेयम्‌ ! मिता, on या. 
1. 251 ; ww जिपुरुषोद्वेकषेन यत्क्रियते eror | degener क्रियमाण॑मेको द्विष्टम्‌ | 
मिता. on या 1. 217. पार्वण means ‘ performed on a parva day.’ Acc, to the 
विष्शुपुराण III. 11. 118 the parvan days are, अमावाश्या, पौर्णिमा, चतुर्दशी, अष्टमी 
and रविसंक्रान्ति. भविष्यपुराण q. in smaga p. 192 defines the पार्वणश्राद्ध as 
* अमावास्यां यस्क्रियते तत्पावेणसुदाइतम्‌। क्रियते वा पर्षणि यरपार्षणमिति eu. 

1426. were व्यासः । सुते भतरि साध्वी खी mrada स्थिता । रनाता प्रतिदिन quar- 
etri सतिला खलीन ॥... लोकान्तररथं भर्तारमात्माने च॑ बरानने। तारयत्युभय॑ नारी नित्य धरः 
परायणा ॥ तदेवमाविभिर्वनेः पत्या आपि नरकनिस्तारकत्वश्चतेः धनहीनतया वाकार्यं कुर्ती 
पुण्यापुण्यकलसमत्वेन भर्तारमपि पातयतीति cad तद्धमं पूर्षस्वाम्यर्थनेव भवतीति युरू quur: 
स्वाग्यम्‌ वायभाग XI, 1, 43-44 p. 165, This is quoted in vq. q, p. 509, ` 
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a widow by leading a chaste life, by offering water mixed with 
sesame every day to her deceased husband, by making gifts and 
observing fasts saves himself and her husband in the next world 

It adds that if the widow misbehaves she makes her husband 
fall, as husband and wife share in the fruits of each other's 
good and evil deeds. Therefore the widow takes her husband's | 
wealth for his benefit Brhan-Manu (q. by the Dayabhiga 
XI. 1. 7 and by the Mit. ) declares that a sonless chaste widow 
should offer pinda to her husband and take his entire estate. 
Similarly Prajipati (cited above on p.709 and quoted by 

even the V. Mayükha and other works of the Mitaksara school ) 
tequires the widow who inherits all the movable and im- 
movable property of her deceased husband to perform the 

monthly, six-monthly and annual $ráddhas of her husband, 14? 
Similarly the Dayabhaga allows the unmarried daughter or a 
married daughter having a son ( or who is likely to have a son ) 
to inherit because her son will offer pinda to the owner who 
will be the maternal grand-father. It prefers the daughter's 
son 28 ag an heir even to the father because the former offers a 
pinda to the owner himself, while the father offers pindas 
to two of the three paternal ancestors to whom the owner would 
have been bound to offer pindas. The D. B. winds up by 
saying 12 that the order of inheritors must be followed in such 
away that the wealth of the deceased may be most beneficial 
to (the soul of) the deceased. In certain respects the D. B. 
does not strictly and logically follow its own theory but is 
eompelled to twist it by reason of the places assigned by special 


1427, On आदाय quüregra मासवाण्मासिकाब्दिकम्‌ ( vide n. 1358 above), 
वि. र. p. 590 says: केच्चित्खिया पार्षणमप्याहुस्ताशिषेधाय आद्धानि परिगणयति मास- 
वाण्मासिकादिकमिति । ... ... आदिशब्देन एकार्दृशसपिण्डनमत्यब्द्कर्तष्यक्षयाहभाद्धानि 
Tes । अतो नान्यरकुयाति v 

1428. पिण्डदानमेष ' द्वयोरेकं निमितमदुषदति बृहस्पतिः | यथा füqu& erst 
तस्याः सत्स्वपि चन्धुषु। तथेव तत्हुतोपीडे मातुमातामहे धने । यथा येन दौदिज्नवेयपिण्डेश 
दुहिता पितृषनाधिकारिणी तथेव तेनेव पिण्डदानेन gga मातामहधने स्वामी सरस्वापि 
पिचादिदु | दायंभामं XI. 2. 17 p. 180 

1429. erreur यथा सुतधमस्य pag mw भवति तथा तथाधिकारक्रमोदसरणीयः à 

एवं अ सर्षोकतररिया सुतधमर्य सृतार्थत्यमशुसम्धेवद्धुक्तकमेण ! दायभाग XI. 6.28 


and 30 p, 215. The last sentence is quoted by the qrqmqu p. 197. 
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texts to certain heirs.!9? For example, the order of heirs 
according to the D. B. is; son, grandson and great grandson ; 
widow ; daughter ; daughter's gon : father ; mother ; full brother ; 
half brother; full brother's son; half brother's son. But the 
persons entitled to perform the sraddha of the deceased in order 
are somewhat different. In fact the order of succession does not 
strictly follow in any school the order of those that are called 
árüddhàdhikürins. The order of those who are entitled to offer 
graddha to a deceased separated male ( éráddhaüdhikürin) given 
in most works is as follows; son (aurasa or adopted); grand- 
son; great-grandson; widow; married daughter; unmarried 
daughter who has succeeded to the deceased's wealth; daughter's 
gon who succeeds to the wealth; full brother; half brother (son 
of a different mother); full brother’s son; half brother’s son; 
father; mother; daughter-in-law ; full sister; half gister; full 
sister's son; half sister's son; paternal uncle; paternal uncle’s 
gon ; other gotraja sapindas ; sodaka; any gotraja ; cognates such 
as maternal grandfather, maternal uncle, maternal uncle’s son 
(i. e. the bandhus of the three kinds in order); pupil; son-in-law ; 
father-in-law ; friend; any brahmana who takes a bráhmana's 
wealth or king who takes by escheat. Vide Nirnayasindhu III 
uttarardha pp. 382-386, Dharmasindhu III uttarardha pp. 368-369, 
Sr&ddhaviveka p. 48. If the principle of the capacity to offer or 
of the offering of pindas regulating the right to succeed is to 
be strictly and logically followed, there is no reason why the 
mother or the paternal grandmother should succeed immediate- 
ly after the father or the paternal grandfather respectively. 
Her recognition in the D. B. school is due to the fact she is 
expressly mentioned in Manu as an heir. Similarly in the 
rules about the succession to re-united coparceners, the school 
of D. B. gives preference to re-united co-parceners and 
does not apply the theory of spiritual benefit, Further 
the Dayatattva says that all that is required is the capacity 





1430, Vide Akshaya Chandra v, Haridas 35 Cal. 721 at p. 726 and 
Nalinaksha v, Rajanikanta 58 Cal. 1392 for the propositions that the 
doctrine of spiritual benefit cannot be applied consistently in all cases such 
as the succession of females to males, the succession of samanodakas &c. 
and that in cases not contemplated by Jimütavahana or his followers in the 
Bengal school, the principle of propinquity and of natural love and affection 
should be followed, The Dayatattva p. 195 aftér quoting Br. cited above 
observes that both the superiority of pindas offered and nearness of line 
are to be considered in inheritance, ‘ पिण्डदानसम्बन्धतारतम्येन EARANN- 
तम्येल | धनेव्वधिकारी : 
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to receive pinda or the capacity to participate in the pindas 
offered by others and not the actual offering of pindas. 
For example, if a man performs Sraddha for his ancestors, 
then dies, but no one performs his sapindana and therefore 
he does not participate in the pindas given to his ancestors, 
still his wealth will be inherited on the principle of 
religious efficacy.'43! Owing to considerations of space it is 
not possible to go into great detail about the several proposi- 
tions established in relation to the theory of religious benefit 
as the determining factor in matters of inheritance. But the 
following propositions may be set out in one place: 


(1) Benefits are conferred on the deceased by means of the 
ekoddista or the pürvana $ráddha. The capacity to perform the 
párvana śrāddha is not the sole ground on which rests the right 
to inheritance to a man, Therefore the widow, the daughter 
and the pupil were recognized as heirs though they perform 
only the ekoddista $ráddha. But those who are competent to 
perferm the parvana $ráddha have a preferable claim to those 
who are entitled to perform only the ekoddista $ráddha. There- 
fore the male issue of a deceased person are preferred to a 
widow or daughter. 


(2) Spiritual benefit is conferred on a man by presenting 
pinda directly to him or by offering pinda to one or more of his 
paternal ancestors (0 whom he presents pindas during his own 
life time and with whom he participates in pindas offered after 
his death by others or by offering 8 pinda to one or more of his 
maternal ancestors ( mother’s father, mother's father's father 
and the latter's father) to whom he was bound to offer pindas 
during higlife (but with whom he does not participate in the 
pinda offered to them 1432 ), 


(3) The pinda offered to a man himself directly is of greater 
efficacy than the pinda offered to à paternal ancestor in which 
he participates after his own death as one of the Manes, There- 
fore the son, grandson or great-grandson is preferred to every 
one else, The brother offers a pinda to the father and two more 


PE 1431. अथ यः wg पिण्डान quia सुतः परतश्वामाप्पितुभावः स कथं सपिण्डः, एक- 
menm चेत्तथोग्यतयेति wm । योग्यताप्रयोजर्क च 
सामान्यझाश्रविषयत्वम्‌ | झुद्धितरव p. 397. , 

1432. यश्य जीवन यत्पिण्डदाता स सूतः सपिण्डनात्‌. तस्पिण्डभोक्ता । एवं अ 
at मध्यस्थितः पुरुषः पूर्वेषां जीवन्‌ पिण्डसाता स सुतः सन सपिण्डनात्‌ तरिपण्डभो क्ता wi 
दायभाग XI, 1. 38 p. 163, gipre p. 396. 
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paternal ancestors of the deceased in which he (the deceased 
owner ) only participates after his death. Therefore the brother 
is postponed to the son or daughter's son (who offers a pinda 
directly to the deceased himself as his maternal grandfather ). 


(4) The pindas offered to paternal ancestors have greater 
efficacy than those offered to maternal ancestors (hence a brother's 
gon is preferred to a sister's son because the former offers pindas 
to his own and the owner's paternal ancestors, while the latter 
offers pindas to his maternal ancestors who are the paternal 
ancestors of the owner ). 


(5) The pinda offered to the owner's father is of greater 
efficacy than that offered to the paternal grandfather or great- 
grandfather. Therefore a brother's son or grandson is preferred 
to a paternal uncle.153 Hence it should follow that all agnatic 
and cognatic descendants of the father of the deceased would be 
preferred to any descendant of the paternal grandfather or great- 
grandfather. 


(6) Where the number of pindas offered by two claimants 
is the same, he who offers a pinda to the nearer ancestor is to 
be preferred, 


The Dayabhaga, strarting with Baud, Dh. S. ( I, 5, 113 ff), 
Manu (IX. 186-187 ) and the Matsyapur&pa elaborates its own 
definition in the followingi9* way, A man's son and a daughter 
are both born in the family. The daughter's son springs from 
the family of his maternal grandfather but he belongs to 
another gotra ( viz. his own father's gotra); similarly, a man's 
Sister (i.e. father's daughter) is born in his family but her son, 
though mediately sprung from the deceased owner's family, 
belongs to another gotra ( viz. that of the sister's husband ): the 
same is true of a father's sister's son and the paternal grand- 
father's sister's son. A sister's son offers a pinda to the father 


1433. पितुष्यो हि धनिनः पितामहप्रापितामहयोः favaq: आतुः पुत्रस्तु धनिनः प्रधानं 
पितरमेषादाय पुरुषद्व यर॑य॑ पिण्ढदातेति म एव अलवानिति पितुष्यार्पूर्वमाधिक्रियते | अत एव 
आतृनप्तापे पितुब्यस्य बाधकः सृतधनिकस्य पितुः प्रधानस्येव पिण्डवातृस्वात्‌ । qra- 
भाग XI. 6. 5-6, 

1434, तस्माथो यस्तस्कुलोत्पक्षोऽतद्रोत्रोपि स्वदौहिञपितृदोहिजादिरितत्कुलोत्पक्षो 
मातुखादिर्थनिनो सुतस्य पितृमातुकुलगतत्रेपुरुषिकपिण्डदातुतया एकपिण्डसम्बन्धेन सपिण्ड 
तस्य तस्याप्याधिकाराध याणामिति बचने, आमन्तर्येण ur विशेषार्थमनन्तर इति वचन वण 
नीयम्‌ । तेन सुतभोग्यसुतवेयंदित्रावित्रयपिण्डदातुः पितुदोदिजादेरभावे सुतदेयमातामहादि - 
पिण्डदादृर्णा मातुलाकीनामामन्तर्यक्रमेणाधिकारो Haren । वायभाग XI, 6. 19-20 p. 212. 
चयाणादुढ्कं कार्य is Manu IX, 186 and अनन्तरः wfüvaru: is Manu IX, 187. 
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of the deceased, as the owner's ‘father is the former's maternal 
grandfather and therefore he is connected 88 sapinda with the 
owner, A father's sister’s son offers a pinda to the paternal grand- 
father of the owner, who ( paternal grandfather ) is the maternal 
grandfather of the father’s sister's son, A maternal uncle is not 
sprung even mediately from the family of the owner, but he 
offers a pinda to his own father who is the maternal grandfather 
of the deceased owner. Therefore the maternal uncle or his son 
or son's son being connected with a pinda that is offered to the 
maternal grandfather or maternal great-grandfather respectively 
of the deceased owner isa sapinda of the deceased owner. A 
maternal aunt's son also offers & pinda to his mother's father, 
who is also the owner's mother's father and so the maternal 
aunt'ssonis a sapinda of the owner. The pindas offered to 
the maternal ancestors by him are inferior and secondary. 
Further, one's own mother, the father's mother, father's father's 
mother were associated with their respective husbands as to the 
pindas offered to the male ancestors and the same holds good 
about the wives of the maternal ancestors also. 1435 


The result of this way of defining a sapinda is to obliterate 
the distinction between a gotraja and a bandhu. Yaj. (1I. 136 ) 
expressly says that a bandhu can succeed only on failure of all 
gotrajas and so according to him a bandhu is one who is not a 
gotraja. The Dayabhiga brings in the sister’s son immediately 
after the the brother's son's son and before the paternal grand- 
father (i. e. even before a near agnatic ancestor) who is 
literally a gotraja, while the sister's son is literally not a gotraja. 
When the Dayabh&ga designates one’s sister's son as sprung 
from the kula of the owner though not of the same gotra, he 
does violence to popular usage prevalent throughout India, An 
ordinary person in India hardly ever says that his sister’s son 
or father's sister's son is born in his own kula. The Dayabhiga 
only quibbles over the word ‘ gotraja’ in Yaj. which it reads in 
the singular ( gotrajah) and not in the plural ( gotrajah) as 
the Mit. does. Under the Mit. the sister’s son is only a bandhu 
and cannot succeed before a paternal uncle or his son or a 
paternal grand-uncle or any other gotraja. The Dayabhaga 
thus gives the go-by to the text of Yj. and shuffles in several 





1435, मात्राविशव्दानां -पितुजनभी-पितांमजनभीष्वेव सुरूपत्वात्तेरेव ष्य 

ह भा curie! यथा--श्वेन orat सह erm मातां WER - स्वथामयम्‌ । पितामही ष 

iple ROMA iaa aat aani एवं । दायभाग 
ry b € S p . i. Taa wu! 


I] Working of the theory of religious benefit 743 


cognates as very near heirs, The D. B. regards Manu IX. 186- 
187 as the crucial text and Yàj. II. 135-36 as only secondary. 


The following diagrams willillustrate the working of the 
theory of religious efficacy. A person is a sapinda of those to 
. Whom he is bound to offer a pinda while he is alive, of those 
who on his death are bound to offer pinda to him ( viz. his three 
male descendants, his daughter's son, his son's daughter's son 
and his son's son's daughter's son ) and of those who are bound to 
offer a pinda to the ancestors to whom he is bound to offer a pinda 
viz, to his three paternal ancestors and his three maternal 
ancestors and all of these are his sapindas. The last of these 
three groups has four sub-groups :—sub-group No. 1 comprises 
those who offer pindas to their own paternal ancestors who are 
also the paternal ancestors of the owner: sub-group II contains 
those who offer pindas to their three maternal ancestors who 
are all or some of them the paternal ancestors of the owner, to 
whom he was bound to offer a pinda; sub-group JI comprises 
those who offer pindas to their paternal ancestors all or some 
of whom are the maternal ancestors of the owner; sub-group IV 
exhibits those who offer pindas to their own maternal ancestors 
who are also the maternal ancestors of the owner. Each of 
these gub-groups contains 9 pergons (as the minimum ) who are 
all shown in thick type. If the owner has several brotherg, 
sisters, uncles and aunts &c. the number of possible sapindas 
will be much larger. All heirs in the three sub-groups I-IV 
will be bandhus according to the Mitaksara and will be post- 
poned to gotrajas under the Mitaéksara. It should be noticed 
that Jimütavàhana brought in the father’s daughter's son 
immediately after the father’s great-grandson, the paternal 
grandfather's daughter's son after the paternal grandfather's 
great-grandson and the paternal great-grandfather's daughter's 
son immediately after that ancestor's great-grandson on the 
analogy of the rights of the owner's daughter's son and on the 
basis of Manu IX. 139 that the dauhitra ( daughter's son ) saves 
an ancestor in the next world just as a son's son does. 1436 





1436, किं हु पितुरपि मपौश्रपर्यस्तभावे पितुकोहित्रस्याधिकारो बोद्धभ्यो धानिदोहि- 
स्येव । एवं पितामहृप्रपितांमहसन्ततेरपि वोहिजान्तायाः पिण्डप्त्यासस्तिक्रमेणाधिकारो 
Saree: | वोदित्रोपि हासजैन सन्तारयाति पोजवादिति देशोरविदेषात्‌ । स्ववोदिजवत्पियावि- 
qi sena तब॒भोग्यपिण्डदानेन सभ्तारकत्वात्‌। दायभाग XI. 6. 8-9 pp. 208-209. 
In Hurt Das v. Bama Churn 15 Cal. 780 at p. 796 these placita were cons 
sidered and it was held that they are not to be extended to the brother's 
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daughter's son and that the latter though a sapinda of the owner and an 
heir was not to be preferred to the great-grand son of the paternal grand- 
father of the propositus. Sarvadhikari (T. L. L. on Inheritance, 2nd ed. 
of 1922 pp. 701-702) criticizes this decision as wrong, but it does not 
appear that the Calcutta High Court is prepared to follow him. A similar con- 
flict arises as to several cognate heirs." For example, the son's daughter's 


son and the son's son's daughter's son offer pindas to 


the owner him- 


self directly as a maternal ancestor (just as the daughter's son does) and 
therefore should be placed immediately after the daughter's son as heirs, 
But the Calcutta High Court would refuse to do so if the reasoning in 15 
Cal. 780 be followed. Sarvadhikari (p. 709) however would place them 


immediately after the daughter's son,. 
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The D. B. says? that the word ' gotrajah ' (mas, singular) 
is employed by Yaj, for excluding all sapinda women ( except 


1437. याज्ञवल्क्येन w पिचादिदोहिअस्यापि तद़ोत्रजातस्य पिण्डदानानन्तर्य क्रमेणाधि- 
कारमतिफ्श्यर्थ भोच्रजपद॑ x सपिण्बस्त्रीर्णा च्च व्युवासार्थं  तासामतद्रोत्रजातत्वात्‌ ¦ ... -.- 
प्रपितामहसम्तानस्य दोहित्राम्तस्य सुतभोग्यपिण्डवातुरभावे सुतदेयमातामहादिपिण्डवानेन 
पिण्डानस्तयोत्‌ मातुलाविद्रह णार्थ घन्धुपदं spur याज्ञवलक्यः । मलना तु पिण्डवासान 

नेव वृर्तितम्‌। ... तस्मात्‌ तञ्रोग्यापिण्डदातुरभावे तहेंयपिण्डदातुमोतुलादेरधिकारो 
न्याय्य एव । दायभाग XI. 6, 10, 12, 13, दायतर्व p. 196 bas a similar passage. 
94 
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those that are expressly named as heirs by special texts), 
since they are not born or (even mediately ) sprung from the 
family of the owner, as the sister's son or the father’s sister's 
son that is held by it to be so sprung, that the word ' bandhu ' is 
employed by Yaj. to include a maternal uncle and the like 
among heritable sapindas, since they are not sprung even 
mediately from the kula of the owner and are algo not of the 
same gotra, that the maternal unele and the like come in only 
after all descendants in the lines of the paternal ancestors 
inclusive of the great-grandfather up to the latter’s daughter's 
son are exhausted, 1138 and that Manu had not to enter into 
these details as its two verses ( IX. 186-187 ) were quite enough 
to lead to all that has been elaborated by the D. B. about the 
working of the theory of religious efficacy. 


It will have been noticed that no female except the five 
expressly mentioned can inherit under the Dayabhaga scheme 
and the result is that a man's own son's daughter or daughter's 
daughter does not take as heir, whereas a distant-relative like the 
father's father’s sister’s son takes it. The same is also the case 
even under the Mitaksars in the whole of India (except in 
Bombay and to some extent in Madras for which see a little 
later on ). 

A man offers only the leavings or remnants of the pindas 
that stick to his hand (when offering pindas to his three 
paternal ancestors) and that ( leavings ) are cast on ku$a grass 
to three paternal ancestors above the paternal great-grandfather 
(Manu III. 216). So also the three male descendants beyond 
the great-grandson offer the leavings (called pindalepa ) to the 
owner; these three remote paternal ancestors and the three 
remote male descendants (spoken of as ‘ vibhaktadayids in 
Baud. Dh, 8, 1, 5. 114) are designated sakulya by Baud., and 


1438, Vide Kailasha Chandra v. Karuna Nath 18 C, W, N. 477 
where the above passages are considered at length and it is held that the 
paternal grand-uncle's daughter's son (though not expressly mentioned by 
the D. B.) is entitled to preference over the maternal uncle (who is ex- 
pressly mentioned as an heir and a sapinda by D. B.), since the former 
offers a pinda to the paternal great-grandfather of the owner to whom the 
owner was bound to offer a pinda in which the owner participates after his 
own death, while the latter offers a pinda to the maternal grandfather of the 
owner to whom the owner was bound to offer a pinda in which, however, the 
owner did not participate after his death. 
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the D, B.“ (XI. 1.38). According to D. B. sakulyas succeed 

after all sapindas are exhausted. Justas a man participates 

after his death in the pindas offered to his paternal ancestorg 

so he would participate in the leavings also offered to his 
paternal ancestors from the 4th to 6th by their descendants 
(from 4th to 6th). The D. B. remarks that this difference 
between sapindas and sakulyas is made only in the matter of 
inheritance. But in the matter of the periods of mourning 
both the sapindas (strictly so called in the section on inherit- 
ance) and the sakulyas are designated sapindas by Manu 
( V. 60) and by the Markandeya-purana (28. 4).149 According 
to Manu IX. 187 sakulyas succeed on failure of sapindas, while 
Visnu Dh.S.( XVIL 9-11) prescribes that on failure of 
bandhus, sakulyas succeed. It appears that Visnu employs the 
word bandhu in the sense of sapinda. Nar. (déyabhaga, 51) states 
that on failure of daughters and sakulyas, bandhavas and 
persons of the same caste succeed. Here it appears that sakulya 
and bandhava are employed in the sense of gotraja and 
bandhava as done in Yaj. The Balambhatti says that gotraja and 
sakulya are synonymous. The Dayabhaga appears to be some- 
what inconsistent in its references to sakulyas. In XI 6.15 
and 23 it includes samànodakas among sakulyas, while in XI. 
6. 21-22 it defines sakulya as stated above. The Mit, on the 
other hand comprehends the sakulyas of the D. B. (as defined 
in XL 6, 21) under its gotraja sapindas. 





1439. विभक्तवायावानं सकुल्यानाचअक्षते | ...... सपिण्डाभावे सकुल्यः ! घो. भ॑. सू. 
1. 5. 114-116; पतेन बुद्ध प्रापितामहम श्रत य्यः İZE: INJA प्रभुत्यधस्तनाखय। 
पुरुषाः एकपिण्डभोक्तुत्वाभावाद्‌ विभक्तदायादाः सकुल्पा इत्याचक्षते। दायभाग XI. 1. 38 
p. 163; तञ्जापि ्रतिप्रणध्त्रादेरानम्त्यै पिण्डलेपष्वारण तेषासुपकारकत्वात्‌ तदभावे अ बृद्ध- 
प्रपितामहसन्सतिः सुतदृयपिण्डलेपभोगिग्यो बृद्धपरपितामहादिग्यः पिण्डदातुत्वात्‌ | एवंबिध- 
सर्कुत्याभाषे च समानोवुकाः सकुल्यपदेनेषोपात्ता मन्त्याः। दायभाग XI. 6. 22-23 p. 213. 


1440. पिण्ढलेपसुजश्चाच्ये पितामहापितामहात्‌ । मश्त्दुक्ताञ्जयस्तेषां यजमानश्च सप्तमः । 
wet gm मोक्तः सम्बन्धः सातेपौरुषः ॥ मार्कण्डेयषुराण 28. 4-5 quoted by 


दायभाग XI. 1. 41. The ब्रह्मपुराण (220. 85-86) reads “लेपसम्धग्धिनश्रान्ये 
पितामह ... साप्तपौरुषः 17. 


1441, wq आतुपुत्रगामि। तदभावे षन्धुगामि। ETA सकुल्यगामि । Regui- 
सूत्र 17, 9-11, Thisis the reading of अपरार्क p.741, fg. t. p. 595, The 
sq. Y, p. 530 says that in Visnu bandhu and sakulya stand for sapinda and. 
sagotra. Some works like दृधयतरव ( p. 189), दायभाग (XI. 1, 5, 9, 151), च्य, 
AGW p. 142 read ‘ तदृभावे सकुल्यगामि age weyaum '. mmo पितुसम्तानाभाषे 
Ramh पितामहः पितुष्यारतस्पुभाश्व कमेण धनभाजः । पितामहसन्तानाभाषे प्रपितामही 

जर्येवमासंतमात्समानगोतराणां 


सपिण्डानां mgo पेवितष्यम्‌। 
नित, on या, IL 136. E 
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The Mit. states that the gotrajas are the paternal grand- 
mother, the sapindas and sam&nodakas of the deceased. It then 
proceeds to say that the paternal grandmother is the first 
among goírajas, then comes paternal grandfather. It para- 
phrases the word gotraja (born in the gotra) as sam@nagotra 
(having the same gotra ) and then proceeds, ‘on failure of the 
father's line (santana ) the heirs are the paternal grandmother, 
the paternal grandfather, the paternal uncles and their sons in 
order; on failure of the paternal grandfather's line the paternal 
great-grandmother, the paternal great-grandfather, his sons 
and son's song inherit, In this manner must be understood the 
succession of sapigdas belonging to the same gotra (as the 
deceased) up to the 7th degree’, According to the Mit. sapinda 
relationship extends up to the 7th degree (reckoned from and 
inclusive of the owner) Therefore the owner's sapindas for 
purposes of inheritance according to the Mit. are the owner's 
(1) 6 male descendants in the male line, (2) 6 male ascendants 
in the male line and the wives of the first three of them (that 
are expressly 80 declared, viz. mother, paternal grandmother 
and paternal great-grandmother) and probably the wives of 
the next three also; (3) the six male descendants of each of his 
six male ascendants in the collateral male lines. Besides, a 
man's wife and daughter are treated as his sapindas and the 
daughter’s son, though a bhinnagotra sapinda, is placed high 
among the gotraja sapinda heirs, 


Even under the Mitaksaré in the whole of India (except 
in the Bombay and Madras schools), no women succeed as 
gotraja sapindas ( except five expressly named and cited above 
on p. 713). In Bombay the sister (full or half) is brought 
in as a gotraja by the V. Mayükha (though the Mitaksara is 
entirely silent) and placed by it immediately after the paternal 
grandmother. Jt relies on the general words of Manu IX. 187 and 
of Br. ( quoted above on p.733 ) that to the nearest person in blood 
the inheritance goes and then proceeds: ‘#4? ' She is also a gotraja. 
as being born in the gotra in which her brother (the deceased 
owner) was born. She is, however, not a sagotra (of the deceased 
brother), but being a sagotra is not mentioned here (in Yaj. ) 
ag the'candition that leads on to the taking of the wealth of the 
deceased’. Here.the V. Mayükha plays upon the word gofraja and 
takes its literal meaning. But that is a specious argument, The 





1442. तवृभाषि भगिभी। ... तस्या अणि आतृगोत्र उत्पलत्वेत गोतरजत्याविहेषारुष् 
ता परं मास्ति! भ अ सात्र थनग्रहणमयोजकत्देनोक्ता । ग्य. मयूख p. 143, ` 
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widow and mother are not gotrajas (in this sense of being born in 
the gotra) but on marriage they enter the gotra of their husbands. 
and become sagotra. Further, on the same reasoning, a son's 
daughter, brother's daughter, father's sister and other women born 
in the family of the deceased will become his gotrajas (though not 
sagotras because on marriage they pass into the gotra of their 
husbands) But these other women are not expressly recognised 
even by the V. Mayükha as gotrajas. Even though she was not 
mentioned in the Mit. the sister has been recognised as a gotraja 
sapinda by the Bombay High Court in parts of the Bombay 
Presidency where the Mit. is the paramount authority. The 
order of heirs under the Mit. would be as follows :—Full brother, 
half brother, full brother's son,. half brother's son, paternal 
grandmother, sister (full being preferred to half), paternal 
grandfather. According to the V. Mayükha the order is slightly 
different, viz. full brothers along with sons of full brothers 
that are dead, full brother's son, grandmother, full sister, 
halfbrother, halfsister, paternal grandfather. The unmarried 
sister had been recognized as entitled to a share when brothers 
came to a partition and they had to provide for her marriage 
expenses, Vide above pp. 619-620 and Nar. 1443 ( dayabhaga, 13 ), 
Visnu Dh, 8, 18, 35, Manu IX, 118, Yàj II, 124. In Madras the 
sister had been recognized as a bandhu. The Legislature has 
intervened and laid down ( Hindu Law of Inheritance Amend- 
ment Act II of 1929 ) that in territorles governed by the law of 
the Mitaksara and in respect of the property of males not held 
in eoparcenary and not disposed by will, a son's daughter, 
daughter's daughter, sister and sister's son shall be entitled to 
rank as heirs in the order specified in the Act next after a 
father's father and before a father's brother. The first three of 
these were before this Act not at all recognized as heirs in the 
whole of India except in Bombay ( where the sister was recog- 
nised as a gotraja sapinda and the first two as bandhus) and 
except in Madras ( where the first three were recognized only 
as bandhus ). The sister’s son was given a very high place as a 
sapinda under the D&yabhàga and was treated as a bandhu 
elsewhere in India, This enactment does not affect the Daya- 
bhiga scheme and so the three females mentioned in the Act 
are not heirs even now under the Dayabhaga. The sister's 
place as settled by Bombay decisions is after the paternal 





1443.. ज्येष्ठायाशो$घिकों Fa: कनिष्ठायावरः eget । समांशभाजः शिवाः स्युश्पता 
भगिनी तथा ॥ नारद ( दायभाग 13) ; 
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grandmother and before the paternal grandfather, while the 
‘above Act places her after the paternal grandfather. In Bai 
Mahalaxmi v. The Deputy Nazir 45 Bom, L. R. 434 it has for this 
reason been held that the Act does not apply to the Bombay 
Province. If it be held that the Act does apply to Bombay 
(except as to the sister), then the same Act will have to be 
deemed to be laying down two different orders of succession as 
to the same four heirs in different provinces, which, to say the 
least, is not a reasonable or desirable way of interpreting 
statutes (just as in the case of texts). 


Some difficulty is caused by the use of the word santana in 
the Mit. as regards the father's, grandfather's and great-grand- 
father’s line. It has been seen above ( p.791 ) that the compact 
series ends with the brother's son (father's son's son i, e, after 
two descendants of the father ) according to the Bombay High 
Court, while elsewhere in India it is supposed to end with the 
brother's son’s son (i, e. after three descendants of the father), 
The Mit. expressly mentions only two descendants in the grand- 
father’s and great-grandfather’s line. The general rule is that 
sapinda relationship extends to six descendants of each line 
(excluding the man or ancestor from whom the counting is 
made) The further general rule gathered from the meagre 
words of the Mit. is that the nearer line excludes the more 
remote ( e, g. the grandfather, his son and grandson are express- 
ly mentioned by the Mit, as taking before the great-grand- 
father, his son and grandson ), The question is whether the 3rd, 
Ath, 5th and 6th descendants of a nearer line would exclude 
even the lst or 2nd descendant of a remoter line e. g. whether 
the great-grandson of the grandfather would take before the 
son or grandson of the great-grand-father or whether the 6th 
descendant of the grandfather would take before the son of the 
great-grandfather, There were three views! on this point 


1444. Vide Buddha Singh v. Laltu Singh L. R. 421. A. 208 pp. 220-24 ` 
for the three views and their expounders. The P. C. overruled the first 
view and held (p. 227) that the descendants in each ascending line up to 
the fixed limit should be exhausted at any rate to the third degree before 
making the ascent to the next line in order of succession गोत्रजशब्देनेष sg- 
तत्दुतयोनिरदेंशे TR ur BLA तयोरभिधानस्थ गोजजेजु पितामहादिषु stu तस्य सन्ततो 
पितृसन्ततादिच द्वयोरेष त्वज्ञापनार्थत्वात्‌ । carter. 71. p. 300, In Sm, 
C. II. p. 300 the passage as printed is somewhat corrupt, The Subodhini- 


also says ‘fagar आतृतस्बुतपर्यन्तः p. 74; vide mp पा. p. 674 also 


for the same view 
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The first view, relying upon certain words of the Sm, O., held 
that after two descents in each line, one should ascend into a 
remoter line and after the two descendants of that line are 
exhausted, one should revert to the 3rd to 6th descendants of a 
nearer line, The 2nd view was that in each line three genera- 
tions were to be first exhausted, because the word putra in 
several places in the Mit. includes the three male descendants, 
The 3rd view was that in each line siz descendants were to 
be exhausted before ascending to the next remoter line (as 
sapinda relationship extended to six degrees ), 


Another question is whether the widows of agnatic relations 
(such as the son's widow, brother’s widow, step-mother or 
paternal uncle's widow) are included in the term ‘ gotrajah’ 
for purposes of inheritance, Under the Dayabhaga, as well 
as under the Mitàksar& throughout India (except in the 
Bombay School ), the widows of gotraja sapindas are not heirs 
at all, since according to almost all writers women do not 
inherit except when expressly mentioned by texts. In the 
Bombay School the position is different, According to both 
the Mit. and the Mayükha, wives enter by marriage the gotra 
of their husbands and become gapindas of their husbands. The 
Balambhatti declared the son's widow to be an heir even 
before the paternal grandmother and includes females also in 
the word gotrajah. When gotraja was rendered as samünagotra, 
the term became wide enough not only to include those born in 
the gotra but even those who entered the gotra by marriage, 
Besides, it was argued that if the paternal grandmother or. 
paternal great-grandmother succeeded as a gotraja there was no 
reagon why other widows of other gotrajas should not succeed, 
From the earliest days of British rule the gotraja sapindas 
(such as the son's, brother's, paternal uncle's widows) have 
been recognized as heirs in the Bombay Pregidency. They take 
only a limited estate like the owner's widow ‘or mother or 





1445, The third view was propounded by Telang J. in Rachava v. 
Kalingappa 16 Bom, 716, which is referred to by the P. C, in 42 I. A, 208, 
at pp. 220 and 226. The P. C. do not dissent from Telang J. but do not 
expressly approve of his views as it was not necessary to do so in that case, 
where the question was whether the great-grandson of the grandfather of 
the deceased was to be preferred to the grandson of the great-grandfather 
and it was held by the P. C, that he was to be preferred, The 2nd view 
appears to be supported by the words of Apararka p. 745 “एवं आता wega- 
स्तत्पोज इति पितुसभ्ततो अयः मत्यास्ञाः सपिण्डाः । एवं पितामदसम्ततौ प्रपितामहसम्ततो 
Wl एषामभावे पित्रादित्रयस्य ये प्रपोजास्तेषां पुत्रादित्रयं सापिण्डभाद्धनमादकम्‌ i? 


792 ^. History of Dharmatdstra [ Vol. 


paternal grandmother. They are recognized rather on the 
ground of ' positive acceptance and usage’ by the Privy Council 
than on the ground of any texts’“6 They occupy the same 
place as their husbands, succeed after.the compact series, the 
sister and half-sister and only after all the male gotraja 
sapindas (up to the 7th degree inclusive of the ancestor ) 
properly belonging to the line to which their husbands belonged; 
e. g. the son's widow would succeed before the brother's son's 1#7 
son, the brother's widow or step-mother would succeed after all 
the six male descendants of the husband's father, but before the 
father’s father, paternal uncle or his son &c. These widows of 
gotraja sapindas succeed before any bandhu. Since Act XVIII 
of 1937 a man’s own widow, his predeceased son's widow and 
the widow of a predeceased son's predeceased son succeed along 
with his son or sons throughout India. 


Samanodakas, According to the Mit. gotrajas are either 
sapindas or samanodakas. The word 'samánodaka' has a 
technical meaning. Acc, to Manu V.60, ‘the sapinda relationship 
ceases with the seventh person; the relationship of samanodaka!#8 
ends when birth (in the family) and name are no longer 
known’. This occurs in the chapter on impurity. The Mit. 
declares that the samanodakas comprise males seven generations 
beyond the sapindas or all males (beyond sapindas) whose 
birth (in the same family as that of the deceased) and name 
are known, It quotes a text of Brhan-Manu, 'the sapinda 
relationship ceases with the seventh person; the relation of 





1446. Vide Lallubhai v. Mankuvarbai 2 Bom. 388, 447, which went 
up to the Privy Council as Lallubhoy v. Cassibai L. R. 7 1. A. 212at 
p. 237, In Gandhi Maganlal v. Bat Jadab 24 Bom. 192 (F. B.) at p. 212 
it was observed: ' The grandmother's claim was indeed found so strong that 
it served to help the widows of collateral sapindas to be also recognized as 
gotraja sapindas ', 

1447. Vide Appaji v. Mohanlal 54 Bom, 564 (F. B.) for the daughter- 
in-law being preferred to a brother's grandson; Kashibai v. ovreshvar 35 
Bom. 389 ( where the paternal uncle's grandson wae preferred to a paternal 
uncle's widow because he was a male gotraja sapinda of the same line within. 
seven degrees, to which the widow's husband belonged); Basangavda v, 
Basangavda 39 Bom. 87 where the brother's widow was preferred to the 
paternal uncle's son (as she belonged to & nearer line) 


1448. सपिण्डता तु पुरुषे सत्तमे विनिवर्ते । समानोद्कभावरतु जम्मनाम्नोरवेढ्ने N- 
मधु V. 60 ; यथाह PERT: i सपिण्ड... वर्हते । समानोदृकभाषर्तु agina । 
emere स्सुतेरेके तत्परं गोतरसुक्यते । मित्ता. on या. IL 136. These verses are 
attributed to. बृहस्पाति by eq. नि. p. 454 . i 
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samanodaka ceases after the 14th; according to some it extends 
as far as the memory of name and family (or birth) reach; 
ihe gotra is said to extend up to that’. The saminodakas 
comprise the 7 ascendants of a person after the great-grand- 
father’s great-grandfather, the 13 descendants of these seven 
ascendants, the 7 descendants after the 6th descendant of his 
6 male ancestors from his own father; and descendants of 
himself from the 7th to the 13th. The Privy Council have 
ruled! in a recent case that, according to the Mitaksara 
schoo], samanodaka relationship does not extend beyond the 
14th degree ( from and inclusive of the common ancestor of the 
claimant and the propositus ). 


The word ' samánodaka ' literally means ‘ those who offer to 
or receive water from the same person’. The word is employed 
by Vas. 45° 17. 79. But in the law of inheritance it has a 
technical meaning as stated above. 


Bandhu ( cognate). “5! It has been seen above ( on p. 742 ) 
how the Dayabhaga shuffles cognates among the gotrajas 


1449, Vide Atmaram v. Bajirao L, R. 62 I. A. p. 139 where it was 
said that in the event of a conflict between the ancient text writers and the 
commentators the opinion of the latter prevails in the provinces where their 
authority is recognized on the ground that the commentators only voiced 
the usage of the time and of the country in which they lived. The case of 
Bat Devkore v. Amritram 10 Bom. 372 where the word samanodaka was 
interpreted to include any agnate without any limit of degree was not over- 
ruled but was distinguished on the ground that it was governed by the law 
of the Vyavahara-mayükha which quotes only Manu V. 60 and does not 
quote Brhan-Manu, 


1450. अत zw समानार्थजन्मपिण्डोद्कगोत्राणां पूर्वः qui गरीयान्‌ । वसिष्ठ 17. 79. 


1451. The word 'bandhu' is a very ancient one and has been used in 
various senses throughout the ages. In Rg. I. 113. 2 Night and Dawn (Usas) 
are called samanabandhy ( bound together or having a common relative). 
In Rg. I. 154. 5 (urukramasya sa hi bandhur-ittha) the word appears ta 
be used in the sense of ‘friend’, In Rg. I. 164, 33 * nabhi' and ' bandhu' 
are employed one after another. The sage Vasistha tells Asvins (Rg. VII. 
72. 2) that their mutual friendship is ancestral and their relation is common 
(yuvorhi nah sakhya pitryanit samano bandhuruta tasya vittam ). 
Vide also Rg. V. 73. 4, VIII, 21. 4, VIII. 100. 6, IX. 14. 2. In the Atharva- 
veda V. 11. 11 Atharvan is said to be the bandhu of the gods and Varuna is 
said to be both the friend (sakha) and bandhu (relative) of the sage. In 
Atbarvaveda VI. 15. 2 and VI. 54. 3 the same half verse occurs, ' whoever 


(Continued on the next page) 
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literally so called. According to the Mit. bandhus are 
sapindas of the deceased belonging to a different gotra. 
Bandhus succeed under the Mit, the V. Mayükha and all 
other authorities except those of the Dayabhaga school only 
on failure of samanodakas (or sodakas), It will have been 
noticed from the discussion above that gotrajas, whether 
sapindas and saminodakags, are all agnates (and in some cases 
their wives) i. e, persons related to the deceased by unbroken 
male descent. The bandhus are persons related to the deceased 
through one or more females. The basic texts on the inherit- 


ance of bandhus are three verses attributed to Vrddha-Satatapa 
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whether our relative or not attacks us’ sabandhuscasabandhusca yosman- 
abhidasati). In the Vàj. S. IV. 22 (asme ramasvasme te bandhuh )' the 
poet prays that the god may find delight in them and find in them his 
bandhu, Among sütras Gaut. IV. 3 and Varahagrhya 9 speak of pitrbandhus 
and matrbandhus (persons related through the father and mother). In Yaj. 
the word bandhu or bandhava occurs many times and has at least three 
senses viz. relative in general (in I. 82, 108, 113, 116, 220; II. 144, 280; 
III. 11, 239), agnate (II. 294), cognate (II, 135, 149, 264). Manu IX, 
158 and XII. 79 employ the word bandhu in the sense of relative in general. 
The Ap, Dh. S. I. 7. 21. 8 and IJ. 5. 11, 16 and Gaut. 14. 18 employ the 
word 'yonisambandha' for persons connected through a female. On the 
other hand Panini V. 3. 23 (rto vidyayonisambandhebhyah ) appears to em- 
ploy the word in a general sense viz. ‘blood relation’ (whether paternal or 
maternal). Another word frequently used from Vedic times is ' jnati' which 
generally means ‘agnate’ or ‘relative’, Vide Rg. X. 66. 14, X. 117.9. In 
the Atharvaveda IV. 5. 6a man desirous of a clandestine intercourse with a 
woman prays ‘svdpantvasyai jiatayah svaptvayam-abhito janah', InI. 
1, 35 Panini appears to use the word jüati in the sense of agnates ' स्वमज्ञा- 
विधनाख्यायाम्‌?. In Gaut. II, 43, Ap. Dh. S. I, 3. 10. 3 'jfati’ occurs and 
is explained by Haradatta as agnatic relations. In Manu III. 31 (jnatibhyo 
dravinam dattva) jfiati appears to mean paternal relations, In Manu III. 
264, IV. 179, Yaj. II. 149 jiiati is distinguished from bandhava or bandhu 
and so means 'agnates', Two other words are 'sajata' and 'sanabhi', 
The first occurs in the Tai. S. I. 6. 2. 1 and I. 6. 10. 1 (ugroharh sajatesu 
bhuyasam) and in the Atharvaveda I. 9. 3, III. 8. 2, VI. 5. 2 and means 
'agnates or kinsmen’, The word sanabhi occurs in Rg. IX. 89. 4 and means 
also the same thing as 'jüati' in Ap. Gr. VII. 20. 18, Manu V. 72, Br. (S. 
B. E. 33 p. 310 verse 11), but in the Nirukta IV. 21 and in Kat. (q. by 
Apararka pp. 669-670) the word sanabhi is used in a wider sense (as in- 
cluding paternal and maternal relations). The Amarakosa gives sapinda as 
a synonym of sanabhi. साम्या संनद्धा गर्भा जायम्ते इत्याहुरेतस्मादेव ज्ञातीन सनाभय 
इत्यालकते सथश्धव इति wa निरुक्त IV. 21. क्षीरस्वामी (on अमरकोश) explains 
समानो नाभिमूलमेषां ते सनाभयः and relies on पाणिलि VI. 3. 85. 
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or Baudháyana, They may be translated as follows: ‘The 
sons of one's father's sister, the sons of one's mother's sister 
and the sons of one's maternal uncle—these are to be known 
as dimabandhus ( one's own bandhus ) ; the sons of one's father’s 
father's sister, the sons of one's father's mother's sister, the 
son's of one's father's maternal uncle—these are to be known 
as one's pitrbandhus (father's bandhus); the sons of one's 
mother's father's sister, the sons of one's mother's mother's 
sister, the sons of one's mother's maternal uncle—these are to 
be known as the matrbandhus (mother's bandhus ). 453 The Mit. 
states on this text that bandhus are of three kinds viz. atma- 
bandhus, pitrbandhus and matrbandhus and that atmabandhus 
succeed before pitrbandhus on account of their greater propin- 
quity to the deceased and pitrbandhus succeed before the 
matrbandhus, 1453 The treatment of the rights of bandhus in 
the Mit. and other commentaries and digests is very meagre. 
This has led in modern times to a bewildering mass of case law 
on the inheritance of bandhus. 


The first question is whether the enumeration of bandhus in 
the verges quoted is exhaustive or only illustrative, The V.P. 
expressly 14% states that if the enumeration be held to be 
exhaustive absurd - results would follow. For example,.a 
maternal uncle’s son is expressly named as an @tmabandhu in 
the verges quoted above, but his father (the maternal uncle), 
being not mentioned, would on that hypothesis be excluded. 
Therefore it was held by the Privy Council in a very early 
case that the enumeration of bandhus is only illustrative, 
that the maternal uncle though not mentioned is a nearer 








1452. आत्मापितुष्वसुः पुत्रा NARR: Bat: | आत्ममातुलपृत्राश्व॒ विज्ञेया NNR- 
बान्धवाः ॥ पितुः ya: ge: पितुर्मातृष्वसुः सुताः । पितूर्मातुलपुत्राश्च विज्ञेयाः fg- 
बाम्धवाः॥ मातुः geg Gar मातुर्मातृष्वसुः सुताः। मातुर्मातुलपुत्राश्व विज्ञेया मातुषान्धवाः॥ 
q. by the मिता. on य।, II. 136 These are ascribed to बौधायन by the परशा. मा. 
III. p. 528 and wq, नि. p, 455 and to बृद्धज्ञातातप by aq. पा. p. 674 and 
बालम्भट्ठी. 

1453. सत्र चाक्करङ्गत्वात्रथममातमबण्धवो थनभाजस्तदृभावे पितुषस्धवस्तदृभावे मातृ- 
बन्धव इति क्रमो (qued: । मिता. onr, 11, 136, Almost the same words occur 
in the मद्‌. पा, p. 674. 

1454. योगीश्वरवष्यनेपि eyga मातुलाद्ुपलक्षणमश्यथा मातुलावीनामग्रहणमेव 
मसञ्येतेति gaat धनाथिकारस्ततः प््यासश्षानां तेषामेव स नेति मह दृनोव्चिस्यमापद्येत | 
wq. प्र, pp. 530-531. a 

1455, Vide Gridhari Lall. e. The Bengal Government 12 Moore's 
I. A, 448. : 
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bandhu and would succeed in preference to his own son who 
is expressly mentioned, In Balasubrahmanya v. Subbayya 65 L 
A, 93 it was held that under the Mitaksara the principle of 
proximity of blood relationship applies to the succession of 
bandhus, that in determining which of two atmabandhus is entit- 
led to succeed nearness of degree and not religious efficacy is the 
proper test to apply, that when the &tmabandhus are equal in 
degree the test of religious efficacy may be applied to determine 
preference and that the maternal uncle of the deceased is 
entitled to preference over the deceased's father's half sister’s 
son. This was followed in Virangauda v. Yellappa 1. L. R. (1943) 
Bom. 259 (F. B.) where the mother's brother of the deceased 
was preferred to the father's sister's son. So also the mother's 
father would be a bandhu, It is strange that the deceased’s 
own descendants through a female or the deceased’s father’s 
descendants through a female such as the son's daughter's son, 
daughter's son's son, daughter's daughter's son, sister's son 
or sister's daughter's son, are not mentioned in any authoritative 
commentaries or digests as his bandhus, Further, the bandhus 
enumerated in the three verses do not go beyond the 4th degree 
from the common ancestor. But bandhu relationship extends 
up to five degrees at least. There is an ancient instance of the 
sister’s daughter's son having succeeded to a Buddhist bhiksu 
in Cambodia ( in Sake 586). This would be so only according 
to the principles of the Mit. Vide ‘Indian Cultural Influence 
in Cambodia’ p. 55 by Dr. Bijan Raj Chatterji (Cal. 1928), All 
the above (such as the son's daughter's son) have been 
recognized by the Indian Courts as &tmabandhus entitled to 
inherit. In United Provinces v. Kanhaiya Lal 16 Lucknow 551 
it has been held that the father's father's daughter's son's son 
would be an &tmabandhu of the deceased. In an early 0886 14% 
in British India two propositions were laid down, viz. (1) there 
must be mutuality of sapinda relation between the deceased 
and the claimant (i. e. each must be a sapinda of the other) and 
(2) that in order that a man may be an heritable bandhu of the 
deceased they must be related directly through themselves or 


1456. . Vide Umaid Bahadur v. Udoi Chand 6 Cal. 119 (F. B.), 128 
where it was held that a man’s sister's daughter's son is a heritable bandhu 
buta remark was made (which was an obiter dictum) that the sister's 
daughter's son's son would not bea bandhu of the propositus because the 
latter was not @ descendant of the grandfathér of the former, his father 
or mother, * 
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through their mother or father. These propositions were accepted 
by the Privy Council,57 which further said that sapinda rela- 
tionship extends in the cage of bandhus only up to five degrees. 
The first proposition about mutuality has some support in the 
interpretation put on the famous verse of Manu IX. 187 by the 
Balambhatti and the Subodhini ( vide above note 1418), But 
difficulty is created about mutuality by the unwarranted 
assumption that the common ancestor must be a member of 
one out of four families ag stated by Sarvadhikari. The other 
propositions, however, are not supported by any texts or sound 
reasoning. Since the enumeration of bandhus is admitted to be 
not exhaustive, no sound inference can be drawn from the list 
of nine bandhus that a heritable bandhu must be connected 
with the deceased in any particular way. All that can be 
required is that he must be a bandhu as defined by the 
Mit. and connected with the deceased by having particles 
of the body of a common ancestor within the limits of 
sapinda relationship as laid down by the Mit. The limit of five 
degrees categorically laid down by the P. C. is not, it is sub- 
mitted with great respect, based on very sure or strong founda- 
tions. The Mit. says that sapinda relationship extends to seven 
degrees when traced through the father, that wherever the word 
‘ sapinda' is employed this meaning has to be understood and 
it extends up to five degrees when traced through the mother. 
Vide H. of Dh. Vol, IL pp. 454-455. What is material is 


1457. Vide Ramchandra v. Vinayak L, R. 411, A. 290 (= 42 Cal. 
384 at pp..418-421) for the propositions about mutuality, relationship 
through himself, father or mother and restriction to five degrees, Dr. Sarva- 
dhikari ( T. L, L, p. 630ff) is not right in inferring from the nine bandhus 
expressly mentioned in the verses quoted above that the propositus must be 
& descendant of a common ancestor who is a member of the following fami- 
lies, viz. (1) claimant's agnate family, (2) claimant's mother's agnate 
family, (3) claimant's father's mother's agnate family, (4) claimant's mo- 
ther's mother's agnate family. Following this opinion, it was held in 
Lowji v. Mithabat 2 Bom, L. R. 842 that the great-grandson of a sister is 
not an heir under Hindu Law, But this decision is against the definition 
of sapinda given by the Mit. and is wrong. Vide Chinna v. Padmanabha 
44 Mad. 121 pp. 128-130 for a reasoned and trenchant criticism of the rer 
quirement of mutuality laid down without any discussion or explanation in 
the case of 6 Cal, 119 and the views of Sarvadbikari, It is to be regretted 
that owing to the ignorance of Sanskrit on the part of most judges that had 
to decide cases of Hindu Law, the opinions of individual learned authors 
like Mayne and Sarvadhikarl were followed without personal examination by 
judges of the authorities on which the opinions of authors were based. 
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not whether a female intervenes somewhere, but whether the 
person about whose sapindaship a question is raised traces his 
descent toa common ancestor through his father or through 
his mother. Inthe P.C. case the claimant claimed sapinda- 
ship with the deceased through his mother, and it was rightly 
decided that he being 6th from the common ancestor was not 
8 bandhu, Buttolay down as a universalrule that a bandhu 
jn order to inherit under the Mit. should not be beyond five 
degrees from the common ancestor is against the definition of 
sapinda given by the Mit. itself and unduly narrows the 
express words of the Mit. The words of the P. C. ‘the sapinda 
relationship, on which the heritable right of collaterals is 
founded, ceases in the case of the bhinna-gotra sapinda with 
the fifth degree from the common ancestor’ ( L. R. 41 I. A, 290 
at p. 312) are very generally expressed and are susceptible of 
the interpretation that they lay down the rule of five degrees 
even when the claimant claims!553 relationship with the 
deceased through his own father. Some support for the Privy 
Council rule that sapinda relationship ceases with the 5th 








1458. Vide Brij Mohan v. Kishun Lal (1938) A. L. J. 670 where the 
Allahabad High Court held that, even when the claimant traced sapinda 
relationship through his father, heritable bandhu relation ceases after the 
fifth degree. But in Kesar Singh v. Secretary of State for India 49 Mad, 
652 at p. 690 itis said that, though in the P, C. decision there are some 
observations which at first sight imply that sapindá relationship of bandhus 
for inheritance ceases with the 5th degree in all cases, there is nothing to 
suggest that the Privy Council intended to do away with the-wellknown 
distinction between bhinnagotra sapindas that claim relationship through 
their father and those that trace it through their mother. There is great 
diversity of view yet about what the P, C. meant in 41 I, A, 290. In 
Seelam Nagamma v. Reddam I. L, R, (1943) Mad. 759 (F. B.) it was held 
that Dr. Sarvadhikari is wrong in his restrictions of heritable bandhus to 
the lines he propounds, that 54 All. 698 is wrongly decided and that 49 Mad. 
652 lays down the correct law. On theother hand, in Hanmant v. Vasudev 
I. L. R. (1943) Bom. 465 it has been held that the P, C. means that heri- 
table bandhus whether claiming through the father or the mother must be 
within five degrees from the common ancestor. Vide Debi Das v, Mukat 
Behari 1, L. R. (1943) All. p 131 which lays down several rules deducible 
from an examination of numerous cases, As an illustration of how the 
law of the succession of bandhus is in a bewildering state, the following two 
cases may be read, In Sakharam v. Ralkrishna 49 Bom. 739 (F.B.) it was 
held that a father's sister's son is to be preferred under the V. Mayukha to 
the maternal uncle, but the P. C. decided in Balsubramanya v, Subbayya 
L. R. 65 I. A. 93 that the maternal uncle is entitled to preference over the 
father's sister's son. i | : 
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degree from the common ancestor in the case of bhinnagotra 
sapindas may be found in the words of Mitramisra in his 
commentary on Yàj I. 52, in the implication of the words of 
Kullika i on Manu V. 60 and in the remarks of the 
Balambhatti (p. 191). But this view is opposed to other 
weighty authorities such as the Nirnayasindhu and the Dharma- 
sindhu. 


The whole law about the succession of bandhus is in a 
confused state owing to conflicting decisions, but the P. C. has 
laid down certain propositions which may be set down here: 
(1) &tmabandhus succeed before pitrbandhus and pitrbandhus 
before matrbandhus ; (2) the nearer in degree in each class of 
bandhus is preferable to the more remote; (3) as between bandhus 
of the same class, the conferring of spiritual benefit would be 
a ground of preference, as the Viramitrodaya invokes that 
principle in several cases ( and so the father's half sister's son 
would be preferred to the mother's sister’s son, though both are 
atmabandhus and of equal degree ); (4) if the above three rules 
fail, bandhus ex parte paterna (on the father’s side) succeed 
before bandhus ex parte materna (on the mother's side ); (5) the 
bandhu between whom and the propositus a lesser number of 
females intervenes is to be preferred, As a corollary of the 2nd 
rule it should follow that the descendants of the propositus 
would be preferred to ascendants and collaterals and that ban- 
dhus of the same class that are descendants of a nearer line 
would succeed in preference to descendants of a remoter line 
though of the same class. But this last proposition has not yet 
been settled by the Privy Council. It has been, however, held in 
Debi Das v. Mukat Behari I, L. R, (1943) All. 131 that a sister’s 
son's son should be preferred to the deceased’s cousin's daugh- 
ter's son, since the former belongs to a nearer line. 


For the purposes of this work it is ‘irrelevant and unneces- 
sary to wade through the mass of case-law on the succession of 


1459, कुल्लूक after quoting the mengo on the question of sapindaship 
based on the offerings of pigdas remarks, ‘ सगोत्रत्वे चेयं सपिण्डता । अत एव शङ्क- 
लिखितो-सपिण्डता तु सवेषां गोत्रतः railed. ? Bras on या. I. 52 quotes the 
smrti text, ‘ane खु सापिण्कष्ं विज्ञेयं सातपोरुथम्‌ | विगोत्रे तशु स्त्र विज्ञेयं ma- 
परुषम्‌ ॥ and remarks ' तेन मातुमातामहादिषष्ठः्या अपि rami घर्मसंमतं न विरुध्येत। 
माता Ww स्वारम्भमयोजकस्वश्ञोणिता भोध्या । तेन पितुमातामहपुष्याबे्युदासः | एवं भ्य 
पितुमातामहाद्यवधिकसप्तम्याः परिणयान्चासेपि सङ्गच्छति।›. - ` - 


760 History of Dharma$dstra [ Vol, 


bandhus. One or two matters, however, call for remark. If the 
theory of spiritual benefit be strictly applied, many of those 
who would inherit as bandhus under the Mit. system would be 
barred from inheritance. For example, the daughter's son's 
son *3« or daughter's daughter's son would be a heritable bandhu 
under the Mitaksara, but under the Dayabhaga he would not be 
80, as he offers no pinda to the deceased or to any of the latter's 
ancestors, It is probably to obviate this unnatural and unjust 
consequence that the Dayatattva refers to the text of Br. (quoted 
above in n 1419) in which the word ‘bandhavah’ occurs, 
remarks that the relatives of the father and mother of (the 
deceased ) inherit in the order of their nearness to the latter and 
quotes the three verses about the three classes of bandhus, 
indicating thereby that spiritual benefit is not the sole test, 
but that where it fails the test of blood relationship may 
be applied, 146 


Very elaborate rules have been evolved by Sarvadhikari in 
his Tagore Law Lectures on the Hindu Law of inheritance ( 2nd 
ed. of 1922, pp. 571-640). The author devoted great industry, labour 
and ingenuity in evolving those rules. But one regrets to say 
that he raised a stupendous structure on very slippery and 
meagre foundations. And the pity of it is that many Judges 
have more or less followed his lead, though emphatic disapproval 
of his views, whereby the list of bandhus capable of inheriting 
has been very much restricted, has not been wanting. It is 
not possible to examine here in detail his reasonings and results. 
But the futility of much that he has evolved can and must be 
briefly shown, ' The only solid foundations that we have in the 
Mit. are: (1) the definition of sapinda given by it on Yaj. I. 53; 
(2) the remark that bandhus are bhinnagotra sapindas (as 
contrasted with gotrajas); (3) that the bandhus of a man may be 
described under three classes; (4) that those that may be called 
&tmabandhus succeed before those called pitrbandhus and these 
latter inherit before matrbandhus. It is agreed on all hands that 


1459a. Vide 11 Mad. 287, 17 All. 523, 30 Mad. 406 (for the daughter's 
son's son's succession) and 31 All.. 454, 58 Mad. 238 (for the daughter's 
daughter's son's succession). 


1460. बूहस्पत्युक्तबाग्धवा इत्यलेन यथाक्रममासलापितुमातृथाग्धवा धनाधिकारिणः। 
ते अ ' आत्मपितुः erg: gm: fügrat मातुबार्धवाः ।? वायतरव p. 196. 

1461, Vide Kesar Singh v. The Secretary of State for India 49 Mad. 
652 at pp. 661, 686-89 for dissent from Sarvadhikari's views, ' - 
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the nine bandhus enumerated in the verses of Satatapa or Baudha- 
yang are only illustrative. Therefore, the nine bandhus ex- 
pressly mentiond should not have been used to exclude any one 
as not a heritable bandhu, as we have not got anywhere an 
exhaustive enumeration. Any one who satisfied the first two 
requirements stated above was a bandhu. Of the nine bandhus 
enumerated in the verses quoted above, none is connected by 
direct descent with the propositus, his father or mother; but one 
is a descendant of his paternal grandfather, one of his paternal 
great-grandfather, two of his maternal grandfather, two of 
his father’s maternal grandfather, one of his mother’s paternal 
grandfather, two of his mother’s maternal grandfather. Sarva- 
dhikari makes a different classification of these (p. 627) viz. 
* two are connected through the father, three through the mother, 
two through the paternal grandmother and two through the 
maternal grandmother’, The whole trouble has been caused by 
this latter grouping. Instead of emphasizing lines of direct 
descent, he catches hold of females who are never spoken of in 
ancient works in connection with tracing descent ( except in the 
case of the mother of the man concerned), If, because the 
illustrations given happen to be connected only with four lines 
of families, persons connected with the propositus through other 
lines are to be excluded, there is no reason why a man's own 
daughter's son's son, son's daughter's son, sister's son, or sister's 
8078 son should be held to be bandhus. They bear no close 
analogy to the àtmabandhus enumerated by Satatapa. But it is 
admitted by Sarvadhikari that they are 4tmabandhus, The terms 
àtmabandhu, pitrbandhu and matrbandhu are mere labels or 
devices to show nearness and preference among bandhus. Acc, 
to the V. Mayükha!*€ the words pitrbandhu and matrbandhu are 
to be dissolved as sagthi-tatouruga compounds ( pituh bandhavah 





1462. ag पत्म्यादीनां सर्ववां सुतनिरूपितानामिव धनभाकत्व घान्धवानामापि तथैषास्तु । 
अतः कथं पितुर्मातुश्च, बान्धवानां धनसम्बन्धः | पितुः पितृष्वसुः पुत्राः इत्यादि तु संज्ञा - 
संज्ञिसम्बन्धमात्रार्थ न धन॑सम्बन्धार्थमिति भ्येदुर्यते । बिनाप्येतद्वचनं पितुर्मातुलापितृपितृब्या - 
Aan पितुमातुबान्धवेष्वपि योगेनेव congas संज्ञा संज्ञिसम््रन्धषोधनार््थक्यापस्तिः à 
तेन eques धनसम्भ्रन्धतिधो पितृमातुबन्धुमापणेनेव वच्चोर्थवत्ता। बन्धूदेशिनाशोचावि- 
विधाषप्येवमेवोते fax । ब्य. मयूख p. 144. In Gajadhar Prasad v. Gauri Shankar 
54 All. 698 (F, B.) Mukerji J. (at pp. 725-26) prefersto dissolve the 
word füqwegor argery as either qaritgan or तृतीयातत्पुरुष ( पितुः बन्धुः, frat 
wry:) rather than as चष्ठीतत्धुरुष. No Sanskrit authority is quoted for doing 
this and this view of his is opposed to the view of the sq, "qu, the सरस्वती” 
बिलास and some other works, 
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or mütuh bándhaváh) i. e. according to it pitrbandhus or 
mátrbandhus are bandhus of the father or mother and must also 
be bandhus of the propositus if they are to inherit. It is not 
known in what context the three verses quoted in the Mit. and 
other digests from Sat&tapa or Baudhayana occurred. In Manu 
V. 81 it is laid down that one should observe mourning on 
the death of a pupil, sacrificial priest and bündhavas for the 
duration of paksini. It is possible that the three verses only 
illustrate what is meant by bàndhavas in such a connection, 


The Balambhatti (vyavahara p.214) here also explains 
that females are included in the word ‘bandhu’, although the 
verses quoted speak of 'putrah' only and the Bombay and 
Madras High Courts have allowed female bandhus to inherit, 
though in Madras the position assigned to female bandhus is 
very much lower than in Bombay.. 


Strangers as Heirs—In default of even bandhus, the Mit. 
states ‘4 that the teacher (of the veda) is the heir of the deceased, 
in default of the teacher the pupil (and relies on Ap. Dh. S II. 6. 
14, 3) and that in default of pupil a sabrahmacürin ( fellow 
student whose upanayana was performed by the same teacher as 
that of the deceased and who studied the veda under the same 
teacher ) inherits. In the absence of even a fellow student 
the wealth of a br&hmana was to be given to some £rotriya (a 
brahmana learned in the Veda) as laid down by Gaut. ( 28, 39 ) 
and in default of a $rotriya in the same village, as said by the 
Dayabhaga XI. 6, 27, to any bráhmana, since Manu (IX. 188-189) 
says, ‘in the absence of all (heirs), bráhmanas that have 
studied the three vedas, that are pure and restrained, take the 
wealth ; in this way dharma does not suffer : the rule is that: the 
wealth of a br&hmana should never be taken by the king’. 
Nar, 5 ( diyabhaga, 51-52 ) is to the same effect. To the same 


1463. बन्धूनामभावे आचार्य: । तदृभावे शिष्यः । पुत्राभावे यः maram: wfqvgerq- 
भावे आचार्य; | आचचार्याभावे अम्तेवासीत्यापस्तम्बस्मरणात्‌ à मिता. 

1464. शिष्याभावे सथह्मचारी wang । चेन सहेकस्मावा चारयादुपनयना५ ययत- 
वथङ्ञानमापिः स सगहा चारी । मिता. The word wr is derived by Panini 
VI, 3. 86 as ‘recat नह्मचारिणि.', The सिः को, explains ' जह्मचारिण्युत्तरपदे 
समानस्य सः CITA समानत्वेन गम्यमाने ?, 

' 1465, tw सजातिः सर्वेबामभावि राजगामि वत्‌ sae ब्राह्मणेभ्यः स्याङ्गजा धर्म- 
परायणः । नारद (द्वायभाग, 51-52), The मित्ता, bas a different verse ‘ ereg- 
" तारे qrenpuw कश्चन । आह्मणायेष दातभ्यमेभस्वी reg- 
Wiser । हति।? . E हू E 
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effect are Visnu’ Dh. S. 17, 13-14, Baud. Dh. 8. I. 5. 120-122 
and Sankha-Likhita, Devala (q. by V. R. p. 597 and V. 0, p. 155). 
This direction of so many ancient sages has not been respected 
in modern times, 14 Manu (IX. 189) and Br, 1४० ( S, B. E. vol. 33, 
p. 380 verse 67) say that the wealth of ksatriyas, vai$yas and 
$üdras escheats to the king in default of heirs upto a fellow 
student. When the king takes by escheat heirless property he 
has to set apart a portion of the wealth of the deceased for the 
maintenance of his concubines and servants and for the per- 
formance of his funeral rites and éraddhas as stated by Kat, 4€ 
931, Kaut. IIL 5, Nar. (dayabhaga, 52) provide that the king (when 
he takes heirless property ) should provide maintenance for his 
women and both the Mit. and the V. Mayükha explain that 
the word‘ women’ stands for avaruddhastri (exclusively kept 
concubine) and not for his wives (who would succeed as heirs 
and then there would be no escheat), because the word 
‘patni’ is not employed in the verse. These verses of Nar. 
and Kat. are the foundation of the right to maintenance of a 
concubine against the heirs of the deceased paramour in modern 
times, 147° 





1466. तद्भांवि जाह्मणघनवर्ज राजगामि । ब्राह्मणार्थो आह्मणानाम्‌ । विष्णुधर्मसूत्र 
17. 12-13; अथाप्युदाहरन्ति | ब्रह्मस्वं पुत्रपोत्रष्नं विषमेंकाकिनं हरेत्‌ । न विषं विषमित्याहु- 
ape विषसुच्यते । तस्मावाजा बाह्मणस्वं नाददीत परमं Weng यद्‌ नाह्मणस्वामिति | 
बो. घ. q. I. 5. 120-122; thisisq. by थि. v. p. 597 (except the half verse 
न fado ), वि. fa. pp. 155-156; gag वा ओत्रियब्रृष्यं न राजगामे । g- 
लिखित १. by वि. र. p. 598, वि. fa. p. 156. This is quoted as पेठीनसि!ऽ by 
अपशर्क p. 746. 

1467. Vide Collector of Masulipatam v. Cavaly Venkata 8 Moore's 
I. A, 500 at pp. 526-527. 

1468. sgm: qaaa: परनीआतृविवजिताः । तेषां धनह रो राजा सर्वस्याधि- 
ovate a: Wye. q. by अपरार्क p. 746, वि. €. p. 598. 


1469. अदायिकं राजगामि योपषिदश्वत्योध्वदेदिकम । अपास्य ओोत्रियन्नष्य॑ sA- 
म्यस्तदूरषषेत्‌ ॥ कात्या acy मिता. on या. 11. 135, परा, मा. III. p. 535, ष्य. sper 
p. 139; तद्ृप्यवरुद्धीविषयं योपिद्॒धदणात्‌ | मिता. ; अदायादकं राजा हरेत्‌ वृत्तिः 
प्रेतकद पंवर्जमस्यत्र श्रोत्रियवष्यात्‌ । तत्‌ Aaa: यच्छेत्‌ । अर्थशास्त्र 117. 5. 

1470. Vide 2 Bom. 573, 607, 12 Bom. 26 (in both Kat, is quoted), 
26 Bom. 163, L, R. 53 I. A. at p. 163 for the concubine's right. In 48 Bom. 
203 a woman whose husband was alive was not treated as a concubine entitled 
to maintenance from the heirs of her deceased paramour, but this decision 
has been recently overruled by a Full Bench in 47 Bom, L, R. # 5 (F. B.).' 
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Yaj. (II. 137) states a special rule!f?* which is an exception to 
the general rule of inheritance laid down in II, 135-136 vis; 
‘ (the heirs) who take the wealth of a forest hermit, a yati 
(ascetic ), a ( perpetual) vedic student are in order the ( vedic ) 
teacher, a virtuous pupil, one who is looked upon as a brother 
and belongs to the same order’. According to the Mit. the 
heirs mentioned are to be taken in the reverse order of the 
words of the text i. e. the &cárya ( who is mentioned first among 
the three heirs) is to be taken as the heir of the last of the 
three mentioned in the first half of the verse, so that the teacher, 
good pupil and the person looked upon as brother are respec- 
tively the heirs of the perpetual student, the ascetic and the 
forest hermit. According to the Dayabhaga also the reverse 
order has to be taken, but it says that the wealth of the forest 
hermit, yati and perpetual student 18 taken respectively by one 
looked upon as brother, a worthy pupil and teacher, but that 
in the absence of these, any one who is in the same asrama as 
the deceased may take it. According to the Madanaratna 1172 
the order of heirs is the direct one, that is, the teacher, good 
pupil and accepted brother take the wealth of the forest hermit, 
ascetic and perpetual student, since the Visnu Dh. 8, (17. 15-16) 
expressly says so. The Mit. adds that a brahmacarin is of two 
kinds viz, perpetual ( naígthika) and upakurvüma (who intends 
to remain as a student for some time and then marry in order 
to confer the benefit of male progeny on his ancestors), that 

1471. वानप्रस्थयतिबह्मचारिणां रिक्थभागिनः । क्रमेणाचार्यसस्छिष्यधर्मआन्रेक- 
तीर्थिनः ॥ या. 11. 137; क्रमेण प्रतिलोमक्रमेण ... जह्म चारी Aiea: उपकुर्वाणस्य तु धनं 
amga एव शुह्णम्ति। ... सथ्छिष्यः पुनरध्यात्मशाखअवणधारणतदूर्थायुष्ठानक्षमः | gi- 
स्तर्या चायावेरापि भाग/नहंत्वात्‌ |... घमश्राता प्रतिपक्षों आता एकतीर्थी एकाश्रमी धर्मन्नाता 
व्यासा एकतीर्थी च धर्मआत्रेकतीर्थी । मिता. ; मतिलोमक्रमेण यथासम्भवं धनं ज्ञेयम्‌ । 
war च नेडिकोभिमतः पित्रादिपरित्यागेन यावज्जीवमाथार्यकुलनिवासपरिखर्याने- 
छायाः तेन कृतत्वात्‌ । दायभाग XI. 6.36; Peover सम्यकस्वसुपलक्षणम्‌ । अत आचार्य धर्म - 
भा्रकतीर्थिनावापि greats धनग्रादिणादित्याह । ... ... अनेमेवाभिमायेण याज्ञवलक् योपि 
आजायसब्छिष्य धमंश्नात्रेकतीथिन इत्युभयत्र सम्बन्धं द्योतयितुं सच्छिष्य इति मध्ये पारिंगण- 
यामास । सुबोधिनी. ngata explains धमश्राता as समानाच्चार्यक and दीपकालिका 
explains एकतीर्थी as समानशुरु. The word उपकुर्वाण occurs in वेख।नसस्मार्तद्र 
II. 12 and in हारीत q. by अपराक p. 71.7 Wm is derived from निष्ठा ‘end’, 
विष्णुध. खू. 28. 46 and देखा. II. 12 employ the word नेष्ठिक. gyflo I. 24 
defines: निष्ठां तत्रैव ये। गच्छेन्लोड्िकः स Iga: and मेधा, on ag., 11 explains 
निष्ठां eam गच्छति नेडिकः . . 

1472. qd कमशब्दस्य मतिलोमक्रमपरत्वमाशिरय नेछिकअहम चायादिधनमा्धार्या- . 
qA refieres चिज्ञानेश्वराचार्येः । अस्माकं तु बानप्रस्थधनमाचार्यों युह्कीयाच्छिष्यो षेति 

क्रमशाब्योऽलुलोमक्रमपर इति प्रतिभाति | मदृनरत्म folio 101 b, This: 
view of the Madanaratna is referred to by the ज्य, Wqw p. 145, i 


HI). Succession to an ascelic 165 


Yajfiavalkya’s words apply only to the former, that if the latter 
( upakurvana ) leaves any wealth of his own it is taken by his 
mother, father and the other heirs, The Mit. further says that 
a worthy pupil is one who 18 capable of studying the philosophical 
parts of the Veda, of understanding them and of acting up to 
them, that a badly behaved pupil will not succeed, so also a 
badly conducted teacher shall not succeed. The Mit. explains 
that Yaj. HI. 47 allowed a forest hermit to accumulate materials 
that will be enough to meet his needs for a day, a month or 
six months or a year and so he may on his death leave some 
wealth. Similarly, though an ascetic was required by Gautama 
(III, 10) to make no accumulation of wealth, yet even an 
ascetic requires clothes to cover his body, he has his sandals 
and books on Yoga and the like; and so also the perpetual 
student requires these. 


The heirs enumerated above succeed to persons in those 
religious orders in priority of their kindred. It has been held 
that members of the three twice-born classes aloné can be 
ascetics with the result that their pupils inherit and not the 
kindred and that in the case 473 of ūdra ascetics their kindred 
succeed unless some usage to the effect that a pupil inherits is 
proved. For the foundation and administration of mathas and 
properties attached to them, the selection of the heads of mathas 
and their powers and duties and about ascetics and their pupils, 
vide H, of Dh. vol. II. pp. 906-914 and pp. 944-952, 


` Reunion.—A reunion properly so called can take place only 
between those who were parties to the original partition. 
Reunion, therefore, postulates three stages, viz. (1) joint family, 
(2) partition between members of a joint family, (3) an inten- 
tion and an agreement, express or implied, to reunite in estate 
among members who were parties to the partition. If persons 
who had separated in interest merely stay together, that is not 





1473, Vide DHatmajuram fp Virapandiyam 22 Mad. 302 (holds that 
the ordinary law of succession applies to a Südra ascetic ); Ramdas v. 
Baldevadasji 39 Bom, 168; Somasundaram v. Vasthilinga 40 Mad. 846, 
at p. 869; Haris Chandra v. Atir 40 Cal, 545 ; but see Sambasivam v. Secre- 
tary of State 44 Mad, 704 (holding that the disciple of a Sidra ascetic who 
dies without leaving any blood relations is an heir under the Hindu Law, 
but that strict proof would be required of the claimant's spiritual rela- 
tionship ). : 
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reunion in law, as sald by the Sm. 0, IL p. 302 and Vivada~ 
candra!*f* p, 82. The Vivadacandra quoting Visnupurána says 
that reunion may be implied from a course of conduct, even 
though an express agreement cannot be proved. There isa 
divergence of views as to who can reunite, The Mit, the 
Dayabhaga 1175, the Sm. C. hold, literally construing a verse of 
Br. (S. B. E, 33 p. 381 verse 72), that a member of a joint family 
when once divided can reunite only with his father, brother or 
paternal uncle, but not with any other relation (such as a 
paternal uncle's son or paternal grand-father), while the V. C. 
( p. 157), the V. Mayükha (p. 146), the V. P. (p. 533) hold that 
the members expressly mentioned by Br. are only illustrative 
and that a person may reunite with any member who was a 
party to the original partition. A reunited person is called 
samsrsta or samsrstin!6 (who has reunited wealth) The 
subject of reunion has a comparatively ancient history. Gaut. 
28, 26 states the general rule that on the death of a reunited 
co-parcener the surviving reunited member succeeds to the 
share of the deceased. Kaut. (111.5 p. 160) states #7? that those, 
who live together though they may have no ancestral estate or 
do so after dividing their ancestral estate, may divide their 
reunited estate again in equal shares, Manu IX, 210 ( = Visnu 
Dh. 8, 18. 41) is similar to it. 








1474. सहवासे पुरुषाणामाहत्य संसर्गाभावाद्धनद्वारेण संसगो वाच्य इति तलिमित्त- 
भूतावच्छेदकापनोवेन विभक्तानां धनादीनां पूर्ववदेकराशीकरणपर्यम्तः संसर्गो न पुनः सहवा- 
BUPA मस्तष्यम्‌ | स्युतिच 11. p. 302; weal नेकपाकवासमात्रं संभूयष्यवसाये गतत्वात्‌ 
कि तु विभञ्येकीकृतघनत्वम्‌ । ... ... यावञ्ूतभाविभवद्धमं मम यत्तव यथा तव तथा ममेति 
स्वीकारः स च क्चिद्ासनिकः क्चिदत्यवहारान्बेयः। पिषादचन्त ?- 82; यश्र संसग 
yamai नास्ति तत्र साधारणकुरये तस दुंहाविनियोज्ञनमपि माणम्‌ । न च्य TENTEA 
wA तदभावः, saver gen व्यवहारसिद्धेः | age विष्णुपुराणे । supeeníü c 
किंजित्‌ कृशं भवति कमणा! इति । विषाद्‌ खन्द p. 56. dat तु संखुजतोरधुमतिर्मूलम्‌ । 
वि. खि, p. 157; विद्यमानं भावि वा धममादयोः पुमविभाग।वाधे साधारणमित्याकारिका 
बुद्धिरिच्छा वा संसर्गः । ष्य. equi p. 146. 

1475. gen w न येन केनापि किं तु पिता आता पितुष्येण वा । यथाह gra: | 
विभक्तो यः पुनः Rar भ्राजा वैक संरिधतः । पिदुष्येणाथदा tear स mige उच्यते । 
इरति । भित. on या. 71. 138; gam ऋ पिज्रादिनेष कर्तव्या नान्येन विभक्तो यः पुणः 
पित्रा इत्यादि मार्लिखितब्ृहस्पतिवच्वनाद्ति wee: । अस्माभिस्तूपलक्षणं पित्राद्विग्रहण- 
मित्यादि arte मपञ्चितम्‌। ष्य. s p 533. 

1476, fiar धनं एनमिश्री कृतं sere तवृश्यार्तीति संसृष्टी | मिता on या. 11. 138 

- 1477. Aa मेते qi रिक्थभाक्‌ ¦ गो. 25. 26; अपितुङ्गभ्या ferme 
वा सह जीवन्तः पुनविभजेरन । अर्थक्षाश्च 171. 5.. l 


पा] Devolution after reunion 167 


The verses of Y&j (1L 138-139 )1478 on succession to a 
deceased reunited person are understood by the Mit. to be an 
exception to the rules contained in Yaj. II. 135-136 laying down 
that the wife and others inherit the property of & person dying 
sonless. Therefore it follows that where a person reunites 
with his brother and then dies leaving a son not reunited with 
him, it is the son who will inherit and not the brother, though 
reunited. But if A separates from two sons B and C of whom 
B reunites with him and C does not and then A dies, then the 
reunited son B succeeds to A’s interest and C takes nothing. 
This is expressly stated by the Vivadacandra p. 85 that relies 
on the Smrtis&ra!f?, The two verses of Yaj. (IL 138-139) 
are variously read and interpreted by the Mit. and other 
commentators and it is not possible nor quite necessary to set 
out all these readings and explanations. Acc. to the Mit 
the two verses mean: 'in the case of a deceased reunited per- 
son, the (surviving) reunited member should give (to the 
posthumous son of the former) the share of the deceased but 
may take it himself if there is no son ( but only a wife) ; but 
from among the reunited brothers, the full brother, if reunited, 
should similarly give to the posthumous son of the deceased 
the latter's share and (if there be no son) he should take 
it himself to the exclusion of reunited half brothers; a re- 
united half brother takes the wealth of the deceased reunited 
member (dying sonless) and not another half brother who 
is not reunited; a full brother, though not reunited, may 
take the wealth along with a half brother who is reunited 
but the latter will not alone be entitled’. In this interpreta- 
tion the word ‘asamsrsti’ in the latter half of IJ. 139 has 
tobe taken in two connections, once with 'anyodaryah' in 
the first half and then again with ‘sarhsrstah’ (in the 2nd 
half) This last word is to be understood in two senses, viz. 


1478. aag संसृष्टी dea तु सोद्रः | वृधाद्पहरेच्चांशं जातस्य sp que 
wu अस्योद्यस्तु संदष्टी झ्योदृयो धनं qur । असंखुष््वपि वादुद्यास्संसुष्ो नाश्यमातुजः ॥ 
qr. IL, 138-139. The first is विष्णुधमसूत्ज 17. 17 also. अपरार्क (p. 747) reads 
' नाग्योदृर्यधनं हरेत्‌ and आद्द्यात्सोदृयों नाम्पमातुकः . विश्वरूप, Baits and विवाद - 
‘wry p. 84 read ' चादृद्यारसोदृरो नान्यमातृजः . ’ 

1479. Vide Fakirappa v. Yellappa 22 Bom, 101, 104 for the proposi- 
tion that a reunited son has a preferential right of inheritance to a grandson 
who remains separate. Vide विवाद्चन्द् p. 85 ` यस्तु पिता gioa फेनचित्संसष्ठ - 
erentel संद qu quisrereduét संखुष्टिनस्तु dur हति वच्चनात्‌ |... अत एव स्सुतिसारे 
यदा पितेव केनशिस्पुत्रेणेव dave तद्धन॑ wate qwtererdqét forme: 

विशेषेणानिधानादित्युक्त . . 
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(1) full brother (with the preceding word asamsrsti) and (2) 
‘reunited’ (with the word 'anyam&trjah'), Further, aco. to the 
Mit. we have to understand ‘eva’ after ‘anyamatrjah’. Apararka 
(p. 748) reads differently and he, Viévaripa and Srikaramiéra 
( Dayabhaga XI. 5-16 ) explain that a full brother though not 
reunited takes the whole estate and not the half brother though 
reunited with the deceased. The V. Mayükha differs from the 
Mit, when it says that the word aputrasya (of one dying sonless) 
is not to be understood with Yaj. (IL 138) It derives two 
propositions from the first half of Yaj. II. 138, viz (1) the wealth 
of one dying reunited is taken by tho surviving reunited 
member or members; (2)in a competition between reunited 
full brother and reunited half-brother, the former takes the 
whole, The latter half of II. 138 is an independent sentence 
(and not joined with the preceding half as the Mit. understands) 
and applies where a reunited member dies leaving a wife who 
is pregnant but that fact being unknown the. other reunited 
members divide the estate. In such a case if a son is born the 
surviving members should hand over to the son the share of 
the deceased reunited member, But if no such son is born then 
the survivors may take the estate. In IL 139 the Mayükha 
holds that the words 'anyodarya' and'anyamairja' are not 
restricted to brothers only, but apply to a paternal uncle or his 
sons or other persons who were reunited, because their mother 
is also different from the mother of the deceased. The Daya- 
bhaga discusses Yàj II. 138-139 under the topic of succession 
to the separate property of a sonless man and its treatment of 
succession to reunited property is very meagre ( vide XII). 14% 
The V. P, p.-533 notices this and levels against Jimitavahana 
the criticism that he got confused. Apararka (pp. 748—749) seems 
to be of the same opinion as the Dayabhaga. The V. P. follows 
the Mit. and criticizes the explanation given by Srikara, Sm. C- 
and others (pp. 535-538). It says that the texts of Sankha, 
Narada and others conflict with the text of Yaj. Il. 135 and that 
the order of heirs as to a ‘reunited co-parcener is based on express 
texts and not on Yàj, II. 1351481 or logical reasoning. Accord- 
ing to the V. P. the order of succession to a deceased reunited 


1480, एतेन पत्न्याद्यपुत्रथनद्रहणाधिकारिगणे आआत्रधिकारावसरे : eae प्रवर्तते 
इति ष्याखक्षांणो जीमूतवाहमो area एबेस्यवसेयम्‌ । vq, प्र. p. 533 

1481. wweg परनी दुहि जादिक्रिमबिरोधावृषिरोधा येतत्‌ संसुष् भामविषयमिति करुप्यते i 

सोरतनेयायिकपत्मीदुहि्ाविकमोऽ्र eater बाध्यते । ARAT क्रमे REN- 
चिन्थ्यायर्याभाषाङ्वाधनिक एवायं क्रमः। ब्य्‌. मअ. 9. 539. O I d 
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person seems to be: (1-3) son, grandson, great-grandson; (4) 
reunited full brother; (5) reunited half brother .and separated 
full brother; (6) reunited mother; (7) reunited father; (8) any 
other reunited member; (9) half brother not reunited; (10) 
mother not reunited; (11) father not reunited; (12) widow: 
(13) daughter; (14) daughter's son; (15) sister. The V. Mayü- 
kha gives the order as follows: (1) son if reunited; (2) son 
not reunited, though there may be reunited members (other 
than a son); (3) the parents if reunited in preference to other 
reunited persons (other than a son); (4) full brother if re- 
united; (5) full brother not reunited and half brother reunited; 
(6) half brothers and uncles, if reunited; (7) other male mem- 
bers reunited (in preference to wife though she be reunited); 
(8) wife if she be reunited; (9) full sister (or daughter accord- 
ing to another reading );1482 (10) any other sapinda who is 
nearest. It is to be noted that Manu IX. 212 prescribes a 
peculiar rule of succession for reunited co-parceners viz, that 
full brothers (not reunited) and full sisters of the deceased 
reunited co-parcener equally inherit along with half brothers 
that are reunited the wealth of the deceased. This verse of 
Manu has been variously explained by Kullika, Aparürka 
p. 749, Sm. C. (II pp. 304-305), Nilakantha, Vivadacandra 
( p. 83) and others. 


It may be stated here that cases of reunion come very 
rarely before the courts, 


` 1482, या तस्य भागिनी सा तु ततोंश emque । अलपत्यरय धर्मोषमभायापितुकस्य 
wh qe. प. by ta. मयूख p. 152, tq. s. p. 539. The sqq. म. says: Wrap था 
वश्य gum पेहुः. | दुद्तुभनिर्वोरभावेदनम्तरः सपिण्डः, Vide wer. मा. III. p. 541 
for similar words, 


9? 


CHAPTER XXX 
STRIDHANA 


. . Stridhana ( woman's property). This subject abounds with 
differing views on several topics that fall under it, as will be 
geen below. 


The germs of the topic of stridhana can be traced to the 
Vedic Literature. As Sir Gooroodas Bannerjee remarks (in 
‘ Marriage and Stridhana ' p. 370), ‘nowhere were proprietary 
rights of women recognized so early as in India; and in very 
few ancient systems of law have these rights been so largely 
conceded ag in our own’. The wedding hymn in the Rgveda 
(X. 85) contains two verses! (13 and 38) which indicate 
that gifts were sent to the bridegroom’s house with the bride. 
They are: ‘the bridal gifts of Süry& that Savitr sent off have 
gone forth; in the Aghas ( Magha constellation ) are struck the 
kine and in the Arjunls (Phalguni constellation) is carried 
(the bridal gift); for thee in the beginning they carried about 
Süry& together with the bridal gifts &c.'. Sayana explains 
‘ vahatu' as ‘cows and other objects given for pleasing the 
girl to be married’, while Lanman ( Harvard 0, series vol. VIII 
p.753) renders it as ‘bridal car’. Sayana's interpretation 
suits the context much better. In the Tai S. VI. 2.1.1 we 
read, 148 ‘the wife (of the sacrificer) holds on (to the cart), 
for the wife is the mistress of the household gear’. Manu IX, 
11 uses the word ‘ parinahya’ (household gear) and states that 
the wife should be entrusted among other matters with the 
supervision over it. Jaimini!*55, according to Sabara, refers to 

1483. सूर्याया वहतुः मागारसाविता यमवासुजत्‌ । अघासु हन्यन्ते गावोजुम्योः पर्युह्यते ॥ 
grant पर्यवहन सूर्या वहतुना सह । पुनः पतिम्यो जायां दा at मजया सह ॥ ऋ. X. 85, 
13 and 38. These are almost the same as अधर्षषेकू 14. 1. 13 and 14. 2. 1. 

1484. पत्म्यम्यारभते परमी हि पारीणह्मस्येहे। ते. सं. VI 2. 1. 1 (in connection 
with आतिथ्योषि). 

1485. स्ववत्तामापे दूर्शयति। जै. VI 1. 16; पत्नी वे पारिणय्यस्येट्टे पत्येव naag- 
T कियते । शाबर. The printed text differs from the Tai. S. text. पारिणय्य 
would mean ‘nuptial gifts’. The f. v. p. 517 explains पारिणाय्यं (in 
Vas. 17, 46) as पारिणाय्य॑ परिच्व्‌ आवृहकङ्कणावि (paraphernalia, mirrors and 
bracelets). : fà. far. p. 142 reads emg Antig (combs &c.). ब्रि. wr. (folio 160) 
says: wrfturmgrqute |. आवृहाकङ्कणताम्दूलकरण्डकाद्रिति कल्पतरुः । परिणममिति 


पाठाधौतकमिरयनये 





mj. Evolution of woman's property T 


this passage of the Tai. S, for establishing that women do own 
certain property. Medhatithi ४४ on Manu VIII. 416 (cited 
above on p. 452) quotes this passage of the Tai. S. and argues that 
if Manu VIII. 416 (saying that whatever a wife earns is her 
husband's) were literally understood passages like the one in 
Tai. S. would have no scope and that therefore Manu simply 
means that though women may be owners they cannot dispose 
of the property independently. It appears from these ancient 
passages that the properties, which in early days were held to 
be owned by women, were presents made at the time of marriage 
( such as ornaments and costly dresses) and household articles 
that are generally under the control of women and that the 
later smrti rules about the devolution of stridhana in the female 
line arose from the peculiar nature of the articles over which 
dominion was conceded to women. This early state of things 
is indicated by some of the early sütras. Ap. Dh.!48 S, (II. 6. 
14. 9) states the view of some predecessors (which Ap. himself 
does not approve) that the ornaments belong to the wife and also 
such wealth as came to her from her agnates (father, brother 
&c.) Baud. Dh. S. II. 2. 49 says that daughters get the orna- 
ments of their mother and whatever else it is customary for 
them to get. Vas, 17.46 prescribes that women ( daughters ) 
should divide the nuptial presents given to their mother. 
Sankha (q. by Sar. Pr. p. 851) prescribes that in all forms of 
marriage ornaments and stridhana should be given to the girl. 
It may be that Manu VIII. 416 only gives expression to an 
ancient opinion, that the literal meaning of that verse was 
given up long before and that all that Manu meant was that 
during coverture a woman was subject to the control of the 
husband as regards her stridhana. : 


: Three principal topics have to be discussed under stridhana 
viz. what constitutes stridhana, woman's dominion over her 





..— 1486. असति wr siot स्वाम्ये पत्म्येवाद्वगमनं क्रियते vett à पारिणहास्येशे इत्यादि- 
apr निरालम्धनाः स्युः । अत्रोच्यते । पारतन्द्रयाभिधानमेतत्‌ । असत्यां भरत्नशुज्ञायां न 
AR: स्वातन्त्रयेण यत्र whereas विनियोक्तव्यम्‌। मेधा. on ag ४711, 416. 

1487. अलङ्कारो भार्याया ज्ञातिधन चैके । आपं. घ. q. 11. 6. 14. 9 ; मातुरलङ्कारं 
gac सांमदायिंकं लभेरखश्यहा । बो. ध. च ¦ 11. 2. 49 ; मातुः पारिणयं खयो विभजेरनः । 
ब्रसिष्ठ 17, 46, The बि. र. p.521 explains आप. as ' ज्ञातिथनं च्छेति विवाहे ward 
योतकारूयं लब्धं तकृपि भार्याया एष’. The मित्ता. on याक. IL, 117 seems to have 
read this asa supplement to the preceding sütra about the special share 
of the eldest son. The दायभाग 1९. 2. 15 p.82 and दिषादृन्प्र p.75 read 
पारिणाय्य in Vas. and explain as परिणय मलब्धं घनं or चिवाहकालीनं respectively. 
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stridhana and inheritance to stridhana. On each one of these 
topics great diversity of views prevails and the subject has 
become very complicated, as the D&yabh&ga remarks 1488, 


Gautama contains three sütras about the devolution of 
stridhana, but he does not define or describe it.1488¢ Kaut. ( DI 2 
p. 152) defines : ‘means of subsistence and what could 
be tied on the body (i e. ornaments and jewellery) constitute 
stridhana, The means of subsistence should be fixed at 2000 
(panas) as the maximum, while there is no limit to ( what may 
be given) as dbadhya (ornaments &c.). This may be com- 
pared with a verse of Kat. (902) and a similar!’ verse of 
Vyasa viz. ‘the father, the mother, the husband, brother and 
kinsmen should give stridhana to a woman according to their 
means up to two thousand (panas) except immovable pro- 
perty’. The Sm, C. and V, Mayükha explain that this limit of 
2000 applies to gifts made every year, but that if a gift is to be 
made once for all, then more may be given and even immovable 
property may be given. 


The term stridhana literally means 'woman's property ' 
But in the ancient smrti works the word was restricted to 
certain special kinds of property given to a woman on certain 
occasions or at different stages of her life. Gradually such 
kinds of property went on increasing in extent and value. We 
have to follow this evolution of the meaning and content of the 
word stridhana. One characteristic feature of stridhana from 
the times of Gautama downwards has been that it devolved on 
females in the first instance. The oldest extant definition of it 





1488. इत्यतिगह नम्ुक्तममजःसत्रीधमस्‌ ! दायभाग IV. 3. 42 p. 99. 


1488a. For exhaustive treatment of stridhana the following works may 
be^consulted ; Sir Gooroodass Bannerjee's ‘Hindu Law of marriage and 
stridhana ' (5th ed. of 1923) pp. 319-519, Dr. Jolly's T. L, L. on ‘ Adoption, 
Inheritance and Partition’ (1885) pp. 226-270. 


1489. वृस्तिराबध्यं वा श्रीधनस्‌। परद्दिसहस्रा स्थाप्या qi: | आवध्यानियम।। अर्थ- 
शाख IIT, 2, 

1490. पिसुमातृपतिआतुज्ञातीभे स्रीधनं fq | यथाइर्वस्या हिसाइसाई graced 
श्थादराद्वते । कात्या, q. by स्मृतिश्च. 11 281, परा, मा. III. p. 548, vq, मूर p. 154; 
fiere: परो qra: firi देयो धमस्य ww gwe मत्री धर्म दृस्तं सा यधाकाममद्मुयात्‌ ॥ ग्यास 
q. by qw. Il p. 281, atek p. 752, दायभाग iV. 1. 10, aeea, 
ब्य. मयूख p. 154. The परा, मा. 111. p. 548 quotes बृहस्पति “ दृद्याद्धनं w qid 
wate था afer ! 
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in Dharmasastra works is that of Manu’ IX. 194: ‘ what (was 
given) before the nuptial fire, what was given on the bridal 
procession, what was given in token of love, what was received 
from her brother, mother or father, that is called the sixfold 
woman's property’. The Mit. on Yaj. IL 143 explains that the 
number six is intended to exclude a smaller number of the 
kinds of stridhana and does not exclude a larger number. In 
IX. 195 Manu appears to mention one more kind viz. ‘anva- 
dheya’ ( gift subsequent )’. Nar. ( dayabhaga, 8) has the same 
six kinds as Manu IX. 194, but reads ‘bhartrdiya’ (the hus- 
band's gift) for Manu's ‘what is given in token of affection’, 
the latter being thus wider than Narada’s words. Yaj. (II. 143- 
44) enumerates 11१2 the several kinds of stridhana as follows: 
‘ what was given (to a woman) by the father, mother, husband 
or brother or was received by her before the nuptial fire, or 
what was presented on her husband’s marrying another wife 
( adhivedanika) and the like—these are denominated stridhana; so 
also what is given by the cognate relations (of the woman), 
the éulka (fee), and gifts subsequent to marriage’. The Mit. 
and most of its followers read ‘adhivedanikadyam ca’, while 
Apararka and the Dayabhaga read ‘adhivedanikam caiva’, the 
difference being that if one reads as the Mit. does, several other 
kinds not expressly enumerated can be easily included under 
stridhana. But it should be noted that even without reading 
—'kadyam', Apararka explains the verse in the same way as the 
Mit. does, Visnu!f? Dh, S. 17. 18 enumerates almost the same 
kinds of stridhana as Y4j., but omits the word 'adya ', 

Among smrti writers Katyayana gives the most elaborate 
treatment of stridhana in about twenty-seven verses. He 


1491. अध्यग्मञ्चष्यावहनिकं qi च मीतिकर्मणि । । आतुमातुपितृभाप्त gA स्रीधनं 
WaN mg IX, 194. arge. (894) acc. to दायभाग (IV. 1, 4 p. 72), वि. x. 522 
and थि. खि. p. 138 had practically the same verse (reading प्रीतित: fad). 
The मिता. says, ' यरपुमर्मशुनोक्ते ... -.. hater चद्धविधत्वे तस्त्यूनसंख्याध्यवच्छेदार्थ 
नापिकसंर्याव्यवच्छेडाय ? t अध्यञ्मश्वष्यावहानिकं भर्तृदा यस्तथैव sw t आतुमातृपितृपापे पद्धू- 
विधं स्रीधर्न exer t नारद्‌ ( दायभाग, 8 ). 

1492. पितुमातुपतििश्रातुवत्तमध्य स्स्थुपागतम्‌। आधिवेदनिकाद्यं च खीधमं qR- 
कीतितम्‌॥ बन्धुवृत्तं तथा युलकमम्वाथेवकमेव च। या, 71. 143-144. On आधिवेद्तिक 
Qe, अपरार्क p. 751 says: spere आद्यर्थः । तेन अ खरीधनान्तरपरिग्रहः | तद्यथा--कार्वाः 
qey: समांशिकाः, माताप्यंशं समं हरेत्‌ | स्वस्मावृंशाञ्चतु्भागं, मातुः परिणामां (it. विभजे- 
रम्‌, अन्यदपि wee re तससखीधंनमिति मभ्व।विभिः;परिकी तितम्‌।. Against the 
reading jq the wrgzwafi remarks ' अत्र आद्विवेदनिक QAR मार्युतपाठो न दुक्त, 
argen Peedi, न्यूनता पत्तेः, वच्चनाग्तरविरोधापस्तेश्व । ' 

' 1493. . पिदृमातुद्ुतञातुकृत्तमण्यर्म्युपागतमाथिवेदानिकं बन्धुदत्तं छुल्कमस्वोषेय्कामितिं 
sura! विष्णुधर्मसूत्र 17, 15... . - ber ek, BS . . 
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defines several kinds of stridhana enumerated by Manu, Y&j., 
Nar., and Visnu (in all six) as follows: what is given to 
women at the time of marriage before the nuptial fire is declared 
by the wise to be adhyagni™5 stridhana. That again which a 
woman obtains when she is being taken (in à procession) from 
her father's house (to the bridegroom's) is declared to be adhya- 
vdhanika stridhana. Whatever is given to a woman through 
affection by the father-in-law or mother-in law and what is 
received by her at the time of doing obeisance at the feet ( of 
elders) is said to be pritidatta ( gift through affection) stridhana. 
That is declared to be śulka ( bride's fee) which is obtained as 
the price of household utensils, of beasts of burden, of milch 
cattle, ornaments and slaves. Whatever is obtained by a 
woman after marriage from the family of her husband as also 
from the family of her ( father's) kinsmen is said to be anvadheya 
(gift subsequent) According to Bhrgu whatever is obtained 
by a woman after marriage through affection from her husband 
or from her parents is anvüdheya'. It may be noted that Katya- 
yana's definitions of adhyagni and adhyüvahanika are wide 








1494. विवाहकाले यरखौम्यो वीयते हाप्मिसंनिधो। eqvafirgs सद्भिः shed परि- 
कीतितम्‌ agada नारी नीयमाना Agie अध्यावहनिकं चेव frat तदुदाहृतम्‌ ॥ 
प्रीत्या वृत्ते तु afn aa श्वा वा quor wt! पादवस्दुनिक ओव मीतिदृर्त ages ॥ 
गुहोपस्करवाह्य!नां दोह्याभरणकरमिणाम्‌। मूल्यं लब्धं तु यर्किष्विच्छुलकं तत्‌ पारिकीरतितम्‌॥ 
विवाहात्परतो यत्तु लब्धं भर्तुकुलात्‌ fari अम्वाधेयं तदुक्तं तु लब्धं बन्धुकुलात्‌ तथा॥ 
ऊर्ध्वं लब्धं तु wn संस्कारात्‌ प्रीतितः श्रिया | भर्तुः पित्रोः warm अन्वाधेयं तु 
तङ्‌ AB NTI कम्यया वापि भर्तुः पितुग्र॒हेपि वा । आतुः सकाशात्‌ पिश्रोर्बा लब्धं सौदायिकं 
स्युतम्‌ ॥ कस्या. 895-901. The frat, quotes all except two (viz. 898 and 900 ), 
the दायभाग (IV) quotes all except 897, बि, x., (pp. 510, 524-525) reads all; 
वीफ्कालिका, दायभाग IV. 1. 5 p. 73, gegn ०० ng 9. 194, R. चि. p. 138 read 
नीयमाना दि (or तु) पैतृकात्‌ in 896 ; अपरार्क p. 751, व्यव. नि. p. 465, agag 
p. 77, वि. खि. p. 138 read agrara kakena for प्रीतिदृत्त तदुच्यते; दीपकलिका, 
ग्यवहारसार p.237, wq. प्र. p. 543 read दोह्माभरणकर्मणाम्‌ ; वि. खि. p. 139 and 
च्य, ATH p. 153 read यल्लब्धं स्वछुलाक्षथा; Aa., स. वि. p. 380 read aged पितु- 
कुलात्तथा. qram reads wg: सकाशात्‌ iai. ; 

1495, Some of the words deserve explanation. sywaftt is formed as an 
अध्ययीभाष from अधि + anf acc. to पा. IL 1.6 'smqd विभक्तिसमीप० ' and 
means अग्नौ अधिकृत्य अग्नेसनिधों इत्यर्थः ( बालम्भक्की) ; आधिविवनिकं. अधिवेदुर्न धर्म- 
पत्ल्यां सत्यां रागत एब विवादाम्तरकरणं तस्‌ निमित्तं अस्येति | सुबोधिमी and बालम्भह्की 
(which relies on qr. V.1,38). Some read अध्यावहनिक्के, others read अध्यायाहमिकम , 
amag or आवाहन means पितृकुछाह भर्तुकुलभातिः ( AEA on m IX. 194) तत्सम- 
योपलब्धमध्यावहनिकं, अम्वाधेये means ong (विवाहानन्तरं) आधीयते इति (mga ). 
Sacer f NY a M लावण्याजितं re d. her loveliness) which 

explain he fü. खि. (138) as छात्रण्यं झील | तथा Ww पावृमणतायै 
शीलादिमित्पे वा fwd श्वद्युरादिना ga तृतीयं ख्रीधनमित्यर्थ:। ` ee 
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enoügh to include gifts made even by strangers on those 
occasions 


These definitions given by Katy&yana have been accepted 
by all digests including even the Dayabhaga, 


“ That is known as saudayika which is obtained by a married 
woman or by a maiden in her husband's or father's house from 
her brother or from her parents” (Kat.). Some of the divergences 
in readings and in interpretation deserve to be noted. Acc. to 
the reading adopted by the Mit. adhya@vahanika includes all 
gifts made by any one when the newly married girl is taken 
from her father’s house in a procession, while the reading 
adopted by the Dāyabhāga™% and some others ( paitrkat ) 
restricts the adhyavahanika to gifts made by the father’s or 
mother’s family only. The V. R. (p. 523) includes under 
adhy&vàhanika also the gifts made by the father-in-law and 
others when the girl is taken back to her father's houge and 
the V. C, ( p. 138) says that it is what is obtained at the time 
of duirügamana'. The Dayabhiga’ (IV, 3, 19-20 p. 93) 
explains ' dohyábharana-karminàm' differently as ‘the gratifica- 
tion paid by house-builders or goldsmiths to induce her to press 
her husband to engage them’ or as Vyasa says ‘what is given to a 
woman to induce her (cheerfully) to go to her husband's house’, 
The Sm, O. and V. P. explain $ulka as the price of the articles 
which the bridegroom was in the habit of presenting to the bride 
at the time of marriage or when he started a house. 1498 The V. 





1496. पेतुक्काद्त्यिकरेषिण तिला दू यल्लभते घनं wud steer तदृध्यावाह- 
feres t दायभाग IV. 1. 6 p. 73. ‘adien पितृकुलं बाह्यते तदा 
मध्यावादनिकामीते मेधातिथिः ag ग्राह्यं न्यायसाम्यात्‌ ।? वि. र. pp. 522-523 
द्विरागमनकाले gici तदृष्यावाहनिकम्िरयर्थः | वि. लि. p. 138. The printed 
editions do not contain the comment of मेघातियि on ag IX. 194 and the 
following verses 


. 1497. गृहा्विकमिभिः शिल्पिभिस्तत्कमंकरणाय भरत्रांदिपिरणार्थ fed यहुरकोचदा ने 
तच्छुल्क॑ तदेष qed wpéndeng । व्यासोक्त वा Tur! यदा नेतुं wget ges सत्‌ परि- 
कीतितम्‌ भहुंयृहगमनार्थसुर्को चादि vat तच्च आाह्म।दिष्वबिशिष्ठम्‌ । दायभाग IV. 3. 
20-21 p. 93 

1498. The change in the meaning of sulka is interesting. One mean- 
ing of sulka is ‘tax or toll on merchandise’, Vide Visnu Dh S. III. 29, 
Yaj. II. 173, 261, Vas, 19, 37, Panini V. 1. 47 uses that word in that sense 
(तद्स्मिस्चुदृध्यायलछाभशुल्कोपदा दीयते) and the Kadika explains it as रक्षानिषेशो 
राजभागः wen: Another sense is ‘the fee paid to the bride or her parents 
by the bridegroom in consideration of marriage'. The word occurs in 


(Continued on the next page) 
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Nir, (p.468) states that sulka has two senses; (1) what is 
given as the price of the girl to the guardians of the girl which 
goes to the mother and brother (on her death); (2) what is 
given ( by the bridegroom ) as the price of the ornaments for 
the girl and of the household gear.14% Another verse of Kat. 
(904) has been quoted by many writers, which restricts the 
literal sense of the word stridhana, ‘over that wealth that is 
obtained by a woman by mechanical arts (such as spinning ) 
or from a stranger through affection, the husband has ownership: 


(Continued from the last page) 


Gaut, 28. 23 and in Sankha (svayam sulkam vodha) q. by V.R. p. 521. 
In very ancient days there appears to have been a practice to offer in some 
cases considerable wealth to the father of the bride to induce him to givo 
her in marriage. Rg. I. 109. 2 refers to this; ' O Indra and Agni! I have 
heard that you are more liberal than even an unsuitable (or deficient) son- 
in-law or even a brother-in-law’. Yaska (VI. 9)'in explaining this verse 
remarks that the southern people speak of the husband of the bride tbat i 
purchased as ° vijamatr ' (विजामाता इति शश्वद्‌ वाक्षिणाजाः क्रीतापतिमा खक्षते ag- 
समाप्त qu बरोमिम्रेतः ). But this verse also shows that the bride's brother (5ya/a) 
had to give wealth to his sister's husband. Vide H, of Dh. Vol. II, 
pp. 503-506 for passages about the sale and purchase of girls in marriage 
from ancient times right down to 1800 A. D, Though sometimes girls were 
purcbased for marriage, popular feeling gradually asserted itself against this, 
` In the Vanaparva (115. 23) Gadhi claims as the custom of his family one 
thousand horses of the best kind from Rcika when the latter prefer- 
red bis suit for the hand of Güdhi's daughter (उचित a: कुले hfaa 
पूर्ययरसपबातितम्‌ | एकतः इयामकर्णानां पाण्डुराणां तरास्विनाम्‌ । सहस्रं वाजिनां हयुल्कानिति 
बिद्धि द्विजोत्तम n). Vide Anusasana4 12(fora similar statement) and 2, 31, 
Manu IIT, 51 forbids the taking of even a small gratuity through greed by 
the father when giving away his daughter in marriage and says that if he 
does so he would be guilty of the sale of his child and in III, 54 (almost 
the same as Anusasana 46, 1-2) Manu says that when agnates do not appro- 
priate to themselves the gratuity paid (by the bridegroom ) for the bride but 
hand it over to the bride then it is not sale, but it is honour shown to the 
girl and is merely kindness to her, The Mit. defines sulka as the gratuity 
after getting which the girl is given, The V. C. p. 139 defines it as what is 
obtained from the husband on condition of furnishing household gear &c, 


' गृहोपस्करादिकरणोपापिना fear ग्रहपतितो awed तथ्छुल्कमिरयर्थः ?, 


1499, mw wed द्विविधं कम्याविक्रयमूल्यत्वेन कन्यावद्म्यो gatas । तम्मातुभामि 
आतृगामि बा. । कन्याधूवणसुहोपकरणचूल्यत्वेन दृत्तमपरं gem । तहातुभिरेषादेयम | 


squ. लि. p. 468. 
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the rest is declared to be stridhana’.45® The prima facie 
-view (pürvapaksa) in Jai. VI. 1.12 urges that what a woman 
gets by serving cooked food or by cutting clothes does not 
belong to her. The gifts from strangers here referred to are 
other than those made by & stranger before the nuptial fire or 
at the time of the bridal procession, This definition makes it 
clear that what is obtained even from a stranger by a maiden 
or by & woman who is & widow at the time of the gift 18 pure 
stridhana, Devala says, ‘maintenance (what was given for 
maintenance), ornaments, &ulka ( bride's gratuity ), the profits 
of money-lending are a woman's stridhana. She alone is 
entitled to enjoy it and the husband is not entitled to enjoy it 
except in the case of distress’. Manu IX. 200 states,‘ the 
heirs of the husband should not divide ( among themselves ) 
the ornaments worn by women during the lifetime of their 
husband; if they divide them they incur sin’. In the printed 
editions of Manu there is no comment of Medhatithi on this 
verse, but the V, R. (p. 509), V. C. p. 139, Dayatattva p. 184 
all say that acc, to Medhatithi even ornaments, though not 
donated expressly, become stridhana, if worn with the husband's 
consent, 2 According to the Vaijayanti such ornaments should 
be assigned to the share of the woman's husband so that she alone 
might put them on and that it is not meant that such ornaments 
are not to be taken into account at all at the time of partition. 


1500. पराप्तं Reda यद्वित्तं प्रीत्या da यदृम्यतः । भर्तुः स्वाम्यं तवा तत्र शोषं तु 
shud स्सृतम्‌॥ कात्या. q. by दायभाग IV. 1. 19-20 p. 76, स्सृतिख. II, p.281, 
परा. मा. III. 550, व्य. मयूख p. 154, qramma explains: अन्यत इति पितुमातुभर्तृकुल - 
ब्यातिरिक्तात्‌ यल्लब्धं शिल्पेन वा यवृजितं तत्र भर्तुः स्वाम्यं स्वातम्ञ्यम्‌, अनापद्चपि भर्ता 
agree तेन fea अपि ut न सत्रीधनमस्वातन्दयात्‌. ‘agaa भक्तोत्सर्पणेन wr 
कर्तनेन वा धनसुपाजितं तेन यक्ष्यत जति | उद्यते तदृप्यस्या न स्वम्‌।? भाष्य on जे. 
VI. 1. 12, 

1501, दुत्तिराभरणं geal लाभश्च wilus भवेत्‌ । भोकत्री च स्वयमेवेदं पतिनोहत्यला- 
पादि ॥ देवल १. by अपरा p. 755, स्सृतिष्य. IL, p. 283, दायभाग IV. 1.15 p, 75, 
वि. € p. 512, ष्य, मदु p. 56, षि. चिः p. 141. Some read बदृद्धिः (vq. x. p. 545 
does so ). लाभ is variously explaingd. लभ्यते इति लाभः। एतदुक्तं भवति । पार्वत्यादे - 
Rea बतादी यत्‌ ञ्मिया लभ्यते तवापि स्रीधंनमिति। स्पतिः II. p. 283; vq, m. p. 545 
and agata follow this, ' लाभो wegedt लब्धम्‌? वि. ₹. p. 512, वि. चि. p. 141; 
' afastiend पिन्नादिदृत्त लाभो बुद्धिः? ष्य. मयूख p. 156. 

1502. परयो जीवति यः ख्रीभिरलङ्कारो धूतो भवेत्‌ । म हं भजेरन दायादा भजमानाः 
qafa ते ॥ ag IX. 200, which is almost same as चिष्णुधर्मचू्र 17. 22. पत्युरथज्ञातेशा- 
(mam? )प्यवृत्तोप्यलङ्कारो यो मण्डना धुतः सोपि दायादेनं तष्य कृति Aware 
प्रकाशः 1 बि. €. p. 509; पत्युरवृत्तोपि तवृद्धज्ञया परिहितोप्यछङ्कारस्तावतैव भार्यायाः स्वीयो 
भवतीति मेधातिथिः । वि. चि. p. 139 and qvam p. 184, " 
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Saudayika is not a special kind of stridhana, It is rather a 
comprehensive term for several kinds of stridhana as the defi- 
nition given by Kit, shows and as the V. C. ( p. 139 ) expressly 
states 3, It is almost synonymous with stridhana in the tech- 
nical sense. Aco, to most writers, it is wealth received by a 
woman, whether as & maiden or as a married woman, in her 
father's or husband's house from her parents or relatives of the 
father and mother. The Sm. C. II. p. 282 and V. R. p. 511 hold 
that saudayika is all wealth obtained by & woman whether as 
a maiden or as a married woman from her mother, father or 
paternal relatives only, while the Dayabhaga IV. 1. 23 pp. 76-77 
and V. 0, hold that saudáyika includes also all property donated 
by the husband except immovable property, which latter she 
cannot alienate even after her husband's death. There is a 
verse of Vyasa! that defines saudayika similarly, ' whatever 
is obtained by a woman as a maiden at the time of marriage 
and after marriage from the house of her father or husband is 
termed saudayika.’ The word ‘saudayika’ is derived fiom 
‘sudaya’ and means, according to the Dayabhaga IV. 1.22 
p. 76, ‘received from affectionate kindred’, The Amarakosa 
says that 'sudáya' means ‘gifts of yautaka and the like’ 
and that saudayaka is merely a derivative without change 
of meaning, 1505 


Another word requiring explanation is 'yaufaka'. It occurs 
in Manu IX. 131, ' whatever is the yautaka of the mother 
goes to the maiden daughter’ (and not tothe married daughter 
or son), So yautaka seems to be a synonym for stridhana in 


— 








1503. qd ख्रीधनानि भषन्ति। एतदेव श्रीणां सौदायिकं तथा प्य कात्यायनः । ऊढया 

भवेत्‌ | पत्युरित्यत्रापि गुहे इति सम्बन्धः |... आतुरित्युपलक्षणम्‌। तेन कन्यया वा ऊढ़या 

बा पितुतो वा तस्कुलतो वा पतिकुलतो वा aged तत्स तर्याः सोदायिकमित्यर्थ: । बक्ष्य - 

माणदृष्यादिकिमप्येतरमपःश्ः । वि. Gg. p. 139 ; दायभाग IV. 1. 21 reads wg: सकाशात्‌ 
faiai; ' भर्तुः सकाशाविति meaai पाठः ' ब्य. प्र. p. 543 


1504. यत्कण्यया विवाहे ल विवाहात्परतa्च TE! fryer धनं सोदापिक 
ससृतम्‌ | व्यास. १. by gfw. IL. p, 282, स. fi. 9. 378. 


1505. सुदायसम्षभ्धिम्यो लब्धं सौदायिकम्‌ । दायभाग IV. 1. 22; चौतकादि q 
wird दायो हरणे. च तत्‌ । अमरकोष; eg ' सोदायिकं तु यद्देयं gar भरणं | तत्‌? 
इति निषण्दुपाठात्‌ कथं सोदृयिकशब्दीज प्रयुक्तः । स्वार्थे तद्धिताम्ततयेत्यनवद्यम्‌ | egite 
IL. p. 282. The quotation from Amara seems to be corrupt as printed by 
Mr, Gharpure; the Mysore edition correctly ‘reads pr LR यह्वेयं gare 
इति निषण्दुपाठात्‌ (vol. III. 2, p. 655). ' gare एव सौदायिकं स्वा । स्वदायतो 


pa । स्ववाय(ुदाय!)सम्बन्धिभ्यो लब्धमिति ठु पराञ्चः? «rent on 
था. 54. 
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the technical sense, The Sm.!5 © II p. 285, Madanaratna 
(folio 105 b) and V. Mayükha remark ‘ yautaka is that wealth 
that is received as a gift from anybody by a woman while she 
18 seated together with her husband at the time of marriage and 
the like’. It is derived from yuta ( joined), Jt should, however, 
be noted that Yaj 11, 149 employs the word yautaka as an 
adjective in the sense of ‘separated’ and that Medhatithi on 
Manu IX. 131 explains ‘ yautaka’ as the separate property of 
a woman, her stridhana, The Sm. C. II. p. 285 remarks that 
Devasvami derived 'yautaka' from ‘yu’ (to separate) and 
held it to mean 'wealth obtained from the family of the 
woman's father which is separate in its characteristics’. The 
V.C. p.142 and Vivadacandra 9. 74 read 'yautuka' and the 
former explains it as gifts from the father and the like at the 
time of marriage, Tue Dàyatattva (p.186) states that both 
forms 'yautaka' and 'yautuka' are in vogue and relies on 
Vacaspati and Rayamukuta in support. 


Kaut. (III. 2. p. 153) names $ulka, anvadheya, adhivedanika 
and bandhudatta as kinds of stridhana. 


The above are the principal smrti texts on the question of 
what constitutes stridhana. It will be seen that the smrtis only 
enumerate and describe certain kinds of property as stridhana, 
which word is not used by them in the etymological sense of 
‘all kinds of property possessed by a woman’, They do not 
attempt a comprehensive definition of stridhana. From the 
texts of the smrtis it follows that stridhana was a technical 
term, which at first included only six kinds of property, then 
nine and ultimately by the time of Katyayana it included all 
property (whether movable or immovable) obtained by a 
woman, either as a maiden or at marriage or after marriage, 





1506. eet विवादादिकाले एकत्रासनोपविष्टास्यां wey अत qure नियण्यु- 
कोरैयृतयोयॉतिकमिति । मद्रूनरतन folio 105 b , vq, मयूख p. 158 quotes the supertem, 
वि. €. p. 517 explains योतकमश्न परिणयनकाले ANAA: fed quu परा. मा. 
III. p. 552 explains as पिवुकुललब्धम्‌. Vital समानासनोपवेशनभपत्यासलयोर्षधूवरयों - 
विवादादो येन केनद्धित्समपितं धन तदह॒धूतरयोदेंयं युतयोयोतिक॑ मतमिति निषण्दुकारो क्तत्वात्‌ । 
^. देषस्वामी तु farqquraed भर्तृश॒दाहब्धापेक्षया पृथग्धनतथा diet मातुधमं ( आतुथनं! ) 
Beare | तञ्धिम्त्यम्‌। पक्षद्वयस्यापि कहपनामात्रस्वातँ | श्सुति ख. II p 285. Vide ब्य, भ« 
p. 548 for most of these being brought together. wqw. नि. p. 463 explains 
योतक as मातुकुललष्यम्‌ . ' योवकशब्दः पृथग्मावेश | छीथनें । तत्र हि तस्या qu केवला याः 
स्वाम्यम्‌! अध्ये ठु सोदायकमेब तरसम्बन्यश्रीधनं mw हि तर्याः श्वातस्यस्‌ । gut on: 
ag IX. 131; बा्रपतिमिश्वरापहकुठइृताङ्‌ viget योतकमपि emp । एरिणकन कालः 
परिजयनपूर्वापरीपूतकालः स च इद्धिभाद्जारण्भपरयंभिवाद नान्तो Rearend faym 4 ares: 
aur p. 186, 
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from her parents or the family or relatives of the parents or 
from the husband and his family (except immovable property 
given by the husband) and that what was obtained by a 
woman after her marriage by her own labour or from strangers 
did not become stridhana, Most smrtis employ the word ‘datta’ 
(donated), but Kat. and Vyasa sometimes use the word 
' obtained’ ( prüpto or labdha ), which is ordinarily wider than 
‘datta’. But it is clear that the commentators do not expressly. 
say that ‘obtained’ includes ‘inherited’, though from their 
general remarks to be quoted below it is arguable that they 
probably included inherited property under property obtained. 


This is stridhana in a technical sense. 


It is now necessary to find how stridhana was defined by 
the several commentaries and digests that are held authorita- 
tive in the several schools. This is a most important matter. 
for practical purposes, since the courts have to follow the 
opinions of commentators that are authoritative in each 
school and are not at liberty to put their own construction upon 
ancient smrti texts, if such construction would run counter to 
the express opinions of the authoritative commentators. First 
then comes the Mitaksara. Its gloss on Yàj. Il. 143 may be 
translated as follows!95: ‘whatever is given by the father, 
mother, husband and brother; what was presented by the 
maternal uncle and the like at the time of marriage before the 
nuptial fire; and Gdhivedanika, that is, gift made (by the husband) 
at the time of marrying a second wife as will be decribed 
subsequently in the words ‘he should give to the wife that is 
superseded ° ( Yàj. II. 148) ; by the word ‘ àdya' (meaning ‘ and 
the like’) is indicated property that is obteined by succession, 
purchase, partition, seizure or finding—all this is declared by 
Manu and others to be stridhana. The word stridhana is employ- 
ed here in its etymological sense and not in a technical sense, 
gince, when the etymological sense is possible, it is improper to 
resort to the technical sense.’ The Mitáksará expanded the 


— 





1507. Vide Collector of Madura v. Mootoo Ramlinga 12 Moo. I. A, 
397, 436, quoted in Atmarem v. Bajirao 62 I. A. 139 at p. 143 i 


1508. पिदा माशा पत्या आजा भच wp यञ्च Ramy मातुछादिभि- 
दृत्तं, आधिवेदनिकं चिलि अभिषिलखिये ध्द्याविति वक्यमाणम्‌ । कता 
रिक्‍्थक्रयसंविभागपारिगदा arare एतरस्रीघर्न सम्थादिभिरक्तम । amga i 
भ पारिभाषिकः 1 rarat परिभाषाया sgwar à मिता. ०० या. 11, 143. As against 
the last sentence of the Mit. may be compared the maxim (1929८) 'wfü-- 
चॉगमपहराति : ( relied: upeo. in qc. 1, 1. p, 300) - 
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definition of stridhana so as to include under it the five kinds 
of property of which a man becomes owner in various ways 
according to Gautama X, 39. The result is that, according to 
the Mit., property of any description belonging to a woman be- 
comes stridhana even if it be inherited by her from a male as a 
widow or as a mother or even if it be obtained at a. partition 
by a wife or mother (ace, to Yaj. II. 115 or 123 respectively). 
The same interpretation of the word ‘adya’ has been accepted 
by several works, such as the Madanaparijata (p. 671), the S. V. 
(p. 379), V. P. (p. 542), the Balambhattt. Apararka without 
reading ‘adya’ gave the same explanation of ‘ca’ as stated 
above (on p. 773), On the other hand, the Dayabhaga gave a 
restricted meaning to the word. Jimütavahana reads Yaj. II. 143 
as 'üdhivedanikam caiva', quotes the verse of Devala (in note 
1501), remarks that stridhana is not restricted to the six kinds 
of Manu (IX. 194) but includes other kinds mentioned by. 
other smrtis and finally 15° observes: ‘that alone is stridhana. 
which a woman has authority to donate, sell or enjoy indepen- 
dently of her husband's control’. The Dayabhiga does not 
expressly state the kinds of property that a woman can dispose 
of independently of her husband, but immediately after defining 
stridhana it quotes the texts of Kat, (about earnings from 
mechanical arts and gifts from strangers). and Nar. (IV. 28), 
‘what has been given to a wife by her loving husband, she may 
spend or give away as she likes even after his death excepting, 
immovables' From this it follows that, according to the Dàya- 
bhága,all gifts from relations except a gift of immovable pro- 
perty made by the husband and gifts from even strangers made 
before the nuptial fire or on the bridal procession constitute 
stridhana, but property inherited by a woman or obtained:.on, 
partition, gifts from strangers (other than thetwo kinds noted 
above) and property acquired by her by mechanical arts or by. 
her labour are not stridhana, The Dayatattva closely follows 
the Dayabhaga. /' 


The Sm. C. does not give a defintion of stridhana, but it 
does not adopt the interpretation of the word ‘adya’ given. by 


1509, तदेबमन्यवस्थितसंर्यश्जीधनकीतना् बद्सेखया विवक्षिता कि तु wtuw 
कीर्तनमाध्पराणि १चनानि | तदेष we आमं ag भर्तृतः eestor दानविक्रयभोग/म्कर्तुम-” 
चिकरोति। ... स्थाबरेपि भर्वुवत्तमात्रे खिया दानाद्यनधिकारः «wane नारदः । भर्त्रा प्रीतेन 
ward für तस्मिष्सुतोपे तत्‌ । सा यथाकाममइनीयादू द््याद्वा स्थावराहुते । भर्तवे 

अग्यत्‌ स्थावरं Fate भवति। quum IV. 1. 18 and 23 
siig says ' eftort स्वातन्कयण विनियोज्य स्रीधनामेत्यर्थ: । ! < zef 
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the Mit. Therefore it may be said that it is in line with the 
Dayabhaga. The Par. M. IIL p. 54715 (another Madras autho- 
rity ) appears to follow the Mit, since it says: “‘adya’ in- 
eludes 'Adhivedanika' and what is acquired by inheritance, sale 
and the like.” The Vivadacintamani (the leading authority in 
Mithila) does not define stridhana in general; but enumerates the 
several kinds of stridhana described by Manu, Y4j., Visnu, KAt., 
and Devala and so is on a par with the Dáyabhága. The V. 
Mayükha divides stridhana into two kinds, paribhasika ( tech- 
nical) and aparibhasika ( non-technical), The former comprises 
properties expressly stated to be stridhana by the sages, while 
the latter includes all other property belonging to a woman 
(except what is called technical) and acquired by her by parti- 
tion or cutting (sewing or other mechanical arts), This 
division is peculiar to the V. Mayükha. The Viramitrodaya 
(the paramount authority in the Benares school) agrees with 
Mit. as stated above. 


10 8 beyond the scope of this work to go deeply into modern 
caselaw. But itis necessary to show how the Indian Courts 
have in modern times dealt with stridhana as defined by the 
commentators. It may be said at once that the inclusion by the 
Mit. of property inherited by a woman or obtained at a parti- 
tion under stridhana has been totally discarded by the Privy 
Council for all provinces in India except Bombay !512 A woman 
may inherit property from a male, such as from her husband, 
father or son or she may inherit property from a female, that 
is, from her mother, daughter &c. Both these kinds of property 








1510. आद्यशब्देन अध्यापाहनिकऋफ्थ( femur | warfgert च । परा. मा. III 

p. 547 

` 1511. wy विभजेरन्ठुताः Aret fegi समामिति याज्ञवल्क्यारक्त तत्पारि 
भोषिकातिरिक्तविभागकर्तनादिलष्धपरम्‌ | ष्यः मयूख p. 160. 

* 1512, Vide Sheo Shankar o. Debt Sahai L. R. 30 1. A. 202 (a case 
from Allahabad) for the proposition that according to the law of the Benares. 
school even property inherited by a woman, from a female is not her stri- 
dhana and does not pass to her heirs, The principal grounds for the deci- 
sion were that as regards property inherited by a female from males the rule 
deducible from the gloss of Vijiiinesvara had already been discarded and- 
that even as tó' property inherited -from `a -fethale the same rule had been 
applied in most High Courts ( p; 208)... Vide: also Balwantrao v. Baji Rab 
L: R. 4*1. 4,213, 223 where the Privy Council approve of the. Bombay. 
High Court's degision in Bhau v, Raghunath 30 Bom. 229 that a daughter: 
succeàding to her.father takes thé property absolutely as stridhana in the- 
Bombay Presidency XU QUE. zer VER : 
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are stridhana according to the Mit., but the Privy Council has 
held as to both these kinds that they are not stridhana; e. g. if 
a daughter inherits property from her father or inherits the 
stridhana property of hér- mother, it does not become her stri- 
dhana, that on the death of the daughter, the property does not 
pass to her heirs, but to the next heir of the person from whom 
ghe inherited it. The Bombay school makes a distinction. If a 
woman enters a family by marriage and then inherits to a male 
of-that family (as e. g.a widow succeeding to her husband, a 
mother to her son or a predeceased son’s widow to her father- 
in-law), the property she inherits is not. her stridhana, she takes 
only a limited estate in it and on her death it passes to the next 
heir of the male from whom she inherited. But if a woman 
inherits from a male belonging to the family in which she was 
born (e. g. a daughter succeeding to her father, a sister to her 
brother) or if a woman inherits property from a female, the 
property 8o inherited becomes her stridhana (in Bombay). As 
to property acquired by a wife or mother on partition 13, it has 
been held by the Privy Council that it is not stridhana even in 
provinces governed by the Mitaksara (including Bombay ). 


Kat. (903) declares :1514 ' whatever was given to a woman 
for wearing only on some occasion (or on condition) or with 
fraudulent intent by the father, brother or husband is not-held 
to be stridhana.’ The idea is that if the father or husband 
gives some ornament to his daughter or wife for wearing on 
some special occasion ( upädhi ) or if a father or husband in 
fraud of his co-parceners gives some family property to his 
daughter or wife it cannot become stridhana, 


Dominion over stridhana—What is stridhana and what 
dominion a woman has over stridhana depend on three things, 
viz. the source of acquiring the property, her status at the time 
of acquisition (i.e. whether she was a maiden or a. married 
woman whose husband was living or a widow), the school of 
law by which she-is governed. Certain verses of Kat. and Nar. 
are the principal texts on this subject. Kat, (905-907, 911) 





1513. Vide Debi Mangal Prasad v. Mahadeo Prasad L. R. 391, A. 
121, 131-132 (about the share of immovable property on partition not being 
stridbana and not passing on her death to her stridhana heirs) 

1514. चक्चु उत्सवादावेव धार्यमित्येषमाद्यपाधिना अलङ्कारावि दृत्तं यञ्च दृयादा- 
fami दृत्तं तत्खीयर्म न भवतीत्याह कात्यायनः | यज्ञ सोपाधिकं दृत्तं यज्ञ योगवहोन 
eet पित्रा आत्राथवा पत्या म तत्ख्रीघनभिष्यते ! स्सुतिख II. p. 281. The verse is 
quoted by परा. मा. III. p. 549, ष्य. मयूख p. 154 (reads aw सोपचि wat). 
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gays :1515 ‘on obtaining wealth of the saudüyika kind it is dec- 
lared ( lit. desired) that women have independent power over 
it, since it was given by them (the kindred) as support (or 
maintenance ) in order that they (women) may not be reduced 
to a terrible ( or wretched ) condition. It has baen declared that 
women always have independence in saudayika property as re- 
gards sale or gift at their pleasure and even in immovables 
(if saudayika). A woman, when her husband is dead, may 
deal with the gift (of movables) given by the husband as she 
pleases, but she should preserve it as long as he is alive or she 
may spend it on his family. Neither the husband nor the gon, 
nor the father nor the brothers have power to use or alienate the 
stridhana of a woman’, The verse of Kat. about property acquir- 
ed by labour or about the gift from strangers through affection 
and that of Narada about the gift of immovable property made 
by the husband have already been quoted. From these texts it 
follows that a Hindu woman during her maidanhood45"* could 
dispose of her stridhana property of every description at her 
pleasure, that during her widowhood she could dispose of every 
kind of stridhana including movable property given by the 
husband but not immovable property given by him and that a 
married woman whose husband was living could dispose of at 
her pleasure only that kind of property called saudüyika (i.e. 
gifts. from relations except those made by the husband). 
Under modern decisions the distinction between saudayika and 


1515. सौदायिकं धनं मारय स्रीणां स्वातस्कयमिष्यते । यस्मात्तदाउशंस्यार्थ agaga- 
जीवनम्‌ ॥ सौदायिके wae श्रीणां emos परिकीतितम्‌। विक्रये wa quw यथेष्ठं स्थाव- 
ष्वपि ॥ gard qt पत्यो विन्यसेत्‌ ot यथेष्ठतः। विद्यमाने हु संरक्षेत्‌ क्षपयेत्तव्कुलेऽन्यथा ॥ 
न भर्ता नद ख सुता म पिता भ्रातरो न sw t आदाने वा विसर्गे वा ead प्रभविष्णव: ॥ कात्या. 
q. भपरार्क p. 752 (except ugard &०.), स्सुतिच IL, p. 282, दायभाग IV. 1. 22and 
24 and ष्य. मयूख p. 155 (except migr &c.), बि. v. pp. 510-11, 514 (all), 
विः चि. pp. 139-140. On argiari वि. v. says, ' आच शंस्यमवारुणता तेन यस्मादियं 
वित्ताभावाद्वारुणा न magi? (p. 511); ‘aradi agmi? (sfigum). 
On सदृ 11० qw. says ' पर्यो विधमानेपि स्वातष्ञ्यछुक्तं सदृत्याभिधानात्‌.? On 

frd the gT. says ` भतृंदायों भवृदत्तम्‌ । तम्मध्ये तु तद्नम्तरोक्तपावृत्रयेणाविद्य- 
UT vires qu क्तर | विद्यमाने तु संरक्षेदृत्पभिधानात्‌ । iada arai विभा 
" विस्यसेद्त्यिरथ। ? , दि. र. p. 511 and fü. fy. p. 140 take भर्दृदाय to mean 
husband's own property and the former says that हलायुध and पारिजात 
explained it as euw given by the husband. -- 


1516. Solong asa Hindu maiden is à minor she cannot alienate her 
propetty or dispose of it by will; only her guardian can alienate it for pur- 
poses laid down in Hunooman Pershad's case; vide 6 Moo. 1, A 393 (cited 
above on p. 449), इ | : i oy 


rij Woman's dominion over her stridhana 185 


non-saudáyika is retained,!597 but the distinction between sau- 
dayika given by the relations and that given by the husband is 
not kept,15$ Now the woman's power to dispose off as she likes 
depends on the question whether the gift was meant to pass an 
absolute estate or a limited estate even if the husband was the 
donor. During marriage when the husband is living her domi- 
nion depends under modern law upon the character of the stri- 
dhana. If it is of the kind called saudayika she can dispose of 
it by sale, gift or will as she likes without her husband's con- 
sent; but as to other kinds of stridhana property (such as 
gifts from strangers, property acquired by mechanical arts 
or property inherited) she cannot dispose of it without her 
husband's consent, If she disposes of it without such con- 
sent the alienation is void. According to the D. B. IV. 
1. 20 property acquired by a married woman by mechanical 
arts or by gift from a stranger is subject to the husband's 
dominion during his life and may be taken by him even 
when there is no distress. No one else (except the husband) 
has got control over even such stridhana. After the hus- 
band’s death, she can dispose of even non-saudayika stridhana 
as she likes. But even as regards saudayika the texts 
concede certain rights to the husband in certain circumstances. 
Yaj. IL 147 says: ‘the husband is not liable to return 
to the wife her stridhana taken (i. e. used) by him in a 
famine, for ( indispensable) religious acts, in disease, or when 
imprisoned (by the creditor or by the king or an enemy ). 1519 





1517. Vide Bhau v. Raghunath 30 Bom, 229 (where it was held that 
property inherited by a woman from her father could not be bequeathed by 
her without the consent of the husband who survived her). Bequests to a 
woman are on the same footing as a gift for the purposes of stridhana. 
Vide Damodar 9. Purmanandas 7 Bom, 155. 

1518. Vide Shalig Ram v. Charanjit Lal 57 1, A, 282, 289. 


1519. gR धर्मकार्ये च cand संप्रतिरोधके । ग्रदीते aftu भर्ता न॑ (D दातु- 
महति ॥ या. 11. 147, on which मिता. says: प्रकाश/्तरेणापह रन वृद्य॑त्‌ । भर्तुण्यतिरेकेणं 
afizar: ख्रिया धनं केनापि qrarqa न ग्रही तव्यम्‌ i some like wq, y. p. 546 read 
नाकामो दातुम्‌} वि. v. p. 513, चि. लि. p. 141, विवाद ण्त्‌ p. 73 regard संप्रतिरेधके 
as an adjective of urit, ' संपतिरोधकेति भ्याधिविशिषणै कार्याष्ठानजाथके इति mdi 
वि. स्थि, , ' नाकामो वातुमर्हतीत्यपि दारिध्रविकृतद/नासामथ्यें viva । सति तु सामर्थ्ये 
इृभिक्षादिशुधीतमप्यव्यं देयम्‌। एतावसैष catered सामर्थ्येप्यवानमिच्छप्रेर्परथ wet 
वितुमबहेत्वात्‌। पतिग्रहणादापद्यपि पत्युरेव पर्नी थनग्रहणाजिकारः । प्रतिदानं चेच्छया aTe- 

Qe rag i ब्य. म. p. 546. 
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Kat. (914)15 has a similar verse which says that he may 
return stridhana wealth if he chooses to do so when it is used 
by him in a disease or in calamities or when harassed by 
creditors, Kaut.(IIL 2 p. 152) is closely similar to Yaj. and 
adds that the woman can spend it without blame for the 
maintenance of herself, her son and daughter-in-law or when 
the husband has gone abroad without making provision for the 
maintenance of these. Kaut (III. 2. p. 152) further provides 152 
that there should be no complaint ( by the wife) as regards the 
expenditure of stridhana made more than three years before 
by joint action of the husband and wife when they have given 
birth to two children (or to twins) and when 'the marriage 
has been in the most approved forms (brühma and the other 
three ), that when stridhana has been expended by ( the husband 
and wife) that are married in the gündharva or Gsura form 
both should be made to restore it with interest and that what 
is expended when the marriage is in the raksasa or paifdca form 
the expenditure of stridhana should be dealt with as theft, 
The meaning of 'mithunam  prajàtayoh' and 'trivarsopa- 
bhuktam' in Kaut. is not quite clear. 1t is probable that Kautilya 
lays down a rule of limitation. If more than three years are 
allowed to pass without complaint, then no complaint made 
later (than three years after the expenditure ) would be enter- 
tained, So also if there be no children of the marriage and 
the husband expends stridhana without objection by the wife 
then also no complaint would be entertained as the restraint 
on alienation of stridhana by the husband and wife was meant 
for the benefit and advancement of the children, None of the later 
smrtis like those of Yaj., Nar. or Kat. makes these distinctions 
and so Kaut. probably represents an early stage in the evolution 
of the husband's dominion over stridhana. These later smrtis hold 
that the husband and wife may be entirely separate as regards 
their properties and as a general rule the husband’s debts. are 
not binding on the wife's properties nor are the wife's separate 
debts binding on the husband or his properties ( Yàj. II. 46, 








1520. भ्याधितं प्यसनरथ॑ चच धानिकेवॉपपीदेतम | ज्ञात्वा निदुष्टं यरमीत्या garg’: 
आया तु सः ॥ कात्या, १. by अपरार्क p. 755, gfw. 11. p. 283, बि. ₹. p. 513, 
वि. fu, p. 141; ततूत्मपुत्रस्तुषाभमाणि प्रवासाथतिविधाने च भायांचा ingen । अ्रति- 
रोधकष्याधि-डुनिक्ष-भयमतीकारे धर्मकायें अ qup | अर्थशास्त्र 711. 2 9 152 

1521. सम्दूष बा दृम्पतयोमिधुनं मजातयोञ्धिवकापेथुक्तं ww g uty नाथ 
दीत । aiga wx mud दाप्येव । राक्षसपेशाणओपयुक्त स्तेयं want 
अर्धशाख्न 111, 2. p. 152, 
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Visnu Dh. S. VI. 31-32) But the same smrtis make it clear 
that under certain distressing circumstances the wife's 
separate property was liable for the maintenance or debts of 
the husband. The Mit. expressly states 1586 that if the husband: 
uses his wife's stridhana under any other circumstances ( thau 
those specified by Yàj. IL 147 and Kat. ) then he has to return it, 
that no relation except the husband has any right to use a 
woman's stridhana during her lifetime even in distress or 
disease &o. and relies on Manu VIII 29 which requires the 
righteous king to award the punishment for theft against such 
relatives as appropriate the wealth of women, The Sm. C. and 
V. Mayükha follow the Mit., but the V. R. and V. C. hold that 
Katyayana’s verse applies not only to the husband, but also 
to the son, father and brothers of the woman. Kat. (912-913 ) 
providesi*?« that if any one of the four persons (q. in n. 1515 
above) forcibly consumes stridhana he should be made to 
return it with interest and should be also liable to fine ( or 
punishment ) and that if any one of these consumes stridhana 
amicably after securing her consent then he would be liable 
to return only the principal amount, when he becomes well- 
off (i, e. able to pay). Devala!52 also states,‘ if the husband 
makes a gift of stridhana without cause or enjoys it, he must 
pay it back with interest, but he may use the stridhana of his 
wife for relieving the distress of a son ( and also of the family, 
acc. to V. Mayükha). Kat. (908)15% adds a special rule, ' if the 
husband has two wives and he does not reside with one of them 
( i. e. neglects her ), he should be forcibly made to return (the 
stridhana of his neglected wife) by the king even though she 
bestowed it upon him through affection.’ The texts of Kat., 
Devala and Nar. quoted above about the dominion of the woman 
over her stridhana and about the husband’s power over it are 





1521a. यदि होकतरो ह्येषां ्रीधनं भक्षयेद्‌ बलात्‌! सवृद्धिकं स qum स्याद qv 
Qe समाप्डुयात्‌ । तदेव sagas MANAR, । मूलमेव प्रदाष्य स्याद्यद्यसौ 
अनवा भवेत्‌ ॥ कार्या. q. by अपरार्क p. 755, दायभाग IV. 1. 24 p. 78, स्मृति ष्य, 
II. p. 282 

1522 मोझे 'च भोगे 'च fod वृशात्सवृद्धिकम t एश्रातिहरणे बापि खी धनं site 
मर्दति * देवल १. by era. Il, p. 283 (parrot कुदुम्भोपलक्षणार्थम ), अपरार्क 
p. 755, ष्य, मयूख p. 156 i 

. .1523, अथ चेत्स füpari vare ख तां भजते पुनः । परीतया raen चेस्प्रतिदाप्याः 

स तळू बलात्‌ regt. q. by अपरार्क p. 755, दायभाग IV. 1. 24 p. 78, स्मृति षदः Il, 
p.283. The wq. म. p. 156 ascribes this verse to qwe. i 
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authoritative in all schools even now. Manu IX. 199 153! provid es: 
‘wives should not spend (for their own benefit) from the 
property of their families which is common to many, nor from 
their own property without the husband's permission.’ The 
V, Mayikha interprets this as meaning that she has no 
independent power even over &dhivedanika and the like, but 
this would be opposed to the express texts of Kat, Vyasa and 
Devala, Therefore the words must be taken as only recommen- 
datory. 


Kat. (916) delivers a special rule viz. ' stridhana 155 which 
was promised (to a woman) by her husband should be paid 
to her as a debt by the sons (i. e. by her own sons or stepsons ) 
provided she resides in the husband's family; she should 
not reside with her paternal family.’ The Sm.C. and V.P. 
(p.546) explain that even grandsons and great-grandsons are 
liable to pay just as sons are, According to Kat. as understood 
by the Sm. C. and others a wife who is full of evil acts, is 
immodest, wastes property and is given up to adultery, does 
not deserve (to dispose of) stridhana and V. P. and V.C. 
explain that it may be taken away from her in such a case, 1526 
In modern times this rule of forfeiture of rights would not be 
enforced by the courts as regards stridhana. Some explain 
this verse as referring to the widow as heir and separate the 
words as ‘str! dhanam.'157 Vide Ganga v. Ghasita 1 All. 46 
( F. B. ), 48-49, 


Succession to Stridhana.—The several schools-of Hindu Law 
differ from each other perhaps more widely on this subject than 


1524. न निहारं fürm कुर्युः कुदुम्धादबहुमध्यगात्‌ । स्वकादपि cw fens स्वस्य 
wücergrara मथु IX. 199. This verse is variously explained. कुल्लूक, Waat- 
meq and others explain निर्हारं as ' रत्नालंकाराथर्थ धनसअ्यं,! while सर्वेाज्ञनारायण 
and wq, AQE explain as teqq?! and सर्वज्ञ explains स्वकात्‌ as ' स्वस्थासाघारण- 
घलादृपि ख्रीधनव्यतिरिक्तात्‌ ’. l 

1525. भर्जा प्रतिश्रुत qag at: । तिडेङ wigs या तु न सा पितुकुले 
बसेत्‌ ॥ कात्या. q. by श्यृतिच. IL. p. 283 (rst half), fa. र. p. 514, चि. लि. p. 142. 
The vq, म. p. 153 quotes the first half as wes. 

1526. अपचारक्रियायुक्ता foris वार्थनाशिका | ग्यभिश्वाररता या अ खीधनं सा स 
आईति। कारपा, १. by मेधा. ०० ag VIII. 28 (without name), «qw. II. p. 283 
चि. fat. p. 141-142, ष्य. म. p. 157, ष्य. 3, p, 515, “या पुनः अतिवुष्टा dit सा स्वधन - 
मनिश्ुष्ठमापि विनियो नाईतीत्याह स एव? egies. 

1527. Foracomparison of the ancient and medieval Hindu Law of 
stridbana with the Roman, French and English law, vide Bannerjee’s 
* Marriage and stridhana ° pp, 394-399, 
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on any other. But one thing is generally common to all schools 
viz. that as regards succession to stridhana daughters are prefer- 
ted to sons, though in later days sons were introduced by some 
writers as heirs along with daughters or even as preferable to 
daughters for certain kinds of stridhana. This was probably 
due to the fact that the value of stridhana property became 
considerable in later times and society which held to the doctrine 
of the dependence and inferior position of women could not 
tolerate the idea that large estates should go to women alone. 
The causes of the variance among writers on the devolution of 
stridhana are historical. The text-writers wrote at different 
times and in different countries and probably reflect the 
popular sentiments of their own countries and times tinged 
now and then by personal predilections also, The digests 
sometimes expressly say that their interpretation follows the 
usage of their times (vide V. Mayükha in note 1529 below ). 


The succession to stridhana varies according as the woman 
is unmarried or married, according as the marriage was in an 
approved or an unapproved form, and also according to the 
species of stridhana and the school of law to which she 
is subject. 


First, the important texts of the smrtis on succession to 
stridhana may be brought together. The oldest extant text is 
that of Gaut. 28.22 which provides, 1528 ‘stridhana devolves (first) 
on daughters; (in a competition among daughters) it goes to 
those that are unmarried (apratia, lit. not given away in 
marriage ) and ( in a competition among married daughters) to 
those that are not well provided for (i. e. that are indigent ),’ 
Manu (IX. 192-193 ) provides: ‘when the mother dies all the 
full brothers and full sisters should equally divide the mother’s 
estate. Even to the daughters of those daughters some 
thing should be given (that is) as much as would be seemly 
out of the estate of their grandmother on the ground of 
affection’, In Manu IX. 195 it is said that the six kinds of 
stridhana, as also anvadheya.-stridhana and gifts made by the 
husband through affection, should go to her progeny if she dies 
in her husband's lifetime. The verses of Manu (IX. 192-3) 
are variously explained by the commentators, Sarvajiia-Nara- 
yana holding that mother’s estate means estate other than 
technical stridhana. Most of them rely on a text of Br. and 





. 1526, siui डुहितृणाममत्तामाममरतिष्ठितानां अ। मो, 25. 22, 
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hold that full brothers and unmarried sisters succeed together 
and married sisters (i. e. daughters of the woman whose heirs 
are to be found) get some trifle (+ of each brother acc, to 
Kullüka) Manu IX. 196-197 further provide that when a 
woman was married in one of the five forms of marriage viz. 
Brahma, Daiva, Arsa, Pr&jápatya and Gandharva and died 
without issue her stridhana goes to her husband and if she was 
married in the Asura and the other two forms it went, if she 
died issueless, to her mother and father. Yaj. 11.52 117 pro- 
vides that daughters take the stridhana estate of their mother 
and on failure of them the (male) issue. In IL. 153 144 Yaj. 
again says that stridhana goes to daughters, but that if the 
woman dies without issue then it goes to the husband if she was 
married in one of the four forms (br&hma, daiva, ६799, praja- 
patya ) but to her parents if she was married in the other four 
forms, Visnu Dh. 8. (17. 19-21) and Nar, ( dayabhaga, 9) 
contain the same rules as Yàj IL. 144-145, while Nar, ( daya- 
bhaga 2) states that the mother’s wealth should be divided 
among the daughters and in the absence of daughters the latter’s 
issue takes it, Sahkha-Likhita!5! declare that the mother’s 
estate is taken in equal shares by the full brothers (sons of the 
deceased mother) and their unmarried sisters. Br.1 (S. B. E. 











1529. माठुइंदितरः शेषसृ णात्तभ्य ऋतेऽम्बयः I या. IL 117 on which the मित्ता. 
says, ‘ बुद्दितुणामभावे avrg: पुश्रादिशक्लीयात्‌ । ? | some construe the word अस्वय as 
meaning the issue of the daughters (i, e. daughter's daughters and 
daughter's sons). Vide sq. a. p. 159, “ aq याज्ञवल्क्यः ' मातुर्हि ... न्वयः ? ति 
तत्जाप्यन्बयपदृं कन्यासन्ततिपरामिति केचित्‌ । परे तु दुदिञ्रभावे पुत्रा एव गृह्णीयुः, नारदीये 
MAC मातुरेव परामर्शाविरयाहुः । आश्यारसंवावी चायं पक्ष: ।.” नारद्‌ ( दायभाग, 2) is मातु- 
aedem दुहितृणां तवृम्वयः t, about which the मिता. on qrg, II, 145 remarks 
' तच्छब्देन संनिहितदुहितुपरामर्शात्‌ '. The sq. पा. (p. 667) explains नारद as मातुर्धमं 
दुहितर आप्दयुरतदभाषे gym वोहित्रीणां तदभावे तदन्वये ये जाता Airset. 
faei: । ; the विवादृषयस््र p. 75 says ' बुहितृणामभावे तदृन्व यस्तरु विविभिजेदित्यर थः? 
मातुरश्वय इति बालरूपः । ? 

1530, अहीतायाममजसि बाम्घवास्तद्वाप्छुयुः। अमजःख्री धनं भ चतुर्ष्वपि | 
दुहितृणां प्रसूता चेच्छेषेषु पितृगामि तत्‌ ॥ या. 71. 144-145 ; ब्राह्मादिषु wu Raga- 
अजायामतीतायां wag: | शेषेषु च पिता हरेत्‌ । सर्वेष्वेव प्रसूतायां यङ्‌ धनं तङ्‌ डुहितुगामि। 
विष्णुधसंसञ 17. 19-21; ehri agarat भर्तुंगाम्ययजासु तु । बाह्यादिषु agente: faq- 
गामीतरेयु Wh नारद्‌ ( दायभाग, verse 9). 

1531. समं a सोदर्या मातुकं रिक्थमरहन्ति कुमार्यश्च । शङ्कालिखित q. by दायभाग. 
IV. 24 p. 79, परा मा. III. p. 551, बालम्भद्ठी ०० या. II. 145. epe on ` भौ, 28. 22 
reads wa ... aequi: स्रीकुमाय शव. : ) 

1532. wits स्यादृपत्याणां दुहिता व तदंशिमी | aver चेत्समूढा, तु लभते मान- 
मात्रकम्‌! We. ९. by gfw. 11. p. 285, gage on गो. 28.22, दायभाग IV. 2,3 
P. 79 (amunt gaat तेथामप्रजाभिदुहितुभिः सह मातृधनविभागः), परा, मा, III 
P. 552 ( reads सा न argus), पिवास अरह p. 75. PA ro eo: 
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33 p. 383 verse 87 ) declares, ' stridhana goes to her progeny, but 
the unmarried daughter is preferred, while the married one 
gets only some trifle as a token of regard’, Pardsara holds 
that the unmarried daughters take all the stridhana, but in a 
competition between married daughters alone and sons they all 
take equal shares. Devala 1533 states, ‘on the death of a woman her 
stridhana is taken in equal shares by her sons and daughters; 
if she leaves no issue it would be taken by her husband, mother, 
brother or father’. Paraskarai53 (q. by Par. M. III. 552) states 
that stridhana devolves on the unmarried daughter, that the 
son does not get it, but that he shares equally with a married 
daughter. Kaut.155 (IIL 2 p. 153) prescribes that if a woman 
dies during her husband’s lifetime her sons and daughters 
divide her stridhana; if she has no son then daughters divide 
it, on failure (of both sons and daughters) the husband takes 
it and that the sulka, anvadheya or any other kind of stridhana 
given by her relatives is taken by her relatives. Katyayana 1536 
(917-920) whose treatment of stridhana is the most detailed of 
all smrti writers has the following verses on succession to 
stridhana: ‘Sisters whose husbands are living should share 
with their brothers the stridhana (of their mother ); this is the 
rule of law about stridhana and partition (among brothers and 
sisters) is prescribed. On failure of daughters the (stridhana ) 
wealth devolves on sons (of the deceased woman); the wealth 
given to a woman by her kinsmen ( paternal or maternal) goes 
in the absence of the kinsmen (that gave it) to the husband, 


1533. सामान्यं पुत्रकस्यानां garat ख्रीधनं ख्रियाम्‌। अप्रजाया हरेद्धती माता आता 
पितापि षा । देवल q. by दायभाग IV. 2 6 9. 79, eqq. नि. p. 466, बालम्भढी on 
था, II, 145 

1534. अपत्तायास्तु दुहितुः erat परिकीर्तितम्‌; । greg नेव लभते पत्तायां तु समांझ- 
भाकू। पारस्कर q. by परा. मा. 711. 9. 554 (तवृमतिषितोढदुहितुविषयस्‌), व्यव, नि. 
p. 463. Is it पराहारं? 

1535. जीवति भर्तरि querar: qur gata ख्रीधनं विभजेरन्‌ । अपुत्राया ghat: 

तदभावे भता । ... ... ज्चुल्कमस्बाधेयमग्यङ्वा बरंथुनिर्दृत्त eer . हरेयुः । अर्थाश्च 
II. 2, p. 153. e. 
d 1536, भगिन्यो बान्धवैः ard विभजेरन्‌ सभर्तृकाः । ररीधनस्येति wild विभागरतु 
तः । डुहितृणामभावे तु रिकथं ging तद्भवेत्‌ gA ठु बस्धूनामभावे भतुंगामि तत्‌ ॥ 
ferat Qu arit स्थावरं घनम्‌। अपजायामतीतायां आहुगानि तु सर्वदा. ॥ आसुरा- 
fey oped shud tye ख्रिया। अभावे तदृपत्यानां मातापिजोस्तदिब्यते ॥ कात्या. q. hy 
अपरार्क p. 721 (the first two only), eqíaw. 11. pp. 285-287 (all except 
पिहुम्वा &c.), बि. र. p. 518 and दि. fae, p. 143 (first two); qum IV, 2, 12 
p. 92 has the verse fügvqt (ascribes it to ARRIT); भ्य, म. p..162 reads 
पश्नगामि for भ्ुँगामि. . | 
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Whatever immovable property was given by the parents to their 
daughter always goes to her brother if she dies without issue. 
Whatever wealth was obtained by a woman from her parents in 
the forms of marriage beginning with &sura is declared as going 
to her parents on failure of her progeny.'!537 The first two verses 
are apparently in conflict and must be read with Gaut. 28. 22, 
So probably the following propositions were laid down by Kat. 
viz. (1) unmarried daughters are preferred; (2) married daughters 
whose husbands are living share along with their brothers, if 
there be no unmarried daughter; (3) widowed daughters take 
only if there are no daughters whose husbands are living or if 
there are no sons; (4) wealth given by paternal and maternal 
kinsmen goes to them and on failure of these, to the husband; 
(5) immovable property given by parents goes to the brother 
of the woman on failure of issue; (6) wealth given in the 
Asura, raksasa and pai$àca forms goes to parents on failure of 
issue. Yama has a verse very similar to Kátyayana's about 
a woman married in the ásura and the following forms. The 
commentaries and digests make valiant efforts to reconcile the 
conflicts among the smrti texts quoted above. It is not quite 
necessary to go into that question here in detail for fear of 
encumbering this work too much. 


How the devolution of stridhana was dealt with by the 
commentators has now to be seen. They all prefer daughters 
to sons for certain kinds of stridhana, Why the devolution of 
stridhana property should be different from that of the property 
of a male is not clearly explained anywhere. The Mit. on 
Yaj. 1538 IL. 117 gives the reason that woman's property goes to 
the daughtet because in her more particles of the mother's body 
inhere than in the son. Probably the daughters were preferred 
as heirs to stridhana as a sort of equity, when sons were 
allowed to exclude daughters in the inheritance to the father's 
wealth. 


According to the Mit. there are two lines of succession to 
stridhana, one for sulka and the other for all other kinds of stri- 
dhana. Sulka, 800, to the Mit, that quotes Gaut., devolves first 


1537. smgufüg va qi विवाहेयु परदीयते । अपजायामतीतायां पितैव तुं धर्म 
इरेत्‌ ॥ थभ प. by efi. TI. p. 286, दायभाग IV. 2. 28 p, 88 


1538 पुणं पुञेरेवापाकरणीयं भ qgqR । sete तु धनं qnd 





तत्‌ । पुमान पुंसोधिके gi Raqi Brat 
ges दुहितुगामे। gud gent पिजवयवामां gag बाहुल्यात्‌। 
n था. II. 117, geredet &c. is qug. 111, 49, 
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on the full brothers, then on the mother.15 Some like the 
Subodhint, the Dipakalik&, Haradatta on Gaut. 28. 23 hold that 
it devolves on the mother first and then on the full brothers; 
but many works such as the Dayabhaga IV. 3. 28 (p. 95), Sm. C., 
Par, M., V. P., V. C. follow the Mit. It is somewhat strange 
that the Madanapürijita p. 668 (which was really composed 
by the author of the Subodhint in the name of his patron 
Madanapala, holds that the gulka is first taken by the brothers 
and then by the mother. This raises a doubt whether the 
printed Subodhin! is correct or whether the author changed 
his opinion. 


As regards succession to the property of a maiden there is 
no difference at all between the Mit. and other works, The 
Mit. quotes a text of Baudhayana!'59 that the wealth of a 
deceased maiden first devolves on her full brothers, then on the 
mother and then on the father. The V. P. adds that on failure 
of the father the maiden’s wealth goes to the parents’ nearest 
sapinda, 544 Yaj II. 146 provides that if a girl who had been 
promised in marriage dies before marriage, the intending 
bridegroom was entitled to take back the sulka or other gifts 





1539. भगिनीश्च्कं सोदयाणामूर्ष्वं माहुः qd BH । गो. 28, 23-24; मिता. (on या. 
IL. 145) says, gest तु सोद्‌यांणामेव ; ' मातुरभावे सोदर्या quiqiend: | छुनोधिनी on 
या. 11, 145; gest तु सोद्राणामेव | भगिनीशझ्ुल्क॑ सोवृयाणामिति गोतमवच्चनात्सोदृराभावे 
मातुः | ऊध्व मादुरिति तदचनावेव । पूर्व चेके इति तु परमतम्‌ । a. म. p 553; geet तु 
सोदरा एव qt: । तथा च्च गोतमः । भगिनी -.. मादुरिति | ढुदिजादिषु whee ag विद्य 
मानेष्वपि भगिनीश्चुलकं सोदरा एव हरेयुरित्यर्थः । मव्‌. पा. p.668; ' ऊष्वेमिति mg- 
रणावृनन्तरमित्य्थः | कल्पतरुरप्येवम्‌। ! ... माता चात्र भगिन्येव। तथा चच ततृपमातुरभावे 
दुहित्रादिडु पौत्रपर्यम्तेषु सत्स्वपि स्वभागिनीश्चुरुकं सोद्रा एव गुह्णीयुरित्यर्थः । बालस्भही 
( ष्य. p. 257) ; ऊय मातुरुपरतावित्यर्थः | मातापिजोस्तु सजावे तयोरेव | वीपकलिका. 


1540. feed gera कण्याया qug: सोदृरास्तवृभावे मातुरतवृभावे पितुरिति बौपा- 
यसस्मरणात्‌ | fam. on या. II. 146; the दायभाग makes of this a verse as रिक्थं 
सोवृराः स्वयस्‌। mpm waearpenpri भवेत्पितुः ॥?, Tho maaten (folio 106) reads 
it as रिकथं ... समम्‌। ... सुद्॒भावे पिलुर्भवेत्‌ 1} मातापिजोरभवे तरपत्यासलक्षगामि। ष्य. प्रः 
p. 952. The above passage of the Mit, is referred to in Gandhi Maganlal v; 
Bai Jadab 24 Bom. 192 (F. B.) at p. 211 ( where it was held that a paternal, 
grandmother in Gujarat inherited the wealth left by her maiden grand, 
daughter in the absence: of ‘nearer heirs, that she took an absolute interest 
and that on her death the property goes to Aer heir and not to that of the 
grand-daugbter. JE 

1541, Vide also Janglubai v. Jetha Appaji 32 Bom, 409, 412 and 
Vithal v. Balu 60 Bom. 671, 677 for instances of sapindas of the parente 
inheritiag to the stridhans of a woman dying respectively as 4 maiden of as a 


woman married in ag apprpved form of marriage, ;}.. .. |. c. a 
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made by him after deducting his own expenses and those of 
her family. 


.The Mitiksars order of succession for all kinds of 
stridhana, other than sulka and maiden's property, is as 
foliows: (1) unmarried daughter; (2) married daughter 
who js indigent; (3) married daughter who is well 
provided for; (4) daughter's daughters; (5) daughter's Bon; 
(6) sons; (7) son's sons (here also the rule of per stirpes 
applies); (8) husband (if the woman was married in one of 
the four approved forms); (9) sapindas of the husband in the 
order of propinquity ; on failure of any sapinda of the husband, 
her mother, then her father and then the sapindas of the father 
(before it goes to the Crown). But if the woman was married 
in one of the unapproved forms, then on failure of her descen- 
dants her stridhana went to her mother, then to her father and 
then to the father's sapindas in the order of propinquity. On 
failure of the sapindas of the father it would (by analogy) go to 
her husband and then to his sapindas (before going to the 
Orown) When grand-daughters directly inherit the stridhana 
of their grandmother they take per stirpes (aco. to the Mit. 
which quotes Gaut. 28. 15), if they are the daughters of several 
daughters, 139. The Mit. (on Y&j. II. 145), Apararka (p. 721) and 
several others provide (following Manu IX. 198 = Anuéasana 47,25) 
that ifa woman of a lower caste dies issueless leaving stridhana, 
then the daughter of her co-wife of a higher class inherits that 
stridhana and on failure of such step-daughter, the son of the 
latter inherits, lt may be noted that as regards succession 
to stridhana, the rule of representation which holds good in 
relation to succession to males does not apply. When a male 
dies leaving separate property and a son and a grandson (son 
of a predeceased son). both succeed together, the grandson re- 
presenting his deceased father. But if a woman possessed of 
stridhana dies having only a son and a predeceased son's son 
the son will take the whole of the stridhana excluding the .son’s 
son, Vide Bai Raman v, Jagjivandas 41 Bom. 618 हैं 


It. is not possible nor necessary to déal exhaustively. with 
the devolution of stridhana according to the various schools-of 
Hindu Law. But a few indications from the important ‘text 


zi 1542)" eret भिश्मातुकाणां विश्वनाणां:समपाये सातृहारेण भागकल्पना 1 Amt 
बा wif भागविसेष — gR गोतमस््ररणात्‌ Bray ob IL 145, iioi 
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books having authority in the different provinces will be offer- 
ed. According to the Sm. C. ( which is the leading authority in 
Madras after the Mit.) stridhana includes only those kinds of 
property that are so described in the smrtis (i. e. only technical 
stridhana ) and the lines of devolution are as follows: (1) sulka 
devolves in the same way as laid down by the Mit. cited above 
(Sm. C. IL p. 287); (2) Yautaka devolves on unmarried 
daughters first (Sm. C. IL p. 285); (3) Anv&dheyaka and 
Bhartrdatta pass to sons and married daughters whose husbands 
are living, all inheriting together in equal shares (Sm. C. II. 
p. 284); (4) other kinds of technical stridhana such as 
adhyagni &o. pass first to the maiden daughters and married 
daughters who are apralisthita, 143 then to married daughters 
that are provided for; then to daughter's daughters, then to 
daughter's sons, then to sons, then to son's sons &c., then to the 
husband or father (according to the form of marriage). The 
Madras High Court follows the Mit, (in preference to the Sm. 
C.) as to the devolution of Anvadheyaka and Bhartrdatta and 
holds that certain kinds of non-technical stridhana (such as 
gifts by strangers during coverture) devolve acc. to the rules of 
the Mit; Vide Salemma v. Lutchmana 21 Mad. 100. 


The Vivadacintamani, the leading authority in Mithila, 
restricts stridhana to the technical stridhana recognized by the 
smrtis and lays down the devolution of itas follows: (1) Sulka 15# 
(defined as property received by a woman at the time of her 
marriage, if in an unapproved form ) passes as under the Mit. 
cited above; (2) Yautaka passes first to unmarried daughters, 
then in the way laid down by the Mit. for all stridhana ; (3) all 
technical stridhana other than the two preceding. varieties 
passes to sons and unmarried daughters together, then to sons 
and married daughters jointly, then to daughter’s daughters, 
then to daughter's sons and then as under the Mit. system ( for 
stridhana in general.) 


The Vyavah&ramayükha which is held to be of para- 
mount authority in "Gujarat, Bombay Island and Northern 





1543. The word अप्रतिष्ठिता is explained by the Sm. C, as follows, ‘aa तै 
हिता अनपत्या निर्धना दुर्भगा विधवा वा! एवमपरारकादसारात्‌ गोतमवच्वनं व्याख्यातम्‌ i sitä 
विज्ञानेश्वरंकंता व्याख्या हेया स्वदुद्धिमात्रेणाध्यादारादिकरणात्‌ । ? स्मृति. 11. p. 285. 
रि. लि. p. 147 also says ‘ अप्रतिडिता अनपत्या निर्धनभतुका दुर्भगा SR vermag is 
-o 1344. . गौतमः । . भगिनीञ्चुहकं arated मातुः । पूर्व भत्येके । agrafe. 
श्रशलब्धाबिषयमेतत्‌ । वि. थिः p. 143... ` `. , ` |`... `. = 
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Konkan 195 proposes various lines of succession to stridhana. Its 
treatment is based onthe Sm. C. and the Madanaratna. It first 
divides stridhana as stated above into technical ( paribhasika ) 
and non-technical ( aparibhasika ) The first is subdivided into 
four classes for the purpose of inheritance; (I) $ulka which 
passes as stated above under the Mitaksari; (IJ) yautaka goes 
to unmarried daughters, (if there be no unmarried daughters ) 





1545. For the territory in which the V. Mayükha is supreme, vide 
Lallubhat v. Mankuvarbai 2 Bom. 388 (F.B ) at p 418, Jankibasi v. Sundra 
14 Bom. 612 at pp. 623-24 ; Vyas Chimanlal v. Vyas Ramchandra 24 Bom. 
367 (F. B.) at p 373, How the Vyavahiramayükha composed by a Maha. 
rastra bráhmana whose family had settled at Benares came to be regarded 
as a work of high authority in Gujarat is explained in Lallubhai v. Man 
kuvarbai 2 Bom. 388 at pp, 418-419 and in Bhagirthibas v. Kahnujirav 
11 Bom. 285 (9, B.) at pp. 294-95, As there is divergence between the 
views of the Mit and the Mayikha in the rules of succession, it becomes a 
matter of great practical importance to settle with precision the exact limits 
in Northern Konkan up to which the Mayukha must be regarded as a work 
of paramount authority. It has been judicially decided that Karanja, an 
island opposite the Bombay harbour, is governed by the Mayükha (in Sakha- 
ram v. Sitabat 3 Bom. 353), that Mahad, the southernmost Taluka of the 
Kolaba District, is not so governed and that the predominance of the Mayi- 
kha cannot be taken further south than Cheul and Nagothna in the Kolaba 
District (vide Narhar v. Bhau 40 Bom. 621). Similarly difficult questions 
arise whether Kathiawar which is quite contiguous to Gujarat and some 
territory bordering on Gujerat towards the north or east is governed by the 
views of the Mayükha in preference to those of the Mit, Some parts of 
Kathiawar which were (and even now are) under the domination of the 
Gaikwad of Baroda may, on the analogy of the grounds on which the Mayü- 
kha is held to be of paramount authority in Gujarat, be deemed to begoverned 
by the Mayükha. It appears to me tbat the tendency of courts should be 
to restrict the extent of the territory in which the Mayükha is supreme and 
to hold that everywhere the Mitaksara is supreme, except in those territories 
where the Mayükha has been expressly recoginzed as supreme by the feuda- 
tory States contiguous to Gujarat or by judicial decisions, The Mit. is the 
paramount authority in the whole of India except in Bengal; therefore on 
the analdgy of the maxim that a general rule is applicable and is supreme in 
all cases except where an exception clearly covers the matter (अपवाद्विवय - 
परिंदारेण verher व्यवस्थितिः) districts outside modern Gujarat but bordering 
Qn it should not be held to be governed by the Mayukha, e 
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then probably to the married daughters; (III) anvadheya 145a 
and bhatrpriti-datta (husband's gift of affection) are inherited 
by sons and unmarried daughters together in accordance with 
Manu (IX. 192 and 195), (if there be no unmarried daughters) 
by sons and married daughters, then daughter's issue, then son's 
sons; (IV) other! kinds of technical stridhana devolves as 
under the Mit.; (V) non-technical 15४ stridhana is inherited in 
the following order; sons, son's sons, sons’ sons’ sons, daughters, 
daughters’ sons, daughter's daughters. When there is no issue 
of the woman the succession depends in all cases as under the 
Mit. on the question whether the woman was married in an 
approved or an un-approved form. The V. Mayükha employs 
language somewhat different from that of the Mit. in speaking 
of the inheritance to stridhana when a woman dies without 








1545a, Vide Sitabat v. Vasantrao 3 Bom. L. R. 201 (where a long 
passage from the V. Mayukha is quoted in translation and it is held that 
gnvadheya includes gifts or bequests from parents after marriage as well as 
from the husband and that sons and daughters succeed equally to anva- 
dheya) ; Dayaldas v. Savitribai 34 Bom. 385 (F.B.), whereit was held that a 
passage of the Mayukha wherein the view of the Mit. was first stated and then 
the view of others really meant that the latter was the view of the Mayükha, 
that sons and daughters inherited anvadheya together and that if there were 
both married and unmarried daughters, the unmarried daughters and the 
sons inherited together. सुतायाः (Sat wå परेदु दितृभिश्व साम्येण qnm तथा च्छ 
मह्ः-जनन्या ... ... समाभयः ॥ एतञ्चाम्वाधयभतुयीतिंद्‌साविषयम्‌ । पतद्विविधधन विषयेऽ" 
परिणीतपरिणीतपुत्रीसमवाये विशिषमाह yaf: | tat earquedrat ... 0 अप्रसानाम- 
भावे मत्ताभिरविधवाभिअतुभिः we विभज्य ग्राह्मानित्याह कात्यायनः | agmen -( folio 
105b). Vide ww म, text pp. 157-58 for the two views, It will be noticed 
that the Mit. construes the verse of Manu distributively i. e. sons take equally 
when they succeed and daughters do so when they succeed and that Manu 
does not mean that sons and daughters inherit simultaneously 
< 1546. अस्वाधेयभत्ुमीतिदृत्तान्यामन्यदृष्यग्म्यादृक्रीधनं दुहितर एव ustg: ! my 
जह प्रसाप्तासमवाये merer एव gag! agara (folio 105 ०): अल्वाधेयभर्तुप्रीति 
gaa पूर्वोक्ति वारिभाषेके eftt तु विशेषमाह गोतमः--झ्रीय्म ... अमतिष्ठिताम q— 
इति । ष्य. मयूख p. 159. 

1547. . Vide Manilal Rewadat v. Bat Rewa 17 Bom. 738 (as to inheri- 
tance of non-technical stridhana ) where it was held that As regards stridhana 
under the Mayükha thé woman is recognized as a fresh source of devolution, 
fhut.fhe words ' sons and the rest ' mean no more than $Ons, grandsons and 
great-grandsons, that as regards property which does tot class as paribhisika 
Stridhana, the sons and the rest take precedence over the ‘daughters. and 
the rest (i. e. their issue )', that failing sons and daughters the heirs to pari. 
bhàsika stridhana and apiribhisika stridbana are the same, save ‘that aè 
between: male and female offspring the latter have a preferential right 
asto püribhasika, while the former havé a similar right aè to ap&ribbasika 


पारिमाविकातिरिक्त agas Feat TWEE qu SHE । व्य, aga p. 
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issue. But it has now been judicially held that both mean the 
same thing 

In the Dayabhaga school the devolution of various kinds 
of stridhana according to the Dayabhiga and D. K. S. is as 
follows: (I) sulka devolves! in the following order; (1) full 
brother, (2) mother, (3) father, (4) husband; (II) Yautaka de- 
volves!59-in the following order: (1) unmarried and unbetrothed 
daughters, (2) betrothed daughters, (3). married daughters, who 
have or.are likely to have sons, (4) barren married daughters 
and childless widowed daughters taking together in equal shares, 
(5) sons, (6) daughter's sons, (7) sons’ sons, (8) son's son's 
sons, (9) step-son, (10 and 11) stepson's son, stepson's grandson. 
Then if the marriage was in an approved form, yautaka passed 
in the absence of any of the above in order to husband, brother, 
motbor and father. If the marriage of the woman was cele- 
brated in an unapproved form then her stridhana passed in order 
to mother, father, brother, husband. (III) Anvadheya gifts 1551 
(gifts or bequests) made subsequent to marriage by the father 


1548. Vide Tukaram v. Narayan 36 Bom, 339 (F. B.), where there 
is an elaborate discussion about the following passages of the Mit. and the 
Mayükha. agusia पितृगामि। माता च पिता च पितरो तौ गच्छतीति पितुगामि । 
तदभावे तत्पतर्यासलानां' धनग्रहणम्‌ । मिता, on या. 11. 145; भतुरभावे mg तस्याः 
अत्यासक्त लभते। sent च faqgy तस्याः saree: |... यत्तु मिताक्षरपयां भत्रभावे 
wereqrawret सपिण्डानां पित्रभावे «p marana सपिण्डानातिति तत्रापि तेनास्याः 

m तत्कुले maam इति याववित्यिव व्याख्येयम्‌ | ष्य. 
"qu 7 161, 

1549. अतः( छुल्क॑ ) प्रथमं सोद्राणां तदृभावे माठुमातुरभावे (ep o) एषां पुनरभाषे 
eap vd: | दायभाग IV. 3. 29 p. 95 
` 1550. mas परिण यनलव्ध्जीधमं g@ate न पुराणां तत्रेव ष्य mend ieu 
Wat xU... feret च । arp विवाहेषु यछव्धमध्यञ्मिधनं fr: तस्यां 
सुताया प्रथमं दुङ्तिणामेष तत्रापि प्रथम कम्यायास्तदृभावे :सायास्तवृभावे परिणीतायाः | 
सबंदुश्त्रिभावे च एत्रस्याधिकारः । अमजःख्रीधने भतुराधिकारात्‌। Dayabhaga IV. 2. 22 
and 25, pp. 85-86. It will be noticed that tbe D. B. distinguishes between 
un-betrotbed, betrotbed and married daughters. Vide Bannerjee's "Marriage 
and Stridhana' pp. 477, 489-491 for order of inheritance to Yautaka. : 

1551, mga: परिणंयनामन्तरं पितुमातुभतुकुलात्‌ खिया vid घन तङ्‌ उातृणामेव। तदाह 
चाज्वहफ्यः | maggi. g: ॥ (या. २. १४५)... अतः पथमे सोवृराणां तदृभवे amator 
पितुः | एवां पुनरभवि तद्धनं भर्तुः । यथां कात्यायनः । चन्धुवृत्तं त चन्धूनामभावे भतुभामि ew i 
Diayabhiga IV. 3. 10 and 29. Vide Prosanno v. Sarat 36 Cal. 86 
(son being held the preferential heir to a married daughter to stridhana 
given to a woman after marriage by her father), Ram Gopal v. Narain 33 
Cel. 315. ( mother held entitled to preference over the husband of a childless 
woman who died leaving property gifted to her by her father after marriage) 
19 both these cases there is an elaborate examination of passages of the 
Dayabhigs and it is shown how Srikrsna and even modern writer& have 
created confusipn by offering varying explanations, E 5५ f 
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( Dayabhaga IV. 2.12-16 pp. 92-93) devolve in the sanie order as 
for Yautaka except in a few respects, viz. the son takes before 
married daughters and in case the woman dies without issue the 
brother, mother, father and husband sueceed in that order. . IV- 
As regards Ayautaka (i e. all technical stridhana other than 
the above three) there is a conflict of authority between the 
Dayabhaga (IV. 2. 1-12 pp. 79-81 ) on the one hand and Raghu- 
nandana and Srikrsna on the other. Aoc. to the former the 
order 852 ig: gon and kumüri daughter (or to either on failure 
of the other); (on failure of both) married daughters that have 
sons or are likely to have sons; son’s sons; daughter’s sons; 
barren and widowed daughters. But Raghunandana and Sri- 
krsna interpolate son's son, son's son's son, stepson, stepson's 
son, stepson’s grandson between daughter's sons and barren and 
widowed daughters. In the decided cases the latter order has 
generally been followed 


If there be none of the above both Yautaka and Ayautaka 
stridhana pass in order (acc. to Dayabhaga IV. 3, 37 p.98) 
to six heirg!533 viz, the husband's younger brother, husband's 


1552. ww ag । जनन्यां ... सनाभयः । 4 घृहस्पतिरपि ... खी धनं तदृपत्यानाँ 

e । अपत्यपद्‌ं पुत्रपरम्‌ । तेबामम्रत्तामिदुदितामिः सह मातुधनविभागः |... किं Tye Fats 

पृश्रकुमा री दृ दित्रोस्तुल्यवरवृधधिकार: | एतयोश्वान्यतराभावेऽन्यतरस्य तद्धनं द्वयोरण्येतयोरभाषे 
Gg ऊढाया yg: पुश्नवत्या; सम्भाषितपुत्रायाश्व तुल्याधिकारः स्वपुच्रद्वारेण पार्वणपिण्डदान- 
ana... tivated सद्भाँवे पोअस्येवाधिकारः ... उक्तानां g सर्वेषां. दौदिचियर्य - 
स्तानामभावे पर्ध्याविधवयोरपि मातृथनाधिकारिता। तयोरपि -तत्मजात्वात्‌ मजाभावे चाम्ये- 
बामायिकारात्‌ | दायभाग. IV. 2. 1-2, 9, 11-12, Dayabhaga employs the ‘word 
apratia elsewhere in the sense of ‘unbetrothed’ and so betrothed daughters 
cannot take along with sons, The last passage in the quotation shows that 
the doctrine of spiritual benefit was not to be rigidly employed in succession 
to stridhana, acc, to the Dayabhaga. -्ीकुषण remarks (in his comment on 
दायभाग), दो दिश्रपर्यस्तानामिति प्रपौश्नपर्यन्तोपलक्षणम्‌ । 

1553. यदाह बहस्पतिः । मातुःस्वसा मातुलानी gerekt. पितुष्वसा । श्वश्वू। r 
परनी अ.मातुतुल्याः seing: । यदासामोरसो भ स्यात्सुतो दोदित्र एव वा। rege m 
wat aiam: aai ॥ तदेषां vaut आज्ञादिभतृपयंस्तानां arnt. aes 
श्रद्मुरआातुश्वह्च राविषु सपिण्डेषु भमिनीपृत्रादीनामविकारिता अमन्यगतिर्यखनात्‌, wl 


are ierat EINEN दायभायमरकरणे ware 
TEN भागिनेयस्य स्वस्तय मातुलस्य. च । aT 
gsx सरुयुर्मातामहरय wi एतेषां व भायाभ्यः पितुस्तथा maaria 


बेहवियां स्थिति) | इति इद्ध शातातपवचनात्‌ stat s" 
प्रिण्शदानविशेषादृधरिकारक्रम: । ` तत्र uud देवरः. तत्पिण्डतञ्जतृंपिण्डत ज्ञ टुदे यपूव पृरुष जय ° 
पिण्ढदल्वुलास्तापिण्डस्वाकुख तद्धनेधिक्तियते 1. तस्याप्यभावे sa: पिण्डद्‌(नात्‌ जामाता 
श्वश्ूधने आधिक।रीति | अयं कमो ग्राह्मः | स्वस्तीयाद्मा इति. 6 न ward किं त्वादिकारिमा बज्ञापः 
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brother's son, sister's son, husband's sister's son, brother's son, 
daughter's husband, Br. says that the mother's sistar, maternal 
uncle's wife, paternal uncle's wife, father's sister, mot her-in- 
Jaw, elder brother's wife are declared to be like one's mother, 
that when these women have no aurasa child or a son of their 
co-wife or a daughter's son or a son's son or stepson's son, then 
the sister’s son and the rest may take their wealth. This text, 
acc. to the Dayabhaga, simply declares that a sister's son and 
the others may be heirs to the stridhana of the maternal aunt 
and the rest but the priority is determined among the six heirs 
mentioned above in Brhaspati's text by the principle of reli- 
gious benefit, Though the sister’s son is the first in Brhaspati’s 
text, it is the husband’s younger brother who stands really the 
first among the six if regard is had to the principle of religious 
benefit, The Vir. (V. P. p. 554) states that in the absence of 
heirs up to the stepson and stepson’s sons, the sister’s son and 
the rest (mentioned in Br.) are the heirs to a woman's stri 
dhana even when sapindas like her father-in-law are alive, 
since mere sapinda relationship would not count when in conflict 
with a special text. It does not appear that the V. P. holds that 
the six take in the order stated in the text of Br.;454 it rather 
states that among these six the choice of the preferential heir 
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नार्थपरम्‌। दायभाग IV. 3, 31, 35, 36-38 pp. 96-98. Vide also pp. 187-188 

The verses of Br. occur in Sm. C. IL. p. 287, V. Nir. p. 472, Par, M. III 

p. 555, V. Mayukha p. 161, V. P. pp. 553-354. The above verses of Br. 
mean that males who are a woman's sister's son or her husband's sister's 
son or her husband's brother's son or her own brother's son or her daugh» 
ter's husband or her husband's younger brother are like her son and inherit 
ber stridbana in certain circumstances 


1554. In Bai Kesserbai v. Hunsraj L. R. 33 I. A, 176 the above text of 
Brhaspati was discussed in a Bombay case at great length (pp. 190-197 ) 
and it was-held that under the Mayükha a co-widow was entitled to suceeed 
to the stridhana of a widow in preference to her husband's brother or bro, 
ther's son, that the text of Br, must be taken distributively, that is, whe 
the marriage is in an approved form the husband's sister's son will succeed 
and that ‘when the marriage is in an unapproved form the brother's son or 
sister's son will succeed, that the text does not indicate the order of succes- 
sion which is governed by the principle of propinquity under the Mit. or 
the Mayükha. It may be noted that the V. Nir. p. 472 expressly gives the 
distiibutive order, Acc, to the Sm, C. the six heirs referred to in the text 
bf Br, take in the order stated therein, The Dayabhiiga does not hold 
this view, tua i 
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would be determined by greater or less propinquity 55, On 
failure of these six the husband's sapindas, sakulyas and 
sam&nodakas take and then the father's kinsmen. 


The question of an unchaste daughter's succession to stri- 
dhana would be decided in the same way as her succession to 
her father’s property. Under the Dayabhaga an unchaste 
daughter will not succeed. But under the Mitaksara as inter- 
preted by modern courts an unchaste daughter who is a kept 
mistress or a prostitute may succeed but only after virgin 
daughters or married daughters as the cage! may be. The 
Mit. on Yàj IL 290 relies upon the Skandapurána for the 
proposition that prostitutes are a fifth caste descended from 
certain apsarases, 155? 


It has been held by the courts that though prostitution 
entailed degradation according to ancient Hindu Law, it did 
not sever the tie of blood, So the stridhana of a naikin (a 
dancing girl) or of 8 married woman who becomes a prostitute 
may be inherited by her brother or sister or her husband or her 
husband's relations, 1558 


It may not be out of place here to suggest how stridhana 
should be dealt with when Hindu Law comes to be codified as 
it is likely to be in the near future. It may be urged that all 
distinctions on the ground of sex should be altogether done 
away with and whenever a woman succeeds to any property 
whether of a male or of a female she should take an absolute 
estate. But if this change is opposed by a large volume of 
opinion as it is quite possible, then it should at least be provided 


1555. तवेषामभाषे सत्स्वपि श्वश्युरादिषु सपिण्डेष्बनभ्यगतिकेतङ्ठचमषलाद्च गिनी- 
garters emere धने प्रत्यासत्तितारतम्येनापिकारः | स्थ॒ुषादीनां तु ग्रासाच्छाद्‌न- 
माजभाकत्वम्‌। TTA सपिण्डवस्रस्यासस्तेरयोजकत्वात्‌ | ष्य. प्र. p. 554, 


1556. Vide Tara v. Krishna 31 Bom. 495 and Govind v. Bhiku 46 
Bom. L R. 699. S. 


1557. स्मर्यते हि स्कन्‍्तृपुराणे QAE नाम काश्यनाप्सरसस्तत्सस्ततिर्वेश्यारूया 
पञमी जातिरिति । मिता. ०० या. II. 290. 


1558. Hiralal v, Tripura 40 Cal. 630, F. B. (holds that brother's son 
inherited the stridhana of a woman who had become a prostitute ), 
Narayan v. Laxman 51 Bom. 784 (sister of a prostitute was held to be her 
helr), Narain Das v. Tirlok 29 All, 4 (husband held entitled to property 
acquired by a woman after she deserted him), Subbaraya v. Ramasami 
23 Mad. 171 (stepson was held entitled to succeed to a woman's property 
hough she had deserted her husband and led a life of unchastity ). 
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that all property which a woman inherits from a female should be 
her absolute property. Then as regards inheritance to stridhana 
one simple and straightforward rule should be laid down that 
the woman’s sons and daughters should succeed together taking 
equal shares. <A third suggestion would be that when there are 
no descendants of the woman herself, then the husband should be 
the next heir. When the stridhana is that of a maiden, the 
heirs in order should be her brothers and sisters, then her mother, 
then her father and after the father the latter's nearest heir. It 
is not quite necessary at this stage to specify what further 
rules of devolution should be prescribed. 


CHAPTER XXXI 
MAINTENANCE AND OTHER TOPICS 


The subject of maintenance occupies an important place in 
modern Hindu Law. A brief statement of the law of the 
smrtis and the digests on this subject must be made here. 


The liability to provide maintenance for certain persons 
arises under the ancient Hindu Law in either of two ways viz. 
(1) on account of bare relationship between the parties or (2) on 
the ground of the possession of property. A verse!59? quoted 
by Medhatithi on Manu III. 72 and IV. 251, by the Mit. on Yàj 
L 224 and II. 175 and occurring in some mss. of the Manusmrti 
after XI. 10 provides, ‘Manu declares that one must maintain 
one's aged parents, a virtuous wife and & minor son by doing 
even a hundred bad acts.’ From this verse it follows that 
irrespective of the possession of property there is a personal 
legal obligation on the father to maintain his minor son, on the 
husband to maintain his wife and on the son to maintain hig 
aged parents. Baud. Dh. S. (II. 2. 48) goes further and provides 156 
that a son is bound to maintain a mother even if she be patita. 

_To the same effect are Ap. Dh. S. I. 10. 28. 9 and Vas. 13. 47. 





1559. बुद्धौ च मातापितरो साध्वी भार्या qm: Brg: | अध्यकार्यशर्त कृत्वा भर्तव्या मुर - 
die ॥ मेधा, on ag IV, 251 quotespart of itas स्सुत्यन्तर, while the मिता. on या, 11.175 
ascribes it (o Manu. This verse is cited in Savitribai v. Luxmibai 2 Bom, 573 
(F. B.) at p. 597 (which holds that a Hindu widow voluntarily living apart from 
her husband's relatives is not entitled to a money allowance as maintenance 
from them if they were separated from him at the time of his death and 
that she is not entitled to such maintenance from tbem whether they were 
separated or unseparated from him at the time of his death if they bave no 
ancestral estate belonging to him in their hands). The texts of Manu, 
Yaj. 1. 76 and Nar, are held on p, 598 of that report to impose a personal 
obligation enforceable by: {he State, Vide Raja Rama Rao v. Raja of 
Pittapur 45 I. A. 148 at p. 154 where itis stated that the grandson is not 
included under the word ‘son’ and a grandfather is under no personal 
obligation to maintain a grandson if there is no ancestral property in 
bis bands 
.. 1560, पतितामपि हु मातर॑ विश्वयाद्भाभि भाषमाणः। बोः थ. g. 71. 2. 48; पतितः 
पित्ता परिश्याज्यों माता ठु qst न पतति। बासेष्ठ 13. 47 ; अत्याज्या माता तथा पिता सपिण्डा 
सर्वे creas: । यसतयजेत्कामादपातितान् स दृण्डं आप्छयाद्‌ (ns शतम्‌, 
शबुलिखित q. by अपराक p. 823 on qr. II. 237 FM 
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Manu VIII. 389 prescribes that the man who abandons and 
does not maintain his parents, wife and son, when they are not 
patita, should be fined 600 panas by the king. Nar. also (S. B. E. 33 
p. 184 verse 95) provides punishment for such a husband. Yàj. 
I. 76 states that if a man abandoned a wife who was obedient, 
diligent, the mother of & son and agreeable in speech he was 
to be made to give one third of his property to the wife and to 
maintain her, if he had no property. Visnu Dh. S. V. 163 made 
the husband punishable like a thief if he abandoned his blame- 
less wife. Kaut. IL 1 prescribes 55! that if a man being able 
fails to maintain his child or wife, parents, minor brothers 
and sisters, unmarried daughters, widowed daughters, when these 
are not patita, should be fined twelve panas. These dicta have 
been followed even by modern courts in India. In Subbarayana 
v. Subbakka 15€ it has been held that a son is bound to maintain 
his aged mother whether he has inherited property from his 
father or not. 


The manager of a joint Hindu family is under a legal 
obligation to maintain all male membersof the family, their 
wives and children, Narada 88098 155 that if any one among 
several ( undivided ) brothers dies without issue or becomes an 
ascetic the rest should take the estate and give maintenance 
to his wives till their death, provided they keep the bed of their 
husband unsullied but that they may cut off the maintenance 
if they ( wives) behave otherwise. This is because the surviv- 
ing brothers succeed to the estate in which the deceased had 
an interest during his lifetime. This is made quite clear!56* 


1561, अपत्यदारं मातापितरो आदू नप्रातण्यवहारान्‌ भगिनीः कन्या विधवाश्चाथिञ्जतः 
शक्तिमतो द्वावृशपणों घृण्डोऽभ्यत्र पतितेभ्योऽन्यत्र मातुः à को. IL 1. p. 48. 

1562, 8 Mad. 236, referred to in Surampalli v. Surampalli 31 Mad. 
338 at p. 342. 

1563. This verse of Nar. is quoted in Bhikubat v. Hariba 49 Bom. 
459, 463, 27 Bom, L, R. 13 at p. 16. 

1564. तथा * ATC: | याः पत्यो विधवाः साध्ण्यो उपेषठेन श्वश्चुरेण वा। गोजजेनापि 
बान्येम भर्तब्याश्छादुनाशनेः ॥ घनग्राहिणेति सर्वत्र उ्येष्ठादो शेषो api धनग्रहणनिमिसत- 
स्वाद भरणस्थ। अज्ञ विशेषमाद कारयायनः । स्वर्याते स्वामिनि eft तु प्रासास्छादनभागिनी i 
अचिभक्तधणांशै तु पामोत्यामरणान्तिकय्‌ (0 धनांहां यावता wie कहसजीषनं धनसाध्य तु 
निरयनेमिसिककर्म काम्यं बतादिक॑ सिध्यति तावद्धनमित्यर्थः । तु शब्दों वा requi । ...एता- 

बज मसम्पादृकक्षेत्रांश वा प्रामोतीरयर्थ; । gfw. II. p. 292 and sq. प्र. p. 516. 
(The passage of wm in Mr, Gharpure's edition is rather corrupt). The wq. 
मयूख p. 139 quotes कात्यायन} this verse of Katyayana is quoted in Lakshman 
v. Satyabhamabai 2 Bom. 494 at p. 911, E rr ng 
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in the Sm. C. explaining a verse of Nar. viz.‘ widows that are 
virtuous must be maintained with food and raiment by the 
eldest brother (of the deceased) or by the father-in-law or by 
any other gotraja' on which it remarks: "The words ‘by him 
who takes the estate ' must be understood .before all the words 
such as ‘the eldest brother'". Kat. ( 922) states, ‘when the 
husband goes to heaven the wife is entitled only to food 
and raiment if he was unseparated or she may get a share in 
( ancestral) property till her death’. The Sm. C, remarks that 
as maintenance depends upon taking wealth, Kat. provides two 
alternatives. In cases too numerous to cite this has been 
followed by all High Courts. Similarly an heir is bound to 
maintain out of the estate taken by him those persons whom 
the deceased was legally or morally bound to maintain. Those 
persons who are excluded from inheritance or partition are 
entitled to maintenance and their virtuous wives and unmarried 
daughters also are entitled to be maintained ( Yaj. II. 140-142 

Manu IX. 202, Vas. 17. 54). The Baud. Dh. S. (II. 2. 43-46 ) 1565 
provides that those who are past undertaking transactions ( i. e. 
are very old) should be given food and raiment and also those 
who are blind, idiotic, impotent, immersed in vice and suffering 
from (incurable) diseases, and those that engage in prohibited 
acts, except the patila and his issue. Devala(quoted in the V. 
Mayükha p. 165) has a similar passage, ‘when the father is 
dead (or even when being alive he makes a partition) the 
impotent, the leper, the lunatic, the idiot, the blind, an outcast 
and his offspring, a person wearing a heretical sect mark—these 
are not entitled to a share of the heritage; to these except the 
patita food and raiment are to be given’. These persons suffer 
from a personal disqualification and maintenance is given to 
them in lieu of a share not because their status is denied 
but because they are incapable of management and enjoyment 
of property. Vide Raja Ram Rao v. Raja of Pittapur. 19 


The general principle is that an heir is legally bound to 
provide outcof the estate taken by him as heir maintenance for 
those persons, male or fémale, whom the Jate owner was morally 
or legally bound to maintain. For example, if there is no 
ancestral property the father-in-law who possesses only solf- 


1565. Vide note 1151 above for «y. ध W. 1. 2, 43-46. This and the 
text of Devala are quoted in, Mwrarji v. Parvatibai 1 Bom. 177 at p. 183 
1566. 451. A, 148 at p. 154. : - 
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acquired property is not legally bound to maintain his daughter- 
in-law ( widow of a predeceased son); but on the death of the 
father-in-law, his heir i e, son, widow, or daughter would be 
legally bound to maintain a widowed daughter-in-law.!56« ‘The 
Bombay High Court, however, adds the condition that the 
predeceased son must have been in union with his father when he 
died ; vide 23 Bom, 608, 


By Act XVIII of 1937 it has been provided that in a family 
governed by the Mitaksars the widows of deceased coparceners 
such as the daughter-in-law and the grand-daughter-in-law are 
entitled to their husband's interest. The Act does not expressly 
state that their rights to maintenance are taken away. In 
many cases such widows may prefer to take a share instead of 
being allotted only maintenance and so far the law of mainten- 
ance will tend to become obsolete. 


Another important question is what is the effect of uncha- 
stity on the right to maintenance? As regards the wife's right 
to maintenance and the effect of unchastity thereon during the 
husband's lifetime, vide H. of Dh. vol. Il pp. 571-73 above. 
Manu XI. 176 says that a wife guilty of adultery should be 
confined by the husband in the same house and sheuld be made 
to undergo the same penance as a man guilty of adultery has 
to undergo; Yàj I. 70 also says that a wife guilty of adultery 
should be deprived of her status as a wife as to wealth and 
religious observances, should be given bare maintenance and 
should be confined to a part of the house. Unchastity on the 
part of a Hindu widow disentitles her to maintenance under 
certain circumstances Vas. 21.10 provides that four classes 
of wives must be abandoned viz, one who yields herself to her 
husband's pupil or to his guru and especially one who attempts 
ihe life of her husband or who commits adultery with a man 
of a degraded caste and in 21. 12 Vasigtha states that the wives 
of bréhmanas, ksatriyas and vai$yas, who commit adultery 
with a 89078, may be purified by penance if no child is born 
(of the adulterous intercourse) but not otherwise'. 10 is 
provided by Yaj. I. 72 that if a woman (of the three higher 
castes ) conceives through adultery with a éidra or kills her 
foetus or attempts the death of her husband or is guilty of 
grave sins ( such as bráhmana-murder ) she shall be abandoned. 

1566&. Vide Rajani Kanta v. Sajani Sundari 611, A 29; Yamunabat 
v. Manubas 23 B. m. 608 
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Manu IX. 188 provides that when women become patita, the rite 
ealled ghatasphota (the procedure of which may be seen at 
p. 988 of the H. of Dh. vol. II and in note 1168 in the Appendix 
tothis volume) may be performed, but they must be given 
food and raiment and they must be provided with a hut near 
the family house, Yaj. II, 296 has a similar provision. The 
result is that there is no text which provides that a widow who 
is once unchaste must be deemed unchaste for ever and must 
for ever forfeit her claim even to a starving maintenance even 
if she repents, reforms her ways and gives up an immoral life. 
On the contrary the texts say that widows guilty of adultery 
are purified by penance and may be restored to all their social 
privileges. Vor. example, Manu’ XI, 189 says generally 
about all persons that after they perform the appropriate 
prüyaécilla, they should not be rebuked or avoided (but should 
be restored to all social intercourse), The Mit. on Yaj. L 72 
expressly says that the abandonment of even such women as 
are referred to in that verse consists in not associating with 
them conjugally and in religious matters, but does not mean 
that they are to be driven out of the house, 1568 


On Yaj. III. 297 ( which states that in the case of women 
there are three peculiarly grave sins viz. adultery with a low- 
caste man, killing the foetus and attempt to murder the 
husband) the Mit. sums up the whole position as follows: (1) 
total abandonment of women for the four grave sins laid down 
in Vas. 21, 10 takes place when they do not perform penance; 
(2) women guilty of adultery not of the aggravated kind 
mentioned in Vas. 21. 10 are to be given starving maintenance 
that would keep body and soul together and are to be lodged in 
a hut near the house and to be afforded protection ( Yaj. I. 70 
and II. 296 ), even if they do not perform the requisite penance, 
But the Mit, is silent as to the claim to maintenance of widows 
that at first led a life of incontinence ( but not of the aggrava- 
ted kind) and subsequently reformed their ways. But from 
Manu XI. 189 it may ‘be inferred that widows not guilty of 


1567. पनस्विभिरनिणिक्तेनाये किल्रित्सदाचरेत्‌। कृतनिर्णेजनांश्वेव न gaia कर्दि 
खित्‌ ॥ महु XI. 189 = flegung 54,31. अपरा्क p. 98 says on या. 1. 70, कृतप्राय- 
finer तु crearet भवति-कृतनिणें ... फदिचित्‌-ह॒ति मद्व चनात्‌ | 

1568. स्यामश्वोपभोगधर्मकार्ययोर्न g निष्कासनं qprreteq | निरम्ध्यादेकवेश्माने 
git नियमात्‌ । मिता. on. या, 1. 72 एवेकबेइमाने is ag XI. 176. This 
passage of the Mit. is quoted in BAthubai vo. Hariba 27 Bom. L, R. 13 
at p. 20 (=49 Bom. 459 at p. 467). 





808 ^ ' History of Dharmatitsiva [ Vol. 
aggravated adultery that have undergone the proper prdyascitta 
&nd that return to decent life would have been entitled to 
ordinary maintenance from the period they turned over a 
new leaf. 159 


A brief reference to the modern case law on this point 
may be mede here. In Bhikubai v. Hariba!?? Sir Lallubhai 
Shah ( after an elaborate examination of ancient and medieval 
authorities and decided cases) held that a widow who had been 
unchaste, but who is proved to have given up the life of un- 
chastity is entitled to bare maintenance, In Lakhmichand v. 
Anandi the Privy Council make the general observation: 157! ‘Jt 
is true that the right of a Hindu widow to maintenance is 
conditional upon her leading a life of chastity and that she 
loses that right if she becomes unchaste' In Kisanji v. 
Lakshmi19? it was held that subsequent unchastity disentitled 
a widow from recovering maintenance, even though it is claim- 
able under an agreement made with the deceased jhusband’s 
father and brother, In Musammat Ganga v. Ghasita 1 All. 46 (F. B.) 
it has been held that unchastity does not incapacitate a daughter 
from inheriting stridhana. In Angammal v. Venkata 26 Mad. 
509 the same rule was laid down. 


The illegitimate son born of a Sidra concubine to a man 
of the three higher castes appears to have been held entitled 
to maintenance from very early times. Gaut. 28. 37 provides, 
‘the son from a $üdra woman of a man (of the three higher 
varnas) who is without issue receives maintenance ( lit. source 
of maintenance ), if he is obedient, in the same way as a pupil 
might receive’. And Gautama (28.43) extends the same rule 
to the offspring of pratiloma unions. Vide p.601 above and 
note 1135 for the text of Gaut, and Br, on the point, Manu IX. 





1569, Vide Sathyabhama v. Kesavacharya 39 Mad. 658 at p..660 
where it is said, 'But in none of these texts is there any provision fora 
woman who has repented and was subsequently leading an honest life. It 
is not to be presumed from the omission to provide for such a contingency 
that the resumption once made is to be irrevocable and that the fallen 
woman who had reformed is to be denied even a starving.allowance’. Vide 
also Bhikubat v. Hariba 27 Bom. L, R. 13 at pp. 23 and 26 aud Ramkumar 
v. Bhagawanta 25 All, 392, 394 * 

1570. 27 Bom. L. R, 1349 Bom, 459, | 

1571, 64 1, A. 250 at p. 255 ERT 

1572.. 33 Bom. L. R. 510. But this. case seems to bein conflict with 
the decision in Shivial v. Bai Sankii 33 Bom. L. R. 490, * 


Ui ] Maintenance of an illegitimate son 809.. 


155 also provides that the son of a man of the three higher castes 
from a $üdra woman (not married to him) is not entitled to share 
in the ancestral estate. Br. (S.B.E. 33 p. 374 v. 31) states #5” that 
an obedient and meritorious son born from a woman of the 
85078 caste to a man who has no other child should get main- 
tenance and that the sapindas should divide the rest of the 
wealth of the deceased. Both the Mit. and the V. Mayükha, 
while explaining Yaj. II. 133-134 about the rights of the 
illegitimate son of a Sidra from a $üdra woman, remark that 
one who is begotten on a ddsi!5* by a member of the regenerate 
classes is not entitled to a share even at the father's choice nor 
to a half share after his father's death but that he is only 
entitled to maintenance. 195 


There is a good deal of case law on this subject, but much 
of it is irrelevant’ in this treatise.. The right of maintenance 
attaches in the first instance to the separate property of the 
putative father and if the latter leaves no such property but 
was a member of a joint family it attaches to the property of 
the joint family of which the putative father was a member, 157 
It has further been held that it does not matter if the woman 
was not a dasi (a slave) or a permanent concubine in the 
exclusive keeping of a man or that the intercourse was adult- 

'eroug,1?7 It has been also held that the illegitimate son's right 
to maintenance is a personal right and cannot be transmitted 
to his son!9? and that maintenance has to be provided for him 

till his death 157? (and not merely up to his attaining majority ), 


1573. अनपत्यस्य ... समवाप्लुयु: ॥ wg. cited above in n, 1135 and q. by 
दायभाग IX. 28, eq. age (p. 103), This verse of Br. is cited and translated in 
Krishnayyan v. Muttusami 7 Mad. 407 at p. 412 and in Rajani Nath v. 
Nitai 48 Cal. 643 (F. B ) at p. 686 

1574, For the meaning of dāsī vide above p. 602 n. 1137, 

1575. sv च शग्रदणाद ... कि त्वगुकूलश्वेज्जीवनमात्र लभते » मिता. on या. II 
133-134 q. above 10 n. 1136, Vide sq, wow p.104 and च्य, प्र. ए, 488 for 
almost the same words. The word जीषनमाई does not mean "bare main- 
tenance’ or ‘bare, necessities of life,’ has no reference to the amount of 
maintenance but is used to distinguish it from amsa (share). Vide Hiralal 
v. Meghraj 1. L. R. (1938) Bom. 779 at pp. 787 and 794. . 

1576. Ananthaya v. Vishnu 17 Mad, 160; Subramania v. Valu 34 
Mad, 68; Vellaiyappa v. Natarajan 58 1, A. 402; Hiralal v. Meghraj 
I. L. R. (1938) Bom, 779 = 40 Bom. L. R. 935, E 

` 1377, Vide Rahi v. Govind 1 Bom. 97. 

1578, Roshan Singh v. Balwant Singh 27 Y. A. 51 = 22 All, 191 

1579. Hargobind v. Dharam Singh 6 All, 329, Kuppa v. Singaravelu ` 
8, Mad. 325, Hiralal v. Meghraj 1, L, R, (1938) Bom, 779: (TN Ee 
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except in Bengal.5® The fact that the texts employ the word 
“ $üdr&áputra " (in the masculine gender) has been interpreted 
by the decided cases as involving that an illegitimate daughter 
is not entitled under Hindu Law to maintenance, Vide Parvati 
v. Ganpatraoi and Vellaiyappa v. Natarajan, 1582 


Another frequent subject of litigation in modern times has 
been a concubine’s right of maintenance under the Hindu Law, 
It has been held that a concubine has no legal right to claim 
maintenance from her paramour during the latter's lifetime, 
as he can discard her at any time and as she cannot compel 
him to keep her.!5 So also a Hindu is not entitled to transfer 
joint family property to a concubine for her maintenance during 
his lifetime.!5* But on the death of the paramour a great 
difference is made in the rights of a concubine that was in his 
exclusive keeping till his death, Such a concubine has been held 
to possess a legal right to maintenance payable out of the 
estate, ancestral or self-acquired as the case may be, in the 
hands of those who take it after the death of the paramour. The 
rights of women, who are not wives, to maintenance are based 
mainly on two texts, viz. of Narada and Katyayana, that are 
explained in the Mit, the V. Mayükha and other medieval 
works. N&rada says :1585 ‘A king devoted to dharma should 
give maintenance to the women (str?) of a deceased person 
(when the king succeeds as heir by escheat ), except when the 
deceased person is a br&hmana'; while Kat. (931) states, 1595 
‘heirless property goes to the king after keeping aside ( wealth 
sufficient to provide ) for the women ( yosit), the dependents ( or 
servants ) and the funeral rites and $r&ddhas (of the deceased) ', 





1580, Nilmoney v. Baneshur 4 Cal, 91, 
1581. 18 Bom, 177, 183, 
1582, 50 Mad. 340. 
1583. Ramanarasu v. Buchamma 23 Mad. 282; Ningareddi v. 
Lakshmawa 26 Bom, 163; Akku v. Ganesh 47 Bom. L. R, 5 (F. B.) at p. 12. 
` 4584. Thakur Rab Prasad v. Chhotay Munwan 12 Lucknow 469, 
. 1585, अभ्यत्र जाह्मणात्‌ किंन्तु राजा धर्मपरायणः । तत्स्रीणां जीवनं वृद्यादेष दाय ~ ` 
विधिः equi ॥ नारद्‌ ( दायभाग 52). q. by the Mit, on. ४}. II. 114, परा. मा. III. 
p. 535 x 


1586. अदायिकं राजगामि योषिद्‌ सृत्योध्यवोहिकम | अपास्य sitfirmred 
॥ कात्या. q.by मिता. on था. II. 114, परा, मा. III. p. 535, vq, A. 
p.139, This verse is quoted in Savifribai v. Luxmibas 2 Bom, 573. at 
p. 608, Yashvanirao v. Kashibai 12 Bom, 26. 
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Kaut. also similarly prescribes (HL 158 5. p.161), ° the king 
takes heirless property except that of frofriyas, setting apart 
( wealth) for the maintenance of women ( of the deceased ), for 
funeral rites and for poor or wretched (dependents of the 
deceased)’. The Mit, the V. Mayükha, the Par. M. and 
others state that the verses of Nar. and Kat. refer to avaruddha- 
stri alone, since the word patni (duly wedded wife) does 
not occur therein, but only the words ' yosit’ and 'siri 2, 18088 There 
has been a great divergence of views in the decided cases about 
the significance of avaruddha stri. It is generally rendered as 
. a concubine or mistress in the exclusive keeping of a person 
till the latter’s death’. Several conditions are necessary to 
constitute a woman an avaruddha strì capable of claiming 
maintenance from the estate of her deceased paramour in the 
hands of his sons or other heirs. In the first place, she must 
have been continuously and exclusively in his keeping till his 
death. How long she should have been thus in his keeping 
cannot be fixed by any hard and fast rules, She must have 
been so long in his keeping continuously till his death that it 
can be said that the connection had become permanent. In 
Bai Nagubai v. Bai Monghibai a period of five years was deemed 
to be sufficient, In the second place the concubine’ must 
observe sexual fidelity to her deceased paramour after his death 
in order to be able to claim maintenance from the estate in the 
hands of his heirs or successors, In Bai Monghibai v. Bai 
Nagubai!9? a third condition was laid down viz. that the. con- 
nection of the concubine with the deceased paramour should be 
perfectly open and recognized and she must have been kept 
practically as a member of the family. But in Bai Nagubai v. 
Bai Monghibaii?! the Privy Council overruled the above deci- 
sion and held that in order to entitle a mistress to maintenance 
it is not necessary that she should have resided in the same 


1587. siqrarqe राजा हरेत्खीबूत्ति-पेत-कद्‌ येवर्जमस्यञ्ञ ओतजियबष्यात्‌। तत्‌ जैविश्वेम्य 
प्रयच्छेत्‌ । को. 111. 5 p.161, Dr. Sham Shastri's translation (p, 205) ° pro- 
perty for which #0 claimant is found shall go to the king, except the pro- 
perty of a woman, of a dead man for whom no funeral rites have been 
performed or of a niggardly man' is clearly inaccurate and hardly in con- 
sonance with the actual words of the text, Í 

"1588. wqíq कात्यायनेनोक्त-अवायिकं «..... पयेत्‌-इति ...... तदृप्यवरद्धस्नीविष पं 
योविद्ग्रहणात्‌ । मारदवअन wo अग्यत्र ...... स्सृतः-_इस्मवरुद्धञ्रीविषयमेव । ig- 
ग्रहणात्‌ | मिता. on या. 71. 114, 

1589. Yashvantrao v. Kashibai 12 Bom, 26 at p. 28. 

1590. 24 Bom. L. R, 1009 = 47 Bom. 401, , 

1591, 53 I, A, 153 = 50 Bom, 604 = 28 Bom, L, Re 1143, 
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„house with the deceased together with his wife arid the ordinary 
members of his family. And in Dayavati v. Kesarbai!9? it was 
further held that the concubine need not prove that she was 
recognized by the family of the deceased or that his relationship 
with her was known to the family. A further restriction was 
imposed by the case of Anandilal v. Chandrabai!*? that the 
intercourse with the paramour should not have been adulterous. 
But this case hag been overruled by a recent Full Bench deci- 
sion in Akku v. Ganesh!9* which holds that a permanently kept 
concubine is entitled to be maintained out of the estate of her 
deceased paramour, although she has a husband living ( who 
was examined in the case as a witness ), provided she observes 
sexual fidelity to the deceased paramour after his death, It 
becomes, therefore, necessary to examine the Sanskrit medieval 
eommentaries and digests in order to arrive at & correct inter- 
pretation of the expression ' avaruddha stri', Strangely enough, 
the Mit, does not define the word in the section on dayabhiga, 
but only under 'stri-sahgrahapa'. Yaj. II. 290 provides, ‘a man 
should be awarded a fine of fifty papas, if he has intercourse 
with dasis that are avaruddha or that are bhujigyd and also 
(other women such as prostitutes and svairinis ), even though 
ordinarily they (i. e. dasis and others) are approachable ( with- 
out incurring the consequence of punishment)’. The Mit. 
explains that the word ‘ca’ placed after ‘bhujisyagu’ in Yàj. 
II. 290 is meant to include vesyas and svairinis along with bhuji- 
syas, Acc, to the Mit, the verse prescribes the same fine for 
intercourse with three kinds of women, viz. dasis that are ava- 
ruddh, dasis that are bhujisy& and other women such as veśyās 
. (who are ordinarily approachable by all males of their own or 
higher castes) and svairinis (who abandon their husbands and 
resort at their desire to some other male of their own caste, as 
defined by Yàj. 1.67). A woman though originally a vefya or 
a svairini may be known to be kept by a man. In that case if 
another man approaches her, Yàj. II. 290 declares that he would 
be liable to be fined in the same amount as if he approached an 
avaruddha dasi or bhujisyé, because being in the keeping of 
another at the time she would be like a wife (as the other two 
classes do ) so far as punishment for approaching a kept woman 
is concerned, This verse is not concerned with the maintenance 





1592. 36 Bom. L. R. 61. 
1593. 48 Bom, 203 = 26 Bom, L, R, 63. 
1594, 47 Bom. L, R, 5 (F, B.). 
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of women at all. The Mit; here defines ‘avaruddha das!’ as "a 
slave woman who 18 prohibited by her master from intercourse 
with other men with an order to stay in the master's house alone 
in order that there may be no loss of attendance ( on the mas- 
ter)" The Mit. defines a bhujisyà dasi as ‘one who is restricted 
(ag to enjoyment ) to certain definite males’ ( purusaniyata-pari- 
grahà bhujisyah ).!95 1t is worthy of note that the Mit. employs 
different phraseology in defining the two words. In defining a 
‘ bhujisyà it employs the word ‘niyata’, which generally means 
‘fixed or definite’, while in defining ‘avaruddha’ it employs 
the word ‘niruddhah’ meaning ‘prevented or prohibited’, If 
the two words were intended to convey the same meaning, 
there is no reason why the Mit. should not have employed the 
same word (niruddha@) in defining a bhujisy&. The difference 
between an avaruddha dasi and a bhujisy& is that the former is 
ordered to stay in the master’s house, while the bhujisya is not 
so ordered and secondly the avaruddha is forbidden to have 
sexual intercourse with any one except the master, while the 
bhujisyà is not so forbidden, but she is to restrict herself to 
enjoyment by certain specified males (friends or men of the 
master's family ) and not necessarily by the master alone. This 
is the meaning assigned to those words by Mitrami$ra in his 
commentary 15% (not his digest) on Yaj. IL. 290. The Mit. itself 
indicates the meaning of ‘niyata’ by saying elsewhere that owner- 
ship springs from certain fixed sources (niyatopa@yakamn svatvam 
on Yàj. 1I. 114 ). It is respectfully submitted that the Privy 
Council gave a wrong interpretation of the word * avaruddha’ 
in Bai Nagubai v. Bai Monghibai!?, Though slavery is now 
abolished in India there is no reason why the two characteris- 
tics of avaruddha ( viz, staying in the master’s house and being 


1595... Vide note 1134 for qr. II. 290. उक्तलक्षणा बर्णञ्चियो वास्मस्ता एव 
स्वामिना श्यु्ूषाहानिष्युदासार्य ge एवं स्थातंग्यमित्येवं॑ पुरुषान्तरोपभोगतो निरुद्धा अब- 
शद्धाः। पुरषनियतपरिग्रहा gear: । यदा दास्योऽवसद्धा grea वा भ्वेयुस्तदा arg t तथा 
qamqa वेशयास्वेरिशीनामापि साधारणञ्जीणां युजिष्याणां ' ग्रहणम्‌ । मिता, on या 
IT, 290, 


1596. हीमां स्रीमित्युक्तमपवदृति। अवरुद्धास्वित्यादि । दासी पुरुषविशेषेण विवाह्य 
Raka च चिविधा । एकेन पुरुषेण स्वभोगार्थ पुरुषान्तरभोगतो frog, भुजिष्या वेश्‍या 
ओति । भुजिष्या च स्वमित्रपुरुषान्तरोपभागविषयः स्वपरिश्वर्याकारिणी । «- एवं ज 
सकामाया वेश्याया एकेन बहुभिर्वाभिगमे दृण्डाभावः। अवसुद्धाद्युजिदययोरपि, नियतपुरुंष्याः 
दण्डाभावः, गम्यास्विर्यभिधानाविति मिताक्षरास्दरसः । मित्रमिश्र in com, on या 
II. 290, 


1597, 531, A. 133 = 50 Bom, 604 
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exclusively kept by the master) stated by the Mit. should not 
have been strictly adhered to by the Privy Council, particularly 
when they were holding heirs liable for the maintenance of 
kept mistresses, which is hardly ever allowed in any other 
system of law. With the greatest respect to the Full Bench, it 
must be said they went wrong in holding that bhujigyd means 
‘a mistress who is restrained from intercourse with other per- 
sons (other than the master)’ and in holding that the only 
distinction between an avaruddha and a bhujisyà is that the 
former is required to stay in the house of the paramour, while 
the latter is not ( 47 Bom. L, R. at pp. 13 and 22). The learned 
judges have not correctly interpreted the word ‘niyata’ and 
also the explanation of ‘bhujisya’ given by the Balambhatti 1598 
The meaning of the Balambhatti was misunderstood on account 
of the wrong meaning attached to the word ‘niyata’ What 
the Balambhatti means in explaining the definition of bhujisyà 
is one who is to be enjoyed by certain definite males only other 
than the master’ (i e. by the master and also certain defined 
males) and it does not mean ‘who is forbidden to be enjoyed by 
males other than the master ’, 


The F. B. further rely upon a passage of the Mit, in support 
of their conclusion (47 Bom. L. R. at pp. 14 and 22) On the 
question of what properties are impartible, the Mit. on Yj. II 
119 quotes Manu IX. 219 viz. ' clothes, conveyances, ornaments, 
cooked food, water (wells &c.), women, yogaksema and pastures (or 
ways)~these they dec!are are impartible.’ The Mit. explanation! 
of the word‘ striyab ' may be translated as follows: 'striyah 
here means ' femzie slaves; if they are uneven in number they 
should not be divided by taking their price into consideration 
but they are to be made to work in turns (for the separated 
members of the family), but as regards women kept by the 
father such as svairinIs and the rest, they are not to be divided by 
‘the sons even though they be even in number", It is difficult 
to gee how this passage supports the Full Bench decision. That 





. 1598, पुरुषास्तेति । स्वभोग्यतां तु नेबेति भाषः | पुरुषेति स्वामिभिम्नेर्यर्थः। बालम्भही 
on था. II. 290 

1599. झ्ियश्च वार्यो विषमा न सूल्यद्वारेण विभाज्याः पर्यायेण कर्म कारयितब्याः । 
अवशद्धास्तु पित्रा श्वेरिण्याद्या समा अपि quei विभाज्याः। खीपु च संयुक्तास्वदिभागः--ति 

। मिता, on था. II. 119; the छुबीधिनी remarks, “पित्रवरुद्धस्वेरिण्यावीलां 

समानामएवदिभाज्यत्वे गोतमबचने दृर्शपति etg अ संयुक्तास्विति । संपुक्ताए उपदुक्ताद 
अषरुद्धास्विति यावत्‌ । ›› अरक्षिता गृहे इद्धाः पुरुषेरातकारीभिः--हति तेनवोक्तत्वात्‌ । 
w waren. युहेऽवरुद्रामित्पष्यावर्तभ्यम्‌। स्यृतिच 71. p.321, . . 
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passage can be explained in two or three different ways. In the 
first place, the Mit. having itself clearly distinguished and 
defined three classes, viz. avaruddha, bhujisy& and svairinis 
(together with vesyas also) it cannot be lightly supposed that 
elsewhere 10 gives up that distinction, "Therefore it would be 
difficult to say that here (on Yàj. 1I. 119 ) the Mit, means that 
svairinis are also the same as avaruddhàs. Hence the inter- 
pretation should be that women who are avaruddha (kept 
exclusively by the father) and even other women also like 
svairinis (who had sexual connection with the father though 
not as avaruddha ) should not be divided i. e. a ‘ca’ should be 
understood after 'svairinyádyàh '. Or it is possible to hold that 
the word ‘ avaruddha’ in that passage is not employed in the 
strict technical sense (as defined by the Mit. on Yaj. JI, 290 ), 
but in its etymological sense meaning ‘women who are svairinIs 
and the like that are taken into his harem ( or under his protec- 
tion ) by the father should not be divided’, This interpretation 
derives support from the explanation offered by the SubodhinI 
( which is repeated almost verbatim by the Bàlambhatt! ) about 
the text of Gautama quoted by the Mit, that ‘samyukta’ 
in Gaut. means ‘enjoyed’ or ‘confined’ (in the house). 
This shows that the words 'ruddhà' and ‘avaruddhi’ were 
used in the etymological sense by distinguished writers. The 
Sm. C. IL p. 321 while explaining the word ‘ ruddha’ in Manu 
IX. 12 applied to a wife guilty of adultery explains it as mean- 
‘ing ‘confined in a part of the house’ (grhe avaruddhàm ). 
When the Mit, states (p. 811) that the verses of Nar, and Kat, 
refer to avaruddha stri it follows that these verses do not refer 
to bhujisy&, who would therefore be deemed not entitled to 
maintenance at all. 


There isalarge body of caselaw about the right of a 
widow in a joint Hindu family to reside in the family house, 
about the right of a daughter-in-law against her deceased. 
husband's father who has no ancestral property in his hands 
and against the heirs of the father-in-law, about the amount of 
maintenance to be allowed to a widow and about the rate at 
which arrears of maintenance are to be allowed, about the 
period for which arrears may be awarded, about making the 
maintenance & charge on the estate in the hands of the heirs, 
about yarying the rate of maintenance fixed by a decree or an 
agreement &c, These are not quite germane to the present, 
volume, particularly because most of the decisions on these. 
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matters arenot based on the words of the smrtis or of the medieval: 
digests, but are based on logic'and principles of justice and 
equity. But there is one matter which deserves a passing 
reference, Ancient Hindu Law. attached the highest spiritual 
importance to the payment of debts ( vide pp. 414-417 above) 

Therefore debts contracted by & Hindu are held by the Courts to 
take precedence over the right of maintenance of & man's wife, 
his infant child or his widow after his death.!99? Similarly debts 
contracted by the manager of the joint family of which the 
widow's husband was a member would take precedence over the 
widow's right of maintenance, provided the debts were for the 
benefit of the family or were for legal necessity. 


The last vyavahürapada is prakirnaka, which is defined by 
Visnu Dh. S. 42. 1 as‘ miscellaneous’ ( yadanuktam tat pra- 
kirnakam ) or by Nar. as matters that were to be set in motion 
by the king himself (vide note 331). These have been dealt 
with above and do not require any further treatment here. 


At the end of this section on Vyavahira it would not be 
out of place to say 8 few words about wills. Owing to the joint 
family system and the custom of adoption testamentary dis- 
positions did not come into vogue in ancient India, Among the 
many kinds of documents (lekhya) mentioned by Kaut., Br., Kat. 
and others cited above there is no term for a document which can 
convey the idea of a modern will. But it need not be supposed 
that the idea had not at all dawned upon the minds of people 
before the advent of the British!?!, Wills were known among 
Mahomedans and contact with them would naturally suggest 
the idea of & will. Oral or written instructions by a man 
expecting death to his heirs intended to affect the disposal of 
his property must have been given occasionally and should not 





1600. Vide Lakshman v, Satyabhamabai 2 Bom, 494 at pp. 499, 505; 
Radhabai v. Gopal 45 Bom. L, R, 980 at p. 991. 

1601. In Nagaiutchmee Ummal v. Gopoo Nadaraja 6 Moo. I. A, 
p- 309 the P, C. said (at p. 344): ‘It must be allowed that in the ancient 
Hindu Law, asit was understood through the whole of Hindustan, testa- 
mentary instruments in the sense affixed by English lawyers to that expres- 
sion were unknown ; and it is stated by a writer of authority (Sir Thomas 
Strange ) that the Hindoo language has no terms to express what we mean 
by a will, But it does not necessarily follow that what in effect though not 
in form are testamentary instruments which are only to come into operation 
and affect property after the death of the maker of the instrument were 
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be supposed to have been entirely unknown. Verses 341-359 of 
the Rajatarangin! IV. appear to embody the political testament 
of king Lalitaditya of Kashmir in the first half of the 8th 
century. Kat. (566) makes a very near approach to the modern 
conception of à will!®2, He says, ‘if a gift was promised by a 
man for a religious purpose whether when in good health or 
when afflicted with disease, the son should be made to pay it, if 
the father dies without giving lt over.’ Here the mere declara-. 
tion of the intention of a person was made enforceable after his 
death against the son or other heir. Brhaspati's verse saying 
that a promise or direction to take effect after the death of the 

promisor was not ordinarily enforceable has already been 

quoted above ( n. 823). In the quarterly of the Bharata-itihasa- 

samsodhaka Mandala of Poona, vol. XX p. 210 (for May 1940) 

there is a letter ( dated 1775 A. D.) written by one Naro Babaji, 

who, after referring to his illness, provides on a generous scale 

for his funeral and $r&ddha expenses and makes dispositions in 

favour of his daughter-in-law, of another widow, and for the 
marriage of his kingman's sons and distribution of the balance 
of his assets!3, 


1602. स्वस्थेनार्तेन वा देयं ated धर्मकारणात्‌ । pen तु सुते दाप्यस्तत्सुतो नाज 
wera: | कात्या. १. by अपरा् p. 782, वि, (94. p. 16, व्यः मयूख p. 206. * आवयित्वा 
यदि वाममकृत्वेष सुतस्तदा तद्ायादेस्तद्देयम्‌ । अपरयच्छम्तो राज्ञा दाप्याः । एतच्च धर्मा 
अतिझवणे सति द्रष्ठष्यम्‌। अपरार्क p. 782. 

1603. यादी चिरंजीव राजश्री माधवराव यांसि नारो बाबाजी असिरवाद्‌ उपरि 
सन ११८५ मन्मधनाम संवत्सरे आपले शरीर आज महिनाभर Aer झाली आहे न जाने शरी- 
राष्धा भरवसा नाही आपला धर्माचा ऐवज अम्तकाल पगैरे ठेवला आहे तो येणेप्रमाणे : 


घर्म करावा बीतपशील 
५००० आपण जिषंत असतां आपले हाते भायश्वीत व हिरण्यद्वारा गोशत वगेरे प्रसंग 
आल्यास करवावे 
१०००० क्रियेस लावावे 
२००० मासिक misa मिलोन 
x X L 
१५००० आपले गयावर्जन व कासीत एक गायीत्रीपुरश्चरण ब किरकोछ धर्म 
५००० यासिवाय किरकोल धर्म कासीस अथवा आण्य क्षत्री 
x X 


४०००० 
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One of the earliest wills to come before the Britigh Indian 
Courts was that of the notorious Umichand!9* ( who died in. 
1758 A. D.) Bengal Regulation XI of 1793 recognized by 
section VI the power:of a Hindu proprietor to make a will or 
declaration giving, prior or subsequent to 1st July 1794, his 
entire landed estate to his eldest son or next heir or other son or 
heir or to any person or persons. In a Bombay case the will of 
a Hindu made in 1789 is referred to!95, A Pundit of the 
Recorder's court of Bombay gave it as his opinion in 1812 A.D., 
‘there is no mention of wills in our Shaster; therefore they ought 
not to be made’ ( vide Strange's Hindu Law, vol. II p. 449). 
In 1, L. R. (1940) 1 Cal. 415 at p. 424 the Privy Council observe 
that the Hindu will in its present form is a development since 
the middle of the 18th century. 


It is beyond the scope of this work to dilate on the modern 
Acts dealing with Testamentary dispositions such as the Indian 
Succession Act ( Act 39 of 1925 ). 


Now that the foregoing lengthy presentation of the ancient 
and medieval Hindu judicial procedure and substantive law has 
been brought to a close a few general observations may be 
indulged in here. The Hindu Law of pleading and evidence 
compares favourably with similar laws of many other countries 
and has extorted the admiration and encomiums of such 


(Continued from the last page ) 
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याशिषाय कलमे 
५००० शाधाबा[ई चून तिजपाी वस्ता अजमासे पाचा सहा हजाराच्या आहेत यासिवाय 
काशीस गेली आथवा आपले बापाचे घरी राहीली तर तीस रुपये द्यावे 
३००० तीर्थस्वरूप दादाचे क्रियेस लावावे 
५०० wruww रखमाबाईस वर्षास धर्माकरितां ५० रुपये देतच आहा पुढं तुम्हापासोन 
anges teat तीस द्यावे 
३५००० तुम्ही आपले तीग्ही सुलाचे लग्मास खर्च करावा. 


५३५०० सद्रहप्रमाणे करार 


सद्रह रुपये जाऊन बाकी राहिल त्यांत तुम्ही विठोबाचे व त्याचे बायकोचे 
आपणापाशीं ठेषून चाएवादे पुढे तो थोर झाल्यावर कोणी त्यास बीर देईल आणि तो 
qure वेगळा fret लागला तर बाकी निमे व्यास द्यावे व तुम्ही मिमे ew. x x x 
The rest gives a history of the family and how the testator earned his 
fortune, ? 
1604, The will is set out iA an English translation in W, A. Montriou's 
* The Hindu Will in Bengal’ (Calcutta, 1870) pp. 9ff. 


1605. Vide Jugmohandas v. Sir Marigaldas 10 Bom. 528. 
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éminent Jurists and Judges as Sir William Jones, Sir Thomas 
Strange and others. For example, Sir Thomas Strange in 
* Hindu Law ' (1830) vol. I observes ( at p. 311 ), “ sufficient be it 
to observe that Hindu pleading was noticed with commendation 
by Sir William Jones and that, with some trifling exceptions 
the Hindu doctrine of evidence is, for the most part, distin- 
guished nearly as much as our own, by the excellent sense that 
determines the competency and designates the choice of wit- 
nesses with the manner of examining and the credit to be given 
them; as well as by the solemn earnestness with which the 
obligation of truth is urged and inculcated; insomuch that 
less cannot be said of this part of their law than that it will be 
read by every English lawyer with a mixture of admiration and 
delight, as it may be studied by him to advantage. Even the 
pious perjury which it has been supposed to sanction!&5« being 
resolvable after all into no greater liberty than what our juries 
(not indeed with perfect approbation ) have long been allowed to 
take, where the life of a prisoner on trial before them is at 
stake ; credit is to be given to the pregnant brevity of the Hindu 
oath viz. ‘what you know...declare at large and with truth' (Manu 
VIII. 80 ); as also to the noble warning, with which the subject as 
detailed by Manu is ushered in, that ' either the court must not 
be entered by judges, parties 870 witnesses or law and truth 
must be openly declared’ (Manu VIIL 13)." The medieval 
digests made a very near approach to the modern ideal of 
equality of all men before the law. How even in the 20th 
century the much vaunted equality before the law of all people 
in England is far from being achieved and how it often proves 
quite illusory where the poor or the labouring classes are 
concerned is well brought out in a book entitled ‘ Justice in 
England’ by a Barrister published by Victor Gollancz in 1938, 
especially in chapters I and VI. The Hindu jurists evolved 
tolerably clear and sound ideas about contracts, debts, deposits 
and pledges, sales, mortgages and gifts of immovable properties, 
developed a system of joint family rights and liabilities and 
laid down a peculiar law of inheritance and succession to males 
and females. The Hind& system of inheritance and succession 





1605a. This is a reference to the texts of Gaut. 23.29, the Mahabharata, 
Manu, Yajiiavalkya and others cited on p. 353 above. Sir William Jones re- 
marks (in Works, vol. VIII 9, 445, ed, of 1807): 'In the great system of 
contracts and the common intercourse between man and man, the Pootee 


(Pothi?) of the Indians and the Digest of the Romans are by no means 
dissimilar ', 
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pursues a middle course. It does not distribute the estate of a 
deceased person simultaneously among several heirs as under 
the Mahomedan Law (where the widow, the father, mother, 
sons and daughters of a man take the estate together if they are 
all alive at the time). Nor did the Hindu system confine the 
‘descent to a single person among a group of heirs of the same 
degree and sex as in the English system before 1926 ( where the 
eldest son succeeded to the real estate of an intestate person ). 


It has further been seen how the ancient and medieval 
Hindu rules as to debts, adoption, partition and inheritance 
have been moulded for over a century by Legislation and by 
decisions of the Privy Council and the Courts in India. Many 
persons feel that the time has now arrived for the codification of 
Hindu Law. A Committee presided over by Sir B. N. Rau has 
prepared a draft code which attempts to codify certain branches 
of Hindu Law. From several quarters there has been vehement 
opposition to this draft code. The objections raised are many. 
It is not possible to deal here with the several objections in 
detail. But some of them which raise questions of fundamental 
importance will have to be briefly stated and answered. The 
first objection is that in view of Queen Victoria's proclamation 
of 1858 the Indian Legislature should not interfere with the 
customs and usages of the people that are part and parcel of the 
Hindu religious system. But this objection is hollow and 
unsubstantial and conveniently ignores what has happened 
during the last hundred years or so. All that the Queen pro- 
claimed was: 'Firmly relying ourselves on the truth of 
Christianity and acknowledging with gratitude the solace of 
religion we disclaim alike the right and the desire to impose 
our convict fons on any of our subjects. We desire it to be our 
royal will and pleasure that none be in any wise favoured, none 
molested or disquieted by reason of their religious faith or 
observances; but that all shall alike enjoy the equal and 
impartial protection of the law ; and we do strictly charge and 
enjoin allthose who may be in authority under us that they 
abstain from all interference with the religious belief or worship of 
any of our subjects on pain of our highest displeasure.’ Not- 
withstanding the noble sentiments expressed here, the Indian 
Legislature both before and after the proclamation passed 
numerous laws that more or less impinged upon or affected the 
religious theories, sentiments and practices of millions of 
Hindus! The following is a list of some of the important laws 
of this character which will convince any one of the fact that 
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people have always submitted to laws passed by the Governor- 
General or the Legislature that prevented them from carrying 
out their cherished ideas and practices: Regulation XVII of 
1829 which declared the practice of Safi illegal and a crime 
punishable by the courts; the Caste Disabilities Removal Act 
( XXI of 1850); Hindu Widows’ Remarriage Act ( XV of 1856, 
which legalises the marriages of Hindu widows notwithstanding 
any custom or interpretation of the Hindu Law to the contrary); 
the Indian Penal Code (XLV of 1860, which makes sexual inter- 
course by a man with his own wife that is under thirteen years 
of age punishable as rape ); the Child Marriage Restraint Act 
(XIX of 1929), which makes the marriage of a male below 18 and 
of a female below 14 punishable as a crime; the Hindu Inheri- 
tance (Removal of Disabilities) Act (XJI of 1928) which sets aside 
the Mitaksara rules about exclusion from partition and inherit- 
ance except in the case of those that have been lunatics or 
idiots from birth; the Hindu Law of Inheritance Amendment 
Act (II of 1929, which enables the son's daughter, daughter's 
daughter, sister and sister’s son to succeed under the Mitaksara 
in that order after the paternal grandfather and before a 
father's brother); the Hindu Gains of Learning Act ( XXX of 
1930); the Hindu Women's Rights to Property Act ( XVIII 
of 1937, which enables the widow of a deceased member of a 
joint Hindu family to succeed to the interest of her husband in 
ihe joint family property and to succeed to her deceased 
husband's separate property for the same share as that of a son ), 
The Privy Council claimed more than 70 years ago that ‘ the 
British Government by virtue of its sovereign power asserted, 
as the former rulers of the country had done, the right to visit 
endowments of this kind (viz. temples) and to prevent and 
redress abuses in their management’ ( Rajah Muttu Ramalinga v. 
Perianayagum 1 L A. 209 at p. 232). Non-Hindu Judges of the 
Privy Council and the High Courts have been interpreting and 
laying down the Hindu Law for over a hundred years and on 
many points the law declared by them has thoroughly changed 
the law of the gmrtis and digests. If all this has been allowed 
to happen without hardly a demur, there is apparently no 
satisfactory or convincing reason why an elected Indian Legisla- 
ture the majority of whose members are likely to be Hindus 
should not pass an Act dealing with Hindu Law. 


Another objection raised even by some retired judges of 
the High Court is that the present systém of laying down the 
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Hindu Law by means of judicial decisions is quite satisfactory 
and there is no need of a code of Hindu Law. This objection 
merely shows that change is rather a painful process for most 
men. The present method may be a veritable El Dorado or 
paradise for lawyers and busy bodies fomenting longdrawn 
litigations. One must stand appalled at the colossal expendi- 
ture of time, labour and money which must have been involved 
during the last hundred years or more in fighting out doubtful 
points of Hindu Law from the lowest court to the Privy Council. 
It not unfrequently happens that after a point had been settled 
by & Full Bench decision of a High Court and after common 
people and lawyers had followed the law thus settled for fifty 
years the Privy Council upsets the decision on an appeal by an 
enterprising litigant. For example, the Bombay High Court 
decided in 1879 in Ramji v. Ghamau (6 Bom. 498 ) that the adop- 
tion by the widow of a deceased co-parcener, who had not her 
husband's express authority to adopt, was invalid, if made with- 
out the consent of the surviving co-parceners. But in 1932 the 
Privy Council held that Ramji v. Ghamau was wrongly decided 
and that a widow can adopt without her husband's express 
authority and even in the teeth of the opposition of the sur- 
viving members of her husband's family. And when an appeal 
was made to the principle of ' stare decisis’ the Privy Council 
was pleased to observe, ' It was pressed on their Lordships that 
Ramji v. Ghamau had been accepted and acted upon in the 
Presidency of Bombay since 1879 and that the decision should 
not be disturbed. But this is a belated appeal. It should 
have been made when Yadav v. Namdeo was before the Board.’ 
To ordinary minds this dictum, speaking with the utmost 
respect, appears strange. If for some reason or other a certain 
line of argument is not placed before the Privy Council by 
the counsel of a private party and a wrong decision is given, 
is it to be supposed that all litigants are to be precluded 
from trying to set the wrong decision right for all time to 
come? The Privy Council has not seldom set right a wrong 
decision given by the Board in a prior appeal. In Sahu Ram v. 
‘Bhup Singh 44 I. A, 126 the Privy Council held that the pious 
duty of the son to discharge his father’s or grandfather’s debts 
does not attach while the father or grandfather is alive; 
but in Brij Narain v. Mangla Prasad 51 I. A. 129 the Privy 
Council held (at p. 134) that the pious duty is always there 
irrespective of the question whether the father or grandfather is 
alive or dead, : 
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Others opine that one Code for the whole of India is not 
and cannot be a practicable proposition, In support of their 
objection they rely on the existence of the several schools of law 
now prevalent in the whole of India, If India desires to be a 
self-governing political unity in the future, there is a com- 
pelling reason why it should be governed by a single Code of 
Hindu Law, as it has been governed and will be governed in 
other substantial provinces of law by codes applicable to all 
alike That will help in the direction of solidarity and will be 
of some use in doing away with fissiparous tendencies, "There 
are really only two schools of Hindu Law. And the unification 
of Hindu Law will be helped by the abolition of the right by 
birth which is the cornerstone of the Mitáksarà school and 
which the draft Hindu Code seeks to abolish. Many people 
are vehemently opposed to the change. But they forget that, 
what with the rule that any member of a joint Hindu family 
may alienate his interest for value, what with the Gains of 
Learning Act, the Hindu Women’s Rights to Property Act and 
other enactments, the real core of the ancient Hindu family 
System has been removed and only the outer moribund shell 
remains (vide p. 604 above). Some are opposed to giving along 
with sons a share to daughters, particularly to married daugh- 
ters. But here a compromise may be effected by allowing a 
share to unmarried daughters alone (as Yàj II. 124 and the 
Mitaksara thereon expressly provide ), 


Another provision in the draft Hindu Code which has come 
in for severe animadversion is the provision that a woman 
even when taking by inheritance an estate from a male or by 
partition should be held to become absolute owner thereof. In 
the first place, if a man’s agnate of the 13th degree or a male 
cognate up to the 5th degree takes an estate absolutely and may 
squander it away as he pleases, one fails to see why his own 
widow should not have a like power in the 20th century, what. 
ever may have been the view of ancient works, In the second 
place, this objection can he met by means of a compromise, viz. 
that a widow inheriting her husband’s estate will take only a 
limited estate if at the time of her husband’s death any one of 
the compact series of heirs or any direct lineal descendant of 
her husband (such as a son's daughter or daughter's daughter) 
be alive, but she will take an absolute estate if none of these 
exists. Such a compromise should allay all fears about the 
widow unfairly disposing of the estate against near relations 
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like the daughter or daughter's son or husband's brother &c. 
There are numerous other objections, but they are in matters 
of detail and if once it is agreed that there should be a Code of. 
Hindu Law passed by the Indian Legislature these matters of 
detail may be adjusted to the satisfaction of most people. 


Similarly serious objections are raised to the provisions of 
the Code as regards marriages and divorce. The draft code 
proposes to do away with the prohibitions based on sameness of 
gotra and pravara. This is a desirable change and being 
optional should not be opposed. Some reasons for this change 
have been advanced in H. of Dh. vol. II. p. 498. Besides, this 
provision will affect only 8 small percentage of the Hindu popu- 
lation. Similarly the insistence on monogamy is opposed by 
many. In this case some compromise may be arrived at as 
regards classes to whom two wives are an economic advantage. 
The provisions about divorce have been overdue. Among the 
higher castes no divorce has been allowed on any ground what- 
ever. Many hard cases occur where there is no redress and 
the draft code proposes to give relief in guch cases. 


On the most contentious subject of adoption the draft code, 
it is satisfactory to note, has made certain provisions which are 
in line with the suggestions put forth by me in note 1338a above. 


Compelling reasons exist why Hindu Law should be codi- 
fied as early as possible. Men naturally desire that they 
should have easy access to the laws by which they are to be 
governed in all their actions, dealings and relations. It is 
hardly & commendable or desirable state of things that-people 
should be forced to congult lawyers or bulky textbooks every 
now and then and even in small and simple matters. The 
general outlines and provisions of Hindu Law must be within 
easy reach of every intelligent or inquiring Hindu, This can 
only happen if there is & code for all Hindus or, if that is 
deemed impracticable for the present, at least for a large pro- 
vince or for a number of provinces. 


CHAPTER XXXII 
SADACARA 


CUSTOMS AND MODERN CUSTOMARY LAW!“ 


From Gautama 1९6 downwards many writers dilate upon the 
sources of dharma. Gautama, I. 1-2 states: ' the Veda is the 
source ( mila) of dharma and also the tradition (or smrtis ) 
and practice of those who know the Veda’. Similarly Ap. Dh. 8, 
(1.1.1.1-2) says: ' we shall propound the acts (that produce 
merit) which are evolved from conventions and practices; the 
authority (for finding out the dharmas) are the conventions of 
those who know the dharma and the Vedas’. Vas. I. 4-7 pro- 
vides: 'dharma is declared by the Vedas and Smrtis; on 
failure of these two the practice of the sistas is the authority 
(for finding out what dharma is); a 8199 however is one 
whose heart is free from ( worldly ) desires and (only) such 
acts of Sistas are ( to be held as ) dharma for which no ( worldly 


1606. This chapter and the next represent, with a few minor additions, 
two of the four lectures I delivered in November 1944 at the Bombay Uni- 
versity as the Sir Lallubhai Shah Lecturer. I am thankful to the Syndicate . 
of the Bombay University for permission to incorporate these two lectures 
in this volume, 


16062, वेदों धर्ममूलम्‌। तद्विदां च स्मृतिशीले । गो. 1. 1-2; अथातः सामयाक्षारि* 
कान्धर्मास्‌ ध्याख्यास्थामः । धर्मज्ञसमयः प्रमाणं वेदाश्च । आप. g. g. 7. 1. 1. 1-3; 
श्रुतिस्दृतिबिहितो धर्मः । तदलाभे शिष्टाचारः प्रमाणम्‌। ferm: एनरकामातमा | ATIATI- 
कारणो धर्मः । वसिष्ठ 1. 4-7; श्रुतिः eat: सदाचारः स्वस्य च पियमात्मनः । सम्य- 

रजा कामः धर्ममूलमिद्‌ं स्पृतम्‌ ॥ या. 1. 7; वेदोऽखिलो धर्ममूलं रस्ृतिशीले ष्य 
i Si ara साधूनामात्मनस्तुष्टिरेव च॥ मश्च 1. 6. gga explains mila in 
Gaut. as pramāna and सामया चारिकाद as ' पौरुषेयी व्यवस्था समयः स ow जिविधः 
विधिनियमः मतिषेध इति | समयमूला आचाराः समयाचाराः तेषु भवाः सामयाचारिकाः qÅ- 
भूतान्धर्मानिति। क्मजंस्यो:स्युद्यानिःओयसदेतरपू्वांखय ammo धर्मः+ ?. According to 
him सामयाखारिकान्‌ means relating to practices based upon agreements or 
conventions. Manu distinguishes between sila and aera, The first means, acc, 
to Kullüka and othere, such moral qualities as * devotión to léarning, to 
gods and to parents' &c. mentioned in Harika (quoted by Kullüka). All 
commentators connect 'svasya' in Manu II. 12 and Yaj. Il. 7 with 
'priyam', but Pandit Gattulal connects it with *sadacara' which means 
according to him ‘sampradaya' (in Satsiddhintamartanda I. 5 p. 49, Nir. 
ed. 1942). हि . ड e 
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or secular ) cause ( or motive) can be assigned ',!9? Manu II. 6 
and Yàj L 7 declare that Veda (or éruti), smrti and the 
practices of the good are the principal sources of dharma. The 
words employed in these works are £i/a, samaya, Gcara or saddcdra 
or éistücüra!€?" (the latter three meaning the same thing). 
Ap. employs both words viz. samaya and dcdra, the first of which 
probably means ' agreement or convention or usage', while the 
latter means ‘custom’. The word ‘custom’ now conveys the 
idea ef some antiquity,! while usage or convention does not 
necessarily convey that idea, A usage may be recent or it may 
be established by agreement among a certain class of persons 
(such as traders or craftsmen), We have to see what is meant 
when it is said that @cG@ra or $igfücara or sada@cira is the source 
(mila) of dharma, An indication of the meaning is furnished 
by the word pramina employed by Ap. and Vas. The meaning 
is that just as the revealed books (Veda) and the smrtis 
authoritatively lay down what dharma is, so also in our quest 
to find out what dharma is in the varying circumstances of life 
the practices of those who may be called sistas furnish us with 
the necessary criterion or norm i.e. S$istácára is the touchstone 
for judging whether an act is in consonance with what the 
'&àstras require us to do. The theory of the ancient writers was 
that the smrtis were based on parts of Veda (that consists of 
mantras and Bráhmana texts) which though formerly existent 
are not now extant or available, that similarly the practices of 
those who were learned in the Vedas and were deemed to be 
Sistas must be inferred to have been based on portions of Veda 
not now available. This theory was advanced by such ancient 


1607. As to the qualifications of sistas, vide H. of Dh. vol. II. pp. 971- 
72 where references are given to Baud. Dh. S., Manu, the Matsyapurana and 
a few other works. The Tai, Up. I.: 11 contains perhaps the oldest extant 








indication as to who should be regarded as Sistas, though that word itself 
is not used. अथ यदि ते कर्मविचिकित्सा वा बत्तविचिकित्सा वा स्यात्‌ । ये तत्र बराह्मणाः 
सेमसिभः चुक्ता आयुक्ता अलूक्षा धर्मकामाः स्युः यथा ते तत्र वर्तेरन्‌ तथा तत्र वर्तेथाः । अथा- 
भ्यार्यातेचु । ये तत्र ब्राह्मणाः ... धर्मकामाः स्युः यथा ते तेषु वर्तेरन्‌ तथा तेषु वर्तेथाः ।. 

1608. Vide Dalglish v. Gusuffer 23 Cal. 427, 429 and Sariatullah v. 
Pran Nath 26 Cal. 184, 187 for the meaning of usage in modern enactments 
as distinguished from 'custom', In Juggomohun Ghose v. Manickchund 
7 Moo. I. A. 264 at p. 282 (mercantile) usage is sharply distinguished from 
custom in that the former need not possess the characteristics of antiquity, 
uniformity and notoriety that the latter must possess. 
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writers as Ap.1 and was taken up by many subsequent works. 
Manu II. 7 also states that whatever dharma has been ordained 
for any person by Manu, all that hag been entirely declared in 
the Veda for the Veda is full of all knowledge. But it does 
not follow from this nor is it ever meant that all practices of 
Sistas are authoritative in matters of dharma. The qualifica- 
tion was added that where the practices of sistas are clearly 
referable to or are prompted by a seen motive or by the desire 
to secure pleasure, there they are not authoritative. Manu 
‘(IL 18) restricted the word sadācāra to the customs handed 
down from generation to generation among the four varnas 
and the mixed castes in the country called by him Brahma- 
varta (II. 17). But many other writers did not so restrict it in 
this way. i 


We have to distinguish between what are called the sources 
( mila or pramüna ) of dharma and the sthānas of dharma (Yj. 
L3 and 7).1610 The former indicate to the inquiring spirit 
what dharma is (i.e. they are what are called jñāpaka hetu ), 
while the latter must be studied as aids by the expounders of 
dharma in order to correctly grasp what dharma is, i.e. the 
different lores ( other than Veda and smrti) are not directly 
the sources of dharma, but are only mediately so. This distinc- 
tion is an ancient one as even Gautama XI. 19 provides that 
the king is helped in his administration of justice by the Veda, 
the dharmasàstras, the auxiliary lores (angas), the Upavedas 
and the Purana, 1४7१ 


The position of the Pairvamimamsa in relation to the 
authoritativeness of smrtis and customs requires careful and 


1609. आर्यसमयो हग॒ृद्मम्रानकारणः। -.. नाह्मणोक्ता पिधयस्तेषामुत्सक्षाः पाठाः 
अयोगावृल्मीयन्ते | यत्र तु प्रीत्युपलब्धितः ww तत्र झाञ्जमात्ति । तदृचुवर्तमानो नरकाय 
राध्यति! आप. ध. सरू . 1. 4. 12. 8, 10-13. The first sūtra may be used for 
explaining Vas, I. 4; ग्रह्ममाणकारण means ‘that has a known or perceptible 
worldly motive such as covetousness’. Vide note 1653 below. Compare 
1, 3, 7 अपि वा कारणाग्रहणे Kc. quoted below. 

1610. पुराणन्यायमीमांसाधमंशालाडामिशिताः | वेदाः स्थानाने विद्यानां धर्मस्य च 
चतुर्दृश॥ या. 1. 3, on which मितो, says, धर्मस्य Ww wage स्थानानि हेतवः | एतानि च 
Jaret, while मिश्रमिश्र explains, * विधानां घुरुषार्थसाधनज्ञानानाम्‌ | अत 
एवं धर्मस्यापि स्थानाम्युपायाः विद्यायाः पवृत्तिद्वारा धर्ममयोजकत्वातू” 07 L7 मित्रमिञ्र 
says, पुराणादीनां स्वरगांविकथाप्राधास्यावितिदासबहुलल्वेनार्थवादाविरूपतया न्यायमीमांस- 
योस्तर्कद्वारा शिक्षादीनामङ्कानां तत्तहुपफारसम्पादनेन वेदाशुग्राहकतया धर्मे प्रामाण्यं न 
साक्षाविति न तान्यत्र गणितानि t. . 

1611, तस्य | च्यवहारो वेदो धर्मशाख्राण्यट्र।श्युपवेदाः पुराणम्‌ । गो, XI, 19, 
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detailed consideration. In I. 3. 1-219? Jaimini considers the 
question whether such smrti injunctions as ' one should perform 
the Astaka $r&ddhas',!1€83 or 'one should construct a tank or 
set up a prapd (place for free distribution of water to thirsty 
travellers'), or ' tufts of hair should be kept on the head’ (at 
caula according to the gotra ) are authoritative and establishes 
the conclusion that they are authoritative, since such smrti 
injunetions equally with Vedic ones are addressed to the same 
persons (viz. the followers of the Veda) who have to act 
according to them. The idea is that those who perform the acts 
expressly enjoined by the Veda are also seen to perform the 
acts enjoined by such smrtis as that of Manu and therefore the 
principal reason why these smrtis are authoritative is the fact 
that those who know the Veda accept these smrtis as authorita- 
tive and hold fast by them, as Medhatithi on Manu II. 6 says 
citing some verses from his own work called Smrtiviveka. 1614 
Sabara endeavours to show that there are indications (/inga ) in 
the Vedic texts pointing to the existence of what is prescribed in 
the smrtis e. g. he cites the Vedic verse ‘yam janah’ as indicative 


1612. धर्मस्य wreqqeerquequesdat स्यात्‌ । अपि वा कतुसामान्यात्ममाणमचु- 
मान स्यात्‌ । जै. 1.3. 1-2 The word agata is here used in the sense of 
gA. ` अपि वा पक्षो ब्यावस्यंते । प्रमाणं हि स्सृतिः |... ग्रन्थस्व्वनुमीयेत कर्तुसामान्यात्स्सुति- 
बेद्किपदार्थयोः | तेनोपपक्षो वेदृसंयोगञ्जेवाणिकानाम्‌ । ' शबर; about अष्टका he says 
‘ अष्टकालिङ्काश्च मन्त्रा वेदे हश्यन्ते यां जनाः प्रतिनन्दून्तीत्येवमाद्‌यः ।?. That verse is, 
यां जनाः प्रतिनन्दस्ति रात्रिं घेचुमिवायतीम्‌। संवत्सरस्य या एरनी सा नो अस्तु सुमङ्कली।. 
This occurs in आप. म. पा. II. 10, 27, in पारस्करशूह्य I. 2 and in अधर्षवेद्‌ 
III. 10. 2 where we have at qa etc, Acc. to प्रभाकर the topic of Jai. I. 3. 1-2 
is not such smrti texts as those on Astaka, but the Vedic verse यां जनाः itself. 
The न्यायसुधा p. 126 adds “अष्ठाकाये सुराधसे वाहेति तस्याष्टकादेवताशाजिप्रकाश- 
कत्वादेषा वे uere gett यदृष्ठकेति संवतसरपत्नीत्वसंस्तुता.्काप्रकाशकत्वाश्चाष्टका- 
foga ner’. The word कतुंसामान्यात्‌ in the sūtra is explained in the 
मयूखमालिका as “अभ़िहोत्रादीनां वेदिकिपदाथानां ये कर्तारस्त एव अष्टकाविस्मृुतीनामिति 
कर्तुसामान्यार्प्रामाण्यसुर्तम्‌ (on 3.1.3.4 p. 27); while the न्यायसुधा (p. 125) 
proposes also another explanation ‘ यद्वा स्मृतिकतृंणां मन्वादीनां देदिकपदार्थकर्तृणां 
तद्ानींतनानां शिष्टानां ज्रेवणिकत्वन समानरवात्‌ इदानीतनवन्मन्धादीनामप्युपपो dq- 
संयोग qun ?. 

1613. Vide Àsv. Gr. II. 4. 1 ff., Sàn. Gr. III. 12-14, Par. Gr. III. 3 
for Astaka sraddhas, Passages of the smrtis about tanks and prapas are set 
out in H. of Dh. vol. II pp. 889-890. For tufts of hair kept in caula vide 
H. of Dh. vol. II. pp. 261 and 264, 


1614. Qi: स्मयंमाणत्वात्तरपरिग्रहदार्यतः । संभाग्यवेद्मूलस्वास्समृतीनां बेद्मूलता ॥ 
quoted in the झाञ्जदीपिका on ज्ञ. 1. 3. 2,; “ स्मा्तबेदिक योनित्यं ब्यतिषज्ञात्परस्परम्‌ | 
3 bla कर्मतो et वियुज्येते न जातु तो। ..-प्रामाण्यकारणं sped वेदावीद्धिः aftu | तदुक्तं 

न॑ aft: मति ॥ q. from स्थृतिषिवेक by मेधा. on ag. 11. 6. 
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of astakas, Rg. X. 4. 1 of prapis, Rg. VI. 75.17 of tufts of 
hair. The objection may be stated as follows:—The smrtis 
are composed by human authors (i e. they are pauruseya ) 
and so have no independent authority in matters of dharma, 
as a man may say what is either false or mistaken, If it 
be said that the sinrtis really propound what is stated by 
the Veda, then they are practically superfluous and useless. 
and not being Veda they should be: discarded ( anapeksa ) 
To this the reply is that smrtis are generally authoritative, 
as they must be held to be based on Veda because they are 
composed by men (like Manu) who were followers of the Veda, 
because what the smrtis lay down has been consistently 
followed from generation to generation by the sistas and 
because it is possible to regard the Veda as their source. To 
the question why the Vedic passages on which the smrti rules 
are postulated to have been based are not seen or found by us 
several answers were proposed by different writers. One view 
was that just as Vedic indications about locks of hair lead to 
the inference of sruti texts enjoining the keeping of tufts on 
the head, so the fact of the existence of such rules leads to the 
inference that $ruti must have contained injunctions corres- 
ponding to all smrti prescriptions. Kumarila raises objections 
to this view. Inference is based on perception ( pratyaksa ) 
and invariable concomitance (vyàpti) There is no vyapti 
between the smrtis and $ruti texts that are never found pro- 
nounced by any one, so no inference is possible and it would 
be like one blind man following another. Manu must have 
composed his smrti on finding that &cAryas preceding him 
performed certain acts as based on Veda, These last must have 
believed that their predecessors also acted on the same belief, 
Hence there is what is called an ‘andha-parampara’ on this 
hypothesis. And further this hypothesis of the inference of 
Sruti in all cases is opposed to perception, since as a matter of 
fact hundreds of Sruti passages are known that can be the basis 
of corresponding smrti texts, Another view is (and Kumarila 
holds that it is somewhat better than the preceding view ) that 
one should infer that the Vedic passages that were the basis of 
smrtis are lost ( utsanna or pralina) Some support is lent to 
this by such Vedic texts as ‘ ananta vai vedáh ' (Tai. Br. III 10. 


1615. तश्वयुक्तमन्धपरव्परान्यायादेव। या हि चोदना न कवाचिदुश्चार्यते तस्याः 
सर्वपुरुषप्रत्यक्षादिप्रसराभावाद डुर्लभतरमस्तित्वस्‌। ... लिङ्कावीमां तु नित्यत्वालित्यमसुच्च- 
Senet तेन वर॑ प्रलीनश्ुत्यक्मानमेष । तम्त्रवातिक p. 164 en 

, 1. 3. 2. 
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11) and by Ap. Dh. S. I. 4. 12. 10, Even this view is not 
acceptable to the Tantravartika and most of the Mimamsakas. 
The objection against the 2nd view is raised as follows. Even 
Bauddhas and other heretical sects!616 would advance the 
argument that their works also are based on éruti texts that are 
now lost, and any one may regard anything as authoritative by 
pretending that the basic vedic texts are lost. Further the 
Mimarmsa view that the Veda is eternal (nitya) would be 
refuted if it were admitted that some portion of the Veda is lost. 
There is not much difference between the first view and the 
second view. Therefore Kumarila propounds the third view viz. 
that smrtis are to be inferred as based on Vedic texts that are 
already in existence 1617, If an objection is raised against this 
hypothesis that it must be explained why such Vedic texts (the 
bases of smrtis) are not seen or found, the Tantravartika 
replies in a famous kārikā that as the Vedic Sakhas (the several 
branches of the Veda) are scattered about (in various countries), 
as men (followers of the Veda) are negligent and unmindful 
(ie they do not visit all the countries and so are unable to 
have a complete knowledge of all Vedic texts) and as several 
rules are declared in different contexts even when occurring in 
the same sakha ( and not at one place ) it is not always possible 
to point out the Vedic sources of smrti texts. If an objector 
were to ask: ‘why were not the Vedic passages themselves 
(that are the sources of smrti rules) embodied bodily into the 
smrtis,’ Kumarila replies that this was not done from the fear 
of the loss of the correct arrangement of the Vedic texts as 
traditionally handed down. The Veda is principally concerned 


1616. यदि तु प्रलीनशाखामूलता कल्प्येत ततः सवासां बुद्धाविस्पुतीनामपि aggre 
arao% मसञ्यते | यस्येव च ward स एव तत्पलीनशाखामस्तक निक्षिप्य प्रमाणीक्कुयात्‌ | 
तरत्रवार्तिक p. 163 ; नित्यालुमेयपक्षो यो वाप्यागमपरम्परा । तयोरन्धप्रबाहत्व॑ न भेद: कश्चि - 
दीक्ष्यते । eta १. by मेधा. on ag 11. 6. 


1617. यद्वा विद्यमानशारागतश्चुतिमूलत्वमेवास्तु । कथमशुपलब्धिरिति चेदुच्यते । 
शाखानां विमकीर्णत्वात्पुरुषाणां अमादृतः | नानापकरणस्थत्यासस्सुतेमूलं न इश्यते ॥ यक्त 
किमथे वेद्बाक्यान्येव नोपसंगहीतानीति । संप्रदायविनाशभीतेः । विशिष्टालपूष्या हि 
रुवाध्यायोऽध्येतष्यः श्रूयते । रमार्ताश्चाच्ाराः कोचित्‌ काचित्करं चिच्छारंयायाम्‌ । Gum 
हु केोषचित्पुरुषमेवाधिक्ृत्याम्नायम्ते । येन क्रतुमकरणाम्नाताः केनाचिक्षिमित्तेनाकुष्यमाणाः 
पुरुषधर्मतां भजन्ते | यथा--मलबद्ाससा सह न संवदेत्‌-तर्माल आराह्मणायावशुरेत्‌-इठत्येव- 
मादयः । तत्र यदि तावत्ताम्येथ वाक्यान्युद्‌ुत्याभ्यापयेयुस्ततः क्रमाभ्यत्वात्स्वाध्यायावोधे- 
विरोधः स्यात्‌ । अनेम a निदशेलाण्येप्यर्थवादोद्धारेण विधिमात्रमधीयीरन्‌ कर्मोपयिकमाश्रं 
चा । तत्र चेवृप्रलयः मरसञ्येत mea. on 3p 1. 3. 2. p. 164. For agag &c. vide 
ते. d. II. 5. 1. 5 270 for तस्मान &c. से. सं. IL 6. 10. 2 (q. in H. of Dh. 
vol. If p. 803 n. 1917 and p. 151 n, 346 respectively). 
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with sacrifices, though now and then there are rules addressed to 
men for regulating conduct only. People would only study the 
Vedic sentences contained in the smrtis (that are concerned 
principally with conduct) where they would be arranged ina 
different order according to subjects and there would thus be 
loss of the arrangement of the Veda as originally delivered. 
Visvariipa 118 (on Yàj. I. 7) quotes the above verse of Kumarila 
and states that there are thousands of smrti rules that have 
their source in the Veda; he and Kuméarila instance the rules 
against talking with (or coming in contact with ) a woman in 
her monthly illness or the rule against assaulting a bráhmana, 
or the rule about the sin of killing an atreyl woman &c, 
Medhatithi on Manu II, 6 has an elaborate discussion on this 
very topic and quotes several verses from his own work called 
Smrtiviveka 1619, He does not approve of the first two views and 
follows Kumirila’s view. Mimamsa writers and commentators 
like Medhatithi say that Manu and other authors of smrtis 
brought together for easy comprehension matters that are 
scattered about in the various Vedic texts, that are either not 
known to the students of the several śākhās or that cannot be 
brought together by men of ordinary or weak intellect, 1४१ 


The general proposition that smrtis are authoritative being 
established, a further question arises, What is to happen if a 
gmrti rule conflicts with the rule of the Veda? Jaimini deals 


1618. स्मृतिमूला हि विधयः सन्ति वेदे सहस्रशः । संप्रदायविनाज्ञाक्त भीतैः साक्षाव्‌- 
संद्वातिः ॥ उत्क्रष्टव्यस्तु र्यातोर्यं मलवद्वाससा सह। न संवसेदिति विधिः स्सृतिमूलत्वसंमतः ॥ 
आत्रेय्या योषितेनस्वी भवेद्ध घातयितेत्यपि | qui तस्मावनिन्द्यस्य नापक्रामेदितीति च ॥ अना- 
रभ्य च सौवर्ण हिरण्यं भार्यमित्ययम्‌। रूपसंपत्तये चेव भवितव्यं सुवाससा ॥ विश्वरूप on या, 
I. 7. pp. 14-15. 


1619. ज्ञाखाः काश्चित्ससुत्सक्नाः पक्षो नेष मतो मम। पक्षेस्मिश्षप्रमाणं oig बहदं 
प्रसज्यते | उपपक्षतरः पक्षो विक्षिप्तानां ततस्ततः | उत्पस्याविसमाहारः पायशो eas wg: ॥ 
मेधा, on ag. II. 6, 


1619a. अथाद्यस्वे पठ्यन्त एव ताः शाखा; किन्तु sata धर्माः कर्यांचिच्छ।- 
रवा यामष्टकादीनां कमणासुत्पत्तिः कस्यांचिदृव॒व्यं कचिद्ेवता asus इत्येवं विप्रकीर्णानां 
मन्वादृयोङ्गोपसंहारं हुखावबोधार्थं चक्रः । मेधा. on ay, IL. 6; उच्चार्यन्त एव स्सृतिमूलभूताः 
श्रुतयः संमत्यपि विभ्रकीर्णाः काश्चित्कचित्करयांचिच्छाखायां विमकीर्णत्वादच शाखाभ्तशाध्या- 
यिभिः जञाखान्तरगतानामशुपलम्भात्‌ तादृ्थ्येनार्थवस्रिषन्धनं तदुपलम्भोपि वा मन्दृधीभि- 
रहुपसंहरणी यानाझुपसंहारफलं र्सतिमणयनमिति भ taeda स्मृतयः प्रमाणमिति सिद्धम्‌। 
झाञ्रदीपिका. 
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with this question in I. 3. 3-4, 1१ which form a topic that states 
an exception to the general rule contained in Jai. I.3.1-2. Sabara 
gives three instances where there is apparently a conflict 
between the prescriptions of the $ruti and those of smrtis. The 
Veda says, ‘the priest should chant (the stofra) after touching 
the audumbari post’, while smrti says ‘the whole of the audum- 
bar! post should be covered with cloth’, The Veda says ‘one to 
whom a son has been born and whose hair is still dark (and hag 
not turned grey ) should consecrate the Vedic fires ', while smrti 
says ‘a man should observe Vedic studenthood for 48 years’ 192 ; 
the Veda says 'when the Agnisomiya rite is finished then one 
may eat (the food prepared) in the house of the sacrificer’, 
while smrti says ‘the food of one who has undergone diksa for 
a sacrifice may be eaten after he purchases the soma plant’. 
In these cases the proposition enunciated by Jaimini is that ‘in 
case of conflict (between an express $ruti rule and a smrti rule) 
the smrti rule should be discarded, for when there is no conflict 
( with an express Sruti) inference may be made (that a smrti 
rule is based upon some Vedic text)' The examples may be 
explained as follows: The 'audumbarl' is a post of udumbara 
planted in the sadas in the performance of the Agnistoma ; the 
stotras (other than Bahispavamàna) are chanted near the 
audumbar! post in the sadas. Vide H. of Dh. vol. II. p. 1155 for 
the fixing of the audumbara post in the sadas and p. 1185 for 
the chanting of stotras near the audumbar:, If the whole of the 
post be covered with cloth, it would not be possible to touch the 
post, but only the cloth would be touched. So there is contra- 
diction. If a man is to consecrate Vedic fires when he has a son 
and his hair is dark, he must be between about 20 and 40 (i. e. a 
young man), but if a man were to observe brahmacarya for 

1620. विरोधे त्वनपेक्षं स्यादृसति ह्यलुमानम्‌ । हेतुद्शनाच्च । जे. 1.3. 3-4; अथ यत्र 
ुतिविरोधस्तत्र कथम्‌ । यथोदुम्त्रयाः सववेष्टनं / ओदुम्बरीं स्पृषटवो दा येत्‌ ? इति क्त्या विरुद्धम्‌। 
अष्टा खत्वारिंशद्॒षांणि वेवृअह्मखर्यखरणं ' जातपुत्रः कुण्णकेशोीनादृधीत? इत्यनेन विरु- 
Wa! ऋीतराजळोऽभोज्याख इति ' तस्माद्ञ्रीषोमीये संस्थिति यज्ञमानस्य गृहेऽशितव्यम्‌ ' 
इत्यनेन विरुद्धम्‌। तत्प्रमाणं कतुंसामान्यात्‌ । त्येवं माते wi अइाक्यत्वाद्ष्यामो ह इत्यघ- 
Ty... तस्माङुक्तं श्वतिविरुद्धा र्सुतिरपमाणमिति । अतश्च सर्ववेष्टनादि nazis! 
sme. 

1621. For अष्टाचलारिं &c. vide षौ. घ. q. 1.2. 1-5. अष्टाचत्वा रिंशहर्षाणि 
पोराणं वेवरह्मचर्थम्‌। wallet gre पा प्रतिवेदस्‌ ... । ग्रहणान्त वा जीवितस्यारिथर- 
त्वात्‌ । ऋष्णकेशोग्रीनादृधीतेति ap; 1. For क्रीतराजको &०. vide ang. ध. सू, 


I. 6. 18. 16 and 23 ' सल्लाक्षमभोज्यम्‌। वीक्षितोऽकीतराजकः’. It may be noted 
that आप. mentions also several other views such as ' अप्नीषोमीयसंस्थायामेव । 


हुतायां बा वपायां कीक्षितस्य भोक्तब्यम्‌ ? (1. 6. 18. 24-25). 
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-48 years, he would be about 52 to 56 years of age before he 
married ( as the upanayana of a brahmana was to be performed 
generally in the 8th year or from the 5th year onwards at the 
most). Only a married man could consecrate Vedic fires. But 
a man’s hair when he is fiftytwo years of age or more can 
hardly be all dark. Therefore there is contradiction between 
the rule derived from the Veda and that derived from smrti. 
In the Jyotistoma (which generally occupied five days), the 
diksa (purification and initiation of the sacrificer) takes place 
on the first day in the afternoon (vide H. of Dh. vol. II. pp. 
1134-1136), Soma is purchased on the 2nd day of the Jyoti- 
stoma ( ibid, 1140-4) and the animal is sacrificed for Agni and 
Soma on the 4th day (ibid. pp. 1158-59). According to srutj 
therefore the food prepared in the house of a diksita may be 
eaten only after the 4th day, while smrti says that it may be 
eaten after the purchase of soma on the 2nd day. In this way 
there is contradiction, Kumarila!8? does not agree with Sabara 
as regards these examples in particular and as regards the 
general attitude towards smrtis that are accepted by Vedic 
followers. He makes great efforts to explain how there is 
no real confliet in the cases cited by Sabara. As regards the 
cloth covering the audumbari he says that it may cover the 
bottom and the upper portion of the post and leave a space of 
two or three finger-breadths in the middle uncovered (so that 
the audumbari post can be touched in that particular por- 
tion), that (p. 188) there is a passage in the Satyayani 





1622. The sutra (Jai. I. 3. 3)is read as अनपेक्षं or अनपेक्ष्यं and with 
both readings it has been explained in different ways from ancient times. 
The तन्त्रवार्तिक says ` ओतस्मातंविज्ञानबिरोधे यदनपेक्षमपेक्षावजित यस्य वाऽपेक्षणीयम- 
swerefa एवं पाठद्वयेपि पूर्वसूआात्प्रमाणशब्दमछषड्ेण सम्बध्य qquqat तत्तावत्‌ प्रमाणं 
स्यादिति ! (p.193); ' श्रुतिविरोधे यन्मानान्तरानपेक्षं श्रुतिवाक्यं तदेव प्रमाणं ware तु 
qasi यस्माद्सत्येव विरोधे wa: o श्रुत्यचुमापकलम्‌ ! मयूखमालिका. On this 
interpretation the sütra means ‘in case of conflict between éruti and 
smrti, the former which is independent isauthoritative, for only when there 
is no conflict does an inference arise that smrti is based on sruti'. The 
तन्त्रवातिक when it explains Jai, I, 3. 3-4 as referring to Bauddhas and the 
like takes ‘anapeksya’ to mean ‘ deserving to be discarded '; “तस्माद्धर्म अति 
अयीबाह्यमेषंजातीयकं प्रामाण्येनानपेक्ष्यं RA सिद्धम्‌ ' p. 196. enge in his भाष्य on 
graas II. 1. 1 appears to adopt Kumarila's 2nd interpretation of Jai. 1. 
3.3. “पिप्रतिपत्ती च स्सृतीनामवश्यकर्तष्येऽम्यतरपरिग्रहेऽम्यतरपरित्यागे च श्रुत्य॒सारिण्यः 
EJTI: ममाणमनपेक्ष्या इतराः । तदुक्तं ममाणलक्षणे विरोधे era... मामामेति ।.? कुल्दूक on 
ag II. 14 quotes जै. 1. 3, 3 and explains ‘ शुतिविरोघे रमृतिबाकयमनपेक्यमंप्रमाण- 
मनाद्रणीयम्र | असति विरोधे मूलवेदादुमा नामित्यर्थः ?. 
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Br&hmana which refers to the cloth covering the audumbarl 
(and so there may at most be an option), that as regards 
the taking of food in the house of a diksita after the 
purchase of soma there is a $ruti passage in the Atharvaveda 
( pp. 181 and 189 ) similar to the smrti passage (and thus there 
is no conflict between $ruti and smrti, but between sruti 
and $ruti, which would lead to an option) and further the 
smrti rule may apply in the case of a man in distress ( G@pad- 
dharma), that smrti does not prescribe an absolute period 
of 48 years for the study of Veda, but Baud. Dh. S. itself allows 
several alternative or optional periods and so no question of 
conflict with $ruti arises. Kumiarila’s own position is this: In 
the case of apparent conflicts between sruti and smrti, various 
methods of interpretation and reconciliation are possible. Each 
of the two may be given its proper scope as referring to different 
subject matters (which is called visaya-vyavasthü ); it is also 
possible to hold that smrti is based on some sruti texts already 
existing but not found at the time of discussion, but which may 
ultimately be found, in which case there will be an option, 
though the latter is to be avoided as far as possible as it is 
liable to eight faults (vide Tantravartika pp. 174-175 ) ; or the 
two may be reconciled even when referring to the same subject 
matter e. g. a man may have dark hair even when he is 52 or 
more and the smrti may be taken as meant to refer to guch a 
man, while the Sruti states the general rule about the age when 
consecration of Vedic fires was to be made. Therefore Kumarila 
holds that all that is meant by Jaimini and even by Sabara is 
that there is a great distinction between $ruti and smrti in that 
the former is apauruseya and an independent authority, while 
the latter has a human author (liable to err ), is either actually 
based on the Veda or is inferred to be so based, that the two 
therefore can never be said to be quite alike each other as 
regards their authoritativeness and that lastly smrti is not in 
itself to be regarded as unauthoritative!93, Kumarila therefore 
suggests that the proper subject of discussion in Jai, I. 3. 3-4 is 
the works of Bauddhas, Sankhya, Yoga, Pajicaratra, Pagupata 
and other heretical sects and the practices of mlecchas. These 
works contain some matters such as the emphasis on ahimsd, 
truthfulness, restraint of senses, charity and compassion, which 
are also emphasized in the Veda, but these works are not 


1623. अतश्चेषं श्रुतिस्पृत्योभिशेषोनेन दृश्यते । नात्यश्तमेव unwed न च्ाप्यत्यम्त- 
geum. तम्त्रवातिक p. 194 
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generally accepted by the followers of the Veda, are based on 
specious and false reasoning only (they are haitukus in the 
words of Manu), that they deny the authority of the Veda. 
Therefore Jaimini means that these works of heretic sects are 
not authoritative in matters of dharma as they are opposed to 
the Veda and should be discarded. For want of space it is not 
possible to set out in detail the interesting discussion in the 
Tantravartika. The Jaiminiya-nyaya-malavistira also gives 
another explanation of Jai. I. 3. 3. 


Sabara (on Jai J. 3. 4) explains that the three smrti 
passages stated above are not authoritative since it is possible 
to point out how they originated in a visible worldly motive such 
as greed, When a visible motive can be pointed out for any 
smrti text, it is not proper to infer that it is based on the Veda 
and has an unseen spiritual motive. Sabara!9* postulafes the 
reasons in the way of a modern man finding fault with priests, 
Some priests covered the whole of the Audumbar! post with 
cloth, because they coveted the cloth as part of the fee; others 
who desired a free meal when hungry took food at the house of 
a diksita even after he had purchased the Soma plant; certain 
others in order to conceal their absence of virility went in for 
Veda study for 48 years, The Tantravartika tries to show that 
inallthese cases there is really no visible motive such as 
covetousness ( pp. 188-189 ). 


Sabara gives an alternative explanation of this sutra ( Jai. 
].3.4)and makes a separate topic (adAikarana) of it. The reasons 165 
for giving an alternative explanation of a sutra or adhikarana are 
two, viz. dissatisfaction with the explanation already given or 
the wide scope of the subject under discussion. In 1.3.3 
passages from smrtis were cited which were apparently in 
conflict with Sruti. If they were really in conflict, that one 
reason alone is more than sufficient to render the smrtis invalid. 
Therefore to say further that those smrti passages originate in 
worldly motives like greed does not add any very substantial 
reason for the abandonment of smrtis as authoritative. There- 
fore Sabara makes another adhikarana of sūtra 4 of Jai. 1. 3, 


1624. हेतुदर्शनाच्च । 3.1.3.4; लोभाद्वास आदित्समाना ओहुम्षरीं gerat 
वेष्टितवन्तः केचित्‌ । तत्स्मुते्बीजम्‌ । बुभुक्षमाणा: कोचित्‌ क्रीतराजकस्य भोजनमाचारित- 
wed; | अपुर्त्वं च्छा दृ यन्सश्चाष्टा चत्वारिशद्वर्षाणि वेद्गह्म न्ये witaava: । तत एषा eqfa- 
रवगम्यते | झालर. 

1625. सवष्याख्याविकल्पानां क्व यमेव योजनम्‌ । पूर्वश्रापरितोषों वा विषयव्यासिरे 
wr n तभ्त्रवार्तिक p. 186. 
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He cites gmrti passages which are not opposed to Veda at all 
and says that such passages have seen a worldly motive guch 
as convetousness and it is not proper to suppose that they are 
based on Veda and are therefore authoritative, when a visible 
purpose or motive can be ascribed to them. The result of the 
explanations of I. 3. 3-4 given by Sabara would be that smrti 
rules that are opposed to sruti rules and smrti prescriptions 
that can be shown to have a clear worldly motive are not 
authoritative or absolutely binding, while the rest of smrti 
texts are authoritative. 1026 


Sabara cites on Jai 13.4 (when taken as a separate 
topic )!95« two examples; (1) the adhvaryu priest takes ( as his 
fee) the cloth used in the Vaisarjana homa; (2) they perform 
the gift of the elephant (i.e. the cloth covering) of the 
sacrificial post. Sabara says that these passages are not opposed 
to any Sruti text but instead of inferring a Vedic text as their 
basis it is far better to hold that there is a manifest worldly 
motive for these rules ( viz. covetousness of the adhvaryu) and 
80 these gmrti passages need not be looked upon as authorita- 
tive, 1627 


This discussion raises an important doctrine which frequ- 
ently figures in dharmasástra works. The doctrine is expressed 


1626. न दृष्टे हेती हेत्वन्तरादचुमानं क्रमते | दृष्टश्चा्र लोभ एव हेतुरिति |... अत; 
grated दृष्कारणं च स्मरणमप्रमाणं ततोऽम्यत्ममाणामेति | शाञ्रदीपिका on जे. 1. 3, 4. 

16263, अधिकरणाम्तरं वा । वैसर्जनहोमी यं वासोऽष्वयुरह्ञाति- इति, सूप स्तिनो gra- 
माचरन्ति-इति | तत्कर्तृसामान्यात्ममाणमिति मासे ! अप्रमाणं स्मृतिः । अतान्यन्मूल म्‌ । लोभा~ 
दाचचरितवन्तः के। वित्तत gar ana: । उपपन्नतरं चेतत्‌ वेदिकवचनकल्पनात्‌ । smt ०7 जैः 
I, 3. 4. प्रभाकर in his बहती refers to this example (on Jai. I. 1. 13 p. 285) 
' दृष्टश्वायमधों qom: ऋजब उपजीष्यन्त इति। यथा च सिद्धमागमवाद्नामपि हे तुद्शनाद- 
आमाण्यं यूपहस्तिनो दानमाचरन्तीत्येबमादिजु '. 

1627. For the Vaisarjana homa, vide H. of Dh. II. p. 1158. In this 
a piece of fresh cloth is spread over the sacrificer (who touches the adh- 
varyu), the sacrificer's wife (who touches the yajamana), the brother and 
sons of the sacrificer (who touch the wife). In the Vajapeya, the sacrificial 
post was 17 aratnis in height and 17 pieces of cloth were employed to pre- 
pare the appearance of a turban on the tip when enveloping the pupa 
with a girdle. The figure presented by the cloth covering the yipa was 
called qaaa (probably because it looked like the head and trunk of an 
elephant). ‘arstarat यूपपरिव्याणशाटकं यूपहस्तिशब्दार्थ:? मयूखमालिका. 'qu- 
Wes सप्तवृशमभिवेखेष्देद्ग्रथनं वा परिष्ययणकाले ' कात्या. ओ. 14.1. 20 and the com. 
on Kat. Sr. says “रशनापरिष्ययणकाले सप्तदशभिवश्धेयूपस्य qus क्त्यम्‌ । अथवा 
ward fafuwq ग्रथनं were म तु वेहलसाञअम ?, 
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in this form viz. when a visible motive or purpose is obvious in 
the case of a rule or prescription it is not proper to ascribe an 
unseen or spiritual purpose or reason for it. This: doctrine is 
older than even Ap. Dh. S. I. 4. 12. 11 which says, ' where men 
act because they find pleasure in so doing, there sastra has no 
scope’. Sabara also says, 1628 ‘those rules (in the smrti) that have 
a seen purpose derive their authority from that fact, while those 
that have no visible purpose may be inferred to be based upon 
the Veda (and derive their authority from that )' These words 
of Sabara are quoted by Kullüka on Manu III. where Manu 
States that a girl should not be selected as a bride from a family 
that neglects the samskdras, in which no male children are born, 
in which there is no Veda study, the members of which have on 
their bodies long and thick hair, that suffers from such diseases 
as piles, dyspepsia, epilepsy, black and white leprosy. Kullüka 
remarks that the works on medicine hold that such diseases are 
inherited and so ff such a girl be married the progeny might 
suffer from these diseases, and thus this prohibition is based on 
a visible motive. From this a very important conclusion is 
drawn by dharmasastra writers viz. if one while performing a 
rite or when engaged in any matter acts contrary to a rule that 
has a seen purpose, the rite or matter does not become invalid or 
void, while where a rule is based on an unseen or spiritual 
purpose and it is infringed, the act itself becomes void or 
invalid. Yaj. I. 52 and 531 prescribe among other things 
that the bride to be chosen by a man must be free from ( incur- 
able) diseases, must have a brother living, must not be a 
sapinda of the bridegroom or must not have the same gotra or 
pravara as that of the bridegroom. On this the Mit. remarks 
that if a man marries a girl who is suffering from an incurable 
disease, the marriage is valid, only he does an act which runs 
counter to seen results (i, e. he may suffer the consequence that 


1628. तथा मरव्युपस्थितनियमानामाचाराणां इष्टार्थत्वादेव प्रामाण्यम्‌ । 222. 
तेन ये दृष्टार्थास्ते तत एव प्रमाणम्‌ । ये व्वदष्टाथास्तेषु वेदिकशब्दाहुमानमिति । शबर o 
ज्ञ. 1. 3. 2, quoted by कुल्लूक on ag III. 7; age हि तत्र कल्पनीयं स्यात्‌ asat- 
शक्यं eB सम्भवाति । शबर on जे. IX. 3.3; qw wu प्रयोजनस्॒स्युज्य न Wr 
कह्पयितुम्‌। शबर on जै. X. 2. 23. The न्यायसुधा on ज्ञे. I. 3. 4 p. 158 says, ` षे 
संभवत्यदृष्टकल्पनमयुक्तमिति न्यायस्य? ; यत्र तु मीत्युपलबिधितः aga सत्र शाखमस्ति । 
आप. घ. सू. I. 4. 12. 11. 

1629. अविप्छतबह्मचर्यो लक्षण्यां ञ्रियसुद्वहेत्‌ । अनन्यपूर्विकां कान्तामसपिण्डां 
यवीयसीम्‌ | अरोगिणीं आतुमतीमसमानाषगोत्रजाम्‌ ॥ या. 1. 52-53 ; सपिण्डासमान- 
गोचरासमानमवरालु आार्यात्वमेव नोत्पयते | रोणण्याविषु तु भार्यात्वे उत्पल्तेषि exu 
एव । मिताक्षरा, 
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his children may be diseased ), but if he goes through a cere- 
mony of marriage with a girl who is a sapinda or of the same 
gotra or pravara there is no valid marriage and the girl is not 
his legal wife. No clear visible purpose can be associated with the 
prohibition against marrying a sapinda or sagotra girl; hence 
there must be a spiritual purpose in that prohibition and 
so if one infringes it the act itself ( viz, marriage) becomes 
void, 1630 


The Tantravartika of Kumirila has as usual a very long 
note on this discussion. He does not see eye to eye with Sabara, 
He says 1%! that the Mimarnsa is concerned with the investiga- 
tion of dharma, that áruti is the prime authority in matters of 
dharma, that Mimamsa has concern with smrtis only so far as 
their authoritativeness in matters of dharma goes, that just as 
agriculture and the like are not discussed in Mimarnsa works 
because they have a purely secular purpose,-go all acts that 
men do for a visible worldly purpose have no bearing on the 
investigation of dharma and that therefore the bhasyakara 


( Sabara) was not quite right in saying that such practices as 
rising to receive an old man or a teacher have a visible purpose 
and are authoritative on that ground. He further remarks that 
visible and invisible or spiritual purposes are often inextricably 
mixed up. When the Veda prescribes 'he pounds the grains 
of paddy’ or enjoins a sacrifice like the Karirl for bringing 
down rain, there is a visible purpose therein (e.g. the rice 
grains have to be freed from husk before boiled rice for obla- 
tions can be prepared ), So even when an act has a seen purpose 
it may still have Veda as the basis; so also an act such as 
rising to show respect to a teacher may have a seen regult 
(such as the teacher being pleased teaches the pupils with 
enthusiasm ) as well as an unseen result ( viz. completion of 
Veda study without obstacles). Therefore he argues that all 








1630. In a very recent case (Madhavrao v. Raghavendrarao 48 Bom, 
L. R. 196) the Bombay High Court has'expressed doubts about the logic or 
reasonableness of this doctrine of the Pürvamimamsa in relation to marriages 
of sagotra parties 


1631. हृष्टार्थस्वादेब प्रामाण्यमिति। एतद्युक्तम । धर्म माति यतोत्रेदूं प्रामाण्यं sep 
qo तस्मात्कृष्याविवत्तेषासुपस्यासों युञ्यते॥ न हि यावस्फिञिदाखरणं सस्य सवस्य 
मूलमिह प्रमाणीक्षियते | धर्मजिक्षासाधिकारात्‌ । यद्‌ ख स॒षंशुगमनादीनां केवलं दृष्ठार्थत्वमेव 

कुष्यादिषद्धम पत्यप्रामाण्यमेवेति नोपस्यासितष्या: । ..- न अआावधातादीनां years 
यागादीनां च हृडार्थानामबोदिकत्वम्‌ । तन्त्वार्तिक pp. 165-166 
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smrtis ' are authoritative according to the purpose they serve, 
that whatever portion of the smrtis is concerned with dharma and 
moksa (final release from samsara ) has its origin in the Veda 
and whatever is concerned with wealth and the satisfaction of 
desires ( artha and kama ) is based on worldly practices. In this 
way are to be explained the didactic portions of the Maha- 
bharata and the Puranas, the episodes in these being useful as 
urthavadas’ ( eulogies of what are prescribed as religious duties), 
the description of the several divisions of the earth being 
useful for indicating what countries are suitable for the per- 
formance of dharma and the enjoyment of its rewards and 
being based partly on Veda and partly on direct experience. 
Similarly the auxiliary lores (angas) of the Veda (such as 
phonetics, grammar, metrics &c. ) are partly based on the Veda 
and partly on worldly experience. Mimàmss and Nyaya (logic) 
are necessary for the correct interpretation and understanding 
of the Veda (as stated by Manu in XII. 105-106). He is even 
prepared to concede that systems! like the Sankhya ( which 
postulates a prime cause of the world called Pradhana) or 
Vedanta ( which postulates Purusa as the cause of the world ), 
the theory of atoms ( propounded by Kanada ) serve the purpose 
of explaining the creation and dissolution of the world, lead 
one to understand how the performance of sacrifices gives rise 
to the subtle apurva which leads on to heaven and also exemplify 
how human effort and fate have their own spheres of operation 
(i. e. without human effort the world is produced and in spite 
of human effort it may be dissolved). Kumaàrila goes a step 
further and states that even the Buddhist philosophies of 
vijüna (cognitions being the only reality), of the non-exis- 
tence of the soul or of eternal flux arise from the arthavada 


1632. तेन akat प्रयोजनवती प्रामाण्यसिद्धिः | तत्र यावद्धमंमोक्षसम्बान्ध 
aqaa । यरवर्थसुख विषय तल्लोकव्यवद् पूर्वकमिति विवेक्तव्यम्‌ । एषेवेतिहासपुराणयो- 
रप्युपदेशवाक्यानां गतिः। उपार्यामानि endarqg ब्याख्यातानि। ... मीमांसा तु लोकादेष 
अत्यक्षाह्नुमाना विभिरविच्छिखसंप्रदायपण्डितव्यवह्टारेः प्रवृत्ता । न हि कश्विदृपि मथममेतावन्तं 
युक्तिकलापरुपसंदतु am: | एतेन न्याघविस्तरं व्याचक्षीत । तन्त्रवार्तिक pp. 166-167. 


1633. qm: प्रधनपुरुषेश्वरपरमाणुकारणादिसषरक्रिया: सुष्टिमलयाद्भिपेण प्रतीतास्ताः 
सर्वा मन्व्ार्थवावृज्ञानादेव हृश्यमानयूक्ष्मस्थूलवध्यप्रकृतिविकारभाषद्शनेन cw ATN: | 
प्रयोजन च स्वर्गयागाद्यत्पाथ्ोत्पादृ कवि भागज्ञामम्‌। सर्गप्रछयोपवर्णनमपि देषपुरुषकारमभाव- 
प्रविभागव्र्शनार्थम्‌। ... विज्ञानमात्रक्षणभक्कुनेरात्म्यादिवादानामप्युपनिषद्र्थवाद्प्रभवरव विष- 
येण्बात्यन्तिक रागं Medgar सर्वेषां प्रामाण्यम्‌ .। सर्वत्र Cu यत्र कालाग्तरफलत्वा- 
विदानीमद्चभवासम्भवर्तत्ज छुतिमूलता । arcana तु इश्चिकविद्यादो एसुवार्तरे भ्यवहार- 
दर्शनादेव प्रामाण्यामिति विवेकसिद्धिः | तन्त्रवातिक p. 168. 
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passages of the Upanisads and serve the purpose of inducing 
men to give up extreme attachment to sensual pleasures and 
therefore may be useful in their own way. He winds up by 
saying that in the case of all knowledge or works wherever the 
result (or reward ) of the course laid down in them isto take 
place in the future and there is no possibility of experiencing 
its happening in the present such work may be deemed to be 
based on the Veda; but where, as in the science of medicine, 
the result can be seen taking place in other people, that know- 
ledge is authoritative only because of the visible result. 


This discussion about smrtis based on the Veda or on 
perceptible purposes or motives is taken up in the digests on 
dharmasastra. For example, Apararka 14 ( pp. 626-627 ) quotes 
long passages from the Bhavisyapurána dividing the contents 
of smrtis into five categories and exemplifying that division, viz, 
(1) those based on a visible purpose or motive, (2) those based 
on unseen or spiritual motives or purposes, (3) those based on 
both visible purposes and unseen or spiritual purposes, (4) those 
based on reasoning, (5) those that merely re-iterate what is 
already well-known or determined. All these except the first 
variety are based according to the Bhavisyapur&na on the Veda, 
The examples of the five kinds given by the same Purana are 
respectively as follows: (1) the smrti (viz. Arthasastra or 
Dandaniti) in which there is a discussion about six gunas 
(sandhi &c.), the four upayas (süma, dana &c.), the various 
superintendents of state departments (adhyaksa) and of kantakas ; 
(2) the prescription that one should perform the sandhy@ worship 
or that one should not partake of dog's flesh; (3) a brahmacürin 


1634. तथा च भविष्यत्पुराणम । दृष्टार्था च स्मृतिः फाचिद्ृदष्टार्था तथा परा। 
इष्टाइार्थरूपान्या न्यायमूला तथापरा । अधुवाद्स्सुतिस्त्वम्या Hager तु पञ्चमी । सर्वा 
एता वेदमूला इडा्थ( थाः!) परिहृत्य तु ॥ षाडूछण्यस्य यथायोगं प्रयोगास्कार्यगोरवात्‌ । 
( प्रयोग: कार्यः! ) । सामादीनाझुपायानां योगो व्याससमासतः ॥ अध्यक्षाणां ca निक्षेपः 
फण्डकानां निरूपणम्‌ । दृष्टार्थेय॑ स्मृतिः मोक्ता ऋषिभिगेस्ाग्रज॥ सन्ध्योपारतः सदा कार्या 
छुनो मांसं न भक्षयेत्‌ । अद्दष्ार्था स्सृतिः परोक्ता ऋषिभिज्ञांनकोविदेः । पालां धारयेद्वण्ड- 
guard विदुर्बुधाः | विरोधे तु बिकरुपः र्याज्ञपहोमश्चुतो यथा ॥ gates यथा कार्य 
न सदृशं यदि। अनूक्तवादिनी सा तु पारिब्राज्यं यथा गृहात्‌ ॥ अपराकं pp. 626-627, 
मित्रामिश्न in his comment on द्या. 1.3 quotes the first two verses and in his 
परिभाषाप्रकाहा p. 19 quotes all. m on ag III. 7 quotes from the भविष्य० 
the half verse ‘सर्वा... दृष्टार्थाः परिहत्य g’. The स्यृतिच, II. p. 24 quotes 
from wego the two verses MABET -.. गरुडाग्रज and remarks “छष्टाथाया 
स्मृतेरदाहरणमेतत्‌ । एवं a सम्धिविद्यदादि हृष्टाथविषया स्थतिरथंझास्त्रमित्यथे: ।?; 
should we not read ‘ स्सृतो च्च wget 
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should carry a staff of palāśa (the staff serves for one’s protec- 
tion, which is a seen purpose, but that it should be of palaga 
and of no other tree is based on an unseen motive); (4) when one 
text declares that homa should be performed after sunrise and 
another declares that it should be performed before sunrise, 
reasoning requires that there should be an option (vide Manu ` 
IL. 15); (5) when Manu declares (in VI. 38) that a brahmana should 
leave home to become a wandering ascetic he simply re-iterates 
what is laid down in such Vedic passages as Br. Up. III. 5.1 
( vyutthayatha bhiksacaryam caranti) or Jabala Up. 4. 


In L 3. 5-7 Jaimini as interpreted by Sabara १४ deals with 
the topic of the authoritativeness of certain usages laid down 
in the smrtis in relation to Vedic rites. Sabara states: Sista® 
say that religious rites should be performed after sipping water 
(i.e. after dcamana ), one should wear the sacred thread in the 
upavita way in the worship of gods, one should do with the 
right hand all religious acts. The question is whether these 
acts should be done if not opposed to the $ruti or should not be 
performed if opposed to what is taught in the Veda. The piirva- 
paksa view is that these acts should not be done because they 
run counter to the sequence of the acts laid down in the Veda, 
For example, the Veda says, ‘after getting ready a bundle ( or 
handful) of kusa grass called veda one should prepare the ved? 
(altar)' Here the preparation of the vedi is declared to follow 
immediately after the getting ready of a handful of kusas. If 
after the handful is got ready a man has a sneeze he has accord- 
ing to Manu V. 145 and Vas. III. 38 to sip water before going 
on with the preparation of the vedi, This would be against the 
sequence (krama) of acts laid down in the Veda. Strangely 
enough Mr. K.L. Sarkar in T.L.L. (on Mimarhsi rules) translates 
the words ' vedam krtva vedim karoti' as ‘make the vedi and 


1635. शिष्टाकोपे८विरुद्धमिति चेत्‌ । न meamea । अपि वा कारणाग्रहणे 
agan प्रतीयेरन्‌ । जै, 1. 3. 5-7 ; आच्चान्तेन कर्तव्यं यज्ञोपवीतिना ated दृक्षिणा चारेण 
कर्तष्यमिर्वेब॑लक्षणानि उवाह रणानि! किमेतानि श्रुतिविरुद्धानि म कर्तव्यानि उताविसद्धानि 
कार्याणि चेत्पश्यासे तेरप्यनुष्ठयमानेवेदिकं Mee कुप्यति तस्मादविरुद्धानीति | नैतदेवम्‌ | 
हाखपरिख्छिल्ञं हि क्रमं बाधेरव । कथम्‌ qd कृत्वा वेदिं कुर्वतितीमां श्रुतिसुपरुन्ध्याद्न्तरा qq 
वदिं चाष्ठीयमानमाखमनावि! शबर ; तेष्ववर्शनाब्विरोधस्येति वा wank: |... अपि वा 
कारण gé यस्मादेषु न werd तस्मान्ना चमनादीनां क्ात॒ुशुतिविरुद्धता ॥ तन्त्र. p. 198, 
gate says that the 7th sutra should end with the words ‘ तेव्वदृर्हामाद्वि = 
Waea,’ which may also be taken as part of the 8th sūtra and relies 
où the maxim of the crow's eye, The words प्रयुक्तानि प्रतीयेरन्‌ mean Re- 
रछुष्ठिताना चमनादीनादियेरन ^. )J 
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then recite the vedas’ (p. 241), thereby committing two mistakes 
He misunderstands the word ‘ veda’ which in this passage only 
means a ‘handful of kuŝas’ and inverts the sequence of the 
acts denoted by the gerundial termination 'tvà'. On account 
of these two mistakes the discussion on pp. 240-242 is mislead- 
ing and obscure. If a man were to do the things required in a 
vedic rite with both hands, he would be able to do them quickly: 
The smrti rule that every religious act should be done with the 
right hand alone interferes with the quick performance of 
religious acts. The established conclusion is that these religi- 
ous acts (such as àcamana ) are performed by the Sistas, are 
prompted by no visible motive ( such as covetousness ) and are 
therefore to be looked upon as authoritative, being not opposed 
to sruti. Kumarila does not like this way of explaining the 
sütras, since the instances given by Sabara really do not 
deserve to be put forth as even prima facie opposed to Sruti. 
The Tantravártika (p. 201) sets out $ruti passages wherein the 
wearing of the sacred thread in the upavita formt% (Tai. S. II. 5. 
11. 1 and Tai. Ar, II. 1), àcamana (Tai. A. II. 11), are enjoined. 
Therefore it explains the sütras in a different way. It splits up 
Jai 1 3. 5-7 into two adhikaranas, The first two constitute one 
topic. The pürvapaksa 107 is: those precepts of Buddha and other 
founders of sects, such as the construction of monasteries and 
parks, the ihsistence on desirelessness, the practice of meditation, 
ahimsa, truthfulness, restraint of senses, charity and kindness, 
are such that they are also laid down by the Veda, are not 
opposed to the ideas of sistas or do not run counter to nor rouse 
those who know the Veda to anger and therefore they must be 
held to be authoritative. This is denied by saying that the 
Bauddha doctrines even on the abovesaid matters are not to 


1636, Vide H. of Dh. vol. II. pp. 287, 288, notes 671, 677 for the 
passages of Tai. S, and Tai. 5. 

1637. सूत्राणि तु पूर्वाधिकरणाक्षेपपरिदरखूजत्वेमेष व्याख्यातष्यानि | we Aq- 
विहितं न बाधते शिष्टान्‌ वा पेदविदों न को पयाति विहाराराममण्डलकरणवैराग्य-भ्याना- 
ग्यासाहिसा-सत्यवचन-द्म-दात-दूयादि तदु द्धादिभाषेत॑ ्रमाणेनाविरुद्धामिति चत्‌! 
न। हास्परिमाणत्वात्‌। परिमितान्येव हि चत॒दशाषाद्श वा पर्वद्यास्थानानि घर्मममाण- 
त्वेन शिष्टः परिगुहीतानि वेदोपवेदाङ्कोपाङ्गगष्टावृशधमंसंहि तापुराणशा्रशिक्षादण्डनीति- 
संज्षकानि, न चच तेषां मध्ये बोद्धाहंतादि्रन्थाः स्खुता after वा । ... तेन ... सम्मूलमण्य- 
हिंसादि श्वष्वातिनासितक्षीरवत्दुपयाग्यविश्रग्भणीयं च तस्मात्रोपलब्धं भषतीत्यवश्यं यावरपरि- 
गणितधर्मशाञ्नेभ्यो नोपलभ्यते तावदग्राह्मं भषति । "ee pp. 201-203; -vide s. 
1620 above, 
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be accepted as authoritative since only a limited! number 
(14 or 18) of vidyas (the four vedas, the upavedas, the angas 
of the veda, the 18 smrtis, puranas, Dandaniti) have been 
accepted by the vedic sistas as authoritative on matters of 
dharma and the works of the Bauddhas and Jainas are not 
included therein. Just as milk though originally pure becomes 
useless and unreliable when put into a bag of dog-skin, so the 
doctrines of Bauddhas such as ahimsa, though based on truth, 
are useless and are not authoritative in themselves for the 
followers of the Veda. 


The Tantravartika holds that Jai. I. 3.7 is an adhikarana 
by itself and is concerned with the authoritativeness of sadadcara 
(the customs and usages of sistas), Its position is that those 
usages are authoritative that are not opposed to express Vedic 
texts, that are practised by Vedic sistas under the belief that 
they are right conduct (dharma) and for which no visible 
motive (such as pleasure or the satisfaction of desires or the 
acquisition of wealth ) can be predicated. Sistas are those who 
perform the religious acts expressly enjoined by the Veda. They 
are not so called because they practise what is said to be 
sadacara ; otherwise there will be an argument in a circle (in the 
form ‘ sadácára means what is practised by sistas and sistas are 
those who practise sadacara’). The practices traditionally 
handed down from generation to generation which are observed 
by sistas ( as stated above) with the idea that they constitute a 
part of dharma must be regarded as dharma and as leading to 
heaven.!? Practices do not become authoritative by the mere 
fact that no such motive or purpose can be postulated for them, 
but they become so only when they are observed by Sistas as 





1638. Vide Yaj. I. 3 for the 14 Vidyasthanas. For the four upavedas 
which raise the number to 18 vide n. 17 p. 10 above. Acc. to the Nyayasudha 
(p. 183) Ayurveda, Dhanurveda, Gandharvaveda aud Arthasastra are four 
Upavedas; Mimarhsa and Nyaya (logic) are two upangas, siksa (not the 
Vedahga on phonetics) is separately mentioned because there are works on 
phonetics like that of Katyayana laying down special rules for distinct 
dàkhas, Dandaniti is the same as Arthasastra, 


1639. दृष्टकारणहीनाति यानि कर्माणि साधुभिः ५ प्रयुक्तानि प्रतीयेरन्‌ धर्मत्वेनेह 
ताभ्यापि॥ शरीरस्थितये यानि werd वा qua | अथार्थ वा न तेष्वस्ति हिष्टानामेष धर्मधीः ॥ 
धर्मत्वेन भपक्षानि Reena तु कानिचित्‌ | वेदिकिः कर्तृसामान्यात्तेषां धर्मत्वमिष्यते ॥ ... 
नेव तेषां सवाचारनिमित्ता free मता । साक्षाद्विहितकारित्वाच्छिष्ट्वे सति cre: ॥ 
ग्रत्यक्षवेकबिहितधर्मक्रियया हिं लब्धशषिष्टत्वण्यपदेशा यत्परम्पराघ्रातमन्यदापि wy 
gifa wait स्वग्यत्वाद्र्मर्ूपमेष । तम्त्रवा्तिक pp. 205-6 
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part of dharma. The Tantravartika (p. 205) gives certain 
illustrations of such practices viz gifts, japa, méatryajna 
(offerings to the mother Goddesses), the festival of Indra’s 
banner, fairs held at temples, fasts by maidens on the 4th day 
of a month, gifts of lamps on the first day of Kartika, the 
spring 1१९ festival on the first day of the dark half of Phalguna 
&c, The Tantravartika is careful to point out that many’ 
activities such as agriculture, menial service or trade that are the 
means of securing wealth and pleasures and that give rise to 
several fixed and varying acts and also such actions as eating 
sumptuous food, drinking, sleeping on soft beds, possessing a 
charming house and garden, engaging in painting, singing and 
dancing, enjoying the fragrance of sandalwood and flowers, all 
of which are common to mlecchas and Aryas, are not deemed by 
any one to be part of dharma and that it does not follow that, 
because a few actions (of sistas) are accepted as dharma, all 
their actions are to be looked upon as dharma,'! Jn ordinary 
life certain practices only are deemed to be $istacaira, while 
there are certain other acts that are common to all human 
beings (including Sistas), but are not so regarded. Certain 
practices such as worship of gods and honouring brahmanas are 
seen to be common among all people and yet do constitute 
dharma, because that is deemed to be so by the $istas. Those 
practices alone are dharma that are observed by sistas only as 
obligatory on them and not other practices that are common to 
all beings. The Trantravartika then refers to the Dharma- 


1640, For the festival called indramaha, vide H. of Dh, vol. II. pp. 
825-826. The spring festival was one in which on the first day of the dark 
half of Phalguna people went about drenching each other in ordinary or 
coloured water discharged from syringes and the like: ‘ फाल्झनकृष्णप्रतिपादि 
क्रियमाणः परस्परजलसेकः वसन्तोत्सवः ? मयूखमालिका on mafia on. 3r. 1. 3. 7, 
Modern practice combines this with the lighting of bonfires on the Full 
moon of Phalguna. The mythical origin of होलिका of modern dayson.the Full 
moon day of Phalguna is described in भविष्यपुराण ( उत्तरपर्व chap. 132 ). 


1641. यानि तु स्लेब्छादिसमानाने नियतानियतकियान्तराण्यर्थसुखसाधनकुषिसेवा- 
बाणिउ्यादीमि सृष्ठालपानसुदुशयनासनरमणीययुद्दोद्यानालेख्यगीतद्चत्यगन्धपुष्पादिकर्माणि 
प्रसिद्धानि तेषु नेव कर्यच्विद्धर्मत्वाशङ्कास्तीति न तरसामान्यतो इडेनेतरनिराक्रियोपपत्तिः 
केषांखिट्ठा wenger सर्पेधामेव तत्प्रसङ्गः । किं तु-देषथाह्मणपूजादि यत्तवामपि 
किञ्चन । ede ded शिष्टायारमतं हि तत्‌ ॥ लाके हि कश्चिद प्यारः (erra विशिष्यते । 
कश्चि पाणिसामान्यपापरतेरपि सङ्गतः ॥ ew यः कार्यरूब्रेण शिष्ठानेवा्ुवर्तते । स एव 
deat wat नेतरः प्राणिमाश्रगः ॥ तन्त्र, p. 206; यो हि सवाच्चारः yorganı क्रियते स 
salgin पतिपद्यते | यस्तु कामकोधछभमोहश्ञोकाविहेतुत्देनोपलम्यते स॒ यथाबिधिमति- 
वेधं बतिष्यते ) तस्थवातिक p. 208. 
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siitra 12 of Gaut. (I. 3) and Ap. Dh. S. (IL. 6. 13. 7-8) which say 
that ancient ( or great ) men in several instances were guilty of 
transgressions of dharma and of committing desperate acts, 
that on account of their spiritual merit they did not incur sin 
but if a man of later days were to follow them in the same actg 
he would sink into hell. It then gives twelve instances of lapses 
from good conduct (attributed even to avatars ) that were trans- 
gressions and either explains them away or says that thoy were 
due to wrath, hatred or other passions, were not intended by the 
authors ( of those acts) themselves to be dharma and are not to 
be looked upon as $istácára by modern men. The instances are 

(1) Prajapati who is said to have approached Usas, his daughter 
(Sat. Br. I. 7. 4. 1 or Ait. Br. 13. 9); (2) Indra, who is described 
as the paramour of Ahalya ( in the Subrahmanya litany ); (3) 
Nahusa, who occupied the position of Indra, made approaches to 
Saci, the wife of Indra (Udyoga, chap. 13 ff) and was transformed 
into an ajagora (Boa Constrictor) ; (4) Vasistha, who when his 100 
sons were devoured by a demon, was 80 struck with grief that he 
threw himself bound into the Vipasa river(NiruktaIX.26, Adiparva 
chap. 177. 1-6 — cr. ed. 167. 1-6, Vanaparva 130. 8-9, Anuságana 3, 
12-13); (5) Purüravas who thought of dying by hanging or by 
being devoured by wolves (Rg. X. 95. 14, Sat, Br. XI. 5. 1-8) 
when separated from Urvasi; (6) Vi$vamitra, who officiated as 
priest at the sacrifice of Trisanku that had become a candala 
through a curse ( Adiparva 71. 31-33); (7) Yudhisthira who took 
Draupadi as wife although she had been won by his younge, 
brother Arjuna by his skillin archery and who prevaricated in 
order to bring about the death of his bráhmana teacher Drona 
(Dronaparva 190. 55); (8) Krsna Dvaip&yane ( Vyasa), who 
thought himself a perpetual student, procreated by miyoga at 
the request of his mother Satyavati two sons on the widows of 
his brother Vicitravirya; (9) Bhisma who lived on without be- 
longing to any ( of the four ) aéramas and who is said to have 
performed several Asvaruedhas though he had no wife; (10) 


1642, wal धर्मभ्यतिक्रमः साहसं च महताम्‌ । अवरदोर्षल्यात्‌ । गो. 1. 3-4; gut 
one साहसं च पूर्वेयाम्‌ । तेषां तेजोविशेषेण प्रत्यवायो न बिद्यते । तद॒स्वीक्ष्य प्रयुआनः सीद्‌ - 
TINE I आप. ध. |. IL, 6. 13. 7-9; भागवतपुराण X. (पूर्वार्धं 33, 30) bas a verse 


to the same effect. 
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Rama who performed Asvamedha accompanied by a golden 
image of Sita; (11) Dhrtarástra, though blind, performed sacri- 
fices; (12) Vasudeva and Arjuna are described as being drunk 
and as having married Rukmini and Subhadra respectively who 
were their maternal uncle’s daughters (such marriages being 
forbidden) Kumarila, like a modern comparative mythologist. 
explains ( Tantravartika p. 208 ) that Prajapati means ‘the Sun’ 
who approaches (i. e. rises after) the Dawn. This explanation 
is ag old as the Ait. Br. 13. 9 where it is said that there are two 
views viz. it is either ‘ Heaven’ or 'Usas' that is meant by the 
word ‘daughter.’ Similarly Indra and Ahalya respectively 
mean the Sun and the Night and jára means literally ‘one who 
makes to disappear or wither away ' (and not paramour) in that 
passage. Vide H. of Dh. vol. 1I. p. 1145 note 2550 for the epi- 
thet 'Ahaly&yai jira’ in the Veda and quotation from Tantra- 
vartika, The story of Ahalyà and Indra varies in its details in 
the epics. Vide Ramayana I. 48, Udyoga 12. 6. These two are 
instances of transgression of dharma (dharma-vyatikrama ) and 
the next case of Vasistha is an example of sāhasa (through 
sorrow ) Kumarila says that Visvamitra was piompted by his 
hatred of Vasistha and his pride, that the sin accruing from his 
act would be neutralized by his great austerities, So his 
actions cannot serve ag a model for imitation by others. Vyasa, 
who was a son of Satyavati from Pardsara when she was a 
maiden, had Vicitravirya as (his uterine) brother after Satya- 
vati married Santanu. In the case of a brahmacarin, sexual 
intercourse is most reprehensible ( vide H. of Dh. vol. II. p. 374)r 
But Vyasa agreed to niyoga because of his regard for his mothe, 
as allowed by Gaut. 18. 4-5. Kumarila adds that Vyasa could 
do so on account of his great past and future austerities, that 
another person with similar qualifications may do so even in 
spite of all prohibitions, since the Mahabharata ( Asramavasika 
30. 24) says ‘sarvam balavatam pathyam’ (to the strong every- 
thing is wholesome or allowable). He gives an apt illustration. 
An elephant can devour branches of trees without harm, but 
others doing so would meet death. Daksa V.10 prescribes 'anásra. 
mi na tigtheta ksanamekamapi dvijah’ (a twice-born person 
should not stay even for a moment unattached to some &$rama). 
Bhisma remained unmarried out of filial devotion to his father 
and Rama could not think of another wife as he was so much 
attached to Sita. Kumarila boldly asserts that Bhisma had a 
wife only for the purpose of the sacrifices he performed (though 
this is mentioned in no Itihasa or Purana) and relies upon the 
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mode of proof called arthapatti for this!9?, His words are given 
below. This and some other explanations offered by Kumaàrila 
shed a very interesting light on the theological apologetics of 
Mimamsakas. Vide H. of Dh. vol. IL pp. 558 and 684 for Rama 
and the golden image of Sita. As to Yudhisthira's bringing 
about the death of his bráhmana teacher the explanation is that 
the former performed Asvamedha after the end of the war by 
way of prayascitta ( vide H. of Dh. vol. IL. p. 147 n. 333 and pp. 
1236-37 notes 2674-79 for A$vamedha as the re mover of all sins). 
As to Draupadi being the wife of five brothers Kumarila quotes 
Adiparva 198, 14 ( =cr. ed. 190. 14) and offers several explana- 
tions ( p. 209 ), the most astounding being that there were five 
wives of the five brothers who were so similar that they were 
all referred to as one. As the Nyayasudhà (p. 194) remarks, 
these various explanations were offered to show off great re- 
sourcefulness of interpretation ( parihara-vaibhavartham ), 
the proper one being that the practice of the Pandavas was an 
evil one and was not to be imitated. A blind man could not 
perform sacrifices and was excluded from inheritance. Vide H. 
of Dh. vol. IL. p. 157 n. 369 and vol. HI. p. 609 n. 1154. But 
Kumarila says that as Dhrtarástra was blessed with sight for a 
while and saw his deceased sons through the miraculous power 
of Vyasa ( Asramavasiparva chap. 32-37) he might have been 
endowed with sight at the time of the sacrifices or what is 
meant is that he made gifts which are spoken of as sacrifices: 
As regards Subhadra, Kumarila asserts that in spite of the fact 
that Subhadra was said in the Adiparva (219.18 = cr. ed. 211, 
18) to have been the daughter ofj Vasudeva and sister of Krsna, 
she was really the daughter of Krsna’s step-mother's sister or 
the daughter's daughter of the sister of his step-mother's father 
(a female cousin being often called a sister among the Látas ). 
Vide H. of Dh. vol. II. pp. 459-460 and notes to my edition of 
the text of V. Mayükha( pp. 200-202), Krsna's marriage with 
Rukmini is to be similarly explain»d. It is somewhat surpris- 


1643. लोभाद्यभिभवास्सक्षिहि तानथांवृ्शनि नाधर्माच रण धर्मव्यतिक्रमः । दृष्टस्याप्य- 
नर्शस्य बलवर्पणानाद्रा दूधमो चरणं साहसम्‌ | न्यायसुधा p. 185; आवृणामेक ... मदयुरगषीत्‌ 
(ag ९. १८९) — gerd विचित्रवीर्यक्षेत्र जपुत्रलब्धपित्रद्ुणत्वः फेवलयज्ञार्थपत्नीसम्बन्ध 
आसीदित्यथापश्यायुक्तमपि गम्यते। यो ar पिण्डं fag: पाणौ विज्ञातेपि न gaara! शाखार्था -. 
तिक्रमाद्धीवों यजेतेकाक्यसौ कथम्‌॥ तन्त्रः p. 208 ; अथवा बहुब्य एव ताः AUST नोपद्य 
एकस्वेनोपचरिता qna व्यवहाराधांपत्त्या गम्यते | तन्त्र. p. 209 ; एवमञुनस्य मातुलकन्याणः 
Sera परिणयेपि gagn पसुदेवकन्यात्वस्य साक्षात्‌ कञचिदृप्यश्रघणात्‌ । मीमांसाको. 
p. 48; butin the Adiparva 219. 18 Subhadrà is expressly stated to be the 
daughter of Vasudeva ' gitar वसुदेवस्य वासुदेवस्य च स्वसा ?. 
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ing that Khandadeva states that it is nowhere found that 
Subhadra was the daughter of Vasudeva. Probably he had a 
corrupt reading of the Mahabharata passage before him. As to 
the charge of drinking spirituous liquor (ubhau madhvdsa- 
vaksibau in Udyogaparva 59. 5) against both Vasudeva and 
Arjuna, they were both ksatriyas and only bráhmanas were 
prohibited from drinking any kind of intoxicating drink ( Gaut. 
IL 25 ), while to ksatriyas and vaisyas two kinds of wine called 
madhu ( liquor from honey or madhuka flowers) and sidhu (rum ) 
were allowed and only paisti (spirituous liquor distilled from 
flour ) was forbidden ( by Gaut. II, 25, Manu XI. 93-94 ). 


Kumirila offers some other explanations of Jai. I. 3, 5-7 
which need not be set out here, 


Kumarila mentions certain practices of his times and 
concludes that they are to be condemned and not to be followed 
or regarded as authoritative. He says:!95 even in these days 
brahmana women of Ahicchatra and Mathura drink wine; 
northerners ( northern brahmanas ) engage in such transactions 
as the gift and sale of horses and mules that have a mane, asses, 


1644. 3.1.3.7, will haveto be read as ' अपि षा कारणाग्रहणे प्रयुक्तानि 
पअतीयेरन तेषष्र्शनाह्विरोधस्य? acc. to Kumarila, Khandadeva and others if: 
Sabara's interpretation of the sutra is to be accepted, ‘तेषु आचमनाविषु 
क्रमाविविरोधस्थादर्शनाववैदिकमणीतत्वरूपाभामाण्यका Re: प्रयुक्तानि 
आचमनादीनि प्रमाणत्वेन मतीयेरक्षिति चूत्रार्थः । एवं भाष्यकारेणाधिकरणार्थ उपवणितः। ? 
मीमांसाकॉस्तुभ onI.3.7 p. 36. Kumarila implies a pürvapaksa and holds 
that I. 3, 7 is the sütra giving the final conclusion only and as an 
independent adhikarana by itself. 


1645. अद्तेेप्यहिच्छत्रमथुरानिवासेाह्मणीनां सुरापानम्‌ । केसयंश्वाश्वतरखरो- 
ड्लोभयवृद्दानपतिग्रहविक्रयध्यवहारभायापत्यमित्रसह भो जनाथदी TATA । मातुलदुहि चह्वाहा- 


सम्दीस्थभोजनादीनि दाक्षिणात्यानाम्‌। मित्रस्वजनोच्छिष्टसपृष्ठभोजनं सर्ववर्णपरस्परस्पृष्ट ता- 
Hee तवृवसानानायमन--निर्णेजक qium भारूढवञ्जपारेधा न-नह्यह त्यातिरिक्तमहापातक - 
कार्यपरिहरणाद्ीम्युभयेषाम्‌ । अतिस्थूछाने प्रतिपुरुषजातिकुलावस्थितसूक्ष्मस्वधमध्यति- 
क्रमणानि त्वनन्तभेदानि सर्वविगानहेतुवृशनानि cw प्रायेणेव संभवन्तीति नेवंजातीयक- 
मिश्रसवा चारधमत्वाष्यवसामसम्भवः । तस्त्र. p. 204. अहिषरुछत्र is modern Ramnagar 
in Rohilkhand. Vide JRAS. for 1903 p. 292, The form  sifiperst 
occurs in a Pabhosa Inscription (E. I, vol. II. at p. 243). For the 
different views about माहुलछझुतापरिणयन vide H., of Dh. vol. Il. pp. 
458-463. Kullika on Manu XI. 95 notes that certain commentators 
held that the prohibition against drinking in the case tof brahmanas did 
not apply to brahmana women. Vide H. of Dh. vol, II. p. 765 for सहभोजन 
with wife and children and pp. 181 and 839 about gift and sale of horses 
and animals with two rows of teeth, where Tai. S. Il, 2. 6.3 and ll. 
3, 12. 1, and Jai. III, 4, 28-31 are cited, 
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camels and animals with two rows of teeth and eat from the 
same plate with their wives, children and friends; brahmanas of 
the south enter into matrimony with the maternal uncle's 
daughter and take their meals while seated on a couch (of 
wicker work); both ( brahmanas of the north and south) take 
cooked food ( kept in pots) that remains after their friends or 
relatives have partaken of it or that has been touched by them 
(at the time of eating); they chew betelnut leaves that have 
been touched by persons of aJl varnas, do not perform sipping 
of water ( ücamana ) at the end of the chewing of betelnut, wear 
clothes washed by washermen and brought on the back of asses; 
ihey do not avoid contact even with persons guilty of grave 
sins (except of brahmana murder), There are everywhere an 
infinite number of very obvious transgressions of the subtle 
dictates of dharma laid down for each man, caste or family, 
that (transgressions ) are contrary to $ruti, smrti and each other 
and that have a visible purpose behind them, It is not possible 
to regard such practices as authoritative.’ Similarly Varadaraja, 
(1600-1660 A. D.) a pupil of Bhattoji DIksita, in his work styled 
the Girvànapadamafjarl in a dialogue between a Kanyakubja 
brahmana and a sannydsin hailing from Vijayanagara makes 
the brahmana host say that each country has certain practices 
which are durdcaras such as marrying a maternal uncle’s 
daughter in the south, marriage of girls among southerners 
even before they are four years old, sitting down to a meal 
without bathing in Karnataka, in Maharastra the marriage 
of a younger brother before an elder one, in the hilly country 
the practice of miyoga ( vide Mr. P. K. Gode’s interesting paper 
n ' Bharatiya-vidya ' vol. VI pp. 27-30 ). 

According to Sabara, Jaimini in I. 3, 8-9 deals with certain 
words like yava, vardha and velasa, that have different signi- 
ficances among Aryas and Mlecchas ( and therefore these sutras 
constitute what.is called yavavarahadhikarana ) But Kumarila 
does not like this view of Sabara and proposes another topic for 
these two sutras, viz. the relative strength of smrti and sadácára 
where they are in conflict. Here there are three! possible 








1646. तेनाचारबलीयरत्वं समत्वं te युज्यते। स्सुतीनां वा घलीयर्त्वं शास्तरस्था वेति 
Wodà ! उभयोः श्वुतिमूलत्वं न स्सुत्यायारयोः समम्‌ । सप्रत्ययप्रणीता हि aia: सोपानि- 
धस्धना॥ तथा अत्यचमानं हि निविष्नसुपजायते । आचाराघु स्मृतिं ज्ञात्वा धुतिविज्ञायते ततः 
तेन दृश्चस्तरितं तस्य प्रामाण्ये विमकृण्यते । ... ... तेनाचारः स्सुतिं यावदयमातुं भरवर्तते । 
स्दुतिलेब्यश्चुतिस्तादद्धममेदादधारयेत्‌ ५ तस्मादाचचारेम्यः स्घृतिबेलीयसी! सक्तिबन्धनेलिः 
wea. pp. 220-221, 
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views, viz. that both are equally strong and so there is an option 
in case of conflict, that &cara is stronger, that smrti is the 
stronger of the two. The prima facie view is that both are 
equally strong, since smrti and sadacara are both inferred to be 
based upon Veda. Kumarila's own final conclusion is that 
smrti is of greater force than ācāra, that is, where they come in 
direct conflict smrti should prevail. His position is that, though 
both smrti and acira are to be deemed to be based on Veda, 
there is a difference between the two. People have full faith in 
such smrtis as that of Manu and Manu and others are believed 
to have been ingpired sages and are the propounders of the rules 
of dharma scattered about in various Vedic §akhis, while the 
game cannot be said about modern men and their practices 
eannot elaim or possess the same weight and allegiance that 
the practices laid down by Manu and other sages can, From 
the practice of sistas one may infer a smrti as the root thereof 
and then further one may infer a §ruti as the root of the smrti. 
Therefore àcara is removed by two stages from the Veda, while 
smrti is removed only by one stage from the Veda, Hence 
Kumarila says that in case of conflict smrti should prevail over 
&cára, The practices that are discussed here ( acc. to Kumarila, 
Parthasarathi and others) are such as the marriage with a 
maternal uncle’s daughter or with a paternal aunt’s daughter and 
the like that are in vogue among certain people and that are yet 
opposed to smrtis (such as Manu XI, 171-72) and for which a 
visible motive can easily be found ( kamadihetvantaram spagta- 
meva dréyate, as the Sastradipika says). 


Kumarila gives another (and so a third) explanation of 
Jai, I. 3. 8-919? which need not detain us here. i 


—— 


1647. समा विप्रतिपत्ति: स्यात्‌ | शाञ्जस्था वा तक्षिमित्तस्वात्‌। ज्ञे. 1. 3, 8-9. Acc, to 
कुमारिल here शा means स्मृति, while acc. to Sabara's gloss शास्नस्थाः means 
Rar. Sir G. Jha in ‘Pirvamimarhsa in its sources’ p. 226 translates 
‘giving and accepting in gift and buying and selling lions, horses’. केसरिप 
means 'a lion' also, but it is hardly possible to believe that gifts of lions were 
made to brahmanas or that they accepted them. कसरि must be taken as an 
adjective of 'asva' here, The शाखदीपिका on III. 4. 34 remarks, तेन aq दोषस्त- 
We । लोकिफे चाश्वदाने न केसरिणो ददातीति मतिषेधाद दोषोरित Sv og 
Ur a tud विशेषविधानात्तत्पतिषेधाप्रबृत्तनारित दोषः. This shows that the 
prohibition against the gift of ‘kesarin' refers to the gift of horses, 
Sabara on Jai. VI. 7. 4 makes this quite clear when he says that in. the 
Vigvajit where the sacrificer had to make a gift of all bis wealth, horses 


(Continued on the next page) 
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Jai. I. 3. 15-23 constitute what is called Holakadhikarana, 
or Samanyasrutikalpanddhikarana, The first two and the last 
two sütras are the most important. Certain practices ids like 
the Holaka (spring) festival are observed by the easterners, 
certain others like Ahninaibuka (worship of growing Karafija 
or Arka or other trees as handed down in one's family ) by the 
southerners, and the Udvrsabhayajfia (honouring oxen on the 
Full Moon of Jyestha and making them run a race) by the nor- 
therners, The question is: whether, in making an inference 
about these practices being based on Veda, one was to suppose that 
the inferred Vedic text also should be restricted to the easter- 
ners and the like’, The pürvapaksa view is that the $ruti to 
be inferred as the basis of the respective practices must be 
deemed to be restricted to certain persons only (such as the 
easterners i, e, pracyas &c. ), The established conclusion is that 


( Continued from the last bage) 


should not be gifted on account of the prohibition contained in ‘he does not 
give kesarin’: एष हि विज्ञेषोश्वानामन्येभ्यो speüvdt यदेषां दानं प्रतिषिध्यते न केसरिणो 
qr नोभयतोद्‌तः प्रति शुह्कातीति विश्वजिर्येव समाम्नायते. The मीमांसाको. (pp. 60-61 ) 
explains the gas: ‘ अथषाचार एव बलवान ... तदृनड्रीकरणे तु परं समा विप्रतिपत्तिः 
भवत्‌ न तु स्सृतिप्राबलयमिति aad: | सिद्धान्तस्तु रमृतिशा्रस्थेव प्रतिपत्तिबंलीयसी । ? | 
on तश्निमित्तत्वात्‌ the न्यायझ्ुधा observes ' तस्निमित्तस्वादृति शाञ्त्वसामान्येन sperem 
वेदाख्यं sat तच्छब्देन परामुश्य gases हेतुरुच्यते तऽ्प्योभयोः स्मृत्याधेकरणे ad 
विरोधे एुनरुद्यमानमाचचाराणां श्रुतिमूलत्वपरिसंख्यार्थम्‌ ? ( p. 212), 

1648. अदुमानष्यवस्थानात्तर्संयुक्तं प्रमाण स्यात्‌ / अपि वा सवधर्मः स्यात्तम्न्यायत्वा- 
द्विधानस्य। ... कर्मधमो वा प्रवणवत्‌ । तुल्यं तु कर्तुधमेण । जे. 1. 3. 15-23; 
इसृतेराचाराणां च प्रामाण्यमिष्यते। येनेव हेतुना ते प्रमाण तेनेव व्यवस्थिताः मामाण्यमह स्ति । 
ama होलाकादूयः WE कर्तम्याः, आह्वीनेडुकाद्यो दाक्षिणारयेरेव, उद्वृषभयज्ञावृय 
उदीच्येरेव । ... अपि वेति पक्षष्यादृत्तिः । एवंजातीयकः सर्वधर्मः स्यात्‌ । कुतः तम्न्यायत्वात्‌ 
विधानस्य । विधीयतेनेनेति विधानं शब्द: सोऽघुमीयते स्मृत्या । ... तस्मात्सर्वधर्मता RN- 
Fakear | शबर ; the word अनुमान means fay or अछुमापक or mem. The first 
two ys may be briefly but closely paraphrased as RMAN कल्पकरप 
ब्यवस्थितत्वात्पमा णमूलभूता श्रुतिः व्यवस्थापकोपपवसंयुक्ता स्यात्‌। न व्यवास्थितमूलत्वं भवितु - 
महांते, अपि तु सवधर्मः स्यात्‌ | मूलभूते विधायके wer सवेधर्मत्वोपपावृकस्य भ्यायस्य 
सत्त्वात्‌ मीमांसाको. pp. 100-101. This अधिकरण is called होलाका because the first 
example in हबरभाष्य refers to the practice of होलाका. मेधा. on ag VIII. 46 refers 
to उद्ग्वृषभयज्ञ as a practice of the northerners, The 2 श्या, मा. explains; 
' बसन्तोत्सवी होलाका । स्वस्वकुलागतं करखाकातव्स्थावरदेवतापूजादिक माही मैदुकश ब्दे - 
नोच्यते । उयेष्ठमासस्य पोर्णमास्यां बलीवर्दानभ्यचर्य धावयन्ति सोयस्ुउद्गष भ यज्ञः |? 

1649, Vide the following remark about the demand for tbe divine 
origin of laws and usages from Berolzheimer: ‘' historically political power, 
legal regulation and customs were popularly conceived as expressions of the 
Divine Will'' (Author's Preface, p. XLIV, in ‘the World's Legal Philogg- 
phies'). l ee कट 
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such practices must be deemed to be meant for all,since the 
general rule about vedic injunctions is that they are applicable 
40 all. The performer specially meant by each Vedic injunction 
is known in either of three Ways,! viz, by capability, by non- 
prohibition and by the employment of a special epithet or 
attribute, When it is said ‘ svargakamo yajeta’ then only the 
three twice-born classes are meant, for, they alone are capable 
of tending the sacred fires and of possessing Vedic learning 
and a Sidra is not a fit person to whom that injunction can 
apply. Those who are guilty of grave sins (patita) and the 
impotent are prohibited from performing Vedic rites, When 
the Veda says ' rajà rüjasuyena yajeta’ there is a special attribute 
of the performer ( viz. being a ksatriya ) prescribed by the $ruti 
and go no one else can perform Rajasiya. When none of these 
three exists a Vedic vidhi is in general meant for all (sarvadharma), 
The practices of Holaka, Vrsabhayajiia and the like should not 
be held to be restricted to certain countries or people only, but 
should be inferred to be applicable to all. When a man leaves 
the east and goes to the south, he may still perform the Holaka 
festival; while a man from the eastern country itself may not 
perform it at all. Further the words ‘southern, eastern and 
northern’ are relative, A country that is called southern may 
‘be to the north of another, Therefore Holaka and other practices 
are not invariably concomitant with particular countries or 
peoples. Nor can it be said that those practices require those 
particular countries for their performance in the way in which 
éruti expressly requires the Vaisvadeva rite (one of the four 
citurmasyas ) to be performed on a spot that slopes towards the 
east, The Tantravartikai6s! points out that persons receive 
appellations from names of countries on various grounds as 
being born in a country or as residing therein or as coming 
from that country or as going to that country. Medhatithi.on 
Manu VIII, 46 says the same, 


—— 


1650. fads ज्ञायते कर्ता विशेषेण प्रतिक्रियम्‌। योग्यत्वाप्रतिषिद्ध त्वव्शिषों पप दानव ये à 
www. ए 245 ; यस्माथ्छक्तमात्र पुरुषं विधायकवाच्यमधिकरोति नातिरिक्तं विशेषणमपेक्षते 
शस्मात्तस्य सर्वाषिषयविधिस्यव न्याय्यमित्यर्थः tragut p. 246 (explaining qeratqearg 
fares ). 

1661. सम्बन्धेष हुभिरवेशसमाख्या हि मरवर्तते । निवास-भव-जातत्व-तवागमनहेत्तुभिः ॥ 
ws. p. 251. The last half refers to Panini IV, 3. 89, IV. 3. 53, IV. 
3.25, IV. 3. 74 respectively; प्राध्यादिसमाझ्यापि व्यभिचारिणी तद्ेशगतालामपि 
केषांचिवनाअरणात्‌ । थिरविनिर्गतपुअपोश्रादीनां चासत्यामापें समारूयायामाखरणात्‌ | 
शस्माद्सतते विशेषणे सर्वेधमंत्वमाचाराणां स्मृुतीनां Ve सिद्धर्‌ | शाह्रदीपिका (at end 
of Jai, 1.3, 23 ). bos 
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The Tantravartika explains that the first two sūtras are 
meant to refer to another question also, viz. whether the rules of 
the grhyasütras!62 and of such dharmasitra works as the sūtra 
of Gautama are authoritative only as to certain groups or are 

"meant to be authoritative for all. He begins by saying that 
the Puranas, the Manusmrti and Itihása (i. e. the Mahabharata) 
are equally authoritative for all people and then points out that 
the Gobhila-grhya and Gautama-dharmasütra are traditionally 
accepted by the students of the Sàmaveda, that the dharmasütra 
of Vasistha is accepted by the students of the Rgveda, the sūtra 
of Sankha-Likhita by the followers of the white Yajurveda and 
the sutras of Apastamba and Baudhàyana by the followers of 
the Taittirlya Sakha. The Sastradipika explains that an author 
who was a student of the Samaveda taught his own work to his 
pupils who algo learned the Samaveda under him, that these pupils 
in their turn taught that work to others and in that way there 
arose a tradition among the students of the Sàmaveda to study 
the sütra of Gautama, Therefore, to say even as to grhyà 
works that they are restricted to particular groups of persons ig 
not correct, Similarly in the case of practices there is no 
epithet or attribute that is common to all those who practise 
them or which distinguishes those who do not observe them 
from those that observe them and therefore it is not possible to 
restrict such practices as Holaka to particular countries or 
groups of people. 


The requisites of valid customs as laid down by the emi- 
nent writers of the Pürva-mImamsà school may now be sum- 
marised. Such customs must be ancient, must not be opposed 
to the express texts of the Veda or of smrti, must be such as to 
be regarded as obligatory by the sistas and must be observed 








1652. वेशधर्मादवाहृत्य संपत्येतद्वि चार्यते । कि व्यवस्थितमूलास्ते किं देषां aiian ॥ 
Ste urit यावदिद्मप्यत्र चिन्त्यताम्‌ । शृह्मगोतमसूत्रादृष्यवस्थासवंगामिते ॥ पुराणमा 
नवेतिहासभ्यातीरिक्तगोतमवसिष्ठशङ्कलिखितहारीतापरतम्बयो धाय नादिमिणीत धर्मशाखाणां ृह्य- 
ग्रन्थानां च पातिज्ञाल्यलक्षणवरमतिखरणं पाठभ्यवस्थोपलम्यते । तद्यथा । गोतमगोभिलीये 
छन्दोभेरेव प्च परिशहीते । वासिष्ठं egrets शद्भालि खितोक्त च वा जसनेयिभिः । आपस्तम्भीय+ 
बौधायनीये तेसिरीयेरेव मतिपक्षे । इत्येवं तत्र तत्र शृह्यव्यवस्थाम्युपगमादि दुर्शयिरवा विचार- 
यितष्यम्‌। कि तानि तेषामेव माणानि, उत सर्वाणि सर्वेषामेति । तन्त्र. pp. 243-244; 
कर्ता हि छन्दोगः स्वशिष्यांश्छम्दोगान स्वञ्मम्थमध्यापयामास तेप्यन्यांश्छन्वोगानित्येवं 
गोतमीयस्य छन्दोगैः पाठः। तथापस्तम्धग्रश्थस्य SR सुह्णाग्रस्थानामपीति ब्यवस्थित- 
धर्मविवयत्वमपमाणकम्‌ । आचाराणां gq सर्वायरिश्रशुगतमनाचरितृभ्यश्व व्यावृत्तमाकृति- 
भ्यक्तिएणसंस्थानाविकं न किंचिह्विशिषणं संभवति यदुपादाय होलाकाथधिकारं विशिष्यात्‌ । 
शाञ्रदीपिका p. 42. eoi 
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by them with the consciousness that they are so, they must 
not have a seen or visible purpose, and they must not be im- 
moral 1653, Jt has to be remembered that the purvamimamsa 
writers did not lay down anything about the binding character 
of usages that were peculiarly secular but restricted their 
remarks to customs and usages that had more or less an unseen 
or spiritual purpose. Khandadeva emphasizes this by stating 
‘only those customs can be deemed to be based on the Veda 
that are not opposed to the Veda and smrtis and that are obser- 
ved by respectable people under the belief that thereby they are 
carrying what dharma dictates'!9!, Medhatithi on Manu! 
IL 18 makes this position quite clear after quoting a verse of 
Kumaàrila ‘a smrti that is opposed to the Veda or is gelf-cohtra- 
dictory, or has a visible secular purpose or expressly states a 
motive (for observing its precepts) cannot be deemed to be 
based on the Veda’, The Mimarsa-kaustubha (p. 51 on Jai. 
I. 3.7) quotes a verse to the effects that ‘only those whose 
ancestors algo observed certain usages handed down from gene- 
ration to generation would not incur blame by observing them 
(if they are opposed to $ruti or smrti), but not others ( who 


1653. यत्तु अहिच्छत्रनाह्मणीनां सुरापानं दाक्षिणात्यानां a मातुलकन्यापरिणयावि 
mrs केचिदेवं परिहरन्ति ' येषां परम्परामापाः पूर्वजेरप्यशष्ठिताः । त एव तेनं दुष्येयुरा चारेर्मेतरे 
जनाः? इत्यापस्तम्बवश्चनात्‌ , ` येनास्य पितरो ... दुष्याति इति मशुवश्चभाञ्च देहाष्यवस्थया 
स्सुत्या्यारयोः प्रामाण्यम्‌ | अतश्च यरिमन्‌ देशे य आचारः पारम्पर्यक्रमागतः अतस्तवन्यवेश- 
विषयेव तम्निषेधस्सृतिरिति न विरोध इति तक्ष ... आपस्तम्बवच्चनं तु गर्हानिराकरणपरतया 
व्याख्येयं मलुवचन तु सतां मार्गमिति विशेषणावृविरुद्धा चारपरेःव्यार्येयमिति न विरोध! | 
अतश्चाहिच्छ त्रबाह्मणीसुरापानादेरमा चारत्वमेव | मी, को. p. 51 (on जे. 1. 3, 7). 


1654. श्रुतिर्सृत्यविरुद्धानां हिष्टेधेर्मबुद्धत्चासुष्टीयमानानामा चराणां वेवृमूलकत्वम्‌। 
अत एव eget ' श्चतिस्सृत्यविरुद्धो यः स सदाचार उच्यते? इत्युक्तम्‌। वार्तिके तु आर्यावतानि- 
बासिहिष्टप्रयोज्यरवमेव सदाप्चा रत्वोपलक्षणम्‌ | अतञ्च तत्रैव श्रुतिकल्पनमिस्युक्तम्‌ | वस्तुतस्तु 
आर्यार्तगतानामप्याष्ाराणां श्रुतिस्सृतिंविरोधेऽग्राह्मत्वात्तस्येव सदाष्यारोपलक्षणत्वं मन 
m amama ganana R मीमांसाकौस्तुभ pp. 43-44 
(on st. 1.3. 7). . : ë 

1655. न च हुष्टकारणयोः स्मृस्याचारयोः प्रामाण्यम्‌ | उक्तं च भद्दपादेः | विरुद्धा च 
विगीता 'ख इट्टार्थादिटकारणे । स्मृतिन श्वतिमूला स्याद्या चेषा array: ॥ मेधा. on sq 
II. 18, This verse refers to five classes of smrti texts that cannot be based 
on श्रुति. दृष्टार्था च आविष्टकारणा ख दृष्टार्थादििकारणे (eget); या च एषा संभवश्चतिः 
is the fifth class, but the meaning is not clear. Sir Ganganath Jha in his 
franslation of Medhatithi does not say whence this verse i3 taken, nor 
does he correctly render the words चिंगीता and इृष्टार्धाविष्टकारणे and be omits 
altogether the fourth pada. The words या siut asway: appear to mean 
'that smrti which declares its promulgation (by a sage) is not to be 
deemed to be based on Veda (since otherwise Veda will be held to be 
not nitya). हि - 
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cannot rely on such a state of things)’, In a learned discus- 
sion on bàdha Kumarila in his Tantravartika (on Jai. III. 3. 14 
pp. 859-860) brings together many bidhas out of which those 
that are relevant to. this discussion are given in the note 
below, Tt says that inference is set aside by direct percep- 
tion, smrti by $ruti, a smrti not composed by an authoritative 
person and that is self-contradictory is get 88106 by a smrti that is 
authoritative and not self-contradictory, a smrti that has a 
visible worldly purpose by one that has an unseen spiritual 
purpose, a smrti based on inference drawn from a Sruti or based 
upon a commendatory vedic passage is set aside by a smrti 
based upon (a direct) $ruti text, a usage is set aside by a smrti 
and one usage is set aside by another usage that is accepted by 
more respectable people &c. 


1656. SY TAR तत्रोच्यते इदमनन बाध्यते ( झबर )-भ्रत्यक्षेणासुमान ... grat 
स्सृतिः, आपताविगीतस्सूत्या अनाप्तविगीतास्सुंतिः, serdar garai, शुतिमभवया (opngss- 
बॉर्थवाढमभवा चल, स्सृत्याप्या चारः, सोप्यभियुक्ततराचारेण सस्विग्धमसंबिस्धेन, ८०. ar- 

pp. 859-860. 


CHAPTER XXXIII 


CUSTOMS AND DHARMASASTRA WORKS 


It is now necessary to see how Dharmasastra works have 
dealt with the authority &nd binding force of customs and 
usages. Saddc@ra is defined by Harita as follows!®7:— the 
word ‘sat’ means ‘good’ and the good are those who are free 
from (moral) taint; the practices of such people are called 
sadacara. Vide Manu II. 18, which also defines sadacara, 
Even the most ancient sütras testify to the fact that numerous 
customs and usages had arisen in different countries and vil- 
lages. The Asv. gr. ( L 7. 1-2) says, 1658 ‘various indeed are the 
observances of ( different) countries and villages; one should 
follow those in marriages; what, however, is common ( to all 
or most) shall be declared by us’. The Ap. gr. (II. 15) declares, 
‘people should understand from women what procedure is to be 
observed (according to custom)’ and the Ap. Dh. S. provides 
(1.7, 20. 8 IL 11. 29. 14) that one? should regulate one’s 
course of action (in difficult or doubtful matters) according to 
the conduct which is unanimously approved of in all countries 
by the Aryas (men of the three higher castes), who have been 
properly disciplined, who are aged, who have restrained their 
senses and who are neither covetous nor hypocritical and con- 
cludes with the aphorism (II. 11. 29. 15) ‘some teachers hold 
that the rest of the dharmas (not set out in this work) may be 
understood from women and from men of allcastes'. Baud. 
Dh. 8,169 (T, 5. 13) states (on the subject of sraddha) ‘the us- 
ages of people should be followed as to other rites to be per- 
formed’, Several grhyasütras (like Paraskara IL 17, Manava 





1657. साधवः क्षीणवोषाः स्युः सच्छब्दः RYTER: | तेषामाचरणं यत्तु स सदा चार 
उच्यते॥ हारीत 4 by परा. मा. I. part 1 p. 144. This is विष्णुपुराण III. 11,3 
quoted by the दीपकलिका on या. I. 7 as from that पुराण. 

1658. अध wae जनपवृधर्मा ग्रामधर्माश्व॒ तान विवाहे प्रतीयात्‌ । यत्तु समानं 
agar: । आश्व. यु. I. 7. 1-2; vide H. of Dh. vol. II. p. 441 s. 1049 for 
remarks of guga and नारायण on these sütras. 

1659. सरवैजनपदेव्वेकाग्तसमाहितमार्याणां qu सम्यग्विनीतानां धृद्धानामात्मबता- 
मलीलुपानामदाग्भिकानां वृत्तसाहुइ्य भजेत । quei sharers । श्रीभ्यः सवंवणे- 
vasa धर्मदायास्पतीयादित्येके । आप, घ. खू. II. 11. 29. 14-15, The first sūtra is 
the same as आप: w. Q. I. 7. 20..8.- है 

1660. शेषक्रियायां लोकोध्॒रोद्धभ्यः। चो, ध. स. 1. 5. 13. 
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gr. I. 4, 6) refer to the practices of people that should be followed 
in such matters as commencing agricultural operations, holi- 
days &c, It is needless to set out these in detail here. Manu! 
IV. 178 pronounces the general prescription for all men, ‘one 
should walk in the path of good men which their fathers and 
grandfathers trod; by so doing one will come to no harm’. 
For ordinary men this procedure is easy to understand and to 
follow. This dictum sets a premium on the attitude of no change 
in any matter for fear that change may lead to some unexpected 
harm and has been throughout the ages up to the present the 
motto of most people in India. As àcàra or sadacara is tangible 
and requires no effort to decide between conflicting views, we 
find eulogies of it in the earliest smrtis and purdnas. Vide 
Manu IV, 155-158, Vas. VI. 6-8 (the first and last of which are 
the same as Manu IV. 157-158), AnuSdsanaparva 104. 6-9, Visnu 
Dh. 8. 71. 90-92 ( which are almost the same as Manu IV. 155, 
156, 158), Markandeya chap. 34, Brahmapurana 121. 6-9, Visnu- 
purana III. chapters 11-12, Kürmapuràna (uttarardha, chap. 15), 


The general rule about the binding character of customs is 
set out as follows. Gaut. (XI. 20) obseryes,’ ‘the dharmas 
(customs) of countries, castes and families, which are not 
opposed to the Vedic scriptures, are authoritative and binding’, 
Gaut. provides in the next two sütras that cultivators, traders, 
herdsmen, money-lenders and artisans can lay down conven- 
tions or usages that would be binding on the respective classes, 
that when a dispute arises as to these usages the king should 
learn affairs from those who wield authority over those classes 
and decide the dispute accordingly. Vas. 1, 17 states, 'Manu has 
declared that the (peculiar) customs of countries, castes and 
families may be followed in the absence of rules propounded 
by the Veda’, and in XIX. prescribes that the king should 
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1661. येनास्य पितरो याता येन याताः पितामहे: | तेन यायात्सतां मार्ग तेन गच्छल 
रिष्याति ॥ ag. IV. 178. The qewarfe p. 211 (on Jai. I. 3. 7) quotes this, 
reads दुष्यति for रिष्यति and remarks ` येषां ठु यः पित्रादिभिरेवार्थो नाचरितः gea- 
न्तरप्रातिषिद्ध श्व ते तं परिदृरम्त्येव. ? मेधा. very appositely explains, अबिदुर्षां मूलम- 
जानानासुपदेशोयमिति |... यदि पितृपितामहादिभिः.केश्चिस्कर्थचिवृधम आच्चरितपूर्वः स न 
आश्यणीय इति सतां मागमित्याह !. Vide also मित्ता. on या, 1. 254 where ag 
IV. 178 is quoted and H, of Dh. vol. TI. p.460 n, 1086 where मेधा, on ag 
II. 18 is quoted. 


1662. देशजातिकुलधर्मा श्वाम्नायेरविरुद्धा: प्रमाणम्‌ । कर्षकबणिङूपछ्चपालकुसीदि- 
कारवः A A तेभ्यश्च यथाधिकारमर्थान्प्रयबद्ृत्य uiau । गौ. XI. 20-22 ; 
qeudadaadgsauis geriarquáteng: । वसिष्ठ 1. 17. 
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enforce these among the four varnas, Ap. Dh. S, I. 6.15.1 
appears to lay down that the customs of countries and families 
( if not opposed to Veda) are authoritative and are to be follow” 
ed in the respective countries or families, But this view seems 
to be unacceptable to Baudh. Dh. S. (I 1.19-26) which 
8898, 1९ ‘thero is difference of opinion regarding five (practices) 
in the South as well as in the North. We shall explain those 
peculiar to the south. They are: to eat in the company of (in 
the same plate with ) one whose upanayana is not performed, to 
eat in the company of one's wife, to partake of stale food, to 
marry the daughter of a maternal uncle or of a paternal aunt. 
Now (the customs peculiar) to the north are: to sell wool, to 
drink rum, to deal in the sale of animals with an upper anda 
lower row of teeth, to follow the profession of arms and to travel 
by sea. He who follows (these practices) in any other country 
than where they are generally in vogue commits sin, For, in 
respect of these customs the authoritativeness must be restricted 
to the respective countries. Gautama declares that this is false. 
And one should not approve of ( accept) either ( of the two sets 
of practices ), because they are opposed to the tradition of sistas 
(or opposed to the smrtis and the views of sistas)’. The 
Tantravartika 169 ( p. 211) mentions the argument of some con- 
cerning these passages of Ap. and Baud. viz. that Apastamba's 
very general statement that practices of countries and families 
are authoritative in the respective countries cannot be accepted 


1663. पञ्चधा विमरतिपस्ति्दृक्षिणतस्तथोत्तरतः । यानि दृक्षिणतस्तानि व्याख्यास्यामः 
यथेतवृ्ुपेतेन सह भोजनं खिया सह भोजनं पर्दुषितभोजनं मातुलपितुष्वसुदुहितुगमनमिते 
अथोत्तरत ऊर्णाविक्रयः सीधुपानसुभयतोदृद्धिष्यवहार आयुधी यकं सञुङ्संयानामिति । gat- 
दितररिमन कुर्वन दुण्यतीतरवितरस्मिन । तत्र तत्र देझप्रामाण्यमेष स्यात्‌ । मिथ्येतविति गौतमः | 
उभयं चेद नावयेत शिष्टरप्तुतिविरोधदर्शनात्‌। षो. ध. छ. 1. 1. 19-26. The qa. 
1. p. 10 explains: इतरो दाक्षिणात्यः इतरस्मिन्‌ देरे उदीच्यदेश अलुपनीतभोजनं कुर्वन्‌ 
दुष्यतीति a aR! कुतः देशपामाण्यात्‌ तद्धेशनिघर्धनत्वात्मामाण्यस्येत्यर्थः।. Compare 
agta q. by waits. (वर्णाश्रम p. 130) ' अनह्म चारिदाराद्येः ard भोजमकर्म च । 
मातुलाविसुतायां च विवाहः शिष्टसंमतः । इत्येते दाक्षिणात्यानामपि गीता ( मविगीता ! ) 
उदाइताः | ससव यामं मांसस्य भक्षणं शख्जजीविका। शीधु पानसुदीर्यानामविगीतानि धर्मतः v: 
Taking food in the same plate with one's wife is forbidden by Manu IV. 
43 and Yāj. I. 131, Vide H. of Dh. vol, II p. 765 n. 1833. 


1664. सर्वेषामेषमादीनां प्रतिदेशं ष्यवस्थया। आपस्तब्बेन संहृत्य डुष्टाडुषटत्वमाभितम्‌ ॥ 
येषां परम्परामाताः Terese: । त एव तैनं दुण्येयुरा चारेर्नेतरे जनाः । ..-ततश्व मन्वादि - 
बाक्यप्रतिषिद्धा चाराणां प्रामाण्यमशक्यमभ्युपगम्तुम्‌ | आपर्तम्भवञ्चमं तु घोधायनेन स्सृति- 
विरज्धदुष्ठा जारोदाह रणान्येव प्रयच्छता निराकृतम्‌ | स्पष्टकामाव्हित्वस्तरदृ्श nw विरुद्धा- 
साराणामापस्तम्बवचनरय वा अृतिमूलस्वोपपत्तिः । mew. p.211, The ष्य. प्र. p.22 
quotes the verse येषां परम्परा" and remarks ' न बुष्येयु: अष्यवहार्या XUNTA श 


waged: १५ : 
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as valid, as it is opposed to the views of Gaut. ( XL 20), as 
Baud. expressly states that certain practices though prevalent 
in certain localities cannot be accepted as valid and binding 
even in those localities because they are opposed to the express 
words of such authoritative and highly venerated smrtis (as 
‘those of Manu). Manu in several places provides for the enfor- 
ceability of customs and usages. In Manu VII. 203 it is said, 
‘the conqueror should hold as authoritative and binding the 
lawful customs of the conquered country, just as they are stated 
to be’ and in Manu VIII, 41 and 46 165 it is provided, ‘A king 
who knows dharma ( sacred law ) should carefully inquire into 
‘ the customs of castes, of countries, of guilds and of families 
and settle (or enforce) the customs peculiar to each. Whatever 
may have been practised by the good and by twice-born men 
devoted to dharma, that shall be established (by the king) as 
the law, provided 10 be not opposed to the ( customs of) coun- 
tries, families and castes’. Medhatithi adds that the king has 
to see whether the customs of countries, families, castes and 
guilds are directly in conflict with the Veda or are harmful to 
others or utterly immoral ( such as marrying one's mother) and 
only those that are found not to be so are to be enforced by the 
king and 191० adds on Manu II. 6 thatthe practices of sistas 
( persons who are well conducted, free from greed and learned 
in the Veda ) on matters on which the Veda and smrti are silent 
and which they observe with the consciousness that they (prac- 
tices) are right (dharma) should be deemed to be based on 
Veda. He offers certain illustrations of such practices and also 


1665. जातिजानपदान्धर्मान श्रेणीधम श्व धमंवित्‌। समीक्ष्य कुलधर्माश्च enti प्रतिपाब- 
We ॥ मदु, VIII. 41, on which मेधा, remarks  समीक्ष्य Rard किमाम्मायेर्विरुद्धा अथ 
भ तथा पीडाकराः कस्यचिदुत न एवं विचार्यं येऽविरु द्वास्तान प्रतिपादयेत्‌ अल॒ष्ठ/पयेव्स्यर्थ: | 

मातुबिवाहाविः सार्वभौमेन निवारणीयः । ... ... एककार्याप्ना वणिक्रूकारुकुसीद्‌ चातुः 
विंद्यावृयः तेषां धर्माः stoftaat: ’. It should be noted that in other works also 
the Parasikas were credited with the highly immoral practice of marrying 
one's own mother. Vide यशस्तिलक चम्पू ' श्रूयते हि बङ्गीमण्डले दृपतिदोषाजूबेवेष्वास - 
बोपयोग पारसीकेषु च्च स्वसविश्रीसंयोगः सिंहलेषु विश्वामित्रसुष्षिपयोग git 1) (4th 
आश्वास p. 95). The egw. (1. 9. 10) and agg. ( वर्णाश्रम p. 130) quote 
several verses from an anonymous smrti one of which is तथा मातुविवाक्गोषि 


पारसीकेणु दश्यते, 


1666. आचारश्चैव साधूनां चशब्देन पेद्विदामिति सम्बध्यते । gara famed 
` लक्ष्यते । । erat य आचारः सोपि ud मूलम्‌ । आचारो व्यवहारः अनुष्ठानं यत्र श्रुतिस्तृति 
वाक्याने न afta शिष्टाश्च igana तदृपि वेदिकमेव yira । थथा 
विवाहादौ कङ्कणबन्थ नादि माङ्गलिकत्वेमं यत्‌ क्रियते या च कन्यायास्तदृह्वि 


वाहषिडयंमाणायां 
, चुछवातपुक्षयक्षसतुष्पधादिपूणा देहभेदेन तथा चूडासंर्या बेरमेक्श्व(वाच्च!) या आति 
श्यादीनां शुर्वादी नामदुदृत्तिः प्रियदितवअनाभिषाद्नाग्युवधानाद्रिपा । मेधा, on ag IL 6, 
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relies! upon the words of the Mahabharata ( Vanaparva 318. 
117), ‘what is true dharma is concealed as in a dark cave; the 
(only) path is to follow great men’. In I.118 Mann declares 
that the ancient (or long enduring) laws (or customs) of 
countries, castes, families and the rules among heretics and 
companies (of traders and the like) have been dealt with by 
him in the éistra ( Institutes). Yaj. I. 343 provides that when 
a conqueror reduces a country to subjection he should preserve 
intact whatever customs, laws and judicial procedure, and 
family usages are handed down from generation to generation 
therein ( provided they are not opposed to sastras and, as the 
Mit. says, he should not cause confusion by imposing the us- 
ages of his own country on the conquered country), Yaj. II. 192 
(like Manu and Gaut.) provides that the varying usages and 
conventions of $renis (guilds of artisans), naigamas (traders), 
heretics and associations (of soldiers and the like ) should be 
respected by the king in the same way as he honours the usages 
of learned brahmanas. About the latter Yaj. IL 186 says that 
the king should sedulously enforce the conventions of learned 
brahmanas which are not opposed to the dictates of the Veda 
and smrti (such as about pastures, water-courses and wells and 
the preservation of temples) and he should also enforce his edicts 
that are not opposed to Veda and smrti (such ag making pro- 
vision for travellers and prohibiting the sale of horses to an 
enemy &c.) Kautilya prescribes! that the king should 
, follow as regards inheritance and partition the customs that are 
in vogue in a country, a caste, a sangha (company or guild) or 
a village. Devala!© and Brhatparagara (X. p. 281) have a verse 
very similar to Yàj. I. 343. The Mahabharata remarks that 
there is no custom or practice that can be said to be beneficial 


1667. aurai carat महाजनो येन गतः स पन्था AA... | विद्वांसो ह्यत्र fear: 
घवृस्तिपूी aeia लोके | अथापामाणिकी परद्बातेः सापि वेबुमामाण्यास्सिज्जैवेति। मेधा. 
on wg IL. 1. The whole verse is: तकोऽपतिष्ठः श्रुतयो विभिन्ना नेको ऋषिर्यस्य मतं 

gerent | धर्मस्य aui निहितं merat महाजनो येन गतः स पन्थाः ॥ घनपर्वं 313, 117; 
the words ' धर्मस्य सर्वं निहितं शुहाथां ? are quoted by विश्वरूप on या, I. 9 
1668. देशस्य जाव्या सहृस्य धमों ग्रामस्य वापि यः । उच्चितस्तर्य तेनेव दायधर्मं 
प्रकल्पयेत्‌ ॥ signe 771. 7, p. 165; अक्षपटलमध्यक्षः ... निषम्धपुर्तकर्थानं कारयेत्‌ । 
_ धषत्राधिकरणानां संख्यां... बेर्ामजातिकुलसङ्कातानां धर्मव्यवहार चरित्रसंस्थान॑... firra- 
कारयत्‌ | अर्थशाखर 11. 7 p.62. ° 
- 1669. URARI पूरे आमे Se नगरेऽपि वां । यो यत्र विहितो धर्मरतं धर्म न विचार 
बेत्‌ | देवल in eye. I. p. 10. 
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to-all’ alike! From this it follows that variations in prac- 
tices were to be tolerated by the king. Brhaspati‘*?! advises 
the king to keep intact the customs of countries, castes and 
families that have been long in vogue in them and states that 
otherwise the subjects become irritated and disaffected and there 
is loss of wealth and army. He gives certain striking’ illus- 
trations of peculiar practices: ‘members of the twice-born 
classes in the southern countries take in marriage their mater- 
nal uncle’s daughter; in the middle country (the country 
between the Himalaya and the Vindhya lying to the west of 
Prayága and to the east of Vinasana where the Sarasvati dis- 
appears, as said by Manu II. 21) artisans and menial workers 
eat the flesh of a cow; in the eastern countries people (all in- 
cluding brahmanas ) eat fish and women are given to adultery ; 
in the north women drink liquor and contact with them even in 
their monthly illness is allowed ; the people of the Khaga country 
take as wives the widows of their own brothers; these several 
people are not liable to undergo punishment or penance because 
of their doing these things in the respective countries’. Medie- 
val writers differed about the meaning of the last half verse. 
"The Madanaratna said (acc. to V. P. p. 22) that there is neither 
punishment nor prayascitta when the above practices which are 
opposed to smrti texts are indulged in by the inhabitants of the 
countries specified, while the V. P. p. 22 holds that there is only 
absence of punishment at the king's hands for these people in 
those countries, but they are still liable to undergo pr&yascitta 
and that if these practices are followed in other countries both 
punishment and prayascitta have to be undergone. 


1670. न दि सर्वहितः कश्विवायारः संमर्वतेते । शान्ति 261. 17 


671. देशजातिकुलानां च ये धर्मास्त्परवातिता:। तथेव ते पालनीयाः प्रशुग्यश्स्यभ्यंधा 
प्रजा | जनापरस्तिभेवाति बलं कोशश्च मश्यति (0 उद्घाह्यते बाक्षिणारयैमीतुलस्य सुता द्विजेः। 
मध्यवेश कर्मकराः झिल्पिनश्च गवाशिनः | मत्स्यावाश्व नराः पूर्वे व्यभि चाररताः a | met 

' मद्यपा ard wur qu रजस्वलाः । खशजाताः cag ्रातुभार्यामभर्तृकाम्‌ । अनेम 
कर्मणा मैंते मायश्विसद्मादेकाः ॥ बृह. q. in agfa. 1. 10 (except जनाप ... agafà 
and last half), sq. नि. p. 16 (except first verse and a half), agava (folio 5a 

.-exgept half verse खशजाता: ), स्सुबिष्ठः (IAR p. 130), झुक्रनीति IV. 5. 48-52, 

"ey, मयूख ?. 7 ( except the half verse सश &c. and mentions नराः सर्वे 8 vet ), 
ब्य, 3. p. 22. wate represents the Khakha tribe in the Vitasta valley: *W खं 

आंदरपातिना । अभतुंकाआहुभाषाग्रहणं चातिवूषितम ! कुले कन्यामदानं cw 'शेशेण्स्येयु 

TNA । ह रदत्त ०० आप. ध. II. 10. 27, 3 (;Büblet's ed.). ' ` 
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K&t.197 defines what is meant by the customs of countries 
and families and states how and when they are to be enforced: 
‘That is said to be the custom of a country, which is in vogue 
in a country, is of long standing and is not opposed to the Veda 
and Smrti. That is called family custom which has come down 
hereditarily in a family as right conduct (dharma) to be 
observed (by members of that family ); the king should pre- 
serve it as it is. In disputes between the residents of the same 
country or capital, hamlet of cowherds, town or village the 
decision should be based on their own conventional usages, but 
in digputes between inhabitants of these and others the decision 
must be in accordance with the sacred textg. "Therefore the 
king should decide the causes of people according to the rules 
of śāstra: but in the absence of texts he should carry out (the 
administration of justice) according to the usage of the coun- 
try Whatever conventions are settled in accordance with the 
consent of ( the people of a) country should always be preserved 
in writing sealed with the royal seal. Such conventions ghould 
be sedulously upheld as if they were the dictates of sastra and 
the king should decide (disputes) after carefully considor- 
ing them.’ Here Kat. is principally concerned with the 
decision of legal disputes on the basis of the customs of 
countries and families, but his rules also have a general 
application. He also states that in the case of the conflict of 
laws by which the parties are governed sastra prevails, Pita- 
maha$? has a similar verse about the usages of towns, villages 
and guilds and mentions that Br. held the same view. Manu 
also ( VIII. 3 ) requires the king to decide the disputes of people 
according to principles drawn from local customs ( deéadrsta 
hetu ) and from the Institutes of law ( éastradrsta), Medhatithi 
(on Manu VIIL 3) gives some interesting illustrations of local 
customs; viz. in certain southern localities a sonless widow 
1672. wea देशस्य dtu मरुत्तः सार्वकालिकः । श्रतिर्सूत्याविरोधेन वेशहषट: स 
उष्यते ॥ गोत्रस्थितिस्तु या तेषां क्रमादायाति um; । कुलधर्म तु त॑ प्राहुः पालयेत्तं तथेव तु ॥ 
देहापत्तनगोष्ठेषु पुरग्रामेषु घासिनाम्‌। तेषां स्वसमयेथेर्मशाखतोन्येषु तेः सह ॥ muregrema- 
सारेण राजा कार्याणि साधयेत्‌ | वाक्याभाव तु स्वेषां ques संनयेत्‌ ॥ वेशरयाहुमतेनेव 
ब्यवस्था या निरूपिता । लिखिता तु सदा धार्या afya राजसवया। झाखवथर्णती रक्ष्या तां 
निरीक्ष्य विभिणयेत्‌ | कात्या. 4. by euer, 1L. 7, 26 (all except the verse Spw- 
Rue), परा. मा. ITI, 41 (has first, 3rd and 4th), अपरार्क p. 599 (has the 
fourth ), ष्य. पर. pp. 21-22 (has 2nd and 4th), ष्य, नि. pp. 15-16 (has the 
first two ). 


1673. द्रामगोडडुरभणिसार्थतेमानिषासिमाम्‌. | भ्यषहारश्चरित्रेण निणेतिभ्यो gg- 
श्पहिः | पितामह १. by स्ति. 71. p. 26. 
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occupies a square low table in the hall of justice, when she ig 
struck with dice by the judicial officers and then she gets her 
husband's property (this is a reminiscence of Nirukta III. 5 
explaining Rg. I. 25. 7), in the north there is a custom that 
when certain persons come on behalf of a bridegroom seeking 
for a virgin in marriage and they are fed at the house of the 
girl's father then it is implied that there is a promise to give 
that girl in marriage to that particular bridegroom. These two 
customs are not opposed to any éruti or smrti (and even the 
V. P. p. 10refers to the second as prevalent in the north and 
Madhyadesa) But Medhatithi mentions other local usages 
that are opposed to smrti e. g. grain is lent in spring and in the 
autumn of tho same year double of it is taken. "This is opposed 
to the rules of smrti laying down rates of interest. 


Very difficult questions arise in regard to the relative force 
of $ruti, smrti and sadācāra and numerous rules have been laid 
down in cages of apparent and real conflicts among them, As 
Manu II. 6, Vas. 1, 4-5 and Yàj I. 7 mention the sources of 
dharma to be gruti, smrti and sadacara in that order, the Mitak- 
sarà remarks ‘674 that ‘in case of conflict, each preceding one of 
those three has more force (or binding character) than each 
succeeding one.’ Sruti or Veda is recognised by all smrti writers 
as the highest or supreme authority for those who desire to know 
what dharma 1675 ig (vide Manu II. 13 and Yàj I. 40). If two 
vedic texts of equal authority are in conflict, then Gaut 16 T, 5, 
Manu IJ. 14 and Jabali declare that there is an option. For 
example, there are two Vedic texts ‘he takes the godasin cup in 
the Atiratra sacrifice’ and ‘he does not take the sodasin cup in 
the Atirātra’. In this case there is an option. Similarly Vedic 
texts say that the daily Vedic agnihotra may be performed 
after sunrise, or before sunrise or when neither the sun nor stars 
are visible. Therefore there is an option, viz. the daily agni- 
hotra offering may be made at any one of the three times speci- 
fied (Manu IL 15). Buta vedic text which is in apparent con- 
flict with another is not always of equal force with that other. 
In such a case there is no option, and various rules are laid 





1674, एतेषां विरोधे पूर्वपूर्वस्य बलीयरत्वम्‌। far. on या. 1. 7. 
. 1675, धर्म जिज्ञासमानानां अमाणं परमं श्रुति: temp. 11. 13 ; धर्म ... प्रथमं ge: 
द्वितीयं ठु eese तृतीय लोकसंग्रहः ॥ पृद्धगोत्तम XIV. p. 599; vide या. 1. 40. 
1676. तुल्यबलविशेषे विकल्प: | गो. 1. 5; fad d तु यत्र स्यात्तत्र धर्माबुभौ स्मृतो ॥ 
तु विधयः कल्पनीयाः gug quis" जाबालि q. by aga. II. p 496. The 
first half of Jabali's verse is the same as Manu II. 14. 
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down in the Parvamimamsa some important ones among which . 
will be discussed at length in the section on Pürvamlmàrhsà, 
Such texts may be explained by holding that one lays down a 
general rule ( sāmānya ) while the other lays down a special 
rule ( visesa ) or an exception, or that one is a vidhi and the 
other merely an arthavdda or that the two texts have different 
scopes or refer to different ages &c, All these rules about the 
interpretation of Vedic texts have been held to apply to smrti 
passages. For example, Manu VIII. 381 is a general rule abso- 
lutely prohibiting the killing of a brahmana, While Manu 
VII. 350 allowing the killing of a bráhmana in self-defence is 
a special rule or may be regarded as a mere arthavada ( viz. 
even a guru who is really not to be killed on any account may 
be killed when he is an atatayin, what of others, as the Mit, or 
Yàj II. 21 explains). Similarly Manu VIII. 351 saying that 
there is no fault ( i.e. no sin, no punishment and no prayascitta ) 
in slaying an atatiyin has restricted scope as applying only to 
an atatayin who is not a brahmana. A few more examples will 
be given immediately. below. 


In cages of conflict between $ruti and smrti, the rules laid duwn 
by the Pirvamimamsa have already been explained (pp. 832-34 ). 
Jaimini VI. 1. 13-14 and Sabara furnish an example. If, relying 
on Manu VIII. 416, the pürvapaksa were to argue that women 
own no wealth and so should not engage in a vedic sacrifice 
then as that smrti so interpreted is opposed to the Veda it may 
be discarded by women, Smrtis also lay down certain gene- 
ral rules on that point, Laugaksi1*78 and Jabala lay down that 
in case of contradiction between $ruti and smrti, the former has 
greater force and that if there is no contradiction then what 18 
laid down in the smrti should be observed as if it were laid down 
by the Veda. The Mit. on Yaj. III. 46 admits that a proposit- 
ion of the Veda cannot be set aside ( Lädhita ) by even a special 
proposition in a smrti text. But in spite of the general proposi- 
tion commentators like Visvaripa, Medhatithi and Vijňāneśvara 


1677. फलोत्साहाबिशेषाचु । जे. ४1. 1. 13; यवि स्घृतिमसुरुष्यमाना ower 
निर्धना च स्यात्‌, यजेतेत्युक्ते सति न यजेत। तत्र स्सृर्या शृतिबाध्येत। न सखेतम्न्यार्यम्‌। 
तस्मात्फलाथिनी सती स्मृतिमप्रमाणीकृत्य दृष्यं परिसुह्णीयाद्यजेत च्चेति । शबर. 

1678. अुतिस्सृतिविरोघे तु तिरेव गरीयसी । अविरोधे सदा कार्य स्मार्त NRT- 
"equ लोगाक्षि q. by gga ०० गो. 1. 5 and QRT. 1, p.7, आद्धतरष 
p.191; मिज्रमिश्र in his commontaty on gy. II. 21 reads ( without naming the 
writer) श्रुति ... गरीयसी । परस्परविरोधे ठु Aage (v. 1. ग्याययुक्तं ) प्रमाणबत्‌ ॥. The 
अधिकरणकौछड़ी of देवनाथ reads परस्पर ... स्पाययुर्स summ. 
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had to admit that what was laid down by $ruti texts was set 
aside or contradicted or abandoned by smrti texts or by popular 
sentiment, After the Udayaniya (concluding işti) in the Agni- 
stoma sacrifice was finished, a rite was prescribed by Vedic texts 
in.which a barren cow (called Anübandhya) was sacrificed for 
Mitra and Varuna. But later on this was condemned and in 
lieu of a cow. àmiks& (mixture of heated milk and curds) was 
substituted. “Vide H. D. I. pp. 1200-1201 for the anübandhyà 
cow and p. 628 n. 1198 above for the verse quoted by the Mit. on 
Yaj. II. 117 condemning cow sacrifice in Kaliyuga. Yaj. III. 
234 puts govadha (slaughter of a cow) at the head of upapà- 
takas. Medhatithi on Manu IV. 176 after stating that even 
such acts as donating all one's property in the Visvajit sacrifice 
or killing a cow should not be done ( though sanctioned by the 
Veda) remarks that he gives that explanation following his 
predecessors' views but that to him it appears that an express 
$ruti text cannot be set aside by a smrti passage!9?. Visvaripa 
also ( on pp. 25-26 ) after adverting to the fact that Yaj. III. 234 
places govadha at the head of Upapdtakas remarks that this may 
apply to the killing of cows spoken of in smrtis such as at the 
time of samavartana ( vide Manu III. 3) and that the rule must 
be upheld that a gmrti that is. in conflict with an express text 
of the Veda is to be set aside. Sometimes even a smrti text 
though theoretically weaker than $ruti was allowed to prevail 
over a gruti. For example, the Veda prescribes the filling of the 
‘cups of wine in Sautràmani isti, but this is one of the matters 
prohibited in Kali'® (vide chapter on Kalivarjyas below). 


The general rule is that when a custom or usage is opposed 
to the text of the Veda the latter must prevail, So early a 
writer as Apastamba states this rule emphatically in several 
places, In Ap, Dh. S. 1, 1, 4. 8 it is stated: ‘Yor, an ex- 
plicit $ruti text has greater force than ācāra (usage) from 
which a $ruti text (on which it may be supposed to be based ) 

1679. न हि मस्यक्षश्चातिविहितरय स्मृत्या बाधो न्याय्यः (dur on ag. IV. 176; 
तेन gasar giat इति स्थितिः । विश्वरूप p. 26 on या. I. 7. 

1680, wag दुर्बलेनापि घलवतो बाधः | यथा-सोत्रामण्यां सुराग्रहान्‌ grin 
प्र्यक्षश्चुतेरपि कलौ युगे सिमान धर्मान वर्ज्यानाहुमनीषिण:--ह ति स्सुत्या। अन्यथानर्थक्या- 
पत्तेः | परिभाषाप्रकाश p. 27. 

1681. श्रुतिहि घबलीयरयासुमानिकाद(चारात्‌। आप. ध. सू. 1. 1. 4 8; विप्रतिषेधे भ्रुति- 
लक्षणं बलीयः । आप. 1, 11. 30. 9; त्रेविद्ववृद्धानां तु वेदाः प्रमाणमिति निष्ठा । तत्र यानि 
शूयन्ते ब्रीहि यवपश्वाउयपयःकपालपरनी सम्मन्धान्युर्चेर्नी चेः कार्यमिति तेर्विरुद्ध आचारोइप- 
माणमिति मम्यन्ते। आप. ध. g. II. 9. 23. 9. 
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may be inferred.’ In J. 11, 30. 8-9 Ap. Dh. S. says, ‘during the 
morning and evening twilights a snataka should be seated outside 
the village and should restrain his speech (should not speak 
about worldly matters); but (an agnihotrin must not go 
out for) what is enjoined by sruti is of more force in case of 
conflict of duties’, Similarly in Ap. II. 9. 23, 8-9, ‘It is the settled 
view of those who are deeply learned in the threg Vedas that 
they are (highest ) authority. They consider that the rites which 
are there prescribed for performance with rice, yuva, animals, 
clarified butter, milk, potsherds ( in conjunction ) with the wife 
and accompanied by loudly or inaudibly recited (mantras) 
must be performed and that a usage opposed to these rites is 
without authority’. In spite of this and the doctrine of the 
Pirvamimarhss stated above (p.843) usages sprang up that 
were opposed to or gave the go-by to the prescriptions of the Veda 
as will appear a little below and particularly in the section on 
Kalivarjya. 


The conflict of smrtis among themselves presents much 
greater difficulties. From very ancient times authors of smrtis 
differed greatly among themselves, A few striking examples 
may be cited? Ap. Dh. S. (1. 6. 19. 2-12 ) cites the views of ten 
predecessors on the question of the persons whose food may be 
partaken of by a brahmana (ka üfyünnah). The difference 
between Gautama and Baudhayana on the one hand and Ap. on 
the other on the question of the validity of certain usages in 
certain localities has already been referred to (p. 858). In III. 16 
Manu mentions three views ( and four sages ) on the question of 
the position of a bráhmana who marries a $üdra wife or has a 
son or a child from her. Baud. Dh. S. I. 8. 2, Manu III. 13, Visnu 
Dh. S. 24, 1-4, Par. Gr. L 4, Vas. I. 25 show that brahmanas were 
allowed to have 8üdra women as wives. But Yaj. 1. 56 empha- 
tically dissents from this by stating 'this is not my view'. In 
this state of affairs the medieval digests and commentators 
were hard put to it to evolve rules of interpretation. One rule 
early evolved was that when two smrti texts were in conflict, 
‘reasoning based on the practices of elders ( sistas ) was of grea- 
ter force’ (Yaj. II. 21)!982, The Mit. explains that ratiocina- 


1682. स्सृत्योविरोधे न्यायस्तु बलवान व्यवहारतः | या. 11, 21, on which the sq. q. 
p.13 remarks  न्‍्यायाजुपष्टव्घस्सृत्यपेक्षया न्‍्यायोपष्टव्या स्मृतिर्भलघतीति स्यायाह॒पष्टब्घ- 
स्मृतेस्तात्पयोन्तरकल्पना कायोति | तस्य चोत्सर्गोपवादू-विषयव्यवस्था-विकल्पादिरूपस्य 
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tion may take the form of holding that one text lays down a 
general rule and the other lays down a special rule (which prevails 
over a general rule), or the text may be held to relate to diffe. 
rent sets of circumstances or in the last resort it may be held 
that there is an option, but in arriving at these conclusions the 
practice of the old or of $istas who follow the rule in ono text 
and discard or avoid the rule in the other text is the guide 1683, 
Br. 168 gives the following warning to those who do not take 
reasoning into consideration: ‘The decision (in a cause) should 
not be givon by merely relying on $àstras, for in tho case of a 
decision devoid of reasoning loss of dharma results' Nar. 
(1. 40) provides in a strain similar to the Mit., ‘when there is 
conflict between two texts of dharmasastra, it is declared that 
the method to adopt is to resort to reasoning, for the practices 
( of Sistas ) are of great force and the strict letter of the law is 
overruled by them (or properly understood through them )'. 
These provisions remind us of the working of the principle 
of cequitas applied by the prators in Rome to the rigid older 
legislation or tho influence of Equity in English Law. When 


(Continued from the last page) 


न्यायस्य प्रत्यायकं हेतुमाह व्यवहारत इति । बृद्धव्यवहाराद्न्वयव्यतिरेकादिरूपाद्‌नाद्‌- 
व्युत्पतयपरपर्यायान्न्यायः प्रत्येतव्य इत्वर्थः |. बिश्वछूप reads स्मृतेविरोधे and gives three 
interpretations of this. One is the same as that of the Mit, The other two 
are; (2) when there is a conflict between smrti and reasoning, smrti 
is stronger (he approves of this); (3) in case of conflict nyaya is stronger than 
smrti, मिन्रामिश्र in his commentary on या. II. 21 explains व्यवहारतः differently 
as ` व्यवहारतः व्यवहारे विषये !. 

1683. In Bhau v. Sundrabat P. J. for 1874 p. 250, where the question 
was whether daughters were excluded from inheritance as regards the 
Utpat family of priests at the temple of Vithoba at Pandharpur), Yaj. II. 21 
was translated (at p. 252) as follows: ‘if two texts be opposed usage is of 
force for their construction’, In Chunilal v. Surajram 33 Bom. 433 at 
p. 439 Yaj, II. 21 is rendered as ‘where there is a conflict between two or 
more smrtis that one should be accepted, which is conformable to equity’. 
The former rendering is rather obscure and the latter does not translate 
Yaj. closely. The exact meaning of ' equity ' in this translation is not clear. 
It certainly does not mean ' equity ' in the strict sense of English Law. 


1684. स्यायमनालोचयतो दोषमाह बृहस्पतिः | Has शाञ्जमाञ्जित्य न कर्तण्यो हि 
निणयः। युक्तिहीने बिचारे तु धर्महानिः पजायते ॥ व्य, मयूख p. 7. The verse is q. by 
qu. मा. III. p. 39, sq, मा. p 282, स्मृतिच, IL. p. 24, व्य. प्र. p. 13 ; घर्मज्ञाञ्रविरोधे 
a युक्तियुक्ता विधिः ga: | व्यषहारो हि बलपान धर्मस्तेनावहीयते ॥ नारद्‌ 1. 40. युक्ति 
means लोकव्यचहार acc, to sq, मा. p. 282. The व्यवहारतत्त्व (p. 199) says, WASTA- 
Aa विरोधे लोकव्यवहार एवाद्‌ रणीय; |... अवहीयते अवगम्यते हि गतावित्यस्माद्धातोः . 


868 History of Dharma£üstrá [ Vol. . 


old rules become too narrow or are deemed to be not in harmony 
with the views of a changing or progressive society, it was 
thought to be the privilege of the king or the judge to adopt his 
practice to the existing state of society and not to decide a case 
by a too strict adherence to ancient dicta. 


Another rule that was laid down was that in case of con- 
flict between dharmasastra and arthasastra, the former is of 
more weight or authority or that one should discard the rule in 
the arthasastra 17% (Ap. Dh. S. I. 9. 24. 23; Yaj. II. 21; Nar. I, 
39; Kat. 20) Vide pp. 8-9 above for an explanation of this 
rule The rule of the arthasastra has the accomplishment of a 
visible or worldly purpose as the goal, while the dharmasastra 
rule has as its purpose the securing of unseen or spiritual results. 
Therefore the latter from a spiritual or ethical point of view is 
guperior to the former. 


Several other methods of resolving conflicts between smrtis 
may be mentioned here, Br.!696 states: ‘Manusmrti occupies 
a pre-eminent position because it puts together the purport of 
the Vedas; that smrti which is in conflict with the purport of 
Manu ig not commended’, Angiras also states that to follow 
the words (of another smrti) disregarding the unrivalled 
dharmagastra of Manu would not be beneficial to a person. The 
Mit. on Yaj. III. 300 speaks of the Manusmrti and others as the 
great smrtis ( maha-smrti), Some writers167 quote the Vedic 
text ‘whatever Manu said is indeed medicine’ in this connec- 
tion, thereby identifying the author of the Manusmrti with the 
Manu named in the Vedas. But this does not afford much help. 
Another principle evolved was that certain rules of conduct 
and certain smrtis were of special authority in certain cycles 
of time. Manu (J. 85-86 = Santi 232. 27-28 = Parasara I, 22-23 


1685. यत्र विप्रतिपत्तिः स्याद्धर्मशञाञ्जार्थजञा्योः । अर्थञ्ञा्रोक्तसुत्सञ्य धर्मशाख्रोक्त- 
माचरेत्‌ ॥ नारद 1. 39 ; मेधा, on wg. VII, 1 says ! तथा च कारयायनः । अर्थशाञ्रोक्त 
oo झाञ्जो क्तमाब्रजेत्‌ । ?. 

1686. वेवार्थोपनिषद्ध (न्द्‌? )त्वात्माधान्यं हि मनोः स्सृतम्‌ | मन्वर्थविपरीता तु या 
स्सुतिः सा न इस्यते ॥ तावच्छास्राणि शोभन्ते तर्कंष्याकरणानि च। धमार्थमोक्षोपदेष्टा मलुर्या- 
ww giga ge. १. by eem on ag. 1. 1. The first isq. by अपराकै p. 628 
and by eaa. 1. p. 7 (reads वेदा वुपानिबद्धस्वात्‌ ) ; यथाहाङ्कि राः । equ super भोक्त 
धर्मशास्रममृत्तमम्‌ । न हि तत्समातिक्रम्य वचनं हितमात्मनः 0 gT. L p. 7, ats. 
( वर्णाश्रम) p. 6. 

1687. RR यद्वे किं ख महुरदत्तज़ेष जम्‌ | स्स्ृतिखु. (qisa) 7. 6. This - 
text is in है. सं. II. 2, 10. 2 and Kathaka XI. 5 has almost the same 
words, 
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= Brhat-Parasara I. p. 55) himself says that the dharmas 
differ according to which of the four yugas is current, viz. tapas 
is the highest dharma in the Krta age, knowledge in Treta, 
yajf in Dvapara and only dana in Kali. This verse only 
means that in a particular yuga the predominant or easily per- 
formed dharma is the one indicated but the verse does not mean 
that a dharma predominant in one yuga was prohibited in 
another, ParàáSara J. 241688 ( = Brhat-Parāśara J. p. 55) declares 
that in the Krta age the dharmas (to be observed) were those 
promulgated by Manu, in Treta those of Gautama, in Dvapara 
those of Sankha-Likhita and in Kali those of Paragara. This 
also did not solve all difficulties, since the medieval digests and 
commentaries found that even what was allowed by Pardsara 
came to be disapproved of or condemned by the people. Many 
prescriptions of the smrtis were therefore included under Kali- 
varjya (acts forbidden in the Kali age) on the ground that action, 
though at one time prescribed or sanctioned by the $Sastra, 
should not be resorted to, if it has become hateful to the people, 
since it would not lead to heaven!69? (if persisted in). This 
was the dictum of Yaj. I. 156 ( = Brhan-Naradlya-purana 24. 12 ), 
Manu IV. 176, Visnu Dh. S, (71. 84-85), the Visnupurana (III. 
11.7), Sukra III. 64, Barhaspatya-sütra (on Arthasastra ) V. 16. 
Vide p. 630 and n, 1202 above. These texts were relied upon 
for prohibiting certain acts (though done in former times ) by 
the Mit. (on Yaj. IL 117, III, 18), V. P. (p. 442 ) and others. 
But these devices of interpretation also proved futile in certain 
cases, On the question of the periods of mourning due to death 
for ksatriyas and others the texts are so various and so conflic- 
ting that even the great Vijüaáne$vara declares (on Yj. III. 22 ) 
that he is not going to furnish any orderly presentation of the 
smrti texts assigning to each its proper province, since it would 
be useless to do 80 in view of the fact that the usage of sistas 
did not agree with most of them’, Visvaripa also (on Yàj. 
III. 30) is in the same predicament. The commentators (such as 


1688. gàg मानवो धर्मञ्जतायां गोतमः cpm । द्वापरे शाङ्कालेखितः कलो पाराशरः 
WA: N पराशर 1. 24 q. by aga. I. p. 11, This is ascribed to gg. in the 
MATRA p. 12 quoting from the परा. मा. 

1689. परिस्यजेदूर्थकामो धर्मपीडाकरो चप । धर्ममप्यस्ञखोवर्क लोकविष्टिष्टमेव ud 
विष्छ॒पुराण II. 11. 7; धर्ममपि Hated न कुयात्‌ छोकविदृद्ध नाचरेत्‌ | बाहस्पत्य- 
us V. 16, 

1690. इत्येषमनेकोच्चावचाशोंचकल्पा वाहीताः। तेषां लोके समा चाराभावाल्नातीव व्य- 
बस्थामदृर्शनसुपयोगीति नात्र व्यवस्था ्रदृइर्यते । मिता. on या. III, 22, 
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Madhava in Par. M. on I. 1. p. 84) were aware that people would 
not go in for religious practices that called for great effort and 
would geek for such rules as would be easy of observance. 1?! 


In some cages it was provided that where there is a conflict 
among gmrtis the view of the majority should prevail. Gobhila- 
smrti (III. 148-149 ) provides!9? that where there is a conflict 
among passages (of smrtis), authoritativeness rests with that 
view which is supported by a majority of the texts, but where 
two passages are of equal authority then reasoning has to be 
employed. The assumption or axiom was, according to Medha- 
bithi! (on Manu II. 29 and XI. 216), Mit. (on ILL 325), Sin. C. 
(L p. 5), Apararka p. 1053, Madanaparijata (pp.11,91) and 
others that all smrtis form one $astra, that if some smrti texts 
on the same subject are in conflict there ia an option and when 
there is no confliet all rules from all smrtis should be held 
applicable to the subject matter; this was based on the analogy 
of the maxim called ' sarva-sikhipratyayanyaya’ or ' $àkhàn- 
taràdhikarana ' (vide Jai. IL. 4. 9 and Sabara thereon ). 


It is further provided that works of heretical sects were to 
be left out of consideration. Manu calls them smrtis, but they 
are outside the pale of Vedic orthodoxy. Manu (XII. 95) 
declared,! ‘the smrtis that are outside the pale of) Veda 
and all false or fallacious doctrines are of no avail after death, 
because they are all based on ignorance’. In the Vedàntasütra 
(IL 1. 1) also the word smrti is applied to the works on the 


1691. अतः कलो पाणिनां प्रयाससाध्ये धर्मे भव्वस्यसम्भवात्‌ सुकरो धमाऽत्र बुशात्सितः | 
परा. मा. 1. part 1 p. 84. 

1692. अल्पानां यो विधातः स्यात्स बाधो बहुमिः ga: । प्राणसांमित ( घ्राण?) 
इत्यावि वासिष्ठं बाधितं यथा ॥ विरोधो यत्र वाक्यानां मामाण्यं तत्र भूयसाम्‌ । तुल्यप्रमाणकत्वे 
तु न्याय एवं( एब?! ) प्रकीतितः ॥ NANSA 111, 148-149. घ्राणसंमितो वैश्यस्य is वसिष्ठ 
XI. 57 (about the length of the staff of a vaisya brahmacarin). The verse 
विरोधो यत्र is quoted ( without name) in मलमासतरव p. 767. 

1693, यथा सर्वशाखाप्रत्ययमेक कर्म एवं सर्वस्मुतिप्रत्ययमपि | यत्तु TENITI- 
तीनां काशी यतामित्यनध्यवसायः | सर्वासां प्रामाण्याविशेषादेकाथो्ना विकल्पः भिनज्नाथोनां 
सम॒च्चयः | मेधा. on we IL. 29; एकशाखत्वात्सवंस्सृतीनामसाति विरोधे समग्रं योज्यं WUT 
ठु विकल्प: | मेधा. on ag XI 216; एवमन्येष्वपि षिरोधिपदार्थषु विकल्प आश्रयणीयः। 
अधिरोधिषु Taras: | शाखान्तराधिकरणन्यायेन सर्वस्स्ृतिमत्ययत्वात्कर्मणः। मिता. on 
या. III. 325. 

1694. qagan: स्मृतयो याश्च काश्च कुदृष्ठयः | waren निष्फलाः प्रेत्य तमो- 
निष्ठा हि ताः Wat: ms XII, 95. Thisis quoted by the तन्त्रवातिक on 3 I. 
3. 5 p. 196 with the remark ‘ एतदीया ग्रन्था एवं च मन्वादिभिः परिहार्यत्वेनोक्ताः। या 
वेदषाह्याः...तमोनिछा हि ताः स्मृताः gA तसरमाद्धम प्रति चयीबाह्यमेवंजातीयकं प्रामाण्येना- 
ated स्यादिति सिद्धम्‌ । ? 
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Sankhya philosophy. The Tantravartika (p. 195) says that 
the Bauddhas and other heretical sects do not admit that their 
doctrines are based on the Veda, like a bad son hating his 
parents; the prescriptions contained in their works are opposed 
to all the 14 vidy@s except in the case of a few sentences laying 
down restraint of senses, charity and the like; they were 
promulgated by persons like the Buddha who had given up the 
path of the Veda and did acts contrary to the Veda and they 
were propounded to persons that were beyond the pale of the 
three Vedas and that mostly were Südras and persons outside 
the system of the four varnas and à$ramas. Medhatithi on 
Manu II. 6 adopts this and remarks‘ that the Sakyas, Bhojakas 
and Ksapanakas do not admit the Veda as authoritative, they 
openly declare the Veda to be unauthoritative and they teach 
doctrines directly opposed to the Veda, The Caturvirmsatimata 17० 
states that the words of Arhat (Jina), of Carvaka and of 
Bauddhas, should be abandoned as they lead to delusion. 


Then comes the question of the conflict between smrtis and 
puranas, It has been shown in the H, of Dh., vol. I. pp. 160-167, 
how the Puranas are rich in Dharmasàstra material. The sutras 
and early smrtis do not look upon the Puranas as a source of 
dharma, though Gaut. XI. 19 and Yàj I. 3 mention Purana as 
one of the classes of works on which the king or any one else 
may draw for knowledge of dharma and though the Ap. Dh. 8. 
quotes from a Purina in I. 6, 19. 13, 1, 10. 29. 8 and II. 9. 23. 8 
and names a Bhavisyatpurana in II, 9. 24. 6, It is to be noted 
that the views quoted by Ap. from the Puranas in the first three 
passages are opposed to the views of the Kalivarjya section 
alleged to be taken from the Adityapurina in medieval digests. 
The passage of the Tantravartika stating that Puranas, 
Manusmrti and Itihdga are universally accepted throughout 
India has been already quoted (on p. 853). When Manu states 
that smrti is a source of dharma he does not obviously com- 
prehend Puranas under smrti as Manu 1L 10 clearly shows 
(dharmasastram tu vai smrtih). Manu III. 232 and Yaj. III. 189 
employ the plural ‘Puranani’ and so those smrtis obviously 


1695. नहि ज्ञाक्यभोजकक्षपणकादीनां वेद्संयोगसंभवों येन तन्मूलतया स्वविषये 
रमाणे स्युः स्वयमनभ्धुपगमात्तैश्च वेदृस्याप्रामाण्याभिधानात्‌ पत्यक्षवेद्विरुद्धाथोपदेञ्ञाञ्च | 
- मेघा, ०० ag II. 6. 


1696, आर्हञ्चार्वाक वाक्यानि बोद्धादिपठितानि च । विमलम्भकवाक्यानि तानि सर्वाणि 
वर्जयेत्‌ ॥ चतुर्विशतिमत (q. in vafa, बर्णाअम, p. 7, स्सुतिच, L p. 5). 
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knew several Puranas and Medhatithi notes that they were 
composed by Vy4sa and described the creation of the world &c. 
The Striparva (13.2) also employs the plural and the Svargà- 
rohanikaparva (5. 46—47) speaks of Krsna Dvaipayana as the 
author of 18 Puranas, The Adiparva!9? (1. 293-94) prescribes 
that one should strengthen the Veda by.(the study of) the 
Itihàsa and Puràna and that the Veda fears the man whose 
knowledge is insignificant ‘this man will harm me’. Accord- 
ing to the Bhagavata-purina J. 4. 25 the purpose?® of the 
composition of the Mahabharata was this that as the Veda 
cannot be learnt by women, $üdras and bráhmanas who are 80 
only by birth (and do not study) the sage Vyasa took com- 
passion on them and composed the Mahabharata for their bene- 
fit. The same must be deemed to be the purpose of the com- 
position of the purànas, The Daksasmrti IL 69 prescribes 
the recitation of itihàsa and puràna in the 6th and 7th parts of 
the day (divided into 8 parts). The Ausanaga smrti (IIL. 
p.515, Jivananda) prescribes the study of the Veda in the 
bright half of the months from Magha after wlsarjana and the 
study of the Vedàngas and of Purana in the dark half. It 
appears that some at least of the extant Puranas were composed 
in the first centuries of the Christian era and that from early 
times they contained dharmasastra material. In another section 
the paurdnadharma will be separately dealt with hereafter. 
Gradually the Puranas became very popular in the course of 
centuries, some of the original rites prescribed by the Veda and 
the early smrtis went out of vogue and new modes of worship 
and rites provided by the Puranas came into general obser- 
vance, The Vedavyàsa smrti! (T, 4) and the Sangraha state 
that in case of conflict between smrti and puràna smrti is to be 


1697. इतिहासपुराणाभ्यां dd aaga) बिभेत्यल्पश्चुताद्वेदी मामयं प्रहरिष्याति 
(v. 1. प्रतारिष्यति ) ॥ onfquá 1. 293-294 .( = बुद्धा chap. 3 p. 50, Jivananda, 
= वायुएुराण 1. 201, वासिष्ठ 27. 6). Itis ascribed to बृहस्पति in the wga. 1, 
p. 3. agsara II. p. 320 (Jivananda) reads the first half as वेद्‌गथसुपब्जंह येत्‌. 


1698. ख्रीशव्॒द्विजबन्धूनां जयी न श्रुतिगोचरा । हृति भारतमाख्यानं कुपया झुनिना 
कृतम्‌ ॥ भागवत 1. +. 25; तेनोक्तं सात्वतं तन्त्रं यज्ज्ञात्वा झुक्तिभारभवेत्‌ | यत्र ञ्रीशूद्‌ - 
दासानां संस्कारो Seri मतः ॥ q. by the परिभाषाप्रकाश (p 24) from the भागवतपुराण. 


1699. इतिहासपुराणाग्रे:ः षष्ठसपमको नयेत्‌ । वृक्ष II. 69 q. by अपराक p. 157, 
1700. श्चुतिस्सृतिपुराणानां विरोधो यत्र दुश्यते । तत्र श्रोतं प्रमाणं स्यात्‌ quid aR- 


dmn वेदृष्यास 1. 4; श्रुतिस्मृतिपुराणेषु विरुद्धेषु परस्परम्‌ । पूर्व पूर्व घलीयः स्यादिति 
न्यायविदो fg: ॥ संग्रह q. by qa. ( दर्णाश्मम) p. 7. 
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: preferred. Apararka (p. 9) quotes!?! a smrti text, ‘that is 
highest dharma which is understood from the Veda, that is to 
be known as inferior dharma that is declared in the Puranas 
and the like’. Apararka (p. 15) further tells us that!™2 accor- 
ding to the Bhavisyatpur&na the purànas are of authority in 
declaring dharma that is vyamiéra (i. e. mixed up and not 
purely Vedic). Medieval writers were often divided as to the 
authoritativeness of purànas. Mitramisra (in his commen- 
tary "03 on Yaj IL 21) asserts that dharmasastra ( viz. smrti ) 
is not more authoritative than purána and that in case of con- 
flict between a smrti text and a purana text recourse must be 
had to reasoning as in the case of conflict between two smrtis. 
On the other hand, the V. Mayükha,!?* after quoting Manu IX. 
126 and Devala about the first born among twins being regarded 
as the oldest and after referring to a half verse from the 
Bhagavatapurana (rather from the commentary of Sridhara 
thereon) which holds that among twins the one born later is to 
be deemed as the elder, remarks that the Purana passage is to 
be set aside in favour of the smrti passages and that 1n the 
puranas usages opposed to the smrtis are very frequently met 
with. It further says that this view is preferable to that of 
some others according to whom in this matter the custom of 
the country should be followed. The Nirnayasindhu ë Tn. 
p. 251) also says the same, The respect for the puranas carried 
away late medieval writers so far that relying on some pro- 
phetic passages in the puránas about the disappearance of 
four varnas in the Kali age and the subsistence of only bràh- 
manas and $üdras therein, they denied the existence of ksatriyas 
and vaisyas in the Kali age, in spite of the fact that all smrtis 
(like Manu, Yàj., Parà$ara) and many commentaries (including 
the Mitáksarà) hold that the four varnas exist in the Kali age. 


1701. अतः स परमो धर्मो यो वेदादाधिगम्यते । अबरः स तु RAAR यः प्राणादिषु 
wq: ॥ व्यास १. by अपरार्क p. 9, परिभाषाप्रकाश p. 29, equ. p. 39 

1702. एषं प्रतिष्ठा यामपि पुराणाग्रक्तेवेतिकतंव्यता ग्राह्मा नान्‍या। तेषामेव व्यामिश्रधर्म - 
प्रमाणत्वेन भविष्यस्धु राणे परिज्ञातत्वात्‌ । अपरार्क p. 15 , 

1703. तेन guerre स्मृत्यात्मकं न बलवत्‌ | किं तु स्सृत्योरिव स्मृतिपुशणयों 
परस्परविरोधे न्यायाव्॒लाबलस | मित्रमिश्च on या. 11. 21; qa स्मृतिपुराणयोविरोधस्त त्र 
बिकहपः | संस्कारसार folio 14 a (part of चुसिंहमसाव्‌ ) 

1704. यत्तु gi तदा भवतो गर्भो सूतिवेशबिपर्यंधात्‌--इ त्यादिना भागवते usarsmreq 
stowage तवृप्यनेन बाध्यते । पुराणेषु स्सुतिविरुद्धाचाराणां बहुशो दर्शनात्‌ |. वेशा- 
rare व्यवस्था HAT Rr REL! यक्तं तु पूर्वोक्तमेष । व्यः मयूख pp..97-98. Vide qa- 
नीतिप्र, pp. 37-39 for a similar view, 
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Vide H, of Dh. vol. II pp. 380-382 about the existence of kga- 
triyas in the Kali age. 


The case of conflict between smrti and customs has now 
to be considered. The general rule deduced from Vas. I. 5, 
Yāj. I. 7 and supported by the Mit, (on Yàj. I. 7 and II. 117 ), 
the Sm. C. (II. p. 266), Kullüka (on Manu. II. 10) and several 
others is that smtri is of superior authority to the usages of 
the sistas. But from early times there have been dissenting 
voices, Visvaripa on Yàj. III. 250 states that that purport of the 
smrtis is to be followed which is in accordance with the settled 
practice of the Sistas resident in Aryavarta!™s, On Manu IV, 
176 Medhatithi points out that niyoga is permitted by such 
smrtis'7 ag Gaut. 18.4-14, Yaj I. 68-69, Vas. 17. 56-65, but 
being condemned by the people it is not practised. There- 
fore the principle that may be deduced from these is that 
the prescriptions of smrtis (and even of sruti) need not be 
observed and should not be observed when they are vehemently 
condemned by the people. The chapter on Kalivarjya will make 
this clear, Commentators like Medhatithi (on Manu II. 10) went 
so far as to say that Dharmasastra is that which prescribes what 
is to be done for attaining dharma, that is smrti from which 
dharma which one performs as a duty is understood and there- 
fore Sistacara!™ also is smrti, The smrtis themselves embodied 
the practices of the people current in their days, as Manu I. 107 
declares, ‘in this work dharma has been fully stated as well as 
the good and evil qualities of ( human ) actions and the ancient 
customs and usages of the four varnas.’ 18 Manu adds (I. 108), 
‘ ācāra (customs and usages) are transcendental law, and so 
are the practices declared in the Veda and, the smrti; therefore 
a twice-born person desirous of his own welfare should always 


1705. लोकश्च शब्दार्थाधिगमहेश्वुरिति नातीव क्लेशनीयम्‌ | यथेवार्यावतनिवासिशिष्ट 
ब्यवहारारिथतिस्तथेव स्सुस्यथां्चसर्तश्यो न तद्दिप्रथयेण । विश्वरूप on qr. III. 250. 

1706. इवं तु युक्ततरदुवाहरणम्‌। नियोगधर्भः weer विहितो लोकसं क्ष्टव्वाज्ष क्रियंते । 
मेधा. on ay IV. 176. 

1707. ge सवाष्चारो न gd स्सुतिनिबस्धाभावात्‌ । निबद्धाक्षरा हि स्सुतयः 
ासेद्धाः | अतरतस्य स्सृतित्व्ुपपादृयति | wary weed तद्धमशाखम | यत्र धर्मः 
शिष्यते कर्तष्यतया मती यते सा eae: | मिषन्धानिबन्धावमयोजको रिष्टसमाचारावृपि wer 
कर्तष्यतावगतिः | सोपि gta । मेधा, on sg II. 10. 

1708. अस्मिश्धमोखिलेनोक्तो गुणदोषो च कर्मणाम्‌ । चतुर्णामापि वर्णासासाचारश्रेत 
शाश्वतः ॥ ag 1. 107, on which मेधा, says ' शाश्वतो बृद्धपरम्परया नेवानीन्तनेः 


nafig’. 
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make efforts to follow it',17?? This has been the basic text in 
modern decisions that recognize the binding nature of customs, 
It is therefore necessary to understand the exact meaning of 
this verse, Two constructions are possible; (1) that the word 
&càra is qualified by the words‘ srutyukta’ and ‘ smarta’ and 
that the first half declares that usages declared in the Veda or 
smrti are transcendental law (this is the meaning given by 
most commentators of Manu); (2) that &càra by itself and 
other rules of conduct declared in the sruti or smrti are transcen- 
dental ( i. e. here in the first half of the verse there is a reference 
to three kinds of àcáras, as Govipdaraja and Nandana explain ). 
If we look to the preceding verse and the following verses ( that 
eulogise acara ) the 2nd construction looks more natural and has 
been accepted by the decided cases when 77" they lay down that 
* immemorial usage is transcendental law ' ( Sir William Jones’ 
translation.of Manu I. 108) and that "under the Hindu system of 
law clear proof of usage will outweigh the written text of the 
law", The Anusasana (141. 65) and Santi 354. 6 expressly 
state that dharma is threefold viz. that declared in the Veda, 
that declared in the smrtis and the third is what is practised 
by sistas.  Sumantu!?! emphatically declares that family 
usage should be preferred to the prescriptions of Sastra, The 
Karmapurana 172 ( Uttarardha 15.19) appears to support the 
2nd interpretation when it says, ‘one should observe that Acara 
which is declared by the $ruti and smrti and which is rightly 
followed by the good’. The exact import of the word 60478 (or 
sadacara ) has been shifting from age to age and among com- 
mentators. In the earliest days, as shown by the Tai. Up., 
Gaut. (28. 48, 51), Baud. Dh. 8. I. 1. 4-9, Manu XII. 108-109, 





1709. आचारः परमो धर्मः श्रुत्युक्तः स्मार्त एव च । तस्मादृस्मिन सदा युक्तो नित्यं 
श्यावात्मवान द्विजः ॥ मच्च 1. 108; ' यः gaa आचारः पुरुषसाधारणप्राधाश्यरयापमार्य 
sw धर्मारूपः यश्च स्मार्तः स परमः gut धर्मः परमो जयोतिष्ठोमा 2 काव्यः औतस्मार्त धर्मेभ्यः ? 
गोषिस्द्राज; ' श्च॒त्युक्तोम्िदो त्रहोमाविः स्मातोऽष्टकादिः | अस्मिन्‌ AT! नन्दन} compare 
superas 141, 65 वेदोक्तः परमो धर्मः स्सृतिशा्रगतोपरः | शिष्टाचीर्णः परः stat 
धर्माः सनातनाः and शान्ति 259. 3 सदाचारः स्सूतिर्वेदृश्रिविधं धर्मलक्षणम्‌। 

1710, Vide Collector of Madura v. Mootoo Ramlinga 12 Moo, I. A, 
397 at p. 436, Bhyah Ram Singh :v. Bhyah Ugur Singh 13 Moo. I, A. 373 
at p. 390. 

1711. तस्मिन कुलक्रमागातमाचारं arate gu: स गरीयान महापाहो aint- 
Raq | सुमन्तु 4. by epg. ( वर्णा भ्रम) p. 7. 


. 1712. gaga: सम्यकू साधुभियश्व सेवितः | समाचारं निषेवेत नेदेतास्यत्र 
कादीचित्‌ ॥ ( कूर्म, उत्तरार्थ 15. 19), 
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Vas. I. 6, the &cara to be followed was that observed or declared 
by learned brahmanas who were highly moral and selfless ( the 
Sistas). Medhatithi on Mann II. 6 states that binding ācāra is 
that of sistas learned in the Vedas. Gradually every usage 
that had no visible secular purpose came to be looked upon as 
binding and lastly the usages of $üdras, of pratiloma castes and 
even of heterodox sects became, as will be shown in the sequel, 
enforceable by the king. As observed in 39 Mad, 298, 301 the 
commentaries indicate an attempt to reconcile the text law with 
the actual usages of the people. 


The requisites of valid custéms, according to the smrtis and 
commentaries and digests, are similar to those laid down by the 
writers on Pirvamimamsa i.e. they must be ancient, must not 
be opposed to $ruti and smrti, must be such that they are regard- 
ed by respectable people as obligatory on them and such as are 
observed with that consciousness by the sistas, they must be 
atrictly construed and cannot be availed of by others not within 
their purview and must not be immoral or severely condemned 
by popular sentiment. Customs once in vogue may be abandon- 
ed by the people as the chapter on Kalivarjya will show. 


From Gaut, Manu, Br, Kat. and other writers quoted 
above it follows that the customs and usages of which account 
haa to be taken are those of districts ( deéa or janapada ), towns 
and villages, castes, families, guilds or corporations or groups 
(gana, 87901, sangha, naigama, varga ). A few words on each of 
these and on usages of gotrus and $ükhás will be said later on 
and a few illustrations of each will be given. But first of all 
certain preliminary observations have to be made about customs 
in general. The medieval writers on Dharmasàstra make it clear 
that customs that depart from the generally received smrti 
prescriptions must be strictly construed and that they cannot be 
extended on the ground of analogy to other matters outside the 
specific acknowledged customs, For example, both the Sm. C. (1.. 
71) and the Smrtimuktaphala17!3 (on Varna$rama p. 31) say that, 
though one's maternal uncle’s daughter can be married (by. 
custom ) yet one's mother's sister or mother's sister's daughter 


1713. अतो जाह्याव्विषाहेषु निवत्तसापिण्डभाषाया मातुरसपिण्डत्वान्मातुलसुता परिं- 
णेया । एवं पैतृष्वसेय्यपि। न च तथाविधा मातृष्वसा तद॒हुहिता च किमिति न परिणेयेति 
वाच्यम्‌ । शाञ्राविरोधेपि लोकविसद्धत्वाद्जम्यमापि लोकविद्विष्टं तर्नाचुष्ठेयम्‌ । तदुक्तं agar 
“ अस्वर्ग्य: ... Ste तु इति । gg. (वर्णाश्रमं 0. 131). Vide H, Dh. vol, II, 
p. 467 n. 1096 for the passage of the Sm, C. almost in the same words, 
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cannot be married, because popular sentiment is opposed to the 
latter kind of marriages and popular sentiment has to be 
respected as Manu declares (in IV. 176), Similarly the Saragkára- 
kaustubha!! and the Dharmasindhu provide that where there 
is alocal or family usage for narrowing down the limits of 
sapinda relationship in marriage, only those who belong to that 
locality or family can avail themselves of such narrowing down, 
but if a person in a different locality or belonging to a different 
family were to follow the practice of narrowing down the 
sapinda relationship, he would incur blame. Owing to the 
vastness of Bharatavarsa it was recognised that what was 
sadacara in one country would not be so in another, as is noted 
by the Par. M. (I. 2, 9. 65) in relation to marriage with one’s 
maternal uncle's daughter.!7!5 


A few words may now be said about customs of countries. 
That usages about details of ritual varied a great deal even in 
the Vedic times is quite clear. The Sat. Br. (I. 1. 4. 13) notes 
that in former times it was the wife of the gacrificer that roge 
at the Haviskrt call, but that in its own day the wife ora 
priest (the Agnidhra) rises in answer to the call, Vide H. of 
Dh. vol IL p. 1027 and n. 2311 on the Haviskrt call. For 
similar différences in practices vide the same Br&hmana XII. 3, 
5. 1and XII. 6. 1. 41, The Ait. Br. frequently refers to one view 
and refutes it by saying that one should not do so (tat tathà 
na kuryat) or one should discard it (tat tat nadrtyam ) e. g. vide | 
chap. 12. 7, 17, 1, 18. 8, 28. 1, 29. 5. Vide also Tai. Br. I. 1. 8, 
1.3.1, IIL 8. 8 for similar words. That different districts had 
different customs about marriages and other matters even 
before the times of the grhyasiitras and dharmasütras has been 





1714. Vide H. of Dh. vol. II. p. 465 n. 1093d for the quotation from 
the Dharmasindhu. The सं. कौ. p. 613 remarks ' यस्तु देशाचुरूपेण कुलमार्गेण 
qala । नित्यं स व्यवहार्यः स्याद्वेदाच्चैतत्मतीयते ॥ इति भ्वतुविशतिमताच्च । तृतीयां 
मातृतः कन्यां तृतीयां पितृतस्तथा । विषाहयेन्मलुः माह पाराइायोऽङ्गिरा यमः ॥ gÀ चन्द्रि का- 
पारिजातोदादसषदात्रिंशन्मतास्च ? land adds (p. 620) अतः सिद्धमेतत्‌ ! कलावपि qut 
कुले वेरेऽचुकल्पत्वेन सापिण्ड्यसज्ञी चः परम्परया समागतः तेषां ताढुशसङ्कोचेन न que 
अस्ति चच भार्यात्वोस्पत्तिः। अन्येषां तेः सह व्यवहारे नैव दोषः। स्वयं तु कुलवेशपिरुद्ध सापि - 
ण्ड्यसंको चेन विवाहे भवत्येव दोषः।. The two verses यस्तु qure and तृतीयां are 
quoted by the बेजयन्ती on eudan 24. 10, 

1715. यद्यपि मातुलस्ततापरिणयनसुदीच्यशिष्ठगहितं तथापि वाक्षिणात्यशिष्टेरा चरि 
तरवेन नाविगीतोयझुवीय्यानामाचारः । न च दाक्षिणात्यानां रागमूलत्वं झाङ्कृनीयं विधिनिषेध- 


परीक्षकैरेव तद्विवाह करणात्‌ । मातृष्वसुसुताबवाहरतु अविगीतेन सिष्टाचारेण qe: 
परा, मा. 1, part 2 p. 65. 
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noted above (pp. 856-857). Baudh&yana made a distinction about 
the customs of the northern and southern people ( countries ). 
That customs of the northern and southern countries differed 
is emphasized by many commentators and writers of digests. 
For example, the Mit. on Y4j. I. 256 refers to the differing views 
of daksinatyas and udieyas on Ekoddista-sraddha. Sankara- 
bhatta in the introductory verses of the Dvaitanirnaya (or 
Dharma-dvaita-) expressly states that he will furnish solutions 
of knotty points in Dharmasastra after abiding by the views of 
southern writers. 1716 The Nirnayasindhu in its section on sápindya 
speaks of Sülapàni, Vacaspati and Suddhiviveka as Gaudas 
and Maithilas, and points out that Sulapani in the Sambandha- 
viveka and the Sambandhatattva (a Gauda work) allow 
marriage with a girl separated by three gotras from the bride- 
groom, while the southern writers ( dáksin&tyas) do not accept 
the view. But in those days there were no rigid territorial 
boundaries for certain practices or doctrines, For example, 
Vijfidnesvara, Madana-ratna, Parijata, Vacaspati and Silapani 
accepted the view that sapindya arises from community of the 
particles of the body, while Apararka, Smrticandrika and 
Madhava (though they were southern writers like Vijiànesvara) 
held that sápindya' was based on the offering of pinda in 
$raddhas. The fashion of dividing Hindu works into schools 
and assigning them definite territorial limits started with 
Colebrooke and has been perpetuated by decisions of the Privy 
Council and of the Indian High courts. Vide Collector of Madura 
v. Mootoo 12 Mad. I. A. 397 at p. 432 (for reference to Colebrooke), 
p. 435 (as to how schools arose), pp. 436-437 (as to different 
schools). Strange results have flowed from this. The Vyavahara- 
mayükha, written by Nilakantha, whose family belonged to 
Paithan in Maharastra and migrated to Benares and who 
himself wrote under the patronage of a Bundella chief, came 
to be regarded asa work of the highest authority in Gujerat 
and North Konkan (even superseding the Mitaksara ), while 
in Maharastra proper its authority is subordinate to that of the 
Mit&ksara. The Mit. (on Yàj. II. 119 ) avers that in the section 
on the partition of heritage the texts generally repeat what is 


1716. मीमाँसाद्वेतसाग्राउ्यनीतिज्ञो vangt |... शरोश्व त्रिस्थलासितुकर्तज्ञाखा 
मतानि हु । वाक्षिणात्यमते स्थित्वा धर्मब्रेतेषु निर्णयम्‌। aga सोविगाहोव नावमाम्यः कथं बन ॥ 
भर्मद्वेतनिर्णय Intro, verses 5-8, 
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already current among the people!7!7 and that if Yaj. 1, 118-119 
were interpreted to mean that the words ‘ what is acquired at the 
cost of paternal estate by a person himself’ stand by themselves 
and do not qualify the other clauses, then what is acquir- 
ed through friendship even at the cost of the paternal estate 
would not be liable to partition, which would be opposed to the 
practice among people. The Vyavahara-mayükha also 1718 says 
on Manu IX. 210 ( about reunion ) that the law and administra- 
tion of justice are generally based as is the case with grammar 
on people's usages. The Viramitrodaya also states that all 
writers of digests are agreed that smrtis on Vyaváhara generally 
re-iterate recognized popular usages, 


Customs of countries and families have been specially 
recognized from very ancient times in the sphere of marriage. 
The Asv, gr. (L 7, 1-2) has been already cited above ( p. 856 ). 
The commentators on Asv. gr, Haradatta and Narayana, both 
mention that in certain countries sexual intercourse is com- 
menced immediately after marriage, that this practice is oppos- 
ed to the rule in Aév. gr. I. 1. 10 that the married couple should 
be celibate after marriage for at least three nights (if not for a 
longer period ) and that one should follow the rule laid down 
in the grhyasiitra and not the usage of the country. The Ap, 
gr. (IL 15) remarks, 19 ‘ people should understand from women 
(and others) what procedure is (to be followed according to 
the custom of the country ) and the commentator Sudarsand- 
carya notes that certain rites like the worship of planets, 
ankurüropana and the tying of pratisara (a string or ribbon tied 
round the wrist) are usual and are performed with Vedic 
Mantras, The Kathakagrhya (25. 7) allows the usages of 
countries and families to be observed in marriage and the 


1717. नह्यत्र प्रापस्य मतिवेधः किन्तु सिद्धस्याउ॒धादायम्‌.। लोकसिद्चर्यैवाद्चबाद्‌ - 
कान्येव मायेणास्मिन्प्रकरणे वचनानि । far. on या 11. 119, Vide note 1091 above 
about partition of-what is obtained through friendship, प्रायेण sqaqrweqetat 
लोकसिद्धार्थाचुवादकत्वमिति सकलनिबन्द्धुभिरभिधानात्‌। व्य, प. p. 420 


1718. तेनाचारमूलकत्वेस्थ वचसः सम्भवति तब्दिरद्धश्नातिकल्पनमन्याय्यम्‌ । व्यव- 
ETCHTSIET व्याकरणवत्पायेणा चारमूलकत्वाच्येति तु परे ष्य. मयूख p. 146 


719. amga exa: प्रतीयेरन्‌ | आप. शु. 11, 15; मन्धरहिताः क्रियाः orga 
उच्यम्ते । हरदृत्त; आ Sea: alata: सकाशात्‌ अवगम्य प्रतीयेरन्‌ Hier विवोढारः। 
तत्र समन्त्रका ग्रहपूजाङकुरारोपणप्रातिसरबन्धाद्या आचारसिद्धाः | अमन्त्रका नागबलि- 
यक्षणलीन्दाणीपूजाद्यः। ताश्च यथाजनपदुं यथावणै यथाकुलं यथाञ्जीएुसं sane qu! 
न ठु atk सर्वत्र wate: । तात्पर्यवूर्शन, है 
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commentators mention some usages, viz. Devapala refers to stat- 
ing the purpose of the visit, announcing the name of the maiden, 
worship of family deity, striking with flowers and creepers. 
The com. Brahmanabala states that in Kashmir at the time of 
marriage the mother-in-law or some other woman whose husband 
is alive ties an auspicious wreath on the heads of the bride and 
the- bridegroom, that the mother-in-law places flowers on 
the feet, knees, shoulders and head of the bridegroom and on 
the same seven places of the bride’s body flowers are placed 
but in the reverse order (i.e. first on the left limb and then 
on the right) 


Haradatta on Gaut, XI. 20 (cited above in n. 1662) mentions 
the following usages: in the Cola country while the sun is in 
the zodiacal sign of Aries maidens draw with powders of 
various colours on the ground an orb of the sun together with 
attendants and offer worship in the morning and evening; on 
.the full moon day of M&rgasirsa maidens putting on ornaments 
walk about in the village and offer to a temple idol whatever 
they get in their wanderings; when the sun is in the sign of 
the Crab, maidens worship the goddess Uma while the.moon is 
in the constellation of the Parva Phalgunis and offer tothe gods 
mudga beans that have put forth sprouts and salt; when.the 
sun is in the sign of Pisces, house-holders worship the’ Goddess 
of wealth while the moon is in the constellation of Uttara 
PhalgunL Ap. Dh. 8, II. 6. 13. 7 notes that in certain countries 
the special portions of the eldest son in paternal wealth are 
gold, dark-coloured cattle and black-coloured produce of the 
soil (i.e, black grain) Vide Br. and Tantravartika quoted 
above ( as to customs of certain countries). 


Several such illustrations may be furnished from other 
writers, but considerations of space make it necessary to omit 
reference to them. 


The Par. gr..9. L 8 states!”” that the usages of villages 
may be followed, since a text says ‘one should enter a village 
(i.e. follow the opinion of village elders) in case of marriage 
and funeral rites’ and since the Veda says that ‘the village is 
the authority in these two,’ 


| 1720. wrmrw | कुर्यविवाहश्मज्ञालयोग्रांस प्रविशतादेति पच्नमात्तस्माक्तयोआम 
प्रमाणमिति agii । पार. सु, सू . 1. 8. 
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Numer ous caste customs have been recognized from ancient 
times to these days. Gaut. XI. 20, Vas. I. 17, Manu I. 118, 
VIIL 41 and 46, Kaut. III. 7, Sukra IV. 5, 47 emphasize the 
validity of caste customs and call upon the king to enforce 
them. Yàj.lI 361 advises the king to punish those who swerve 
from the usages of their family, caste, guild, or group, Katya- 
yana (40) enjoins!” that the king should not disregard the 
fixed usages even of pratiloma castes and of the inhabitants of 
inaccessible places (mountain forts or habitations), even if 
they be opposed (to the rules of smrtis) In the Paribhasa- 
prakása Mitramisra holds’? that the usages of good $üdras. 
free from moral defects are binding on their sons and others 
even though they do not know the Veda. 


Compared to Western Christian countries very great 
religious tolerance prevailed in ancient India. Vide H. of Dh. 
vol. II. pp. 388 (n. 928a), 723-724 for some remarks on this. 
Asoka in his Pillar Edict VII ( E. T. vol. II. p. 272) says that he 
looked after sanghas, bráàhmanas, Ajivakas and all other sects 
( pasanda). The Bhagavadgita (IX. 23-25 ) proclaims that. the 
devotees that worship other gods do worship Krsna himeelf 
though in an irregular way and that those who offer worship to 
the Manes or to the elements reach the goals they desire. Tha 
Manasollasa enjoins 17% that one should give up condemnation 
of or hatred towards other gods, that one should show reverence 
on seeing an image or a temple and should not pass it over ( in 
contempt ). People of different countries no doubt twitted each 
other on the customs and usages peculiar to each; but it rarely 
went beyond the bandying of words. For example, even such a 


1721. पतिलोमपरसूतेषु तथा दुर्गनिवासे षु | विरुद्ध नियतं urges धमै न विष्वालयेत्‌ ॥ 
कात्या. q. by ष्य. प्र, p. 89, The sq, नि. p. 16 reads प्रातिलोम्ये प्रसूतानां ... निवा- 
सिनाम्‌ ! वर्णानां नियतं धर्म न्यायोपेतं न चालयेत्‌ ॥ Acc. to the Vyavahara- 
Kalpataru, qq, read the verse as ' मरतिलो मप्रसूतानां -.. निवासिनाम्‌। emen यत्नो 
रकया सन्विग्धौ साधनं तु सा? (quoted in 'Rajadharma' p. 155 by Prof, K, V 
Rangaswami Aiyyangar ). 

1722. अधवा आचारश्रैव साधूनामिति,च्छेवृ:। qd ष्वावेदृविदामपि क्षीणदोषपुरुषा- 
णामाचारः ममाणम्‌। तथा च सच्छूदायाचारस्तत्पुत्नादीस्मति भवति प्रमाणम्‌ । परिभाषा: 
प्रकाश 9. 9 

1723, अभ्येषामपि देवानां निण्वां dd अ वर्जयेत्‌! देवं देवकुलं quw magai 
लक्कयेत्‌॥ मानसोष्लास, verse 105 p. 11, " 
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philosophical work as the Jivanmuktiviveka remarks 17% that 
brahmanas of the south condemn even the learned brihmanas 
of the north as flesheaters and brahmanas of the north condemn 
southern bráhmanas because they marry their maternal uncle's 
daughters and because they carry earthen vessels in fairs or on 
pilgrimages. It was on account of the general attitude of 
religious tolerance that the smrtis and digests prescribe that 
even the usages of heretical sects should be enforced by the 
king. Yaj. II. 192 prescribes!” that the king should guard 
against breach of the distinctive usages and conventions of 
guilds ( of artisans ), of traders, of heretical sects and bands ( of 
soldiers), Narada ( samayasyanapakarma 1-3) states 1776 that 
the king should uphold the conventions of heretical sects, of 
traders, guilds and other groups and that whatever traditional 
usages, activities, mode of attendance and means of maintenance 
were peculiar to them should be permitted to them by the king 
without introducing any change. Among the matters of which 
the king was to take cognizance swo motu and included under 
prakirnaka by Narada (verse 2) was the transgression of the usages 
of heretics, traders, guilds and ganas. Brhaspati provides 1727 
that in disputes among husbandmen, artisans, wrestlers, money- 
lenders, guilds, dancers, heretics, thieves, a decision is to be 
given in accordance with their conventions, It is no doubt true 
that certain smrtis present a sterner treatment of heretics and 


1724. तथाहि बेशविशेषेण ee f यु पलभ्यते । वाक्षेणास्येविमेरोत्तराहा 
बेदवियो विपा मांसभक्षिणो मिन्द्यन्ते । sq मातुलस्ततोद्वाद्िनो wars सुञ्जाण्डवा- 
हिनो दाक्षिणात्या निन्द्यन्ते । बहुदचा आश्वलायनशाखां काण्वशाखायाः प्रशस्तां sequ 
वाजसनेयिनस्तुं बेपरीत्येम | जीषम्झाक्तिविवेक ( वासनाक्षयमकरण ) p. 54. 

1725. ओणिनेगमपाखण्डिगणामामप्ययं विधिः Ag चेषां उपो Agi q पाल- 
येत्‌ ॥ या. 71. 192; नेगमाः ये वेद्स्याप्तमणीतस्वेन ्रामाण्यमिच्छान्ति पाहुपतादयः | पाख- 
ण्डिनो ये बेदूस्य प्रामाण्यमेव नेय्छन्ति nup सोगतादृयः |... एतेषां च ओण्यादीनां Gd 
धर्मष्यषस्थानं qut रक्षेत्‌ ! Pree, the दीपकालिका explains ' नेगमो ess sb एमापोर- 
समूहः | पाषण्डः मब्रञ्यावसितः?, कात्यायन defines नेगम as “ना 

भेगमारूयः मक्कीतितः? and the षटू जिन्त defines पाषण्ड as ‘ प्रामाण्यमेष ये वेदे न 
वदन्ति कुदृष्टयः । तेषां बोद्धार्दतावीमां पाषण्डारुया म्रकीर्यते। त्रञ्यावसिता ये ठु पाष 
ज्डार्याः प्रकीतिता; | (q. by vq. नि, p. 13); vide अपराक pp 171-72 for quotations 
from बिण्णुधमोक्तर and विष्णुपुराण about पाषण्डिन, 

1726. पाषण्डनेगमादीमां स्थितिः समय ह कजा | 
संरक्षेस्समयं राजा दुगे जनपदे तथा । यो धर्मः कर्म edargan यः । t 
दृरयुपादानमशुमस्पेत त्तथा ॥ नारद्‌ ( समयस्यानपाकर्म 1-3 ) q. by वि. v. p. 180. 

1727. कीनाशा! कारका मल! कुसीदृश्नेणिनतंकाः à लिक्गिनस्तस्कराश्वैव स्वेन धमेण 
निर्णय à qu. a. by भ्यव, मा, p. 281, eq. नि. p. 11, ष्य, प, p. 23 (which reads 
कारकाः शिल्पिकुसीह्ः ). he - 
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the like. Gaut. IX. 17 provides 17" that a snataka should not 
talk with mlecchas, impure persons and sinners. Manu IX, 225 
prescribes that the king should banish from his capital gamblers, 
dancers, heretics, vintners &c. Manu IV. 30 holds that one should 
not honour as guests even by words persons who are heretics, 
rogues &c. and recommends that one should not reside in a 
country which is overrun by groups of heretics. Yaj. II. 70 and 
Nar. ( rn&ádàna 180 ) say that a heretic ( pakhandi) or an atheist 
is not a proper witness. These passages may be explained in 
various ways. Probably the prescriptions of Gautama and 
Manu refer to an age when the schism caused by Buddhists and 
Jainas was not very old and feelings between the followers of 
the Veda and the heretics ran high. But most of these prescrip- 
tions are addressed to the followers of the Veda as individuals. 
They do not negative the requirements laid down by Nar., Br. 
and others that the king ( though of a different persuasion ) was 
to enforce among heretics their own usages, Jt can be said 
without any fear of contradiction that at least from the 4th 
century A. D. onwards the policy of the State in India was ‘ to 
protect all religions, but to interfere with none’, 172? ` 


Customs of families will be briefly referred to later on in 
connection with modern law cases. Among family customs the 
customs about the year when caula was performed and the locks 
of hair kept on the head in the caula ceremony are frequently 
mentioned in the grhya sutras and other works. Vide H. of Dh, 
vol. 11 pp. 260 and 265. 


The digests contain numerous examples about the customs 
and usages that were adhered to among the followers of the 
several Vedic branches ($akhas) and the grhya sutras in perform- 
ing several religious rites. A few examples may be set out here 
by way of illustration. According to Yāj. L 242 the offering 
of pindas to the pitrs in a sraddha takes place after the brahmanas 
invited at the sraddha are fed, while Manu III, 261 shows that 
they were offered also before the brahmanas were fed. The 
Sm. C. (on $ráddha p. 471) says that one should follow the 
practice of one’s own Vedic $ákh&. Among the five daily 
sacrifices ( mahayajfias) one is pitryajüa, which acc, to some 
( such as Katyayana ) means tarpana, while according to Manu 





1728. न म्लेच्छाछ्युच्यधामिकेः सह सम्भाषेत । गौ. IX. 17, 
1729. Vide Vasudev v. Vamnaji 5 Bom. 80 at p. 82 where Melvill J, 
states that this [s the policy of the British Courts in modern India, 


"884 History of Dharmatdstra [ Vol. 


पा, 81 it means $ráddha and the Sm, C, (1, p. 208) provides that 
one should follow one's Sàkha, The same remark applies to the 
number of handfuls of water offered in tarpana (Sm, C. I, p. 191 
and Madanaparijata p. 286), About the month of pregnancy in 
which the ceremony of simantonnayana was to be performed 
each person was to follow his own grhyasütra (Sm. C. I. p. 17, 
and Par, M. I. part 2 p.22), The same holds good as to the day 
of nàmakarana (Sm. 0, L p.21, Par. M. I. part 2 p. 25). It is 
not necessary to multiply examples. According to Gaut. XI. 
21-32 and others already cited above, the king has to enforce 
the usages of guilds ($reni) and corporations. Several such 
usages have been cited above ( pp. 487-488 ). 


CHAPTER XXXIV 


KALIVARJYA 


(ACTIONS FORBIDDEN IN THE KALI AGE. ) 


It has been stated above (pp. 865-866) that one of the 
several ways in which the conflict between several smrti texts 
was got over was to hold some of them as legislating for a 
bygone age (yugantara ) For example, when Harita allowed 
upanayana to women, both the Sm. C. (1. 24) and Par. M. (I 2. 
p. 83 ) hold that the text refers to another kalpa (aeon). In H. 
of Dh. vol. II. (on pp. 151, 162, 424, 451, 603, 612, 620, 750, 790, 796, 
928, 929, 934, 953, 1005 n, 1201n) reference has been made to 
several matters forbidden in the Kali age. It is remarkable in 
this connection to note that, though the Paragarasmrti ( in I. 24 ) 
claims par excellence to lay down the dharmas for the Kali age, 
several important provisions contained in it, viz. the remarriage 
of a married woman!” ( Paragara IV. 30), the variation in 
the period of impurity due to births and deaths depending on 
the learning and character of a bráhmana ( Paraéara III. 5-6 ), 
permission for a brahmana to partake of the food of five classes 
among &üdras ( XI. 21) are included among Kalivarjyas by the 
Adityapurána (as quoted by writers of the 12th and later 
centuries). Jt is necessary, therefore, to investigate into the 
origin and development of the Yuga theory and of the topic of 
Kalivarjya. 


From the Mahabharata (Santi 59), Manu (I. 81), Narada 
(I. 1-2), Brhaspati and the Puranas it is clear that they all 
believed in the existence of an ideally perfect community in 
the dim past followed by gradual degeneracy and decline in 
morals, health and length of life. But they also believed that 
a.cycle of decline would be followed in the far distant future 





1730. Some of the printed editions of Parasara (IV. 30) read मक्के सुते ... 
पत्तिस्प्यो न विद्यते. But the Par. M. on it (vol. II part 1 p. 53) makes it 
élear that this reading was fabricated by-orthodox people and that Madhava 
'at.least read it as: पलिदश्यों विधीयते; as he remarks ' अर्यं ख gswgmT 
युगान्तरविषयः? 


886 History of Dharmaéüstra [ Vol. 


by another of moral perfection. The only pity is that all works 
that are extant think that they are in the midst of a very 
sinful age and there is not a single work which thinks that the 
era of perfection may dawn in the very near future, 


The germ of the theory of progressive deterioration in 
morals is found even in the Rgveda. In the famous dialogue 
of Yama and Yami the former exclaims in one place‘! (Rg. 
X. 10. 10) ‘ those later ages are yet to come when sisters would 
do what is not sister-like’, The word 'yuga' occurs at least 
33 times in the Rg., but the exact meaning is somewhat doubt- 
ful In a few places it means‘ yoke'( Rg. X. 60. 8, X. 101, 3 
and 4). In several places it appears to stand for a very brief 
period of time (e, g. Rg. III. 26. 3). Generally it means ‘a 
generation’ (as in Rg. I. 92. 11, I 103. 4, I. 124. 2, TI. 2. 2, 
IH. 33. 8, V. 52.4). In Rg. I. 158. 6 'dirghatam& mamateyo 
jujurván dasame yuge’ yuga probably means ‘a period of four 
or five years ', while in Rg. VI. 15. 8, VI. 8. 5, X. 72. 2, X. 94. 
12, X. 97. 1 it should mean2? ‘a long period of time’, In the 
Atharvaveda VIII. 2, 21 yuga appears to mean a period of 
several thousand years, two yugas being indicated as longer 
than 10000 years ( £atam tesyutam hayandn dve yuge trims catvàri 
krmmah). Here there is a clear reference to four yugas and to 

_the faet that yuga’ meant a very long period of time. What- 
evet be the meaning of the word in each passage, the Rgveda 
does not contain the names of all the four well-known yugas 
viz. Krta, Tretà, Dvàpara and Kali. The word 'Krta' when 
used in the Rgveda appears to mean 'the best throw of dice 
‘or of the seeds of vibhitaka in gambling '( X. 34. 6, X. 43, 5). 
In the Atharvaveda VII. 52. 2, 5, 6 krta has the same meaning, 
Kali is the name of the author of Rg. VIII 66 and in verge 15 





1731. आघा ता SOTHWU युगानि यत्र जामयः कृणवक्षजामे। R. X. 10. 10. 
The Nirukta (IV. 20) understood this verse‘ in the sense given above 
* आगमिष्यन्ति तानि उत्तराणि युगानि यत्र जामयः करिष्यान्ति अजामिकमीणि ?. Re. 
1. 113. 13 and III. 33, 8 make it clear that उत्तर must mean‘ future’. इाश्वर्पुरोषा 
भ्युबास देष्यथो अद्येव भ्यावो मधोनी | अथो व्युच्छाडुत्तराँ अदुथूनजरासुता चरति स्वधाभिः ॥ 
झह. I. 113. 13. Here the occurrence and sequence of पुरा, अद्य and sata 
leave no doubt about the meaning of the last word, 

W32. या ओषधीः पूर्वा जाता देवेभ्यश्चियुगं gri R. 7. .97. 1. Here what is 
meant by जियुगं is doubtful. The few IX. 28 explains awit युगानि 

- पुरा, while सायण says छुताविउुगझयम्‌ . In the: aqu VII. 2. 4. 26 fired 
means ‘three seasons of spring, rains and autumn' (S. B. E, vol. 41 
pp. 339-340), l . 
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of that hymn we read ' kalayo ma bibhitana ' ( O descendants 
of Kali! do not be afraid) In Rg. X. 39. 8 the Asvins are 
said to have rejuvenated Kali who had become old, Vide also 
Rg. I. 112. 15 (where Kali is said to have got a wife from 
A$ving) But Kali as a throw of dice does not occur in the 
Rgveda. In the Atharvaveda VIL 114. 1 Kali!/33 means a 
throw of dice. The words kria, trelà, dvüpara and dskanda 
occur in the Tai. S. IV. 3. 3, Vaj. S, 30, 18173 and in the Sat. Br. 
XIN. 6. 2. 9-10 (S. B. E. vol. 44 p: 446). In later literature 
Kali is also called Tigya (as in Bhismaparva 10. 3) In the 
Tai. Br. III. 4.16 the word Kali is used!’ in place of Áskanda. 
In all the above places Krta and the other three words denote 
throws in gambling, Krta being the most lucky and Kali being 
the most unlucky. In another passage of the Tai. 1736 Br, (1.5.11) 
we read ‘the four stomas ( Trivrt, Pafcada$a, Saptadasa and 
Ekavirnga) are Krta and the five are Kali; therefore the 
catustoma (should be performed in the Jyotistoma)'. This 
shows that Krta meant a throw of four or any multiple of four 
and Kali & throw which when divided by four left one as 
remainder. The Aitareya Br. employs the words Krta!7?7 and 
the other three in a metaphorical sense as representing progres- 
sively more desirable states of human activity, ‘one lying down 
becomes Kali, when about to leave the bed he becomes Dvapara, 
when rising he becomes Tretà, and when he moves about he 


1733. quura wd नमो यो अक्षेषु तनूवशी । घृतेन aS शिक्षामि स नो सूडाती- 
इशे ॥ अथर्व VI. 114. 1. 

1734, अक्षराजाय कितवं कृतायाद्नवदर्श er aad ब्वापरायाधिकहिपिनमास्क- 
"दाय सभास्थाणुम्‌ | वाज. सं. 30. 18. 

1735. ware सभाविनं त्रेताया आविनवदर्श द्वापराय stag कलये qunm 
ते. बा. UI. 4. 16. For आवि्निव vide अधर्ष VII. 114. 4 ‘ आदिनवं प्रतिदी इमे 
घृतेनास्मी अभिक्षर '. सायण explains ' आदि्निवदृर्श मर्यादायां देवमस्य Fert परीक्षक म्‌ ?. 
The meanings of these technical expressions in gambling are extremely 
uncertain, 

' 1736. ये वै aam स्तोमाः कृतं तस्‌ । अथ पञ्च कालिः सः । तस्माचचतुष्टोमः | 
है, भा. 1. 5. 11, 

1737. कालिः शयानो भवति सजिहानस्तु द्वापरः । उत्तिष्ठेख्ेता भवतिं कृतं सम्पश्चते 
च्यश्म्‌। ऐ. आ. 33.3. The शाङ्कायनश्रौत (15. 19) reads कलिः शयानः पुरुषः and 
जर्थितस्रेता waft. मह् IX. 301-302 seem to be reminiscent of this verse 
of the पे. wr. 
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becomes Krta'. The Sat. Br. V. 4 4.6 speaks-of Kali!?? as 
* abhibhi ° (the vanquisher ) and suggests that Kali is a throw 
of five that vanquishes all others. In the Chan, Up. IV. 1. 4 it 
is said ‘as (ina game! of dice) all the lower throws are 
included in the Krta throw which becomes victorious, so to him 
(to Raikva ) comes ( the merit of ) all the good acts that people 
do’. Here Sankara explains that Krta is a throw of dice having 
four marks, while other throws that have three, two or one 
mark are called Tretà, Dvapara and Kali respectively. The 
Mundaka Up. I. 2. 1 refers to Treta!^? , ‘This is the truth; the 
sacrificial rites which the sages saw in the mantras (i.e. as 
prescribed in the hymns of the Rgveda and other vedas) have 
been performed in many ways in the Tretà', This last word is 
explained by Sankar&cárya in two ways, first as referring to 
the threefold priestly duties (of hotr, adhvaryu and udgatr ) 
which are based on the three Vedas and alternatively as refer- 
ring to the Treta age. From this resume it appears that even 
up to the times of the latest period of Vedic literature (i. e. 
Upanisads ) the words Krta, Tretà, Dvapara and Kali were used 
in the sense of throws of dice in gambling and that it is very 
doubtful whether they were used in the sense of different ages 
of the world. Even in the Mahabharata Krta!?! and Dvapara 
are used also in the sense of throws of dice (vide Vir&ta 50, 24 
In the Gopatha Br&hmana (I. 28) there is a reference to the 
beginning of the Dvapara age. 


Even in the Vedanga Jyoiiga!™? (of Rg.) the word yuga is used 
in the sense of a period of five years ( paficasarhvatsaramayam 





1738. अधास्मे पद्चाक्षान्पाणावावपाति। अभिशूरस्येतास्ते पञ्च विः कल्पन्तामित्येष वा 
अयामभिभूर्यत्‌ कलिरेष हि सवानयानभिभवति तस्मादाषह्ाभिशूरसीति। शत. ना. V. 4. 4. 6 
It is impossible to say definitely how the game was played, Vide S, B. E, 
vol. 41 p. 106 for a note on the various explanations. 

1739. यथा कृतायविजितायाधरेयाः संयन्त्येवमेनं सर्व तदभिसमोति यत्किं | प्रजाः 
साधु gu । छान्दोग्य 1\. 1. 4 2०4 6 Sige explains: यथा लोके कृतायः कुतो 
लामायो झतसमये मसिद्धश्वतुरङ्गः स यदा जयति द्यते superat तस्मे विजिताय तदूर्थमितरे 

अघरेयाझ्भेताङ्वापरकालिनामानः data सङ्गच्छन्तेऽन्तर्भवंन्ति । छान्दोग्य 
IV. 3, 8 suggests that each die was marked in all with ten dots (4, 3, 2, 1) 
तस्मा उ ह ददुस्ते वा एते quare Taney TH सम्तस्तत्कृतम्‌ 

1740. तदेतत्सत्यं wR कर्माणि कवयो यान्यपश्यंस्तानि त्रेतायां बहुधा सभ्ततामि c 
दण्डकोप. I. 3. 1. 

1741, AV क्षिपति गाण्डीवं न od द्वापरं म w ! विराट 50. 24 (cr 

43. 23). 

1742. magee पोवक्ृण्णसमापिनः | युगस्य पञ्चवर्ष्य कालञ्ञानं प्रचक्षते ॥ 
verse 5 of qrp rN. 
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yugadhyaksam praj&patim). The ancient Pitamahasiddhanta 
which is not now extant, stated, according to the Paficasid- 
dhantika of Varáhamihira (XII. 1), that yuga means five years 
of the Sun and the Moon (ravidasinoh pafica yugam varsani 
Pit&mahopadistani) This sense of the word is still found in 
the Sabhaparva 11. 38, 


The Nirukta (I. 20) distinguishes between ancient sages and 
those of later days in the words, 113 ‘ the (ancient) sages had an 
intuitive perception of dharma and they imparted the Vedic 
mantras by instruction to later (sages) who had no intuitive 
perception of dharma’. But it does not mention or refer to any 
theory of four yugas. Both Gaut. I. 3-4 and Ap. Dh. S. JI. 6. 13. 
7-9 give expression to the view that among sages of old 
transgressions of dharma and violent actions are observed, but 
that on account of their distinguished spiritual greatness they 
incurred no sin, while a person of later days, being weak in 
spiritual merit, should not imitate them, otherwise he would 
come to grief, Here a distinction is drawn between very 
ancient sages and later sages as regards the endowment of 
spiritual merit, but nothing is said about the names or the 
theory of the four yugas. Ap. Dh. S. I. 2. 5. 4 further says" 
that sages are not born among men of later days (avaresw) on 
account of the transgressions of religious ordinances ( prevalent 
in later ages). Therefore, it would not be quite wrong to assume 
that the theory had not been fully developed even in the times of 
the early dharmasütras of Gaut. and Ap. even though both 
held that they were living in an age of decline and that sages 
coming after the authors of the mantras were inferior, 


Here epigraphic evidence affords some help in fixing the 
lower limit of the period when the theory of yugas must have 
been developed. 


In the Rock Edicts of Asoka No. 4 and No. 5 we have at 
Kalsi and two other places the words ‘ava kapam’ (yavat 
kalpam ) and at Girnar the words ‘ava samvata kapa’ which 
mean ‘up to the end of the kalpa’ or ‘up to the end of the 
kalpa when the clouds or fires of destruction called samvarta 


1743. साक्षात्कृतधर्माण ऋषयो चभूयस्तेऽसाक्षात्कृतधमम्य उपदेहिन APTA: | 
निरुक्त 1.20. Almost the same words occur in qaqẹ 183. 67. 
1744. तरमादृष योऽवरेषु न जायन्ते नियमातिक्रमात्‌ । आप, ध. खू. 1. 2. 5.4, 
112 
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will arise’!745, Vide 0, 1, 1, vol. I. pp. 8, 10, 30-33. This indi- 
cates that the idea of a kalpa (a vast period of time at the end 
of which the universe would be dissolved) which is part of the 
theory of the yugas had been developed in the 3rd century B. C, 
The Junagadh Inscription of Rudradaman! (150 A. D.) 
refers to ‘wind the velocity of which was as terrible as that at 
the end of the yuga’. In certain very early inscriptions of 
Pallava!?? kings (of about the 3rd or 4th century A. D.) they 
are described as 'always ready to extricate dharma that had 
sunk deep owing to the evil effects of the Kali age'. In one of 
the Gupta Inseriptions dated in the 9600 year of the Gupta era 
(415-16 A. D.) Dhruvasarman is praised as following the path 
of righteous conduct which prevailed in Krtayuga,! 8 while 
the Chammak copperplate of the Vakataka emperor Pravara- 
sena II also speaks of Krtayuga (Gupta Inscriptions No, 55 
p. 237 at p. 240). The Talgunda inscription of the early 
Kadamba king Kakusthavarman refers to Kaliyuga ( E. I. vol, 
VII p.34) It is not necessary to adduce passages from insg- 
criptions of a later date, From the above it may be said that 
the theory of yugas and kalpas had begun to take shape at 
least in the 4th or 3rd century B. C. and that in the first cen- 
turies of the Christian era it had been fully developed. It must 
have gone through several stages in the course of its develop- 
ment. For example, Brahmagupta (Brahmasphuta-siddhanta 
XI. 10) states that the theory of yugas, Manus and kalpas set 
out by Aryabhata was not like that of the smrtis. 


The.same conclusion is arrived at from a consideration 
of the classical Sanskrit literature. The theory of yugas and 
manvantaras as detailed in the Mahabharata ( Vanaparva chap- 
ters 149, 188, Santi chapters 69, 231-232), Manu chap. I, Visnu- 
dharma-sütra XX. 1-21, the Puranas (such as Visnu I. 3, VI. 3, 
Markandeya 46, Brahma 229-230, Matsya 142-144) and. astro- 
nomical writers from Brahmagupta is briefly as follows: Krta, 
Tretà, Dvipara and Kali comprise together with the period 


1745. Compare: mw: संवर्तको बह्विर्वायुना सह भारत। लोकमाबिशते qdarfqeid- 
sufa | पनपर्ष 188. 69 

1746. युगनिधनसदशपरमधोरवेगेन वायुमा in E. 1. vol. VIII p. 36 at p. 43, 

1747. Vide कलियुगदो षावसश्रधमोद्ध रणनित्यसंनद्धर्य--४॥1०70 occurs as an 
epithet of Yuvamaharaja Visnugopavarman in I. A, vol. V. p. 50 at p. 51 and 
of Simhavarman in the Pikira grant in E, I, vol. VIII p. 159 at p. 162. 

1748. कार्तयुगाचारसजूमंवत्मांसुयायिना ... ... धुबदार्मणा in- Gupta Inscription 
No. 10 pp. 44-45. 
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called sandhyG (that precedes each yuga) and the period call- 
ed sandhyürhéa ( that follows each yuga ) 12000 years, i. e. Krta, 
Treta, Dvapara and Kali extend respectively over 4000, 3000, 
2000, 1000 years and sandhy& and sandhyaméa of these four 
extend over 400, 300, 200 and 100 years each (i. e. the sandhya 
of Krta is 400 years and the sandhyamésa of Krta is 400 years 
and so on), But these are divine years, Each divine year is 
equal to 360 human years. Therefore we have to multiply 12000 
by 360 to arrive at the number of human years in the four 
yugas (i. e. the figure is 4320000), The Krtayuga with its 
sandhyà and sandhyamsa comes to 1728000 human years,” 
Treta to 1296000, Dvapara to 864000 and Kali to 432000. These 
four yugas are together called sometimes caturyuga (Manu 
I. 71) or simply yuga also ( Vanaparva 188. 27, Santi 232, 29 ); 
1000 of these four yugas constitute a day of Brahma, which is 
called Kalpa. The night of Brahma is of the same duration. At 
the end of a kalpa the universe is resolved into Brahma ( and this 
is called pralaya ) and at the end of Brahmas night the world is 
created again. In one day of Brahma there are 14 Manus and 
therefore each Manvantara is equal to about 71 caturyugas(1000 
divided by 14). The life of Brahma is 100, out of which half is 
gone and therefore the present is said to be the 2nd or latter half 
( dvitiya parardha) of the life of Brahma and at present the 
kalpa that is running is called Varsha. From the above it 
will be seen that, according to the Puranas, the universe has 
been created and dissolved many times and there have been 
numerous Manvantaras also (vide Manu I. 80). The four 
yugas in various ways differ in their characteristics. Krta is 
so called because it is an age in which everything is fulfilled 
by every one and nothing is left to be done.1 The symbolic 
colours of the four yugas are respectively white, yellow, red 
and dark ( Vanaparva 189. 32). In Krta, Dharma prevails in 
all its perfection and it stands with all its four feet (dharma 
being figuratively spoken of as vrsa,}7 a bull, in Manu VIII. 
16 and Vanaparva 190. 9) and it declines or deteriorates by a 
quarter in each of the following yugas (Manu I. 81-82 
= Santi 232, 23-24), so that in Kali only one quarter ( or one 
foot ) of dharma remains and adharma occupies three quarters. 
In Krta people are entirely free from diseages, secure all that 








1749. कुतमेद्द न quivd तस्मिन्‌ काछे युगोत्तमे । वनपर्व 149. 11, 


1750, कृते खतुण्पात्सकलो निष्याजोपाधिवाजितः । ge: प्रतिष्ठितो भमो मशुष्ये भरत- 
बभ ॥ वनपर्व 190. 9. 
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they desire and the length of human life 18 four hundred years, 
all of which decline by one quarter successively in the follow- 
ing three yugas ( Manu I. 83=Santi 232. 25 ) The dharmas in 
each of the four yugas are different; tapas was the highest in 
Krta, philosophic knowledge in Treta, sacrifice in Dvapara and 
Charity alone in Kali (Manu I. 85-86-Para$ara I. 22-23 
= Santi 232. 27-28). Manu I. 85, Santi 232. 27 and 261. 8, 
Paràáara I. 22 all have the same verse stating that the dharmas 
prescribed for men in each yuga differ, 


In Krta, Tretà, Dvapara and Kali the dharmas ( that should 
“be observed) are respectively declared by Manu, Gautama, 
Sankha-Likhita and Pardsara ( Paragara I. 24). In Krta there 
was a single varna but at the end of Kali almost all will 
be $üdras (Brahma 229. 52, Matsya 144.78). Parasara (I. 
25-28 ) points out other characteristics of the four yugas, which 
need not be detailed here. Manu IX. 301 and 302, however, 
indicate that the yugas are not watertight parts of Time. It 
is the king who can by his conduct introduce the characteristics 
of one yuga into another. Medhatithi on Manu IX, 301 explains 
that the king should not be misled into thinking that Kali is a 
historical part of Time and that he ( the king ) cannot therefore 
be Kali or Krta, but that it is the king's way of conducting 
himself that will produce the conditions of the several yugas 
among his people. 


In Vanaparva 149. 11-38, Vayu 32 and 57-58, Linga 39, 
Matsya 142-144, Garuda 223, Naradapurana (pürvàrdha 41) 
and in several other purinas there are descriptions of the nature 
of the four yugas, which are passed over here. But it is 
important to see how the Great Epic and the Puranas describe the 
nature of Kaliyuga. Vanaparva chap. 188 and 190, the Yugapurana 
chapter of the Gargasamhita (published in the J. B. O. R. S. 
vol. 14 pp. 400 ff. by K. P. Jayaswal), Harivaméa ( Bhavisya 
chap. 3.5 ff), the Brahmapurana 229-230, Vayu 58 and 99, 391- 
428, Matsya 144, 32-47, Kürma I. 30, Visnu VI. 1-2, Bhagavata 
XII. 2, Brahmanda II. 31, Naradiya (Pürvardha 41, verses 21-88), 
Linga 40, Nrsimha 54, 11-49 and several others present, often in 
identical verses, a very pessimistic, dismal and harrowing account 
of what will happen in the Kali age. One extract 7५ taken from 
the Vanaparva (188) is added at the end by way of sample, of which 
a summary is given below. All men will generally be liars; in 


1751. Vide Appendix. 
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the Kali age substitutes will be invented for yajfias, gifts and 
vratas; brahmanas will do actions prescribed as peculiar to 
$üdras and sidras will be acquiring wealth (which is the 
peculiar privilege of vaisyas) or they will maintain themselves 
by following the profession of arms; brahmanas giving up the 
study of the Veda and the performance of sacrifices and devoid 
of the staff and deer skin will eat anything (i. e. will not 
observe rules about bhaksyabhaksya); brahmanas will not 
engage in japa (muttering of Vedic mantras), while $üdras 
will be intent on japa; when the world will be turned topsy- 
turvy, it will be the first indication of coming destruction; many 
mleccha kings will rule over the earth, who will be sinful, will 
issue false edicts and will be engaged in fruitless wrangling; 
there will be Andhras, Sakas, Pulindas, Yavanas, Kambojas, 
Bahlikas (from Balkh) and valiant Abhiras (as rulers); no 
brahmana will maintain himself by pursuing his own dharma; 
ksatriyas and vai$yas will indulge in prohibited or bad acti- 
vities; people will be short-lived, have little strength, their 
valour and prowess will be insignificant, their spirits will be 
low and their bodies diminutive and they will speak words 
that have very little truth; countries will be mostly untenanted 
and the spaces will be occupied by beasts and snakes; people 
will be engaged in dry discussions about brahma (they will have 
no realisation or experience of brahma), $üdras will employ 
the word 'bhoh' (in addressing others!/? of higher classes) 
and brahmanas will employ the word Grya (in addressing peo- 
ples other than brahmanas); swarms of insects will abound; 
all perfumes will not gmell as fragrant as before and fluids 
will lose their sweet taste; women will have numerous progeny, 
will be of short stature, devoid of character and good conduct 
and engage in sexual intercourse against the order of nature; 
countries will suffer pangs of hunger! 53, squares where four 


1752. This would be against the rules of dharmasütras and smrtis 
about abhivadana. Vide H. of Dh. vol. II. pp. 336-339, 

1753. Nilakantha notes that the verse अहशूला जनपदाः Kc. was vari- 
ously explained before him ; at meant either ‘food’ or ‘ éulka ' ; झूल means 
विक्रय, शिक्ष means Veda, चतुष्पथ means ब्राह्मण or the square where four roads 
meet, केश means भग. नीछ himself explains differently. According to him 
the explanation is: अद्ठमन्नं तदेव yd gad येषां ते क्रुङ्व्याधिग्ररताः, शिवाः wd- 
gewardviquar कल्याणवस्यः झूलाः पण्यञ्रियो Ig ते शिवञ्ूलाः बिडवाराङ्कनापूर्णाः, erat 
पाणिग्रहणवत्योपि केशोपलक्षितं सोभाग्यं लज्ञामूलं शीलं gala gag त्याज्यं ww यासां 
at: HAYS: भतुद्वोषिण्यस्स्य क्तलज्ज:. The शूब्रकमलाकर p. 244 quotes the verse 
agyat: and then remarks ‘ अस्यार्थमाह परशुरामः | अहमन्नं शिषो qq: शूलं विक्रय एव 
च्च । केशश्व भगसिरयाहुर्बेदृतश्वार्थदृशिलः ॥. ' 
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roads meet wil] be full of nautch girls, and women will give 
up their chastity ; cows will yield little milk; trees will pro- 
duce few flowers and fruits and will abound in crows; brah- 
manas will receive gifts from kings that are guilty of brah- 
mana murder and that falsely accuse others of grave sins; 
people in the various spaces will be dunned for alms by brah- 
manas steeped in greed and ignorance, who falsely make a 
pretence of their being religious; householders afraid of the 
burden of taxation, guilty of thieving and subsisting on trade, 
will remain concealed under the false garb of ascetics; brah- 
manas pretending to be brahmacarins will, through greed of 
wealth, fraudulently allow their nails and hair to grow; persons 
in the various stages of life, that observe false rules of conduct 
but are drunkards and indulge in incest, will desire mundane 
objects and the increase of flesh and blood; the à$ramas ( forest 
dwellings) will be fullof various heretical opinions and will 
extol the merits of food provided by others ( out of charity ) ; 
Indra will not send down rain at the proper season and all seeds 
will not put forth proper growth; people will take delight in 
killing and will be. impure and abundant will be the fruit of 
adharma; whoever will then be acting according to his dharma 
may be regarded as having a short time to live, since there 
will be no dharma whatever (in Kaliyuga); people will sell 
goods mostly with false weights and measures and traders 
will be full of many tricks; the righteous will wither away, 
the sinful will prosper; dharma will lose its strength and 
adharma will be powerful; those who follow dharma will 
have short lives and will be poor, while those who give up 
dharma will have long lives and will be prosperous; in the 
sporting grounds of cities people will be sinful ( or adulterous ) 
and people will enter into transactions by sinful means; people, 
that have saved a little, will be puffed up with the pride of the 
rich; people with whom wealth was deposited privately through 
trust will mostly be ready to deny the deposit, shamelessly 
saying ‘it was never so deposited;’ the sporting grounds of 
towns and temples belonging to towns will be infested by 
beasts and birds that prey upon human beings; girls of seven 
or eight years will become pregnant and males of ten or twelve 
years old will have sons born to them; people will be bald- 
headed in the 16th year and there will be quick decline in the 
length of the lives of men; young men whose lives will be 
short will act like old people and old people will have the 
habits of the young; women acting contrary to their duty 
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will deceive worthy husbands, will be of bad character and 
will have intercourse with slaves and even beasts; wives of 
heroes will resort to other men and will be guilty of adultery 
even while their husbands are alive. 1754 


The dates of the composition of the Puranas not being 
beyond controversy, it would be difficult to point to a particular 
period as the time when the full-fledged theory of the yugas 
was developed. But this much can be stated with certainty 
that by the 4th century A. D. at the latest the theory had been 
completely developed. Aryabhata!’ss (in Kalakriyapada 10) 
states that when three püdas of the yuga (i. e. Krta, Tretà and 
Dvapara ) and 3600 years more had elapsed, he was 23 years 
old i e. (accepting the calculations current at present) 
in 499 A, D. Aryàbhata was 23 years old and so was born 
in 476 A. D. In his Paficasiddhantika Varāhamihira 1756 (505 
to 587 A. D.) summarises the data of several astronomical 


1754. It would be interesting to compare the descriptions of Kali 
given in the Mahabharata and the several Puranas. Some verses are com- 
mon to several of them and the ideas are almost the same throughout, 
The principal counts in the indictment are that there will be südra and 
Mleccha kings, that heretical sects will predominate, that the ordered 
duties and privileges of the several castes will be turned topsyturvy and 
there will be great physical and moral decline. After Vanaparva chap. 188 
there is an additional description in chap. 190 of what will happen in the Kali 
age, which appears, from the express words of Vanaparva 191. 16, to have 
been taken from the Vayupurana. So this chapter isa later interpolation. 
The verse agyat &c. occurs again in Vanaparva 190. 52 and also in 
Harivamsa (Bhavisyaparva 3, 12), Brahmapurana 230. 11, Matsya 47. 258* 
Two characteristic verses are: झुक़वन्ता जिताक्षाश्च सुण्डाः काषायवाससः | 
gat धर्म वाविण्यन्ति शाक्यबुद्धोपजी विनः u (ब्रह्मपुराण 230, 13, arg 58. 59, 
ब्रह्माण्ड 11. 31. 59-60, Harivamsa, Bhavisyaparva 3. 15) and देवस्थानेषु 
Aag नागानामालयेषु च । एङूकचिक्ला पृथिवी न gaea ॥ वनपर्व 190. 67. 
The first says that gidras with white teeth and (professing to have) 
curbed their senses, with the head shaved and wearing ochre-coloured robes 
and maintaining themselves on false doctrines will propound dharma, 
Thisis a direct attack on Buddhist monks taken from the class of Sidras, 
The 2nd says that the eatth will be covered with edifices enshrining bones 
(of Buddha) and not with temples of gods. The idea about girls of 5, 6 
and 7 being mothers occurs in Visnupurana VI. 1, 41-42, Brahma 229. 
41-42, Nàradiya Pürvardha 41. 64 and elsewhere, i 

1755. qwepeqrat षष्टि्यदा व्यतीता अयश्च युगपादाः | व्यधिका विंज्ञतिरव्दास्तदेढ 
मम जन्मनोताताः n कालक्रियापाक्‌ 10. This does not necessarily mean that 
he composed this work when he was only 23. 

1756. Vide J. A. S. B. for 1912 pp. 275-278 for the date of Varaha- 
mihira, 
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Siddhantas of which Romaka is one, about which Brahmagupta 
remarks that the Romaka siddhanta is outside the pale of 
smrtis because 1757 it omits all mention of yugas, manvantaras 
and kalpas that have been regarded by the smrtis as useful in 
measuring time. Kalidasa in Raghuvamsa 15. 96 speaks 
of dharma as having only three feet (in Tretà ) when Rama 
made up his mind to depart from this world. No scholar will 
assign to Kalidisa a date later than the middle of the 5th 
century A.D. Therefore the theory of yugas must be deemed 
to have been perfected long before 400 A, D, K. P. Jayaswal 
holds that the Yugapurina chapter of the Garga-samhita was 
composed about 50 B. ०, (J. B. O. R. S. vol. 14 p. 399) and -he 
is probably right. 


At present it is the practice to hold Kali 5046 ( expired ) as 
equal to 1945 A. D. or sake 1867 or samnvat 2001-2. But it appears 
that there were several views about the date of the beginning 
of the Kaliyuga. The exact starting point on the above computa- 
tion was Friday, 18th February 3102 B. C. One view was that 
Kaliyuga was about to begin when the great Mahabharata war 
was fought out.’ This view is expressed in the Aihole 
Inscription which appears to equate the beginning of Kali with 
ihe Bharata war and states that 3735years ( expired ) from the 
Bharata war are equal to 556 years of the aka era,17 Arya- 
bhata knew this computation, since he says that he was 
23 years old when three parts of the ( great) yuga and 3600 had 
elapsed ( Kala-kriyapada, verse 10). Another view set forth in 
the Puranas is that Kaliyuga began when Krsna finished his 
avatüra and went to heayen,!7 This would put the beginning 


1757. युगमन्वन्तरकल्पाः कालपरिच्छेदूकाः स्सुतावुक्ताः । यस्मान रोमके ते स्मृतिषादह्यो 
रोमकरतस्मात्‌ ॥ बाह्मरफु टसिद्खान्त 1.13 q. by S.B. Dikshit (2nd ed. of 1931) 7 भार- 
तीयज्योतिःशञाञ्र p. 155. waaga flourished from 598 A. D. to at least 665 A, D, 

1758. तस्मिल्रात्मचतुर्भागे प्राह्ुनाकमथितस्थुषि | राघवः शिथिलं तस्थो ge A- 
पादि ॥ रघुवंश 15. 96 

1759. swat चेष संपापे कलिद्वापरयोरभूत्‌ | समन्तपञ्चके युद्धं कुरुपाण्डवसेनयोः ॥ 
आवि. 2. 13; माप्तं कलियुगं बिद्धि । शल्य 60. 25; एतस्कालियुगं नामाचिराष्य त्मवतते 
घनपर्ष 149. 38 

1760. Amg त्रिसहस्तेषु भारतादाहवावितः । सप्ताव्दशतयुक्तेषु गतेष्वब्देचु पञ्चसु ॥ 
qure कलौ काले (TE Ta च । sur समतीतासु शक्ानामपि JAMIN 
E. I. vol. VI p. 1 at p. 7 j 

1761. यस्मिस्क्ुण्णो fad यातस्तस्मिम्नेव तवा तिमि । प्रतिपन्नः कलियुगरतरय संज्ञां 
fertur ॥ वायु 99. 428-429, ह्माण्ड III. 74. 241. The भागवत XII. 2. 33 reads 
अतिपक्ष कलियुगमिति पाहुः पुराविद्‌ः मत्स्य 273. 49-50, विष्णु IV. 24. 40 
respectively read प्रतिपक्षं कालियुगै प्रमाणं तस्य मे erar and प्रतिपक्ष... तस्य संख्यां निबोध 
मे ॥. wgrqxrot 212. 8 has the same idea in different words, 
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of Kaliyuga several years after the date arrived at on the first 
view.!? Vide Mausalaparva chap. 1. 13 and 2. 20 for 
reference to. the lapse of 36 years before Krsna's passing away. 
The Yugapurana appears to make Kaliyuga start.on the day 
Draupad! died (vide J.B. O. R. S. vol. 14 p. 400). Another 
view is that of Varáhamihira who says that the constellation 
of the Great Bear was in Magha when Yudhisthira was on the 
throne and that that time is arrived at by adding 2526 years 
to the Saka year.!7 This would place Yudhisthira in 653 of 
the Kali age (as calculated at present) and not at the end of 
Dv&para and the,beginning of Kali The Rajatarangin! I. 56 
quotes the Brhat-samhita and holds that Kurus and Pandavas 
flourished in 653 of the Kali yuga (I. 51). Great efforts have 


1762, Vide J. R. A. S. for 1911 pp. 479ff and 675ff about the Kaliyuga 
and its era; ‘Five thousand years ago, the Mahabharata war’ a paper 
by Dr. D. S. Triveda in Festschriff Kane pp. 515-525 in which after 
setting out many divergent views and criticizing them, it is held that the 
Mahābhārata war was fought out in 3137 B.C.; 'Puranic date of Mahabharata’, 
a paper by Mr. M. Raja Rao in the Bulletin of the Ganganath Jha Research 
Society, vol. II pp. 125-143, which mentions numerous dates suggested 
by various scholars. I am not at all convinced of the correctness of Dr; 
Triveda's conclusions, in spite of the great learning that he brings to bear 
on the problem, Vide also his paper in ‘Bharatiya Vidya', vol, VI (1945), 
pp. 117-120. 


1763. आसन ATE HAT: शासति पृथ्वीं युधिषिरे पतो । URKIRI: शक ~ 
कालस्तस्य UE ॥ rha 13.3. This is not a verse of Garga as some scholars 
assert. In 13. 2 Varahamihira promises that he will dilate on the movements 
of the seven sages (municara) according to the opinion of Vrddhagarga. It 
appears that 13.3 is his own verse, Garga held the opinion that the Great 
Bear remained in one constellation for one hundred years. That is all, 
Utpala quotes the verse of Garga, but itis in the Anustubh metre, It waa 
believed by the authors of the Puranas and even by such astronomers as 
Varahamihira that the constellation of the Great Bear remained in each 
naksatra for a hundred years. Vide Br. Sam. 13.4, Bhagavata XII. 2. 
27-28, Matsya 273. 40-44, Vayu 99. 421-422, Visnu IV. 24. 33. Mr. Velandi 
Gopal Aiyer in ° Chronology of Ancient India’ (p.75) holds that ° sad-dvika- 
paiica-dvi' means 26 times 25 i. e. 650 years and that we should read 
'dakyakala' or 'sakyakala' (p. 73) instead of 'dakakala' in Br, Sam. 13, 3 
in order to correct the error of one matra in the 4th quarter of the verse. 
In this last he is in error; he forgets that, according to works on chandas-. 
dāstra, a short syllable at the end of a pada is deemed to be prosodially 
long (and therefore the last syllable in Br. Sam. 13.3 is long), Besides, 
he is not able to cite a single example to show why the usual rule of 
arent wi: should not be followed here also or that Varahamibira elsewhere 
employs & similar method in a compound word 


113 
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been made by several scholars to meet this discrepancy by 
explaining the word ‘ sad-dvika-pafica-dviyutah ’{ in the Brhat- 
samhita ) in various fanciful ways, which are far from 
satisfactory. There is no reason why duka should not 
sttaightforwardly be taken in the sense of 'two',! as the 
Lilàvati and Br. Sam. 71. 5 itself do. 


It is difficult to believe that the Sakakala referred to in 
that verse is different from the Sakendrakala or Sakbhüpakala, 
which the Paficasiddhantika (I.8) and the Brhat-samhita (8, 
20-21) make use of in several places. At least Varàhamihira 
gives no such indication, Mr. C. V. Vaidya in his ‘Maha- 
bhàrata, a criticism’ pp. 80-81 holds that the Sakakala referred 
to in the verse ‘Asan maghisu &c.’ is the era of Buddha's 
Nirvana. There is hardly any warrant for this assumption. 
His interpretation of ‘sad—dvika-pafica-dviyutah’ as meaning 
2566 (and not 2526) is not bad and does not seriously: affect the 
argument about the date of Yudhisthira. On that interpretation 
Yudhisthira would be placed in 2488 B. C. (instead of in 2448 
B.C.) Butthere is no reason why the usual values of sat 
(six), dvika (two) and other words should not be understood 
to be meant here, 


The data contained in the Nidhanpur plates of Bhaskara- 
varman (E. I. vol. XII p. 65), when properly serutinized, appear 
to favour the position of Var&áhamihirà, Those plates in sett- 
ing out the genealogy of Bhaskaravarman start with Naraka, 
whose son Bhagadatta fought on the side of the Kauravas in 
the Mahabharata war and was killed by Arjuna (vide Drona-, 
parva chap. 29 ) Bhagadatta's son is said to have been Vajra- 
datta, After Vajradatta his descendants ruled over Kamaripa 
for 3000.years and then Pusyavarman, a scion of the Bhaga- 
datta family, became king of Kamaripa. King Bhiskara- 
varman was 12th from Pusyavarman and was a contemporary 
of Emperor Harsa ( first half of the 7th century A. D.) Taking 
an average of 20 years for the reign of each ruler, Pusyavarman 
Should be taken as having flourished about the beginning of 
the 5th century A. D. Adding 3000 years which are alleged by: 
the plates to have intervened between Pusyavarman and Vajra- 
datta, we arrive at about 2500 B, C. as the time of Vajradatta 
and therefore approximately of the Mah&bhàrata war. This 





l 1764. The लीलावती ( अक्लुपाह्मकरण verse 262, Anand, ed.) reads fare- 
काम्यां चिनवाहके्ा, where the com, says grea द्विकः, | l M 
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corresponds rather very closely with the statement of Var&ha- 
mihira who puts Yudhisthira's reign at 653 Kaliyuga (i.e. 
2448 B. C.). On the other hand, if we assume that the Maha- 
bhàrata war was fought in or that Kaliyuga started in 3101 
B. C., then Pusyavarman who flourished 3000 years after the 
Mahabharata war would have to be placed about 101 B. C. and 
there will be an interval of about 700 or 750 years between 
Pusyavarman and Bhaskaravarman. A period of 700 or 750 years 
for 12 rulers would work at about 60 years for each ruler, which 
is a very improbable average. Therefore the Nidhanpur plates do 
not support the hypothesis that the Mahabharata war was 
fought about 3101 B.C, but rather support the statement of 
Varahamihira that it was fought about 2500 8, C. 


Another epoch for the Mahabharata war and the beginning 
of Kaliyuga is indicated by some passages of historic impor- 
tance found in some of the Puranas. The Vayupurana (99. 4-15) 
and the Matsyapurana (273.36) say that from the birth of 
Pariksit to the coronation of Mahapadma (Nanda) a period 
of 1050 years elapsed, while the Bhágavata XII. 2. 26 assigns 
1015 years for the same. There is some mistake in the Purana 
texts here. The Matsya(in chap. 271. 17-80 ) enumerates the 
kings of the Barhadratha dynasty of Magadha descended from 
Sahadeva, son of Jarásandha, and states that the dynasty will 
rule (i. e. ruled) for a thousand years. Then chap. 272 (verses 1-5) 
speaks of five kings, who will be followed by the Sis$unaka 
dynasty, that together reigned for 360 years and the last king 
in which was Mahanandi ( verses 6-13 ) whose gon from a $üdra 
wife was Mahapadma (272. 18). So if the years of these three 
dynasties are added we get the period of about 1500 years. This 
‘is supported by the Bhagavatapurana (IX. 22, 48 and XII. 1-2) 
and Vayupurana ( 99. 308-321), which latter says that 32 kings of 
the Barhadratha dynasty will rule for 1000, then five Vitihotra 
kings for 138 years (Pradyota and others) and then the 
Saisunaka ( Siśunāga in the Bhagavata and in the Brahmanda- 
purána DJJ. 74. 134-135) ‘dynasty for 362 (in all exactly 
1500 years), The same periods are given by the Visnupurana 
(IV. 23 and 24) and by the Brahmandapurana IIL. 74. 121-135 
Sridhara in his comment on Bhagavata XII, 2. 26 states that 
the interval between Pariksit and Nanda is 1498 as the 
Bhágavata holds that the Saisunaga dynasty ruled for 360 years 
(XH. 1. 4-6), Therefore the proper reading in the Vayupurana 
or Matsyapurana or the Bhagavata should be ‘pajicasatottaram’ 
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instead of ‘ paficdsaduttaram’ or ‘ paficadagottaram.’ Taking 

the interval between Pariksit and Nanda to be 1500 years and 

holding as most modern scholars do that the Nandas flourished 

in the 4th century B. 0, Pariksit, the grandson of Arjuna, the 

Mahabharata war and the beginning of Kaliyuga would have 

to be placed in the 19th century B.C. Therefore there are so far three 

main different epochs for the Mahabharata war viz, 3101 B. 0,, 

2448 B.C. and about 1900 B.C. All the three are well attested 

by evidence dating at least from about the 5th century A, D. 

One cannot dogmatically say that a certain tradition alone out 

of these three is the only correct one, All that one can say is 

that one prefers a particular tradition to the other two. Since 

the epoch of 1900 B.C, is supported by the Puranas in great 

detail by citing the names of the several kings and their regnal 

years I personally regard the epoch of 1900 B. C. for the Maha- 

bhàrata war as more probable than the other two, It is best to 

acknowledge one's inability to assign a certain date to the 

Mahabharata war rather than twist plain words or ignore al- 

together inconvenient passages or put on them fanciful or far- 

fetched interpretations. The first desideratum is to prepare 

critical editions of the important puranas from the best mass. 

material Even then it is doubtful whether unanimity among 

scholars can be secured, A scholarly beginning was made by 

Pargiter in his book ‘ The Purana texts of the dynasties of the 

Kali Age’ (1913). He compares the material available in the 

printed editions of several Puranas and Mss. on the subject of 

royal dynasties. One cannot or may not agree with many of the 

assumptions and inferences that he makes or draws, yet one cannot 

withhold admiration for his industry and method, For example, 

I cannot agree with him when he takes ' bhavisye kathitan’ of 
the Matsyapurana or 'bhavisye pathitan’ of Vayu (99, 267) 
as referring to thé Bhavisyapurana, In many passages of the 
Puranas we have references to ' bhavisyajfia ' ( Brahmanda III. 
74, 105), which simply means 'those who are conversant 
with sections on the future ' contained in ancient works like the 
Mahabharata. 


It is not possible owing to limitations of space to enter into 
detailed examination of the theories of several scholars about 
the date of the Mahabharata war. But one or two important 
matters will have to be referred to here. 


Mr. Velandi Gopala Aiyer in ‘The chronology of Ancient 
India’ in chap. IL. (pp. 51-104 ) examines the astronomical date 
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furnished by the Mahabharata and relying on the far-fetched 
and wrong interpretation put by him on the words of the Brhat- 
sambhita ( quoted above) and on the fact that the Kollam era 
in Malabar appears to take 1177 B, C. as the starting point for 
Kaliyuga arrives at the conclusion that the Mahabharata war 
took place in the latter part of 1194 B.C. This theory goes 
against all the three other starting points which are supported 
by comparatively ancient and authoritative evidence. 


The information derived from the fragments of the work 
of Megasthenes on India are supposed to shed some light 
on this vexed problem. In one fragment ( p. 115 of ' Ancient 
India as described by Megasthenes &oc.') occurs the passage: 
‘From him (i. e. Bacchus) to Alexander the Great 6451 years 
are reckoned with three months additional, the calculation 
being made by counting the kings that reigned in the inter- 
mediate period to the number of 153°, An extract from Pliny 
makes out the number of kings to be 154. As against this we 
have the statement in the 'Indika' of Arrian (2nd century 
A. D., translated by McCrindle, p.203): ‘From the time of 
Dionysos to Sandrakottus, the Indians counted 153 kings and 
a period of 6042 years, but among these a republic was thrice 
established ..... . another to 300 years and another to 120 years, 
The Indians also tell us that Dionysos was earlier than Heracles 
by fifteen generations and that except him no one madea 
hostile invasion of India’, This passage is of very great im- 
portance for one reason, viz. that it proves that in the 4th 
century B. C. there was a persistent Indian tradition which 
carried back Indian civilization and ordered government to 
6000 years before the 4th century B. C. But there is great 
doubt as to what Megasthenes actually wrote and there is some 
divergence as to the number of years and kings also. Besides, 
this has no direct bearing on the date of the Mahabharata war 
or the beginning of Kaliyuga, unless Heracles is taken to be 
Hari-Krsna, as some scholars! do, The account of Heracles 
(pp. 201-203 of McCrindle's work ) agrees in some respects with 
the legends about Krsna viz. that he was honoured by the 
Sourasenoi (Sürasenas), an Indian tribe who possess two large 


1765. Vide Mr, C. V. Vaidya's 'Mahabhirata, a criticism’ pp. 75-76, 
where ignoring the figures of total years (viz. 6042 or 6451) he comes to 
the conclusion that Krsna flourished about 3101 B, c. since 138 Kings 
between Heracles and Sandrakottus (i.e, Candragupta) may have ruled in 
all about 2760 years, taking 20 years as the average for each reign. 
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cities Methora ( Mathura) and Cleisobora and that Heracles 
had many wives; but then there are other anecdotes about 
Heracles which do not at all agree viz. his having a daughter 
Pandaia with whom when she was only seven Heracles had 
intercourse for raising a mighty race. Here there is some confus- 
ion with the Pandavas and Kunti or with the Pandyan kingdom 
in the South. Moreover, 6000 years for 153 or 154 kings is 
rather a very long period. It cannot be said that a king is only 
a unit of time in these computations (40 years on an average), 
since such Puranas as the Vayu and the Matsya expressly mention 
the number of years that each dynasty held sway, the number 
of kings belonging to each dynastly and the lengths of the 
reigns of several kings. It is no doubt true that the details 
of the names of the several kings, the number of kings and the 
duration of their reigns do not always tally. It appears that 
the Puranas that contain historical material were recast at diffe- 
rent times, e. g. the Vayupurana (99. 383 ) refers to the Guptas 
while the Matsyapurána is silent about them, The extant 
Puranas cannot be supposed to have given imaginary details 
about historical dynasties, but they must have had before them 
older records or traditions. The Puranas do not appear to have 
invented names of new kings or given imaginary lengths of reigns, 
The authors surely knew that the total of the several dynasties 
between Pariksit and Nanda did not square with the total of 
the lengths of the reigns of the several individual kings, But 
they gave both these without trying to solve the discrepancies 
as they wanted to record all the traditions they had got before 
them, The Puranas have a claim on our attention, but in the 
present.state of our knowledge they cannot unfortunately form 
the basis of any certain or connected history and chronology of 


ancient times. 


A few words may here be said about the attempts made to 
deduce the age of the Mahabharata war from the astronomical 


references in the Epic. 


The number of works and papers in which the dates of the 
Bharata war and of Kaliyuga are discussed is very large. A. few 
of them only are noted here; The late Shankar Balkrishna Dikshit 
in his exhaustive volume on ' the History of Indian Astronomy ' 
(in Marathi, 2nd ed. of 1931) deals with this subject at pp. 107- 
127. Mr. C.V. Vaidya in ‘Mahabharata, a criticism, 1904 ‘devotes 
one chapter (pp. 55~78) and appendix note V (pp, 180-190) to the 
date of the Mahabharata war. He holds fast to the: traditional 
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view that the Mahabharata war was fought in 3101 B. C. Mr. N, 
Jagannatha Rao writes a book on‘ the Age of the Mahabharata 
war’ (Bezwada, 1931), in which he disputes the identity 
of Candragupta Maurya with Sandracottus mentioned by 
Megasthenes, holds that Sandracottus is the Gupta Emperor 
Candragupta, that the date of Candragupta Maurya would be 
about 1535 B. C., that the word ' Sakakála' in the Brhatsamhita 
refers really to the era of the Persian Emperor Cyrus about 
550 B. C. and that the Great War was fought in 3139 B,C. The 
work does not go deeply into anything and 18 rather superficial. 
There is a lengthy and interesting article by Mr. K. G. Sankar 
on ‘some problems of Indian Chronology’ in Annals of the 
B. 0, 8, Institute, Poona, vol. XII pp. 301-361 in which he seems 
to favour 1198 B. ©. as the date of the Mahabharata war. 
Mr. J, S. Karandikar, editor of the ‘ Kesari' (Poona), contribut- 
ed certain articles (in Marathi) which are now issued asa 
booklet (1939), in which he examines many of the astronomical 
references in the Mahabharata and the Pauranic lists about the 
dynasties of ancient Indian kings and arrives at the conclu- 
sion that the Mahabharata war was fought in 1931 B.C. Though 
I differ from him in important details, I think that the date 
arrived at by him appears to be one of the two probable or best 
authenticated dates among tha several dates proposed by various 
scholars, Prof. P. C. Sen-Gupta contributed a paper to the Journal 
of the Bengal Asiatic Society in 1937, vol. III pp. 101-119, in 
which he discusses the date of the Mahabharata war and arrives 
at the conclusion that the Bharata war was fought about 2449 
B.C. This also is a very probable date and has the authority 
of the tradition mentioned in the Brhatsamhita that the saka 
era is 2526 years after the era of Yuddhisthira. In J. A. S. B. 
for 1938, vol. IV pp. 393-413 Prof. Sen-Gupta again examines 
‘Bharata battle traditions’ and confirms the date 2449 B, C. 
already arrived at by him. Dr. K, L. Daftari delivered some 
lectures in the University of Nagpur on ‘the astronomical 
method and its application to the chronology of Ancient India’ 
which are published in book form (Nagpur, 1942), This work 
exhaustively deals with almost all the passages of astronomical 
importance contained in the Mahabharata and is characterized 
by great industry, patient calculations and ingenious explana- 
tions of conflicting passages. His conclusion is that the Bharata 
war was fought in 1197 B.C. Although one feels nothing but 
admiration for the author’s great learning and acumen, it is 
not possible to agree with the date arrived at by him or with 


904 History of Dharmatastra [ val; 


the method and theories adopted by him. Apart from details 
one cannot accede to the following theories propounded by him 
viz. his division of the astronomical references into two groups, 
his assumption that a passage in the Dronaparva (chap. 184) 
about the rising of the moon at about 2 A. M. is an interpolation 
( because it does not square with his explanations of the other 
passages ), his bold expedient of changing ‘ citram ° to ‘ caitàm ' 
in Bhisma 3.12 and his transposition of Sravana and Pusya in 
Salyaparva 34, 6, his taking ‘angaraka’ to mean Venus (and 
not Mars). Dr. Daftari's work was reviewed by Prof. Sen-Gupta 
in JASB for 1943, vol. IX pp. 221-228 and after submitting it 
to a searching analysis and calculations, the learned Professor 
arrives at the conclusion that he cannot accept Dr. Daftari's 
method, which is useless for all practical purposes. Prof. K. V. 
Abhyankar contributes an article to the Annals of B. O. R. I. 
for 1944, vol. XXV. pp. 116-136 on ‘the date and time of the 
Bharata war’, in which he takes into account only the material 
available in the Epic itself and bases his conclusions ‘on 
the principle of following the voice of the majority. He 
furnishes a useful table in an appendix that shows at a glance 
some of the important astronomical passages of the Mahabharata 
with their interpretations given by the commentators Arjuna- 
mi$ra and Nilakantha and by Mr, Karandikar and himself and 
finally gives his opinion that the traditional view of the date 
(3101 B.C.) is approximately correct. It appears that he had 
not, when he wrote the article, the work of Dr. Daftari before 
him nor Prof. Sen-Gupta’s devastating criticism of it. It will 
be apparent from the above that the attempts to settle the exact 
date of the Mahabharata war on the strength of the astronomical 
materials contained therein are dismal] failures. Hardly any 
two scholars agree on the exact dates so arrived at, which range 
from 1193 B. C. to 3101 B. 0, and even beyond, There are many: 
reasons for this disappointing result. In the first place, several 
of the criteria mentioned in the epic are hopelessly inconsistent, 
as will be made clear a little below by a few-examples. Further, 
several scholars assume that.thefepic was composed within a short 
time (about three years according to Adiparva, 62, 52, cr. ed. chap. 
96. 32 ) after the war. Many (including my humble self ) cannot 
subscribe to this view. Besides, we are totally in the dark about 
the details of the system of the calendar generally adopted at 
the period of the war. Many suppose that it largely resembled 
the rules contained in the Ved&nga Jyotisa (of the Rgveda ). 
There is no unanimity on the question whether the months. 
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ended with amavasya (i. e. whether they were amünta) or whether 
they ended with Full Moon (i e. whether they were 
pürnimanta ).7 That a pirnimanta month was in vogue in 
Vedic times is beyond dispute. For example, Tai. S. states 
that Parva Phalguni is the last night of the year and Uttara 
Phalgun! is the mouth (i e. beginning). Similarly Tai. 
S. VIL 4. 8. 2 declares that the citrapirnamasa is the mouth of 
the year; while San. Br. IV, 4 declares that the Phalguni Paurna- 
mas! is the mukha of the year. The author or authors of the 
Mahabharata, in describing the evil portents of an impending 
tragic or catastrophic event, often assemble together (as in 
Udyoga 143.5-29, Bhisma 2. 16-33 ) all of them irrespective of the 
fact whether some of them are possible in the very order of 
nature, For example, it is stated that Arundhati went before 
Vasistha ( Bhisma 2, 31 ), that a mare gave birth to a cow calf 
and that a bitch gave birth to a jackal ( Bhisma 3. 6 ) and that 
images of gods trembled, laughed and vomited blood ( Bhigma 
2, 26, which may be compared with Brhatsamhita 45. 8 and the 
verses of Garga quoted by Utpala thereon); it is several times 
said that the Moon and the Sun are seized (i. e. eclipsed) at 
an unusual season ( aparvani ) or simultaneously by Rahu ( vide 


1766, That the months in North-west India were purnimanta in the 
Kharosthi records drawn up in Kaniska's era is shown in E. I. vol. 18 p. 266 
and E. I. vol. 19 at p. 10. Apararka (p. 423) quotes a verse from जअह्मपुराण 
' अश्वयुक़्कृष्ण पक्ष हु rd कार्य दिने fg? and remarks that Bhadrapada dark 
half is in that verse said to be the dark half of Asvina. In the Bhavisya- 
purana (Uttara-parva, chap. 132. 17) the Full Moon of Phalguna ís said tà 
be the end of the month' (किमर्थ फाल्छुनस्यान्ते पौणमास्यां amga! उत्सवो 
जायते लोके ग्रामे ग्रामे पुरे पुरे॥). In the Matsyapurana (159. 4-6) it is said that 
Skanda and Visakha were born on the 15th of the dark half of Caitra, that 
in the bright half of Caitra itself on the 5th Indra made one boy out of the 
two and on the 6th crowned him as Lord. This shows that in the Matsya 
Caitra was purnimanta and not amanta, When the month is pürnimànta, ' 
the first fortnight ending ‘with amavasya is assigned to a month which is 
one month in advance of the amanta reckoning i. e. what is Kartika dark 
half with amanta reckoning becomes Margasirsa dark half with the pürni- 
manta reckoning. On Jai. VI. 5.31 Sabara quotes a Vedic passage about 
गवामयन ' पुरस्तारपोर्णमास्याश्चदुरहे दीक्षेरन्‌ gat वेषा पौर्णमासी संवत्सरस्य या चेत्री 
पौर्णमासी ?, which seems to indicate that the year began with the Full Moon 
of Caitra and that the pürnimanta reckoning was not unknown, ; 


14 
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Bhigmaparva 3. 28 and 32-33 and Asvamedhikaparva 77. 15 ), 1767 
Further, these very verses state that the eclipses of the Sun 
and the Moon took place on the same day and on the 13th and 
in the same month. Dr. Daftari interprets ‘ ekahns ° as mean- 
ing on the same week-day and ‘on the 13th tithi’ (pp. 5-6 of 
his work) calculated according to the wrong method of those 
days. It is extremely doubtful whether week-days had been 
known or named at the time of the Bharata war or even at the 
time of the composition of the Epic. It is too much to assume 
that the astronomers of the Mahabharata war days, while they 
could predict eclipses and state accurately the position of the 
planets, were so clumsy as to allow a mistake of two tithes to 
occur in their calendar with respect to the occurrence of a solar 
eclipse. The words in Bhismaparva 3. 28 and 32-33 appear to 
be a mere exaggerated statement of portents, If real observed 
eclipses are meant they would have to be taken in the order of 
the words in the text, viz. first an eclipse of the Moon (on 
Kartika paurnima ) and then an eclipse of the Sun ( on Kartika 
am&vasy& ) and further it must be assumed that the dark half 
of Kartika contained only 13 days. Dr, Daftari (pp. 44-46 of 
his work ) holds that first there was a solar eclipse on Asvina 
amávüsy&, then a lunar eclipse and then again a solar eclipse, 
In that case we should expect the order to be 'sürya-candrau' 
and not 'candrasüryau', Besides, hardly any other scholar 
‘holds that there were three eclipses one after another. There- 
fore, it 18 hardly possible to say with certainty that the author 
accurately states astronomical facts observed by him or ever 
traditionally handed down as definite facts and does not draw 
on his own imagination about the portents or does not exaggerate 





1767. yegani ग्रस्तो veran हि अयोदृशीम्‌। अपर्वणि ग्रहं यातौ semdara- 
मिच्छतः ॥ अन्य॒सूर्यावुभो went एकमासीं त्रयोद्शीम। अपर्षणि ग्रहेणेतो sem संक्षप- 
fusum n भीष्मपर्ष 3. 28, 32, The cr. edition of the Mahabharata gives only 
the first of these two verses, Utpala in his com. on Brhatsamhita 5. 26 
reads एकमासे ्रयोबृहे. The words प्रजाः संक्षपयिष्यतः make it quite clear that 
eclipses and the fortnight of thirteen tithis are taken as very evil omens, 
Similar words occur in Bhisma 3, 12 and 13 quoted. below in note 1779. In 
Brhatsarhhita 3. 6 it is said that a graha called Tvastr makes the orb of the: 
Sun look dark even when there is no parva (amavasya). Utpala quotes on 
the same a verse of Parádara ‘ अपबीणि शशाङ्काको wer नाम महाग्रहः । भावणोति 
ERFIR: सर्वलोकविपत्तये W. There is no doubt whatever that the writer 
of Bhisma 2 and 3 is more concerned with chronicling evil omens than with 
setting out accurate astronomical and other. data observed by him personally 
or even by others. . Demo) 


if] Astronomical data in Mahabharata $0? 


as a rhetorical device. In Brhatsamhita 5. 26,97-98 Varaha- 
mihira states the evil consequences if a moon eclipse precedes 
or follows a sun eclipse in the period of one fortnight. 


Most of the important astronomical details will now be 
set out from the time when Lord Krsna is said to have started 
as a peace-maker to the Kauravas. In Udyogaparva 83. 6-7 1768 

_it is said that Krsna started in the month of Kartika (Kaumude 
magi) at the end of the $arad season and about the advent of 
winter, when the moon was in Revati naksatra and on maitra 
muhürta. Asvina and Kartika are at present said to form the 
season of garad, and Margasirsa and Pausa form hemanta, This 
verse itself presents a difficulty. On the Full Moon day of 
Kartika, the moon is in Krttika naksatra and the moon would 
be in Revati three days before i. e. on or about the 12th of the 
bright half of Kartika. If we take this along with the words 
‘at the end of éarad’ it follows that the month was purnimanta ; 
otherwise ( i. e. if the month were amünta) it would be highly 
improper to say that the 12th of the bright half of Kartika was 
at the end of Sarad. After Krsna failed in his mission he returned 
to the Pandavas (for all of which we must allow a few days 
after the 12th of Kartika gukla ) and reported what Duryodhana 
and he himself said. Two of the statements reported by him 
are very material. Duryodhana said to his allies: ‘March 
towards Kuruksetra (for battle); to-day the moon is (in) 
Pusya naksatra’.17 If Krsna started on his mission when the 
moon was in Revati ( on the 12th of the bright half of Kartika ), 
then these above words must have been uttered in his presence 
on or about the 5th of the dark half of Kartika ( or of Marga- 
$irsa if the month was pirnimanta ) Another important state- 
ment is that Krsna in his conversation with Karna (whom he 
had tried to win over) stated to him: ‘ this is a mild month in 








1768. 3 spp aad Taare दिवाकरे Ata मासि रेवत्यां झरदूम्ते हिमागमे u 
उद्योगपर्ष 83. 6-7. 15 muhürtas of the day and 15 of the night are referred 
to even in the दातपथभ्राह्मण X. 4. 2. 18, 25, 27 and the तेत्तिरीयबाह्मण 
(HI. 10. LÍ) mentions the names of the 15 mubiirtas of the day 
(such as Citra, Ketu &c.), In the Kumarasambhava VII. 6 the 
maiira muhürta is mentioned in connection with ceremonies preceding 
marriage, The commentators explain maitra as the 3rd muhirta after 
sunrise, In the Atharva Jyotisa fifteen muhirtas of the day are enumerated 
of which the first three are Raudra, Sveta and Maitra 


1769. आज्ञापयच्च राज्ञस्तान पार्थिवाग्हुषखेतसः । मयाध्वं वे कुरुक्षेत्र पुष्योद्योति 
ga: पुनः ॥ उद्योग 150, 3 
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which fodder and fuel can be easily had, which is neither too 
hot nor too cold; on the 7th day (from today ) there will be 
amavasya ; battle may be joined on that day; they regard it 
as having Indra for its (guardian )17 deity’. Therefore this 
must have been said on or about the 8th of the dark half of the 
month. But what was the name of the month? If the reckon- 
ing was pürnimánta, the month must be Margasirsa, but if 
the reckoning was amanta, the month must be Kártika. The 
words ‘this month’ taken along with Udyoga 83, 6-7 would 
indicate that the month meant was Kartika, Further, Indra 
was the deity of Jyestha naksatra and the am&vasy4 (as stated 
in Udyoga 142. 16-18 ) had Jyestha naksatra. In modern times 
this ig possible on K&rtika Amavasya, while there cannot be 
Jyesthà naksatra in modern times on Margaéirsa amavasya, but 
only on or about the 13th of the dark half of it, But this passage 
itself ( Udyoga 142. 16-18) is in conflict with Salya 35. 10 
where Krspa says: 'the Kauravas do not act up to my words, 
being driven to do so by the Time Spirit; O!descendants of 
Pandu, go out (for battle) together with me when the moon is 
in Pusya'. If the moon was in Jyesthà on am&vasya when 
Krsna had proposed to Karna that the war should be begun, 
this passage of Salyaparva would put the beginning of the 
war 16 or 17 days after Kartika amavasya, which is not war- 
ranted by any other passage and which no scholar puts forward. 
In Udyoga 143. 11 it is stated, 777 ‘the spot on the moon has 
turned away (disappeared) and Rahu approaches the Sun.’ 
The exact meaning of the first quarter is not quite clear. Some 
interpret it to mean that ‘an eclipse of the Moon has already 
taken place’. The moon looks beautiful with the spot thereon 
(compare Sakuntala I ‘ malinamapi himaméor laksma lakgsmim 
tanoti). The disappearance of the spot might have been looked 
upon as.an evil portent. Even supposing that the first quarter 
refers to an eclipse of the moon, it does not matter much, The 
second quarter states that an eclipse of the Sun was expected 
when Karna addressed these words to Krsna, the envoy of the 


1770. सौम्योयं वर्तते मासः सुपापयवसेन्धनः । ««« शिल रसवत्तोयो regen 
शिशिरः छुखः ॥ सपमाच्चापि दिविसावृमावास्या भविष्यति । युज्यतां तस्या तामाहुः 
शक्रदेवताम्‌ ॥ उद्योग 142, 16-18. नीलकण्ठ explains ‘gana: संग्रामसाधनकलांपः 
युज्यतामेकीयूयावतिष्ठताम्‌। संग्रामारम्भरतु दिनाभ्तर एवेति वक्ष्यते ।?, न कुवन्ति eet महां 
कुरवः कालनोविताः | निर्गच्छध्वं पाण्डवेयाः पुष्येण सहिता मया ॥ शल्य 35. 10, 

1771. सोमस्य लक्ष्म wags राहुरर्कशुपोति च । विषश्वोहकाः पतम्स्येताः सनिर्धाताः 
सकम्पनाः ॥ उच्चयोग 143. 11. Almost these very words occur in भीष्म 2. 32 (arg 
लक्ष्म सोमस्य भविष्यति मद्भयम्‌ ) and in भीष्म 3. 11 ( अर्क TES a). 
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Pandavas. Later on in Bhisma 2, 23 it is stated 1772 that the Moon 
had become devoid of brightness, was without its spot on the Full 
moon day of Kartika and assumed the colour of fire while the 
sky retained its original hue; so that if there was an eclipse 
of the moon it was on Kartika Paurnimà and an eclipse of 
the sun was yet to take place. On the whole, therefore, one 
may assume, though not without hesitation, that the months 
were amanta, that possibly there was an eclipse of the moon on 
Kartika Full Moon when Krsna had gone as a peace-maker and 
that there was a solar eclipse on the amavasya of Kartika just 
about the time the war began. In Salyaparva 56. 10 we again 
meet with the words ( at the beginning of the mace duel ) ' Rahu 
swallowed the Sun at an unusual season’. This passage and 
A$vamedhika 77,15 ( Rahur-agrasadadityarn yugapat soma- 
meva ca) rather suggest that the eclipse of the sun at an unusual 
time had become a stock example of an evil portent without the 
actual occurrence thereof. The words in Salyaparva refer to 
the Jast day of the war before the mace duel between Duryodhana 
and Bhima and the passage says that Rahu seized the sun and 
there was an earth-quake also. Hardly any one (except Dr, 
Daftari) holds that there was another eclipse on the last day of the 
war, when just before the war there already had been an eclipse 
on Kartika amavasy4. 


As to the exact tithi and nakgatra on which the Great War 
began, there are many conflicting statements. In the Bharata- 
savitr! it is stated that the Bharata war started in the first 
month (i. e. Margasirga) of Hemanta on the 13th of the bright 
half when the moon was in the naksatra presided over by 
Yama (i.e. Bharani )173, The Bharata-savitri is no part of the 
DOSS fe ee ER TEM RC ee ORE 


1772. अलक्ष्यः पभया हीनः पौर्णमासी च कार्तिकीम । घअग्वेधूद्सिवर्णण्य समवर्णे 
(v. 1. पस्रवर्ण-) नभस्तले n भीष्म 2. 23. 

1773. The following verses of the भारतसाबितरी are material for the 
days of the important events of the war: ‘ हेमन्ते प्रथमे मासे छुक्लपक्षे अयोद्शी। 
mp भारतं qui ars meque t फाल्णुभ्यां निहतो भीष्मः कृण्णपक्षे ख सपमी | snreut 
Qu सौभद्रो नधम्यां @ जयङ्गधः। queat भगवतस्तु महायु द्धे निपातितः । एकादृश्यामर्धरात्रो 
हतो वीरो eaten: | ततः मरभातसमये faerat eat | grquut चेव मध्याह्ने बोणाचार्यो 
रणे इतः ॥ त्रयोदश्यां q मध्याह्ने wirst निपातितः । भतुर्दृश्यां q पूर्वाह्ने रणे दुःशासनो हतः i 
cee अमायां धर्मपुत्रेण HEAT SU हतः |... अमा यामर्धरात्रे तु राजा Fata ee: |... 
अमायामेव यामिभ्यां बौणिसा निहतास्तदा ! years: शिखण्डी च वोपद्याः पञ्च चारमजाः | 
(set out at the end of हरिवंश in the Citrasala edition). There are some 
statements here that are opposed to the text of the Mahabharata. Abhimanyu 


(Continued on the next page) 
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Mahabharata, yet it has some traditional value, being probably 
earlier than all the commentators of the Mahabharata and later 
than the text of Sauti., In conflict with this passage of the 
Bharatasavitri we have the words of Udyoga 142. 18 ( quoted 
above ) where Krsna says to Karna that battle may be joined 
on amavasya when the moon is in Jyestha. The Mahabharata 
itself states that after the disposition of the vast armies were 
made and commanders were appointed, Duryodhana called 
Ulüka and sent him to the Pandavas to inflame their feelings 
with the words!7 (Udyoga 160, 93) ‘the worship of steel 
( weapons ) has been performed, the site of Kuruksetra is dried 
up (has no mud), your horses are well fed, warriors are hired 
by you; fight tomorrow’. This Lohabhihara (or-sira) is the 
same as the rite of niràjand ( according to the Amarakoéa ) or is 
performed immediately after niràjan& (for which see pp. 230-231 
above) Kautilya (IL 30 p. 135) prescribes a ntrájan& rite at the 
start of an invasion and when two seasons meet. So a nirajana 
rite on Kartika am&v&sy&à would be most appropriate (both 
because a battle was to be begun'and because at the end of 
Kartika the season of Sarad ended), The Brhatsamhita ( 43. 
1-2) prescribes a nir&jan& rite for horses, elephants and 
men on the 8th or 12th of Kartika bright half or on the 15th of 
Kartika (Full Moon or amāvāsyā). It is extremely doubtful 


" 
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was killed on the third day after Drona became commander-in-chief. It may 
be noted that Nilakantha explains "aqu differently as‘ meaning Mr- 
gasirsa which has a double deity as its presiding deity. It may be noted 
that this text of the भारतसावित्री as printed is not quite reliable, since नीलकण्डं 
in his commentary on भीषम 17, 2, reads ‘agaa हतो भीष्मो माघमासेऽसिताष्टमी ? 
for premat ... सप्तमी and 'अयोदृश्यां तु मध्याह्ने भारद्वाजो निपातितः? for ' द्वादृश्यां.. 
र्णे तः’. If these readings be accepted it follows that the Bharata- 
savitri impliedly recognizes the existence of a tithiksaya, since Drona is 
there said to have been killed on the 13th tithi of dark half when the epic 
itself says that he died on the 15th day after the battle began, As the 
war commenced on the 13th of bright half, there would be 16 days on 13th 
of dark half, 

1774. लोहाभिहारो fage: कुरुक्षत्रमकर्वृमभ्‌ । पुष्टास्तेऽश्वा yar योधाः श्वो युध्यरव 
सकेशवः ॥ उद्योग 160. 93. About this, अमरकोश says ' लोहाभिहारो भरता राजञां 
मीराजनो बिधिः (v. 1. नीराजनाद्विधिः).? The तिथितस्ब of रघुनन्दून quotes 
(Jivananda p. 35) a passage from the Devipurana that on the 6th of Caitra 
Skanda is to be worshipped and it is called enagasi. The निर्णयसिन्धु II 
(on मांगशीषक्ृत्य) says ‘miigh चअम्पाषष्ठीति महाराष्ट्रेष प्रसिद्धा। ... ... 
इयमेष स्कन्दृषष्टी. ? 
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whether Mr. Karandikar is right in saying that Lohabhihara 
(or-sara ) refers to Skandasasthi. In the first place, the worship 
of weapons can be done at any time, particularly when a 

- battle is to be commenced. In the second place, it is not 
necessary to postulate the lapse of six days and more for the 
sending of Ulüka and his return from the time when Krsna 
said that battle may be begun on amàvásyà. The armies had 
taken up opposite positions on the field of Kuruksetra and 
Ulüka could have come and gone in a day or two. Further, we 
have no evidence that Skanda-sasthI was performed in northern 
India in Mārgaśirga, though very late works composed by 
düksimatyas like the Nirnayasindhu say that Skandasasthi is the 
same as Campüásasthi in Maharastra and is observed on the 6th 
of Margasirsa.  Raghunandana quoting Devlpuràna places 
Skandasasthi on Caitra 6th of the bright half and is supported 
by the Matsyapurana quoted above in n.1766, There is no reason 
why the actual fight should commence so late as the 13th day 
of Margasirsa (or even 11th as Mr. Karandikar suggests) when 
Krsna said that it should be joined on am&vásyà. It is quite 
possible that the war began on or about Kartika amavásgyà. 
The observance of ‘lohabhihara’ does not lead to the certain 
inference that the war was not begun till several days after the 
6th of the bright half of Màrga&sIrsa. Similarly, Mr. Karandi- 
kar says that the moon is ordinarily in Bharani on the 11th or 
12th of the bright half of Margasirsa. It may beso. But it is 
possible to have the moon in Bharanl even on the 13th. Iam 
inclined to hold that the Bh&ratas&vitrl dates of the beginning 
of the war embody a different tradition altogether from the one 
contained in the Mahabharata itself. The Bháratasávitrl is 
silent about naksatras on which the principal events of the 
war took place except at the commencement of the war. It 
mentions no fithiksaya or tühivrddhi. Krsna sends a message 
with Ulüka to Duryodhana (Udyoga 162. 57) ‘tomorrow you 
will be seen’ (in your true colours) and Arjuna does the same 
( Udyoga 163. 14). 


The Mahabharata nowhere states quite explicitly the tithi or 
nakgatra on which the battle actually commenced. We have to 
rely upon various indications to arrive at the thi or naksatra, 
Balarama could not bear to see the fight between Duryodhana 
and Bhima, both of whom were his pupils in mace-duel and 
went on a pilgrimage (Udyoga 157. 33-35 and 158. 39), Balar&ma 
returned on the 18th day of the war and (in Salyaparva 34. 6). 
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he remarks, ‘it is 42 days since I left (on a pilgrimage); I start- 
ed when the moon was in Pusya and I have come here again 

on Sravana "!775,_ In Salya 35. 13-14 it is stated that Balarama 

went to the river Sarasvat! on pilgrimage on *maitra-naksatra- 

yoga’ (i.e. when the moon was in Anuradha), This conflict 

may be resolved by holding, as Nilakantha does, that Balarama 

left the Pandavas on Pusya, reached the Sarasvat! on Anuradha 

and returned on Sravana. If we follow Salya 34.6 the war 

commenced when the moon was in or near Mrgasirsa (18 

naksatras before Sravana ) This would be in direct conflict 

with a passage in Bhismaparva 17.2 that! ‘on the day of 

battle the moon was in the province of Maghà' and also other 

passages that will be indicated later on. This last passage 
should ordinarily mean that the moon was near Magh&, Mr, 
Karandikar looks upon Salya 34.6 as an interpolation and 
takes Bhisma 17.2 to mean that the moon was in an inauspici- 
ous naksatra of the category of Maghd. This would suit 
Bharan! but not Rohini or Mrgasirsa. His meaning is far- 
fetched and he does not explain why Bharant was not directly 
mentioned in the Epic, when in several other places the epic 
does mention directly the nakgatra concerned, His explanation 
gives the go-by to the 13th thi. Dr. Daftari boldly asserts 
that we must transpose the naksatras ( in Salya 34, 6 ) and read 
‘gravane samprayatosmi pusyena punar&gatah', If we once resort 
lo these methods followed by these two learned writers, there 
is no knowing where one should stop. There are scholars who 
might with equal or greater plausibility claim that most of these 
astronomical references are either of very late date or are inter- 
polationg ( vide Vaidya's' Mahabharata’ p. 71). Similarly, if we 
once concede that we are at liberty to change readings to suit 
our theories even in the total absence of all manuscript evidence, 
then there is no sure foundation on which we can build, The 
Mahabharata passages have a tradition of centuries behind 
them. We must, in the absence of good mss, evidence to the 
contrary, either accept them all and try to explain them 
or we must give up the job of reconciling them as a hopeless 
tangle and rely on other evidence to arrive at the date of the 





1775, qwenfterqerva दे ख मे rares वे । gero संत्रयातोस्मि भरवणे ganr- 
गत; ! शल्य 34. 6. 

1776. मधाविषयगः aerated मत्यपद्यत। दीप्यमानाश्व संपेतर्दीव wu मदहाग्रहाः 0 
भीष्म 17.2. भीलकण्ठ explains; मधा fast नक्षत्रं तस्य विषयों देशः पिलुलोकस्तदूतः 
emt ; : 
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Bharata war as best as we can. We saw above that Jyestha 
was the naksatra on Kartika amāvāsyā and, if the war began 
then, the naksatra on the 18th day from then would be Pusya. 
Nilakantha, following the Mimarhsa rules of interpretation, 
holds that the concluding passage (upasamharavakya) is superior 
in strength to passages that occur at the beginning of a work, 
that the passage in Salya 34.6 is the dominant one and other 
conflicting passages must be either brushed aside or explained 
away in conformity with Salya 34. 6 and gives an explanation 
of ‘Maghavisayagah somah’ which is quite unsatisfactory. 
Dr. Daftari also holds, relying on Atharva Jyotisa, that the 
passage means ‘the moon was in Mila’ ( p. 27 para. 62-65 of 
his work ‘Astronomical method’ &c.). The explanation is 
ingenious but one fails to see why this round-about way was 
resorted to and why the text did not simply say 'mülanaksatragah 
somah’, which violates no metrical requirements. In Anugasana 
parva ( 167, 26-28 ) Bhisma, while on the bed of darts, states : 1777 
‘ the sun has turned ( towards the north); 58 days have passed 
by since I laid myself down on this (arrow bed) This is the 
mild month of Magha that is now current, three parts of it 
remain and this fortnight should be śukla’. Bhisma was struck 
down on the 10th day of the war; so 67 nights had passed from 
the day when the war began to the day in Màgha on which this 
was uttered. The difficulty is how to connect ' tribhagasesah ’, 
whether as an adjective of ‘masa’ or of ' paksa '. If we take it 
in the first way, these words were uttered on 8th of Magha 
$ukla : if we take it as an adjective of ' paksa ', then they will 
have to be taken as uttered on the 4th of the bright half or on 
the 4th of the dark half which may be regarded in its astrologi- 
eal effects as equal to éuklapaksa (though the tithi itself is in 
the dark half) If the words were uttered on the 8th of Magha 
$ukla, the Bharata war began on Kartika amāvāsyā (which 
will be in consonance with Udyoga 142. 18 quoted in 7. 1770), 
The passage in Anu$sásana (167. 26-28) is supported by two other 
passages. After the war was over, Yudhisthira went to the 
capital and stayed there for 50 nights and when he found that 
the Sun had started on its apparent northward path (uttarayana) 
he came to Bhisma (Anusasana 167.5). In Santiparva 51. 14 
Krsna says to Bhisma: ‘You have yet tolive 56 days.’ Nila- 
- kantha, who takes Salya 34. 6 as the dominant passage, puts a 


* 1777. sr राउयः शयानस्याद्य मे net: |... माघोयं समछप्राप्तो मासः सौम्यो 
युधिडिर। ब्रिभागशेषः पक्षोयं रो भवितुमर्हति ॥ अदुशासन 167. 26-28, 
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most far-fetched construction on the word ‘ astapafic&satam ', 
which he takes to mean ' one hundred minus 58’ i.e. 42 nights 
and explains 'paíicasatam sat ca’ as equal to 30. This shows 
to what straits commentators are reduced when conflicting 
passages have got to be explained away. One more indication 
about the &hi on which the war commenced is afforded by 
Dronaparva chap. 184, where it is stated that a gtim fight 
went on till midnight when Ghatotkaca was killed, that the 
fatigued armies then snatched some sleep, that then the moon 
rose at about 2 A. M. (verse 46) and that the fight was then 
resumed!7 (chap. 186. 1 'tribhàgam&trases&yàm ratryam 
yuddham-avartata). This description of moonrise shows that 
Ghatotkaca was killed on or about the llth of the dark half. 
We know from the Mahabharata itself that Ghatotkaca was kill- 
ed on the night of the 4th day of Drona's command or on the 14th 
day after the war began. This would establish that the war 
began on the 12th or 13th of the bright half and ended on the 
14th of the dark half or on amávàasy& of Margasirsa. Dr. Daftari 
holds that this description is an interpolation. 


If we try to find out the naksatra on which the war began, 
we have one sure criterion in Salya 34, 6 viz. that the war 
ended on Sravana naksatra when Balarama returned from 
pilgrimage. Now the moon cannot be in Sravana at all in 
Margasirsa dark half, but may be in it on the first or 2nd of the 
bright half of Pausa. So between the tithi and naksatra as 
disclosed by the Mahabharata itself ‘ there is a slight dis- 
crepancy of a day or two. There is another way of looking at 
the data. Bhisma was waiting for uttar&yana to begin and we 
know that he passed away on the 59th day after he was 
mortally wounded on the 10th day of the war. Therefore, a period 
of 67 days (58 nights of his lying on arrow-bed plus 9 nights 
of the battle when he slept on his usual bed ) elapsed between 
the beginning of the war and the beginning of Uttar&yana, 
which undoubtedly occurred in Magha in that year (as Anusásana 
16?.28 expressly states) The real difficulty is to find out the 
tithi of the commencement of Uttar&yana. But if we accept the 
approximate tithi and naksatra ( as stated above ) of the end of 





1778. जिभागमात्रशेषायां राञ्यां युद्धमवर्तत | कुरूणां पाण्डवानां च संसृष्टानां विशां- 
पते ॥ Ma 186. 1. नीलकण्ठ explains ' मुहूतंत्रयाषक्षिएायास्‌ ers सूर्योदियोत्तर wetquat 
Area are: 7. He supposed that घढोत्कच्च was killed on the 12th of the 
dark half. 
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the war (i.e. Margasirsa amavasy4 or 1st of Pausa and Sravana 
naksatra ), uttarayana began 49 days thereafter i. e. on or about 
the 4th of the dark half of Magha. According to the Vedanga- 
jyotisa, 4th of the dark half of Magha is one of the tithis on 
which uttarayana may begin ( vide Dikshit’s work pp. 75, 91) 
How scholars accept one of the data and reject others is well 
illustrated here. Acc. to Salya 34. 6 the war ended on Sravana 
(and so should have begun when the moon was in Mrgasirga ) 
Acc, to the Bharatasavitri the war began on Bharani and on 
the 13th of the bright half of Margasirsa and ended on Ami 
vàsyà (and therefore the naksatra was Mila or Pürvásadhà ) 
Arjunamisra gives up the naksatras and sticks to the tithis 
Mr. Karandikar gives up the express verse about Sravana (and 
regards that whole chapter as an interpolation), he gives up the 
13th tithi of the beginning of the war as given in the Bharata- 
savitri, holds that the war began on llth instead and sticks fast 
to the Bharani naksatra given in the Bharatasavitri. Dr. 
Daftari altogether changes the reading of Salya 34. 6 by 
transposing the naksatras mentioned, 

The difference between the day of Uttarayana in Magha 
stated in the Mahabharata and the day thereof at present 
is utilised by scholars for arriving at the date of the Maha- 
bharata war. 

There are other data in the Mahabharata from which also 
the date of the Mahabharata war is sought to be deduced, Before 
entering into details, some matters that are accepted by most. 
scholars may be stated here. Jt is generally held that there 
were two eclipses, first, one of the moon immediately followed 
by a solar eclipse, that there was a fortnight of 13 days which 
was looked upon as very unusual and a very evil omen. Vide 
Bhisma 3. 28 quoted in n. 1767. In Bhismaparva 3. 31-32 Vyasa is 
reported as saying, ‘I have known amāväsyā occurring on the 
14th, 15th or 16th day (of a paksa), but I do not know an 
amàvüsy& occurring on the 13th day (of a paksa); both the 
moon and the sun were eclipsed in the same month on the 13th 
day’. In the Mausala-parva 17° 2. 18-19, when Krsna, 36 years 
after the war, beheld certain portents it is said, " on observing 
those portents on the amáv&syà occurring on the 13th day he 
declared ‘ Ráhu had made this (18th day) appear as the 14th 
and 15th (when usually there is am&vasya ) when the Bharata 

1779.. एवं पश्यन हृषीकेशः संप्राप्तं कालपययम्‌ । श्रयोद्श्याममाषास्यां तास्‌ ANT 


आजवीदिदम ॥ चत॒दंशी पञ्मवज्ञी कृतेयं राहुणा पुनः । माते वे भारते युद्धे पाता चाद्य क्षयाय 
४ U मोसलपर्ष 2. 18-19, i 
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war took place ; to-day it has again occurred for our destruction’. 
From these words it is clear that the occurrence of am avasya at the 
end of a paksa of 13 days was looked upon as a very evil omen. 
Then many scholars hold that a comet had also appeared at the 
time of the great war. Bhisma 3.1317% states, ‘a very frightful 
comet stands in the sky covering the constellation of Pusya’. 
There are grave doubts whether the statement is made from 
actual observation, The appearance of a comet has always 
been associated in ancient times with great calamities. Compare 
Kumárasambhava II. 32 ‘ upaplavaya lokaném dhimaketurivot- 
thitah’. As indicated above, the Mahabharata gathers together 
several possible and impossible things to emphasize their 
significance as to impending calamities. Therefore the inclu- 
sion of a comet among portents does not establish that a comet 
had actually appeared at the time of the Bharata war. Supposing 
for argument that a comet had appeared, that circumstance is of 
no help at all in settling the date. A large number of comets is 
included in the sun’s retinue, The number of comets of long periods 
that approach the sun in a century is said to be 300. There is 
nothing to show what particular comet appeared at the time of the 
war and no one has data to connect the Mahabharata comet with 
Halley’s comet or any other comet well-known in modern times. 
Therefore the datum about a comet is entirely worthless for 
purposes of chronology. According to Brhatsamhità 11, 5 and 
Utpala thereon the ancient writer Pardgara held the view that 
there were 101 ketus and Garga said that there were a thousand. 
The description in Bhisma 3. 13 states that the perihelion of the 
comet was in Pusya. In Udyogaparva 143. 10 it is said ' since 
a graha specially afflicts Citra, a great calamity is indeed 
approaching the Kauravas’. This may probably refer to a 
comet. Two other verses appear to have some bearing on this. 
Bhisma 3. 12 states!78! that the white graha stands traversing 


1780. शवेतो ग्रहस्तथा चित्रा समतिक्रम्य तिष्ठति । अमाषं हि विशेषेण कुरूणां az 
quía ॥ घूमकेतुमंहाधोरः पुष्यं चाक्रम्य तिष्ठति। सेनयोरशिषं घोरं करिष्यति महार हः | 
श्वेतो ग्रहः मञ्बालेतः सधूम इव पावकः | ex तेजस्वि ward उयेडामाक्रम्य तिति ॥ भीष्म 
3. 12, 13, 16. The Madras edition reads इयामो ग्रह; in भीष्म 3. 16 and Dr. 
Daftari proposes to read चेतां for farum (p. 64 para 130). 

1781. yd मञ्वालितो घोरप्रपसव्यं प्रवर्तेते | रोहिणीं पीडयत्येषद्ुभो चच sf 
भास्करो ॥ चित्रास्वात्यन्तरे चैव विष्ठितः परुषग्रह: । भीष्म 3. 17 ; compare बृहत्संहिता 
11.39 “श्वेत इति जटाकारो Sat: इयावो वियन्रिभागगतः। विनिषततेऽपसद्यं famine, 
प्रजाः कुरुते ॥. उत्पल explains: ‘way: परुषः yara: कृष्णवर्ण: 1. It is remarkable that 


arek. 11. 57 is arg कुरुकेत्राधिपरय मरणं समाविशेत्तज्ज्ञ: t, thus agreeing very 
closely with भीष्म 3. 12. 
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citra (i. e. it is about to enter into ७07६6 ) and verse 16 says, ' the 
white graha is fiery like fire emitting smoke and stands occupy- 
ing Jyestha which is a bright star presided over by Indra’, 
What is meant by ‘white graha'? The words ' $veto grahah ' 
should ordinarily denote Venus. Nilakantha takes them to 
mean Ketu (node) in Bhisma 3. 12 and another comet in 3. 16. 
If this latter explanation be accepted there were two comets 
seen at the time. Even if we hold that Bhisma 3, 16 describes 
the tail of the comet mentioned in 3. 13, that is of very little 
help. All that would be meant would be that the tail of the 
comet was a very long one. Bhisma 3.17 has been taken to 
refer to Rahu by Nilakantha, while some modern scholars hold 
that it refers to a comet. It means, ‘a cruel comet standing 
between Citra and Svati, afflicts Rohini and also the sun and the 
moon’. The description of the Ketu oalled Sveta in Brhat- 
samhità 11. 39 agrees very closely with the description in the 
Bhismaparva and Parasara quoted by Utpala thereon states that 
the Ketu called ‘Sveta’ becomes visible after 115 years and 
portends the destruction of two-thirds of the population. 

Then there are several passages which state the positions 
of several planets just before the battle or on the day the battle 
began. -Here again at least two different positions are assigned 
to each planet except Mercury. It is first to be noted that at 
the beginning of the war all the seven planets excluding Rahu 
and Ketu are declared to have been near each other ( Bhisma 
17, 2, q. in note 1776 above). We know from the Mahabharata 
itself that the Sun and the Moon on Kartika amavasya were 
in Jyestha, If the war began on amivisya or a day later, the 
planets must be near Jyesths. If the Bharatasavitri be follow- 
ed then the war began on Margaéirsa bright 13 and on Bharani. 
If that were so, the sun and the moon cannot be together. Mr. 
Karandikar takes 11th of the bright half of Margaéirsa to be 
the tithi of the beginning of the war and holds that the Sun 
was in naksatra Jyesthà and that the moon was in Bharani 
(following the Bharatasavitri as to this last). I should hold 
that we are not at liberty to take one datum from one group of 
statements and another from another group and then say that 
it is proved that the war was fought at a particular time. It is 
further noted in Karnaparva 37. 4 that on Karna’s death (i. e. 
17 days after the war began ), the seven planets were seen going 
away from the Sun,178 The positions of the planets at the 
beginning of the war were as follows :— 


1782, निःसरन्तो ग्यद्रइयम्त सूर्यास्सस महाग्रहाः ॥ कर्ण 37. 4.. 
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SUN— Udyoga 143. 11 ( Rahu approaches the Sun ) 
Bhisma 3.11 ( $ 2) 
Bhisma 3. 28, 32 (q. above in n. 1767 ) 
The Sun was either in Jyesthà or near Mrgasirsa, 


MOON — Bhisma 3. 17 ( parusa graha i, e. Rahu afflicted 
both the Sun and the Moon ) and Rohini. 
Bhisma 3. 28, 32 ( q. above in n. 1767 ) 
Bhisma 17, 2 (the Moon was in the province of 
Magha 4, above in n. 1776 ). 


MERCURY — Karnaparva 94.49 says that on Karna’s death 
the son of the Moon ( i, e. Mercury ), the white 
luminary, rose slantingly resembling in hue 
fire and the Sun. The Salyaparva 11, 18 states 
that'Mars, Venus and Mereury were in con- 
junction.!/8 If Mars was in Maghà as stated 
in Bhisma 3. 14 and Mars and Mercury were 
in conjunction Mercury would be in Magha, 
which forebodes destruction of people by war, 
as stated in Brhatsamhita 7, 3, 


MARS— Udyoga 143. 9 states, 'Mars having made a 
retrograde motion in Jyestha seeks ( to reach 
or afflict?) Anuradha, the naksatra presided 
over by Mitra, as if bringing death (to friends)’, 

Bhisma 3,14 states: ‘Mars is retrograde in 

' Maghi.’ What is the meaning of this ? Literal- 
ly it means that Mars was in Magha and was 
retrograde in motion. Mr. Karandikar holds 
that Mars had only drstion Magha and was 
in Pusya. Supposing this is correct, Mars was 
not near the Sun but far away. 


Bhisma 3, 18 declares: ‘Mars, having changed 
its motion after being retrograde and with the 
lustre of fire, stands covering Sravana, the 
mansion of Brhaspati ’. 17% 

1783. wera firi ज्वलभाकंषर्ण: सोमस्य पृत्रोग्कुवियाय fadus ॥ कर्णपर्व 94. 
49; अूसुखदुधरापुत्रो शशिजेन समस्वितो । चरमं पाण्डुपुत्राणां पुरस्तात्सर्वभूभुजाम ॥ 
हाल्य 11. 18. 

1784. कृत्वा retest वर्क अयेष्ठायां egere! superat मार्थयते मैश्रं संगमयालिय ॥ 
उद्योग 143. 9; मधास्वक्गारको वक्रः अवणे «p बृष्दस्पतिः । भगं नक्षत्रमाक्रम्य qug or 

` (Continued on the next page) 
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We find that the. Mahabharate employs two classes of expres- 
sions. When it uses words like ' tisthati’ (stands), ‘akramya’ 
( having traversed ), ' samvrtya or samparivarya’ (having cover- 
ed or concealed ) 10 means that the planet was in or very near 
that naksatra. When words meaning ‘afflicts ( pidayati) are 
employed, the meaning is probably that the planet has only 
drsti on the naksatra. It is impossible to say whether the rules 
and theories about drsti or pürpa drsti and partial drsti had 
been evolved at the time of the Mahabharata War. If the war 
was fought about 3101 B. C. or even 1931 B. C. there is nothing 
to establish that the theories about drsti contained even in 
the Atharvajyotisa ( which is certainly later than the Vedànga- 
jyotisa of the Rgveda i.e. much later than about 1200 B. 0.) 
were known then. "Vide under Venus for further difficulties. 


JUPITER— Bhisma 3. 14 states that Jupiter was retrograde 
in Sravana ; Bhisma 3. 27 8808, 75 ‘ Both 

Jupiter and Saturn that had stayed together 

` for a year are near Visakha and are both fiery’, 


Jupiter cannot stay for one year in one naksatra; 
it traverses 21 naksatras ina year. If at the 
time of the war Jupiter was near Visakha it 
could not have been near it for a year. Eleven 
months before that it would have been very 
near Citra. If it was near Visékha at the time 
of the war and the Sun was in Jyestha, it can 
hardly be correct to say that seven planets had 
come together in the sky (there being a dis- 
tance of about two naksatras or about 26 


(Continued from the last page) 


पीड्यते ॥ भीष्म 3. 14; वक्कालुवक्रं कुत्वा च अवर्ण पावकमभः। grat समाजुत्य लोहि" 
ताक्को व्यवस्थितः ॥ भीष्म 3. 18. उत्पल on बृहत्संहिता 1. 10. explains, saper स्पष्ट - 
गतित्वम्‌ । वक्रां गति स्यक्त्वा पुनः स्पष्टां गतिमाञ्रितो spe त्युच्यते. In these 
verses there is probably some reference to the verses of Parasara and Garga 
quoted by Utpala on Brhatsarhhita 6. 1-13. गर्ग quoted on 6. 13 says that 
the naksatras from Pürvas&dha to Asvini are to be of daksina-marga and 
the movements of Mars in them cause danger, 


1785. संवत्सरस्थायिनौ च ग्रहो प्रज्बलिताबुभो । विशाखायाः समीपस्थो बृहर्पति- 
झनेश्चरो ॥ भीष्म 3. 27; ज्ञृहस्पतिः संपरिवार्य रोहिणी ww pareret विशांपते ॥ 
कर्ण 94. 51. 
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degrees between the two), Even if we hold 
the meaning to be that Jupiter and Saturn had 
remained near Visakha for one year and are 
(now at the time of the war) fiery, that does 
not solve the difficulty. In the first place, it 
is not a natural construction. This meaning 
would leave the exact position of the two 
planets at the time of the war unspecified. But 
Jupiter and Saturn must be supposed to be 
in or near Jyestha if the Sun was in Jyestha 
at the beginning of the war. If Saturn was in 
Jyestha at the time of the war it could have 
been one year in Vi$&kh& about two years 
before the war. What ig the propriety of men- 
tioning Saturn's position two years before the 
war? The relevant poiut is to state that posi- 
tion at the time of the war. Therefore it must 
be held that Bhisma 3. 27 states their position 
at the time of the war and adds one more 
circumstance that they were there for one 
year, 


Karnaparva 94, 51 says: ‘ Brhaspati ‘having 


entirely covered Rohini has become like the 
Sun and the Moon’. If at the beginning of 
the war Brhaspati was retrograde and was 
near Visakha, it passes one’s understanding 
how in a fortnight it came to Rohint Mr. 
Karandikar suggests that Rohinl here is the 
name of Jyestha as in the Tai, S. IV. 4. 10. 1-3. 
Again in this explanation there are several 
difficulties, There is nothing to show that at 
the time of the Bharata war or of the epic 
Jyestha was called Rohini. The Tai. S. does 
not employ the name Jyestha in its list. It 
speaks of Rohini once as having Prajipati for 
its presiding deity and then as having Indra 
as the presiding deity. Jyestha is well-known 
to the Mahabharata and the word is employed 
by it in other passages. Further, if Brhaspati 
had covered Jyestha it can hardly be correct 
or even useful (for the purposes of chronology) 
to say that Jupiter was near Vigakha, 
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VENUS— Bhisma 3. 15 states that Venus "86 having ascend- 
ed (i e. occupied) the Pirvabhadrapads 
naksatra shines charmingly and it looks up 
to Uttarabhadrapada together with(?) The 
meaning of ‘ parikramya sahitah' is not at all 
clear. However the first half is as clear as 
possible. Venus was in Pürvà Prosthapada. 
If the Sun was in Jyesthà on Kartika amāväsgyā. 
it is impossible that Venus could have been 
in the 8th naksatra from Jyestha. Venus is 
never more than four naksatras from the Sun 
in the sky. This would completely knock on 
the head the principal statement that seven 
planets were near each other. Mr. Karandikar 
in desperation suggests that we should under- 
stand Parvasadha for 'Prosthapade Pürve' 
and also that the word ' Prosthapade ' was an 
interpolation inserted by some busy body later 
on. As have frequently said above, this is a 
most unjustifiable way of dealing with the so- 
called astronomical data in the Mahabharata. 
* Prosthapade Pürve' can never mean ' Pirva- 
sadha’, In the Tai S. IV. 4, 10, 1-3, and the 
Tai, Br. I. 5. 1 and III. 1. 1 the word Prostha- 
pada is expressly employed for Pürvà Bhadra- 
pada. Why should one word in a verse be 
held to be interpolated? Is it because it does 
not agree with one's hypothesis? In Salya 11, 
18 Venus and Mars are said to be in conjunc- 
tion with the Moon. If the war started on 
Bharani as the Bháratasavitrl says, then af 
the time of the mace-duel the moon might be 
in Jyestha and therefore both Mars and Venus 
will have to be in Jyestha. But this is oppos- 
ed to two of the passages cited above referring 
to the position of Mars. If the war began on 
Jyesthà and Kartika amāvāsyā, then on the 
18th day the moon will be in Pusya or ASlesa 
and both Venus and Mars would have to be in 
one of these two, In any case, if Venus was 
in Purva-bhadrapada at the beginning of the 


1786. gr: मोष्ठपदे ye समारुह्य tat! उत्तरे तु परिक्रम्य सहितः सझुवीक्षते॥ 
भीष्म 3, 15. 
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war, on the 18th day it can neither be in 
Jyesthà, nor in Pusya nor in Aslesa, Besides» 
it is debatable whether Bhisma 3. 16 ( where 
‘gveto grahah ° is mentioned) refers to Venus 
or not. Venus is often called ‘Sita’ in 
ancient astronomical works (e. g. in Brhat- 
samhita 9, 42, 45 ). 


We have four statements about Saturn. In 


Udyoga 143. 8 we 7680, 1707 ‘A refulgent and 
malignant planet, Saturn, afflicts the naksatra 
presided over by Prajapati (i e. Rohini)’; 
Bhisma 2.32 states, ' Saturn afflicts Rohini’: 
Bhisma 3. 14 says, ' the naksatra presided over 
by Bhaga is covered and afflicted by Saturn’; 
Jupiter and Saturn are near Visakha ( Bhisma 
3.27 considered above). In the first three passages 
the root ‘pid’ occurs and therefore it is possible 
to argue that some kind of aspect (drgti or 
vedha ) of the naksatra mentioned in the text is 
meant, But in the third passage both ‘akramya’ 
and 'pidyati' are used about the same naksatra. 
This makes that passage inexplicable in the 
usual way. The ‘ prajapatya naksatra ° must 
be Rohini as in the 2nd passage Rohini is 
expressly named, All authorities agree that 
Prajapati is the deity of Rohini. ‘ Prajapatya 
naksatra’ cannot be taken to mean Mila, 
since the presiding deity of Mila is ' pitarah ' 
in Tai. S, IV. 4, 10, 1-3 and Nirrti ( in the Tai. 
Br. J. 5.1 and in the Vedanga-jyotisa ) and 
Prajapati only in some later works. Bhaga is 
the presiding deity of Uttar& Phalguni in the 
Tai. S, IV. 4. 10, 1-3 and Tai. Br. I. 5. 1, and 
III 1. 1, while in the Vedàngajyotisa (Rgveda, 
verse 25 ), Visnu Dh. 8, (78. 16), San, Gr. (I. 26, 
9, SBE vol 29 p.53) Bhaga is the deity of 
Pūrvā Phalgunl. The 4th passage about Saturn 
being near "Vis&khà has been already dealt 
with under Jupiter. 





1787. प्राजापत्यं दि नक्षत्र ग्रहस्तीदणो महाद्यातिः। झानेश्चरः पीडयाति पीडयन प्राणि- 


नोऽिकम्‌ ॥ उद्योग 143, 8; रोहिणीं dim स्थितो राजन शनेश्चरः। भीष्म 2,32; 
भगे लक्षत्रमाक्रस्य सूर्यपृत्रेण dimit । भीव्म 3. 14. 
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The above detailed statement about the astronomical 
passages of the Mahabharata will induce any unbiassed reader 
who has no axe to grind that they are hopelessly inconsistent 
and that no certain chronological conclusion can be drawn 
therefrom. In the above discussion I have generally not cited 
the various explanations indulged in by several scholars, as that 
would have involved me in a very lengthy discourse without 
any adequate benefit, To me it appears probable that the final 
redactor of the Mahabharata had two or more sets of astronomical 
data about the war before him and without trying to examine 
and sift them he included them all in his work, The Bharata- 
savitri probably represents one (and a later) tradition about 
the positions of the planets at the time of the war. As 1 hold 
that either the Mahabharata passages on the positions of the 
planets were interpolated at a very late stage or are hope- 
lessly inconsistent I deem it unnecessary to enter upon an 
examination of the mathematical calculations made by several 
scholars to find out the date of the Bharata war from the shift- 
ing of the solstices and the position of the planets. 


Since only 5046 years have elapsed (in 1945 A, D.) from 
the beginning of the Kali age and as Kaliyuga extends to 
432000 years according to Pauránic computations we are just 
on the threshold of the Kaliyuga and it is beyond one’s com- 
prehension to visualize what will happen towards the end of the 
vast period of about 427000 years that are still to pass before 
Kaliyuga ends. It is very small consolation to read in the 
Puranas in a prophetic strain that at the end of that colossal 
period Visnu will be incarnated as Kalkin in a village Sam- 
bhala, will destroy all Mlechhas, Sidra kings and heretics and 
will establish dharma, so that the Krta age will then be ushered 
in. Here again as in almost all matters there are differences 
in the legend. The Vayu (58. 75-90) and the Matsya (144, 
50-64 ) state that it will be Pramati Bhargava who will be the 
avatüra of Visnu and uproot the Mlechhas, heretics and Sidra 

‘Kings, while Vayu 98. 104-110 and 99. 396-7, Vanaparva 190. 
93-97, Bhagavata XII. 2. 16-23 state that Kalkin will conquer 
the Mlecchas, will become a universal emperor ( cakravartin ) of 
the dharmavijayin type and will start the Krta age. In some 
passages he is called Kalki (nom. of Kalkin ) as in Vanaparva 
190. 93, Brahma 213. 164, Vayu 99. 396, Matsya 47. 248, Nrsirnha 
54.3; while in others as Kalkih (nom, of Kalki) as in Vayu 
98, 104, Kalki 2. 28, Bhagavata XIL 2. 16, Matsya 47, 251. In 
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some passages he is said to be the son of a brahmana Visnu- 
yasas who will be the head!?38 -of the village.called Sambhala 
(Bhagavata XII 2. 16, Visnupurana IV. 24, 26, Agni 16, 8, 
Nrsimha 54.3, Kalkipurana 2. 34 ), while in other passages he is 
himself styled Visnuya$as ( Vàyu 98, 104, Vanaparva 190, 93, 
Brahma 213. 164, Visnudharmottara J, 74. 40).1788¢ In some places 


1788. शम्भलग्रामसुख्यस्य गाह्मणस्य महात्मनः । भवने विष्णुयशसः RRR: gÅ- 
विष्याति ॥ अश्वमाञ्टुगमारुह्य देवदत्तं जगत्पतिः | असिना साधुदृमनम देश्वरयणाम्बितः । ...... 
"qme! भगवान्कहिकर्धमेपतिहरिः । कृतं भविष्यति तदा प्रजासूतिश्च सास्विकी ॥ 
भागवत XII. 2. 16-23, 

1788a. Various efforts have been made about finding germs of history 
in the legend of Kalkin. In I, A, vol, 48 pp. 123-128 Prof. H. B. Bhide 
tries to show how Jain authorities about Kalkin are conflicting. Mr, K. P. 
Jayaswal in I. A, vol. 46 (for 1917) p. 145 holds that Kalkin must be 
identified with the great hero Yasodharman who ruled over India from the 
Brahmaputra to the Western Ocean and from the Himalaya to Mahendra 
and who conquered the Hun Mihirakula and made htm pay homage to his 
feet as stated in the Mandasor Inscription (vide Gupta Ins. p. 149). 
Prof, Pathak on the other hand relying upon certain Jaina sources identifies 
Kalkin with Mihirakula himself (I. A. for 1918 at p. 19). Otto Schrader 
in Brahmavidya vol. I. pp. 17-27 discusses how the names Kalkin or Kalki 
came to be given to the saviour of India from Mlecchas, heretics and the 
like, Kalka means 'sin' or ‘sediment’ and Karka means ‘a white horse’, 
Therefore he thinks that Kalkin is a form of karkin (one riding a white 
horse). Vide also N. I. A. vol, IV, pp. 337-343 (on Kalki from the Kalki- 
pürana). Itis probable that the dismal accounts of Kaliyuga were put 
forth in the first centuries of the Christian era when the ancient varna- 
$rama-dharma had suffered a great set-back owing to the ascendancy of 
Buddhism and Jainism and the invasions of foreigners like the Sakas and 
Hünas, that when Yasodharman defeated the great Hun invader Mihirakula, 
people believed that the dark ages were at an end and that an era of per- 
fect dharma was at hand, That Mihirakula was a most ruthless and blood- 
thirsty invader who in his long career of 70 years slaughtered myriads of 
men and women is stated by the Rajatarangini I. 310 (which speaks of him 
‘as trikotihan) and 322 (which narrates that he slaughtered three crores 
of women of respectable birth together with their husbands, brothers and 
sons). Hiouen Chwang (Beal's B, R. W. W. pp. 171-172) narrates that 
Mihirakula either slaughtered or made slaves of nine lakhs of people in 
Gandhara. Passagesin a prophetic vein were added about the time of 
Yasodharman to those already existing about the decline of dharma in Kali- 
yuga. This will of course necessitate that all passages about Kalkin in any 
work whatever were put in later than about 530 A.D. Thereare two 
theories as to who defeated Mihirakula, Hiouen Chwang's account gives 
the name of the victor as Baladitya of Magadba (vide Beal's B. R. W. W, 
part I. pp. 167-171). On the other hand there are three inscriptions, the 
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he is said to have already flourished ( Vayu 98, 111, Matsya 47, 
255 ), in other places the texts employ the future ( Vayu 99. 396, 
Bhagavata XIL 2. 16). This last discrepancy is probably 
due to the fact that the writers sometimes forget their role of 
prophets. Further, it has to be remembered that according to 
the Puranas the four yugas (and therefore the Kalki avatara ) 
have been repeated again and again, The Kalki-purana (I 2. 
33 and L 3.32-33) states that Kalki was a contemporary of 
Vigakhayipa king of Mahismati, while the Vayu (99. 312-314), 
Matsya ( 272. 4) and Visnu (IV. 24)state that Visakhayüpa was 
the 3rd of the Pradyota dynasty that preceded the Sisunaga 
dynasty. Though the Kalki-puràna several times uses the past 
tensa about Kalki, yet at the very beginning it says (I. 10) 
that what is narrated is an akhyana (story) of the future. 
It is interesting to note that in the Parndlaparvata-grahan- 
akhyana!?8% of Jayarama composed about 1673 A.D. Bahlolkhan, 
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Gwalior stone Inscription of Mihirakula (Gupta Ins. No. 37 p. 161), the 
Mandasor stone Pillar Inscription of Yasodharman (Gupta Ins, No. 33 
p. 142), and the Mandasor Stone Inscription of Yasodharman Visnuvar- 
dhana (Gupta Ins. No. 35 p. 150) in noneof which is Baladitya referred 
to. Butin the Sarnath Stone of Prakataditya, son of Baladitya, another 
Baladitya is referred to (Gupta Ins. No. 79 p. 284). In the Mandasor 
Stone Pillar Inscription (Gupta Ins. p. 147) occur these words relating 
to Mihirakula “नीचैस्तेनापे यस्य प्रणतिभुजबलावर्जनाक्लिष्टमूध्ना चूढापुष्पोपहारे- 
सिंहिरकुलनंपेणाचितं पादृयुग्मम्‌?, In the Mandasor Stone Ins, (Gupta Ins, 
No. 35 at p. 153) lines 4 and 5 read अध जयति eem: भरीयशाधर्मनामा । 
arent जिती विजयते जगतीं gaa श्रीविष्णुषर्धननराधिपतिः स एवं ॥, Dr. Fleet 
beld that Yasodharman and Visnuvatdhana were different, but the reasons he 
assigns are unconvincing and Jayaswal appears to be right in holding that 
Visnuvardhana is the same as Yasodharman (in ‘Imperial History’ pp. 39- 
41)and that Visnuvardhana was the overlord of Baladitya, It appears 
likely that the compilers of the extant Puranas combined the two principal 
parts of the two names Visnuvardhana and Yagodharman and that the con- 
queror of the Mlecchas was said to be Visnuyasas. Vide I. H, Q. vol. XII 
p. 531 and vol, XV pp. 302-306 for Yasodharman, Visnuvardhana and 
Mihirakula and Dr. R. G. Basak in ‘History of North-East India’ (1934) 
pp. 97-101 (who holds that Yasodharman and Visnuvardhana were two 
different Kings), Pargiter’s ‘Ancient Indian tradition’ and ‘Dynasties of 
the Kali age' and Dr. Fradhan's ‘Chronology of Ancient India’ may be 
read with advantage in connection with the historic material in the Puranas. 


1788b, qua किल हिन्दूनां ms कैश्विवु दाद॒तम्‌। कल्की विष्ण्वताराणां quia: सम्भ- 
विष्यति ॥ छेत्स्यते तेम सर्वत्र व्याप्त यावनमण्डलम्‌ । तस्येव कल्किनस्ताववृसावग्रे समागतः | 
दूतो बै प्रतिभात्यरमान्यतों ऽस्मि्िधनोद्यतः ॥ पर्णालपर्षतग्रदणांख्यान V. 6-8, published 
by भारत-इतिहास-संशोधक -मण्डल at Poona, 1923, 
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commander-in-chief of the Bijapur army, is made: to say to 
Khawaskhan, the Vazir, as follows, ‘In the Hindu sastras some 
say that Kalkin, the 10th avatára of Visnu will be born and he 
will destroy the hordes of Yavanas, Shivaji appears to be the 
first harbinger of that Kalkin'. 


Even though the Puranas are carried away by their over- 
zeal in condemning the moral and physical decline of the Kali 
age, almost all of them exhibit no verses about matters for- 
bidden in the Kali age. We have to see when the topic of 
Kalivarjya attained prominence and what the matters are that 
were once practised by people without objection and that later 
on came to be prohibited or condemned. 


The Ap. Dh. S. (IL 6. 14. 6-10) condemns the practice 
of giving all or most of the ancestral property to the eldest son 
ag opposed to sastras. The Ap. Dh. 8. (II. 10. 27. 2-6 ), after 
referring to the view of some that a woman when being married 
is given to the whole family of the bridegroom, condemns the 
practice of niyoga.!7 Both these practices (of uddharavibhaga and 
of niyoga ) are among those included in the texts on Kalivarjya, 
Among the earliest references in the smrtis to practices once 
current, but forbidden in the Kali age is a passage of Brhaspati 
quoted by Apararka p. 97, where niyoga and the numerous 
secondary sons are said to be impossible owing to the decadence!” 
of spiritual power among men of the Dvàpara and Kali ages. 
Apararka p. 739 and the D. M. quote a passage of Saunaka to 
ihe effect that sons other than the aurasa or dattaka are not 
allowed in the Kali age!?!, Prajapati (verse 151) refers!7% to 
the ancient practice of offering meat and wine in graddhas, but 
prescribes that these should be eschewed in the Kali age. 
Vyasa 172 quoted in the Nirnayasindhu and other works forbids 


1789. सगोत्रस्थानीयां म परेभ्यः समाचक्षीत। कुलाय दि oft प्रदीयत इत्युपदिशन्ति | 
तब्रियद्ोषेल्याहिपतिपक्षम्‌। अविशेष्ट हि परत्वं पाणेः । त ब्य तिक्रमे खलु पुनरुभयोर्नरकः ! 
आप. ध. खू. 11. 10. 27. 2-6. 

1790. Vide H. of Dh. vol. II. p. 603 n. 1418 for the quotation, 

1791. अत्त एव कलो निवर्तन्ते mari शोनकेनोक्तं-दत्तोरसेतरेषां त॒ gus 

-हति । अपरार्क p.739. This is cited as from आदित्यधुराण in several 
other works. - 


1792. मद्मप्यसुतं wrg कलो तभु पिषर्जयेत्‌ । मांसान्यापि हि सर्वाणि युगधर्मक्रमाद 
wq ॥ जापति 151. 

1793. च्यत्वार्यष्दृसहस्राणि च्यत्वार्यम्दृशतानि ww! कलेयेदा गमिष्यन्ति तदा XAT- 
परिग्रहः । संम्यासस्तु न कतंष्यो ब्राह्मणेन विजानता ॥ १. by gifs in dier ०० wy. 
बिंशतिमत p.55. Vide H. of Dh. vol. II. p. 953 n. 2481 for other references 
to this text. 
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the setting of the three vedic fires and of resorting to sannyisa 
after 4400 years of Kali The Laghu-A$valàyana!?* smrti 
(21. 14-15 ) states that the two kinds of sons called Kunda and 
Golaka were permitted in former ages and had the samskaras 
performed on them, but are condemned in the Kali age. Visva- 
rüpa and Medhatithi, it is worth noting, do not quote a single 
verse about Kalivarjya. On Yaj. III. 30 Visvariipa tries to recon- 
cile Parasara JIL 5 (saying that a brahmana who is learned in 
the Veda and keeps the sacred Vedic fires becomes free from im- 
purity in a day) with Parasara JIL 8 (that for ten days on 
impurity due to birth or death the food of that family becomes 
unpartakable for others) He does not accept the idea that 
the period of impurity is only one day for a learned man, but 
explains that Paràsara III. 5 is only an arthaváda meant for 
glorifying the study of Veda and the keeping of sacred fires. 
Among later commentators it is stated that the narrowing down 
of the periods of impurity on the ground of Veda study is 
forbidden in the Kali age. As this explanation is not offered 
by Viśvarūpa it is not unreasonable to infer that Visvarüpa 
was not aware of the passage on this point quoted from the 
Adityapurana, Medhatithi!”5 also (on Manu IX. 112 ) refers to 
the opinion of some that the smrti passages about niyoga and 
uddhàra-vibhàga were applicable. only in bygone ages, since 
smrtis are restricted to certain ages ( vide Manu I, 85); but he 
refutes that view and explains Manu I. 85 by saying that the 
meaning is that the dharmas (i. e. qualities or natures of things ) 
change from age to age as they do from season to season. From 
this it is clear that he did not accept that certain practices 
current in one age were forbidden in others. Vijfianesvara 17% 
quotes a single verse which condemns the practice of niyoga, 
the giving of a special share to the eldest son and the killing 
of a cow in a sacrifice as not allowable in the Kali age. That 


1794, संस्कार्यो विधिवञ्चोक्तो सनिभिः कुण्डगोलको । युगान्तरे स धर्मः रयात्‌ कलो 
निन्य इति cae: à परिविर्यां सुतः कुण्डो व्यभिचारसघुद्गवः। गोलको विधवायां च निषिद्धः 
स्यात्कलो ura: ॥ लष्वाश्वलायन 21, 14-15. 

1795. Vide s. 1197 above for मेधातिथि?ऽ remarks हयसुद्धारनियोग ... तदे- 
तद्पेशलम्‌।. Then मेधा, continues : न ह्यवविधः कालनियमः क्वपि श्रूयते सायंपातः- 
पर्वादिनियमादृन्यत्र। Tears कृतयुगे धर्मा इति wena एव ष्यारूयातम्‌। मेधा. on ag 

IX. 112. On मधु 1. 85 अम्बे कुतयुगे धर्माः he says: धर्महाब्दी न यागाविविचम एव किं 
तहि पदार्थछुणमात्रे वर्तते। ... यथा वसन्तऽम्यः पदार्थानां स्वभाषोऽस्यो ग्रीष्मेश्य एव wui- 
स्वेवं युगेव्वपि. 


1796. Vide above p, 628 #, 1198 for the verse यथा नियोगधमों at. 
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verse is said by the Sm. C. II. p. 266 to haye occurred in the 
Sangraha (i.e. the work called Smrtisangraha) The Sm. C. 
quotes a verse of Kratu which forbids four acts in Kali, viz. 
niyoga, remarriage of a married girl, killing a cow in sacrifices 
and the taking of a jar.!?7 The Naradiya-mahapurana contains 
four verses about Kalivarjya stating that certain practices which 
were once allowed are forbidden in the Kali age, viz. sea voyage, 
the carrying of a jar of water, marrying a girl of a class lower 
than one’s own, niyoga, killing of an animal in Madhuparka, 
offering of flesh in $r&ddhas, the stage of a forest hermit, 
remarriage of a married girl when the marriage was not con- 
summated, perpetual student-hood, human sacrifice, horse sacri- 
fice, starting on the great journey, the sacrifice of a cow 1798, 
Apararka (pp. 15,63) quotes one verse and a half from the 
Brahmapurana about certain Kalivarjyas viz. perpetual student- 
hood, the carrying of a kamandalu, marriage with a sagotra or 
sapinda girl, the killing of a cow, human sacrifice, horse sacri- 
fice, drinking intoxicating liquors!??, This could not be traced 
to the Brahmapurana, but the Prayasécitta-tattva (p. 520) ex- 





1797. ऋतुरपि । qua सुतोत्पत्तिः वृत्ता कन्या न दीयते । न यज्ञे गोवधः कार्यः 
कलो व न कमण्डलुः ॥ १. in gE. 1. p. 12, भह्वोजि'ऽ टीका on अत॒र्विशातिमत p. 49 
कलिषज्योंषि, folio 1, समयमकाश p. 261. 

1798. aagana कमण्डलुविधारणम्‌ | (serves कम्यासूपयम- 
स्तथा ॥ देवराञ्च सुतोत्पत्तिर्मधुपर्के पशोर्वधः | मांसादूनं तथा आद्धे वानप्रस्थाअमस्तथा ॥ 
वत्ताक्षतायाः कस्यायाः झुनवानं वरस्य al ABS बरह्मचर्यं sq नरमेधाश्वमधको ॥ महाप्रस्थान- 
गमनं गोमेधश्च तथा मखः | एतान धर्मान्‌ कलियुगे वज्यानाहुर्मनी/बेण: ॥ नारदीयपघुराण, 
पूर्वार्ध, 24. 13-16. These are quoted as from the जदुहक्षारद़ीयपुराण in the sgae 
p. 112, the निर्णयसिन्धु p. 367 (reads सझद्यातुः स्वीकारः), फलिवज्यंवि. folio 2 
(reads मांसद्वाने and सखव॒यातृस्वीकारः y the स्सृत्यर्थसार p.2 contains the half 
verses सम्रुज्ञयात्रा ... धारणम्‌ , वृत्ता --- परस्य चच, and महाप्रस्थानगमनं गोपछुश्व GUN: 
(but without name). The wq. पा. p. 16 has the first half (without name) 
and also the half दीर्घकालं जह्म चर्य नरमेधाश्वमेधको 

1799. वीर्घकालं नह्मचर्यं धारणं च कमण्डलोः | सगोत्राद्टा सपिण्डाह्दा विवाहो गोब- 
धस्तथा । मराम्वमेधो मद्यं भ्य कलो asd द्विजातिभिः ॥ इत्यादिना मद्यावे्ह्मएराणादौ 
सामान्यतो पज्येत्वेनानिदितत्वात्‌। अपराकं p. 15, स्सृतिष्च, 1. ए, 12, परा. मा T. part 1 
p.133. The ga., हेमावि II. 2 (p. 666), agata and निर्णय सिन्धु (p. 367 ) 
read गोत्रान्मातुः सपिण्डाञ्च विवाहः which means ‘marriage with a daughter of the 
paternal aunt or with a girl who is a sapinda of one's mother i. e, maternal 
uncle's daughter.’ The eqftqy. attributes these verses to आद्त्यिएुराण while 
निरणयसिस्धु p. 286 ascribes them to आर्विदुराण. The कलिबर्ज्यविनिर्णय reads Ñr- 
न्मातुसपिण्डात्‌ , notices also the reading गोचास्मातुः सपिण्डात्‌ and has a long note 
on this, citing and refuting various views. According to the माँसतस्वविषेक 
of विश्वनाथ p. 27 even the कल्पतरु quoted this ब्रह्मपुराण passage (reading 
गोच्राम्मातुसापिण्डाह्वा ). : 
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pressly states that these were cited from the Brahmapurana in 
the works of Halayudha, Silapini and in the Grhastharatna- 
kara (1, e. from about the 12th century onwards) Apararka 
(p. 98) quotes another passage from the Brahmapurāņa 1%, 
which condemns remarriage of women, niyoga, independence of 
women, on the ground that men in the Kali age are sinners, 
Aparürka (p. 233) quotes two verses from a smrti (without 
name ) the first of which prohibits six acts, viz. killing a cow in 
sacrifice, niyoga (of husband’s brother), the performance of 
satiras, taking a water jar, use of wine (in sautrámani), being 
an ascetic (of the paramahamsa type) and the second prohibits five, 
viz. human sacrifice, cow sacrifice, the taking of a kamandalu, 
niyoga, and the remarriage of a girl whose marriage has not 
been consummated. Apararka (p.233) quotes a passage from 
the Markandeya recommending the offering of a golden vessel 
in place of the cow in Madhuparka and stating that Bhrgu laid 
down that no animal was to be sacrificed in Kali. The Sm. C. 
(I. p.12) quotes a Purana passage that ‘the remarriage of a 
married woman, special share to the eldest son, the killing of a 
cow, niyoga and the taking of a kamandalu—these five are to be 
avoided in Kali!9!, Hemadri and the Sahy&dri-khapda state, 
‘ Agnihotra, the killing of a cow, sannyüsa, offering of meat in 
$r&áddha and raising of a son by the husband's brother—these 
five were! to be avoided in Kali Hemadri in Danakhanda 
quotes a passage from the Garudapurána in which seven matters 
are mentioned as forbidden in Kali, viz. Asvamedha, Gosava, 
human sacrifice, Rájasüya, remarriage even of a girl whose 
first marriage was not consummated, the carrying of a kaman- 
dalu and procreation of a son on a widow by her husband’s 
brother. The Smrtyarthasàra ( p. 2) mentions twenty-six Kali- 
varjyas without expressly citing the name of any work, In the 
Sm. C., the Caturvargacintamani of Hemadri ( III. part 2 p. 666), 
the Par. M. I. part 1 pp. 131-137, the Madanapárijáta (pp. 15-16), 





1800. wirt पुनविवाहर्तु देवरात्पुत्रसन्ततिः | स्वातन्ञयं sw कलियुगे क्ष्यं न mq 
WA) यतः पातकिनो लोके नराः सम्ति कलौ युगे Margao १. by अपरार्क p, 95. — 

1801. पुराणेपि। ऊढायाः gasar ज्येष्ठांश गोवधं तथा । कलो ca न कुर्वीत आतु- 
आयां कमण्डलुम्‌ । स्पतिः 1. p. 12. This is quoted from the आदिपुराण in the 
agata. Vide s, 1700 above and फकलिवज्यंषि ; wats. (वर्णाश्रम) p.13 quoted 
it as from पराइार 

1802. stent गवालम्भं संन्यासं पलपेतुकम्‌ | देवराच्च सुतोर्पस्सिं wet qur विषर्ज 
Janaa. (qisa p. 176), quidne p. 2, सह्याविखण्ड (उत्तरभाग chap. 
V. 64-65). The first two read अग्न्याघेयम्‌. The निर्णयसिन्ध p. 370 quotes 
the verse as à निगम 
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Madanaratna (samayoddyota), the Udv&ha-tattva ( p. 112 ), the 
Samaya-mayükha, the Samayaprakasa of Mitramisra (pp. 261- 
263), the Nirnayasindhu (III, ptrvardha at end), Bhattoji on 
Caturvimsati-mata, the Smrtimuktàphala ( varnás$rama p. 13), 
the Smrtikaustubha, the Dharma-sindhu ( pp. 357-358 ) and some 
other works quote long passages from a purána ( which in some 
of them is specified as the Adityapurana) that mentions about 
50 Kalivarjyas!93, "There is a work called Kalivarjyavinirnaya 
or Kalivarjyanirnaya composed by Damodara elder brother of 
Nilakantha (first half of 17th century A. D.), who in his Samaya- 
mayükha refers to.it. It quotes the Adityapurana, Brahma- 
purana and other texts that are quoted here from Hemadri and 
other older digests 18%, 


In the passage quoted the several Kalivarjyas are not 
arranged on any systematic basis, Here, first of all a few 
Kalivarjyas that have a bearing on law will be mentioned and 
then the rest will be taken up one after another in the order in 
which they appear in the extract and lastly those that do not 
appear inthat extract will algo be dealt with. The first verse states 
that certain actions were discarded by the wise though this was 
unauthorized ( by éruti or smrti) after arriving at a convention. 
among themselves through fear of the loss of dharma ( if they 
were persisted in), because in the Kali age there is absence of 
good men, The last verse and a half again state that at the 
beginning of the Kali great men arrived at certain conven- 
tions and discarded certain actions in order to guard the people 
( against harm and sin) and ( it is well known ) that the conven- 
tions of good men are authoritative like Veda 1905, 


1. . Giving a larger share of ancestral property or the whole 
of it to the eldest son ( this is called Jyestharsa or uddhüra or 
uddhüravibhaga). Vide pp. 624-631 above for this, 1906 


1803. Vide Appendix for the passage. 

1804. A ms. of this work existing in the Central Library at Baroda 
was very kindly lent to me through the Bhandarkar Oriental Institute at 
Poona, There are eleven folios with ten lines on each side and about 40 
letters in each line, 
= isos. Compare Ap..Dh, S, I. 1. 1. 2-3 ". धर्मज्षसमयः प्रमाणम्‌ + वेदाश्च ? and 

a8, I. 4-5. 

1806. The earliest reference in English to Kalivarjya matters is 
found in a translation of the passage of the Samayoddyota section of the 
Madanaratna contained in Sir William Jones' Works vol. VIII (ed. of 
1807), General Note; vide also Strange's Hindu Law, vol. II pp. 164-174 
for reference in a modern work on Hindu Law to several topics of 
Kalivarjya. ME 
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2.: Appointing the husband's brother (or a sagotra &c.) 
to raise issue on the wife of a sonless man. This is called niyoga 
and has been dealt with at length in H. of Dh. vol. IL. pp. 599- 
607. It may be added here that in the K. V. N. there is a long 
discussion on the question whether an elder brother of the 
deceased could have been appointed to raise issue on his younger 
brother’s widow and gives it as the opinion of some that he could 
not be so appointed, but that only a younger brother could be 
appointed to raise issue on his elder brother’s widow. They rely 
on the Mit. on aj I. 68 where ‘devara’ is paraphrased as 
*kaniy&n bhr&tà'. The K. V.N. (folio 5 b and 6 a) relying on 
Manu IX. 62 and the words of the Mit. on Yaj IL 127 (where 
Manu IX. 69-70 are cited and explained as ‘ devaras-tasya 
jyesthah kanistho va) holds that any brother whether alder or 
younger than the husband could be appointed. 


3. The admission of several kinds of secondary sons 
other than the aurasa and the dattaka. For this vide above 
pp. 647-653, 


4. Remarriage of widows. This subject has been dealt 
with in H. of Dh. vol IL pp. 608ff. Some texts such as 
Vas. 17. 74 make a distinction between the remarriage of a 
woman whose marriage was not consummated and of a woman 
whose marriage was consummated, remarriage being allowed 
in the first case but not in the 2nd, The Kalivarjya texts forbid 
remarriage in both cases. 1907 


5, Intercaste marriages. . This subject has been treated of 
in H. of Dh. vol. II. pp. 447-451. It has been shown by me above 
( pp. 599-600 ) that the decisions in 46 Bom. 871 and 55 Bom. 
are based upon a misunderstanding about the real views of 
Nilakantha, 


6. Marriage with sagotra girls or with girls that are 
sapindas of the mother (such as the maternal uncle's daughter), 
Vide H. of Dh. vol. II. pp. 452-478 for prohibition on the ground 





1807. पाणिग्राहे qd षाला केवलं मन्त्रसंस्क्ृता । सा चेदक्षतयोनिः targa: संस्कार- 
मईति ॥ पसिष्ठ 17. 74. The half verse बालिकाक्षतयोन्योस्तु वरेणाम्येन संस्कृतिः 
refers to both kinds of widows viz. बालिका (whose marriage is not consum- 
mated) and क्षतयोनि (whose marriage is consummated), The reading of 
Ban and कलिवज्यवि, (folio 1) ` बालिकाक्षवयोग्यास्तु (०:--न्याश्च) is to be 
understood as referring only to the first kind (बालिका चासो अक्षतंयोनिश्व ) 
The निर्णयसिन्धु (p. 368) reads बालायाः क्षतयोग्यास्तु 
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of sapinda relationship, pp. 497 ff. for prohibition on the ground 
of gotra and pp. 458-463 for marriage with maternal uncle's 
daughter. The custom of marrying the maternal uncle’s daughter 
has persisted to this day in many castes in spite of the inclusion 
of it among Kalivarjyas. An inscription at Nagarjunikonda 
( 3rd century A. D.) shows that Virapurusa-datta, son of Santa- 
mila, married three daughters of his paternal aunts ( E. I. vol 
XX.p.1) 


7, Slaying a bráhmana who comes as an átatáyin ina 
properly conducted fight. Vide H. of Dh. vol. ll. pp. 148-151 
and p. 517 above for this subject. 


8. Awarding of fines against witnesses who depose in 
disputes between father and son.!9? Tt has already been seen 
( p. 299 ) how ordinarily suits between husband and wife, father 
and son were not encouraged in ancient India. But when such 
8 dispute came to the king's notice he could take action suo 
motu, as Nar, includes ' pitaputra-vivada ' among the miscella- 
neous matters ( prakirnaka verse 3) which the king was to set 
in motion, Even in ancient times this rule must not have been 
strictly enforced, As time went on and separation of father and 
son became frequent the rule must have appeared to be un- 
reasonable. Vide Mit, on Ya]. II. 32 referred to above in n. 418. 
Yaj. II. 239 ( = Matsya 227.198) prescribed a fine of 3 panas 
for those who (instead of composing the quarrel between father 
and son and being able to do so) undertake to be witnesses. 
Vigvarupa read ‘a fine of two hundred panas'. Visnu Dh. S. 
V. 120 prescribes a fine of ten panas. This shows that at the 
time of the Matsyapurüna this act was probably not included 
among Kalivarjyas. 


9. Taking (or stealing) of corn even from one whose 
actions are lowly (i.e. even from a 85078 ), when a bráhmana 
has been without food for six times (i.e. three days). Gaut. 
18. 28-29, Manu XI 16 and Yaj. JIL 43 provide that when a 
brahmana cannot earn his maintenance in a season of distress 
even in any one of the ways indicated in Yāj. IIL 42 and has 
been hungry for three days he may steal or take away one 
day's food even from a low person such as a $üdra. Jt should 
be noted that this Kalivarjya text pointedly repeats the very 


1808. पिताएुत्रयोषिरोधे साक्षी म faire यस्तिष्ठेत्स दृण्ड्मख्ीन कार्वापणाग्यश्चाम्तरे' 
freca वाप्यः | ञङ्कलिखितो ५. by अपरार्क p. 824. 
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words of Manu XL 16 'bhakt&ni sad-anaénata ... hartavyarh 
hinakarmanah ) In ancient times theft of such a minor nature 
was permitted when the brahmana was famished. But later 
times took a stricter view of the matter. 


10. ‘The admission to intercourse of a brahmana who 
undertakes & sea voyage, even though he may have performed 
the penance prescribed for the same’ (/. 7 in the appendix) 
Here the word used is 'dvijasya'. It may mean either any 
person of the three higher castes or a brahmana. If a man who 
has made a sea voyage took prayascitta he expiated only the 
sin, but did not become fit, according to this dictum, to be 
associated with by others. Whether the Vedic Aryans knew 
the sea has been doubted. Vide ‘ Vedic Index’ on ' samudra ', 
vol. II. pp. 431-433. The Nirukta II, 10 refers to the fact that a 
doubt arises whether the word ‘ samudra ’ in a particular vedic 
verse refers to the sea or to the sky. In some verses as in 
Reg. X. 98. 5 ‘he discharged divine rain waters from the higher 
to the lower samudra’ both the meanings of ‘samudra’ ( viz. 
sea, sky ) are pointedly brought out. Vide also Reg. VII. 6.7 
(à samudrad-avarad-& parasmat ). In Rg. VIL 95. 2 Sarasvati is 
mentioned as going from the mountains to the sea. In Rg. X. 
136. 5 the two seas, Eastern and Western, are mentioned ( ubhau 
samudrava kseti yasca pürva utiparah). In Rg. VIII. 6. 4 it is 
said, 'all people bend down to him, as the sindhus (rivers) flow 
to the Ocean. Rg. 1116. 4-5, X. 39, 4 and X. 143. 5 refer to the 
story that As$vins saved Bhujyu from the waters of the 8988, 15 7 
The Atharvaveda XI. 2. 25 refers to eastern sea and northern sea, 
There is no doubt that in the Brahmanas the sea was well-known. 
The Tai. Br. II. 2. 5. 6 remarks, ' there is no end to desire and also 
to samudra’ (neva hi kamasyantosti na samudrasya) The 
Ait. Br. (40. 2) remarks ‘just as. the sea stands surrounding 
the earth’ (tabhi rajanam parigrhya tisthati samudra iva 
bhümim). It has already been seen that among the five 
practices peculiar to the north the Baud. Dh. S. (L 1. 22) 
enumerates: sea voyage (samudra-samy&üna) as the last: 
and condemns it. Baud. (IL.1. 51) places sea voyage at 
the head of grave sins (pataniyani) along with misappro- 
priating a brahmana’s wealth kept as a deposit. The Mit. 


1809. Vide ‘Vedic Hymns’ by Max Muller (S. B. E, vol. 32 pp. 57- 
62 ) for a note on the question whether the Indians of ‘the Vedic age’ knew: 
the surging sea ( terrestrial ) 
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on Y&j. IIL 288 quotes the sūtra of Baud, Manu (III 158 
and 166-167 ) provides that a brahmana who had been ona 
sea yoyage was sinful and was not to be invited at a 
$r&ddha, But it is clear that Manu does not say that such 
a brühmana altogether loses caste or that he becomes alto- 
gether unfit to be associated with; all that Manu provides is 
that such a brahmana became unfit for invitation at a $r&ddha, 
The Auéanasasmrti (IV. pp. 525-526 ) declares that those who 
sell the Veda, who marry a widow, who undertake a sea voyage 
are patita and are not to be invited at a sraddha. These passages 
show that the prohibition against sea voyage affected only 
br&hmanas and even then they did not apparently become alto- 
gether unfit to be associated with. That bráhmanas crossed the 
ocean and went to such distant countries as Siam, Cambodia, 
Java, Sumatra and Borneo can be easily proved!iS!?, E, I. vol. 
17 p. 314 gives references to inscriptions from Borneo to show 
that brahmanas from India migrated to that country about 400 
A.D, That kings and merchants undertook sea voyages is also 
clear from several considerations. The Baveru Jataka ( vol. III 
No, 339, Fausboll) tells us that merchants from Benares went 
to Babylon in order to sell Indian goods, The ‘Questions of 
Milinda’ S. B. E. vol. 36 p. 269 refers to a ship-owner voyaging 
by sea to distant countries! The Rajatarangin! refers to 
the sea voyage of an envoy of king Jay&üpida of Kashmir to 
Ceylon (IV. 503-506). Manu VIIL 157 prescribes that the 
king should allow that rate of interest which those who are 
adepts in sea voyages and land journeys and who understand 
what is required to be the interest at certain times and in certain 


* 1810, Vide Dr. R. C. Majumdar's ‘Champa’ (1927) and 'Suvarna- 
dvipa' (1937 and 1938): 'Indian influence in the Literature of Java and 
Bali' by Himansu Bhusana Sarkar; 'India and Java' by Dr. Bijan Raj 
Chatterjee (1933); G. Gorer's ' Bali and Angkor'; 'Sankrit texts from Bali" 
edited by M. Sylvain Levi in G. O. S.; Annual Bibliography of Indian 
Archaeology, vol. IX. pp. 39-50, The standard writings of Brandes, Ber- 
gaigne, Kern, Krom, Parmentier and other scholars on Java, Champa and 
other countries of the Eastern Archipelago are not mentioned here, as they 
are not in English, They are referred to by Dr, Majumdar and others. 


1811. The whole passage is interesting and may be set out here: ' Just 
as a shipowner, who has become wealthy by constantly levying freight in 
some seaport town, will be able to traverse the high seas and go to Vanga or 
Takkola ar China or Sovira, Surat or Alexandria or Coromandel coast or 
Further India or any other place where ships do congregate’ &c. (S. 8. E. 
vol, 36 p. 269). हु 
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places determine to be the proper one. Yj. II. 38 provides 
for very high interest (20 per cent per month) from those who 
engage in trade by sea, Nar. IV. 179 says that a trader ( samu- 
dra-vanik ) who makes sea voyages is not a proper witness, 
The Vayu (45. 78-80) and other puranas state that Bharata- 
varga ४2 hag nine divisions called dvipas, all of which. are 
separated from each other by the sea and are not (easily 
accessible, that Jambudvipa ( India proper ) is the 9th dvipa and 
the other eight are Indra, Kaseru, Tamraparn!, Gabhastimat, 
Naga, Saumya (Siam?),. Gandharva, Varuna ( Borneo?). 
Therefore Bharatavarsa according to Pauranic Geography in- 
cluded modern India and also Greater India, None of the 
ancient works at least says anything against Südras under- 
taking sea voyages; but now even $üdras, probably in their 
desire to emulate the brahmana and rise higher in social esteem, 
think that sea voyage is forbidden to them algo. 


When during the latter half of the 19th century some 
bráhmanas went to England on a political mission or for study 
and returned to India, the question whether after taking the 
appropriate prayaécitta those bráhmapas could be associated with 
fully as before was referred to many orthodox and learned 
Pandits (such as the late Taranatha Tarkav&caspati) and 
it is creditable to the Pandits and gratifying to note that 
many of them came to the conclusion that they could be asgo- 
ciated with by others. The two principal texts referred to were 
those of the Brhan-Naradapurana (note 1798 above) and the 
one from the Adityapurana translated at the head of this parti- 
cular Kalivarjya. Very interesting and hairsplitting argu- 
ments and explanations were advanced by the learned Pandits 
in 1872. Some of them may be noted here.. As regards the 
Naradiya passage, it is argued that only that seavoyage is for- 
bidden in the Kali, which was a righteous act (dharma) in 
former times. In Parasara-smrti XIL 58 the following praya- 
citta 183 is prescribed for brahmana murder: ‘the sinner should 


1812. भारतस्यास्य ववर्य नवभेदाः प्रकीर्तिताः । सह्॒द्रान्तारिता ज्ञेयास्ते त्वगम्याः 
परस्परम्‌ ॥ इन्ज्रद्वीपः कसेरुश्च ताम्रपर्णी गभस्तिमान्‌ । नागद्वीपस्तथा सोम्यो गन्धर्वस्त्वथ 
MST: । अयं तु नवमस्तेषां द्वीपः सागरसंदृतः | वायु 45, 78-80. The same verses 
(except the half verse समुवान्तरिता &c) occur in मत्स्य 114, 7-9 and Brahma- 
purana 19, 6-7. 

1813, पतेकु रूयापयल्नेनः पुण्यं गत्वा तु सागरम्‌। दृशयोजनविस्तीर्ण शतयोजनमा यतम्‌ † 
राम खन्बसमादिष्टं नलस्वयसञ्चितम्‌। सेतु geet सछवृस्व नह्महत्यां भ्यपोहति ॥ पराझर 
wa XIL 69-71. , MEE CR 
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be directed to perform the penance of going to the setu on the 
ocean; he should beg for alms on the road to the setu from 
men of the four classes that are free from improper acts, should 
walk barefooted and without umbrella, should declare his sin 
in all towns, villages and hamlets of cowherds on the way 
while resting there or in forests, sacred places and rivers and 
after reaching the sea and on seeing the setu, 100 yojanas long 
and 10 yojanas broad, constructed with heaps of stones at the 
bidding of Rama by Nala he will get rid of the sin of brahmana 
murder’, Here brahmana murder being a most heinous offence 
it cannot be supposed that a mere sight of the setu from land 
would absolve the sinner and the words about the length and 
breadth of the setu would be otherwise meaningless, Therefore 
what is meant is that he must undertake a sea-voyage and go 
along the whole length and breadth of the setu in a vessel. 
Such a voyage was religious conduct in former ages, but in 
Kali this is forbidden. The word ‘holding a kamandalu’ 
( which also was prescribed as dharma in former ages ) conveys 
that a similar or analogous practice is referred to in the imme- 
diately preceding words. The words ‘dvijasyabdhau &c,’ are to 
be interpreted as follows: ‘nauy&tuh’ is the genitive singular of 
'nauy&tr'. The affix ‘tr’ is not the ordinary ‘tr’ but it is ‘trn’ 
used in the sense of ‘ one who habitually does a thing’, accord- 
ing to Panini II. 2. 134-135,1%4 Therefore the words of the 
Adityapurana apply only to a dvija who habitually engages in 
a sea voyage either as a trader or as a helmsman or sailor. When 
Narada ( Dayabhaga 21) states that even an aurasa son who 
is hostile to his father or who is patita ( guilty of one of the 
five great sins ) or is impotent or is ‘ apayatrita’ he does not 
get a share of ancestral wealth, the Vyavahàramayükha explains 
the last word as ‘ one who goes to another continent ( other than 
Jambudvipa ) through mid ocean by means of a vessel for 
purposes of trade’ and relies on this passage ( dvijasyabdhau 
&o. ) for support, So according to the author of the V. Mayükha 
only that dvija who constantly undertakes sea voyages for 
trade is here declared to be unfit for social intercourse though 
he may have taken a pr&yascitta, and not one who casually or 
once in a life undertakes a sea voyage. No text prescribes a. 
prayascitta merely for going in a vessel on the sea, If that 
were intended in this passage the text would have read different- 
ly vis, ‘samudre naugamanábháve &c,’ Even sistas have been 


4 


1814. आक्केस्तच्छीलतद्धर्मतत्साधुकारिषु । तुम्‌ । पाणिनि IIT. 2. 134-135, : - 
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crossing the sea to Ceylon for purposes of trade. In dramas like 
the Ratnavali (where the kaficukin B&bhravya undertakes a 
sea voyage and a merchant from Kausámbi is said to have gone 
to Ceylon ) and in romances like the Dasakumaracarita frequent 
references are made to sea voyages to Ceylon and other countries, 
What is aimed to be bit when prayaécitta for sea voyage is 
prescribed is the fact that on such voyages a man may give up 
for long such daily duties as the performance of sandAya and may 
have come in very close contact with mlecchas as regards food 
etc. If he has done these two, then only he is not fit for inter- 
course even though he may have undergone a prayasoitta.: If 
he performs his daily duties wherever he may dwell and does 
not come in too close a contact with mlecchas he may have to 
perform no pràya$citta, much less would he become unfit for 
social intercourse. The view of Medhatithi on Manu IL 23 that 
any country by itself is not unfit for the residence of an arya, 
that if mlecchas overrun a country in India and permanently 
reside there it may become a mlecchade$a, that even a mleccha 
country, if it be conquered by an Indian king and if the system 
of the four varnas be introduced therein, would be a fit one for the 
performance of Vedic sacrifices, has already been noted (in H. of 
Dh. vol. II. p. 16). It has to be remembered that the Adiparva 
(85, 34) states that mlecchas and yavanas sprang from Anu 
and Turvasu, sons of Yayati, The Sabhaparva notes that Bhima 
made mlecchas dwelling beyond the seas and in Anüpa bring 
tribute ( 30. 25-27 ) and that mlecchas came to see the Rijasiya 
sacrifice along with Bhagadatta of Prágjyotisa (Sabha 34. 9-10). 
The following propositions follow from the above discussion: (1) 
As the word ‘dvija’ is used a Sidra or a person of the mixed castes 
( sankirna-jati ) does not become unfit for social intercourse even 
by habitually undertaking a sea voyage, but he may have to 
undergo a prayascitta; (2) a dvija who casually undertakes 
a sea voyage to a place outside India either at the king's bid- 
ding or for any other purpose has to undergo a prayaécitta, but 
if he does 80:06 becomes fit for social intercourse; (3) a dvija 
habitually undertaking a sea voyage for trade or as a sailor 
would become unfit for intercourse even after undergoing prayas- 
citta. Manu IX. 314, when enlarging upon the devastating power 
of bráhmanas, mentions that the sea was made undrinkable by 
brahmanas, which, according to Medhatithi and other commenta- 
tors, has in view the story in Santi 343,60-61. It is difficult to 
say whether this story had any influence in leading to the pro- 
hibition against sea voyage 
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The Smrtikaustubha explains that ' samudrayátrà' means 
' tirthayatra’ i.e. pilgrimage to holy places beyond the sea and 
that is forbidden here. But this seems to be wrong, as stated 
by Krsnabhatta on the Nir. S. The latter says that expiation 
is to be undergone only where a gea voyage is undertaken from 
worldly motives, but where a sea voyage has to be undertaken 
for reaching a holy place like the Sankhoddhara-tirtha, it is an 
inseparable part of the pilgrimage and therefore there is no 
necessity to undergo a pr&ya$citta, 1815 


11. ‘The initiation for a saftra’ (1. 8). Sattras were sacri- 
ficial sessions the duration of which varied from 12 days to a 
year, 12 years or even more, Only brahmanas could perform 
them (Jai. VI. 6. 16-23), Acc. to Sabara on Jai. VL 2.1 per- 
sons who engaged in them must not be less than 17 nor more 
than 24. All of them were both sacrificers ( yajamàna ) as well 
as priests. Vide H. of Dh. vol. II pp. 1239-1246 for sattras. 
The prohibition against engaging in sattras is a clear indica- 
tion that people had become tired of the ancient Vedic sacrifices, 
of the great demands they made on time and wealth and had 
begun to prefer other and easier modes of worship. 


12. ‘Carrying a jar of water’ (1. 8) The Baud, Dh. 8. 
L 4 devotes numerous!?!6 gütras (1-27 ) to the subject of carry- 
ing an earthen or wooden jar full of water, Every sndlaka was 
always to carry a jar of water from which he was to take water 
for íauca. He was to wash it with water and rub it with his 
hand. This was declared to be equal to paryagnikarama ( encir- 
cling with fire for purification, vide H. Dh. vol. IL p. 1120 
n. 2501), , He was not to go to another's house or to the village 
boundary or on a journey without the jar, Vas. 12. 14-17, 
Manu IV. 36, Yàj. L 133 contain similar provisions. Visva- 
rüpa explains that the snataka himself need not carry it and 
that it may be carried for him by another. It was an encum- 
brance, gave rise to unhygienic and unclean habits and so 
gradually it came to be dispensed with, This practice was 
regularised by declaring that in the Kali age a water jar was 





1815. qaa mafi रागप्राते waza एव। शब्लोद्धारादिताथें यात्राविधिनास्तरी - 
यक सदु यानमतो दोषाभावाल मायश्रित्तमित्यस्यत्र ere: | कृष्णनढ्ठ ०० नि. सि. p. 1288. 

1816, अथ कमण्डछचअर्याद्रपदिशस्ति । ... तस्माच्छोखं कृत्वा पाणिना परिम्रजीत 
पर्यग्निकरण हि तत्‌ । ... अधाप्युदाहरम्ति । कमण्डलुङ्िजातीनां शोचार्थ विहितः gui 
मझणा सनिमुरुषेश्व तरमात्त धारयेत्सदा ॥ ततः शौचं सतः पाने सन्ध्योपासनमेव wi निर्पिशङ्केग 
mto यवीच्छेच्छ्रेय आस्ममः |... तस्मात्तं परिवर्जयेत्‌ । तर्माङ्‌ विला कम - 
vage नाध्वानं अजेख Mire wd , V. छू, L 4. 1, 3, 18-19, 24, 25, 
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not to be carried at all. The Madanap&rijata (p. 16) explained 
that 'kamandaluvidhárana' refers to perpetual studenthood, 
but this explanation cannot be accepted, because in the 
Naradiyapurana (note 1798 above) both are mentioned sepa- 
rately. The K. V, N. (folio 3a) notes that some explained 
* kamandaluvidháranam' as standing for ' dirghakalam brahma- 
caryam' ( studenthood for long periods). 


13. 'Starting on the Great Journey'(1. 9). The Brhan- 
Naradiya-purana ( purvardha 24. 16) also forbids this, Accor- 
ding to Manu VI. 31 and Yaj. II. 55 a forest hermit, when he 
suffered from an incurable disease and could not perform the 
duties of his order, was allowed to start towards the north-east 
on the Great Journey ( mahaprasthana ) till the body fell down 
to rise no more, Similarly, a man guilty of brihmana murder 
was allowed to meet death at the hands of archers or to throw 
himself head foremost into fire. Vide H, of Dh. vol. IL pp. 924- 
928 for Mahàprasthànagamaua.  Aparárka!S? (p. 877-879) 
quotes long passages from the Adipurüna to the effect that if a 
man suffering from an incurable disease starts on the Great 
Journey inthe Himalaya or commits suicide by entering fire 
or water or by falling from a precipice, not only does he not 
incur sin, but on the contrary he goes to heaven. It is rather 
inconsistent that the Adipurana (or Adityapurana ) should in 
one place extol the starting on the Great Journey and in another 
place should forbid it in the Kali age. The K. V. N. cites the 
instance of the Pandavas that are said to have started on the 
‘ Great Journey. This makes one suspicious about the authenticity 
of the passages on Kalivarjya quoted from the Adityapurana 
by some and from Adipurana by others. 


14. ‘The killing of a cow in the sacrifice called Gosava ' 
(1.9). 


There were various occasions on which in ancient times 
a cow was sacrificed. The Anübandhyà cow killed at the end 
of the Udayaniya isti in Agnistoma has been referred to above 
(on p.627 ७, 1196). In the Madhuparka which was offered 





1817. तथा wrfggerora ! दुश्चिकित्स्ये्मेहारोमेः पीडितस्तु qure i प्रविशेज्ज्वलमं 
दीपं करोत्यनहामं तथा t अगाधतोयशाओं दा spuma तथा । गर्छे न्महापञ्यं वापि तुबार- 
गिरिमाद्रात्‌ ॥ मयागवडझाखायां देहत्यागं करोति uri स्वयं दे विनाशस्य काले मासे महामतिः । 
उत्तमान्पामयाह्लोकाक्षात्मघाती भवेत्काचित्‌ । १. by अपरार्क p. 877 and by परा, मा, 
I, 2. 228 (as from आदित्यपुराण). अपरार्क (p. 879) farther १५००५-्हाप्रश्यानयातरा 
«t adver तहिनोपरि | आशित्य qui M ae: emiaqt च सा ॥! 
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to an honoured guest a cow was either killed or let loose at the 
desire of the guest. Vide H. of Dh. vol. II pp. 543-545. A cow 
was killed in one of the three or four astakd Sraddhas ( vide 
Khadira gr. III. 4.1, Gobhila gr. IIL 10.16). Ap. Dh. S. II. 7. 16. 
25 states that if cow's flesh is offered in sraddha for the pitrs, 
the latter are gratified for one year. There was a sacrifice 
called Gosava or Gomedha, that was an Ukthya in which the 
fees were ten thousand cows and which according to some could 
be performed only by a vaiéya (Kat. Sr. 22. 11,1818 3-8), A 
bull was killed as an offering in the rite called $ülagava ( vide 
H, of Dh. vol II pp. 831-832). As flesh-eating came to be 
looked down upon, cow sacrifice became most abhorrent and 
Kalivarjya texts only register 8 prohibition which had been 
acted upon centuries before. 


15. ‘The employment of cups of wine in the Sautràman! ' 
(1. 10). 


The Sautráman! is not a soma sacrifice but it is a combi- 
nation of an isfi with an animal sacrifice. It was so called 
from ‘sutraman’ (an epithet of Indra). Its peculiar charac- 
teristic was the offering of surā in cups. In modern times milk 
is offered in its place and Ap. Sr, allowed it even in ancient 
times!s!?, It was included among the seven haviryajfias by 
Gaut. ( VIII. 20), At the end of the Rájasuya it was performed 
or in Agnicayana or for one who suffered vomiting or purging 
from the excessive drinking of soma, For sautrámapi and the 
preparation of suri in it, vide H. of Dh. vol. IL pp. 1225-1228, 
Bhattoji (in com. on Caturvirhsati-mata p. 53) and the Nirnaya- 
sindhu construe this to mean ‘having social intercourse with 
one who employs sură in Sautraman!’ but this is not satis- 
factory. The Dharmasindhu explains as above (III, purvardha 
p. 357 ) 1820, 








` 1818. अऋषभगोसभी। ... उक्थ्यो गोसवो अयुतवक्षिणः । वैदययज्ञ इस्पेके । सरा- 
sweety विको यं qvegátva । कात्या. IÑ. 22. 11. 3, 6-8. 


1819. आत्वाले मार्जयित्वापररिमिद खरे सुराग्रहाद wy? । ... पयोग्रह्य वा श्युः । 
आपः, sil. 19. 2.7, 13. 


1820. छुराग्रहणस्य हरामहणकर्तुः संग्रहः ध्यवहारः | भद्दोजि on शतुर्विशतिमतं 

p. 53 ; सौज्रामण्यावियज्ञेषि झुरापात्रग्रहस्तथा | udfary 111. p. 357. The parih. 

(follo 6b) remarks, 'erermroreq संग्रहः अयोगविधिनामुष्ापलम्‌ । यत्तु संग्रहप्स्वार- 

eget हराग्रहणस्येत्यनेन सुराधशणकर्तारं विवक्षित्वा तस्य संग्रहो व्यवहार कति 

arean mw | असमङुस्तामार्मेण गतिसम्भवे छक्षणाअयस्य जघन्यत्वात्‌ | किं चवं सति. सोजा- 
सण्यां सुराग्रहस्य निषेधो न स्थासतकर्तुः पर ब्यवहारनिषेधः स्यत्‌ (ew area. 
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16. ‘The licking of the Agnihotrahavan! and the use of 
it even after it was licked’ (1. 11). In the Agnihotra the sruva 
ladle is held in the right hand and the sruc called agnihotra- 
havanl is held in the left and the milk is poured into the latter 
from the milk pot with sruva. After the Agnihotra homa is 
offered the agnihotrahavani is licked twice in order to take out 
the remnants of the milk and after wiping it with darbha blades 
it is used again. Ordinarily a vessel when it is once licked by 
a man cannot be used again in a religious rite unless proper 
purification is resorted to. But this did not apply to the Agni- 
hotrahavani and camasas of soma, Vide H. of Dh. vol. II p. 1002, 
n. 2663 for agnihotrahavani, p. 1005 for its licking and p. 1177 
(n. 2598) for the drinking of soma from the same camasa by 
ihe several priests. The licking of the agnihotrahavanl and 
its use constitute really the subject of the prohibition. 181 


17. ' Entering on the stage of forest hermit as laid down 
in the texts about it” (1. 12). Gaut. JI. 25-34, Ap. Dh. S. 
(II. 9. 21. 18 to II. 9. 23. 2), Manu VI. 1-32, Vas. IX. 1-11, Yaj. 
गा, 45-55 lay down elaborate rules for the stage of forest hermits, 
Vide H. of Dh. vol. II pp. 917-929 for a description and remarks 
on sannydsa to be made later on. 


18. 'The narrowing down or curtailment of the periods of 
impurity depending upon the Vedic learning and the mode of 
life of a person’ (1.13). ‘Agha’ means 'à$auca'; ‘vrtta’ 
(mode of life) refers to tending sacred fires or maintaining 
oneself in the way described by Manu IV. 7-10. The general 
rule about the period of impurity for a brahmana on the death 
of a sapinda was stated by Gaut. 14, 1, Manu V. 59 and 83 to be 
that it was ten days and Angiras quoted by the Mit. on Yàj. III. 22 
prescribes impurity for ten days for all varnas, but Manu V. 59 
also spoke of the period being four days, three days or one day 
which, acc, to the Mit, on Y&j. III. 28-29, refers respectively to 
kumbhidhanga, one who has collected food for three days or one 
whe collects nothing for the morrow. Daksa VI. 6 and Pari- 


1821. आग्वण्डयोद्रवृण्डया वा खचा द्विराचामति द्विश्च निर्लेडि । सत्या. औ. 117. 7 

19; लीढाया उच्छिष्ठदोषछ्युद्धच्चपायं विमा परिग्रहो यस्मिन्‌ विहितस्वेन निवोषत्वादित्याज्ञयः 
a म पृथकृमिषेधः परिग्रहस्य । स्मरतिकोरतुभ p. 471; आग्निहोत्रं gaa यया qur सा 
वैक्षङ्कती अग्रिहोतरहवणी हर्याश्च ोमानन्सरं हुतावशिष्पप्रतिपस्िसूतप्राशनाथ लेहो जिह्कया- 
egi कथंखि्लीठायास्तर्याः पुनः परिग्रहो ferrem होमसाधनता | afr. folio 7a. 
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Sara JJI, 5 both state that a brahmana who keeps the Vedic 
fires and has studied the Veda becomes free from impurity ina 
day, one who has only studied the Veda ( but does not tend 
sacred fires ) becomes free in three days, while one devoid of 
both becomes free after ten days. Apararka (p. 894) and 
Haradatta on Gaut., 14. 1 quote Brhaspati to the same effect, 
The Mit. remarks1923 (on Yaj UL 28-29) that the curtailment 
of the period of impurity is not absolute but is restricted only 
to certain special matters viz. the receiving of gifts, the 
performance of Agnihotra, the study of the Veda and such 
matters in which distress would be caused if the period were 
not curtailed. This explanation clearly proves that Vijfiáne$- 
vara ( end of 11th century ) was not aware of the prohibition of 
the curtailment of the periods of impurity or treated it with 
scant respect. The curtailment of the period of impurity was 
laid down probably because curtailment led to confusion, since 
a person may claim to be learned, while his neighbours may 
not concede that claim. 


19. 'Prescribing death as the penance for br&hmanas ; 
(1.14). 


Manu XI. 89 provides that if a person intentionally murders 
a bráhmane there is no expiation for it. Manu XI. 90 prescribes 
death by drinking boiling wine for the sin of drinking sura, 
while Manu XI. 146 provides!?* that if a man knowingly drinks 
wine there is no expiation for it, but only death. The Visnu- 
dharmasütra (chap. 34) states that incest with the mother, 
daughter or daughter-in-law is atip@taka, such sinners have to 








1822. एकाहाच्छुध्यते विमो योप्विद्समस्वितः। अयहात्केवलवेव्स्तु द्विदीनो qua 
qa VI. 6 and परार III. 5, quoted by विश्वरूप on या. III 30, 
Amd gdy विमो वेदाशिसंयुतः । पञमभिषांभ्रिहीनस्तु दृ्ञाहाङ्‌ egret: ॥ हिलोः 
उछायाचितेजीवन सद्यः greg हिजो्तमः | गायत्रीमात्रसारोपि तिस्रः सरध्या उपास्ति wu 
न करोति qw qui: सूतकं भवेत्‌ । qu. q. by अपराकं p. 894 


1823. अयं wrerwagrer येनेव प्रतिग्रहादिना विनातिस्तह्विषयो न सर्पजेत्यवगन्त 
sett... अतः क्ाचित्कमेवेदमाशोंचसक्लोचविधाम म पुनः सर्वसंग्यवहारादिगोचरमित्य- 
छमतिप्रपश्लेन । मिता, ०० या HI. 28-29 

1824. मतिपूर्वमनिर्देश्य भाणान्तिकमिति Rane: | ag £1. 146. Most of the com- 
mentators of Manu explain tpis half differently as meaning ‘a penance 
destructive of life should not be prescribed’. But this explanation is 
opposed to Gaut. 21. 7 ( त्रीणि मथमान्यनिब्बुश्यानि मछुः) and to Medhatitht 
Vide कलिष्यवि. folio 7a ' यत्तु Hare व्याख्यात॑ मतिपूर्ष ... स्थितिरिति मशुवाक्यालुरो- 
घात्‌ सम्येबिभेग्यो' मरणान्तिक नोपदेष्टष्यं तेस्तु रहश्यप्रायब्दित्तवद्यथाकर्थाचित्तवृशुड्रेपामिति 
तन्मन्दं मशुस्यृतेरेतटागविषयत्थे माणाभावात्‌ । ? 
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enter fire and there is no other penance for this sin. Vide Gaut. 
91. 7 also. Some smrtis held that there was no prayascitta for 
certain grave sins except falling from a precipice or into fire. 
As a brahmana’s person became more and more sacred with the 
march of time, death ceased to be a penance for a bráhmana 
sinner, however grave the sin might be. But this did not apply 
to a ksatriya or any one else ( other than a brahmana ). 


20. ' Pollution through contact with a sinner’ (1.15 ). 
Manu XI. 180 ( = Santi 165, 37 = Baud, Dh. S, IL 1.88 ),!95 
Visnu Dh. 8, 35. 2-5 provide that if a person continues for one 
year in close association (samsarga) with one guilty of the 
grave sins (enumerated in Manu XI. 54 ), in respect of occupy- 
ing the same conveyance or seat with him or dining in the 
same row with him he becomes patita; but he becomes patita 
immediately if he officiates as a priest; for such a sinner or 
performs his upanayana for teaching him the sacred Gayatri 
and the Veda or if he enters into a matrimonial alliance with 
him, Parasara ( L 25-26 ) states that in the Krta age a person 
became patita by speaking with a patita, in Treta by seeing him, 
in Dvàpara by partaking of food prepared in his house, but in 
Kali by actually committing a (sinful) deed and that when a 
grave sin was committed by a man, in the Krta age the whole 
district in which he lived was to be abandoned, in Treta the 
village, in Dvápara his family alone and in Kali only the 
perpetrator. 166 Pardgara ( XII. 79 ) no doubt187 gays that ‘sins 
(i.e. pollutions are caused) are transferred, as a drop of oil 
(spreads ) on water, by sitting or sleeping together or by using 
the same conveyance, by speaking with or by dining in the same 
row with a sinner’; but this only means that to associate with a 
sinner is bad, but it does not mean that to associate with a patita 
immediately makes the associator himself a patita, The Mit. on 
Yaj. III. 261 quotes Devala!99 and Vrddha-Brhaspati to the effect 


1825, संवत्सरेण पतति पतितेन सदायरन्‌ | याजनाध्यापनाधौनाक्ष तु यानासनाश- 
मात्‌ । ag XI. 180, षो. घः सू . 11. 1. 88, 

1826. ध्यजेदधेहं कृतयुगे त्रेतायां ग्रामसुस्सुजेत्‌ ! द्वापरे कुलमेकं त कर्तारं च कली 
युगे ॥ कृते सम्भाषणारपापं चैतायां चेव दूर्शनात्‌ । द्वापरे चाक्षमादाय कलो पतति कर्मणा ॥ 
पराहार I. 25-26, 

1827. आसनाच्छयनाद्यानात्सम्भाषात्‌ सहभोजनात्‌ । संक्रामन्ति हि पापानि तैल- 
बिग्हुरिबाम्भसि ॥ पराशर XII, 79, which is the same as og q. by परा. मा. II. 1. 
p. 28 ( where संलापात्‌ is read for सम्भाषात्‌ ). 

1828. संलापस्पर्शमिःश्वाससह यानासनाशनात्‌ | याजमाध्यापन्ौनात्पाप॑ सेक्रमते 
SUI! देवल p. by मिता, on «y. III. 261, अपराके p. 1087. 
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that sazhsarga arises in nine ways viz, by talk, by touch, by 
breathing the same air (i e. by being in the same room), by 
being in the same conveyance or on the same seat or bed, by 
dining in the same row, by being a sinner's priest or vedic 
teacher or entering into matrimonial alliance with him. The 
Par. M. says that Par&sara held the view that there was no patitya 
by the various kinds of contact in Kali and so provided no 
prayascitta for sazwarga. The Nirnayasindhu!82? and Bhattoji 
make similar remarks. The Udvahatattva says that Parasara 
L25 is to be interpreted in this way that merely speaking or 
touching a patita or receiving money from him does not make 
another liable to any prāyaścitta, but that if the association 
with a patita goes quite beyond these, then sin may be incurred 
by association. So almost allthe digests are agreed that the 
rigour of the very strict rules about sardsarga in Manu and 
Baud. was modified by declaring that speech with or sight of a 
sinner involved no sin in Kali. 1880 


31. ‘Undergoing (secret) expiation for the grave sins 
(mahapatakas) except theft’ (1.15). Harita (q. by Par. M. II. 183 
part 2, p. 153) prescribes secret expiation for a br&hmana who 
has studied dharma$astra and committed a gin without anyone 
knowing it. Gaut. (chap. 24) prescribes certain expiations to be 
undergone secretly ( without any third person knowing of such 
performance ) for even mahapatakas such as brahmana murder, 
drinking suri, incest and theft of gold, Vas, (chap. 25) also does 
the same and states ( 25. 2) that only those who have kept the 
sacred vedic fires, who are disciplined and old or learned are 
entitled to secret expiations for sins and not other people. The 
Visnu Dh. 8.55 deals with secret expiations, Parasara IX. 61 
(last verse) laid down 182 the general rule that one should openly 


1829. aaria कलियुगे संसर्गढ़ोषाभावमानिभेर्य संसर्गमायश्चित्तं नाम्यधात्‌ | 
अत एव स्सुत्यन्शरे कली बज्योनामछुक्रमणे संसगदोषः weg इत्युक्तम्‌। परा. मा. II part 
2 p. 90; it may be noted that the udang (p. 132) quotes this passage 
and criticizes it; कलो कर्तेव लिप्यते-इति ष्यासोक्तेः पतितसंसर्ग दोषसर्वेपि पातित्यं 
भेत्यधः । निर्णयसिन्धु III. p. 368 

1830. कलो कर्तेव लिप्पते — इत्यनेन संश्भावणस्पर्शनाविजिन्यपातित्यतस्येष निषेधः | 
समयमयूख 

1831. अथ बाह्मणस्थ श्ुतधर्मशास्रय रहस्यमहुक्रमिण्याम: | wed रहरये प्रकाश 
अकाशम्‌ | quf. मा. II part 2, p. 153 


1832. तस्मात्पकाहयेत्पापं स्वधम सततं Wem: स्रीधालभृत्यभोविभेष्यतिकोप fest 
चेत्‌ u qerere IX, last verse, 
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declare one's sin. The Kalivarjya text provides that secret expia. 
tion is allowed as regards only theft among the mabapitakas in 
the Kali age, though in earlier ages it was allowed as to other 
mahapatakas also. The Nirnayasindhu says that secret expia- 
tion is allowed only to bráhmanas. According to the Dharma- 
sindhu, in the Kali age if a man is guilty of the murder of a 
brahmana or of other mahapatakas he does not avoid the conse- 
quences of falling into Hell when he undergoes an expiation but 
he becomes only fit for social intercourse, while as regards theft 
of gold (a mahipataka) by undergoing pr&yascitta he avoids 
the fall into hell and also becomes fit for social intercourse. 
The Kalivarjyavinirnaya appears to hold that all secret expia- 
tions are forbidden in Kali, 1833 


22. ‘The act of offering an animal with the recital of 
Vedic mantras to the bridegroom, to a guest and in honour of 
pitrs’ (1. 16)19* Madhuparka was offered in ancient times on 
several occasions and to several persons such as to ftviks at sacri- 
fices, to the king, to a snütaka, to one’s acarya, father-in-law, 
paternal or maternal uncle and to a bridegroom. Vide H. of Dh. 
vol. IL pp. 542-546 for details about Madhuparka. Originally a 
cow or a bull was killed for an honoured guest, later on when the 
cow came to be extremely sacred the flesh of some other animal 
was offered; when flesh-eating itself came to be looked down upon 
then only páyasa and other vegetarian eatables. came to be 
prescribed. Vide H. of Dh. vol. II pp. 777-782 on flesh-eating. 
This half line forbids the offering of flesh to a bridegroom or to 
an honoured guest (in madhuparka) and the feeding of 


1833. The कालिबड्यबि, (folio 8a) notes, ` अत एवं बृहलारदीयबिष्णुपुराणादि- 
.चु-छावृयण्ति मयरनेन स्वदोषं urrmédon | रहस्यमेव कुर्षेन्ति प्रायश्वित्तक्रियां कलो॥ मनः- 
झुद्धिविदीनानां निष्छृतिन ततो भवेत्‌-इ्त्यादि तत्र तत्र निस्वामक्रमे रहस्यत्तमेष निन्दि- 
WW. It should be noticed that the Nirnayasindhu and a few others read 
संसगंदोषस्तेयाग्यमहापातकनिष्क तिः as one word meaning 'secret expiation for 
mabapatakas other than theft and other than association with those guilty 
of grave sins’ The sgeqüWm (p. 2), wq. पा. p.16 and yaman (p. 
112) read this half line as संसर्गदाषः पापेषु मधुपकें ade. ' A 
मदापातकेचु मायश्चित्तेन नरकनिदुसिर्न भवति कि ae लोके व्यवहार्यतामाच्रं भवति । 
स्वर्णस्तेयाविषु ठु प्रायश्वित्तेन नरकनिद्वत्तिग्यंबहार्यता च 1 धर्मोसेन्ध 111, yati p. 358. 


. 1834, उपाकरण has a technical sense. It means ‘touching the ani. 
mal to be sacrificed with several mantras’, Manu V. 7 employs the word in 
that sense and Kullüka comments, ‘ पछुयागादों weswguw पशोः स्पश न्ुपाकरणम ?, 
The कलिवज्यंत्रि. (9a) quotes देवतामा विशेवस्ण्मे स्या yugn. With reference 
to éraddha the word upikarana is used in a secondary sense and not in the 
literal sense. For the up&karana mantra sig en... करोमि, vide आश्व. यू. 1. 11, 2. 
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brahmanas with flesh at sraddhas. Comparatively so late a 
writer as Yaj. (I. 258-259) extols the high gratification that the 
Manes feel when flesh of various animals is offered in sraddhas. 
This one prohibition includes in itself several prohibitions that 
are separately mentioned in other texts such as ‘govadha’ ( in 
notes 1797 and 1799), the killing of an animal in a Madhuparka 
(in n. 1798), ‘gavalambha’ and ‘palapaitrka’ (in note 1802), It is 
noteworthy that even so late as the first half of the 17th century 
Vigvanitha, a great logician, takes up the cudgels on behalf of 
flesh-eating by brahmanas in sacrifices, sraddha, madhuparka, 
in danger to life and when ordered by a brahmana and charges 
those who totally forbid flesh-eating with being the followers of 
the doctrines of Bauddhas, while the latter at the same time 
prescribe expiations for even murderers of brahmanas through 
greed of money and marry their maternal uncle’s daughters 
or other sapindas of their mother, though both of these latter 
are forbidden by the Kalivarjya texts. 185 


23. ‘Association with those that are guilty of intercourse 
with women who are not of the same varna, even though the 
former may have undergone proper expiation for the lapse’ 
(1.18) There was great divergence of views as regards the 
praéyadcitta for adultery by a male with a female of the same 
class, of a higher class or of a lower class. Further the ancient 
sitras were rather hard on the guilty parties, the harsh rules 
being relaxed by later smrti writers. For example, Gaut. 23. 
14-15 and Vas. 21. 1-3 prescribe for a male of a lower caste 
having intercourse with a woman of a higher caste death in 
various ways. Ifa brahmana had sexual intercourse with a 
candala or $vap&ka woman Par&éara (X. 5-7) prescribes that he 
has to undergo a fast for three days, tonsure of the head together 
‘with the top knot, three Prajapatyas, Brahmakürca, feeding 
bráhmanas, constant recital of the Gayatri, gift of two pairs of 
cows and then he becomes pure, while a $üdra doing the same had 
to undergo the expiation of one Prajapatya and had to make a 





1835. meug भाद्धे मधुपकें प्राणात्यये जाह्मणाज्ञायां च भोक्ष्यं सद्र्ष्यतिरेकेणापि 
भृत्यभरणावाहिष्ट देवपित्रर्यनावदिष्टे च अतुर्णामपि पणानामावशेषेण भवध्ष्यमेष । मांसतस्‍्व- 
विवेक of विश्वनाथ (Sarasvatibhavana series, Benares, 1927); ये तु कलिवर्ज्य- 
तया मांसआद्धे विवदृश्ते स्तेयान्यमहापातकनिष्कातिरिति कलिवज्यंतयोक्तमपि wgnreanred - 
aimat धनलोभाडुपद्शारित मातृसपिण्छानयने (सपिण्डापरिणयने !) चच म farg 
रागरोषदूपितचैतसो देवानां पियास्ते ea झिक्षणीपा इत्यलं मांसावेद्दिषाजे! सोगतमतानु- 
सारिमिः सह भ्रमेणेति | ibid. pp. 28-29. i 
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gift of two cows. If a person of a low caste has intercourse with 
a woman of a higher caste (e. g. a Sidra has intercourse with a 
bráhmana woman) Samvarta ( verses 166-167 ) prescribes the 
expiation of subsisting for a month on cow's urine and yāvaka 
(barley gruel) for him. If a brahmana commits adultery with a 
gadra or candala woman Samvarta (verses 169-170) prescribes the 
expiation of candrayana, while Parāśara (X. 17-20) prescribes a far 
more severe expiation. The present text prescribes that, even after 
undergoing expiation, men guilty of intercourse with women of 
castes other than their own cannot be allowed to have social 
intercourse with their castemen, The Dharmasindhu!896 gays 
that Südras that have intercourse with brahmana or other women 
of a higher caste are hereby declared to be unfit for social inter- 
course even after they undergo expiation. This no doubt made 
for strictness in morals, but it also led to tHe preservation of 
caste exclusiveness. 


24. ‘Abandonment of a mother (or other woman who is to 
be honoured owing to relationship) because she has had sexual 
intercourse with one of low class’ (1. 19 ). 


The provisions of the sutras and smrtis on the subject of 
expiation for adultery by women varied from time to time. 
Gaut. 23. 14 and Manu VIII. 371 prescribe that a woman who 
has intercourse with a man of low caste is to be punished by the 
king with being devoured by dogs. But other smrtis and Manu ` 
himself (XI. 177) are not so harsh, but are rather humane in 
their treatment of adulteresses. Manu XI. 176 says that the 
husband should keep confined to one apartment his corrupt wife 
and compel her to perform the expiation which is prescribed for 
males in cases of adultery. Manu XI. 59 and Yaj II. 235° 
regard adultery by a male (paradarya) as an upap&taka and ` 
Manu XL 117 and Yaj. III. 265 prescribe candrayana as an 
expiation for all upapátakas. Vas. XXI. 12 prescribes that the 
wives of men of the three higher castes who are guilty of 
adultery with a $üdra may be purified by an expiation. if no 
child is born of the intercourse but not otherwise. Yàj I. 72 
provides that a woman becomes free from the taint of adultery 
when she has her monthly illness after the adultery but if she 
conceives in adulterous intercourse she may be abandoned, 
The Mit. on Yàj. L 72 states that both Yàj and Vas, are to be 





1836. विप्रादिखीसम्भोंगेन wert शूत्ांदीनां प्रायश्षित्तोपि संसगों निषेद्धः । wd- 
Fary III, qutd p, 358, us CENT 
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understood in the same sense and abandonment does not mean 
driving out of the house but only not allowing her to participate 
in religious acts and not having sexual intercourse with her, Vas. 
XXI. 10 states that only four kinds of women are to be abandon- 
ed, viz. one who has intercourse with the husband's pupil or with 
the husband's guru, one: who attempts to kill her husband or 
one who commits adultery with a man of a degraded caste. Yàj. 
( IIL. 296-7 ) provides that to women that are patita the same, 
rules apply as to men, but they should be given food, raiment 
and protection and that intercourse with a man of low caste is 
one of the three gravest sins for women, Vide Mit. on Yaj. III. 
297. The present text states that a woman ( such as a mother ) 
who is entitled to honour from a person because of her relation- 
ship (as mother, elder sister etc.) is not to be abandoned and 
cast on the street by him, although she may be.guilty of 
adultery with a degraded or low caste man, in spite of Vas. 
XXL 10 and other texts (such as Br.).1937 That is, this text 
was more humane to such women than ancient texts. Krsna- 
bhatta explains that ‘ gurustriyah’ means ‘of a br&hmana 
woman’, Vide H. of Dh. vol. II pp. 571-573 for further remarks 
on adulterous women, Ap. Dh. S. I. 10, 28,9 requires the son 
always to serve and wait upon the mother even though she may 
be patita, Atri! (195-196) and Devala (50-51) contain two 
verses (almost in the game words ) which are lax as compared 
with other ancient texts. They say: ‘If a woman conceives 
through intercourse with a male who is not of her caste, she 
becomes impure till her delivery. When she is delivered or 
she has her monthly illness after the intercourse she becomes 
like pure gold’, Atri (197-198 ) further provides that whether 
a woman ‘willingly has sexual intercourse or is deceived or is 
enjoyed against her will or in secret, she should not be 
abandoned; one should wait till the monthly illness and she 
becomes purified by that illness’, This comparative laxity of 


1837, अभिच्छस्ती तु या युक्ता gat तां वासयेद्‌ गुहे । मलिमा क्गीमधःहाय्यां पिण्ड- 
माञ्ञोपजीषिशीम्‌। कारयेलिव्कृते कुच्छे qure वा समे garg! हीनवर्णापशुक्ता या त्याञ्या | 
बध्यापि वा भवेत्‌ । बृहस्पति q. by विषादृरत्नाकर p. 400 and by पायश्चि्विवेक 
p, 360 (last half), 


1838. sande यो गर्भो स्रीणां योनी निषिच्यते (sugar सा wae यावदूर्भं न 
सुपति भ RTR g oe: दास्ये रजश्वापि sweat | तदा सा छुध्यते नारी विमलं काञखन यथा ॥ 
स्वयं विभतिपज्ञा बा याते वा विमतारिता । soreré sper वा Steger तथापि बा ॥ न 
ह lang कामोऽस्पा विधीयते । ऋदुकाल उपासीत पृष्पकालेन झुध्यति॥ 

195-198, ` `` 
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the later smrtis of Devala and Atri is remedied by this Kali- 
varjya text which forbids abandonment of only such women as 
the mother, but allows the abandonment of others when guilty 
of intercourse with a male of low caste. Devala prescribes 
expiation by sünfapana in the case of those women that are 
raped by mlecchas and conceive (verses 47-49), Vide also 
Atri 201-202. The Sm. Kau. restricts this half verse to the 
mother alone, Pardgara ( X 24-25) prescribes that if a woman : 
be raped once she becomes free from pollution by undergoing 
Prajapatya after she has her monthly illness and in other cases 
of rape she has to undergo Santapana. 


25. ‘Sacrificing one’s life for the sake of another’(1. 20). 
The Visnu Dh. S. III. 45 states 18? that those who are killed in 
saving the life of a cow, a brahmana, the king, a friend, one's 
wealth and one's wife go to heaven and XVI. 18 provides that 
even those (untouchables) who are outside (the pale of the four 
varnas) and sacrifice their life for brahmanas, for cows and for 
women and children attain heaven. The Adityapur&na quoted 
in Rajadharmakanda ( p. 91) has a similar verse. The Samaya- 
mayükha and Bhattoji quote a smrti, ‘one should at once saori- 
fice one's life for cows and brihmanas’!A This text forbids 
self-sacrifice of one's life simply for the promised reward of 
heaven in the cases specified. The K. V. N.(folio 9b) offers 
two more (rather far-fetched ) explanations of this phrase, one of 
which is ‘offering one’s services as a serf to another’. This is 
prohibited to members of the three twice-born classes in Kali, 
but not to the siidras, acc. to K, V. N. 


26. ‘Offering (of food) to another that remains after one 
has partaken of it’ (1. 20). Inthe Madhuparka the honoured 
guest used to partake of a part of the offering of honey, milk 


— 


1839. गोजाह्मणच्धपतिमित्रधनदारजीवितरक्षणाये हतास्ते स्वर्गभाजः । füemuü 
सूच 171. 45; manà vara’ वा देहत्यागोड्ुपाकृतः | स्रीबालाभ्युपपत्तो च बाह्यानां 
सिद्धिकारणम्‌# ibid XVI. 18; आदित्यएराणे-... नाह्मणानां गवां Qa रक्षार्थ हन्यते यादे ! 
स qu जीवितं हित्वा इन्डुलोक प्रपग्यते ॥ राजधर्मकाण्ड p. 91, ` 


1840. ` परेषां गो ाह्मणङ्यावीन।सुदेशेन तदापद्वि मोक्षार्थं प्राणत्यागः ' गवार्थे जाह्म- 
णार्थे वा सद्यः प्राणान परित्यजेत्‌'-इत्यादिनोक्तः। was on चतुर्विजशञतिमत p. 54. Almost 
the same words ‘qty... gaze निमित्तेन var... Marad बुद्धिपूर्व ... इत्याद्यक्तः 
occur in ayari. folio 9a. We find in-the qaprew (I, verse 205) this verse 
quoted, ' गवामर्थे जाह्मणार्थे स्वाम्यर्थे np तथा। स्थानार्थें यरत्यजेत्प्राणांस्तस्य लोकाः 
समातनाः ॥ ? and I. 420 is ' गवार्थे ्ाह्मणार्थे व प्राणत्याग करोति यः । सूर्यस्य मण्डलं 
fren स याति परमां गतिम्‌ ॥. ? . 
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and curds and was to give the remainder toa bráhmanpa (or a 
son or a younger brother). This is prohibited by this Kalivarjya 
text. Vide H. of Dh. vol. II. p. 544 for this practice. Ap. Dh. 
5, (1. 1. 4, 1-6) provides that the pupil may partake of the 
leavings of his teacher's food, but the teacher should not give 
him honey or meat or other food which will be opposed to the 
observances of a vedic student. The Nirnayasindhu reads 
‘ uddistagy&pi varjanam’1%1, which means ‘not accepting what 
has been donated,’ Yàj. I. 213 says that if a person worthy of 
accepting & gift does not keep it for himself ( but passes it on to 
others), he secures the highest worlds obtained by those who 
make generous gifts. Bhattoji gives another explanation. Vas 

(14, 21) forbids a man to eat the remnants of his own food or to 
eat food that comes in contact with the leavings of food. This 
Kalivarjya text sets aside for the Kali age the prohibition con- 
tained in Vas. 14, 21 (acc. to Bhattoji) The K. V. N. (folio 10 
a) states that this is the explanation given by some, but does 
not approve of it. The Sm. Kau. gives yet another but extremely 
far-fetched explanation, 18? These several explanations of the 
same half verse indicate how some of the Kalivarjya texts are 
comparatively recent and have no settled meaning even accord- 
ing to comparatively late writers of digests. 


27. ‘The resolve to offer worship (throughout life) with 
various details to a certain idol ( 1. 21 ). 


It is not easy to see why such & resolve should have been 
prohibited. "Therefore this explanation given by Bhattoji, K. V. 
N. (folio 10 a), the Samayamayükha and others 18 not satisfac- 
tory. It js better to accept the explanation of the Nir. S. that 
this forbids the undertaking of the worship of a particular image 
for wages. Apararka (pp. 450 and 923) quotes a smrti text defin- 
ing a devalaka as a brahmana who performs the worship of an 
' image for wages for three years and who thereby becomes unfit 


1841. उच्छिष्ठस्यापि वर्जनमिति । स्प्मस्छिष्ठमुध्छिष्टो पहत चेस्यादिवसिष्ठाथक्तम्‌ | 
wath on wale. p. 54; उद्विष्ठस्य came वर्जन प्रतिग्रद्समथोपीस्युक्तम्‌। ।त्िर्णयसिन्धु 
III. p. 368. 

1842, ब्रस्तुतस्तु उदित्यष्ययेनोत्कृष्टेम पित्रादिनोद्विछं Mize शिष्ठमित्येक एवाथः । 
ताइझास्याप (पि!) वर्जन मायपाठाद्विहित्रताम्तगतस्वस्‌ । अपेति पाठेपि ताइशस्य वस्तुनः 
TER समर्पणं तश्षिविध्यते 1... तथा च कलो श॒रोर्वष्वनादुरोधेन अताविरुद्धावरणे न. केवलं 
अरतहानिदोषामाचः मत्युत तष्ठ चनोल्लङ्कने कोवाधिकयमापि । तथा च अह्यवैष्ते कालि्रह्मसंवादे 
एरुभजनमीश्वरमजनावृप्याव्रणीयङु्तम्‌। स्दुतिको. p. 477. 
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to officiate at sraddhas.'*3 Manu III. 152 declares the devalaka 
to be unfit for being invited for sraddhas or rites in honour of 
gods and Kullüka quotes Devala to the effect that one who 
maintains himself on the treasury of a shrine is called devalaka. 
It is remarkable that Vrddha-Harita (VIII. 77-80) says that only 
the worshippers of Siva for wages are called devalaka and those 
of Visnu are not. Acc. to the Sm. Kau. what is forbidden is the 
resolve to worship an image for securing a direct vision of the 
Deity. This is rather pedantic and far-fetched. 


28. ‘Touching the bodies of those ( who are impure on the 
death of a relative) after the collection of the bones’ (1. 22). 
The day on which the bones were to be collected after the body 
was cremated differed greatly according to various writers. The 
Mit. on Yaj. JIL 17 notes that according to Samvarta As 
( verse 38) the bones may be collected on the first, third, seventh 
or 9th day, that the Visnu Dh. S. (19. 10-11) prescribes the 4th 
day for it and recommends the casting of them into the Ganges, 
that some did it on the 2nd day and that therefore everyone should 
follow his own Grhyasütra. The Mit. on Yaj. III. 18 quotes 
Devala to the effect that, after the lapse of one-third of the period 
of impurity prescribed for members of the four varnas (as in Yàj. 
IIT, 22), persons who lost relatives become touchable, that 
members of the four varpas become touchable. in three, four, 
five and ten days respectively. Samvarta (verses 39-40 ) 
states that, after the collection of bones, touching those who 
are under pollution due to death is allowed on the 4th, 6th, 8th 
and 10th day respectively in the case of brahmanas, ksatriyas, 
vaisyas and Südras. The present Kalivarjya text forbids this 
and becomes stricter as to the rules about impurity. 


29. ‘The performance by a brahmana of the duties of the 
killer of the victim in a sacrifice ° (1, 23 ). 





1843. स्पृत्यन्तरम। स्पृष्ट्रा देबलक॑ चेव सवासा जलमाविशेत्‌ । वेवार्चनपरो विमो 
वित्तार्थी वर्सरत्रयम्‌। असो देवलको नाम हव्यकव्ये चु गहिलः | अपराक p. 923 ; द्रेवकोशोप- 
जीवी ख are देवलको भवेत्‌ । अपाडरक्तेयः स As: सर्वकर्मशु सबंदा ॥ quo q. by अपरार्क 
p. 450 and grga on ag III, 154 ( first half), 


1844. पग्रतिमेत्यर्थेंमिशब्दो5परोक्षज्ञानपरः |... ततश्च वेवतास/क्षास्काररूपो यः प्रति- 
मार्चनार्थ: पुजाफलामिति यावत्‌ तदुद्देश्यकः सङ्कह्पो निषिध्यते । प्रसक्तश्वासो पूजाफलत्वेन 
देवतासाक्षास्कारस्य पौराणध्रवादिगो चरामेकब चःसिद्धत्वात्‌ । स्मृतिको. p. 473. 


1845. quate तृतीये च सप्तमे नवमे तथा। अतुर्थे:हाने कर्तभ्यमस्थिसञ्चयनं द्विजैः ४ 


हल त कपना क विधीयते। caquin विप्रस्य षडे वे क्षत्रियस्य wo» अध्मे 
quà चेव enit 1 संवर्त 38-40, 
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The animal in a érauta sacrifice was to be killed by choking 
it and strangling it. The person who did so was called éamir. 
Different views were entertained as to who was to be the samitr. 
Acc, to Jai. III. 7. 28-2918% the adhvaryu himself was to be the 
samitr; the usual opinion was that he was to be some one other 
than the rtviks. The Asv. Sr. (XII. 9. 12-13) shows that he 
may be a brahmana or a non-brahmana. For further details 
vide H. of Dh. vol. IL. pp. 1121-22, n. 2504. As animal sacrifices 
themselves came to be looked down upon or even forbidden, this 
text forbids a brahmana from being a Samitr. 


30, ' The sale of the soma plant by brahmanas’ (1. 23 ). 


Soma beverage was to be drunk only by brahmanas. The soma 
plant had to be purchased and there was a symbolic haggling for it 
The vendor of soma in ancient}? times was, acc. to Kat. Sr, VII. 6 
2-4 and Ap. Sr. X. 20.12, either a brahmana of Kutsa gotra or any 
brahmana or a Sadra,'87 In later times, though Manu XI 7(= 
Santi.165. 7 ) and Nar. ( dattapradanika 7 )1%8 allow a brahmana 
who has wealth sufficient for the maintenance of himself and his 
dependents for three years or more to perform a soma sacrifice, 
yet Manu III. 158, Yàj. I. 165 and Vas. 14. 3 hold that a bráhmana 
who sells the soma plant is unfit to be invited at a sraddha and 
that one should not partake of food at his house. Manu X. 88 
forbids a brahmana to sell water, arms, poison, soma &c. Vide 
H. of Dh. vol II. pp. 1141-1143 for purchase of soma and the 
dramatic haggling for it 


31. “Allowing a bráhmana householder to eat food at the 
houses of four classes of people among $üdras viz. his slave, 
his cowherd, a hereditary family friend and one who cultivates 
his fields on the basis of paying a half or other portion of the 
produce to him' ( 11. 25-26 ). 


Gaut, 17. 6, Manu IV. 253 (= Visnu Dh. 8.199. 57. 16), Yaj. 
1. 166 and ParásSara XI. 19 say that a br&áhmana may eat the 


1846. झबर on जै. III. 7. 29 remarks, “शामित्रमपि आध्वर्यवे समास्नानादृष्वर्सणा 
कर्तव्यम्‌! तस्माच्छमनावृष्वर्युः शमिता. » 
5 1847. कौत्सावाजान क्रीणीयाद्स्पस्माद्दा जाह्म णावित्युवत्वाहप्यनाह्मणादिति। आप 

X. 20. 12 

848. यस्य जेषार्विकं वित्त पर्याप्त agad । अधिकं वापि विद्येत स सोमं पातु- 
महति ॥ नारद (Wurm. 7). This is the same as ag. XI. 7, but areg reads 
fast for भक्तम्‌ 

1849. side: कुलमित्रं च वासगोपालनापिताः । एते gay भोज्याला यश्वातमानं 
fga ॥ विष्युधमंसूम 57. 16 
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food of these four and of his own barber. Haradatta on Gaut. 
17. 6 and Apararka (p. 244 ) remark that a brahmana can take 
the food of these persons among $üdras only in the event of 
extreme calamities. From this it appears that up to the 12th 
century A, D. the peremptory prohibition contained in this text 
was either unknown or was not much respected, The exclusive- 
ness of caste in matters of food and marriage was made more 
strict by the Kalivarjya texts. Vide above ( pp. 869 and 885 ) as 
to how Parásara himself was overruled by this text. 


32. ‘Pilgrimages to very distant holy places ' (1, 26 ). 


A brahmana was called upon to tend his Vedic or grhya 
fires. If he went to distant places on pilgrimage this duty 
would be interfered with. It is provided by Ap.!99 Sr, IV. 16. 18 
that even when on a journey the agnihotrin has, after turning 
his face in the direction of his fire altar, to go mentally over 
the whole procedure of his daily fire worship and the Dar$a- 
pürnamása, The Gobhila-smrti II. 157 says the same. The 
Smrtikaustubha1®! gays that this prohibits pilgrimage to holy 
places beyond the sea or on the borders of Bharatavarsa. This 
text prohibits a brahmana from going to distant places on 
pilgrimage, but it does not prevent him from undertaking a 
journey for earning wealth for performing sacrifices. K, V.N. 
(folio 10a ) quotes a text of Satyavrata to this effect. 


33. ‘The rule that a pupil should habitually observe the 
same behaviour towards the wife of the guru as towards the 
guru himself’ (1. 27), Ap. Dh. १४४ S, L 2. 7. 27, Gaut. II, 31-34, 
Manu II, 210, Visnu Dh. 8.32. 1-2 prescribe that a student 
should perform the same acts of honour and obedience towards 
the wife or wives of his teacher as towards the teacher ( except 
holding her feet in doing obeisance and eating the leavings of 
the food), As students were often grown-up young men and 
the teacher's wife might often be a young lady, Manu II. 212, 


1850. प्रवसन विदारमभिमुखो याजमानं जपति । आप, Wl. IV. 16. 18; मनसा 
नेत्यकं कर्म मवसल्नप्यतम्ध्रितः | उपविश्य gc सर्वे यथाकालमद्च्षेत्‌ | गोभिल II. 157 

1851. w(*w प्रस्यन्तवेशगततीर्थयात्रा पौराणी सा कलो नेति । qme. p. 478 
धनान्यर्जयिहुं युक्तः मवासो ह्यग्निहोत्रिणः | धनेर्यत्संम्भवािञ्या तीर्थाद्र्थं न हु ब्रजेदिति 
सत्यद्रतस्मरणात्‌ | RÅR. folio 10a 

1852. अन्यत्ञोपसङ्कप्रहणाइुञ्छिष्टाशनाञ्चा चार्यववाचयार्यदारे gir: (sm. थ. 1. 2 
7. 27 ; तद्भार्याइच्रेषु चवम्‌ । नोख्छिष्टाशनर्नापनमसाधनपादृमक्षालनोग्मर्दृनोपसंग्रहणानि ' 
विजोष्योपसंग्रहर्ण गुरुभार्याणाम्‌। गो. 11, 37-39 
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216, 217 ( that are the same as Visnu Dh. 8, 32, 13-15) provide 
that a pupil full twenty years old should not show honour to the 
young wife of his teacher by clasping her feet, but that he may 
prostrate himself on the ground before the teacher's young wife 
in performing obeisance and that he may hold her feet in 
obeisance only (once) when he returns from a journey. This text 
accepts the principle underlying the special rules laid down by 
Manu and Visnu and prohibits the daily touching of the feet of 
the guru's wife on the part of the pupil. The Sm. 183 Kau. and 
Dharmasindhu (III p. 353 ) hold that this sets aside the rule laid 
down in Yaj I. 49 that a perpetual student may stay till his 
death with his teacher or with the teacher's son or ( in default 
of both ) with the teacher's wife, 


34, ‘The modes of maintenance conceded to bráhmanas in 
times of distress. (or calamity )’ (1, 28). 


The special modes of maintenance prescribed for brah- 
manas were receiving gifts, teaching the Veda and officiating 
as priests ( Gaut. X. 2, Ap, Dh. S, II. 5. 10. 5, Manu X, 76, I. 88, 
Vas, Il. 14, Yaj. I. 118). But it was recognised from very 
ancient times that if a brahmana could not maintain himself 
by following the above modes of earning wealth he could ina 
season of distress pursue the avocations peculiar to a ksatriya 
or vaisya ( Gaut, VII. 6-7, Baud, Dh. S. II. 2. 77-81, Vas. 11. 22, 
Manu X. 81-82, Yaj. II]. 35)!94, Vide H. of Dh. vol. II. pp, 118- 
133 for detailed treatment of this matter and for the restric- 
tions imposed even when brahmanas were allowed to follow the 
avocations of ksatriyas and vaisyas. The Kalivarjya prohibi- 
tion is merely one on paper. From ancient times till now 
bráhmanas have pursued all sorts of avocations and hardly any 
importance has been attached to this dictum. 


35. ‘Not accumulating any wealth (or grains) for tho 
morrow’ (1. 28). Manu IV. 7 and Yàj. J. 128 provide that brah- 
manas are of four kinds, viz. those who accumulate grain of 
the capacity of a kusfla, those who accumulate grain of the capa- 
city of & kumbhi, those that accumulate grain enough to satisfy 


1853. शुरुपत्नीसमीपे शुरुपुत्राभावे fart र्थितिविदिता सा निषिध्यते। न तु झुरुवत्पति- 
इति ममूक्ता पूजा wem पदेन पूजानभिधानात्‌ । स्मृतिको. p.478; but 
कलिवज्याबि, folio 10a 35095, शिष्यस्य शुरुपत्म्यां शुरुषङ्‌ बत्तिः-ुरुवत्मतिपूज्यास्तु सपर्णा 
mediam इत्यादि मलूक्ता ? 
1854. क्षात्रेण कर्मणा जीवेद्विशां धाष्यापादे (sra निस्तीर्य तामथात्मानं पाव- 
यित्वा श्यसेस्पथि ॥ या. 1. 35 
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their needs for three days and those who do not collect grain 
even for the next day. The smrtis prescribe that each later 
one is superior in merit to each preceding one, The commen- 
tators differ as to. the meaning conveyed by kusuladhinya 
(some holding that it means one who has accumulated grain 
for three years, while others say it means one who has grain for 
12 days) and kumbhidhanya (a person accumulating grain for a 
year, or grain for six days). Vide H. of Dh, vol. II, p. 110, note 
234 and p. 641 note 1502. The Mit. on Yaj. I. 128 says that the 
advice not to accumulate corn even for three days or one day is 
not addressed to all br&hmanas, but to those only who are called 
yàyàvara!9?, This explanation of the Mit. indicates that the 
Kalivarjya text on this point was either not known to the Mit. 
or was not much thought of by it. The Kalivarjya text provides 
that the ideal of extreme poverty and absence of acquisitiveness 
for brahmanas was not to be insisted upon in the Kali age. 


36. ‘The acceptance of the kindling of a log of wood (i. e. 
setting up sacred Vedic fire) at the time of the homa of Jatakarma 
for the purpose of securing long life to the child born to a 
person’ (1. 29). The aranis are two logs of Asvattha tree from 
which fire is produced by attrition, which (fire) is used for 
kindling the garhapatya fire. In certain sākhās, it is the prac- 
tice to kindle fire from aranis and to use it for the homa in the 
Jatakarma rite. This fire was to be used in the subsequent 
rites for the child such as cūdā, upanayana, marriage. It was 
supposed that this enabled the child to live long.’ The Sam, 
K. quotes a parisista text to this effect, 


37. ‘Constant journeys by brahmanas’ (1. 30). The 
Mahabharata (Santi 23. 15) 1858 says, ‘As a snake swallows mice 
hiding in holes, the earth swallows two persons viz. a king who 
does not fight (an invader) and a brahmana who does not engage 


1835. For the two kinds of brahmanas, viz, salina and yayavara, vide 
H. of Dh. voi. II pp. 641-42 n. 1502-1505. 


1856. काचिच्छाखायां जातकर्महोमे पजाजीवनार्थमरणिपरिग्रही विहितः। कृष्णभद्द 
on नि. सि. pp. 1299-1300. . 
1857. परिशिष्टान्तरे तु कु मारस्य जातस्य अरणी NEMEST) आहृत्य चोत्तरा- 


मणी ताभ्यामञ्चिं तु मन्धयेत्‌ । 20 तस्मिन कुमारकर्माणि विषाहाम्तानि कारयेत्‌ | 
सं. कौ. under जातकर्म. 


1858. Rit निगिरति स पो बिलशया निव । राजानं , चाविरोद्धारं आह्मणं चापवो- 


सिनम्‌ ॥ शान्ति 23. 15. Vide also Sabha 55, 14, Santi 57. 3 and Anusasana 
36, 16 for almost the same words, 
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in travel’ (for acquiring learning from famous teachers), This 
text only forbids taking aimlessly to long journeys but not 
those for study or for religious purposes. 


38, ‘Blowing on fire with the mouth’ in order to kindle 
it into flames (L 30) Gaut, IX. 32, Manu IV. 53 and 
Brahmapurana 221. 102 forbid the blowing on fire with the 
mouth (as in doing so it is likely that drops of saliva from the 
mouth may fall into the fire and pollute it ). Haradatta on Ap. 
Dh. S. I. 5. 15. 20 notices that in the Vajasaneya Sakha it is said 
that fire should be kindled into flames by blowing upon it with 
' the breath from the mouth since it sprang from the mouth of the 
Creator (as stated in the Purusasükta, Rg. X. 90. 13), Therefore, 
acc. to Haradata and the Gobhila-smrti (I. 135-136) 18 the rauta 
fire could be kindled by blowing upon it with the mouth, but 
smarta fire or ordinary fire should not be kindled in that way 
(but only by using a fan or a bamboo cylindrical piece). 
The Kalivarjya text forbids blowing with the mouth even on 
srauta fire. 


39. ‘Allowing social intercourse to women who have 
become polluted by rape and the like(when they have performed 
prayascitta) as prescribed in the Sastras’ (1. 31). Vas. 28, 2-3 
state, ‘when a woman is polluted by being raped or kidnapp- 
ed by athief, she should not be abandoned; one should wait 
till her monthly illness (making her undergo certain expiations 
till then ) and she becomes pure after it.’ Atri ( V. 2-3) has the 
same verses, which are quoted (from Vas.) by Visvaripa on 
Yaj. II. 256 (p.133. Tri. ed.) and explained at great length. 
The Matsyapurána 227. 126 is liberal enough to say that the 
man who commits rape should be punished with death but the 
woman raped incurs no blame. Parasara ( X. 27 ) provides that 
if a woman is raped by an evil-doer only once she becomes pure 
by undergoing the Prajapatya expiation and after the follow- 
ing monthly illness. Even so late a smrti writer as Devala 
provides that if a woman of any class is raped by mlecchas and 
she conceives she can be purified by the expiation of Santapana, 





1859. सुखेनेके urai मुखादध्येघोध्यजायत । at मुखेनेति च यल्लौकिके 
योजयश्ति तत्‌ ॥ गोमिलस्घृति 1, 136. This is q. by. the स्मृति, I. p.212. ant 
दुखेन is ag IV. 53. e 

1860. योषा गर्म विधत्ते या स्लेच्छात्कामादृकामतः । जाह्मणी क्षत्रिया वेश्या, qur 
वर्णेतश च या । अभक्ष्यभक्षणे कुर्यात्तस्याः झुद्धिः wd भवेत्‌ । quj सान्तपनं gY- 
Aa पाचनम्‌ ॥ quo 48-49. l 
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But this text is harsher on such innocent and unlucky women 
when it says that they cannot be restored to social intercourse 
even after undergoing expiation. 


40, ‘ Begging of food by a sannyasin from members of all 
varnas (including Südras ) according to the rules of the sastra’ 
(1.52). The Sm. M. p. 201 (on varnà&rama) quotes Kathaka 
Brahmana,‘*! Aruni Up., Parāśara ( in prose ) to the effect that 
a yati may beg for food from members of all varnas. Baud. Dh. 
S, II. 10. 69 186 also quotes a verse which allows the begging of 
food from all varnas to a yat, Vas. X. 7 requires a yati to beg 
at seven houses not selected beforehand and in X. 24 states that 
he should subsist on what food he gets at the houses of 
bràhmanas.!38 The present text requires even the yati to observe 
caste rules as to food. 


41. ‘Not using for ten days fresh rain water’(1. 33). 
Haradatta on Ap. Dh. S. L 5, 15. 2, Bhattoji on Catur. (p. 54), Sm. 
Kau. p. 479 quote a verse, 'she-goats, cows, she-buffaloes and 
brahmana women become free from impurity ( due to delivery ) 
after ten nights and so does fresh rain water accumulated on the 
ground’. According to this the long period of ten days in the 
case of rain water is set aside. But Bhattoji notes that accord- 
ing to another smrti ‘rain water falling at the proper season 
is pure, but it is not to be used for drinking for three days; 
when rain falls at an unusual season rain water is impure for 
ten days and if a man drinks it within that period he should 
abstain from food for one day and night’. Bhattoji remarks 
that the Kalivarjya text only sets aside waiting for ten days, 
but does not set aside the rule against drinking it for three days. 


42. ‘(Payment of) the fee demanded by the teacher’ at 
the end of the period of brahmacarya (1.33) 


1861. क्काठकमाह्मणे ' चतुर्यणेषु tered अरेत्‌ पाणिपात्रेणाशन कुर्या दोष घवरमा - 
श्लीयात्माणधारणाथ यथा मेदोइद्धिन जायते? elias. ( वर्णाः ) p. 201. 


1862, ded वा सर्ववरणेभ्य एकानं वा द्विजातिषु । आपि वा सर्ववर्णेभ्यो न war 
द्विजातिषु | षोः थ. q. 11. 10. 69. 


1863. सप्तागाराण्यसङ्कल्पितानि चरेज्चिक्षाम्‌ । जाह्मणकुले यावछ्लभेत तद्ध आत 
सायं प्रातर्मधुमांसवज स्‌ | वासिष्ठ X. 7 and 24. 


1864. अजा गावो महिष्यश्व आाह्मणी ख cafe! दृहारात्रिण शुष्यन्ति भूमिष्ठं च 
नबोवकम्‌॥ १. by gega on आप. घ. सू. 1. 5. 15. 2, काले नवोदकं gat न पिषेश्च 
Sue w तत्‌ । अकाले तु दृशाहं स्यात्पीत्वा नाद्यादृहनिशम्‌ ॥ इति स्सृस्युक्तस्य दशाहप्राति- 
Iuei मतिरसवो म तु अयहप्रतिवेधस्येति दर्शयति । भोजि on qid. p. 53. 
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The ancient practico was to make no agreement as to fees 
for teaching. Vide Br. Up. IV. 1. 2. Gaut. (II. 54-55) prescribes 186 
that at the end of his studies the student should request the 
'teacher to accept the wealth that he could offer or ask the 
teacher what should be given and after paying or doing what 
was required by the guru or if the teacher permitted him to go 
without demanding anything the student should take the 
ceremonial bath. Vide Manu II. 245-246 and H. of Dh. vol. II. 
pp. 360-361 for details, Yaj I. 51 provides that at the end of 
his studies the student may give to the teacher what he desires 
(or a cow ) according to his ability or may with his permission 
take the ceremonial bath ( without paying anything) On 
account of these provisions we have stories in the ancient litera- 
ture that very rarely teachers or their wives made fanciful 
demands. This Kalivarjya text only sets aside the require- 
ment of paying what the guru demands, but does not prohibit 
the voluntary gift of a fee by the student. 1966 
43. ‘The engagement of a ūdra for such acts as cooking 
and the like in the houses of brahmanas and the rest’ (1. 34). 
Ap. Dh. S. (IL 2. 3. 1-8) requires thats? the food for Vaisva- 
deva should be prepared by pure men of the first three varnas 
and also optionally allows a $üdra to be a cook for an arya pro- 
vided he is under the supervision of men of the first three 
varnas, provided he sips water whenever he touches the hair, 
ahy limb or his garment, provided he cuts the hair ( on his head 
and his body), the beard and nails every day or every 8th day of 
the month or on the new and full moon day and provided he 
bathes with the clothes on. It is this permission that is set 
agide by this Kalivarjya text. 
44. "Suicide of very old people by falling into fire or from 
a precipice’ (1. 35), 
This is analogous to No. 13 above. Atri did not condemn 
suicide in certain cases. He states, 1998 (verses 218-219) ‘if one be 





4865. fare wari frase: । कृत्वाशुज्ञातस्प वा vare i गो. II. 54-55. 

1866. विद्यान्ते श॒रुप्रेशणया वृक्षिणादान यथा सान्दीपनये आ्रीकृष्णेन मृतपुत्रस्य | न तु 
BW दकिणामात्रं चोवितेतिपक्षेयथ्यापत्तेः | स्सृतिको. p. 479. 

1867. आर्याः मयता वेश्ववेवेडलसंस्कतांरः स्युः । ...आर्याधिष्ठिता वा दद्रा; WEFAN: 
स्युः। तेषां स स एवाथमनकल्पः | अधिकमहरहः केहइमश्चलोमनस््वापनम्‌ ! उद्कोपरपशनं च 
सह वाससा | अपि वाष्टसीए्वेष पर्वसु वा quer । आप. ध. खू. II. 2. 3. 1-8. 

1868. wqp Mage: प्त्यार्पातभिषकूक्रियः | आत्मामं घातयेद्यस्तु rT- 
amang: । तस्य चिरात्रमाशोष्यं द्वितीये त्वस्थिसख़यम्‌ । तृतीये तूदकं कृत्वा wal 

आजमा चरंत्‌ | आत्रे 218-219 q. by मेधातिथि on मछ V. 89, मिता, on या. ITI. 6, 
अपशर्क p. 942, 
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old (beyond 70), if one cannot observe the rules of bodily puri- 
fication (owing to extreme weakness), if one is so ill that all 
medical help is discarded, and if one in these circumstances 
kills himself by throwing himself from a precipice or into fire 
or water or by fasting, mourning should be observed for him 
for three days and $ráddha may be performed for him.’ Apar- 
arka ( p. 536) quotes several smrtis to the effect that a very old 
man or one guffering from very serious illness, one who has no 
desires left and has carried out his tasks may bring about his 
death by entering 100 or water or falling from a precipice and 
he will incur no sin, Vide H. of Dh, vol. IL pp. 926-927 for 
further details, This text may also be taken as forbidding 
suicide by falling from a precipice or into fire as an expiation 
in the case of those that are guilty of mahapatakas knowingly 
committed. The Mit. on Yaj IIL 226 quotes a smrti to this 
effect!99, The Suddhitattva holds (pp. 284-285) that suicide 
by entering water and the like is allowed in Kali only to 
Südras and forbidden to brahmanas and others. 


45, ‘The performance of àcamana (purificatory sipping of 
water) by sistas in as much water as is sufficient for slaking 
the thirst of a cow’ (1. 36). . 


Manu V. 128, Vas, III, 35, Baud. Dh, S, 1, 5, 65, Yaj. I. 192, 
Visnu 23. 43 provide 1४० that water collected on the ground is 
pure (and may be used for àcamana) provided it is sufficient 
in quantity to slake the thirst of a cow. But this text forbids 
on hygienic grounds the use of small quantities of water collec- 
ted on the ground for sipping and similar purposes. 


46, ' ‘The residence of an ascetic in the house near which 
he happens to be in the evening’ (1. 38). 


Acc, to Ap, Dh. S. II. 9. 21. 10 and Manu VI. 43, 55-56, an 
ascetic was to kindle no fire, was to be houseless and was to 
beg only once a day in the afternoon or evening when no gmoke 
agcends from the kitchens of people, when the embers have been 
extinguished, when péople have finished their meals &c. Vas. (X- 


1869. यः कामतो महापापं नरः कुर्यात्कथंचन। न तस्य निष्कृतिदंष्टा भग्वप्लिपत- 
ATEX ॥ १. by मित्ता. on ur, 111. 226. जलप्रबेशादििं g कलो च््जस्येव | जाह्मणादीनां त॒ 
आदित्पपुराणेन सगुणाद्यशी दप्रकरणोक्तेन निषेधात्‌ । झुद्धितरब pp. 284-285 

1870. छुचि गोतृप्तिकतोय प्रकृतिस्थं méme । या. 1. 192; spe था 
गोस्तर्पणसमर्थाः uà वसिष्ठ 171.35; आपः पवित्रं भामिगता AANE जायते। 
a wg. 1, 5. 65 
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12-15) provides 171 that a sannyasin was to change his residence 
frequently, was to stay at the boundary of the village or ina 
temple, or in an empty house or at the bottom of a tree and 
should constantly live in a forest. Sankha (VII. 6) states that an 
ascetic should stay in an empty house or he may stay wherever 
he may be when the sun sets. This provision of Sankha 
is set aside by the Kalivarjya text. Another meaning of 
the words, according to Krsnabhatta on the Nir. S. (p. 1310), is 
that this runs counter to the recommendation of Manu VI. 56 
that an ascetic should go for begging to the houses in a village 
inthe evening when all smoke from kitchens has ceased i. e, 
by this text he is allowed to beg in the noon. In a way this 
appears to be a better explanation. 


The above is a complete list of all Kalivarjyas quoted from 
the Adityapurana (except one or two). Some of the Kalivarjyas 
not included here, but included in other texts cited above will 
also be now set out for the sake of completeness of treatment. 


47. 'Resorting to sannyüsa'. Vyasa quoted above ( n. 1793) 
forbade sannyása in the Kali age after 4400 years of it had 
elapsed, but then Devala 19? made an exception to this extent 
that as long as the division of society into four varnas existed 
and as long as the Veda was studied sannyasa could be resorted 
to even in Kali. The Nir. S, explains that what is forbidden is 
the sannyása with three dandas and not the sannyàsa with one 
danda. Baud. II. 10. 53 (ekadand! và) gives an option that a 
sannyisin may carry three staffs or one, while Yàj. IIL 58 speaks 
of a yati as only tridand!, Danda meas a staff and also ‘restraint, 
curbing’, Manu XII. 10 (same as Daksa VII, 30) declares that that 
man is called /ridandi who has restraint over his body, speech 
and mind. Daksa! also says that a yati is not called tridandi by 
carrying three bamboo staffs, that he is called tridandi who has 


1871. अनिस्‍्यां बसातिं बसेत्‌ । ग्रामान्ते quus ्ून्यागारे वा इक्षमूले "D! अरण्य- 
नित्यः । वासेष्ठ X. 12-13 and 15; शूस्यागारनिकेतः स्यायत्रसायंग्रहों ala: | vy 
VIL 6. The words यश्रसायंश॒हे। afa: occur also in वनपर्व 12. 11. गृहदाब्दो 
सृहस्थवेश्मपरः सायंशब्दी grep |... मिक्षाद्य्य प्रविष्टस्य तजर काले शहवासो न युक्त 
इतिः तारपर्यम्‌ । अत एव agit: । आमं प्रविशेद्वासायामिति । स्सृतिको. p. 479. 

1872. यावद्ठर्णदिभागोस्ति यावहेद्‌ः भवर्तते । तावम्म्यासोग्मिदोत्रं च कर्तव्य oq कलो 
युगे "ew a. by नि, सि. III guid p. 370, ega. (amista p. 176 quoting 
it as from भ्यास ), यतिधर्मसंग्र pp. 2-3. 


1873. Wow जिदृण्डेस न जितृण्डीति कथ्यते । अध्यात्मदृण्डयुक्तो यः स fnpedia 
कश्यते ! qui VII. 29. Several verses of qar VII are quoted by अपशार्क on p. 953, 
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the spiritual restraint in him (v. 29). In I. 12-13 Daksa says that 
just as a girdle, deer skin and à wooden staff are the outward 
signs of a vedic student, 80 three staffs are the peculiar sign of à 
yati. Vide H. of Dh, vol. IL. pp. 937-938 for further details. If the 
Kalivarjya text were meant to forbid sanny&sa altogether, it 
must be said that it was never honoured and even now thousands 
become sannyásins every year. If, as the Nir. S. says, this text 
only forbids the carrying of three dandas, it is a meaningless 
prohibition, giving importance only to outward symbols and 
not to the substance of the matter. 


48. ‘The observance of aynihotra’ or ‘the acceptance of 
three fires’. Vyasa (n. 1793) forbade the performance of srauta 
agnihotra along with sannydsu in Kali, but an exception was 
made by Devala in favour of its observance as also of resort 
to sannyasa on the grounds stated above (in No. 47). Some 
digests and authors such as the Nirnayasindhu!9* and Bhattoji 
explain that agnihotra of the sarvadhana type is forbidden in 
Kali, but that of the ardhadhana type is allowed. Agnihotra 
means 'adhana', that is, setting up of the $rauta fires, When a 
man consecrates the three $rauta fires he may do so with half of 
his smarta fire and keep up the other half of the smärta fire, This 
is called ardhüdhüna, If he does not keep the smarta fire 
separate, it is sarvidhana, Laugaksi quoted by the Nir, S. (II. 
p. 370), Bhattoji and others states this, The Mit. on Yaj, III. 45 
mentions these two modes. Therefore, according to these explana- 
tions, sarvádhana was allowed in former ages (and acc. to one 
interpretation up to 4400 years of Kali), while in Kali ( or at 
least after 4400 years of Kali) only ardhadhana is allowed. 


49. ‘Human sacrifice’ ( vide note 1798 giving extract from 
Naradapurana ). 


The Tai. Br, 1875 (JIT, 4. 1-19) contains a description of the 
procedure of human sacrifice. The oldest texts even do not show 
that a human being was killed. The whole procedure is 


1874. अर्धाधानं agt ्ोतसमार्तार्न्योस्तु प्ृथकूकृतिः । सर्वाधामं तयोरेक्यकृतिः ge 
युगाश्रया । लौगाक्षि १. in स्सुतिच, acc. to निर्णयसिन्धु Ill. p.370. अत्र पूर्षयुगा- 
आितोति लोगाक्षिवाकये पूर्वयुगानि कृतावीनीत्येकोर्थः | अन्ये हु युगस्य पूर्व कलेः पूवो भागः 
स '्यत्वायब्द्सहस्राणीति पूर्वोक्तवाकयाच्चतुश्चस्वारिंशच्छतवर्षाबाच्छित्तः तस्मिन भागे सर्वाधानं 
कार्य enger तु यावद्वर्णविभागोस्तीति वाक्यात्‌ वणीविभागपर्यन्तमधाधानमित्याह्ठुः । नि. सि, 

1875. ब्रह्मणे जाह्मणमालभते क्षत्राय राजभयम्‌ । ATER वैश्यम्‌ । तपसे Wu 
ते. जा, 111, 4. 1, ; 


J21 
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symbolical. The Vàj S, (XXX.5 ff.) has many passages in 
common with the Tai. Br. The Tai. Br. III. 4. 1 ( = Vaj. 8. 30. 5) 
begins, ‘ the brahmana should be offered to brahman ( spiritual 
power ), the ksatriya to ksatra (military power), the vaisya to 
the Maruts’ &c, Acc. to Ap. Sr. XX. 24, a bráhmana or ksatriya 
performs this sacrifice, whereby he attains power and valour 
and all prosperity. There are eleven sacrificial posts and eleven 
animals to be offered to Agni and Soma. After the rite of 
paryagnikarana is performed on the brahmana and others, they 
are presented to the several deities and then discharged from 
the sacrificial posts, eleven goats are killed and oblations of 
their flesh and limbs are offered. Acc. to the com. on Vaj, S., 
it is begun on the 10th day of the bright half of Caitra and goes 
on for 40 days, which are occupied with 23 diksas, 12 wpasads 
and five sutyas (days on which soma is extracted). After 
this yàga, the yajamüna usually resorted to a forest as a 
sannyAsin, 1576 


. 50. 'Aévamedha'(n. 1798), The Tai, S. V. 3. 12. 2 states,1877 
‘he who performs the Asvamedha becomes free from (the sin of) 
bráhmana murder’. In spite of this Vedic authority the Brhan- 
Nàradlya and other pur&nas prohibited it. But no one heeded 
this prohibition and numerous historic kings performed this 
sacrifice from at least 200 B. 0, to Jayasing in the 18th century 
A.D. Vide H. of Dh. vol. II. pp. 1238-1239 and .pp, 70-71 above 
for numerous historical performers of Asvamedha, 


51. ‘Rajasiiya’ (acc. to the Garudapurana, p. 929 above). 
This was & very complex rite extending over two years and 
could be performed only by a ksatriya. Vide H. of Dh. vol II. 
pp. 1214-1223 for a brief description, The Rajasiya was per- 
formed by the Kalinga Emperor Kharavela as he proclaims in 
his Hathigumpha Inscription (E. I. vol. XX p. 71 at p. 79) and 
by queen Nayanika as stated in the Nanaghat Inscription (A. 8. 
W, 1. vol. V. p. 60). í 


52. ‘Perpetual studenthood' (n. 1798). Vedic students 
were of two kinds, upakurvána (who offered some return or 
fee at the time when they returned home) and the naisthika 
( who remained students till death), Vide p. 764 n. 1471 above. 





1876, जेधातवीययोव्वसाय थगरणीठ्वद्ीभ्समारोप्योसरनारायणेनाद्त्यसुपस्थाया- 
रण्यमवातिडेत | ग्रामं वा प्रविश्य जैधातवीयया यजेत ! आप. ओ XX, 24, 16-17. 


1877, तरति peat योश्वमेधेन यजते ते, सं. V. 3. 12. 4, 
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Harita, Daksa 18% (I.7) and others mention these two varie- 
ties, while Yaj. I. 49, Vedavyasa I. 41 and Visnu Dh. S. 28. 46 
name and describe the naisthika. Manu II. 243-244, Yaj. I. 
49-50, Vas. VIL 4-5 provide that a perpetual Vedic student 
should stay with his teacher till his own death, that on 
the teacher's death he should stay with the teacher's son 
or the teacher's wife or should tend fire, that if he curbs 
his senses till his death, he reaches the world of brahma 
(immortality) and is not born again. This was a very diffi- 
cult mode of life, there were great temptations as the flesh 
is weak and therefore the Brhan-Naradiya and others prohibited 
perpetual studenthood. Some works such as the Madanaparijata 
(p. 16), the Kalivarjyavinirnaya of Dàmodara, and the Nir. S. 
read 'dirgha-kàlam brahmacaryam' in place of 'naisthikam 
brahmacaryam’ in the Brhan-Naradiya. 


93. ‘Brahmacarya for long periods’ (n. 1799), The Baud. 
Dh. S. (1.2.1-5) declares, " the term of studentship for Veda study 
as observed in ancient times lasted for 48 years, or 24 years, or 
12 years for each Veda or at least one year for each kanga (of 
the Tai.S.) or it lasted till the Veda was committed to memory, 
as life is evanescent and as the Veda ordains ‘let him kindle 
the sacred fires while his hair is still black'." The Ap. Dh. 8, 
(1, 1, 2, 11-16) provides that the student's stay with the 
teacher's household should be 48 years, 24 years or 12 years at 
the lowest. Manu III. 1 also states that the vow of studying 
the three Vedas under a guru must be observed for 36 years or 
for half of that time or for a quarter of it or until the student 
has mastered (the Veda), These long periods of 48 years, 36 or 
24 years for Veda study (before a man could become an house- 
holder) are here forbidden in Kali. This was nothing new, Yj. 
I. 36 had allowed 12 years for each Veda or five and if a man 
did not want to study all vedas but only one he could finish his 
studenthood in five years. Only an extremely small number 
could have spent 48 or 36 years in Veda study. Sabara on Jai. 
I. 3. 3 held that this text of Baud. was opposed to the éruti about 
kindling fires when a man was a young householder with black 
hair and was to be discarded. Vide pp. 832-834 above for a 


1878. QAR werent उपकुर्वाणो नेडिकश्व | तयोरुपक्ष॒र्बाणकों ग्याख्यातः। निष्ठां 
Qq शरीरनिपाताद गुरावासीत । हारीत q. by अपरार्क p. 71; AR garir 
स्यादाद्योस्यपकुर्षाणकः । द्वितीयो नैडिकश्वेव तस्मितेव we स्थितः ॥ दृक्ष 1. 7. q. by 


egit 1. p. 64, * 
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discussion of this. The authors of the Samayamayükha and 
the Sm. Kau. both of whom had before them the reading 
‘dirghakalam brahmacaryam' held that this prohibition was 
aimed at the words of Ap. and Baud. and that the vow of 
perpetual studentship which was undertaken with a special 
purpose in view ( viz. realization of brahma and non-return 
to sazhsara ) was not prohibited by the Kalivarjya text and that 
there was nothing wrong in the practice of perpetual student- 
hood among the Dravidas. 


54, ‘Animal sacrifice.’ In the Markandeya as quoted in 
Apararka p. 929 above animal sacrifice was forbidden in the Kali 
age. Though popular feeling had gradually veered round to the 
view that meat should not be offered in $ráddhas, in madhuparka 
(No, 22 above), yet animal sacrifices were performed at all 
times and are even now performed, though very rarely, 


55. ‘Intoxicating drinks (madya)’. There were startling 
vicissitudes in the attitude to intoxicants. 


In Vedic times soma was a beverage drunk by the priests 
and surü was a beverage for common men and usually not 
meant to be offered to the gods. Soma and sura are sharply 
distinguished (vide Tai. 8, II. 5. 1. 1, ५६1. S. 19. 7, Sat. Br. V. 1. 
5.28). The Sat. Br. (V. 1. 5. 28) has the striking antithesis 
‘For, Soma is truth, prosperity, light; and sur& is untruth, 
misery, darkness’. In the Sautràmani işti à brahmana had to 
be hired for drinking the dregs of surà offered in it and if a 
br&hmana could not be found the suri was poured on an ant- 
hill (Tai. Br. I. 8. 6 and Sabara on Jai. III. 5. 14-15). It appears 
from the Kathaka-samhita XII 12 that! brahmanas had by 
that time come to regard the drinking of suri as sinful. From 
Chan, Up. V. 10.9 it appears that a drinker of surà was enumerated 
among five grave sinners. In the Asv. gr. J], 5. 3-5 it is said 
that in the rites of the Anvastakà day when pindas are offered 
to the male ancestors, the female ancestors viz. the mother, the 
paternal grandmother and great-grandmother are offered sura 
and the scum of boiled rice in addition’, The Nir, 8. (IIL. 


1879. aeng बाह्मणः सुरां न पिबति पाप्मना नेत्सेसुज्या हृति! काठकसं, XII 12, 
quoted by the तम्त्रषातिक on जे. 1. 3. p. 210 and by झक्कूराचार्य on वेदान्त- 
qw 711. 4. 31, 


1880, पिण्डपितृयज्ञकल्पेन । gen मधुमश्थपर्ज पितृभ्यो दृद्यात्‌ । खीभ्यश्च छरामाचा- 
मामेर्यघधिकम्‌ 1 आश्व, सु. 11. 5. 3-5. 
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p. 367) refers to this passage of the Asv. Gr. and holds that the 
Kalivarjya text against intoxicants forbids this also, 


Madya is a generic term applicable to all intoxicating 
drinks; surd is said to be of three kinds, viz. that prepared from 
molasses, that from honey ( or madhüka flowers or from grapes) 
and that from corn flour (Manu XI. 94, Visnu Dh. S. 22. 82 and 
Samvarta 117). The Visnu Dh. S, (22. 83-84) specifies ten 
kinds of madya, all of which a brahmana was not even to touch. 
Gaut. II. 25158, Ap. Dh. 8, I. 5. 17. 21, Manu XI. 95 forbid all 
kinds of madya to brahmanas at all stages of life. Ap. 1. 7. 
21. 8, Vas. I. 20, Manu XI. 54, Visnu Dh. 8. 35. 1 hold that the 
drinking of surd is one of the five grave sins (mahapitakas), 
while Yàj. III. 227 employs the word ‘madya’ in place of sura 
in this connection, Baud. Dh. S. I. 1. 22 however notes that 
among the five practices peculiar to the brahmanas of the north 
was that of drinking rum and Baud, condemns it, The verses 
of Manu XI. 93-94 about the three kinds of suri have been the 
subject of frequent and varying interpretations, Visvaripa on 
Yaj. IU. 222, the Mit. on Yaj. III. 253, Apararka p. 1069 and 
others establish that the word ‘sura’ primarily applies to paisti 
(liquor prepared from flour) alone, that paisti is forbidden to 
all brahmanas, ksatriyas and vai$yas, that it is the drinking 
of paisti alone that constitutes a mahapataka, that all intoxi- 
cating drinks are forbidden to brahmanas in all ages, but in- 
toxicants other than paisti (such as those prepared from molasses 
or madhüka flowers ) are not forbidden to kgatriyas and vaisyas. 
Manu XI. 93 says that surà is the refuse of cooked food ( rice ); 
therefore members of the three higher castes should not drink 
surà, This clearly shows that Manu took sura as meaning 
only paisti (liquor prepared from rice flour) The Visnu Dh. 
S. (2%. 84) expressly says that ksatriyas and vaisyas are not 
polluted by touching the ten kinds of madyas specified by it. 
In the Udyogaparva (59 5) both Vasudeva (Krsna) and Arjuna 
are described as intoxicated by drinking the liquor prepared 
from honey and the Tantravàrtika establishes that there was 
nothing wrong in this as both were ksatriyas, Intoxicants were 
not forbidden to siidras. Brahmacárins of whatever varna had 
to abstain from intoxicants of all kinds. Apararka 182 (p.63) 





1881. sw नित्यं गाह्मणः । गौ. 11. 25 ; सर्वै मद्यमपेयम्‌ । आप, ध. सू .1. 5. 17. 21. 
1882, मद्यं नित्यं ्ाह्मणः । नित्यमिति वच्चनान्मद्यं कृतयुगादावपि जाह्मणेन वर्ज्य 


tg mena wq ्ह्मपुराणं ... नराश्वमेधो मद्यं च कलो वर्यं द्विजातिभिः | 
अपरार्क p. 63. 


xk 
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after quoting the Brahmapurana states that intoxicating drinks 
were forbidden to the three varnas in Kali and to brahmanas 
in all yugas (ages). But this is opposed to tradition. The 
Adiparva (chap. 76) narrates that Sukracarya prohibited for 
the first time brahmanas from drinking intoxicants (vide H. Dh. 
vol. IL. pp. 792-799 for detailed discussion of this topic) The 
Kalivarjya text forbids the drinking of intoxicants to all the 
three twice-born classes. But ksatriyas and vaisyas pay scant 
attention to this prohibition and even some bráhmanas in these 
days have taken to drink as a fashionable indulgence. The K. 
V, N. (folio 5a), Krsnabhatta!9* and Sm, Kau. note that in the 
sakta treatises (called Vamagama) madya is allowed to be 
offered to the idol for all the three varpas and to ksatriyas in the 
propitiatory rites for Vinayaka and for birth on the Müla con- 
stellation but this kalivarjya text forbids all that. 


An analysis of these 55 kalivarjyas yields very interesting 
regults. About one-fourth out of the above 55 relate to Srauta 
matters. There are several texts forbidding  Agnihotra, 
Asvamedha, Rájasüya, Purusamedha, sattras, Gosava, animal 
sacrifices, while a few others are concerned with matters of 
detail in sacrifices (vide. No, 11, 14-16, 29-30, 38, 48-51, 54). 
The first nine of these 55 are concerned with legal matters and 
relations. Some prohibitions are due to growing caste exclusive- 
ness (No. 5, 10, 31, 40,43), Others again spring from ideas of 
greater insistence on the sacrednegs of the marriage tie, a 
stricter morality and a demand for greater decency and purity, 
particularly in women ( No. 2, 3, 4, 9, 15, 23, 24, 33, 39, 55). 
A few are based on notions of compassion, justice and equity 
(No. 1, 8, 24, 25, 42), Some owe their origin to the growing 
sacredness of the brahmana’s person and his high social position 
(No. 7, 10, 27, 29, 30). Some must have been suggested by 
hygienic considerations (No, 12, 16, 28, 38, 41, 45), some arose 
from strict ideas of sin, expiation and ceremonial purity and 
impurity (No. 13, 18-21, 28, 44), Two of these, when they 

1883. यो बाह्मणोद्यप्रभशतीह कञ्चिम्मोहात्सुरां पास्यति neq | अपतधमा waret 
चेव स स्यावृरितैलोके गहितः स्यात्परे च। आदिपर्व 76, 67 = मत्स्यपुराण 25. 62 

1884. qa वामागमादौ त्रैवार्णिकपुरस्कारेणोक्तं देषनैवेद्ावो मद्यविधामं तदिह AR- 
भ्यते । अथवा विभायकश्ञान्तो मूलजातशान्तो च — qua (Ged!) चित्रं सुगन्धं च सुरां च 
त्रिविधामपि। तथा -रापोलिकमांसाच्यनेविद्ये भोजिनादिभिः- इत्येताभ्यां gene परां तञ्च यथापि- 
मद्यमांससरादीनि बाह्मणं (जाह्मणो?) विनिवर्जयेवित्यनेभ आाह्मणानां Pigg तथापि 
क्षत्रियाविषुरस्कारेणापि कलो निषिष्यत इति | कालिवञ्यषि. (folio 52). geg p. 1291 


gives a summary of this 
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prohibit the stage of forest hermit and of sanny&sa, strike at the 
very root of the ancient scheme of áSramas. 


The chapter on Kalivarjyas can be employed as a very 
effective answer to.those who trot out the theory of the ‘unchang- 
ing East’. Social ideas and practices undergo substantial 
changes even in the most static societies. Many of the practic- 
es, that had the authority of the Veda (which was supposed to bo 
self-existent and eternal) and of such ancient smrtis as those of 
Ap., Manu and Yàj, had either come to be given up or had 
become obnoxious to popular sentiment. This fiction of great 
men meeting together and laying down conventions for the 
Kali age was the method that was hit upon to admit changes in 
religious practices and ideas of morality. The Kalivarjya texts 
are also a complete answer to those who hold fast to the notion 
that dharma ( particularly @caradharma ) is immutable and un- 
changeable (aparivartaniya) This chapter on  Kalivarjya 
unmistakably shows how the most authoritative dicta of the 
Veda and of ancient sages and law-givers were set aside and 
held to be of no binding authority because they ran counter to 
prevailing notions and furnishes a powerful weapon in the 
hands of those who want to introduce reforms in the incidents 
of marriage, inheritance and other matters touching modern 
Hindu society. One can further see how some practices still 
persist in spite of the prohibitions in the Kalivarjya texts viz. 
marriage with one's maternal uncle's daughter, sanny4sa, 
agnihotra and even $rauta animal sacrifices (rarely ). 


Some works add two more to the Kalivarjya verses which 
mean, 'imprecations, omens, dreams, palmistry, listening for 
supernatural voices or messages, promises to make presents to 
a deity if a certain prayer were granted, prophetic replies by 
astrologers to questions, may rarely turn out to be true, One should 
not, however, resort to these through the desire to secure results 
from them. Similarly there are other actions also (that have to 
be abandoned) in the Kali age, because they have come to be 
included (by people) under improper acts (adharma ).' 1595 





1885. अत्र शपथाः काशीस्थलोलार्कती थंसनानावुयः । NGA: पूणकुम्भादूयः । स्वमा 
पुरुषं कृष्णं georgi पश्यति स एनं हन्तीत्याविश्च॒तिस्वृतिसिद्धाः | उपञ्चुतिः सन्ध्यायां निर्णे- 
ri Nal ऽक्षतमक्षेपपूर्वकं स्वेदा देसूयकतत्रस्थशब्दाकणनम्‌ । ' उपयाचितमस्मिर कार्ये 
सिद्धे सतेलं gami वास्यामीत्याविसङ्कल्पः । आदेशः sace ज्योतिविद्धिर्भ- 
विष्यत्कथनम्‌ । एतस्खूक्चितस्यापीडादेः मतिश्रम्धकादुष्टभावाभावाभ्यां संवादूलाभनियमाभावास्ञ 
शक्कुनादिलाभमात्रेण जयाद्यद्वेषयकविवादादिप्रदृत्तियच्चितेति इष्ठार्थकार्यनिषेध एव क्रियते 
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From the fact that no ancient smrti speaks of Kalivarjya, 
that the ancient commentaries of Viávarüpa, Medhatithi and 
even Vijfianesvara do not cite long lists of Kalivarjyas, that 
such lists first make their appearance in the Smrtyarthasira, 
the Sm, C. and Hemadri ( works and authors of 12th and 13th 
centuries), the most probable inference is that these lists of 
Kalivarjyas were first put together at the earliest in the 10th or 
11th century A. D, 18४ 





(Continued from the last page ) 


a agne शान्त्यावेः | स्मृतिको, p. 477. The passage ' पुरुषं Foot... हन्ति? ds 
quoted by शङ्कराचार्य on Agraga III. 2.4. The कलिबर्यवि. (folio 11b) explains 
agn: काककपोतादिचेष्टाविशेषाः |... उपश्च॒तिश्चैलधावाद्सह पाश्वे स्थित्या चिन्तितार्थ- 
सूचनशब्वाकर्णनम्‌। ... आदेशः आसीर्षाद्‌ः प्रश्नबलेन भविऽयकथनं वा ... एते च निषेधा 
इति बातिकानुसारिणः | निबन्धाचुसारिणस्तु ( निबम्धनाछु०? ) धर्मविष्ठवापत्तेरेते पर्युदासा 
एवोत मन्यन्ते |.’ वातिक means here the तम्श्रवारतिक of कुमारिल and निषन्ध refers to 
the work of Prabhakara, who was called निषम्धनकार by the झाञ्रदीपिका 
on 3r. 1. 1. 1. 

1886. An attempt at a systematical collection of the Kalivarjya 
texts and elucidation thereof was made by me ina paper submitted to the 
8th All India Oriental Conference held at Mysore in December 1935. The 
paper was published in the Journal of the Bombay Branch of the Royal 
Asiatic Society, vol. 12 pp. 1-18 (New Series), 1936. Recently (1943) 
Mr. Batuknath Bhattacharya has published a book which contains a 
full treatment of Kalivarjyas, He states in the preface that it is ‘an 
exact reprint of the thesis for Jogendrachandra Ghose Research Prize in 
Comparative Indian Law for 1933', that the subject is ‘comparatively fresh 
and unexplored ' and that the treatment is on lines marked out by the writer 
himself. He claims that bis work is 'original as a whole except one sec- 
tion on secondary sons’, He does not state exactly in what year the thesis 
for a prize of 1933 was submitted to the Calcutta University, Presumably a 
thesis for a prize of 1933 should have been submitted in 1934 or 1935 at the 
latest. No satisfactory explanation is given why the thesis was published in 
1943, so long after the year ofthe prize, nor does he mention my paper 
published so far back as 1936. It appears from quotations in the book as 
printed that it was probably retouched, if not actually written, after 1937. For 
example, on p. 76 he quotes a passage from the Smrtimuktaphala (section 
on Varnasrama p. 201), which was published by Principal J. R. Gharpuré 
only in 1937 in Devanagari. If the original thesis was written or revised 
in or after 1937 my paper published in 1936 should have been mentioned. 
Mr. Batuknath Bhattacharya in his paper 'the sources of dharma and their 
comparative authority’ published in the Proceedings of the 10th Oriental 
Conference at Tirupati held in 1940 refers to my paper on Kalivarjyas 
(p.160) as 'brief and compact'. This shows that he knew my paper 
years before he published his work in 1943. The claim of the subject being 
' unexplored ' and the thesis being ‘original’ is hardly admissible, 


CHAPTER XXXV 
CUSTOMS IN MODERN INDIAN LAW 


Though an elaborate treatment of customs in modern 
Anglo-Indian Law is far beyond the scope of the present work, 
yet & few words on customs in modern times may not be 
altogether out of place here. When the British began to acquire 
political domination in India they realized the importance attach. 
ed to customs by all persons in India and the Charter of the 
Mayor's court at Bombay in 1753, unconsciously following the 
ancient dicta of Manu ( VII. 203 ) and Ya]. (I. 343), contains the 
earliest trace in British royal charters of a reservation to the 
peoples of India of their laws and customs,'87 The British 
Parliament and the Indian Legislatures have allowed customs 
to occupy a very high place in the administration of law and 
justice, The preamble to 21 Geo. III chap. 70 (1781 A. D. ). 
recited that one of the purposes for which the Act was passed 
was that the inhabitants of Bengal, Bihar and Orissa should be 
maintained and protected in the enjoyment of all their laws, 
usages, rights and privileges and sec. 17 of that Act provided 
among other things that, in the case of the inhabitants of 
Calcutta, their inheritance and suecession to lands, rents and 
goods and all matters of contract and dealing between party: 
and party shall be determined in the case of Mahomedans by 
the laws and usages of Mahomedans and in the case of Gentus 
by the laws and usages of Gontus! and, where only one of. 
the parties shall be a Mahomedan or Gentu, by the laws and 
usages of the defendant. 37 Geo. III chap. 142 (1796 A. D. ), 
' gec. 13, Bombay Regulation IV of 1827, sec. 26, the Government 
of India Act of 1915 (5 and 6 Geo, V chap. 61, sec. 112), Gov-. 
ernment of India Act 1935 (25 Geo. V chap. 2, sec. 223), the 





1887. Vide Lopes v. Lopes 5 Bom, H. C. R. (O. C. J.) 172, 183. * 
1888. 'The word 'Gentu' (or Gentoo) was the Portuguese word for 
' Gentile’ and appears to mean a pagan inhabitant of Hindustan who is not’ 
a Mahomedan. Its use in a judicial document first occurs in the judgment 
o$ Lord Chief Justice Willes in Omichand v. Barker (Durnford's: Reports 
cases, 1737-1769, p. 538). Vide on the word Gentoo ‘Khojas-and 
Memons case’ in Perry's Oriental cases 110,.123 and Lopes v.- Lopes 
5 Bom. H.C, R. (0. C. J.) 172, 185-186, - 
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Madras Civil Courts Act (III of 1873, sec. 16), the Bengal, 
North-west Provinces and Assam Civil Courts Act ( XII of 1887 
sec. 37), Central Provinces Laws Act (XX of 1875, sec. 5), 
the Oudh Laws Act ( XVIII of 1876, sec. 3), the Bengal Laws 
Act (XVI of 1872, sec, 5) enact that the custom of the parties 
or of the defendant shall be the rule of decision in matters of 
succession and inheritance, marriage, caste, religious institu- 
tions and the like. 


The burden of proving a custom opposed to the general 
law or in derogation of the ordinary rights of another lies 
heavily on the person alleging 10,159 The decided cases lay 
down several essentials of a valid custom. In order to make a 
particular custom valid it must be proved to be immemorial or 
ancient, uniform, certain, reasonable, obligatory and it must 
not be immoral or opposed to public policy or to any express 
enactment of the Legislature. What antiquity must be proved 
before a custom can be accepted as valid depends upon the 
circumstances of each case. 19? When it is said that a custom 
must be ancient it is not meant that the antiquity must be 
carried back to a period beyond the memory of man. According 
to the Mit, on Yàj. II. 27 smürta-kàla (time within living memory) 
in relation to possession means a period of one hundred years, 
while according to Katy&yana and Vyasa itis only a period of 
sixty years, 19?! On evidence of the prevalence of a custom even 
for 20, 30, 80 or 90 years the Courts have held that a 
presumption may arise that the custom is ancient and that if 
the presumption is not rebutted the Court may accept it as a 
valid and ancient custom.!9? Many instances have generally 
to be adduced for proof of a custom. No hard and fast rule can 
be laid down about the number of instances required to prove a 





1889. Neelkisto Deb v. Beer Chunder 12 Moo. I. A. 523, 542; Shiba 
Prasad v. Prayagkumari 59 1. A, 331, 345; Baba Narayan v. Saboosa 
46 Bom. L, R. 312 (P. C. ), 314. 

1890. Subhani v, Nawab 68 I. A, 1, followed in Panchanon Roy v. 
Fazlur Rahman 76 C. L. J. 479 

1891. gwar पैतामही युक्तिः पेतुकी खा संमता। त्रिमिरेतेरविश्छिला स्थिरा वष्ट्या 
fügeft मता ॥ कात्या. १. by अपरार्क p. 636; बषाणि विंश्ञा्तिं भुक्ता स्वामिनाष्याहवा सती । 
aftr: सा पोरषी सूमेद्विणा a द्विपोरषी | त्रिपोरषी ख Pao न ततोस्वेष्य ama: u 
vera ५. by qT. IL. p. 75 

1892. Mahamaya Debi v. Haridas 42 Cal. 455, 472; Garurudhwaja 
v, Saparandhwaja 27 I. A, 238; Basant v. Brijraj 62 1. A, 180, 193 5 
Parshottam v. Venichand 45 Bom, 754, 767, ' , 
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custom. 1 In certain cases it has been held that specific 
instances are not absolutely necessary, but the opinions 
of persons likely to know the existence of the custom 
is entitled to great weight, even though they may not be able 
to cite specific  instances,!93s Customs once prevalant, 
particularly family customs, may come to be disg- 
continued on account of accident, change in popular sentiment 
or by the concurrent will of all the members concerned, 194 
Customs must be strictly construed and cannot be extended by 
analogy or parity of reasoning. Because in a particular caste 
marriage with a maternal uncle’s daughter is allowed by custom 
it does not follow that marriage with a maternal aunt’s or 
paternal aunt’s daughter will necessarily be valid. Vide H. of 
Dh. vol. II. p. 467 notes 1095-6. The evidence about a custom 
should be such as to prove the uniformity and continuity of the 
usage, the conviction of those following it that they were acting 
in accordance with law and the consciousness of obligatorines 
and the custom should not spring from mere habit, imitation 
and ignorance or mutual arrangement, A custom must not 
be unreasonable. A custom of excluding daughters from 
inheritance was held to be not unreasonable according to the 
ideas of the Hindu community.!9$ A custom that only 
members of certain castes ( and not of others) were entitled to 
make use of a temple and to worship therein was held not 
unreasonable in India, though it may appear obnoxious to 
cultured people at the present day, 1097 


Customs must not be immoral Whether a custom is 
immoral is to be judged by the sense of the whole community 188, 


1893. Vide Ratilal v. Motilal 27 Bom. L. R, 880; Chandika v. 
Muna 291. A. 70 

1893a. Vide Ahmed Khan v. Channi Bibi 521. A, 372; S. K. Wode- 
yar v. Ganapati 37 Bom, L. R. 584; Ajai Verma v. Vijai Kumari 41 
Bom. L. R. 700 (P. C); Madhavrao v. Raghavendrarao 48 Bom, L. R. 196. 

1894. Vannia Kone v. Vannichi 51 Mad, 1 (F, B.); Rajkishen 
Singh v. Ramjoy 1 Cal. 186, 195-96. 

1895. Mathura v. Esu 4 Bom. 545, 557 ; Gopalayyan v. Raghupati- 
ayyan 7 Mad, H. C. R. 250 (F. B,), 254; Ramrao v. Yeshvanirao 10 
Bom. 327 

1896. Bhau v. Sundrabai 11 Bom. H. C. R. 249, 277 

1897. Anandrao v. Shankar 7 Bom. 323; Sankaralinga v. Raje- 
shwar 31 Mad, 236 (P. C.); S. K Wodeyar v. Ganapati 37 Bom. L, R 
584.; but vide Narhari v. Bhimrao 39 Bom. L. R. 1295 (about a tank) 

1898. Deivanayaga v. Muthu 44 Mad. 329, 333 
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A ‘custom which authorizes a woman of the lower castes to 
contract a second marriage without divorce on payment of a 
certain sum to the caste was held to be immoral!’ and the 
Bombay High Court refused to recognize the authority of the, 
caste to declare a marriage void or to give a woman permission 
to remarry without a release from the husband.1 The adop- 
tion of girls by dancing girls ( naikins) has not been recognized 
by the Bombay High 00770, 2४ though the Madras High Court 
would recognize such an adoption if there was no intention to 
make it for purposes of prostitution. Dagger marriages are 
practised among certain castes. The Brahmapurana (chap. 111. 
15 and 44-46) states that among ksatriyas there are several 
forms of marriage such as forcibly carrying away the bride 
( which is the form called raksasa ) or marriage with the weap- 
ons (of the bridegroom). In modern times dagger or sword 
marriages have not been held valid by the courts even among 
Südras; vide Maharaja of Kolhapur v. Sundaram 48 Mad. 1, 
Ram Saran v. Mahabir 61 I, A. 106, 


Many customs and usages have been expressly forbidden 
by the Central Indian or Provincial Legislatures e. g. Sati 1™3, 
female infanticide,’ slavery,‘ marriages of children under 
a certain age,! the dedication of women as devadüsis to tem- 
ples or idols.*%7 This being so, no court will allow a party to 
plead a custom against these positive enactments. It was 
recognised in a number of cases that in the Bombay Presi- 

` dency 1११8 a vatandar joshi had the right to recover by suit from 





1899, Reg v. Karsan 2 Bom. H., C. R. 117, 125; Uji v. Hathi 7 
Bom. H. C. R. (A. C. J.) 133, 

1900. Keshav v. Bat Gandi 39 Bom. 538, 543. 

1901. Mathura v. Esu 4 Bom. 545; Hira v, Radha 37 Bom. 116: 
Girimallabpa v. Kenchava 45 Bom. 768, 784-5; Ghasiti Umrao v. 
Umrao Jan 20 1, A. 193. 

1902. Venku v. Mahalinga 11 Mad. 393 ; Kamalakshi v. Ramasami 
19 Mad. 127; Duggirala Veeranna v. Duggirala Sarasiratnam 71 M. L. 
J. 53; Gangamma v. Cuddappah Kuppammal 1, L. R. (1938) Mad. 789. 

1903. Vide Regulation XVII of 1829 and sec. 306 of I. P. C 

1904. Vide the Female Infanticide Prevention Act (VIII of 1870) 

1905. Vide Act V of 1843 and sections 370 and 371 of I. P. C. | 

1906. The Child Marriage Restraint Act (XIX of 1929 as amended "by 
Act XIX of 1938) 

': $907. Bombay Act X of 1934, sections 3-5. 

1908. Vide Vithal v. Anant 11 Bom. H, 0, R. 6; Dinanath v. 
Sadashiva 3 Bom, 9; Raja v, Krishnabhat 3 Bom. 232, Waman v. Balaji 
14 Bom. 167. 
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a yajaman who had employed another priest to perform reli- 
glous ceremonies the amount of the fees which would properly 
be payable to the vatandar joshi if he had been employed to 
perform such ceremonies and also the right to recover damages 
from a person who intrudes upon his office. But Bombay Act 
XI of 1926 (the Invalidation of Hindu Ceremonial Emoluments 
Act) now enacts ( by sec, 4) that no person shall be entitled to 
claim as a matter of right any ceremonial emoluments from any 
Hindu who does not call in the services of the person claiming 
those emoluments, Therefore, suits of the nature described 
above cannot be brought now in Bombay by a vatandar joshi. 


How customs and practices once prevalent may come to 
be discontinued or abrogated is well illustrated in the section 
on Kalivarjyas. Some of those that have a legal bearing have 
been already discussed above, 


APPENDIX 


NOTE 191 


Long lists of high functionaries and other officers occur 
in several inscriptions. Vide E. I, vol. VII at p.91 (Kahla 
plate of Sodhadeva ), E. I, vol. XII at p. 40, E. I. vol, XIV at p. 
327 ( grant of Mahipàla ). There are about 40 titles in some ins- 
criptions. They are generally arranged in order of dignity 
and importance, the highest coming first, Sometimes several 
offices are held by the same man. For example, in the Jesar 
plate of Siladitya ( dated in Valabhi year 357 ) the high officer 
Mammaka is styled 'sandhivigrah&dhikrta, divirapati, mahà- 
pratihara, s&manta '(E. I, XXII at p.120). It is not claimed 
that the following is 8 thoroughly exhaustive list. It is, how- 
ever, exhaustive enough, Titles and dignitaries in South Indian 
languages have been generally omitted. Vogel stands for Dr. 
Vogel's work on 'Antiquities of Chamba State' where, on pp. 
120-136, he furnishes informing notes on some officers, "There 
is difference of opinion among scholars about the exact mean- 
ing of certain office names. The individual functions of several 
officers are not quite clear. The references given here as to 
where an office occurs are not exhaustive. Chronologically 
older references alone are generally given and they are mostly 
taken (so far as inscriptions are concerned) from the Epigra- 
phia Indica ( E, I.) and the Indian Antiquary (L A.) Many 
official titles have the word ‘mah&’ prefixed without any 
change in meaning in some cases. Vide India Office Plate of 
Laksmanasena in his 27th year (E.I. XXVI. p.1 at 9.7) 
for many official titles beginning with ‘maha’. 


अक्षपटलिक-- Vide Mah&ksapatalika below. ‘Aksapatala’ means 
* Account office’ (Stein) or ‘Record office’ (Fleet). There 
is ‘gramaksapatalika’ mentioned in the Harsacarita ( VII, 
para 2), Vide Chandela plate dated sanvat 1108 (E.I XX 
at p. 128) and Candrávat! plate of Candradeva dated 
samvat 1148 (E. I, IX at p. 305). Kautilya has a section on 
the superintendent of ° aksapatala’ (II. 7). 


अक्षपटलाधिकृत—This is synonymous with 'aksapatalika'. This 
word occurs in Gupta Ins, No. 60 p. 257 and in Rajataran- 
gint V, 301, 397-398, 
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अक्षपटलाध्यक्ष —Superintendent of records and accounts. Vide 
Kautilya IL 7 and p. 143 above for his duties. 


अक्षशालिक or अक्षशालिन्‌- Officer in charge of the gambling-hall. 
Vide Komanda plate of Nettabhafija in E. I. XXIV p. 172 
at p. 173 ( about 4th century A.D. ). 


अक्षावाप--uperintendent of gambling. He was one of the 
‘ ratnins’ mentioned in the Tai. S, and Sat Br. Vide H. of 
Dh. vol. II. p. 1216 and above p. 112. 


agafa— Market-master’. Vide Rajat. V. 167. 

अधिकरणलेखक--(जी०0ं9] recorder or scribe (who drew up deeds 
of sale and the like after having the land sold measured in 
his presence ). Vide Rajat. VL 38 and note 436 above where 
Vignu Dh. S. VII. 3 is quoted. 


अन्तपाल--Oficer in charge of boundaries Vide Kautilya I. 12 
(one of the 18 tirthas), II. 21, V. 4 and Kamandaka XII. 5. 
The word occurs in the Malavikagnimtra, Act L 


अन्तःपुरमहामात्र- Officer in charge of the inner apartments or 
of the harem, Vide Masulipatam plate of Ammaraja II in 
E. 1. XXIV p. 268 at 9, 276, 


अन्तःपुरिक Officer in charge of the king's inner apartments or 
harem of the king. Vide Candrávat! plate of Candradeva 
of Kanoj (in sarvat 1148 ) in E. I. IX. at p. 305. 


erqur—A. class of royal servants very intimate with the king 
(probably same as übhyantara) Vide Parikud plate of 
Madhyamaràjadeva of Sailadanta family in E.I XI at 
p. 286 and grant of Laksmanasena in E.I XII p. 91 (of 
1122 4 D.) 


अन्तर्वशिक— Officer in charge of the inner apartments or harem. 
Kautilya I. 12 mentions this officer among the' 18 tirthas, 
The word occurs in the Kadambarl (para 88), the Dasa- 
kumiracarita IU. p. 71 and is defined by the Amarakosa. 


आभित्वरमाणक--4. messenger. The word occurs in the Nalanda 
plate of Devapáladeva in E. J. XVII at p. 321 (the words * 
are 'dütapraisanike-gam&gamika-abhitvaram&naka') and 
in the Khalimpur plate of Dharmapala (E. I..vol. IV p. 243 
at p. 250). Vide also Chamba Ins. No. 15 p.166 for the 
same and Vogel (pp. 125-126 ). 


अमच-- Prakrit for emma) Vide Nasik Ins Nos. 4 and 5 in 
E. I. VIII pp. 71, 73). 
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अमात्य-Minister. Vide p. 104 and note 150 above. 


अश्रघास-कायस्थ-A. petty officer in charge of the fodder for horses, 
Vide Rajat. III. 489. है 


अश्वपति--A. cavalry officer. Vide Gupta Ing. No. 61 at p. 259 (in 
the Gupta year 106 ). 


आक्षपटरिक--Officer in charge of the account or record office, Vide 
E. I. vol. I pp. 316, 318 (grant of Karna] dated saszvat 1148) 


snmerfts—Officer in charge of an agrahüra or agraharas, Vide 
Gupta Ins. No. 12 ( Bihar stone Ins. of Skandagupta ) p. 47 
at p. 52 and Mallasarul plate of Vijayasena in E.I. XXIII 
. p.155 &t p. 159. The word may also be ‘agraharika’ or 
'agrahárin' Vide E, I. XXIV at p. 127 for a note on 

' agrahàra '. 


आश्ञति-One who communicates at the order of the king the 
details about alandgrant to local officers (probably the same 
as ditaka). This word occurs in some of the earliest Ins. of 
Pallava Sivaskandavarman (in E. I. VI p. 84 at p. 88). 
Vide also E. I. VII at p. 146 (plates of the great Pallava 
queen Carudevi), JBBRAS vol. X p.365 of sake 532 
(where the ajfiapti is Durgapati), E. I XI p. 3, E. I. XV 
p. 70 ( plate of Sundara Cola), In the grant of the eastern 
Calukya king Amma II we have ‘ajfiaptih katakadhigo 
"bhattadeva$ca lekhakah' ( E. I. VII at p. 188). Vide p. 184 
of the same for a discussion of the meaning. 


आज्ञा--& synonym of आज्ञप्ति. Vide Parle plate of Indravarman in 
_E.I. XIV p. 360 at p.362 (of the Ganga year 149) where 
the words are ‘ājñä mahàmahattara-Sivavarma', When in 
the Gupta Ins. No. 25 at p.115 (of Mahar&ja Sanksobha ) 
or in the plate of Dronasimha in the Valabhi year 183 in 
E. I. XVI at p. 19 the words at the end are 'svayam-àjfi&' the 
meaning is that the king employed no düfaka to convey the 
details of his grant to the local officers but that he gave the 

details in person. ; 
आज्ञादापक-?7008017 the same as 'ajfapti' or 'dütaka', Vide 
J. A. 14 p. 161 in tho record of Vákpatir&ja of Dhara dated 

^ samvat 1036. : 


आरविक--Officer in charge of forest tracts. The word occurs in 
Kautilya I. 12 among the 18 tirthas. 


atftetite—Officer. The exact function cannot be indicated, 
-` Vide grant of Dharavarsa in fake 702 (E. I, XXIV p. 176 
. 138 i 
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at p. 184), Cambay plates of Govinda IV in éake 852 (El 
VII p. 26 at p. 40), Kauthem plate of Vikramaditya V in 
Sake 930 (1. A. 16 p. 15 at p. 24 ). 


आभ्यन्तर--Officers specially intimate or in close contact with the 
king. Vide Rajat. VIII. 426. 


arga—An officer. The exact duties are not clear. Panini II. 
3. 40 indicates that he knows the word in the sense of a 
servant or officer. Vide Gupta Ins. No. 1 p. 1 at p. 8 
( Allahabad Stone pillar Ins. of Samudragupta ) which has 
* ayukta-purusa '. 


smqwes—Same as आयुक्त. The word occurs in Kamasitra V. 5.5 
and Kamandaka V, 82 (q. in note 73 above ), Vide Omgudu 
grant of Vijayaskandavarman ( E. I. XI at p. 250), Pahar- 
pur plate ( E. I. XX p. 89 at p. 61 in Gupta year 159), plate 
of Dronasimha in Valabhi year 183 ( E.I XI p. 17), grant 
of Dharasena II in Valabhi year 252 (in I. A. vol. 15 p. 187), 
the Maitraka plate in Gupta year 252 ( E. I. XI p. 83). 


आर्येपुश्र-{ Prákrit अयपुत्र )--०००प४ in Brahmagiri Rock Inscrip- 
tion of Asoka ( in Corpus I. I. vol. I p. 175). 


आशापाल--111. guardian of quarters. Acc. to Sukra I. 192 he is a 
chief ruling over 10000 villages. 


Sqqw—A. subordinate officer. Kautilya II. 5 has that word. The 
duties cannot be specified. 


उपयुक्त Probably the same as ‘upayukta’. The word occurs in 
Karhad plates of Krsna JII dated Sake 880 (E. I. IV p. 278, 
at p. 285 ), the Cambay plates of Govinda IV in sake 852 
(in E. I. VII p. 26 at p. 40). l 

उपरिक--.A. very high officer, somewhat likea Governor of a 
province, Vide Damodarpur plate of Kumaragupta I in the 
Gupta year 125 (i. e. 443-44 A. D.) where an uparika is said 
to have been selected by Emperor Kumaragupta to govern 
Pundravardhanabhukti and where the uparika is said to 
have appointed the kumaramatya Vetravarman to govern 
the district (visaya) of Kotivarsa (E.I. XV p. 130), He 
is sometimes styled mahar&ja and r&japutra. Vide also 
Gupta Inscriptions pp. 213, 216, the Bhagalpur plate of 
Narayanapsla (I. A. 15 p. 304 at p. 306), the Banskhera 
plate of Harsa (E. I. IV p. 208 at p. 211) where uparika 
occurs after 'kumár&mátya' and before 'visayapatl", 
Visvaripa on Yàj L 307 quotes a prose passage from 
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Brhaspati where the qualities requisite in an uparika are set 
out. Vide Dr. R. G. Bhandarkar Festschrift pp. 231-233 for 
note and Vogel p. 123, 


qaty —The exact meaning is not certain; probably an officer 
belonging to a body organized in military fashion for 
collecting revenue or performing police duties, The word 
occurs in Rajat V. 242, VII. 1604, 


कटकेश or कटकराज or कटक्ाधीश-Superintendent of the royal camp. 
Vide E. I. VII at p. 185 ( grant of Amma II who ruled from 
945 to 970 A, D.). 


कटुक Exact function not known. The word occurs in two Tale- 
švara plates in E. I. XIII at p. 117. Vide महाकटुक below. 


कम्पनाधिपति or कम्पनापति or HeTaaj—Commander-in-chief. Vide Rajat. 
V. 447, VIL 1362 and 1366. 


कम्पनोद्प्राह-An officer connected with the army. Vide Rajat. 
VIII. 1430. 


करण-—A clerk. The word occurs in the Irda plate of Kamboja 
king Narapaladeva in E, I. XXII p.150 at p.155 (about 
10th century A. D. ). 


करण-कायस्थ--#. scribe of legal documents. Occurs in Chamba 
Ins. No. 25 p. 187 at p. 194. Vide Vogel p. 133. 


कराणि Officer in charge of a State department or office, The 

word occurs in the Nalanda stone Ins. of Yagovarmadeva’s 

reign about 530 A. D. in E.I. XX p.37 at p.44, in the 

Chatsu Ins. of Guhilot Baladitya of about the 10th century 

in E. I. XII p. 10 at p. 17, in a grant dated samvat 1203 of 

Govindacandra's son in E. I. VIII p. 158 (where we have 

' karanika-thakkura-srivivika ), in E. I. XX Appendix p. 52 

. No. 350 of sanat 1228 ( about the donation of a karanika- 
braéhmana-Chahada ). 


कराणिन्‌- Same as 'karanika'. The word occurs in the Harsa- 
carita VII para 2 ( sakala-karani-parikarah ). 


कमेसाविव- Executive minister. The word occurs in Rudradaman’s 
Junagadh Ins. of 150 A.D. in E.I. vol. VIII p. 36. Vide 
p. 105 above. " : 


कायस्थ--4. scribe or writer in the revenue department of the king. 
The oldest references are probably those in Yaj. 1, 322, 
Visnu Dh, S. VIL 3 and Br. Sam. 86.12. Vide Asvaghaga- 
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k&yastha above and gramakayastha in Rajat. V. 175 and 
Indian Historical Quarterly, vol. IX p. 12 (a grant of 
Gupta year 120 i. e. 439-40 A. 0, ). Vide H, of Dh. vol. II. 
pp. 79-77 for a note on Kayastha. 


कामोन्तिक- Superintendent of all mines and State manufact- 
orles, Kautilya I. 12 mentions him among the 18 tirthas. 
Kautilya IL 12 is headed ‘akara-karmantapravartanam ° 
i. e. ‘conducting mining operations and manufactories’, - 


कुमार A. prince younger than a Yuvarája (the heir apparent). 

The word ' Kumala' occurs in the first separate Rock Edict 

of Asoka at Dhauli (Corpus I. 1 vol. I pp. 93, 97). Vide also 

- Corpus LI. vol. II pp. 40 and 48 (Mathura Lion Pillar 
capital ). 


कुमारामात्यA high officer below a provincial Governor. Vide 
‘uparika’ above, In the Allahabad pragasti of Samudra- 
gupta, Harisena is described as Kkumaramütya and also 
sündhivigrahika and mahddandanadyaka (Gupta Ins. No. 1 
at p.16) Vide Gupta Ins. No. 46 p.213 at p. 216, the 
Banskhera plate of Harsa (E. I. IV p. 208 at p. 211), EL X 
at p. 72 in the reign of Kumàragupta in Gupta year 117 (a 
brahmana is described as mantrin, kumárám&tya and maha- 
baladhikrta ). Vide Dr. U. N. Ghoshal's paper on ‘ kumara- 
matya’ in the proceedings of the 6th All India Oriental 
Conference pp. 211 ff., p. 117 above and Vogel p. 123. 


कुलकराणि-& hereditary clerk or officer. The word occurs in the 
Südi Ins. of sake 981 in E. I. XV p. 85 at p. 91. 


कुलिक—An officer in charge of ten villages who was granted a 
‘kula’ of land for his salary. Vide Manu VIL 119 and 
Kullüka thereon. In the Damodarpur plate of Gupta year 
124 it is said that the head of the district was assisted by 
the nagara-sresthin, prathama-kulika aud prathama-küyastha 
(E. I. XV at p. 130). In the Nalanda plate of Devapaladeva 
we read ' Odra-málava-khasa-kulika-karn&ta-hüna-c&ta-bha- 
tasevakadin’ (E. I. XVI] at p.321) Vide Chamba Ins, 
No.15 at p.166. Vogel says that 'Kulika' is a tribe 
(pp. 126-127). Probably the passage means 'officers in 
Orissa, Khasa and Malva and the citas and soldiers of 
Karnats and Hina origin’. Kulika also means ‘an arbi: 
trator as a tribunal’. Vide pp. 280-282 above and Indian 
Historical Quarterly, vol. 19 p. 12 at p. 14. Vide मह्दापाञ्चकाछिक. 
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कोइपाल--01067 in charge of a fort. The word occurs in the 
Bhagalpur plate of Narayanapala (I. A. 15 p. 304 at p. 306) 
and in the Nalanda plate of Devapaladeva in E. I. XVII at 
p. 321 where the word is read as kotapala. 


arg Chamberlain. Vide p. 111 above. He is one of the ' ratnins’, 
According to Manu X. 16 and Yàj I. 94 the offspring of a 
ksatriya woman from a $üdra male was called ksatir and 
it is probable that such mixed offspring were employed as 
door-keepers or chamberlains. 


&34—AÀ provincial chief. The word occurs in Corpus I. I. vol. II 
p. XXXIV and pp. 23, 28 (Taxila plate of Patika of the 
year 78) and in the plate of Vidagdha in 'Antiquities of 
Chamba’, Ins. No. 15 p. 164 at p. 166. Vogel says it must 
be read as 'ksetrapa'. Vide ‘mahaksatrapa” below. The word 
is probably a Sanskritized form of Persian ‘satrap’. 


क्षेत्प— The word occurs in the Bhagalpur plate of Narayanapala 
(L A. 15 p. 304 at 306 ) 


कषेत्रपाः-Occurs in the Nalanda plate of Devapaladeva ( E 
XVII at p. 321) 


खण्डरक्ष--The word occurs in the Bhagalpur plate of Narayanapala 
(I. A. 15 p. 304 at p. 306), in the {Nalanda plate of Deva- 
paladeva ( E. I. XVII at p. 321) and in the Chamba Inscrip- 
tion Nos.15 and 26. In ‘ Antiquities of Chamba’ Ins. 
No. 25 the form is ' khadgaraksa '. Vide Vogel pp. 127-128. 


wogqis—Occurs in the Kahla plate of Sodhadeva of sazwat 1134 
(E. L VII p. 85 at p.91). The form खण्डपाल occurs in 
the Panchobh plate of संग्रामगुप्त (78088, vol V p.582 at 
p. 588 ). 


w@te—Occurs in the Khalimpur plate of Dharmapaladeva ( E. 1, 
vol IV p. 243 at p. 250). The meaning is uncertain. 


ग़जर्पत- Officer in charge of the elephant arm in an army. The 
word occurs in the plate of Jayacandra of Kanoj dated 
samvat 1225 in I. A. vol. 15 at p. 7. 


गन्जपति- Occurs in the Talesvara plate (6th to 8th centuries A. D.) 
in E, 1. XIII. p.109 at 115. उत्पल on agaa 52. 13 says 
* कोशभवनं गञ्ञः ” 


गज्ञवर-( a Persian word for ‘treasurer’ )—occurs in the Ins. of 
Mahāksátrapa Sodasa found at Mathura (in E. L IX p. 247) 
Vide Rájat. V. 177 
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गमागमिक— The meaning is uncertain, It probably means some 
kind of messenger. It occurs in Bhagalpur plate of Nara- 
yanapála (I.A. 15 p. 304 at p. 306), the Nalanda plate of 
Devapaladeva (E.I. XVII at p.321), the Rajor Ins. of 
Mathanadeva in samvat 1016 (in E.I vol. III p. 263 at 
p. 266). उत्पल on बृहत्स॑हिता 85. 34 explains qq as गमागमिक. In the 
Khalimpur plate ( E. I. vol. IV pp. 243, 250) the words 
दूतखोलगमागमिकाभित्वरमाण occur one after another. 


Wrgoez—Same as gramakiita below. Vide Ins. from Hottur in 
E. I. XVI p. 74 ( of sake 929 ). 


ग्रानुणइ— Same as above. It occurs in the Ratta Ins. from Saundatti 
of sake 902 (in JBBRAS. vol. X at p. 208), 


गुल्मपति—Officer in charge of a गुल्म, for which see p. 205 above. 
It occurs in the Panchobh plate of Sangramagupta ( 12th 
century ) in 78088, vol. V p. 582 at p. 588. 


गूढपुर्ष- Secret service men. Vide Irda plate of Kamboja king 
Narapaladeva in E.I. XXII p. 150 at p. 156 (about 10th 
century ). 


गोप--Officer over five or ten villages. Vide Kaut. II. 35 and 
p. 143 above. 

गौत्मिक-— Superintendent of woods and forests’ (Fleet) The 
word occurs in Gupta Ins. No. 12 p. 47 at p. 50, in the Nalanda 
plate of Devapala (E. I. XVII at p. 321), Bhagalpur plate of 
Narayanapala (I. A. 15 p. 304 at p. 306), in the grant of 
Laksmanasena ( E. I. XII p. 6 at p.9), The word is formed 
from ‘gulma’ acc. to Vártika 13.(ayasthanebhyasthaka ) 
on Panini IV. 2.104. Vogel(p. 127) boldly asserts that 
‘ the words Saulkika and gaulmika are unknown in Sanskrit 
Literature’ in spite of Bühler's note in E. I. vol. I p. 2 at p. 7 
that saulkikas are frequently mentioned in inscriptions. But 
Saulkika also occurs ‘in Yaj. II. 173 and both words occur 
in the Mahabhasya. Gulma means a post of guards. Vide 
p. 141 above. The word 'gumike' read in the grant of 
Pallava Sivaskandavarman (E. I. vol I p.2 at p.5) is 
correctly held by Bühler to stand for ‘ gaulmika '. 


प्रामकायस्थ- Village scribe Occurs in Rajat. V. 175. 

ग्रामकूट— Village headman. Vide p. 154 for reference from 
Paithinasi. Kaut. IV. 4 has that word and the com. on 
Kamasitra V. 5. 5 explains ‘halotthavrtti’ as ' gràmaküta '. 
Vide also Karhad plates of Krsna III dated sake 880.(E. L 
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IV p. 278 at p. 285), the Sanjan plates of Buddha-varasa 
(E. I. XIV p. 144 at p. 150), the grant of Karka Suvarnavarsa 
in $ake 746 ( E. I. XXIV p. 77 at p. 84), Cambay plates of 
Govinda IV in sake 852 ( E. I. VII pp. 26, 39 ). 

ग्रामकूटक- Same as above. This form occurs in Kauthem plate of 
Vikramaditya V dated sake 930 (I. A. vol. 16 p. 15 at p. 24). 


ग्रामणी-Village headman. Vide pp. 153-154 above for ancient 
references, Pànini V. 2, 78 has this word. 

ग्रामनेतृ-98n1e as above. Occurs in Sukra II. 120. 

ग्रामपति--Occurs in the Mit. on Yaj. II. 271. 

ग्राममतु-(00०पाष४ in Yaj. II. 271. 

ग्रामाधिपति-- Vide Kamasutra V. 5, 5. 

mta—Village headman. Occurs in Manu VII. 116, Kaut. III. 
10 and in Bhümara stone Pillar Ins. of Hastin and 
Sarvanatha in Gupta year 189 (Gupta Inscription No. 24 
p. 112 ). 

घट्टपति—Officer in charge of quays or landing places (ghats). 
Occurs in Kahla plate of Sodhadeva in sarvat 1134 ( E. I. VII, 
p. 85 at p. 91). For agqs vide JBORS vol. V pp. 582, 588. 


até—This word has given rise to various opinions. Fleet and 
Bühler translate as ' irregular soldiers’, Vogel (pp. 130-132) 
points out that Chamba is the only place where the ancient 
word ‘cata’ is still extant in the modern form ‘chat’ 
meaning ' head of a pargana’. Grants of villages are often 
expressed as ' acátabhatapraveSya' (not to be entered by 
catas and bhatas)'. For example, in the Surat plate of 
Maitraka Vy&ghrasena (10, 1, XI at p. 221) it is stated 
that the granted land was not to be entered by catas and 
bhatas except for (seizing) robbers and those guilty of 
harm or treason to the king. Similar words occur in the 
Betul plates of Sanksobha in Gupta year 199 ( acatabha- 
taprave$yam  coradrohakavarjam) in E. I, VIII p. 287. 
The words occur also in the Khoh plate of Maharaja Hastin 
in Gupta year 191 (Gupta Ins. No. 23 p. 106). Yaj. I. 336 
states that it is the duty of the king to protect people from 
the harassment caused by cafas, robbers and küyasthas and 
the Mit. explains 'cáta' as persons who deprive people of 
their wealth after producing false confidence in them. Three 
quarters of the same verse occur in the Paricatantra I p. 72 
verse 349. Aparürka (p. 792) quotes Brhaspati that ‘ dangers 
common to all are those arising from cátas and thieves" 
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Prof. Pathak while editing the Abhona plates of Sankara- 
gana dated in Kalaeuri samvat 347 in E, T. IX p. 296 quotes 
the words of Sankaracarya (tàrkika-c&ta-bhatar&jprave- 
syam ) in his Bhasya on Br. Up. and Ahandagiri's explana- 
tion thereon viz. cafas are those that transgress the rules 
of conduct for decent people and bhatas are servants telling 
falsehoods, Vide the Valabhi grant of Dharasana II in 
252 Gupta year (I. A. 15 p. 187) and the Palitana plates 
of the same king and of the same year in E. I. XI. p. 80 at 
p. 83 and the Banskhera plate of Harsa ( E. I. IV p. 208, at 
p. 211 where we read ' bhatacdta-sevakadin ) for other early 
occurrences of the word. In the Naihati grant of Ballala- 
sena we have the words ‘cattabhatta-jatiyan janapadan ' 
( E. I. XIV p. 156 at p. 160 ). 


ञोरभ्राइ-—Thief-catcher. The word occurs in Narada ( parisista 
verse 18) and in Kat. q. by Apararka p. 844. 


चोररज्जुक- Probably an officer whose duty it was to secure robbers 
with ropes. Kaut.IV.13 mentions this officer and II. 6 
refers to ' corarajjü' as one constituent of ‘rastra’. 


चौरोद्धरणिक-Thief-catcher or one who exterminates thieves. This 
word occurs in Gupta Ins. No. 46 p.213 at p. 216, the 
Valabhi grant of Dharasena II in Gupta year 252 (I. A. 15 
p. 187 ) and the Palitana plate of the same king in the same 
year ( E. I. XI p. 80 at p. 83), the Rastrakita grant of Sake 
697 (JBBRAS vol. 16 p. 105 at p. 108), Bhagalpur plate 
of Nàràyanap&la (I. A. 19 p. 304 at p. 306), the grant of 
Laksmanasena ( E. I. XI p. 6 at p. 9 ). 


चोरोद्वतृ- Same as above. The word occurs in Yaj. II. 271 and in 
Katyayana quoted by Apararka p. 844. 


छत्रछायिक-Umbrelle bearer. This word occurs in ‘ Antiquities 
of Chamba’, Ins. No. 15 at p. 166. Vide Vogel p. 128. 


ठककुर--71 appears to have been a mere title and not an office 
whereby the holder was entitled to wield some kind of 
power in the State. The word occurs in samvat 1005 ( E. I. 
‘XIX p. 243), in the plate of Govindacandra in samvat 1186 
(in E. I. XIII p. 295 at p. 297), the Sevadi plate of Cahamana 
Ratnapala in samvat 1176 (E. I. XI p.304 at p.310). It 
occurs as a title in Rajat. VII. 290, 706, 738. 


तन्भ्रपति-^ Judge (dharmsdhik&rin) Occurs in Rajat. VIII. 
2422, | 
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तन्त्रपा--Seems to mean some officer like “ Charged’ affaires’’, 
The word occurs in a record at Sadi in Ron Taluka of 
Calukya Somesvara I in sake 973 ( E. I. V at p. 77) and in 
Partabgarh Ins. of Pratihàra king Mahendrapála in saznoat 
1003 (in E. I XIV p.176 at p.185), one Madhava being 
styled 'tantrapála-mah&s&manta-mahadandan&yaka '. 

तरपति— Superintendent of all ferries. Vide Nalanda plate of 
Devapala ( E. I. XVII at p. 321) and Kahla plate of Sodha- 
deva in sarvat 1134 (E. I. VII at p. 91). In the Nalanda 
plate 'tarika' and 'tarapatika' come immediately after 
one another and must be distinguished as to meaning. 


aft#—Probably means ‘one who plies a ferry boat’. Occurs in 
Nalanda plate of Devapala ( E. I. XVII at p. 321), Bhagal- 
pur plate of Narayanapala (I. A. 15 p. 304 at p. 306 ). 

तलार or तलरक्ष—Meaning uncertain. The word occurs in the Ins. 
of Samarasimha of Mewar in samvat 1330 ( E. I. vol. XX. 
Appendix No. 579 p. 82). In Punjab a subdivision of high 
class khatris is called Talwar. 

तलावाटक- Meaning not apparent. Bhagavanlal suggested that 
it is the same as modern ' Taláti' ( petty revenue officer ). 
It occurs in the Deo-Baranark Ins. of Jivitagupta (Gupta 
Ing, No. 46 p. 213 at p. 216 ). 

avsqiy—Commander of an army. In E.I. vol V. p. 28 at p. 31 
mention is made of a Dandandtha Sahadeva under the 
Yadava king Jaitugi or Jaitapála (about 1200 A. D. ). 

दण्डनायक- Various meanings are assigned by several scholars. 
Stein on Rajat. VII. 951 takes it to mean ‘prefect of police’. 
In many cases it appears to mean a ‘General or Magistrate’. 
In E. I. VII, Appendix No. 291, 292 and 296 Ins. of the 
years 1178 to 1181 A.D, there is one Kesimayya styled 
'dandanàyaka' lower in rank than mabámandale$vara. 
Vide also Ins. of Jayakesi Kadamba of 1125 A.D. in E. I 
XIII p. 298 and p. 317 (Dandan&yaka Lakkharasa), JBBRAS 
XII p.11 in sake 1145 (Dandan&yaka Purusottama of Yadava 
Singhana), the Abhir Ins. in E. 1. V p. 234 where one Maha- 
devarasa is styled mahdsamantadhipati and dandanayaka 
and his subordinate. Mayideva is also called ‘dandanayaka’ 
( about 1153 A. D. ), in several Kalacurya Inscriptions ( E. L 
V p.24 at p. 28, E. L V. p. 213 at p. 215). Lakanna and 
Madapna were dandan&yakas of Devar&ya II of Vijaya- 
nagara (about 1388 ake) in E. I XV at p. 15. Vide p. 115 
and n. 152 above. E.T. XIX p.265 at p.269 (grant of 

124 
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Dharmaraja ) reads 'dándanayaka'. In Br. Sar. 72.4 the 
queen, yuvaraja, senàpati and dandan&yaka are placed on 
the same level in the matter of the staff (danda) to be 
prepared for them. 

aaqfa—Commander of forces or a governor, Vide Abu Vimala 
temple Ins. dated sazwat 1378 in E. I. IX pp. 148, 156. 


दण्डपाल-An officer in charge of all branches of the army. Vide 
Kaut. I. 12 and p. 112 n. 147 above. 

दण्डपाशिक--Officer in charge of punishment i. e. criminal justice. 
The word occurs in the Palitana plates of Dharasena II 
dated in Gupta year 252 (E.I. XI p. 83), in the Valabhi 
grant of the same king in the same year (I. A. 15 p. 187), 
in the Bhagalpur plate of Narayanapala (I. A. 15 p. 304 at 
p. 306 which reads ‘ dandapasika’) and Laksmanasena's 
grant (E. I. XII at p. 9), also in Yasastilaka I. p. 50. 

दण्डवासिकं-( a prükrit form of dandapáéika). Occurs in Chamba 
Ins. No, 15 at p. 166, Vide Vogel p. 129. 

दण्डशक्ति-- ०७४४९ uncertain. The word occurs in Khalimpur 
plate of Dharmapala in E. I. vol. IV p. 243 at p. 250. 


दण्डाधिनाथ--88116 as dandap&la. The word occurs in the Chittur 
plates of Kullottunga Codadeva (I. A. 14 p. 55 in éake 1056), 

दण्डाथेप-Same as above. The word occurs in a quotation in the 
com. on Yasastilaka I. p. 91 and the Abu Vimala temple 
Ins. dated samvat 1378 in E. I. IX p. 148 at p.151. "Vide 
note 148 above for quotation. 

Ame Same as 'dandavasika'. Vide Chamba Ins. No. 15 at 

: p. A 5 


Aw—Same as quaai. In J. B. B. R. A. 8, vol. 15 p. 386 (of 
‘sake 1160 ) there is a commander ( dandeéga ) Biciraya under 
Yadava king Singhana. 

दाष्डपाशिक-5&716 as ‘dandapasika’. This word occurs in the 

' Paficatantra II, Katha 4 (as dandapasaka meaning a watch- 
man ), in the grant of Mahabhavagupta I ( E. I. XI at p. 94), 
in the Nalanda plate of Devapala (E. I. XVII at p. 321), in 
E. I. XIX p. 265 at p. 269. Vide Vogel p. 129. 


दाण्डभोमिक-Probably the same as दाण्डपाशिक, The word occurs in 
the Wala plate of Guhasena in Valabhi year 246 (E.I. 
XIII at p. 339). 

दाण्डिक-A. police officer, The word occurs in the Gupta Ins, No. 
46 p. 213 at p. 216, in the Bhagalpur plate of Narayanapala 
(I. A. 15. p. 304 at p. 306), in the Nalanda plate of Devapala 
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(E L XVII at p. 321) In this last ‘dandika’ and 
' dindapaésika’ come immediately after one another, 

arga—A ppears to be the same as ‘ditaka’, The word occurs in 
the grant of Paramara king Styakadeva dated sarivat 1026 
(in E. L XIX p. 177) and in E, I. XIX at p. 243 (dated 
sawat 1005 ) 

दाशापराधिक-—meaning doubtful. Probably an officer whose con- 
cern was with the ten aparadhas of which the king could 
take cognisance suo motu. The word occurs in the N&landá 
plate of Devapala (E. I. XVII at p. 321) and in the Bhagalpur 
plate of Narayanapala (I. A. 15 p. 304 at p. 306). Vide p. 264 
above for the ten aparüdhas. 


fasare—Probably officers in charge of the borders of a kingdom. 
The word occurs in Narada (Dr. Jolly's edition, parisista 
verge 17 ) q. by the Mit. on Yàj. II 271 and Kat. ( 813) g. by 
Apararka p. 844. 


fafqy—a clerk, The Rajat, VIII. 131 makes it clear that ' divira' 
was distinct from the 'kayastha' The word occurs in the 
Gupta Ins. No, 27 at p. 122 of Maharaja Jayanatha in Gupta 
year 177 (where one of the donees is a divira Sarvavádha ). 


दिवीरपति ( or दिविरपति )-— chief of clerks, In the grant of Siladitya of 
the Gupta year 286 a certain officer is styled ' sàndhivigrahá- 
dhikrta-divirapati' ( E. I. XI p. 174 at p. 180); vide also 
Jesar plate of Siladitya in 357 Valabhi year (E. I. XXII p. 
114 at p. 117 ) where a person called Mammaka is styled 
‘divirapati’ and also  sandhivigrahika-mahapratihàra and 
sümanta ’. 

दुःसाधसाधानिक-- Vide दौःसाधसाधनिक below. 

giqre—Superintendent of a fort, Vide p. 112 note 147 above. 

दुष्टसाधक--meaning uncertain. The word occurs in the Kahla 
plate of Sodhadeva of saivat 1134 (E. I. VII at p. 91). 


&i—Messenger, envoy. Vide Visnudharmottara II. 24. 13-14, 28 
for his qualifications and pp. 112, 127 above. In the 13th 
Rock Edit of Asoka at Shahabazgadhi we have 'duta' (vide 

* Corpus I. I. vol. I p. 67). 


दूतक--4 high officer or delegate who conveys the king's 
command about the grant of land to local officers, The 
word occurs in the Betul plate of Sanksobha in 199 Gupta 
year (Gupta Ins. pp. 286-289), and in the plate of Maharaja 
Jayanatha of Gupta year 174 (Gupta Ins. No. 26 p..117 at 
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p. 119 where tho ‘ditaka’ is Uparikadiksita Sarvadatta), in 
the Banskhera plate of Harsa in E. I. IV p. 208 (dütakotra 
mahapramatara-mahasimanta-sri-Skandagupta) and also 
in the Madhuban plate of Harsa (E. I. VII at p. 158). In 
the Daulatpur plate of Bhojadeva I in Harsa sarhvat 100 the 
dütaka is said to be ‘Yuvaraja~-Nagabhata’. Vide also E. I. 
VI p. 285, E. I. VIII. 287, XI p. 80. In the Khalimpur plate 
of Dharmapala (in E. I. vol. IV p. 243 at p. 250) the king 
states that he was requested to make a grant by Mahi. 
samantadhipati Nár&yanavarman through the Prince Tri- 
bhuvanpála as dütaka. 


दूतप्रैषणिक— Meaning doubtful The word occurs in the Nalanda 
plate of Devapala ( E. I. XVII at p. 321) and the Bhagalpur 
plate of Narayanapala (I. A. 15 p. 304 at p. 306 ), 

देशापिकृत--( Prakit 'desadhikata')—Governor of a Province. The 


Prakrit form occurs in the Ing. of Pallava Sivaskandavar- 
man in the year 8 ( E. L vol. L at p. 5 ). 


दोःसाधसाधानेक Meaning doubtful. Probably means ‘those who 
catch dangerous robbers whom it is difficult to secure’. The 
word occurs in the Banskhera plate of Harsa ( E. I. IV p. 
208 at p. 211). The form ' duhs&dha-sàdhanika' occurs in 
the Sevadi plates of Cáhamána Ratnap&la in samvat 1176 
(E. I. XI at p. 310). Vide also E. I. XXVI at p. 206 and 
‘mahasadhanika’ below. 


दौःसाधिक-Probably the same as above. The word occurs in the 
grant of Laksmanasena in the 3rd year of his reign (i.e. 
1122 A. D.) in E. I. XII at p. 9. 


द्वौवारिक-Doorkeeper. Vide Kautilya 1. 12, Lalitavistara p. 136, 
Visnudharmottara II. 24. 30. 

दराङ्रिक—Officer in charge of a city station or watch tower for 
collecting customs duties. 'Drabga' means either ‘a town’ 
(as in E. 1. XX, No. 810 of sake 1509) or ‘a watch station’ 
(asin Rajat. VIL. 2010). The word occurs in Valabhi 
plate of Dharasena II in Valabhi samvat 252 (I. A. 15 
p. 187), Gupta Ins, No. 38 at p. 169, Palitana plate of 
Simhaditya in 255 Valabhi year ( E, 1. XI p. 16 at p. 18), 
Bhavanagar plate of Dhruvasena I in Valabhi year 210 
(E. I. XV p. 257), Wala plate of Guhasena (E. I. XIII at 
p. 339), the Navalakhi plate of Siladitya (E. L XI at p. 179). 


Kir —Guardian of frontiers. Vide Stein's translation of Rajat. 
vol. II pp. 291-292 for the meaning of ' dranga’. 
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द्वारनाथ, द्वारपति, द्वाराधिप-Superintendent of passes leading into the 
kingdom (Stein) Vide Rajat. V. 214. 


धर्ममहामात्र- Superintendent of morality. Vide Asoka’s Edicts in 
Corpus I. I. vol. I p. 96 ( first Rock edict at Girnar ). 


wWüifreer—Judge. Vide Visnudharmottara II. 24, 24-25. 


धर्माधिकराणिन---०००2०.. Vide Matsyapurana 215. 24 and note 167 
above. 


धर्माध्यक्ष Vide p. 126 above. 
ya—Collector of the royal share of grain. The word occurs in 


the Bhinmal Ins. of saziwat 1320 (Bombay Gazetteer, vol. I 
part 1 p. 477). 


warme —Probably the same as above. The word occurs in 

" Gupta Ins. No. 38 pp. 164-166 (Maliya plate of Dharasena 
II in Gupta year 252), the Wala plate of Guhasena ( E. I. 
VII at p. 339 of Valabhi year 246 ). 


नगरपाति-City Prefect. The word occurs in the Silàra grant of 
fake 1016 (1. A. vol. 9 p. 33 at p. 35). 


नगरव्यावहारिक--(215 Magistrate. Vide Kautilya I 12 for Paura- 
vyavaharika and note 147 on p. 112 above. The word 
* Nagalaviyoh&laka ' occurs in the First separate Rock Edict 
of Asoka at Dhauli (Corpus I. I. vol. I. p. 92). 


नगरश्रेष्ठिन्‌-City Banker or guild president of the town. The word 
occurs in the Damodarpur plate No. 4 of the time of Budha- 
gupta ( E. I. XV at p. 115) and in the Paharpur plate ( E. 
L XX at p. 63). 

नगराधिकृत or नगराधिप--City prefect, Occurs in Rajat, IV. 81, VI. 
70, VIII. 3334. 


quíq—Exactfunetion doubtful The word occurs in the plate 
of Jayacandra of Kanoj in samwat 1225 (I. A. vol. 15 p. 6 
at 9. 7) and in the Panchobh plate of Sangrámagupta in 
JBORS. vol. V p. 582 at p. 588. 

amza—Chief Officer of the city. The word occurs in Kautilya 
IL 36, Kaámasütra V. 5. 9 (the com. on which explains 
nügaraka as damdapüéika) Vide p. 149 above for his 
functions. 


नागरिक--Chief of the police. The word occurs in the Vikramor- 
vaslya V (after verse 4), the Dasakumaracarita IL pp. 58 

. and 59, The Valjayant explains the word as 'kár&pati, 

( Jail Superintendent ). 


Sod 
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नायक-Hesd of (ten) villages. The word occurs in Kautilya I. 
12, Sukra I. 192. 


नियुक्त An officer, whose exact function is not known. The 
word occurs in the grant of Karka dated éake 746 (E. I. X XIV 
p. 77 at p. 81), in the Kauthern plate of Vikramaditya V 
dated gake 930 (I. A. vol. 16 p. 15 at p. 24), in the Rajor 
Ins. of Mathanadeva dated sazwat 1016 (E. LIII p. 263 
at p. 266), 


faàeufa—Governor of some part of a kingdom. In Chamba Ins. 
No. 15 p. 164 at p. 166 we read in Vidagdha's plate ' Visaya- 
pati-nihelapati-ksatrapa'. Vide Vogel p. 124. In Gupta 
Ins. No. 80 p. 286 at p. 289 the ' düta' of the grant is ' nihila- 
pati’ Kusala-prakása. So 'nihila' and 'nihela' probably 
mean the same thing. 


Qa —Probably ‘soothsayer or astrologer’. The word occurs 
in the plate of Candradeva of Kanoj of sarvat 1148 ( E. I. 
IX p. 302 at p. 305 ). 


quge—An officer over a certain number of villages. The word 
occurs in the grant of Arjunadeva of Anabillapataka in 
Vikrama year 1320 (I. A. vol. 11 at p. 242, where we read 
*Sri-Abhayaslhaprabhrti-paücakulapratipattau'), in the 
Bhinmal Ins. No. 12 dated surhvat 1333 (Bombay Gazetteer 
vol. I part I p. 480) where we read ‘tan-niyukta-maha- 
Gajastha-ptabhrti-pafícakula-pratipattau') In E.I. XXIV 
at p. 89 (in an Ins. from Udaipur) we have a Paficolt of the 
Gughávata family. Here, it appears that ‘paficakula’ was 
a board of officers of whom Gajasinha was one (or the 
chief). Vide महापाश्चकालिक below. 


पश्चमण्डली--A board of five officers or a panchayat. The word 
octurs in the Sanchi Stone Ins. of Candragupta II in Gupta 
year 93 ( vide Gupta Ins. No. 5 at p. 31). 


qgf&s—Village headman. The word occurs in the Malva plates 
of Vakpatirsja in sazwat 1031 and 1078 (L A. vol.6 at 
pp. 51 and 53), in the Mandhats plate of Jayasimha of 
Dhár&á in sazuwat 1112 (E. I. vol. III p. 46 at p. 48), in the 
plate of the Param&ra king Udayavarman of sothvat 1256 
(L A. vol. 16 p. 252 at.p. 254), Vide p. 154 above for other 
references. 


qgmram— Recorder of official documents. Vide Rajat. V. 397, 
qfiga—Vide note 150 above 
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पिञ्चनवेत्रिक-probably means ‘ an officer who drives away undesir- 
able persons with a cane’, The word occurs in the plate of 
Mahabhavagupta I ( E. I. XI p. 93 at p. 94 ) 


पीठिकाविच- Meaning uncertain. The word occurs in the Belava 
plate of Bhojavarmadeva ( E. I. XII p. 37 at p. 40 ) 


dtq—means ‘inferior servant’ (as in Kautilya II. 5) or a bailiff 
attached to & Court of justice (as in Br.). Vide p. 278 above, 


güf&i— Vide pp. 111-112 and 117 above. The purohita occurs 
in the list of functionaries in the Candrávati plate of Can- 
dradeva of Kanoj in sathvat 1148 ( E. I. IX at p. 305) and in 
the grant of Laksmanasena ( E. I. XII p. 6 at p. 9 ), 


g«mre—Keeper of land records, The word occurs in the Damo- 
darpur plates dated Gupta year 124 and 129 (E. I. XV p 
113, at p. 130) and in the Paharpur plates ( E.I. vol. XX 
p. 61) 


पारूयावद्ारिक-- ४1060 p. 112 note 147 above. Compare ‘ nagala- 
' viyohālaka’ above under 'nagara-vy&vahárika ', 


प्रतिनर्तक— Herald. This word occurs in Gupta Ins. No. 39 p. 171 
at p. 190 dated 766-67 A. D. ( The words are ' tan-niyukta- 
pratinartaka-kulaputramatya-Guhena’ ) 


प्रतिनेधि-- Vide note 150 above 


sfetett—Chamberlain or ‘inditer of grants’. In Nasik Ins. No. 5 
the word patihdra (pratihàra) occurs (E.I. VIII p. 73). 
Brhaspati quoted by Visvaripa on Yaj I. 307 states the 
qualifications of a ‘pratihara’. Vide Adiparva 85, 28-29, 
Visnudharmottara II. 24. 12, Sukra I. 121 for definitions. 
In the grant of Dhruvasena dated Valabhi year 206 the 
diitaka of the grant is pratihara Mammaka. 


प्रतीद्वार--8816 as above, The form occurs in the Vasantagadh 
Ins. of Varmalata ( E. I. IX. p. 187 at p. 192 ), in the Candra- 
vati plate of Candradeva of Kanoj in samvat 1148 (E.L 
IX at p. 305); in E. I. IX p. 117 at p. 119 Paramara king 
Jayavarma II causes pratthara Gangadeva to give a village 
to three bráhmanas (in sarhvat 1317 ). 


प्रथमकायस्थ- Chief scribe. The word occurs in the Damodarpur 
plate 1 of Kumaragupta in Gupta year 124 (E.I. XV at 
p. 130). 


Su —Police Magistrate. Vide Kautilya I. 12, IV. 1, IV. 10 
' (last verse). The word occurs in the Irda plate of the 
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Kamboja king Nayapaladeva (of about the 10th century ) 
in E. I. XXII. pp. 150 at p. 136. 


प्रधान- Vide note 150 above. The word occurs in the Silara plate 
of Mahamandalesvara Anantadeva (I. 4. 9 p. 33 at p. 35 
where 'mantrin', 'am&tya' and *pradhána' are mentioned). 


SIHIHR— V ogel ( pp. 122-123 ) holds that this officer was concern- 
ed with the administration of justice. The word occurs in 
the Banskhera plate of Harsa ( E. I. IV p. 208 at p. 211 ). 


satg—Probably ‘civil judge’. The word occurs in the Nalanda 
plate of Devapala ( E. I. XVII at p. 321) and .in the grant 
of Dhruvasena III in the Gupta year 334 ( E. I. vol. 1 p. 85 
at p.88). Vide also E. I. vol. I at p. 115. 


प्रवेशभागिक- Meaning doubtful. Stein conjectures that he is a 
subordinate officer of the treasury who received cash pay- 
ments, The word occurs in Rajat. VIII. 278. 


Wumgj—Probably chief magistrate. The word occurs in Kaut. I. 
12; vide p. 112 7, 147 above. 


गाणाचाय- Medical adviser to the king, Vide Visnudharmottara 
IL 24, 33-34 for his qualifications, 


प्राहृविवाक Chief Justice, Vide Manu IX, 234 and p. 272 above, 


प्रातिसारक- Meaning doubtful. The word occurs in the Valabhi 
grant of Dharasena II dated Gupta year 252 (I. A.15 
p. 187 ). 

प्रादेशिक-( प्रादेसिक )—An officer under Asoka, probably the same as 
the mahám&tra. The word occurs in the 3rd Rock Edict of 
Asoka at Girnar (Corpus I. I. vol. I. pp. 4-5). 


प्रान्तपाल- Governor of a Province or guardian of the frontiers. 
The word occurs in the Bhagalpur plate of Narayanapala 
(I. A. vol 15 p. 304, at p. 306) and in ‘Antiquities of 
Chamba’ Ins, No. 15 at p. 166. Vide Vogel p. 124. 


प्रायोपवेशाधिकृत--(01097 who watched those that had resolved to 
fast unto death, Vide Rajat. VI. 14. 

बलाधिकृत-— Commander of an army. The word occurs in the 
Kadambar! (para 74) of Bana (where Balahaka is go called) 
and in the Rástraküta ( Gujerat branch) grant of éake 679 
(J. B. B. R. A. S. vol. 16 p. 105 at p. 108 where ' baladhikrta ' 
follows ' sen&pati )'. 

बा्--A class of royal servants (as distinguished from 'anta- 
tabga’, Vide Rajat, VIII, 426, 680, 1542, 
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aega Groat Governor of a province. The word occurs in 
the grant of Laksmanasena (E. I. XII p. 6 atp.9). See 
‘upazika’ above. 

we—The word occurs very frequently in conjunction with ‘cata’ 
for which see above. Vide also Dudia plates of Pravara- 
sena JI in E. L II p. 258 at p. 261 and Banskhera plate of 
Harsa (E. I, IV p. 208 at p. 211), grant of Sivaskanda- 
varman ( E. I. vol. I. p. 2 at p. 9) where ‘bhada’ stands for 
‘bhata’. 

amga — V ide p. 112 above 


भागहार- He who recovers the king's share of the produce of 
land; one of the six officers of each village, acc. to Sukra 
TI. 120 


भागिक— Meaning uncertain, The word has something to do with 

*bhaga' and 'bhoga' which frequently occur in the Gupta 

Inscriptions (e. g. ‘ bhogabhagam ' in Gupta Ins. No. 40 at 

p.194 and No. 41 at p.198) Vide two Tale$vara plates 

( E. I. XIII, p. 109 at p. 115) and ‘ Antiquities of Chamba’ 

° (Ins No. 15 p. 166) where both ‘ bhagika’ and ‘bhogika’ 

are found. Mr. Y. R, Gupte renders it as ‘owner of land’, 
Vide Vogel p. 130. 


भाण्डागारप्रथम--176 chief of the royal store-house or treasury. The 
word occurs in the Ambarnath Ins. of Mamvani in sake 
782 (J BBRAS, vol. 9 p. 219). 


भाण्डागारिक A storekeeper or keeper of royal treasury. The 
word occurs as ‘ bhandakarikaya’ (' bhandagarikasya’, of 
a store-keeper ) in Nasik Ins. No. 19 ( E. I. VIII p. 91) and 
in the Candravati plate of Candradeva of Kanoj dated 
éazhvat 1148 ( E. LIX p. 302 at p. 305). 


fima— King's medical adviser. Vide E. I. IX p. 302 at p. 305 


भोगपति- Head of a district. It occurs*in the Mitaksars on Yj 
1. 320, in E. L IX p. 296 at p. 298 plates of Sankarkagana 
where we read ‘anyairvagaminrpati-bhogapatibhih’, as 
contrasted with a king and in ' Antiquities of Chamba’ Ins, 
No. 45 at p. 166 


भोगिक— Head of a district or Collector of the State share of land 
produce taken in kind (Bombay Gazetteer I part 1 p. 82 ) 
The word occurs in Gupta Ins. No. 21 p. 93 at p. 96 and 
No. 22 p. 100 at p. 104 (of the Gupta year 163), No. 23 p. 106 
at p.108 (of the Gupta year 1901), in the Kavi grant of 

125 
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Jayabhata about the beginning of 5th century A. D. (L A. 
vol. V at p. 114), in the Tale&vara plates (E.I. XIII p. 109 
at p. 117 ). 


भोगोद्धरणिक--116 same as ‘ bhogika’ above. 


भोजक--4 village headman or ‘ freeholder' (Bühler) The word 
occurs in the Deo Baranark Ins. of Jivitagupta II ( Gupta 
Ins. No. 46 p. 213 at p. 216) and in the grant of Pallava 
Sivaskandavarman ( E. I. vol. I. p. 2 at p. 5). 


मण्डलेश-- Lord of a mandala’, a provincial governor. Vide Rajat. 
VT. 73, VII. 996, VIIT. 1228, 1814, 2029. 


qwo««—Same meaning as above. The word occurs frequently 
in the inscriptions of the Rattas of Saundatti. Vide Bombay 
Gazetteer, vol. 21 p. 354 and ' mahámandale$vara' below. 


afeafaa—Councillor. The word occurs in the Inscription of 
Rudradaman. Vide p. 105 above. 


मन्त्रि Minister or councillor. The word occurs in Kaut, I. 8, 
Yaj. I. 312 and in Candravat! plate of Candradeva of 
Kanoj dated saavat 1148 ( E. I. IX p. 302 at p. 305). Vide 
pp. 105-106 and n. 150 above. 


aget— Meaning uncertain. The word occurs as Mahàmahattaka 
in the Bodh Gaya Ins. dated in the 74th year of the Laks- 
mana-sena era ( i. e. about 1194 A, D.) in E. I. XII p. 27 at 
p. 30. 


महत्तम Meaning uncertain. The word occurs in the Bhagalpur 
plate of Narayanapala (I. A. vol. 15 at p. 306) and the Rajor 
grant of Mathanadeva in sazrvat 1016 ( E. I. III p. 263 at p. 
266 where both ‘mahattara’ and ‘mahattama’ occur one 
after another ) and in Rajat. VIL 438. 


महत्तर 1it, meaning ‘elder’ (of a town or village). Stein on 
Rajat. VII. 659 transldtes it as ‘chamberlain.’ The word 
occurs in the Kavi plate of Jayabhata of the beginning of 
the 5th century A. D. (I. A. vol. V p. 114, ‘ rastragrama- 
mahattara '), Gupta Ins. No. 38 p. 164 at p. 169 (the Maliya 
plate of Dharasena II), Abhona plates of Sankaragana 
(595 A. D.) in E.I.IX p. 297, Palitana plates of Simhaditya 
in the Gupta year 255 ( E. I. XI pp. 16, 18), Valabhi grant 
of Dharasena II in Gupta year 252 (L A. 15 p..187). Vide 
also E. I. VIII p. 26 at p. 39 (sake 852), E. I. IV p. 278, 285 
(sake 880), E. I, IJI p. 263, 266 ( Vikrama year 1016), L A, 
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vol, 16 p. 15 at p. 24 (Sake 930). In the Dasakumifra-carita 
III p. 77 there is 'janapada-mahattara' Vide note 148 above. 


मद्दाकरणिक-- Vide 'karanika' above. The word occurs in the 
Benares plate of Cedi king Karnadeva in Cedi era 793 (i. e. 
1042 A. D.) in E. I. vol. II p. 297 at p. 309. 


मद्दाकताकृतिक or महाकार्ताकृतिक- Meaning uncertain. The word occurs 
' in the Bhagalpur plate of Narayanapala (I. A. vol. 15 p. 304 
at p. 306) and in the Nalanda plate of Devapala (E.I. 
XVII at p. 321) and the Wala grant of Dhruvasena I in 
Gupta year 216 (I. A. vol. 4 p. 105 ). 


मद्दाकुमारामात्य--V ide ‘Kumaramatya’ above. The word occurs in 
the same two plates as are mentioned under 'mahákartá- 
krtika’, 

महाक्षत्रप--709 great satrap or provincial Governor. The Mathura 
Lion Pillar capital ( Corpus I. I. vol. II p. 30 at p. 48) and 
the coins of Rajula are the earliest to mention this word. 
Vide the Mathura stone Ins. of Sondasa ( E. I. IX p. 247) 
and Rudradaman’s Ins, (E. I. VIII p. 36 at p. 44). 


महाक्षपटालिक- Vide 'aksapatatika' above. The word occurs in 
Gupta Ins. No. 39 at p. 120 (in 766 A. D), in the Bhagalpur 
plate (I. A. 15 pp. 304, 316), Benares plate of Karnadeva 
(A. D. 1042) in E. I. vol. II p. 309, in Laksmanasena's grant 
(E. I. XII p. 91), E. I. X at p. 100 (Vikrama year 1253). In 
the Madhuban plate of Harsa (E. I. VII p. 155 at p. 158) we 
have ‘ maháksapatalàdhikarapadhikrta ’, 


Rermeg—meaning uncertain. The word occurs in the Naihati 
grant of Ballalasena ( E. 1, vol. XIV p. 156 at p. 160 ). 


महातळबर--The functions of this high officer are not clear. See 
the Nagarjunikonda Ins. in E. I. XX at pp. 6 and 16 where 
a person is styled mahásenapati and mahatalavara, Has 
the word anything to do with the modern word ‘talvar’ 
meaning a sword? If it has then it would mean ‘a great 
swordsman’. The word ‘taravari’ in the sense of a double- 
edged sword occurs in the Yasastilaka I. p. 50. 


महादण्डनायक--V ide 'dandanayaka' above and p. 115 note 152. In 
the Gupta Ins. No. 1 pp. 10, 15 Harisena, the author of the 
praíasti, is slyled s&ndhivigrahika, kumaramatya and maha- 
dandan&yaka; vide also Gupta Ins. No. 46 pp. 213, 
216, Mathura (Kusana) Ins. of the year 74 (E. I 
IX p. 242), 8 L XVI p. 230 the Kankhera stone 
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Ins. of the year 201 (279 A. D.?) where we read 
*mah&dandanayakena  $akena sridharavarmana’), in 
Nagarjunikonda Ins. (3rd century A.D.) in E.L XX at 
p. 7; in the Wala grant of the Valabhi king Dhruvasena I 
in the Gupta year 216 there are five titles applied to 
Dhruvasena of which mahadandanayaka is one (T. A. vol. 4 
p. 105), the other four being mahás&manta, mahá&pratihara, 
mahakartakrtika and maharaja. 

महादानपति- The great lord of gifts. The word occurs probably 
as a title only in the Taxila plate of Patika of the year 78 
( Corpus I. I. vol. II p. 23 at p. 28). 

महादानिक— Officer superintending the great gifts of the king 
called mahádánas. For mahidanas vide H. of Dh. vol. II 
pp. 869-870. The word occurs in the Kahla plate of Sodha- 
deva ( E. I. vol. VII at p. 91 ). 

महादेवी--109 first wife of a king, The mahadevi or maharajiii 
often heads the list of persons to whom royal grants are 
addressed. Vide Karnadeva’s plate dated in 1077 A.D, 
( E. I. XI. at p. 141). 

महादौःसाधसाधानेक-- ४100 'dauhs&dhas&dhanika' above. The word 
occurs in Náràyanapüla's plate (I. A. 15 p. 304 at p. 306) 
and Devapala’s Nalanda plate (E. I. XVII p. 310 at p. 321). 

महाधमीधिकराणेक The chief justice. The word occurs in the Bena- 
res plate of Karnadeva in A. D. 1042 ( E. I. II p. 309) and 
also in his Goharwa plate ( E. I. XI p. 139 at p. 141). 


महाधर्माध्यक्ष Vide ‘dharmadhyaksa’ above. The word occurs in 
Laksmanasena's grant ( E, I. XII p. 6 at p. 9 ) 


महापाश्चकुलिक-- ४106 पञ्चकुछ above. The word occurs in Sangrama- 
gupta's Panchobh plate ( JBORS. vol. V p. 582 at p. 588 ). 


महापीलुपति--The great superintendent of elephants, Mahàápilu- 
pati Pasupata was the düíaka of the Abhona plates of 
Kataccuri Sankaragana in Kataccuri sazwat 347 (i. e, 595-6 
A. D.) in E. I. IX p. 296 at p. 298. The word also occurs in 
Laksmanasena's grant ( E. I. XII p. 6 at p. 9). 


महाप्रतिहार- Superior officer above all doorkeepers, great cham- 
berlain. The word occurs in the K&dambari of Bana 
para 97, in the Rajat. IV. 142, It occurs in the plates of 
Sangamasimha (541 A. D.) in E. L X p. 72 at p. 75, in the 
Jesar plate of Siladitya in 357 Valabhi year (E. I. XXII 
p. 117), in Gupta Ins. No. 46 pp. 213, 216, Benares plate of 
Karnadeva in 1042 A. D. ( E. I. vol. II p. 309). 
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महाप्रधान- Great Minister (or Prime Minister), A mahapradhana 
and dandanàyaka Brahmadeva is found in an ins. of Kala- 
curya Sankama’s time in 1178 A. 0, ( E. I. V p. 26 at p. 28). 
Vide also E. I. XV p. 32 at p. 36, I. A. vol. 9 p. 33 at p. 35 
( where à mahapradhàna Mahadevaiya under mahamandale- 
vara Anantadeva is mentioned in sake 1016.) 


महाप्र- Governor. Vide Ehüra record of 1173 A. D. (E. T. XI 
at p. 335 ). 

महाप्रमत्तवार ( महाप्रमातार ~ Vide the Godharva plate of Karnadeva 
dated 1047 A. D. ( E. I. XI p. 141). 


महाप्रमातार--8९९ saan above. The word occurs in the Banskhera 
plate of Harsa ( E. I. IV p. 208) and Benares plate of Karna- 
deva (1042 A. D.) in E. I. vol. II p. 297 at p. 309. 


महाबलाधिकृतव-— Great commander, Vide Gupta Ins. No. 23 at p. 109 
in 191 Gupta year, the same person being also the dütaka 
of the grant; E. I. X at p. 72 (valabhi sazwat 117 in Kumara- 
gupta's reign), E. I. VI p. 294 at p. 299 (609-610 A, D. ), 
E. I. XI at p. 83 ( Maitraka grant of Gupta year 252), E. 1. 
XII p. 30 at p. 35. 


महाभाण्डागारिक-- Vide Bhandagarika above. The word occurs in 
Karnadeva's Benares plate (in 1042 A. D.) in E. I. vol. II p. 39 
and in his other plate in E. I. XI p. 141 (in 1047 A. D.). For 

` the Mahabhandagira office, vide Rajat. IV. 143. 


महाभोगिक- Vide भोगिक above. Vide Laksmanasena's grant in 
E. I. XII p. 6 at p. 9. 


महामण्डलनाथ--Same as mahamandalesvara. The word occurs in 
the Waghli ins. of Seuna dated sake 991 ( E. I. I at p. 227). 


महामण्डलीक-75%116 as the next. Occurs in Silara plate of Ananta- 
deva in $ake 1016 (I. A. vol. 9 p. 33 at p. 35). 


मह्ठामण्डलेश्वर-—Lord of a great territory. This title is borne by 
many of the Rattas of Saundatti ( vide Bombay Gazetteer 
vol 21 p.354 for Belgaum), by Silàhara chiefs of the 
Konkan, by the Kadambas of Hangal and other cities and 
several other chiefs throughout central and south India. 
Vide E. I. XIII at p. 16 ( for Rattas of Saundatti, 1204 A. D.), 
E. I. XIII p. 299 (for Kadamba Jayakesi II being so called 
in A. D. 1125), E. L V p. 234 at p. 236 and p. 238, E. I. XI 
p. 250 (for Bhandup plates of Silahara Chittarajadeva in 
1026 A. D, JBBRAS vol. 9 p. 219. ( Ambarnath Ins. 
dated sake 782), I. A. vol 12 p. 119 (Bassein plates of 
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Yadava Seunacandra TI, $ake 991), T. A. vol. 11 p. 9 for 
Kakatiya Mahé-Rudradeva in fake 1084, E. I. VIII p. 205 
for the Vaghela chiefs Lavanaprasàda and Viradhavala 
being called Maha-), E. I. XIV pp. 265-66 (Sinda chief 
Racamalla II of Kurgod in sake 1095 and 1103), E. I. XIX 
p. 75 at p. 80 ( Haihaya king Prthvideva I is styled Maha- 
though he ruled over 20000 villages of Mah&kosala. 


agaaa ‘Great Minister or councillor’. Occurs in the Benares 
plate of Cedi king Karnadeva (E.I. vol. II p.309 in 1042 
A. D.) and his Goharwa plate dated -1047 A.D. (E. I. XI 
p. 141). 


महामदृत्तक-- Vide mahattaka above. The word occurs in the Bodh 
Gaya Ins. dated in Laksmanagena year 74 ( E. I. XII p. 27 
at p. 30). 

महामहृत्तर-V ide mahattara above. The word occurs in the Purle 
plate of Ganga year 149 (E. I. XIV p. 362, where we read 
aja mahamahattara-Sivasarma. 


मह्दामहन्तक- Occurs in the Kahla plate of Sodhadeva in sarnuat 
1134 ( E. I. VII p. 85 at p. 91). 


महामात्य- Great or Prime Minister' Vide note 148 above and 
Vogel p. 122. Occurs in Ambarnath Ins. of Sake 782 (JB 
BRAS, vol. 9 p. 219 ), Bhadana plates of Silara Aparajita 
in $ake 919 ( E. I. III p. 267 at p. 290), plate of Karnadeva 
in 1042 A. D. (E. L vol. IL p. 309), L A. vol. 11 p. 242 
in Vikrama year 1320 equalto Valabhi year 945 where 
mahamátyaránaka-Màaladeva is said to have done all the 
business of the seal of Veraval Ins. of Arjunavarmadeva of 
Anahillapitaka and where a Mahomedan donor from 
Hurmuz grants some income to a masjid built by him, Mussul- 
man congregations of Somanatha being appointed trustees. 


agiara—High Officer. Vide Kautilya L 12, V. 1 &c. and Kama- 
sutra V. 5. 17, 33 and 35. The word occurs frequently in 
the Asoka inscriptions e. g. the two separate Rock Edicts 
at Dhauli are addressed to the Mahàmatras of Tosali 
(Corpus L L vol. I pp. 92, 95, 97, 99 and 175) In the 
Sohagpur plate ( of about 300 B. C.) also the ‘Mahamatas’ 
of ‘Savasti are mentioned (E. I. XXII p, 1) In Nasik Ins, 
No, 22 in E. I. VIII p. 93 (about 1st Century B. C.) the word 
‘mah&matena’ is interpreted as mahamatyena in Bombay 
Gazetteer vol. 16 p. 592, but it is better to take it as 
mahám&trena, Manu employs the word mahamatran 
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(in IX. ‘259, which Medhatithi explains as 'mantrins, 
purohita and others', while Kullüka explains it as meaning 
those whose profession is to tame elephants ). 


महामुद्राधिकृत- Officer in charge of the Royal seal. Occurs in the 
grant of Laksmanasena in E. I. XII p. 6 at p. 9. 


महाराज-- King or feudatory’. This is not an official under a- 
king, but in some inscriptions an emperor addresses his 
order as to a grant of land to ‘maharaja mahdrajiii-mahara- 
japutra' &c. Vide Banskhera plate of Harga (E.I. IV p. 
208 at p. 211 ). 


महाराजपुत्र-- Great prince’-occurs in Benares plate of Karnadova 
(E. I. vol. II p. 309 of 1042 A.D.) and his Goharwa plate in 
1047 A. D. ( E. I. XI p. 141) and Kahla plate of Sodhadeva 
in sarvat 1134 ( E. I. VII p. 85 at p. 91). 


महाराक्षी--५106 E. I. VII p. 85 at p. 91. 
महाराणक-- ५106 I. A, vol. 18 p. 214 (of sawat 1216 ). 


महाव्यूहपति- Chief Master of battle arrays’. Occurs in the plate 
of Bhojavarmadeva in E. I. XII p. 37 at p. 40. 


महाध्रेष्ठित्‌- Great banker. Occurs in Kahla plate of Sodhadeva 
( E. I. VII pp. 85, 91). 


महाश्रशाल--076 of the five high offices instituted by Lalitaditya 
of Kashmir. Vide Rajat. IV. 142. 


महाश्वसाथनिक— Commander of a cavalry force. Occurs in the 
Benares and Goharwa plates of Karnadeva (in E. I. vol. II 
p. 309 and E. I. XI p. 141), Kharha plate of Yasahkarnadeva 
( E. I. XII p. 205 at p. 213). 


महासन्धिविप्राहिक- Great Minister of peace and war. Occurs in 
Benares plate of Karnadeva in 1041 a. D. ( E. I. IT. p. 309 ). 


महारसन्धिविगप्रहाधिकृत--(376०७6 minister of peace and war. Occurs in 
the Palitana plate of Dharasena II in Gupta year 2524(E.T 
XI p. 80), in plate of Buddharaja (E. I. VI at p. 299 in 609-10 
A. D.), in the Pimpari plate of Dhruvaraja ( E. I. X at p. 89) 
in sake 697, In the Harsacarita (VI) Harsa is said to have 
dictated his proclamation of digvijaya to ' Mahá...krta' who 
gat near him. In E.I. IX at p. 290 (plates of Sankaragana ) 
and E.I. XII p.30 at p.359, we have ' mahàsandhivigra- 
hadhikaranadhikrta. 


महासाधनिक--0708॥ Commander. Occurs in Kahla plate of Sodha- 
deva in Vikrama 1134 ( E. I. VII p. 85 at p. 91). 


1000 History of Dharma£üstra [ Vol. 


महासाधनभाग--(016 of five high officers instituted by Lalitaditya 
of Kashmir. Vide Rajat, IV, 142-43. 


मद्दासान्धिविग्राहिक--88719 as मद्दासन्धिविप्रहिकः Occurs in Gupta Ins. 
No. 22 p. 100 at p. 104 (the Khoh plate of Gupta year 163 ), 
the Ambarnath Ins. dated $ake 782 (JBBRAS. vol. 9 p. 219), 
the Bhagalpur plate of Narayanapala (I. A. 15 p. 304 at 
p. 306), E, I. XI p. 141, E. I. XII p. 6 at p. 9 (Laksmanasena's 
grant ), 


महासामन्त- Great chieftain. The Yadavas of SindInagara ( vide 
E. I. II p. 217 of sake 922, I. A. 17 p. 120 of Sake 948) and 
the Rattas of Saundatti were often so styled (Bombay 
Gazetteer vol. 21 p. 354). The Valabhi king Dhruvasena 
is called maharaja and mahàsamanta in E. I. X1 p.107 (in 
Gupta year 206 ) and E. I. XV at 256 (in Gupta Year 210) 
and E, I XIX p.302 and p.304. The, word occurs in the 
Banskhera plate of Harsa in his 22nd year i. e. about 628-29 
A. D. ( E. I. IV p. 208, at p. 211) and in the Madhuban plate 
of the 25th year of Harsa's reign ( E. I. vol. 1 pp. 63, 67 ). 
Vide also Bhagalpur plate of Narayanapala (I. A. vol. 15 
pp. 304, 306), Rastrakita grant of sake 679 (JBBRAS. 
vol. 16 pp. 105, 108), E. I. XV p. 85 in Sake 981 ( where one 
Nagadeva is both mahasamantadhipati and dandanaàyaka 
of Somesvara I), E, I. vol II p.309 (Benares plate of 
Karnadeva ) 


महासामन्ताधिपति-Probably means the same thing as महासामन्त. In 
E. I. IV p. 259 one Bhogadevarasa is styled mahasamanta- 
dhipati and dandanayaka ( Kelavadi Ins. of the time of 
Somesvara I in 1053 A. 0. ), E.I. VI pp. 285, 292 (plate of 
Maha-Dandivarma of Gujerat in sake 789), E. I XX p. 61 
(one Kesavayya is dandanayaka and maha- of Belvola 300 
in Sake 934), E. I. V p. 234, I. A. vol. 48 p. 1, E. I. 1V. p. 243 
at p. 250. 


महासेनापति--Great Commander of armies. The word occurs in the 
Nasik Ins. No. 24. We have a mahisenapati Bhavagopa 
( E. 1. VIII at p. 94) and in Nasik Ins. No. 3 of Vasithiputa 
Siripulumavi (Bombay Gazetteer vol. 16 p. 556); in the 
Nagarjunikonda Ins. (of 3rd century A.D.) Chantisiri is 
said to have been married to a person entitled mahio and 
mahátalavara (E. I XX p.land pp.6 and 16), in BL 
XII p. 6, 9 ( Laksmanasena's grant ). 
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मार्गपति-Guardian of frontiers or passes. Occurs in Nalanda 
stone Ins. of Yasovarmadeva’s time about 530 A. D. in E. I. 
XX pp. 37, 41. 


मार्गपल--Same as above. Occurs in Narada quoted by the Mit, 
on Yaj. II. 271. Vide dikpala above for the reference. 


याष्रीक- staff bearer ’, an attendant on a king. Vide Rajat, VI. 
203. The word is derived from ‘ yasti’ acc, to Pan. IV, 4. 59 
(meaning ' yastih praharanam-asya ' ). 


g«*&—An officer, whose exact function is not known; but in the 
inscriptions of Asoka it is said that yuktas are to receive 
orders from the parisad ( council of ministers). "Vide the 
3rd Rock Edict at Girnar (Corpus I. L vol. I p. 4). The 
word also occurs in Kautilya II. 5 and 9. 


युक्त Same as above, Occurs in the Cambay plates of Govinda 
IV in sake 852 (E. I. VII pp. 26, 39) and the Karhad plates 
of Krsna III of sake 880 ( E. I. IV. pp. 278, 285 ). 


gqusi—Crown Prince. Occurs in Kaut.I,12 among the 18 
tirthas. The word occurs in the Mathura Lion pillar capital 
( Corpus I. I. vol. II p. 40) and in the Candravati plates of 
Candradeva of Kanoj ( E. I. IX p. 302 at p. 304). 


रजुक (or gaga ) or रज्जुक-An officer of land survey and revenue 
department. The word occurs ( as rajuka ) in the 3rd Rock 
Edict of Asoka at Girnar in Corpus I. I. vol. I pp. 4-5 and in 
E. I. XXIV p. 52 (under Vakataka Emperor Pravarasena II) 


रहस्याधिक्व— Private Secretary. The word occurs in the Pallava 
Sivaskandavarman's grant ( E. I. vol. I p. 2 at p. 7 ), in the 
Vilavatti grant of Pallava Simhavarman ( E. I. XXII p. 296 
at p. 298), in a Kadamba plate ( E. I. VI p. 13). 


राजकुमार--+ prince. Occurs in the grant of Sivaskandavarman 
( E. I. vol. I p. 2 at p. 5). 


राजकुल-( modern Raval or Raul). Vide E, I. XX Appendix 
No. 324 for the Ins. of mahámandale$vara-rájakula-Rana- 
sideva in Vikrama year 1223, E. I. XXV at p. 156 Mayüra- 
bharija grant (where rajakula Heramba is said to be the 
lekhaka ) 

राजगुरू Occurs frequently in the Inscriptions of the Rattas of 
Saundatti (Bombay Gazetteer, vol. 21 p. 354 for Belgaum ) 
and in the plate of Yadava Seunacandra (I. A. vol. 12 p. 119 
at p. 120 ), 

126 
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aaq-—Hither a mere title or ‘a feudatory’. This is often the 
first among the several persons addressed in several grants. 
The word occurs in Abhona plates of Sankaragana in 595 
A.D. (E. IX p. 297), in the Candravati plate of Candra- 
deva of sarnvat 1148 ( E. I. IX p. 305), in Laksmanasena’s 
grant ( E. I. XII at p. 9). Vide Vogel p. 121. 


राजन्यक--9 ksatriya chief. It occurs in Laksmanasena’s grant 
( E. I. XII p. 6 at p. 9 ). 


uaga—lit. ‘a prince’, but in many inscriptions it has some 
technical meaning such as ‘nobleman’ or ‘knight’. The 
word occurs in the Nalanda plate of Devapala ( E. I. XVII at 
p. 321 where the order is ‘raja-ranaka-rajaputra-rajamatya ), 
in Gupta Ins. No. 46 at pp.213, 216, Bhagalpur plate of 
Narayanapala (I. A. vol. 15 pp. 304, 306), in Laksmana- 
sena's grant ( E. I. VII p. 6 at p. 9). Vide Vogel p. 121 and 
Fleet’s note 1 on p. 218 of Gupta Ins. 


राजन्रेष्ठित्‌-K ing’ banker or chief of bankers. Occurs in Com. on 
Yaéastilaka I p. 91. Vide note 148 above. 


wHETaty—Exact function uncertain, In Gupta Ins. No. 35 at 
p. 157 he appears to be a high officer, but a low one in 
Gupta Ins, No. 38 at p. 170. In the Rajat. VIII. 2618 he 
appears to be chief justice. Bühler in L A. vol. V p. 207 takes 
the word to mean 'an officer who carries out the object of 
protecting the subjects’, In J. R. A. S. 1895 p. 382 rajas- 
thànfya Bhatti is the dütaka of the grant. In the plates of 
‘Simhaditya in Gupta—Valabhi year 255 (574 A. D.) the 
order is ' réjaputra-rajasthanlyamatya’. Vide the Banskhera 
plate of Harsa (E. I. IV pp. 208, 211), Gupta Ins. No. 46 
pp. 213, 216, Vasantagadh Ins. of Varmalàta in samvat 682 
(E. I. IX p. 192), Palitana plate of Dharasena (E.I. XI p 
83), the Gujerat Rastrakita grant of sake 697 inJ B B R 
A S vol. 16 pp. 105, 108, Vogel p. 122 and explanation in 
E. I. XI p. 176. 


राजानक--A. minister. The title occurs frequently in the Rajat. 
(vide VI. 117, 261), It was given for services to the king 
and survives in the form ‘Razdan’ as a family name among 
Kashmir bráhmanas The word occurs in the Bhagalpur 
plate of Nár&àyanapala (I. A, vol. 15 pp. 304, 306), in the 
Parikud plate of Madhyama-rajadeva of Sailodbhava 
dynasty (E, I, XI pp. 281, 286), Vide Vogel p. 121 who 
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remarks that the vassals of the Chamba king designated 
themselves in this way. 


राजामव्य King’s minister. In the Nasik Ins. No. 19 (E. I. VIII 
p.91) this word occurs in the Prakrit form ‘ r&yàmaca'. 
The word also occurs in Gupta Ins. No. 46 ( pp. 213, 216), 
Nalanda plate of Devapala (E.I. XVII at p. 321), Bhagalpur 
plate of Narayanapala (I. A. vol. 15 pp. 304, 306 ). 


राज्ञी-@ueen. Vide Candravati plate of Candradeva in samvat 
1148 ( E. I. IX at p. 305 ), the grant of Laksmanasena in E. 
I XII at p. 9 (the order being ‘ asesa-raja-rajanyaka-rajiil- 
ranaka-rajaputra-rajamatya &c.) and the plate of Vijaya- 
sena ( E. I. XV at p. 283 ). 


राणक A nobleman. Occurs in Nalanda plate of Devapala ( E. I. 
XVII at p. 321), in Laksmanasená's grant ( E. I. XII at 
p. 9), in the Ins. of Kalacuri Narasimhadeva of Dahala in 
Vikrama year 1216 (I. A. vol. 18 p. 214). Viradhavala and 
Lavanaprasida of the Vaghela line are styled mahámanda- 
le$vara and rànaka in Abu Ins. No. 2 dated 1123 A. D. (E. I. 
VIII at p. 205) Vide J. B. O. R. S. vol. V p. 582 at p. 588. 


wegz—Head of a district (on the analogy of gramakita). Vide 
JBBRAS vol. 16 at p. 117. 


राष्ट्रपति Ruler of a province, The word occurs in E. L VII p. 39 
in 852 A, D., in the Karhad plates of Krsna III dated 89079 
880 ( E. I. IV pp. 278, 285 ), in the Kauthern plate of Vikram- 
&ditya V in sake 930 (T. A. vol. 16 pp. 15, 24). 


राष्ट्रपाल- Head of à province, The word occurs in Kaut. V. I. 


राष्ट्रिक Ruler of a province. In the Prakrit form ' ratthika ' the 
word occurs in the grant of Sivaskandavarman ( E. I. vol. I 
p. 2 at p. 5 ). 


ufta—Ruler of a district or province. Vide p. 117 and note 
155a above and Santiparva 85. 12. 


रूपद्रीक Examiner of coins. The word occurs in Kaut. II. 5, for 
which see note 184a. In E. I. XXII p. 30 there is a state- 
ment that in the Jogimara inscription ripadakha (ripadarsa 
or rüpadaksa ?) occurs. Prof. D. R, Bhandarkar takes it to 
mean ‘banker’, 


लिपिकर- Writer of an edict or order. The word occurs in the 
Brahmagiri Rock Ins. in Corpus L L vol. I at p. 176. Panini 
IN. 2, 21 teaches the formation of ' lipikara '. 
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लेखक—Scribe or clerk in a publie office. The word occurs in 
Nasik Ins. No. 16 and No. 26 (Bombay Gazetteer vol. 16 
pp. 582 and 605), in the Visnudharmottara II. 24. 26-28 
Sukra II. 120 


लेखह्ारक-Letter-carrier,. Occurs in Rajat. VI. 319. 
लेखाधिक्रारिन्‌-.^ Secretary. Occurs in Rajat. III. 206. 


विद्याधिकारिन्‌- Director of education. In the Kondavidu Ins. one 


Srinatha is said to have been the Vidyadhikarin of Vema in 
E. I. XI p. 313 at p. 314. 


fafagen—An officer, whose functions are not clear. The word 
occurs in the Bhavnagar plate of Dhruvasena I in 529 A. D. 
( E. I. XV p. 256), in the Valabhi grant of Dharasena IT in 
Gupta year 252 (I. A. vol. 15 p. 187 ), in the Gupta Ins. No. 
38 p. 164 at p. 169 (the Maliya plate of Dharasena II in 
Gupta year 252 ), the Bhagalpur plate of Nàràyanapala (I. 
A. 15 pp. 304, 306 ), 


विनियुष्तक-52m९ as above. The word occurs in the grant of 
Dharasena II in Gupta year 252 ( E. I. XI pp. 80, 83), in the 
Nalanda plate of Devapala in E. I. XVII at p. 321 (where 
the word is preceded by ‘ayuktaka’ ). 


विषयपति— Ruler of a district. The word occurs in the Kavi grant 
of Jayabhata (I. A. 5 p. 114, in the beginning of the 5th 
century A. D. ), in the Abhona plates of Sankaragana in E. 
I. IX p. 297 (in 595 A. D. ), in the Banskhera plate of Harsa 
( E. I. IV pp. 208, 211), in the Karhad plate of Krsna III 
dated sake 880 ( E. I. IV pp. 278, 285), in the Bhagalpur 
plate of Narayanapila (I. A. 15 pp. 304, 306), in E. I. VII 
p. 39 (in 852 A. D.). 


fayaa—Same as above. The word occurs in the grant of Siva- 
skandavarman ( E. I. vol. I at p. 5). 


ife — Probably elder of a vithi( a district). Occurs in a 
grant of Gupta year 120-(Indian Historical Quarterly vol. 
19 p. 12 at pp. 16, 21 ). 


वीरयाबत्रिक-- Person belonging to a military expedition’, The 
word occurs in Chamba Ins. Nos. 15, 25, 26. Vide Vogel 
p. 129. 


वेटकिल—Moaning uncertain, but it may mean ‘bearer of a Vitika 
(betel). It occurs in Chamba Ins. No, 15 at p. 166. Vide 
Vogel p. 128. 
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बेलाविच— Meaning uncertain. The word occurs frequently in the 
Rajat, ( V. 226, VI 73, 106, 127 ). 

वैक्षेपेक— Function unknown, It occurs in E. L XXVI at p. 206 
(six Saindhava grants from Ghumli ) of about 9th century 
A.D. 

व्यवहारिन्‌ Meaning uncertain. It occurs in the plate of Jayanága 
from Karna-suvarna ( E. I, XVIII pp. 60, 63). 


ब्रजभूमिक Superintendent of cowpens. It occurs in the 12th Rock 
Edict of Asoka at Girnar in the form 'vacabhümika' 
(Corpus I. I. vol. I p. 20). 

APIS or दा्याग्राइक- Guardian of the bed-chamber. Vide ‘Inscrip- 
tions frem Baroda' edited by Mr. A. S. Gadre p. 72 (a 
village was donated to a Nágara-bráhmana Prabhakara 
who was ‘Sayyagrahaka of Karpüradevi'). 


शरभङ्ग It occurs in the Nalanda plate of Devapala (E. I. XVII 
at 321) and in Chamba Ins. No, 15 at p. 166 (where it is 
read as 'sarobhanga' Vide Vogel p.123 and ‘Indian Cul- 
ture’ vol. VII p.305 at p. 309. Has the word anything to 
do with the words 'Sarayantra' and ‘sarayantri’? The 
latter was a title bestowed in Mithila upon a very learned 
man who faced the ordeal of answering satisfactorily all 
questions on any $àstra put to him by learned acaryas and 
also the questions put by common people. Vide a paper 
‘ Declaration of Sarayantri’, contributed to the All India 
Oriental Conference at Benares (in 1943) by Pandit 
Ramanatha Jha of Darbhanga. 

aenate—An official who recovered tolls or customs duties. 
Occurs in Sukra II. 120. 

ghecs—Superintendent of tolls or customs duties. The word 
occurs in Yàj. IL. 173 and in Gupta Ins. No. 12 pp. 50, 52, 
in the grant of Dharasena II of Gupta year 252 ( L A. 15 p. 
187 ), in Bhagalpur plate of Narayanapala (I. A. 15 pp. 304, 
306). Vide note on ‘ gaulmika ' above 

श्रीकरण--A scribe, The minister Hemadri is styled 'sarvaérlkara- 
na-prabhu' Vide H, of Dh. vol. I p. 356 n. 849. 


श्रीकरणाधिप or श्रीकरणाग्रणी- Head of all scribes or head of all depart- 
ments. In E. I. XIII at p. 17 one Bicana or Biciraja is said 
to have been the Srika- of mahamandalesvara Kartavirya 
IV of Hangal. Homadri is styled ' samastakaranadhisvara ' 
or ‘samastakaranadhipati’. Vide H. of Dh. vol.I pp. 356- 
357 notes 850-851. 
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षष्ठाधिकृत—Ufficer who collected the royal share viz. 6th of the 
crops. If occurs in the Khalimpur plate of Dharmapala in 
E. I. IV p. 243 at p. 250. 

alaqa—Minister. Vide p. 105 and note 150 above. 


सश्चरन्तक-A spy. It occurs in the grant of Sivaskandavarman 
(E.L vol.I p.2 at p.5). In 112 Kautilya speaks of 
saficaras ( wandering spies like tiksna, rasada &c. ). 

संग्रहीतृ Vide p. 111 above. 

सन्धिविग्रहिक— Minister for peace and war. This form of the word 
occurs in Visnudharmottara II. 24. 17 and in Santiparva 
85. 30. 

dfqarg—The Superintendent of the construction of the royal 
treasury, store houses &c. The word occurs in Kaut, II. 5, 
1.12 and in the plate of Mahabhavagupta (E. I. VIII pp. 138, 
141 and E. I. XI pp. 93, 94). Vide p. 143 above. 


amie —Collector-General. The word occurs in Kaut. I. 12 and 
II. 6, Sabara on Jai. XII. 1. 28 and in the plate of Mahabhava- 
gupta (E.I. VII at p. 141 and XI at p. 94), Vide p. 143 
and note 184 above. 


सवेदण्डनायक- Commander-in-chief of all forces. The word occurs 
in I. A. vol. 8 p. 19, vol. 9 at p. 167, vol. 10 p. 129. 


सरवोधिकारिन- Prime Minister. Occurs in Rajat. VII. 568. 


waifaza—Probably the same as above. The word occurs in the 
Purle plate of Indravarman in the Ganga year 149 i. e. 605 
A. D. ( E. I. XIV pp. 360, 362 ).. 

afaeaz—Astrologer. Occurs in Visnu Dh. S. IIT. 75, Brhatsam- 
hit& 2. 9. Vide p. 126 above. 

atacafia—Astrologer. Occurs in Paithinasi. Vide note 193 
above, 

साध्यपल- Bailiff who summoned parties and witnesses. Vide 
p. 278 above. 

सान्धिविग्रहिक- Minister for peace and war. Occurs in Visnu- 
dharmottara II. 24.17 and in the Mit. on Yaj. I. 320 ( which 
quotes a verse to the effect that the ‘sandhivigrahakarin’ is 
to issue a royal grant) and in Gupta Ins. No.1 at p.15 
( the pragasti of Samudragupta ). 

सामन्त--feudatory chief. Under the Rattas of Saundatti certain 
high officials are often so called (Bom. Gazetteer vol. 21 
p. 354 for Belgaum ). The word occurs in Abhona plates of 
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Sankarag&na in 595 A.D. ( E. I. IX p. 297), in Madhuban 
plate of Harsa ( E. I VII at p. 158), E. I. VI p. 298 (plate 
of Buddharaja in 609-10 A. D. ), 


साहसाधिपति- Occurs in Sukra I. 120. 


सीमकर्मकर--(>110७- who looked to the work of boundaries, Occurs 
in Gupta Ins. No. 46 pp. 213, 216. 


सुमन्त्र--४106 p. 114 and note 150. 
सूत One of the ratnins. Vide p. 111 above. 


सूपकारपति- Head cook. The word occurs in Tale$vara plates (E. 
I. XIII pp. 109, 115 ). 


सेनभोमिक- Meaning uncertain. It occurs in the plate of Danti- 
varman of Gujerat in sake 789 ( E. I. VI p. 285 ). 


üamíd—Commander-in-chief. Vide p. 127 above and Br. quoted 
by Visvaripa on Yaj. I. 307. Pusyamitra, the founder of 
of the Sunga dynasty and Bhatarka, the founder of the 
Valabhi dynasty, and his son Dharasena were styled 
sen&pati; vide I. A. 15 p.187 (plate of Dharasena Il in 
Gupta year 252), E. L vol. I p. 2 at p. 5 (grant of Pallava 
Sivaskandavarman ), JBBRAS vol. 16 pp. 105, 108, E. I. IX 
at p. 305. 

सौवार्णिक—State goldsmith. Vide pp. 144-145 above. 


स्कन्दक--A. petty officer, probably head of the village administra- 
tion. Vide Rajat. V. 175. 


स्त्र्यध्यक्षमहामात्र- Officer superintendent of the harem. The word 
occurs in the 12th rock Edict of Asoka in a prakrit form 
( Corpus I. 1. vol. I at p. 20). 

eafa—Architect. Vide Visnudharmottara II. 24. 39. 

eqqfqaaiz—Chief architect. Occurs in Karitalai plates of 
Maharaja Jayanátha (Gupta Ins. No. 26 of the Gupta year 
174 at p. 119). l 

स्थानपाल-Officer in charge of a police post. "Vide p. 149 above. 


स्थानिक-—An officer in charge of a ward of a city or a district. 
Vide pp. 143 and 149 above. 

हस्त्यश्वोष्टबलव्याएृतक-- Officers in charge of the elephant arm, cava- 
lry, camel corps of an army. This occurs in Chamba Ins. 
No. 15 at p.166. Inthe Nalanda plate of Devapala ( E. I. 
XVII at p.321) we have ‘hastyasvostra-nau-bala-vyapr- 
taka ’, ' 
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NOTE 342 a—aa एवाह पितामहः। 


छलानि चापराधांश्च पदानि नृपतेस्तथा । स्वयमेतानि ग्रहीयान्त्रपस्वावेदकैर्बिना ॥ 
पाथेभङ्गी कराक्षेपी प्राकारोपरिलडङ्घकः | निपानस्य विनाशी च तथा चायतनस्य च ॥ परि- 
खापूरक्चैव राजच्चिद्रप्रकाशकः ॥ अन्तःपुरं वासगृहं भाण्डागारं महानसम्‌ । प्रविशात्यनियुक्तो 
यो भोजनं च निरीक्षते ॥ विष्मूत्रश्छेष्मवातानां क्षेप्तुकामो नृपाग्रतः । पर्यङ्रासनबन्धी चाप्य 
ग्रस्थाननिरोधकः ॥ राज्ञोऽतिरिक्तवेत्रश्च विश्वतः प्र विशेत्तु यः। यश्चापद्वारेण विशेद वेलायां 
तथैव च ॥ शव्यासने पादुकयोः शयनासनरोह्णम्‌ (रोहणे?) | राजन्यासन्नशयने यस्तिष्ठति 
समीपतः ॥ राज्ञो विद्िष्टसेवी चाप्यदत्तविहितासनः | व्नाभरणयोश्वैव सुवणेपरिधायकः ॥ 
स्वय॑ग्राहण ताम्बूलं गृहीत्वा भक्षयेत्त यः । अनियुक्तप्रभाषी च नृपाक्रोशक एव च ॥ एक- 
वासास्तथाम्यक्तो मुक्तकेशोऽत्रगुण्ठितः । विचिन्िताङ्गः edt च परिधानविधूनकः ॥ शिरः 
प्रच्छादनश्चैव छिद्रान्वेषणतत्परः | आसङ्गी मुक्तकेशश्च यश्च कणोक्षिकशीकः (दशैकः १ ) । दन्तो- 
ह्लेखनकश्चैव कर्णनासाविशोधकः | छलान्येतानि पश्चाशद्रवन्ति नृपसन्निधौ ॥ quoted in 
स्मृतिच ‘IL pp. 27-23, झक्रनीति० IV. 5. 73-82 (except the name and 
the first verse) with variant readings. 


Note 492— 

नार्थसम्बन्धिनो नाप्ता न सहाया न वैरिण:। न दृष्टदोषाः प्रष्टव्याः साक्षिणः प्रतिदूषिता: ॥। 

दासंनेकृतिकाश्राद्धद्धज्रीबालचाक्रिकाः | मत्तोन्मत्तप्रमत्तातेकितवग्रामयाजकाः ॥ 

महापथिकसामुद्रवणिक्प्रब्रजितातुराः । व्यङ्केकश्रोत्रैयाचारह्दी नक्लौबकुशीलिवाः | 

नास्तिकब्रात्यदाराम्ित्यागिनोऽयाज्ययाजकाः | एकस्थालीसहायारिचरज्ञातिसनाभयः ॥ 

प्रागृहश्दोषशैद्धूषविष जी व्यद्वितुण्डिका: | गरदाभिद्कीनाशझ॒द्गापुत्रीपपातिका: ॥ 

क्लान्तसाहसिकशभ्रान्तनिर्धनान्त्यावसायिन: । भिन्नदृत्तासमातृत्तजडतैलिकमूलिकाः ॥ 

भूताविश्लृपद्विष्वषेनक्षत्रसूबका: | अघरास्यात्मविक्रेतृहीनाङ्गभगतृत्तयः ॥ 

कुनखी श्याम(व ?) दन्तश्च मित्रध्रुक्‌ शठशीण्डिकाः । ऐन्द्रजालिकलब्धोम्रत्रणीगणविरोपरिनः ॥ 

वधकक्चर्मकृत्पड्गुः पतितः कूटकारकः | कुहकः प्रत्यवसितस्तस्करो राजपूरषः ॥ 

मनुष्यपशुमांसास्थिमधुक्षीराम्बुसरपिधाम्‌ | विक्रेता ब्राह्मणश्चैव द्विजो वार्धुषिकश्च यः॥ 

च्युतः स्वधर्मात्कुलिकः स्तावका हीनसेवकः | पित्रा विवदमानश्च भेदकृच्चेत्यसाक्षिणः॥ 
नारद ( ऋणादान 177-187 ) 

NOTE 509— 

at मुण्डः कपालेन भिक्षार्थी क्षुत्पिपासितः | ore: appa गच्छेद्यः साक्ष्य मनृतै वदेत्‌ ॥ १ 

नमनो मुण्डः कपालेन परद्वारे बुझुक्षितः | अमित्रान्भूयशः( सः?) पश्येद्यः साक्ष्यमनृतं qua ॥ २ 

यां रात्रिमधिविश्ना oft यां चेवाक्षपराजितः। यां च भाराभितत्ताक्गो दुर्विवक्ता स तां RAN à 

साक्षी साक्ष्ये समुददिशन्गोकर्णशिथिलं Ta: | सहस्रं वारुणान्पाशान्धुङ्क्ते स बन्धनाद्भ्रुवमू ॥ ४ 

तस्य बषैशते पूर्णे पाश एव प्रमुच्यते । तदा पाशाद्विनिर्मुक्तः eff संभवति मानवः ॥ ५ 

एवं संबन्धनात्तस्मान्मुच्यते नियताच्च सः। पशुगोश्रपुरुषाणां हिरण्यं भूयेथाक्रमम्‌ ॥ ६ 

यावतो बान्धवांस्तस्मिन्‌ हन्ति साकषयेनृतं वदन्‌ । तावतः संप्रवक्ष्यामि शण सौम्यानुपूर्वशः ॥ ७ 

पञ्च पश्चनृते हन्ति दश हन्ति गवानृते | शतमश्वानृते हन्ति wee पुरुषानृते ॥ ८ 

हन्ति जातानजातांश्च हिरण्यार्थेऽनृतं वदन्‌ । सर्व भूम्यनृते हन्ति मास्म भूम्यनृतं वदीः ॥ ९ 
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एकमेवाद्वितीयं तत्राहुः पावनमात्मन: । सत्यं स्वगस्य सोपानं पारावारस्य नौरिव ॥ १० 
अश्वमेधसहत्लं च सत्यं च तुल्या धृतम्‌ । अश्वमेघसहल्लात्त सत्यमेव विशिष्यते ॥ ११ 
at कूपशताद्वापी at वापीशतात्कतुः । वरं क्रतुशतात्पुत्रः सत्यं पुत्रशताद्वरम्‌ ॥ १२ 
भूधौरयति सत्येन सत्येनोदेति भास्करः | सत्येन वायुः gat सत्येनापः वन्ति च ॥ १३ 
सत्यमेव परं दानं सत्यमेव पर तपः | सत्यमेव परो धर्मः लोकानामिति नः श्रुतम्‌ ॥ १४ 
सत्यं देवाः समासेन मनुष्यास्त्वतृतं स्मृतम्‌ । इदेव तस्य देवत्वं यस्य सत्ये स्थिता मतिः ॥ १५ 
सत्यं SERA त्यक्त्वा सत्येन स्वरेमेष्यसि । उक्त्वानृतं महाघोरं नरकं प्रतिपत्स्यसे ॥ १६ 
नरकेषु च ते शश्चज्जिहवामुत्कृत्य दारुणाः | असिभिः शातयिष्यन्ति बलिनो यमकिङ्कराः ॥ १७ 
शुलिभेत्स्यन्ति चाक्रम्य ऋ्रोशन्तमपरायणम्‌ । अवस्थितं समुल्कृत्य क्षेप्स्यन्ति त्वां हुताशने ॥ १८ 
अनुभूय च तास्तीव्राश्चिरं नरकवेदनाः | इह यास्यसि पापासु गृध्रकाकादियोनिषु ॥ १९ 
MATT दोषाउज्ञात्वा सत्ये च ALU | सत्यं वदोद्रात्मानं नात्मानं पातय स्व॒यम्‌ N २० 
न बान्धवा न सुहृदो न॑ घनानि महान्त्यपि । अलं धारयितुं शक्तास्तमस्युग्रे asta: ॥ २१ 
पितरस्त्ववलम्बन्ते त्वयि साक्षित्वमागते | तारयिष्याति किन्त्वस्मान्‌ (किंन्वस्मान्‌ ?) किं चायं 
पातयिष्यति ॥ २२ 
RAMA मनुष्यस्य सत्ये सर्वे प्रतिष्टितम्‌ | सत्यमुक्त्वात्मनात्मानं श्रेयसा संनियोजय ॥ २३ 
यस्यां रात्रावजनिष्ठा यस्यां रात्रो मरिष्यसि । वृथा तदन्तरं तुभ्यं साक्ष्यं चेदन्यथा कृथाः॥ २४ 
TAT तु ये लोका ये च स्रीबाळघातिनाम्‌ । ये च लोकाः कृतप्नस्य ते ते Baa इृथा॥२५ 
नास्ति सत्यात्परो धर्मो नानृतात्पातकं परम्‌ । साक्षिधर्मे विशेषेण सत्यमेव वदेत्ततः॥ २६ 
पुराणोक्तो द्वौ शोको भवतः । यः पराथ sweat वाचं पुरुषाधमः | आत्मार्थे कि न 
कुर्यात्स पापो नरकानिभैयः॥ २७ 
वाच्यर्था नियताः सर्वे TERE वाग्विनिश्विता:। यो हि तां स्तेनयेद्वाचं स सर्वस्तेयङृन्नरः। २८ 
नारद ( ऋणादान 201-228 ) 
Seven verses out of these occur elsewhere also. Verse 1 
is the same as Manu 8. 93 and Vas. 16. 33; verse 3 is the same 
as Udyoga 35. 31; verses 7-9 are the same as Manu 8. 97-99, 
while verses 8-9 are the same as Udyogaparva 35. 33-34 and 
verse 8 occurs also in Baud. Dh. S. I. 10. 35 and Vas. 16, 34 ; 
verse 11 is the same as Adiparva 74, 103, Santiparva 162. 26 and 
Anuéasana 75, 29; verse 25 is almost the same as Manu 8, 89. 


NOTE 1168 on घटस्फोट-- 
क्चिज्जीवतो ध्यन्त्यकम विहितं यथा प्रायश्रित्तानिच्छो: पतितस्य घटस्फोटे | तथाहि 
मद्ापातकेनो पपातकेन वा पतितो यदि प्रायश्चित्तं न करोति तदा तं गुरूणां बान्धवानां राज्ञश्च 
समक्षमाहूय तत्पापं प्रकटीकृत्य तं पुनः पुनरुपादिशेत्‌ प्रायाश्चित्तं कुरुष्वाचारं लभस्वेति | स 
यद्येवमपि नाङ्गीकरोति तदा रिक्तादिनिन्द्यातिथो सायाह्ने सपिण्डा बान्धवाश्च' सम्भूय दासी- 
हस्तेनानीतममेध्यकत्सितजलादिपूणैघटं सवैतो दास्यादन्वारम्भं कुवैन्तो दास्या दासस्य वा 
वामपादेन न्युब्जं छित्नाम्रद्भेषु काराथेत्वा दासीसद्विता बदेयुरमुमनुदकं करोमीति नामग्रहण- 
पूर्वकं प्राचीनावीतिनो श्च सन्तः | ततोऽधिकारी कती «mea जीवन्तमेवोदविश्य 
पिण्डोदकदानादिग्रेतका दक नान नाम्नैव कुयौत्‌। मिताक्षरायां प्रेतकार्योत्तरं Te- 
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निनयनमुक्तम्‌ । एकाहमाशौचं सर्वेषाम्‌। यस्य घटस्फोटः कृतस्तेन सह सम्भाषणस्पशोदि- 
dam न केनापि कार्यः । करणे पतिततुल्यता | धमसिन्धु, परिच्छेद 111, उत्तरार्ध p. 453. 
This ig a summary of & ‘longer passage on the same subject 
from the निर्णयसिन्धु, परिच्छेद III उत्तराघ p. 567, 

As to taking back into the social fold a man who 
repents after ghatasphota is performed the following pro- 
cedure is prescribed in the Dharmasindhu: 


घृतघटरफोठस्य पुंसोनुतापे तस्पापप्रायश्चित्तान्ते संग्रहविधिरुव्यत । तत्रादो झद्धिपरीक्षा। 
कृतप्रायश्ित्तो ज्ञातिसमक्षं गोभ्यस्तृणभारं दद्यात्‌। गोभिस्तृणे भक्षिते शुद्धिः । भक्षणाभावे 
पुनः प्रायश्चित्तं चरेत्‌ । एवं निश्चितसंश्द्धौ समानेयुनेवं घटम्‌ । हेमं वा ue वापि पवित्रजल- 
पूरितम्‌ ॥ ततः सापिण्डास्तं घट संस्ट्श्याभिमन्त्र्य qun पावमानीभिरापो हिष्ठेत्यादिभिस्तर- 
स्समन्दीभिश्च पापिनमभिषिच्य तेन सह सर्वे स्नात्वा तं जलघटमस्मे दद्यः । स च शान्ता थयोः 
शाम्ता पृथिवी aed विश्वमन्तरिक्ष॑ यो रोचनस्तमिह venta ated घटं गृह्णीयात्‌ 
ततस्तदुदकं तेनेव साक॑ सर्वे पिबेयुः । ततः स कूक्माण्डमन्त्रेराज्यहोमं कृत्वा सुवर्ण गां ow 
दद्यात्‌ । ततस्तस्य जातकमौदिक्रतबन्धान्ता विषाहान्ता वा संस्काराः कार्याः । एवं कृते BSA 
तेन संस्पशीसंभोजना बिव्यवहारं कुयौत्‌ | एबमुपपातके महापातके च क्ृतघटस्फोटस्य MÈ- 
Far इति संक्षेपतः कृतघटस्फोटाद्धिः ad ru I उत्तरार्थं p.454 The निर्णय- 
सिन्धु (111 उत्तरार्ध p. 568) has a similar but more elaborate note, 
quotes and relies on Gaut, 20. 10-17, Manu XI. 186, Yàj III. 
295, Vas. 15, 17-21, the Mit., Apararka and Hemadri. 
NOTE 1302—The बो. शु. शेषसूत्र (11, 6. 1-10) is as follows :— 

अथातः पुत्रप्रतिग्रहकत्प व्याख्यास्यामः | शोणितअझ्क्रसम्भवों मातृपितृनिमित्तकस्तस्‍्ष्य 
प्रदानपरित्यागविक्रयेषु मातापितरो कतीरी भवतो न ae पुत्रं दद्यात्रतिणह्णीयाद्वा स हि 
सन्तानाय पूवेषाम्‌ । न तु स्री पुत्रं दद्या्रतिएहीयाद्वान्यत्राचुज्ञानाद्भलुः । पुत्र प्रतिग्रहीष्यन्चुप- 
कह्पयते--द्वे वाससी द्वे कुण्डले अङ्गुलीयकं चाचार्ये च वेदपारगं कुशमयं बहिः पर्णमयमिध्म- 
मिति । अथ बन्धूनां मध्ये राजनि चावेद्य परिषदि वागारमध्ये वा ब्राह्मणानन्नेन परिविष्य 
पुण्याहं स्वस्त्यृद्धमिति वाचयित्वाथ देवयजनोछ्लेखनप्रशृत्याप्रणीताभ्यः कृत्वा दातुः समीपं 
गत्वा पुत्रं मे देहीति भिक्षेत ददामीतीतर आह । तं पुत्रं प्रतिगृह्णाति धमीय त्वा gura सन्तत्यै 
त्वा गृह्णामीति । अथैनं वल्नङुण्डलाभ्यामङ्गलीयकेन reper परिधानप्रभत्यामिसुखात्कृत्वा 
पक्काउंजुहोति । ' यस्त्वा हृदा कीरिणा मन्यमानः इति पुरोनुवाक्यामनूच्य ` यस्मै त्वं सुकृते 
जातवेदः ` इति याज्यया जुहोति। अथ आज्याहुतीरुपजुद्दोति-व्याहतिभिहुँःा aa- 
भृति सिद्धमाधेचुवरप्रदानात्‌ । अथ दक्षिणां ददात्येते एव वाससी एते एव कुण्डले wag- 
लीयकम्‌ । waded औरसः पुत्र उत्पद्यते तुरीयभागेष भवतीति ह स्माह भगवान्बोधायनः |. 
This is quoted in the qw. मी, pp. 152-153, सं, कौ, p. 177, धर्मसििन्ध III 
quid p. 161 (partly) and Bühler published it with a translation in 
the Journal of the Bengal Asiatic Society vol. 35 pp. 161-164. 
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शोनकोऽ हं प्रवक्ष्यामि पुत्रसङ्प्रहमुत्तमम्‌ । अपुत्रों aq वा पुत्रार्थे समुपोष्य च ॥ १ 
वाससी कुण्डले दत्त्वा उष्णीषं चाङ्गुलीयकम्‌ । आचार्य uude वैष्णवं वेदपारगम्‌ ॥ २ 
मधुपर्केण संपूज्य राजानं च द्विजाञ्छचीन्‌ । बर्हिः कुशमयं चैव पालाशं चेध्ममेव च ॥ ३ 
एतानाहृत्य बन्धुश्च ज्ञातीनाहूय यत्नतः | बन्धूनन्नेन संभोज्य ब्राह्मणांश्च विशेषतः ॥ ४ 
अन्वाधानादि Tal कृत्वाज्योत्पवनादिकम्‌ | दातुः समक्षं गत्वा तु पुत्रं देहीति याचयेत्‌ ॥ ५ 
दाने समर्थो दातास्मै ये यज्ञेनेति पश्चाभिः | देवस्य त्वेति मन्त्रेण हस्ताभ्यां प्रतिगृह्य च ॥६ 
enger जस्वा चाघ्राय शिकुमूर्धनि i बस्रादिभिरलङ्गत्य पुत्रच्छायावहं सुतम्‌ ॥ ७ 
नृत्यगीतैश्च वादैश्च स्वस्तिरब्दैश्च संयुतम्‌ । ग्रहमध्ये तमादाय चरुं हुत्वा विधानतः ॥ ८ 
यस्त्वा VIA चेव तुभ्यमग्र ऋचैकया | सोमो दददित्येताभिः प्रत्यृचं पश्चाभिस्तथा ॥ ९ 
स्विष्कृदादिहोमं च कृत्वा शेष समापयेत्‌ ¦ ब्राह्मणानां सपिण्डेषु कतेव्यः पुत्रसंग्रहः ॥ १० 
तदभावेऽसापिण्डो वा अन्यत्र तु न कारयेत्‌ । क्षत्रियाणां स्वजातौ वा गुरुगोत्रसमोपि वा ॥११ 
aa वैरयजातेषु शुद्वाणां शद्वजातिषु । सर्वेषामेव quiet जातिष्वेव न चान्यतः ॥ १२ 
दौहित्रो भागिनेयश्च aaa च दीयते ब्राह्मणादित्रये नास्ति भागिनेयः सुतः क्कचित्‌ ॥१ ३ 
नेकपुत्रेण कर्तव्यं पुत्रदानं कदाचन | बहुपुत्रेण कतेव्यं पुत्रदानं प्रयत्नतः १४ 

दक्षिणां गुरवे दद्यादयथाशक्ति द्विजोत्तमः । नृपो राष्टररथमेवापि वैद्यो वित्तशतत्रयम्‌ ॥ १५ 


QE: सवैस्वमेवापि अशाक्तश्चेद्ययाबलम्‌ । १६ 


The above text of Saunaka is based on the व्यव. मयूख, नि. सि. 
( which does not quote all verses ), दत्त. मी., दत्त. च., सं. की. and Dr. 
Buhler’s text prepared from several mss. and published in the 
Journal of the Bengal Asiatic Society, vol. 35 at pp. 158-159. 
The शौनकीय text printed at Trivandrum, 1935, has 14$ verses on 
पुन्रग्रहणविधि (1. 8). The principal various readings are noted below. 
Verse 1~-सं. की, reads ` वन्ध्या वा मृतपुत्रा वा ; शौ. reads वन्ध्यो वा. The 
half verse 3a मधुपर्केण &c. is omitted by Bühler, व्यब. मयूख, नि. fa., 
से, की. In 5a दत्त, मी. and दत्त. च. read अग्न्याधानादिकं aa, and a, सं. कौ. 
and Bühler अग्न्याधानादि ; and ay. reads गपवनानतकम्‌ . In 6a शो. reads 
समक्षस्थो ददेत्तस्म. The नि. सि. omits 7b and 8a and सं. कौ. reads छत्र- 
छायागत॑ सुतम्‌ ¡॥ 7b and शो, छत्रछायावहम्‌. In 8? सं. कौ. and शौ. read 
गृहमेत्यैप्ममाधाय. In 9a सं. कौ. and शौ. read यस्त्वा हृदेति द्वाभ्यां and in 10a 
स्विष्टकृदादिशेषं mend. In lib दत्त, dt, Bühler and qa. च. read 
गुरुगोत्रसमेपि, In 13a Bühler and से. की. read QRA भागिनेयं वा gami चापि 
दापयेत्‌ ; दत्त, मी. reads शुद्वैस्तु कियते सुतः and also recognizes the reading 
शुद्राणां विहितः सुतः. The स्मृतिमु. (वर्णाश्रम p. 102 and शो, read ded 
भागिनेयं वा agot त्वापदो यदि and omite ब्राह्मणादि... क्रचित्‌. 13} (sg. ... 
क्कचित्‌ ) is omitted by the व्यव. मयूख., सं. $, and Bühler. In 15b 
सं. की. and शो. read रत्नशतत्रयम. The order of the verses also 
slightly varies in some of the works, 
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सहस्रान्ते नराः सरवे प्रायशोनृतवादिनः | यज्ञप्रतिनिधिः पार्थं दानप्रतिनिधिस्तथा ॥ ३० 
बरतप्रतिनिधिश्चैव तस्मिन्‌ काले प्रवतेते । ब्राह्मणाः झुद्दकर्माणस्तथा AT धनाजेकाः॥ ३१ 
कषत्रधर्मेण वाप्यत्र वतैयन्ति गते युगे | नितृत्तयज्ञस्वाध्याया दण्डाजिनविवजिताः ॥ ३२ 
ब्राह्मणाः सवेभक्षाश्च भविष्यन्ति कलौ युगे | अजपा ब्राह्मणास्तात ART जपपरायणाः ॥३३ 
विपरीते तदा लोके qded क्षयस्य यत्‌ | बहवो म्लेच्छराजानः पृथिव्यां मनुजाधिप ॥ ३४ 
मृषानुशासिनः पापा सृषावादपरायणाः। आन्ध्राः शकाः पुलिन्दाश्च यवनाश्च नराधिपाः॥ २५ 
काम्बोजा बाल्हिकाः झूरास्तथाभीरा नरोत्तम। न तदा ब्राह्मणः कश्चित्स्वधर्मसुपजीवाति ॥ ३६ 
क्षत्रियाश्चापि वेश्याश्च विकर्मस्था नराधिप | अल्पायुषः स्बहपबलाः स्वत्पवीर्येपराकमाः ॥ २७ 
अल्पसाराल्पदेहाश्च तथा सत्यात्पभाषिणः | SIEUT जनपदा मृगव्यालात्रृता दिशः ॥ ३८ 
युगान्ते समनुप्राप्ते बृथा च ब्रह्मवादिनः । भोवादिनस्तथा ARI ब्राह्मणाश्वायवादिनः ॥ ३९% 
युगान्ते मनुजव्याघ्र भवन्ति बहुजन्तवः | न तथा घ्राणयुक्ताश्च सर्वगन्धा विशांपते ॥ ४० 
रसाश्च मनुजव्याघ्र न तथा स्वादुयोगिनः | बहुप्रजा हस्वदेहाः शीलाचारविवर्जिताः ॥ 
मुखेभगाः ख्यो राजन्‌ भविष्यान्ति युगक्षये ॥ ४१ 
HENS जनपदाः रिवञ्लाश्चतुष्पथाः | केशाशलाः fera राजन्‌ भविष्यन्ति युगक्षये uv 
अल्पक्षीरास्तथा गावो भविष्यन्ति जनाधिप । अह्पपुष्पफलाश्चापि पादपा बहुवायसाः ॥ ४३ 
ब्रह्मवध्यानुलिप्तानां तथा मिथ्यामिशासेनाम्‌। नृपाणां पृथिवीपाल प्रतिणह्नन्ति वै द्विजाः ४४ 
लोभमोहपरीताश्च मिथ्याध्म्वजावृताः | भिक्षार्थे पृथिवीपाल चञ्चूर्यन्ते द्विजैर्दिशः ॥ ४५ 
करभारभयाद्धीता गृहस्थाः परिमोषकाः | मुनिच्छद्माकरतिच्छन्ना वाणिज्यमुपजीविनः ॥ ४६ 
मिथ्या च नखरोमाणि धारयन्ति तदा द्विजाः! अथैलोभान्नरव्याघ्र तथा च ब्रह्मचारिणः ॥ ४७ 
आश्रमेषु LAR पानपा गुरुतल्पगाः | इहलौकिकमीहन्ते मांसशोणितवर्धनम्‌ ॥ ४८ 
बहुपाषण्डसङ्कीणीः परान्नगुणवादिनः | आश्रमा मनुजव्याघ्र भविष्यन्ति युगक्षये ॥ ४९ 
यथर्तुवषी भगवान्न तथा पाकशासनः | न चापि सर्वबीजानि सम्यग्रोहन्ति भारत ॥ ५० 
हिंसाभिरामश्च जनस्तथा संपद्यतेऽञचिः | अधर्मफलमत्यर्थं तदा भवति चानघ ॥ ५१ 
तदा च प्रथिवीपाल यो भवेद्धम॑संयुतः | अल्पायुः स हि मन्तव्यो न हि धर्मोस्ति कश्चन ॥५२ 
was कूटमानेश्च पण्यं विक्कीडते ( विक्रीणते ? ) जनः (नाः १) । वणिजश्च नरव्याघ्र 
बहुमाया भवन्त्युत ॥ ५३ 
धर्मिष्ठाः परिहीयन्ते पापीयान्वर्धते जनः । धममस्य बलहानिः erede sei तथा ॥ ५४ 
अल्पायुषो दरिद्राश्च धर्मिष्ठा मानवास्तथा | दीघोयुषः समृद्धाश्च विधर्माणो युगक्षये ॥ ५५ 
नगराणां विहारेषु विधर्माणो युगक्षये । अधर्मिप्रेस्पायैश्व प्रजा व्यवहरन्त्युत ॥ ५६ 
सञ्चयेन तथाल्पेन भवन्त्याद्धमदान्विताः | धनं बिश्वासतो न्यस्तं मिथो भूयिष्ठशो नराः lo 
eg व्यवसिता राजन्‌ पापाचारसमन्विताः | नैतदस्तीति मनुजा वतेन्ते निरपत्रपाः ॥ ५८ 
पुरुषादानि सत्त्वानि पक्षिणोथ मृगास्तथा | नगराणां विहारेषु चैत्येष्वापि च शेरते ॥ ५९ 
सप्तवषोष्टवषोश्व feat गर्भधरा नृप । दशद्वादशवषीणां पुसां पुत्रः प्रजायते ॥ ६० 
भवन्ति षोडशे वर्षे नराः पलितिनस्तथा | आयुःक्षयो मनुष्याणां क्षिप्रमेव प्रपद्यते ॥ ६१ 
क्षीणायुषो मद्दाराज तरुणा Tea | तरुणानां च यच्छीलं तदू वृद्धेषु प्रजायते ॥ ६४ 
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विपरीतास्तदा नार्यो बच्चयित्वाहँतः पतीन्‌ । व्युच्चरन्त्यपि दुःशीला दासैः waa च ॥ ६३ 
वीरपत्न्यस्तथा नायैः संश्रयन्ति sue । भतीरमपि जीवन्तमन्यान्‌ suf cg ॥ ६४ 
NOTE 1783 — 
विहितान्यपि कर्माणि ध्मेलोपभयाद्‌ gi । १ 
समयेन निश्रत्तानि साभ्वभावात्कलौ युगे । २ 
विधवायां प्रजोत्पत्तौ देवरस्य नियोजनम्‌ । ३ 
बालिकाक्षतयोन्योस्तु वरेणान्येन संस्कृतिः। ४ 
कन्यानामसवणीनां विवाहश्च द्विजातिभिः। ५ 
आततायिद्विजाग्र्याणां धर्मयुद्धेन हिंसनम्‌ । ६ 
द्विजस्याब्धो तु नौयातुः शोवितस्यापि सङ्घ्ग्रहः । ७ 
सत्रदीक्षा च सर्वेषां कमण्डलुविधारणम्‌ । ८ 
महाप्रस्थानगमनं गोसंज्ञप्तिश्व गोसवे । ९ 
सौत्रामण्यामपि स॒राग्रहणस्य च संग्रह: | १० 
अभ्निहोत्रहवण्याश्च लेहो लीढापरिभ्रहः। ११ 
वानप्रस्थाश्रमस्यापि प्रवेशो विधिचोदितः । ११ 
रत्तस्वाध्यायसापेक्षमघसङ्कोचनं duri १३ 
प्रायाश्वि्तविधानं तु विप्राणां मरणान्तिकम्‌। १४ 
संसगेदोषः स्तेयान्यमहापातकनिष्क्रातिः। 1५ 
वरातिथिपितृभ्यश्च पशूपाकरणक्रिया । १६ 
द्त्तोरसेतरेषां तु पुत्रत्वेन परिग्रहः | १७ 
सवर्णोन्याङ्गनादुषटैः संसगः शोधितेरपि। १८ 
अयोनो संग्रहे TA परित्यागो गुरुज्जियाः। १९ 
, परोददेशात्मसन्त्याग उच्छिष्टस्यापवृजेनम्‌ | २० 
प्रतिमाभ्यरचेनार्थाय सङ्कल्पश्च सधर्मकः। २१ 
आश्थिसञ्चयनादूःवंमङ्गस्परीनमेव च । २२ 
शामित्रं चैव विप्राणां सोमविक्रयणं तथा । २३ 
षइभक्तानरनेनान्नहरणं हीनकर्मणः | २४ 
aay दासगोपालकुलामेत्राघंसीरिणाम्‌ । २५ 
भोज्यान्नता गृहस्थस्य तीथैसेवातिदूरतः। २६ 
शिष्यस्य गुरुदारेषु गुरुषद तिर्शालता । २७ 
AGT aA MAA THA तथा । २८ 
प्रजार्थं तु द्विजाग्रथाणां जाताराणिपरिग्रह: । २९ 
श्राह्मणानां प्रवासित्वं मुखाम्िधमनक्रिया । ३० 
बलात्कारादिदुषटख्ी संग्रहो विधिचोदितः | ३१ 
यतेस्तु सवेवर्णेषु भिक्षाचयौ विधानतः । ३२ 
नवोदके दृशाहं च दक्षिणा गुरुचोदिता | ३ ३ 
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ब्राह्मणादिषु शूद्रस्य पचनादिक्रियापि च। ३४ 
'म्वम्निपतनादेश्च TARATA तथा । ३५ 
गोतृसिमात्रे पयासि दिष्टेराचमनकिया । ३६ 
पितापुत्रविरोधेषु साक्षिणां दण्डकल्पनम्‌। ३७ 
यतेः aina च सूरिभिस्तत्त्वदर्शिभिः । ३८ 
एतानि लोकगुप्त्यथे कलेरादौ महात्माभिः। ३९ 
निवार्तितानि कमीणि व्यवस्थापूर्वकं बुधैः । ४० 
समयश्चापि साधूनां प्रमाणं वेदवद्भवेत्‌ | ४१ 
शपथाः शकुनाः स्वप्नाः सामुद्रिकसुपश्रुतिः | ४२ 
उपयाचितमादेशाः सम्भवन्ति कलौ HAT । ४३ 
तस्मात्तन्मात्रलाभेन कल कार्ये न कारयेत्‌। ४४ 
तथाधर्मसमावेशादन्यान्यपि कलौ युग । ४५ 

A few important readings have already beon noted in the 
text and notes there. ‘The most extensive lists of Kalivarjyas 
occur in Sm. C, Hemadri ( parisesakhanda, vol. IIL part 2 pp. 
666-668 ), Par. M. vol. I part 1 pp. 194-137, Madanaratnapradipa 
(Samayanirnaya) Ms, No. 146 of Vi$. collection I (now in 
the Govt. Mss. Library at B. O. R. Institute, Poona), Udvaha- 
tattva (p. 112-113) and Suddhitattva pp. 273-274 (Jiv.), Nirnaya- 
sindhu, Samayamayükha, Bhattoji on Caturviméatimata and 
Smrti-kaustubha. Detailed explanations are given in the last 
four of these and in Krsnabhatta's com. on the Nir. S. 

2. Some works such as the कलिवज्यीबि. read समापने नित्रत्तानि, 
which कलिवज्य॑बि, explains as जनमेजययज्ञसमाप्ती and gag on नि. पसे, 
p. 1292 explains similarly. 

4 मदनरत्नप्रदीप (1010 209a) reads बालायाक्षतयोन्याश्र. 

18. The समयप्रकाश reads ' सवणीनां तथा दुष्टैः dat: ' 6८९. 

20-21. These are omitted in &ufWs., परा. M., उद्घाहतत्व and 
some other works, though found in हेमाद्रि, wena, कलिवज्यैवि, and 
निर्णयसिन्धु. 

26. स्म्तिमुक्ताफल ( आह्लिक p. 447) reads भोज्यान्नता कलो नास्ति तीर्थसेवा 
नच दूरतः | 

33. भट्टोजि and कलिबज्येवि. read विधिचोदिता for गुरु० , 

38. परा. aL, समयमयूख p. 109, कलिवज्यैवि. and मट्टोजि read यत्रसायं- 
गृहत्व॑ च. 

42-45. These are omitted by many of our authorities, 
though they occur in हेमाद्रि, समयमयूख, SINR., समयप्रकाश, 


GENERAL INDEX 
[ N, B.—If a topic occurs in the text as well as in a footnote on the same 
page, a reference to the page alone is generally given ]. 


Abettor, who is, in case of a crime 529, 

Abhaya, a hymn 75. 

Abhilasitarthacintamani, (see under 
Manasollasa ) 13. 

Abhimanyu, learnt Dhanurveda from 
his father Arjuna 49, 

Abhiras, usage that adultery not puni- 
shable among 261, 488. 

Abhisecaniya, principal rite in Raja- 
siya 73. 

Abhyankar, Prof, K. V. 904. 

Abuse, defined 511; threc kinds of 511. 

Acara, import of, fluctuated from time 
to time 875-876. 

Acararatna 869n. 

Acaryas, views of, cited by Kautilya 
2, 201, 223, 225n, 232, 392. 

Accountant, an officer in a court of 
justice 278. 

Accounts, how kept 199; year of, 
ended on full moon of Ássdha and 
comprised 354 days in Kautilya’s 
day 144. 

Activism, philosophy of 169. 

Acyuta, commentator of Dayabhaga 
558n. 

Adam Smith 186n. 

Adhivedanika, a class of stridhana 774. 

Adhyagni, a class of stridhana 774. 

Adhyavahanika, a kind of stridhana 
774, 775. 

Adiparva 10, 220, 30, 37, 42n, 43, 49, 
59, 68, 78, 118, 134, 168, 177, 204, 
205, 214-15, 255, 353n, 359n, 369n, 
371n, 416, 609n, 640n, 642, 644, 
645n, 675n, 682n, 845-847, 872, 
896n, 937, 966. 

Adipurana 629, 928n, 939. 

Adityapurana 610n, 871, 885,927,928n, 
939, 949, 

Adityas, as observers of rta 415; 
twelve, 368, 








Adjournment of a suit, when allowed 
296, 297. 


Adoption; age of boy to be taken in 
679-680; an only son now allowed 
by courts to be taken in 676; Bom- 
bay High Court allows any one to be 
taken in, except a daughter's son, 
sister's son or mother's sister's son 
683 ; boy of same caste to be taken 
in 675; boy must be taken in, 
before upanayana or marriage 
except in Bombay 681; boy to be 
taken in a, must be reflection of an 
aurasa son 682; ceremonies of 687- 
689; confers same rights in adoptive 
family as those of an aurasa son 
689-690 ; daughter may be taken in 
a, acc. to some writers 675; daugh- 
ter’s son or sister's son may be taken 
in a, on ground of custom 684; 
eldest son may now be taken in 677; 
foundation of the doctrine of 666 ; 
giving and taking of the boy is a 
necessary requisite of 687 ; gotra of 
natural family persists for certain 
purposes even after 695-697; if 
aurasa son born after a., the adopted 
son takes a lesser share 698; in the 
dvyamusyayana form 685-687; male 
alone can be taken in 674-675; 
mother alone can give away her son 
in a, if father be dead 666; mother 
cannot give away in a. if she has 
remarried 667 ; objects of adoption 
665-666 ; one who has no son, son's 
Son or son's son's son can alone 
take in 667; only a man's widow 
can take a boy in a. after his death 
668; primary right to give 'in a, is 
that of the father 666; principal 
matters discussed under 665 ; results 
of 689-699 ; severance from natural 
family not complete for all purposes 
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691-697; Südras cannot take in a, 
acc, to Rudradhara and Vacaspati 
668; views about widow's power 
to take in 668-669; who can give a 
son in 666-667 ; who may be taken in 
674-683; who may take in 667-674. 

Adoption of Children Act (in England) 
699n. 

Adultery 531-535; fine as punishment 
for, when the adulteress is of same 
caste or of a lower caste 533; praya- 
Scitta for, varied at different times 
946-47; punishment of cutting the 
ears or nose of a woman when award- 
ed for, 533; punishment of death for a 
paramour when awarded 533; punish- 
ment of light fine for a, with a female 
ascetic, 534; some sages prescribe 
humane treatment of wbmen for 
533, 535, 015, 947; was only an 
upapataka except when a woman 
had intercourse with a man of low 
caste, 615, 947. 

Agastya, story of, 53. 

Agnicayana, a solemn Vedic rite, 180, 
535. 


Agnihotra, how far forbidden in Kali, 
961. 


Agnimitra, 103, 116. 

Agnipurana, 13, 17n, 21n, 22, 45, 46, 
48, 49n, 50-51, 59n, 60, 71, 77n, 78, 
84n, 107, 111, 118, 120, 127, 132, 
141,160, 172, 179, 200, 208, 215, 
217, 219, 224-227, 230, 231, 924. 

Agnistoma, 469. à 

Agnivarna, queen of, sat on the throne 
after him 41, 

Agriculture 51; great attention paid 
to 162; superintendent of 147, 

Agriculturists, exempted from arrest 
in execution of decrees in modern 
times, 384, 

Ahalya and Indra 845-846, 

Ahicchatra, 848n. 

Aihole Inscription 896, 

Aila exacted excessive taxes and peris- 
hed, 52. 

Aindri Santi, in coronation 79-80, 

Aitareya Aranyaka 227, 
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Aitareya Brahmana, 20, 25, 41, 64-66) 
73, 104, 117, 125n, 135, 190, 229, 
414, 416, 543n, 544, 563-566, 588, 
600n, 636, 641, 657n, 680, 710n, 
845, 846, 877, 887, 933, 

Aiyangar, Prof. K. V. Rangaswami, 

: 9n, 15, 120, 629n, 


Aiyer, Mr.  Velandi Gopal, 897n, 
900-01. 

Aja, son of Raghu, 101. 

Ajabindu, king of Sauvira 52. 

Ajigarta 660. 

Aksapatala, office of records and 


accounts 143, 

Aksauhini, subdivisions of 204-205; 
total number of troops in 204-205. 

Alberuni 166, 376n, 

Alchemy, as a meansof filling royal 
treasury 189, 198. 

Alexander the Great 24, 103. 

Aliyasantana Law 560, 

Allies, see under nitra; four kinds of 
216-217; may become enemies, if 
their interests so require 222; neces- 
sity of making 216; qualities of 
friendly 217. 

Alluvion and diluvion, rules about 506, 

Amarakosa, 7, 47n, 66, 105n, 121n, 
124n, 133n, 134n, 138, 140n, 147n, 
159n, 190, 419n, 454, 486, 491n, 
527n, 754n, 778, 910n. 

Amatyas, see under ‘ministers’; three 
kinds of 107. 

Ambarisa, a king 53. 

Ambassador, see under dita, 

Ambhiyas, school of, on Arthasastra 2. 

Amhomuc mantras 75, 

Amsuman, son of Asamaiija, 43, 

Anantadeva 13, 

Anarchy, state of, in the dim past 244. 

Ancestral property, see under 'pro- 
perty’; has a technical sense 5760; 
rules about, when lost to the family 
and recovered by a single member, 
580-81. 

Angiras, 394, 573, 868, 941, 

Anguttaranikaya 135. 

Animals, fines for causing injury to or 
death to 516; owners of certain a. 
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* not liable to fine or punishment for 

, injury caused by them to crops or 
men, 501, 528. 

Animandavya, 255n, 

Anjaria, Mr. 20. | 

Anu, mlecchas sprang from, 937, 


Anubandhya cow, sacrifice of, forbidden 
in Kali, 627-628, 941. 
Anusasanaparva, 2, 6, 8, 26, 37, 49, 
53n, 59-61, 168, 243, 255n, 359n, 
416, 421, 534, 576n, 578n, 598, 645n, 
650, 652h, 703n, 708, 776n, 794, 
845, 857, 875, 913, 914. 
Anuvada, 705n, 712. 
Anvadheya, a class of stridhana, 774. 
Anviksiki, meaning of, 46-47, 
Aparadhas, are ten, of which the king 
may take cognisance without any 
one's complaint, 264. 
Aparajita, a hymn, 75. 
Aparajita, a Silara king, 196n. 
Aparanta had very great rainfall, 147. 
Apararka, 7, 10n, 17n, 38, 48, 96, 121n, 
124n, 154, 156n, 159n, 247n, 248n, 
255n, 259, 260, 270n, 272, 273, 275, 
277n, 278n, 280, 286n, 287-88, 293, 
294n, 297, 298n, 300n, 301, 304, 305, 
310, 312, 313n, 314-15, 317-18, 321- 
22, 323n, 326, 327n, 331, 332n, 333- 
34, 337, 340-41, 344n, 347n, 348n, 
349-351, 352n, 358n, 362n, 364n, 
366, 380, 382n, 383, 387n, 403, 410n, 
419n, 432n, 434n, 436n, 437n, 438n, 
439n, 445n, 464n, 465-66, 467n, 
' 468n, 473n, 479n, 483n, 485n, 499n, 
` 8009, 501, 502n, 506, 507n, 508n, 
5099, 5119, 5149, 517, 5189, 521n, 
` 5228, 5239, 5261, 53175, 53389, 539- 
40, 5549, 5560, 557, 5609, 5639, 
572, 5739, 5759, 5769, 580, 5829, 
58379, 584n, 5869, 587, 8891, 5901, 
5939, 599, 607n, 609, 6107, 614, 
. 6219, 6239, 624, 6450, 6310, 6349, 
6358, 636, 638n, 644, 68279, 6339, 
655, 656, 6597, 66479, 7029, 7031, 712, 
716, 725, 731, 7349, 735, 7470, 7319, 
,754n, 777n, 781, 784n, 786, 787n, 
791n, 794, 803n, 807n, 817n, 840, 
137 , 
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862n, 868n, 872n, 873, 882n, 905n, 
926, 928-29, 932n,939,941-42,943n, 
950, 953, 958n, 959, 961n, 965. 
Apastamba, dharmasitra of, 1, 3, 9, 
19, 23, 40, 41n, 44, 58, 60, 61n, 104, 
117, 119, 167, 190, 194, 209, 211, 
245, 246, 350, 271, 342, 351, 355, 
360, 362, 387, 397, 402, 405, 417, 
428, 438, 451, 478, 482, 486, 499, 
500, 513, 524, 527-29, 535, 541, 
543n, 564, 566, 567, 603n, 608, 613, 
615, 618, 622, 623, 628, 643, 655, 
657n, 702, 710n, 712, 714, 726n, 733, 
754n, 762, 771, 803, 825, 827, 832n, 
837, 845, 856, 858, 865-66, 868, 
871, 880, 889, 926, 930n, 940, 948, 
953-54, 957, 938, 963, 965. 
Apastamba, grhyasttra of 674n, 754n, 
856,.879. ' 
Apastamba - dharmasitra . 
studied by Taittiriyas 853. 
Apastamba-mantrapatha 641n, 828n. 
Apastamba, srautasitra of 28, 627n, 
940, 952, 962. 
Apastamba, versified smrti of 534. 
Apaviddha son, definition of 647. 
Appearance, of parties to shits through 
agents 288; persons excused from 
personal a. in court 286-287; persons 
excused from personal a, are not 
liable to asedha 291. 
Apprentice, characteristics of 483, 
Apte, Prof. V. M, 245. . 
Aplirva, due to performance of sacri- 
fices 839. l 
Arajaka, meaning of 30-31, 
Aranyakanda (of Ramayana) 
62n. A 
Aratta, country of five rivers 881, 
Arhat 871. ; 
Aristotle, on end of State 237. 
Arjuna, of the Haihaya dynasty 53, 
Arjuna, (a Pandava) digvijaya of 68; 
imparted Dhantrveda to his son 
Abhimanyu 49; married Subhadra 
his maternal uncle’s daughter 846; 
upbraided Bhimasena for being 
enraged with Yudhisthira 42, 


specially 


370, 


1018 

Arjundyanas, were conquered by 
Samudragupta 89. 

Arma, superintendent of 145. 

Army, see under ‘troops’; consisted of 
four arms 202; doctors and surgeons 
of 208; formations of, in battle 208; 
eight elements of 206-208 ; organiza- 
tion of 203; regulations about the 
camp of an 207; results of the 
possession of a powerful 200; system 
of passes as to a camp of 207-208; 
troubles with a. caused by thirty- 
three matters 233; vast, kept by 
Indian kings 203-204. 

Arrian, a Greek writer on India 89, 
183, 901, 

Artha, meaning of 7; great emphasis 
laid on, by Kautilya, 9. 

Arthapatti, a mode of proof 847, 

Arthasastra, a synonym for Dandaniti 6; 
is drstarthasmrti 7, 840; meaning of 

. 6; relation of, to dharmasastra 8; 

. wastreated as an upaveda 10, 843n ; 
writers on, did not shrink from giv- 
ing cruel or immoral advice 12-13. 

Arthadastra of Kautilya, see under 
Kautilya; refers to several schools 
of and authors on rajadharma 2 ; sets 
the highest value. on dharma 9; 
quoted on 2, 5n, 6-8, 10, 49n, 58n, 
61, 95, 97, 105, 120, 121n, 207, 412, 
434n, 477n, 503n, 617n, 621n, 644, 
650n, 651n, 659n, 860n. 

Arthavada 712. 

Aryabhata, theory of, as to yugas 890; 
was born.in 476 4, D. 895-896. 

Aryavarta, limits of 137, 

Asahaya, commentator of Naradasmrti, 
288, 334n, 379n, 442n, 619. 

Asamafija, eldest son of Sagara, was 
banished for his misdeeds 43. 

Agauca, period of impurity due to death, 
492, 

Ascetic, see under ' yati,' 

Asedha, four kinds of 291; was 
restraint under king's order 291. 

Asoka, administrative system of 141; 
claimed to be a dharmavijayin 
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emperor 69; constructed hospitals for 
men and animals 60; edicts of 383, 
390, 406, 889; extent of the empire 
of 69; is said to have died destitute 
of power 102; irrigation works of 
63; promulgated three days’ respite 
for prisoners condemned to death 
406; sent his son Kunala to Taksasilà 
to pacify popular disturbances 116, 
subjects of the edicts of 100; was 
tolerant to all sects 881; very cruel 
in his youth acc. to Yuan Chwang 
. 406; was sent to Taksasila to pacify 
citizens 116, 
Asramavasikaparva 8, 17, 37, 101, 168, 
.171, 180, 181, 201, 215, 217, 846, 
847. 
Assam Labour and Migration Act 484, 


Assault, by men of lowest castes againt 
respectable people to be punished 
with whipping then and there 514; 
causing injury to animals was includ 
ed under 513; comprises touching, 
threatening to strike and actually 
striking 513 ; defined 513-514 ; three 
kinds of 513-514, 

Astaka sraddha 828, 829, 940, 

Astras, science of 215. 

Astrologers, advice of, taken before 
Starting on an invasion 228; were 
to urge on soldiers in a battle saying 
planets favoured their side 212, 

Astrology, views of Kautilya and 
Yajnavalkya about reliance on 126, 

Asvaghosa, author of Buddhacarita 5, 

Asvalayana, grhyasütra of 118, 228, 
641n, 689, 856, 879, 945n, 964. 

Asvalayana, srautasitra of 662n, 680n, 
685n, 952. 

Asvamedha, those joining in the bath 

` of the king at end of, were purified 
of all sins 57; removed all sins, 962. 


Asvamedhikaparva 53n, 112n, 135, 204, 
906, 909. 

Afvapati, king of Kekaya 166. 

Atatayin, defined 517-518; divergence 
of views about killing in self-defence 
a br&hmana a, 517; may be killed in 


nij 


defence of person or property if not 
a brahmana 9, 517. 
Atharva-]yotisa 9070, 913, 
Atharvagiras, Upanisad 119n. 


Atharvaveda 28, 29, 32, 58n, 64, 75, 
92, 119, 125n, 132, 135, 150n, 163, 
213, 228, 361, 414, 415n, 519, 541, 
544, 657n, 658, 660, 685n, 753n, 
754n, 770n, 828n, 886, 887, 933. 

Atiratra sacrifice, taking of sodasin 
cup in 863, 

Atoms, theory of 839. 

Atreyi, meaning of 527n. 

Atri, gave to Aurva hisonly son in adop- 
tion 662-663. 

Atri, smrti of 57, 59, 642n, 665, 668n, 
948-49, 956, 958-59. 

Auditor 199, 

Aupajanghani 643. 

Aurasa, defined as the son of the wife 
of the same class as the husband's 
600n, 647, 655-56. 

Aurva, adopted Atri's only son 662-663, 

Auganasas, school of, on Arthadastra 
2, 48, 106. 

Ausanasa—smrti 872, 934, 

Austin 554. 

Avakraya, meaning of 494. 

Avantivarman, king of Kashmir 100, 
162. ] 

Avaruddha (stri), meaning of, discuss- 
ed 811-815; difference between 
bhujisya and a. 813, 

Avesti, a sacrifice that was an isti in 
Rajasiya 38; as an independent 
sacrifice may be performed by a 
brahmana 38. 

Avid, formula recited in the Rajasiya 
64. 

Ayodhya, description of ancient 177. 

Ayodhyakanda 21n, 29, 30, 42, 47n, 
50, 70, 78, 101, 105, 107, 111, 112, 
116, 127, 179, 206, 

Ayusya, a hymn 75. 


Babylon, 389n. 

Bacon, Lord, confessed to 
bribes 276, : 

Badha, examples of 855, 


taking 
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Bahudantaka, said to be an abridgment 
of Brahma's work 4, 

Bahudantiputra 2, 

Bailments, care required in all kinds 
of 433, 

Bala (strength), five kinds of 215 ; of 
intellect is the best of all 215. 

Baladitya, 01 Magadha, is said to have 
defeated Mihirakula, 9247, 

Balaka, a predecessor of Jimutavahana 
637, 719, | 

Balakanda (of the Ramayana) 106, 107 : 
164 675n. 

Balambhatti, (a commentary) 43, 76, 
553n, 569, 570n, 705n, 718, 726, 
734n, 747, 755n, 757, 759, 762, 772n, 
773n, 7749, 778n, 781, 790n, 791n, 
793n, 814, 815. 

Balarupa, 718n. 

Ballalasena, king of Bengal 126. 

Balutedars, are village servants in the 
Deccan 156, 285. 

Bana 69, 85, 115, 182, 229, 362, 


Banavasi, a province of 12000 villages 
139. 


Bandhus, are, acc. to Mit., bhinna- 
gotra sapindas 754; as heirs 753- 
762; enumeration of, in texts, is 
not exhaustive 755; female b. are 
allowed to inherit in Bombay and 
Madras Presidencies 762; rules of 
preference among 759-762; sapinda 
relationship of b. extends according to 
P.C. only up to five degrees 757-759; 
severa] meanings of 753n; succeed 
after samanodakas 754 ; test of religi- 
ous efficacy when applied to succes- 
sion of bandhus 756; three classes 
of 755; treatment of, under the 
Dayabhaga 760. 

Banerjee,’ Dr. Gooroodas, author of 
' Marriage and stridhan' 656n, 770, 
772n, 798n. 

Banishment, as punishment for officers 
and judges taking bribes 253, 404; 
as punishment for brahmana offen- 
ders 404; as punishment for perju- 
red brabmana witnesses, for those 
guilty of embezzlement or of playing 
with false dice 404; as punishment 
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for witchcraft 406; as punishment 
for gambling in secret 540; often 
associated with branding 404. 

Barhadratha dynasty 899. 

Barhaspatyas, school of, on Arthasastra 
2,48, 106. 

Barhaspatyasitra, 13, 48, 80, 172, 240, 
630n, 869, 

Barnes, Mr, Harry E., on ‘story of 
punishment ' 255n, 388n. 

Barnett, Dr. L. D. 146n, 

Barua, Dr. 94. 

Basak, Dr. R. G., author of ‘History 

५ of North-east India ' 925n. 

Battle, ancient procedure for making 

| & king ready for 228-229; distribu- 
tion of booty acquired in 212; per- 
Sons that were not to be attacked in 
209-210; rites to be performed by 
king before 212; victory in, doubt- 
ful 225. 

Baudhayanadharmasitra, specially stu- 
died by Taittiriyas 853. 


Baudhayana, Dharmasitra of 27, 36, 
154, 166, 175, 189, 194, 209, 250, 
.276, 343-44, 403-4, 417, 420, 443, 
517, 526, 551n, 567, 573,598, 608, 
613, 614, 617, 623-24, 641n, 642n, 
643-44, 655, 6569, 659, 660, 663, 
668, 690n, 698n, 700, 702, 707, 712, 
719, 736, 741, 746, 747n, 763, 771, 
805, 832n, 856, 858, 866, 875, 878, 
.933, 938, 943, 954, 957, 959, 960,963. 
Baudhayana, grhyadegasütra of 76, 
135, 664n, 688. 

Baudhayana-grhya-paribhasa 642n. 

Baudhayana-pitrmedha-sütra 104. 

Baudhayana, smrti of 755, 793. 

Baudhayana, srautasütra of 28, 61n. 

Büverujataka, 934, 

Beal's ' Büddhist Records of the Wes- 
tern World' 30, 40, 143n, 164, 204, 
376n, 924n. 

Benefit of doubt 360. 

Beni Prasad, Dr. 16, 31, 49, 91, 94, 
117n. 

Berolzheimet on ‘the World's Legal 
Philosophies’ 189, 245, 851n, 
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Best on ‘Evidence’ 3310, 338, 356n, 
359n. 

Bhaddiya, cousin of the Buddha was 
raja of Kapilavastu at one time 90, 
Bhadrabahu, a great Jain sage connec- 
ted with Candragupta by Jains 102. 
Bhadrasena, a king killed in his queen's 

chamber 85. 

Bhagadatta, king of Pragjyotisa 203, 
937. 

Bhagavadgita 8, 22, 57, 169, 211, 881. 

Bhagavatapurana 24, 26, 60, 183, 627, 
872, 873, 892, 896n, 897n, 899, 
923-23. 

Bhaisajya mantras 75. 

Bhamati, com. on Sahkara's Vedanta- 
sutrabhasya 781n. 

Bhandarkar, Prof. D, R. 16, 20, 90, 
92, 103. 

Bhandarkar Oriental Research Insti- 
tute, Annals of 164, 245, 307, 316, 
904. 

Bhandin, cousin of Harsa, proposed 
the latter's election as king 31. 

Bharadvaja, expounder of rajadharma 
2, 3, 4, 11, 12, 83, 232; views of 
criticized by Kautilya 12. 

Bharadvaja, grhyasütra of 685n. 

Bharadvaja, or Bharadvaja, smrti of 
429-3], 441, 493, 496. 

Bharasivas, dynasty of 70, 76. 

Bharata, son of Dusyanta, adopted 
Bharadvaja, a brahmana 673. 

Bhürata-itihasa-sarsodhaka ~ mandala 
81, 817, 

Bharatasavitri, astronomical data in 
909, 915, 917. 

Bharatavarsa, aspirations to bring the 
whole of, under ‘one umbrella’ 137; 
dimensions of 67 ; is the first of the 
nine varsas of Jambudvipa 134, 935; 
is karmabhumi (land of action) 
134; king conquéring whole of, is 
styled sarrat 67; Puranas wax 
eloquent over 137; regard for, as a 
unity from a religious point of view 
137. 

Bharuci 44, 393n, 451, 619, 


nt 

Bhasa 2117, 

Bhaskaracarya 122n. 

Bhaskaravarman, Nidhanpur plate of 
898. 

Bhat, Mr. Bhaskar Vaman 378. 

Bhatarka, founder of Valabhi dynasty 
202. 

Bhattacharya, Mr. Batuknath, 966. 

Bhattoji, author of a commentary on 
Caturviméatimata 926n, 928n, 930, 
940, 944, 949-50, 957, 961. 

Bhavabhiti 243. 

Bhavanatha,author of Nayaviveka 550n. 

Bhavaprakasana 136. 

Bhavisyapurana 7, 737n, 840, 844n, 
873, 905n. 

Bheda (an upaya) 174. 

Bhide, Prof. H. B. 924n. 

Bhikkhus, some of whom were styled 
dhammapanikas 290, 

Bhima 79, 172, 203, 210, 232, 937. 

Bhisma, 79 ; advice of, to soldiers 58; 
had a golden tala tree as flagstaff 

.208; performed Asvamedha, though 
not married 845-46. 

Bhismaparva 58, 135, 203, 205, 208-9, 
. 211, 903, 905, 906, 908n, 909, 912, 
.915, 918-920, 922. 

Bhoja, author of Yuktikalpataru 13. 

Bhoja, see under Dandakya 52. 

Bhojakas, held Veda unauthoritative 
871. 

Bhojas, kings of Satvatas in the south 
were so called after coronation 73; 
mentioned in Asoka's Rock Edicts 
65. 

Bhrgu 183, 282, 283. , 

Bhujisya, meaning of 813-814. 

Bibhisana 69 

Bible 36. 

Bihar and Orissa Research Society, 
‘Journal of 265, 892. 

Blasphemy Act (in England) 616n. 

Bluntschli 20, 237. 

Bombay Agriculturists Debtors Relief 
Act 425. i : 

Bombay Gazetteer 102, 198, 225, 268, 
366n. 

Bombay Pleaders' Act 290. 
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Bombay Regulations 290, 575n. 

Borradaile 728-29. 

Boundary dispute 502-505; five kinds 
of, acc, to Nürada 502-503; king 
last resort in settling 505; proce- 
dure for witnesses who were to 
define boundary in 503-504 ; several 
kinds of witnesses as to 504; single 
person was not ordinarily to under- 
take to define boundary in 505. 

Brahma, is deemed to have appointed 
Manu king 34; is said to have 


composed a work on the four 
purusarthas 4, 33. है 
Brahmacarin, heirs of 764-765; 


of every varna forbidden to drink 
madya 965; sexual intercourse for- 
bidden to 846; two classes of 764. 

Brahmacarya, for long periods, for- 
bidden in Kali age 863-64, 

Brahmagupta 890, 896, 

Brahmana, can perform Avesti as an 
independant sacrifice, though not 
in Rajasuya 38 ; could be sentenced 
to death, acc. to Kautilya and 
Katyayana, in certain cases 398-99 ; 
could wield arms in danger 517; 
empires and kingdoms 39; gifts 
made to a b. are inexhaustible 
treasure for the king 228 ; guilty of 
murder, theft of gold, forcible sei- 
zure of land was to have his eyes 
covered over with cloth throughout 
life 397; guilty of perjury banished 
352; killing an atatayin b. not 
punishable by king 518; learned, 
.was exempt from taxation 190 ; liable 
to pay under a decree was given 
easy instalments and not made to 
work 384; limited authority of king 
over 25; living in Brabmavarta, 
Kuruksetra and a few other countries 
was to be looked up to by all as 
to actions and practices 137; may 
perform  Vajapeya sacrifice for 
Svarajya 65; not to stay in a city, 
but in a village abounding in water, 
fuel, kusa 154; not to stay id the 
kingdom of a Sidra 39; offender 
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not to receive corporal punishment, 
but may be banishd 396, 522, 526; 
offender can be kept confined in 
a secret place 397, 398n; was for- 
bidden from being a Samitr or sell- 
ing soma plant 952; was forbidden 
to engage südras as cooks in Kali 
or eat at their houses 952-53, 958 ; 
was not to bea slave 484; wealth of 
heirless b. was not to escheat to the 
king but was to be given to other 
brahmanas 762, 

Brahmanabala, com, of Kathakagrhya 
880, 

Brabmanas, alone entitled to drink 
soma 952; hating, opposing and 
calumniating b. are indications of a 
man's approaching fall 228; not 
studying or expounding Veda or not 
keeping sacred fires become equal to 
didras 344n; punishment of death 
for b. forbidden in Kali 942 ; separat- 
ing from their fathers against the 
latter's will were unfit to be invited 
at a sràddha 566-567, 

Brahmanaspati in the Rgveda 415. 

Brahmandapurana 10, 892, 895n, 896n, 
899-900, 

Brahmapurana 67, 75n, 82, 134, 135, 
228, 234, 642n, 857, 890, 892, 895n, 
896n, 923-24, 955, 966, 

Brahmasphutasiddhanta 896 n. 

Brahmasiitra, (see Vedantasttra), 725n. 

Brahmayamala, a Tantra 215. 

Brahmi alphabet, origin of 306-307; 

why so called 308. 

Branding, as a punishment 403, 540; 
on the forehead with certain marks 
in the case of certain offences, if 
offender did not perform prayagcitta 
397, 403; practised in Rome and 
Britain against offenders 397, 403, 

Brew, Dr. J. M. 391. 

Brhadaranyaka Upanisad 97, 135, 162, 
176, 613n, 641n, 643, 841, 957. 

Brhad-devata, a work 42, 359n, 609, 

Brhadratha, last Maurya king killed by 
his senapati 86. 


ध 
4 


Brhad-Visnu 721n. 

Brhad-Yama 534, 

Brhan-Manu 738, 752. 

Brhannaradiya-purana (see under Nara- 
diyapurana); 869, 928n, 

Brhaspati, writer on Rajadharma 2-4, 
6, 167, 178, 208, 255n; derives the 
word rajan 28; held that fighting 
should be avowed as far as possible 
173; isalleged to have abridged the 
work of Brahma 4; on land tax 191, 

Brhaspati, smrti of (on vyavabara not 
yet recovered) 121n, 156, 158, 206, 
244, 258-61, 272, 273, 275, 277-78, 
281n, 282, 284, 286, 291, 294, 297- 
299, 303-4, 306, 308-310, 312-13, 
317, 318n,322, 326, 327, 231-32, 334, 
340-343, 345n, 346-348n, 352, 355, 
357-359,363,364, 370, 375,380,385n, 
387, 391, 393n, 396, 409-10, 417-20, 
423-25, 428-29, 431-39, 442-45, 
451-52, 456-58, 462-63, 465-469, 
471, 472, 474, 476-78, 480-81, 483, 
488-89, 491-493n, 494, 496,498, 501, 
503-08, 511n, 513-16, 520, 522, 525- 
26, 529, 531-32, 537-38, 540, 554, 
568, 572, 574-76n, 580, 584, 586, 
587, 589, 590, 593n, 596, 598, 501, 
607, 609, 619, 621, 623-26, 632, 634, 
637, 639, 642, 644, 646, 651n, 652- 
53, 655, 702, 709, 714, 717, 720, 721, 
733, 736, 748, 752n, 754n, 760,.763, 
766, 769, 772n, 790, 799n, 800, 809, 
861, 867, 868, 882, 885, 926, 942, 
948. 

Brhaspati, smrti of, holds Manu in 
high esteem but rarely criticizes it 
also 590n. 

Brhaspati, work of (in prose) 452n, 
602n. 

Brhat-Parasara 13, 98, 170, 173, 197, 
209, 211, 391, 860, 869. 

Brhat-sarhhita of Varahamihira 82, 
85, 89, 122, 126, 136, 146n, 180, 230, 
407, 897-98, 906n, 907, 916, 917, 

.919n, 922. 

Brhati, com, of Prabhakara on Jai- 

mini 836n. 


In] 


Bribe, defined 473; person taking b. 
or the intermediary was fined but 
not the man who offered it 473. 

Bricks, baked, required in Agnicayana 
180. 

Brothers, are heirs after parents 725 ; 

: of full blood preferred to those of 
half 725. 

Brother's son's son, position of, as 
heir 731-32 

Brown C, J. 122n 

Buddha, knew 64 scripts 308 ;. Suddho- 
dana, father of, was raja of the 
Sakyas 90; wheel of dharma of 66. 

Buddhacarita of Agvaghosa 5. 

Buddhist countries took their law of 
succession from the Manusmrti 560, 
640. 

Buddhist doctrines about monasteries, 
ahirhsa, charity are not to be 
deemed to be authoritative 842-843. 

Buddhist influence, on the Mitaksara, 
examined 640-641; on the Daya- 

: bhaga 559-560. 

Buddhist philosophy, some tenets of, 
may be useful in their own way 
839-40. 

Budhabhusana 13, 107, 1109, 
163n, 184, 203n, 215, 400n. 

Bühler, Dr. 195n, 307, 486n, 

* 733n. 

Burden of proof, of an affirmative 
proposition is on him who asserts 

: it 304; rules about 304; sabhyas 

` to consider the question of 304. 

Burma, indebted to Manusmrti for its 
laws of inheritance 640-641, 


117, 


605n, 


Caesar, Julius 24. 

Cakravatti, Dr, P. C, 213, 

Cakravartin 24, 66; territory of 66-67. 

Cakravartins, names of six 67 ; said to 
be seven in Harsacarita 67. 

Calamities; among divine c. floods are 
more devastating than fire 233; 
divine and human 118, 120; natural, 
are six 163; removal of divine c. 
how effected 228, 

Cambodia 756. 
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Canakya, 5, 7, 86, 120; killed one of 
the Nandas 86. 

Candesvara, author of Rajanitiratna- 
kara 13. 

Candragupta, a Gupta emperor 44, 

Candragupta, a Maurya Emperor 192 ; 
abdicated in favour of his son, acc. 
to Jain tradition 102. 

Capital, (see nagaraka, palace) 178ff; 
administration of 149, 182; census 
of the inhabitants of 150; ditch 
constructed round 181; gates of, 
should face south 1; how and where 
to be built 181; loss of, more 
serious than the loss of some 
territory 178; may be inside a fort or 
outside 181; officer called nagaraka 
to look to affairs of 149; position of 
palace and offices in. 181; rendered 
gay by players and dancers 180; 
storing of necessary commodities in 
181; temples and shrines of certain 
deities in 181. 

Caritra, meaning of 260-261, 

Caritrabandhaka 435. 

Carrier, liability of, for 
deterioration of goods 479. 

Carvaka 871. 

Caste Disabilities Removal Act 347n, 
667; abrogates the rule of ancient 
Hindu law about patita 616, 

Cattle, even princes went to enumerate 
and supervise 161; straying into 
fields 500-501; superintendent of 
148-149, 

Catüratra, a sacrifice 662n. 

Caturmasyas, seasonal sacrifices 676n, 
704n. 

Caturvargacintamani, of Hemadri 929, 

Caturvimsatimata 122n, 871, 

Caula, usages about 883. 

Cauroddharanika, an officer 168, 464, 

Ceylon, sea voyage to, frequently men. 
tioned in literature 937, 

Chalas, were fifty, for which the king 
could punish without a private com, 
plaint 266. 

Champa, a work by Dr, R, C. Maju, 
dar 64in. — : 


loss or 
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Champerty, not encouraged by ancient 
Hindu Lawyers 288. 

Chandogya Upanisad 49n, 92, 135, 
163, 167, 226, 362, 387, 613, 888. 
Chan-toon, on ' Principles of Buddhist 

, Law’ 641, 

Chariots, of great warriors were drawn 
by four horses and had two wheels 
205. , 

Charities called purta 451, 

Chatterji, Dr. Bijan Raj 756, 934n. 

Child, no gift nor sale of, allowed, acc. 
to Áp. 643. 

Chowries, symbols of royalty 82. 

Chullavagga 91, 246. 

Cina, country of 53. 

Cities, ancient Indian 183; frequently 
mentioned in the Rgveda 179-180 ; 
gates of, were named after cities 

. which faced them 180; of asuras 
constructed with ayas, silver and 
gold 180. 

Civil Procedure Code (of India) 301 n, 
3039, 306, 345n, 380n, 384, 4049, 

Clergy, benefit of 398n. 

Clothes, declared impartible by Manu 
589-90. 

Codification of Hindu Law, objections 
to, considered 820-823. 

Coins, examiner of 144; fines in re- 
lation to 253; weights of Indian, 
varied at different times and in diffe- 
rent countries 121n. 

Colebrooke 447n, 575n, 688, 878. 

Comet, appearance of, portends im- 
pending calamity 916-17. 

Commander-in-chief 127; must be a 
ksatriya ora brahmana 127; quali- 
fications of 127. 

Commentators generally embody pre- 


existing customs of their countries . 


.२29n. 

Commerce, duties of superintendent 
of 145. 

Compact series of heirs 731. 

Concubine, right of, to maintenance 
763, 811-815. 

Confiscation, of all property as punish- 
ment 404; for perjury and for judges 
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taking bribes 532; for rape 535; 
tools of trade or craft not to be 
seized when c. ordered 404. 

Conflict; in case of c. between two 
sruti texts, there isan option 863; 

: in case of c. between smrtis and 
authoritative digests or commenta- 
ries courts have to follow latter 
599n, 753n; in case of c, between 
smrti and sistacara the latter is 
weaker acc. to Purvamimarmsa 629, 
874; in case of c. between laws or 
usages governing the two parties, 
sastra prevails 862. 

Conqueror, duties of 71; duty of, to 
place on the throne of the conquered 
country a brother, son or daughter 
of the late king 40, 231; three kinds 
of 69; should sow dissensions among 
chiefs and the people, corporations 
and their leaders 174; to respect the 
customs of the conquered country 
71, 231, 859, 860. 

Contracts, ( see under ‘transactions’ ) ; 
analysis of the conception of c. in 
general by Sanskrit writers 411; made 
by incompetent persons are invalid 

412; not to be entered into with 
soldiers and king's servants 207; 
persons incompetent to enter into, 
such as minors, dependents etc. 412, 

Contract Act (Indian) 312n, 412n, 
4270, 4339, 457n, 4589, 460n, 481n. 

Coparcenary; characteristics of c. 
property acc. to Dayabhaga 561~ 
562; characteristics of c. property 
acc. to Mitaksara 591-92; interest 
of members in c. property is fluctua- 
ting 561; is smaller than a joint 
family under the Mitaksara 591; not 
existing between father and son undet 
the Dayabhaga 594; ownership of c, 
property is joint and in whole body 
of co-owners 561; starts on the 

* birth of a son under the Mit., while 
starts on father's death under 
Dayabhaga 562, 594. | 

Copperplate, grants on, were sometimes 
forged 314-315; Sohagpur insérip. 
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‘tion on, 8 earliest on c. yet dis- 
cóvered 307, 
Corarajjuka, an officer 168, 


Coronation, materials for 73, 76; 
mantras to be recited at 73, 74; of a 
king acc to different works 72-82; 
of Indra described in Aitareya 
Brahmana 73 ; of crown prince, com- ! 
mander in chief etc 79 ; of Sambhaji 
81; of Shivaji 81; part of principal 
virtuous ladies in 81 ; Puranic rites 
of 79; to be performed one year 
after the death of the previous king 
77-80. 

Corporations, administration and work 
of, 157; as tribunals 280-281; of 
purohitas at temples and sacred 
places 488; were powerful and had 
a measure of self-government 97. 

Corpus Inscriptionum Indicarum, vol. I 
(on Agokan inscriptions) 60, 69, 94, 
100, 112n, 139, 190, 246, 390, 406, 
890. 

Corpus Inscriptionum Indicarum, vol, 
III (vide also under ' Gupta Inscrip- 
tions) 213. 

Council of ministers, consultation with, 
to be in secret 108; king or chief 
minister presided over 91; mention- 
ed in Asoka's edicts 107. 

Countries, long lists of, in the 
Mahabharata 135; names of c. are 
same as those of people residing in 
them 134; mentioned in the Rgveda 
and the Atharvaveda 135; m. in the 

' Brahmanas 135; m. by Panini 135n; 

. m. by, Mahabhasya 135n ; m, in the 
Kavyamimamsa 136. 

Country, land of Kuruksetra, Matsyas, 

Sürasenas is chosen as one's 134; 

qualities of the soil of a good 133; 

same c. has sometimes two names 

135; Sanskrit words for 138; wealth 

of, consits in food crops and abun- 

dance of cattle 161. 

Court, house was to be decorated 
with flowers, paintings 277 ; king as 
original as well as appellate c, 268, 
270; presided over by king or chief 
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justice was highest 280; some 
merchants were associated with c. 
in the task of deciding cases 275; 
time for holding c. 277; was to call 
in the aid of outsiders in deciding 
certain cases 284; was constituted 
by the pradvivaka and the sabhyas 
274. 


Courts, civil and criminal matters tried 


in ancient India by same c. 259; 
classes of State c. 281; could be 
attended by learned men, who though 
not appointed as judges could state 
their opinions 274; dharmasthiya 
and kantakasodhana c. 252; four 
kinds of 277; grades of 280-281; 
holidays for 277; inferior c. recogni- 
zed in the smrtis, 280; law and 
equity administered by same 259; 
judges of, to give unanimous deci- 
sion 274 ; matters within the purview 
of kantakasodhana c. 252; opinion 
of majority of judges of c. to pre- 
vail 275; people present (except 
learned brahmanas) were not to 
interfere by speech in work of, 274 ; 
punishment for clerks of c, for 
wrongly taking down depositions 276; 
should be established for groups of 
10, 400, 800 villages 273 ; to consider 
burden of proof after defendant's 
reply 304. i 


Court fees, fines taken from defeated 


litigants in eivil disputes virtually 
were 294-295, 382 ; whether payable 
in ancient and medieval India 
294-95. 


Cow; called Anübandhya was sacri- 


ficed at end of Agnistoma in ancient 
days 627, 865 ; occasions on which c. 
was sacrificed in ancient India 939-40; 
sacrifice of, condemned in Kali age 
627, 865. X 


Cows, owners of, not to be fined for 


loss caused by c. at times of festivals 
and srāddhas 501. 


Creditor, (see ‘debts’ and ‘recovery 


of debts’); a brahmana c. had pri- 


: ority over one of another caste 441 ; 
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duty of, to pass a receipt for part of | 


debt paid 442; if creditor refused to 
pass a receipt on request, he lost 
balance of debt 442; should tear 
off bond when whole debt paid or 
should pass a document of release 
442. 

Criminal Procedure Code (Indian) 
398n, 402n. 

Crime, ancient law of, was drastic 390; 
child under five was not deemed to 
be guilty of crime 395; definition of 
386; fines came tó be ordinary 
punishment for many a c. 390; five 
titles out of 18 are connected with 
511; law relating to, not found in 
one place in ancient works 412; list 
of capital crimes was much smaller 
in ancient India than in the mediae- 
val West 390; was also a sin in 
many case$ and entailed religious 
Sanctions 387 

Criminals, comparatively humane treat- 
ment of 388n. 

Criminology, divergent views on 393. 

Crops 162; harm to, by animals stray- 

' ing into 501; two, grown in the 

` year ordinarily 500; various ways of 
raising 163. 

Cüda (tonsure), ceremony of 679n. 

Cunningham, General 121n, 122n. 

Customs (see under 'usages'); and 
Dharmasastra works 8561; burden 

- of proof of, 970; cannot be ex- 
tended on grounds of analogy 
876-877; difference between usages 
and c. 826; differing c. of the 
North and South 858; enforceabi- 

. lity of 859; essentials of valid c. 

970-71; instances of local 862; 
meaning of c. of country or family 
862, 863; must have characteristics 
of antiquity, uniformity and notoriety 
826n ; of countries, castes and fami- 
lies are binding if not opposed to 
Veda 857; once in vogue, may be 
abandoned by people 876 ; of severa] 
icountries differed 878; of castes, 


881; strength of,'in. conflict with 
smrti 849-850; requisites of, accor- 
ding to Pürvamimamsa writers 853- 
854, 876; c., acc: to smrtis and com- 
mentaries, that were opposed to Veda 
or were immoral or harmful to others 
were not to be enforced 859, 


Dagger marriages 972, 

Daftarí, Dr. K. L. 903-4, 906, 912, 

Daiva, relation between human effort 
and 168-169; success depends on 
both, effort and d. 169, 

Daksa, smrti of 403, 471n, 846, 872, 
941, 960, 963, 


Daksinapatha, is a fourth of Bharata 
varsa 136 

Dambhodbhava 52, 202. 

Damdupat, rule of, 422-424; rule of, 
acted upon in modern India 425, 

Dana (an upaya ) described 174. 

Danakhanda (of Hemadri) 154, 

Dancing girl, refered to in the Rgveda 
534. 

Danda (a king) 53n. 

Danda (an wfaya) 175; 238; absence 
of, leads to chaos and anarchy 238; 
if foolishly wielded recoils on the 
king's head 26; if properly handled 
advances three purusarthas 26; im- 
portance of 21-22, 51; raised to the 
position of a divinity 22. 

Dandakya Bhoja, a king who perished 
through lust 32, 53n, 55. 

Dandaniti, a work of Kesava 13, 264, 
2651, 403. 

Dandaniti 5; four objects of 6; identi- 
fied with Arthasastra 843n; identified 

_ with rajadharma by Santiparva 5; 
meaning of 5; said to be the support 
of the world 6; said to have been 
produced by Sarasvati 6; was special 
concetn of ksatriyas 5, 

Dandaparusya (assault) 5131, 

Dandaviveka, a work 124n, 176n, 191, 
243n,391n, 392, 3939, 394-5, 400, 
403, 

Dandi Mahadevi, a queen 40, ^ 
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Dasakumaracarita, 7, 45, 48, 55, 144, 
171, 203, 222, 276, 277, 390, 400, 
440n, 541, 936, 937. 

Dasaparadhika, an officer 264. 

Dasaratha, desired to make Rama 
Crown Prince with people's approval 
29, 42; had eight ministers 106. 

Dasi, who is 6020, 707. 

Dasiputra 600-603. 

Date, Mr. G. T, 213, 

Dattaka son 662-699; definition of 
647 ; even Rgveda is against having 
d. s. 662; instances of, in Vedic 
Literature 662-663; of a widow 
held entitled by P, C. to open up a 
partition made several years before 
671; placed very low in the list of 
secondary sons by several smrti 


writers 650; smrti texts and digests. 


on 664; sutras except that of 
Vasistha and smrtis contain very 
little about 663, 

Dattakacandrika 644, 648n, 664-65, 
667n, 669, 675, 679-80, 682, 683n, 
685n, 686, 691, 696,-98n, 699; 

_ branded as a forgery by certain 
writers 664; regarded by Privy 
Council as of highest authority on 
adoption 664-665, 

Dattakamimamsa 644, 646n, 648n, 
654, 655n, 663n, 664, 666n, 667-68, 
675, 676n, 678n, 679-80, 682-84, 
686, 687n, 688, 691, 696-98n, 926; 
regarded as of highest authority on 
adoption 664-665. 

Dattanapakarma or Dattapradanika 
471-475 (see under ‘gift’ ). 

Dattasiddhantamanjari of Balakrsna 
649n, 667, 

Daughter, as heir, 712-719; illegitimate 
d. does not inherit even to a Sidra 

- father 717; indigent married d. 
preferred to well-to-do married d, 
715; takes a limited estate like a 

_ widow except in Bombay Presidency 
716-717; unchastity no bar to 

. succession of daughters (except under 
Dayabhaga) 717-718 ; unmarried d, 
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preferred to married d. as an heir 
715. 


Daughter-in-law , not an heir in the 
whole of India except in Bombay 717. 


Daughter's son, as heir 719-720. 


Davids, Mr. Rhys, author of 
' Buddhist India ' 90, 91, 123, 135, 
156, 159, 183, 307, 484. 

Day, was divided into eight parts, in 
the 2nd of which justice was adminis- 
tered by king 242. 


Daya, meaning of 543-44; two varieties 
of 546. 


Dayabhaga, a work, 475, 519n, 545, 
546n, 547n, 550n, 553n, 554n, 556- 
58, 560-61, 563, 567n, 569, 572n, 
573, 578, 579n, 580, 581n, 582, 583n, 
584, 585n, 586n, 587, 589, 592, 5939, 
594, 595n, 598, 601, 602n, 606, 607n, 
610n, 617n, 618n, 619n, 620, 623n, 
625n, 634-37, 639, 649n, 650n, 651n, 
698, 700n, 702, 7039, 705n, 706n, 
707n, 708, 7109, 712, 715-718n, 719, 
720n, 721, 725, 726, 732, 734, 736- 
38, 740n, 741-43, 745-47, 749, 753, 
760, 762, 764, 766, 768, 771n, 772, 
772n, 773, 774n, 775, 7779, 778, 
781, 784n, 785, 787n, 790n, 7919, 
792n, 793, 798, 799, 809n. á 


Dāyabhāga (see under ‘doctrine of 
spiritual benefit’, ' sapinda ') ; differ- 
ence between the Mitaksara and 
D. 558-559 ; holds that ownership 
arises on the death of the previous 
owner 547; obliterates distinction 
between gotrajas and bandhus made 
by Yajüavalkya 742-43; origin of 
peculiar doctrines of 559-560 ; out- 
standing works under D. Schoól 544; 
school named after D. is predominant 
in Bengal 544 ; school, not affected 
by the Hindu Law of Inheritance 
Amendment Act 749, 


Dayabhaga (partition of wealth) 5431 ; 
partition and inheritance are main 
lopics under 544, |: 


Dayakramasangraha 544, 798, . ... 
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Dayatattva 544, 5460, 553n, 556, 558, 
561, 567n, 568n, 572n, 575n, 581n, 
592n, 609n, 610n, 620n, 634n, 637n, 

. 7008, 701n, 733, 738n, 739, 7459, 
747n, 760, 777, 779, 781. , 


Death; all persons except brahmanas 
could be condemned to sentence of, 
for certain grave offences 400; argu- 
ments against sentence of 399; as 
expiation for grave sins forbidden to 
brahmanas in Kali age 942; day of 
collection of bones after 951; gene- 
ral rule that one (except a brah- 
mana) who causes death by violence 
should be sentenced to 526; in- 
fighting for the protection of cows 
and brahmanas is specially commen- 
ded 58; in protecting property of 
brahmanas led to heaven 1; in vari- 
ous modes as punishment 256, 400; 
no punishment for accidental d, 58; 
no sentence of d. for crimes due to 
negligence 526; punishment of, not 
inflicted on women and brahmanas 
in early British rule 397; punish- 
ment of, for murdering a man, for 
abducting human beings, women 
or for theft of jewels or for rape, 
„sexual intercourse with a woman of 
higher caste 256, 401, 522, 526, 532; 
sentence of, to be avoided even in 
great offences 399-400; sentence of, 
for'a woman guilty of poisoning, 
incendiarism, attempt to kill her 
husband, elders or child 401, 

Debts, (see under ' damdupat ', ' reco- 

` very of debts’); distinction between 
antecedent debts and other debts of 
father drawn by P. C, has no basis 
in the texts 450; father, husband 
and wife are not bound to pay res- 
pectively son's, wife's or husband's 
personal d. 451; five classes of, 
acc. to Anusasanaparva 416; four d, 
owed by all men, acc. to Adiparva 
416; grandson's and great-grandson's 
liability to pay ancestor's d. 443-444; 
grounds on which liability to pay 
another's d. arose 442 ; idea of three 
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d, owed to gods, pitrs and sages 
414-416 ; idea of liability to pay off 
one's d. was developed even in very 
ancient times 414 ; incurred for the 
purposes of the family by anyone 
such asa son, brother, wife, slave 
were payable by the head of the 
family 451 ; modern law about liabi- 
lity of sons, grandsons and great- 
grandsons to pay d. 444-446 ; must 
be paid by him who takes the wealth 
or widow of the deceased 443, 448, 
449, 453; no basis for distinction 
between secured and unsecured debts 
of father in smrtis 449-450: non- 
payment of, was believed to lead to 
being born as a slave or a beast in 
the creditor's house 416-417 ; order 
in which persons were liable to pay 
another's d, 452-454 ; owed to the 
Crown or learned brahmana have 
precedence over all other 441-442 ; 
propositions about son's liability to 
pay father's 444-445 ; sale of de- 
btor's property for recovery of 441 ; 
sanctity of monetary d. arose from 
the obligatory nature of d, owed to 
gods, manes and sages 416; son's 
liability to pay father's suretyship 
debts 447 son not liable to pay 
illegal, immoral or avyavaharika 
debts of father 446-448 ; son's liabi- 
lity to pay father's d, during latter's 
lifetime 445-446 ; son's pious duty 
to pay off father's debts even if he 
received no property 417,442-443, 
445; time when d, must be returned 
425. 

Deccan Agriculturists’ Relief Act; 
adopts the rule of damdupat for all 
agriculturists, whether Hindus or 
not 425, . 

Decision (see ‘judge ', ‘law-suit’) ; by 
caritra 260-261; by dharma illus- 
trated 260; by oaths and ordeals 
when no witnesses available 358 ; 
by royal command 261; by vyava- 
hara, explained 260; four modes of 
-arriving -at 260-062. ; is not a fada 
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of a law-suit, acc. to some 379; 
parties were asked to leave court 
when chief justice and sabhyas were 
considering the d. to be given 379 ; 
precedents employed in arriving at 
380; presumptions as means of 355- 
356; should not be arrived at by 
mere reliance on sastra or texts but 
should also be based on reason and 
equity 259, 357 ; usages as means 
of 260-261; was based on eight 


sources 379 ; when unjust d. given,. 


one quarter of the sin falls on each 
out of the litigant, witnesses, judge 
and king 276. 

Decree ( see 'brahmana', ‘judgment ’) ; 
different ways of executing a 383- 
384 ; for satisfaction of a d., a poor 
debtor (except a brahmana) was 
made to work for creditor 384 ; when 
debtor was sent to jail in execution 
of a 384, 

Defamation, truth of implication in, 
did not afford protection 512. 

Defendant; cannot raise a counter 
claim in some cases 302; cases in 
which d, must make a reply at once 
296 ; characteristics of a good reply 
of d. 300; fines against d. for not 
being ready with his defence 296; 
not giving a reply even after time 
is allowed may be declared to be 
defeated 302; rules about adjourn- 
ment granted to 296; rules about 
putting under restraint the d, 290- 
291; rules about summoning a d. 
286-287 ; was to reply in writing to 
the plaint 300. 

Delay, in the disposal of law suits 296. 

Democracies, of Oxydrakoi, Malloi, 
Siboi and others referred to by Greek 
writers 90. 

Democracy, true, did not exist even in 
Greece or other countries of the 
West, 13, 20, 93, 

Dependents, what persons are 412. 

Deposit (see under ‘fine’, ' interest’) 
454-458; care required as to a d. 

- is same as that in a pledge 456; 
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differs from pledge or mortgage 455 ; 
duty of person ‘holding ad, 456; if 
d. not returned ón demand, loss of 
it falls on holder who is also liable 
to be fined 457 ; must be returned 
in same condition and to the deposi- 
tor himself and not to his co-owner 
456 ; person accepting a d. is estop- 
ped from recognizing the title of any 
one except the depositor 457 ; return 
of, to whom to be made 456-57; 
rules about, extended to other bail- 
ments 458-459; smrtis extol the 
undertaking to accept a deposit 455. 

Desa, extent of a d. varied 138; gover- 
nor of, was called rastrapati or ras- 
triya 138, 

Deshmukhi vatan 631. 

Deshpande vatan 631. 

Deuteronomy 389n. 

Devabhiti, a Sunga king, was killed 
by his minister 86. 

Devadasis, that had stopped temple 
service, were given work by superin- 
tendent of weaving 146. ' 

Devala, smrti of 553, 556, 610n, 614, 
617, 620, 626, 632n, 644, 649, 650n, 
651n, 702, 763, 777, 787, 791, 860, 
873, 943, 948-49, 951, 956, 960. 

Devapala, com. on Kathakagrhya 880. 

Devapi, story of 41-42, 608-609, 

Devarata 715. 

Devasvamin 679, 715, 779. 

Devipurana 181, 234, 9100, 911, 

Dhammapada 185n, 

Dhammathats, Burmese Law books 
641n. है 

Dhanurveda 49, 179, 215, 

Dhanus, as measure of length 500n, 

Dbarana, a silver coin 122. 


Dharesvara, an author on dharmasastra 
549, 557, 704n, 705 715, 733; held 
the view that ownership is known 
from sastra alone 549; held the view 
that the allotment of a special share 
to the eldest son was given up by 
people 628, 


Dharma, meaning of, in partition.572. 
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Dharma, aids to the understanding of 
827; d. and truth are identical 97, 
260 ; flourished in perfection in Krta 
age and declined progressively in the 
succeeding yugas 244, 890-91; idea 
of, took the place of the conception 
of rta 244; intances of the trans- 
gression of d. by ancient heroes and 
sages 845-849; is more powerful 
than the mightiest 97; observance 
of, was the great social and political 
ideal in India 97; parisad, final 
authority in matters of 101; sources 
of 825-827, 863; usages as source of 
825-827, 863; was the supreme 
power in the State and was above 
the king 241, 

Dharmadhikaranika or—-dhikaranin, 
qualifications of 126, 

Dharmadhyaksa, exercised the same 
functions as Purohita did in ancient 
India 126. 

Dharmadvaitanirnaya 122n, 878, 944n 

Dharmas, differ in different yugas 627 
628, 869; should not be practised’ 
even though sanctioned by sastra, if 
condemned by people 628-629, 869, 

Dharmasastra, and customs 856ff; illus- 
trations of conflict between Artha. 
sastra and D. 9; in case of conflict 
of D. with practices or secular 
matters, king to ‘decide acc. to D. 9; 
relation of, to Arthasastra 8-9, 868 ; 
was called smrti 10; writers on, had 
a low estimate of human nature 238; 
writers on, insisted that Dharma 

, was king of kings 176. 

Dharmasindhu, a work 615, 669, 675, 
679, 688-89, 692, 695-97, 739, 759, 
877, 930, 940, 945, 947, 954, 

Dharmastha (judge) 273; should 
possess the qualifications and status 
of an amatya 273. 

Dharmasütras, authority of 853, 

Dhrtarastra 10; did not succeed to the 
kingdom because of blindness 43, 
609; performed sacrifices though 
blind 846; recovered sight for a time 
through the favour of Vyasa 847. 
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Dice, made of vibhidaka wood 541; 
playing with, in Rajasuya sacrifice 
541, 

Dickens 60, 

Didda, a notorious Kashmir queen 40. 

Digests, grouped into classes by pro- 
vinces 878. 

Dighanikaya 135, 

Digvijaya 69: description of 68; of 
Harsa 229-230; of Raghu 230. 

Dikshit, Mr, Sh. B. 8969, 902, 915. 

Dikshitar, Prof, V. R. 120, 213, 254n, 
407. 

Diksita, a predecessor of Jimitavahana 
715. 

Dipara, of gold, silver and copper 120, 
122n; value of 122n; was a 
synonym of niska 121n; was also 
called suvarna 121n. 

Diodorus 103, 

Dipakalika 247n, 344n, 370, 3839, 
540n, 553n, 554n, 575n, 580, 597n, 
614n, 764n, 774n, 793, 856n, 882n. 

Dirghacarayana 2. 

Dirghatamas, story of 361. 

Discipline (vinaya) 51-52; based 
upon danda 51; is of two kinds 51; 
to be attempted by giving up six 
evil tendencies 52, 

District, officer over, was helped by a 
board of advisers 141, 

Divodasa, given as a son to 
Vadhryasva 415. 

Divorce 537. 

Divya (see under 'ordeals'); definition 
of 363, 

Divyatattva of Raghunandana 362-63, 
367n, 370n, 378n 

Divyavadana 102, 116. 

Doctrine, of spiritual benefit, acc, to 
the Dayabhaga 737-741 ; of spiritual 
benefit illustrated by diagrams 744- 
745; propositions as to d. of 
spiritual benefit 740-741; unjust to 
the claims of women as heirs 746. 

Document 308-316; can be supersed- 
ed only by another d. 312; classifi- 
cation of 309; conflict of documents 
of various grades 313; custody of, to 
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be explained 313; executed by 
ordinary people need not be in 
correct Sanskrit 309 ; fabricators of 
d. deceive women, children and 
ignorant people 314; genuineness of, 
how established 314; held invalid 
when executed by certain persons 
312; isan indubitable and superior 
means of proof 308, 312; latent 
defects of, ` must be pointed out 
by disputant when produced 315; 
loses validity in certain circumstan- 
ces 315; marked with royal seal, 
presumed to be genuine 314; 
minimum number of witnesses re- 
quired on 312; oral evidence to con- 
tradict a d. not allowed 312; require- 
ments of a valid 311-312; sentence 
of death for fabricating a private or 
public d. 315; secondary evidence 
of the contents of, when allowed 313; 
when even a voidable d, ceased to be 
so 315. 

Dramma 122n, 

Draupadi, strange explanation of the 
story of D. being the wife of five 
brothers 847, 

Dravida, works of authority it D, school 
of Hindu law 545, 

Dreams, portending good or evil 226, 

Drinking, is worse than sexual vice in 
the case of a king 233, 

Drona, commander of the Kauravas 
79, 204. 

Drona (a measure of corn ) differed for 
various purposes 146n, 

Dronaparva 6, 8, 79, 127, 131, 134-35, 
168, 205-6, 208-9, 211, 214, 232, 
643n, 845, 898, 904, 914. 

Durga (a fort or capital ) 178ff. 

Durga 368. 

Duryodhana 203, 210; perished through 
conceit 52. 

Dustaritu, a king, was expelled from 
his kingdom 26. à 

Dita (ambassador or messenger ) 127- 
129; duties of 128; person of, not 
to be harmed 127, 129, 209 ; quali- 
ties of 127-128 ; three kinds of 128 ; 
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to be distinguished from a spy 129 ; 
to be sent after a line of policy is 
settled 128. 

Dvadasaha, sacrifice, gave seniority to 
Indra 41, 

Dvaipayana 53. 

Dvaitanirnaya (same as Dharmadvaita- 
nirnaya) 683, 878. 

Dvaraka 208, 214. 


Dvipas, seven 134; said to be thirteen 
and 18 also 134. 

Dvyamusyayana, adoption of a boy 
as 685-687; ksetraja son was so 
called by Mit. and some others 659 ; 
succession to, by both mothers 723- 
724, 

Dyüta ( gambling ) defined 538. 

Earnest, wbat becomes of, if sale goes 
off through the fault of the vendor 
or purchaser 491. 

Easements, as to doors, windows &c. 507 

Easements Act, Indian 507n. 

Edgerton, Prof, 7, 


Education, expense on 164-165, 


Egypt, usury condemned in ancient 
425n. 

Ekavrsa, a hymn 76. 

Ekoddista, a sraddha 737, 

Eldest, rights of e, son or daughter 
jealously guarded in Vedic age 41 ; 
son sometimes got all wealth of his 
father 41; son was passed over if 
he suffered from mental or physical 
defect 43; to pass over the e. son 
or daughter in marriage or succession 
was held to be a grave sin 42. 

Elephants, do not figure much in the 
fighting described in the Maha- 
bharata 203; if not well trained 
cause loss of life to their own side 
2031 ; lights to be waved before, at 
certain times 230; monopoly of 
kings in 197 ; superintendent of 149; 
training and medical treatment of 
149; victory depended upon e. in 
ancient India 203. 

Elphinstone, author of ‘ History of 
India ' 203n, 397. 
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Emperor, distinction between e, and 
king made in the Satapatha Brah- 
mana 65; idea of, in the Vedic 
Literature 64-65 ; supreme e. did 
not generally hanker aíter territory 
so much as after admission of 
superior prowess 68. 

Emperors, long lists of, in the Brah- 
manas, Mahabharata and other works 
66-67 ; titles of 69-70. 

Enmity, of five kinds 225. 

Epigraphia Carnatica 377. 

Epigraphia Indica 17, 24, 30, 39-40, 
44-5, 49, 66, 69-71, 76n, 105, 1137, 
115, 116n, 117, 122n, 124n, 125-26, 
135, 138-39, 142-43, 150, 153n, 
154-56, 159n, 162, 164, 168, 172, 
182, 194-197, 201, 246, 260, 264, 
280-81, 283, 308, 315, 366n, 376n, 
377n, 393n, 406, 422, 439, 496, 500n, 
506, 575n, 724, 848n, 881, 890n, 
896n, 898, 905n, 932, 934, 962. 

Evidence (see ' means of proof'); 
circumstantial 356-57; exceptions 
to the exclusion of hearsay 331; 
rules about late production of 349- 
50; taken on commission 331 ; what 
is hearsay 330. 


Evidence Act (Indian) 313n, 314, 
331n, 340n, 341n, 349n, 355n, 457, 
650n. , 

Exceptions, are to be limited to the 
matters expressly stated and are not 
to be extended by analogy 672, 796n. 

Exchange, if inequitable may be res- 
cinded 493 ; rulesabout sales apply 
to 494, 

Exclusion; both males and females may 
be liable to e. from inheritance 62 ; 
grounds of e. from inheritance and 
partition 608-616; Hindu, Inherit- 
ance Disabilities Removal Act 
abrogates most grounds of 611; 
persons liable to e. cannot adopt, 
but may marry 617; persons: liable 
to e, must be maintained 611, 617; 
sons of persons Jiable to e. take a 
share if they are free from defects 
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611,.617; wives and daughters of 
persons liable to e. are entitled to 
maintenance 617. 

Expense on education in the first 
decades of British rule 165. 

Experts, opinions of, to be taken 284. 

Expiation, secret, for grave sins, forbid- 
den in Kali 944-45, 

Ezekiel 425n. 


Fa—Hien 50, 91, 183, 390. 

Falsehood, penance for telling an 
allowed f, in a judicial trial 353; 
when allowed 353-354. 

Family, customs of 883, 

Famines, measures to be taken against 
163; references to ancient and 
medieval 163-164. 

Fate, cannot accomplish anything 
without human effort 170. 

Father, could once make unequal dis- 
tribution of estate among sons 623 ; 
has the power to separate his sons 
from himself and from among them- 
selves 592, 622; partition made by f. 
if unequal could be set aside acc. 
to medieval works 623 ; position of, 
as heir to his deceased son 721-22 ; 
some smrtis allowed two shares to f. 
at partition with sons 625. 

Fausbóll 50, 91, 934. 

Fees, distribution of, among sacrificial 
priests 469—470, 

Ferries, charges at 193; persons that 
were given free passes to use 193, 

Fick, 36, 158, 190, 268, 399. 

Fields, duty of owners of, to construct 
a high paling or hedge 500; mean- 
ing of texts that forbid division of 
586-587; rules about f. taken for 
ee on rent but not cultivated 

10. 

Figgis, Mr. J. N., author of ‘ Divine 
right of kings’ 35, 

Finder, of lost articles, rules applicable 
to 462. 

Fines (see under ‘ brabmana ', ' punish- 
ment'); against artisans, carpen- 
ters, tailors causing unreasonable 
«delay 252; against goldsmiths pur- 
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chasing gold from menials or slaves 
253; against washermen for negli- 
„gent washing or disposal of clothes 
252; against traders using false 
weights and measures or adulterat- 
ing grains, oils etc, or raising prices 
beyond those fixed by officers 352; 
discrimination in matters of f. based 
on caste ceased to be enforced from 
about 12th century 512; divergent 
views about the metal in which they 
were to be paid 393n; either fixed or 
variable 393; for giving false evidence 
352; for manufacturing counterfeit 
coins or passing them off 253; for non- 
appearance in court though summon- 
ed and able to come 287; for not re- 
turning a deposit when demanded or 
demanding a deposit when not made 
458; for theft 522; had to be paid 
by parties defeated in suits 382; 
half of the prescribed f. awarded if 
accused promised not to commit 
offence again 513; higher f. for 
thieves of higher castes 522; not 
imposed upon brahmanas, if they 
were first offenders and learned and 
of good family 398n ; not to be taken 
by king from men of lowest castes 
such as Candalas 514 ; oldest refer- 
ence to f. for assault 515; ranged from 
a kakini to confiscation of all wealth 
393; rates of f. paid by litigants 382; 
recovered from those guilty of maha- 
patakas were not to be taken by king 
but were to be offered ta Varuna or 
distributed among learned brah- 
manas 407; three kinds of fixed f. 
393-94; were deemed to be lesser 
than corporal punishment 394; 
were to be paid in copper panas, 
when no metal mentioned 394. 
Fire-arms, whether known in ancient 
India 213-214. 
Fleet, Dr. 102, 139, 140n, 315, 925n. 
Flesh-eating, condemned in Kali 944- 
45. 
Food, taking of, in the same plate with 
wife, forbidden 858n. 


130 
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Forests, superintendent of the produce 
of 145. 

Forts, are meant for safety of the king, 
the people and the treasury 178; 
kinds of 178-179. 

Fraud, vitiates all transactions 312n. 

Freedom individual and national, 
happiness lies in 102, 237, 


Gadre, Mr. A. S. 196n. 

Gadyanaka, of gold and silver 122n. 

Gagabhatta, officiated at  Shivaji's 
coronation 35. 

Gains of learning 581n; Ap. and 
Baud, say nothing about 581; defi- 
nition of, acc. to Katyayana 583; 
Gautama on 581; law about, now 
settled by Hindu Gains of Learning 
Act 585; meaning of the words in 
Yaj. ‘acquired without detriment to 
paternal estate ' 582; propositions 
established by case law as to 584; 
Vasistha gave twa shares to the 
acquirer 581; were partible if learn- 
ing was acquired at family expense 
or from the father or elder brother 
582, 

Gainsof Learning Act (Hindu) 674. 

Gambling, 538-542; condemned by 
Brahmapurana 542; in disputes 
about, the keeper of g. house is the 
final authority or gamblers appointed 
by king 540; is one of the most 
ancient vices 541; Manu’s uncom- 
promising attitude to 538; special 
cause of dissensions among sanghas 
233; those who engaged in secrat 
gambling were liable to punishment 
540 ; worst of vices in a king 55, 233; 
Yajfiavalkya, Kautilya and others 
allowed g. under restrictions and as 
a source of revenue 538-539. 

Gana, meaning of 281. 

Ganapatideva, a Kakatiya king, issued 
a charter of security for sailors 194, 

Ganarajya ( republic ) 87; internal dis- 
sensions are the root of the rnin of 
87. ; m i 

Gandhara, country of 135. 

Gandharvaveda 49, 
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Ganges, throwing bones of cremated 
body into 951. 

Ganika, devolution of wealth of 148; 
duties of 148; qualifications of 148; 
salary of 148; was a veSyà who was 
honoured for her accomplishments 
1489, 

Gargasamhita 892, 896, 9199, 

Garudapurana 13, 160-161, 892, 962, 

Gathasaptasati 154. 

Gattulal, Pandit 825n. 

Gaurasiras, expounder of rajadharma 
2, 4. 

Gautama 17n, 553, 557. 

Gautama, dharmasutra of 3, 19, 21, 23, 
25, 36n, 37, 45-6, 49, 56, 59, 66, 
97-8, 100, 117, 119, 165, 167, 175, 
185, 187, 189, 191, 192, 194, 209, 
211, 212, 244-46, 250-51, 270, 272, 
275, 284, 296, 307, 317, 320, 327, 
330-33, 336, 343-44, 348n, 353, 389, 
391-92, 395-97, 401-4, 409, 418-20, 
422-23, 425, 428-29, 433, 435, 443, 
446, 460, 474n, 482, 484, 494n, 501, 
515, 517, 522-23, 527-28, 535, 548, 
551, 566-68, 571, 573-74, 578, 581, 
585, 588, 589n, 595, 598, 601,. 607- 
10n, 612n, 613, 614-15, 617-18, 625, 
627, 644, 646, 648, 649n, 650, 658, 

. 690n, 702-704n, 706, 712, 715, 754n, 
762, 765-66, 772, 776n, 781, 789, 
793, 808, 815, 819n, 825, 827, 845, 
848, 857, 863, 871, 874, 875, 880, 

' 881, 883-84, 889, 932, 940-44, 946- 
47, 952-55, 958, 965. 

Gautamadharmasutra, specially studied 
by Samavedins 853 

Gaya, tax on performance of sraddha 

. at 198 

Gayatri, a mantra 76. 

Geography, Pauranic 134-135, 935, 

Gharpure, Mr. J, R. 1970, 509n, 778, 

- 804n. 

Ghatasphota, for patita women 807; 
for.those guilty of high treason 610n; 

:- for those guilty of grave sins 615. 

Ghatotkaca 205, 214. 

Ghoshal, Dr,.U, N. 16, 32. . 

Ghotakamukha, an author 2. 
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Gift, by stinting one’s family or ser- 


vants condemned 472; certain objects 
cannot be the subject of, because of ` 
want of owneiship or because of 
prohibition 471; eight things that 
cannot be the subject of 471; how 
acceptance of g. may be made 474; 
ingredients of a 474-475; not deli- 
vering what is promised as ag. or 
resuming a g. led to other worldly 
consequences 473; of land looked 
upon with disfavour in ancient India 
496; of only house forbidden 472n; 
promised to a brahmana or for a 
religious purpose should be enforced 
by king and fine awarded 474; pro- 
mised to an irreligious man need not 
be carried out 474; resiling from 
promise of gift of all property when 
allowed 473; seven kinds of g., that 
cannot be resumed 472; sixteen kinds 
of invalid g. 472; that may be set 
aside by donor himself on account 
of incapacity due to minority, lunacy 
&c. 472-73; what may be subject 
of 472. 

Gobhila, smrti of 870, 953, 956, 

Gobhilagrhyasutra, 940; specially studi- 
ed by Samavedins 853. 

Gocarma, a certain extent of land 432. 

Gode, Mr. P. K. 849, 

Golaka, a kind of illegitimate son 646n. 

Gold, superintendent of 144-145; 
value of, in relation to silver 121n. 


Goldstückor, on ‘ Panini’ 306. 
Gopa, an officer who looked after five 


or ten villages and kept a register of 
the number of cultivators, traders, 
animals &c. 143. f 


Gopagiri (Gwalior) 159. 
Gopāla, founder of Pala dynasty in 


Bengal was elected a king 30; was 
LE 
a 50079 39. 


Gopalan, author of ‘ History of Palla- 


vas' 155. 


Gopatha Brahmana 135, 565, 888; on 


coronation 74-75. 


Gorer, G. on ‘Bali and Angkor ' 9341. 


Gosava or gomedha 940 


it} 


Got 285. 

Gotrajas, as heirs 732-752; are either 
sapindas or samanodakas 752; mean- 
ing of, acc. to the Mit 748; pecu- 
liar meaning ascribed to the word g, 
by Dayabhaga 741-742; three views 
as to preference among 750-751; 
widows of male g. as heirs 751-52. 

Government, (see under 'king', 'pro- 
vince', 'ruler'); function of, did 
not end with the keeping of peace 
and order 59, 

Govindaraja, commentator of Manu 
730, 875; commentator of Ramayana 
112, 719. 

Grama, meaning of 140n, 153, 182n. 

Gramani and Gramaküta, see under 
‘ Headman of village’. 

Grandmother, ppternal, as heir 727- 
728, 731; when entitled to a share 
ata partition 607-8. 

Grant Duffs' 'History of the Marathas' 
106, 156, 164. 


Grants, mention the exemption from 
taxation that went with them 195; 
of land called ‘ yogaksema ' 588n ; of 
land could be made only by the king 
and not by a district officer 139. 

Great Bear, constellation of, was sup- 
posed to stay in one naksatra for a 
hundred years 897. 

Grhastharatnakara 354, 420n, 
614n. 

Grhyasutras, authority of 853. 

Groups, committee of two or more 
were to look after business of 488; 
conventions of such g. as guilds, 
naigamas, heretics were enforced by 
king 487; member of g. who goes 
against heads of g. was liable to 
punishment 489; rights and liabili- 
ties of members of 488-489; what- 
ever is gained by one or by heads of 
g. on the business of g. belongs to 
489 ' 

Guardian, deities of quarters 368 

Guardian and Wards Act (Indian) 461 

Gidhaja son, defined 647, 660. 


525n, 
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Guilds (see under 'groups' ) ; adminis- 
tration and compacts made by 157; 
eighteen, in Buddhist times 159; 
had power to condemn those who 
broke their conventions and to ex- 
communicate them 157; of ksatriyas 
in Kambhoja and Surastra and of 
workmen 158; rules about partner- 
ship apply to 481; usages and con- 
ventions of, were upheld by king in 
certain circumstances 158, 487, 

Gunas, definitions of, 223; proper em- 
ployment of, leads to peace and 
exertion 217; six 217, 223; sub- 
divisions of the several 224-225; 
theory of mandala brought in relation 
to the doctrine of 222-223. 

Gupta dynasty 902. 

Gupta Empire, administrative system 
of 141-142; provincial administra- 
tion under 150. 

Gupta Inscriptions 44, 45, 49, 68, 70, 
72, 108, 115, 117, 122n, 124n, 159, 
202, 213n, 264, 281, 506, 890, 924n, 
925n 

Guru, payment of fees to 958. 


Halibala, poison drunk by Siva 372n. 
Halayudha 568n, 588n, 589n, 636, 784n. 
Hamlet 296. 

Hammurabi, code of 389n 


Happiness, individual and national, lies 
in freedom 102 


Haradatta, commentator of Gaut. Dh, 
S., Ap. Dh. S., and Asv, gr. 48, 60, 
98, 121n, 192, 344, 387n, 395n, 419n, 
428n, 433n, 460, 527n, 572n, 573- 
74, 578, 581n, 585n, 595n, 644, 646, 
649n, 650n, 702-3, 712, 754n, 790n, 
793, 825, 856n, 8647, 879, 880, 942, 
953, 955, 957, 

Harappa, excavations at 307, 

Harbours, charges on ships calling at 
193 ; confiscation when foreign boats 
are driven to 193; to be guarded by 
king 193 : 

Harihara 5080 

Hariscandra, purchased Sunhsepa 660, 


Hirita, (versified ) smrti of 1509, 2477, 
259n, 263, 276-78,,285, 304, 312, 
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420n, 436, 473, 494, 524, 536, 569, 
581n, 651, 652n, 764n, 856, 885, 947. 

Harita (prose) 616, 625, 644, 646, 
825n. 

Harivaméa 39, 40, 214, 892, 895n, 

Harsa, king of Kashmir, plundered 
many temples 188n. 

Harsa, king of Kanoj 67, 69; consoled 
by his dying father 63 ; elected as a 
king by the people 31; gave all in 
charity once every five years 164 ; 
preparations on digvijaya of 229; 
vast armies of 204. 

Harsacarita 63, 67, 69, 85, 108, 115, 
182, 206, 229, 390. 

Hart, Dr. 295, 407. 

Hasta (cubit) measure of various lengths 
Íor various purposes 146n. 

Hathigumpha inscription of Kharavela 
49, 60, 66, 69, 94, 135, 162, 172, 
195, 246. 

Headman of village, (see under *vil- 

, lage’); came to be appointed by king 

. alone and office of, hereditary 154; 
could inflict fines 155; food of, for- 
bidden to brahmanas 154; great in- 
fluence of 154; had many appella- 
tions 154; love adventures of the 
son of 154. 

Heaven, as the reward for all soldiers 
killed in battle 57, 58; as the reward 
for ascetic endowed with yoga 58; as 
the reward of kings who die fighting 
57. 

Hebrew, ancient code 389n. 

Heirs (see under inheritance ). 

Heirship, principles of spiritual benefit 
and blood relationship in determin- 
ing 734-736. 

Hemadri 122n, 146n, 154, 610n, 928n, 
929, 931n. 

Heracles 901-902, 

Herdsman, duty of 497-498; liabili- 
ties of 498—500 ; not liable in certain 
cases when ,cattle stray into a field 
500; wages of 498. 

Heretical, sects 834; treatment of, in 
ancient India 883; works of, not 
authoritative, even though they agree 
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in some matters with the Veda 834- 
835, 870-71; usages of, were tolera- 
ted by the king up to a certain ex- 
tent 871, 881-82. 

Heretics, are those like the Bauddhas 
who do not regard the Veda as autho- 
ritative 487; conventions of, were 
to be enforced by king in certain 
cases 487. 

Hetuvan-nigadadhikarana 676. 

Himalaya, regions of, had immense 
rainfall 147. 

Hindu family, is presumed to be joint 
in food, worship and estate 638. 

Hindu Gains of Learning Act 585. 

Hindu Heirs Relief Act (Bombay) 445, 
453. 

Hindu Inheritance (Disabilities Re- 
moval Act) 611. 

Hindu Law, codificatlon of 820-824. 

Hindu Law of Inheritance (Amend- 
ment Act) 749, 

Hindu Widows' Remarriage Act 707, 
724. 

Hindu Women's Rights to property 
Act (XVIII of 1937) 604, 700, 752, 
806. 

Hiouen Chwang or Thsang 30, 40, 143n, 
268, 924n. 

Hiranyakesin 214 ; grhyasütra of 685n. 

Hiring entered into three titles of 
law 476. 

History of Dharmasastra, vol, I, 3057, 
871. 

History of Dharmasastra, vol. II, 3, 7, 
9, 25-26, 28-29, 39, 41, 47n, 49-50, 
59, 61, 68, 70-71, 73-75n, 97, 101, 
104, 112, 117, 124n, 134, 137, 1459, 
146n, 148, 159, 164, 175, 189n, 194, 
196, 202, 234, 240, 310, 333n, 334n, 
367n, 398n, 401, 402n, 408n, 411, 
416, 425n, 453, 471n, 472,474-75, 
481,483-84, 487, 495-96, 500n, 508n, 
517, 534-37, 541, 546, 550n, 564, 
588, 599, 603n, 609n, 613, 615, 618n, 
624n, 626n, 627n, 641, 643, 653, 659, 
661, 675n, 679n, 682n, 687-89n, 
703n, 704n, 713, 734, 757, 765, 776n, 
806, 807, 824, 828n, 830n, 832, 


inj 
8360, 842n, 844n, 846-48n, 8561, 
857n, 858n, 865, 874, 876n, 877, 
883, 885, 926n, 931-32, 937-41, 945, 
948-50, 952, 958-59, 961-62, 966, 
971. 

Holakadhikarana 851-52. 

Holdsworth, author of 
English Law’ 296. 

Holika festival 844n, 851. 

Hopkins 126, 173, 180, 190, 213, 229n, 

Horses, countries from which good 
breeds of h. came 149, 206, 232; 
lights to be waved before 230; sale 
of, forbidden 848; superintendent 
of 149. 

House, partition of, not allowed by 
some writers 586-87. 

Human sacrifice, symbolical 961-62. 

Hunting, benefits of 54; defects of 
54-55. 

Husband (see ' wife'); and wife enjoy 
together the rewards of religious 
acts 603n, 738; duties of h. and 
wife 536-537; first duty of h, to 
keep wife dependent and under con- 
trol 536; not liable to pay wife's 
debts except in some cases 451-52; 
must try to deserve wife's regard 
and love and must honour her 537. 

Huviska 24, 70. 

Hypothecation, 
419n, 431. 


' History of 


without possession 


Ideal, the great social and political i. 
was the observance of dharma 97; 
belief in i. perfection in the dim 
past and the distant future 885-86. 

Illegitimate daughter, of even a südra, 
is not entitled to inherit or to main- 
tenauce 602, 810. 

Illegitimate son (sec under 'main- 
tenance’) 601-603; from a dasior 
concubine born to a dvija is not 
entitled to a share on partition or to 
inherit, but got only maintenance 
601, 809; of adulterous intercourse 
is entitled to maintenance 6049, 809; 
of Sidra from a brahmana woman is 
not entitled to inherit to his father 
603; of Sidra from a dasi may take 


General Index 


1037 


a share in father's property if the 
father so chooses 601; rights of a 
Südra'si. s. after his father’s death 
601-602, 809, 

Images, weeping and dancing of, as bad 
omens 227. 

Impalement as punishment for theft of 
horses and elephants 522. 

Impartible property (vide under ‘ pro- 
perty ') 631; house and land said by 
some to be impartible 586-587; 
illustrations of 585-590. 

Impotent person, could marry and 
have a ksetraja son 617n; fourteen 
kinds of 6171 ; signs of 617n. 

Incest, sexual intercourse with certain 
relatives was held to be 533. 

Income-tax levied on interest 192. 

Independent; three persons are i, viz. 
the king, the vedic teacher and the 
head of the house in his house 413. 

India; a certain unity of religious and 
philosophical doctrines, literary 
forms and ideals existed in ancient 
and medieval 136; divided into five 
parts in Aitareya Brahmana 135; 
divided into two parts 135; no sen- 
timent of nationhood in ancient and 
medieval 136-137. 

Indian Antiquary 102, 138, 140n, 154, 
168, 283, 315, 366n, 405n, 890n, 
924n. 

Indications, eight, of a man's approa- 
ching fall 228, 

Indra, coronation of, described in Ait. 
Br. 73; festival in honour of 844n; 
gods are said to have agreed to treat 
him as the eldest 41; killed dasyus 
and destroyed their cities of ayas 
180; paramour of Ahalya 845-846; 
raising banner of 231, 234, 367n; 
regarded Maruts as his sacivas 104; 
secured his position by energetic 
action 169; took an oath 359n. 

Inheritance (see ‘brother, bandhu, 
daughter, daughter's son, gotraja, 
parents, widow’); close connection 
between i. and offering of rice balls 
to the deceased 734, 739; goes to 
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the nearest sapinda, according to 
Manu 733, 748; order of, is to be 
arranged in such a way that the 
deceased's wealth may conduce to 
his spiritual benefit acc, to Daya- 
bhaga 738; order of, under Daya- 
bhaga 739; order of, under Mitaksara 
749; order of, to a sonless man 
791ff; sister's son preferred as heir 
to the man's own son in Vahika 
country 88n; strangers as taking i. 
762-763; to forest hermit and ascetic 
764-765; whoever takes i. has to 
pay debts of deceased and offer 
pinda to him 443, 

Interest; at 5 percent allowed after 
demand on deposit, purchase price 
&c. 458; circumstances under which 
interest stops running, such as when 
king dies 425; debtors of all castes 
may pay i. acc. to rate stipulated 
419; four, five or six kinds of 418- 
419; maximum recoverable at one 
time from a debtor 422; may be either 
stipulated at time of loan or not so 
stipulated 419; may be stipulated 
with reference to article pledged or to 
whether a surety is given 419-426; 
none allowed in certain cases 406; 
rate of, differed acc, to mercan- 
tile usage in different countries 421; 
rate of, varied also according to the 
nature of the article lent 422-423; 
rate of, first laid down by Vasistha 
at gyth part of principal every month 
if something be pledged 420; rate 
of, very high in ancient and medieval 
India 421-422; rate of allowable i. laid 
down by smrtis 420-422; rates of, 
were two, three, four or five percent 
per month acc. to the varna of the 
debtor 421; starts in certain cases 
even on articles loaned through 
friendship 426-27; taking even 
agreed interest beyond the rates 
prescribed by smrtis or taking com- 
pound interest condemned 420; 
those taking exhorbitant interest con- 
demned to Hell 421; very heavy 
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interest charged to debtors that 
carried on trade through forests or 
across seas 422. 

Interest Act ( Indian ) 4279. 

Interpretation; rules for i. of vedic texts 
863-64, rules for i. of vedic texts 
have been applied to smrti texts also 
864. 

Invasion, (see ‘nirajana’); ambassa- 
dor to be sent before starting on 
226; auspicious and inauspicious 
sights before 227; proper time for 
207; religious ceremonies to be per- 
formed before starting on 226. 

Irrigation 162-163; Megasthenes on 
Indian 162, 

Ishavari Prasad, Prof. 684n. 

Itihasa, includes both Dharmasastra 
and Arthasastra 10, 51, 

Itihasaveda, 48. 

Intoxicants, were altogether forbidden 
to brahmanas though not to ksatriyas 
848, 


Jabala Upanisad 841. 

Jabali, smrti of 863-64. 

Jagannatha, compiler of Sanskrit digest 
of Hindu Law 688. 

Jagannath Rao, Mr. N. 903, 

Jail, construction of, acc. to Manu and 
Kautilya 406, 407; duty of nagaraka 
to release on the birth-day of the 
king or on full moon day prisoners 
that were young, old or diseased 
406; separate accommodation for 
men and women prisoners in 406; 
special occasions on which prisoners 
were discharged from 406, 407. 

Jaimini (see under Pürvamimamsa) ; 
20, 38, 72, 121n, 143n, 275, 443n, 
4709, 471, 515, 527n, 550, 556n, 
579n, 608-9, 622, 637, 654, 676, 

* 6779, 694n, 695n, 704—05n, 719, 722, 
725, 731n, 770, 777, 827n, 828, 830n, 
832n, 835-837n, 841, 843, 8489, 
849-51, 855, 864, 870, 905n, 938, 
952, 963, 

Jaiminiya-nyaya-malavistara 835. 

Jains 698, 

Jámadagnya 53. 
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Janamejaya, perished because he 
attacked brahmanas through hot 
temper 52, 53n. 

Janamejaya, king of the Nipas 53. 

Jardine, Mr John, author of ‘Notes on 
Buddhist Law’ 641n. 

Jarütha, king of Ayodhya, was killed by 
stratagem 85. 

Jatakas 36, 50, 91, 140n, 159, 399. 

Jayabhiseka. description of 227. 

Jayamati, queen of Uccala 80. 

Jayapatra (document embodying the 
judgment of the court) 380 ; ancient 
j. from Java 381 ; distinguished from 
hinapatraka 381; distinguished 
from pascatkara 380. 

Jayaswal, Mr, K, P., 6, 14n, 20, 28, 29, 
30, 32, 65, 66n, 73, 80, 90, 93-95, 
103, 268, 381, 892, 896, 924n,925n. 

Jayatsena, king of Kasi 86. 

Jenks, Dr. E., author of ‘New Juris- 
prudence’ 266. 

Jews, usury was condemned amongst 
425n. 

Jha, Sir Ganganath 850n, 854n. 

jimütavahana 246, 475, 544, 549n, 568, 
715, 781. 

Jitendriya, a predecessor of Jimüta- 
vahana 636, 769n. 

Jivanmuktiviveka 882, 

Jüanesvari 1220, 

Joint family (see ‘property’, ‘self- 
acquisition’ and ‘separate property’); 
characteristics of, under Dayabhaga 
594-595; inroads on the Mitaksara 
system of 674; is larger than a co- 
parcenary 591 ; manager of, is called 
karta in modern times 592; member 
of, may have separate property of 
his own 577; Mitaknara doctrine of 
survivorship rights of males in j. f. 
abrogated by Hindu Women's Rights 
of Property Act 604-605 ; modern 
Courts have allowed individual mem- 
bers of j. f. to alienate for value 
their interest in the property 593- 
594; no individual member could sell 
or give property of j. f, for his own 
purpose under "medieval Hindu 
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Law 593; persons that constitute 
a Hindu j f. 590; powers of manager 
592; powers of father over property 
of 593; worship of gods, manes and 
brahmanas is single for all members 
of, when they live together 572, 

Jolly, Dr. 122n. 303n, 340n, 379n, 381, 
417n, 426n, 443-44, 557, 565, 567, 
646n, 648, 665, 688, 717, 727, 772n. 

Jones, Sir William 819, 875, 9309, 

Judge (see under 'courts'); country 
that has Sidra as j. meets ruin 273; 
duty of British Indian j. 599; fines 
and punishments of j. for doing cer- 
tain things 275; five causes of the 
charge of partiality in 269; impartia- 
lity in, insisted upon in smrtis 273; 
not to hold conversation in private 
with any litigant 275; punishment for 
a j., who threatens, unjustly silences 
or abuses litigants 255; qualifica- 
tions of 271; should look into causes 
of idols, minors, women, brahmanas 
even if they did not complain 298 ; 
Sidra not to be appointed as 273; 
was styled pradvivaka or dharma- 
dhyaksa 272; was to hear a suit 
again if decision brought about by 
perjured evidence 353; was to be 
preferably a brahmana 272. 

Judgment (see ‘law suit’); contents 
of 380; document embodying j. was 
called jayapatra 380; exceptions to 
the finality of the j. of the king’s 
court 385; obíained by fraud or 
force was to be set aside 385 ; review 
of, when allowed 382, 385; should 
provide for the recovery of interest 
on the claim decreed and the accre- 
tions 383. 

Judicial procedure, appreciation of 
ancient Indian, by Western jurists 
817 ; smrtis lay down a high level of 
268. 

Junagadh, inscription of Rudradiman 
at 30, 89, 105, 117, 185, 890. 

Jurists ; ancient Indian j. were consi- 
derate as compared with Western 
ones 3477. 


1040 


Jury, trial by 284. 

Justice (see ‘ king’, ‘law suit’); ad- 
ministration of, as depicted in Mr- 
cchakatika 279-280; administration 
of, personified as Dharma 242; ad- 
ministration of, the personal concern 
of the king 242; court of, had ten 
angas 277-278; court of, was called 
dharmasana, dharmadhikarana or 
dharmasthana 243, 277; court of, 
was to be to the east of the palace 
277; delay in administration of j. is 
denial of justice 297; dharmasastra 
rules preferred to arthasastra rules 
in administration of 283 ; distinction 
between civil and criminal 258; 
impartial administration of, yields 
same rewards as Vedic sacrifices 242; 
king dispensed j. not by himself 
alone but with aid of judges, brah- 
manas &c. 268-269; primarily dis- 
pensed by the king 268; purpose of 
administration of j. is very high viz. 
the quest of truth 247 ; qualifications 
of scribes in a court of 278; seating 
arrangements for king and others in 
a court of 278; secular and spiritual 
consequences of doing, 386; two 
principles in administration of, are 
'fulfil your promise' and 'causeinjury 
to no one’ 258; was to be dispensed 
openly in the court 269. 

Justintan 326. a 

Jyotistoma 469, 470n, 833, 

. 


Kadambari 24n, 277, 362, 

Kadambas 39, 70 

Kakavarna, a king 86. 

Kakini, was medium for purchasing 
goods 126n. 

Kalasa, king of Kashmir 184. 

Kali, meaning of 886-887. 

Kali age, actions forbidden in 885-968; 
acceptance of sccondary sons (except 
dattaka) forbidden in 599, 653, 659; 
cups of wine in Sautrámani isti for- 
bidden in 865; date of the beginning 
of 896ff ; decline of dharma in 891; 
description of what will happen in 
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892-894 ; marriage with women of a 
different varna forbidden in 599; 
niyoga not allowed in 627, 656; 
sacrifice of Anübandhya cow forbid- 
den in 627, 865; special share to 
eldest son condemned in 627 

Kalidasa, 28, 37, 49n, 52, 54, 56, 63, 
82, 101-2, 112, 24337, 229n, 230, 243, 
269, 407, 702, 896. 

Kalikapurana 13, 42, 230, 3720, 679, 
681n. 

Kalivarjya 885ff; chapter of, refutes 
theory of unchanging East 967, 

Kalivarjyavirnirnaya 928n, 929n, 930, 
931n, 939, 940n, 942n, 945, 949-50, 
953, 963, 966, 9680, 

Kalkin or Kalki, avatara of, 923-925; 
identified with Yasodharman, 924n, 

Kalkipurana, 923, 925. 

Kalmasapada, story of 359n. 

Kalpa, extent of, 891. 

Kalpataru, a work 156, 575n, 581n, 
610n, 651n, 770n, 928n. 

Kalyanabhatta 288. 

Kama, ten vicious tendencies due to 53, 

Kamadhenu, a work 39, 581n. 

Kamalakara, author of Nirnayasindhu 
and Vivadatandava 246, 692. 

Kamandaka, author of Nitisara, 8, 13n, 
17n, 18, 19, 21-22, 25-26, 37, 44-46, 
48, 49n, 52-55, 58, 83, 84n, 85, 97, 
105-107, 109-111, 116-18, 126-29, 
131-33, 142, 160, 163n, 170-74, 179, 
181, 184, 186-87, 200-202, 208, 212, 
216-219, 221, 224-25, 230, 232n, 
238-40, 399, 400n. 

Kamasutra, narrates that Prajapati 
composed a work in 100000 chapters 
that was abridged by Manu, 
Brhaspati and Nandi 4 ; states that 
dharma is the highest of the three 
purusarthas and kama the lowest 9 ; 
4, 7, 9, 47n, 53n, 86, 148, 150, 154. 

Kanika, mantrin of Dhrtarastra 10. 

Kanina, son, definition of 647, 660; 
son, was assigned to the husband of 
the girl, 652, 660. 

Kanlaka Bharadvaja 2. 
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Kaniska:24, 905n. 

Kantakas, meaning of 162; supported 
generally by the queen, the Prince, 
king's favourites 162. 

Kantakasodhana—see under ‘court’. 

Kanva 524, 

Kanva, smrti of 943n, 

Kanvayanas, successors of the Suhgas 
39. 

Kapalikasastra 48, 

Kapur, Mr., author of a work en 
‘adoption’ 662. 

Karahata, a 10000 province 139, 

Karala, king of Videha 52. 

Karandikar, Mr. J. S. 903, 911, 912, 
917-918, 920-21. 


Kariri, sacrifice for bringing down rain 
838. 


Karmavipaka, doctrine of 392. 

Karna 204 ; a kànina son 660. 

Karnadeva, a Cedi king 126. 

Karnaparva 88n, 127, 205, 208, 209, 
214, 216, 917, 918. 

Karsapana, of silver was in vogue in 
the South 123; ordinarily means a 
copper piece used as a coin 121, 

Karusa, king of, was killed by his own 
son 85. 

Kasi, king of, was killed by his queen 85 

Kasika, com. on Panini's sutras 126n, 
145n, 156, 359n, 660, 723, 734, 775n. 

Kathakagrhya 879. 

Kathaka Sarhhita 64, 564, 868n, 964. 

Katyayana, sutra of 692. 

Katyayana, author of Arthasastra 2. 

Katyayana, smrti of 22, 88, 96, 105, 
118, 119, 167-68, 189, 196, 199, 243, 
246-47, 251, 258n, 260-263n, 264, 
268, 271—76, 277, 281, 283, 286, 288, 
291-94, 297-98, 301-06, 308, 310- 
15, 317, 321-22, 326-28, 330-34, 
336-37, 339-44, 346-349, 351-52, 
354, 356, 362-67, 380, 382n, 383-85, 
387, 394-95, 398n, 403n, 410, 413, 
417, 419, 421-23, 426, 427n, 428, 
431-445, 447, 448n, 449, 451-53, 
455-60, 462-66, 468,471-74, 479-80, 
482-85, 487-89, 491-95, 500-502, 
504, 506-511, 513-15, 517-19, 522- 
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25, 529, 532-33, 538-40, 554, 566, 
573-75n, 578, 580, 582-85, 589, 592, 
609, 6170, 637-38, 640, 643-44, 651n, 
670n, 698, 706n, 707, 708, 710, 715, 
721, 754n, 763, 772, 774-78, 786, 
788, 791, 805, 810n, 817, 862, 868, 
881, 8821, 

Katyayana, author of Vartikas on 
Panini 415, 685n, 

Katyayana, srautasütra of, 4700, 500n, 
627n, 662n, 836n, 940, 952. 

Kaunapadanta 83, 

Kaundinya 409, 

Kauravas, army of 204. 

Kausambi, merchant from, went to 
Ceylon 937. 


Kausikasitra 74n, 75n, 77, 3619, 435, 

Kausitaki Aranyaka 641n. 

Kausitaki-brahmana-upanisad 565, 

Kautiliya (see under Arthasastra) 5, 
6, 27. 

Kautilya, advises employment of poison, 
herbs and incantations 12; advises 
king in difficulties to deprive even 
temples of their wealth 13; does 
not advise people to eschew plea- 
sures altogether 240-241; 1,9, 10, 
12, 17-18, 20, 21, 24, 28, 31, 42, 
44-48, 50-52, 54-56, 58-61, 66, 69, 
83-85, 87-89, 95, 98, 99, 102, 104- 
109, 111, 112, 114n, 116-121, 123, 
124, 127-131, 134, 140, 142, 151-52, 
154-55, 160-61, 163, 166-67, 169-71, 
174-76, 178, 179, 181, 184-85, 188- 
89, 191, 193, 195, 203n, 208, 211n, 
212, 216-18, 220n, 221-23, 228, 230, 
232-33, 239-43, 248, 250, 252, 255, 
257-58, 273, 275-77, 282, 284, 293- 
296, 298, 302, 303, "307, 310, 330, 
332-34, 336, 342, 343, 345, 347,349, 
356-57, 380, 391-92, 394, 396, 399, 
400, 405-06, 409n, 412, 418-422, 
426, 428, 430, 433-34, 440-42, 447, 
450-51, 454, 459, 464, 469, 471-72, 
476, 478, 481, 489-90, 492, 501, 504, 
508, 512-13, 515-17, 519, 525, 527- 
29, 533-34, 538-39, 566, 573, 589, 
598, 608, 616-17, 619, 621, 623,624, 
631, 635, 655, 657, 659, 708, 763, 
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766, 772, 779, 
811, 860, 881. 

Kautsa 524, 

Kavadidvipa, 1} lakh country 139. 

Kavasa Ailisa, story of 600n. 

Kavya, éxpounder of rajadharma 2; 
is said to have abridged the work of 
Brahma 4. 

Kavyamimarhsa 47n, 66n, 67, 1349, 

, 136. 

Keith, Prof, A. B. 1449, 388. 

Kerala, country of, 261. 

Kesavapandita 13, 403, 

Khadira-grhya-sutra 692, 940 

Khandadeva 848, 854. 


786-87, 791, 804, | 
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Kharavela, king of Kaliaga 962; ac- : 


, complishments of 49 ; followed policy 
of danda, sama and sandhi 172; ; 
Hathigumpha Inscription of, 17, 49, | 

, 60, 65, 69, 94, 162, 172, 195, 246; | 


performed Rājasūya sacrifice 70 ; was 
crowned king in his 25th year 80 ; 
was styled Kalinga-cakravartin 66 ; 
was yuvaraja for 9 years 116. 
Khaga, tribe 8611, 
Kicaka, was met by Bhima dressed as 
_ Draupadi 172. 
Killing, of animals forbidden for ten 
years in Kashmir 100. 
King (see under ‘ battle’, ‘brabmana’, 
‘coronation’, ‘ksatriya’, ‘land’, ‘raja- 
dharma’, ‘ruler’, ‘taxes’) ; adhvaryu 
priest, deputized for k. when latter 
engaged in Asvamedha and got three 
times hisordinary pay 28; administer- 
ing justice and punishing the guilty 
were two among the prime functions 
of 242; all sons of a k. do not suc- 
ceed to the throne but only the 
eldest 42, 87 ; appointed a hierarchy 
of officers over one village, ten, 
twenty, 100; villages and so on 141; 
appointed as many superintendents 
as were required for several depart- 
ments of State 142 ; aspiring to be a 
samrat (emperor) performed Asva- 
medha and Ràájasiya 70; authority of, 
over brahmanas was limited 25; busi- 
ness of, to see that proper weights 
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and measures are used 166; calami- 
ties in a, are six 46; characteristics 
of an ambitious (vijigisu) 218 ; com- 
pared to the performer of a sacrifice 
61; consultation by, with ministers 
should be in a secret place 108; 
consultation by, with three or four 
mantrins 107; coronation of 72ff; 
could not be cited as a witness 176, 
336; daily routine of 60-61 ; depend- 
ence of, on sarhvatsara (astrologer) 
126; deposing a bad k., allowed by 
Manu, Yaj. and others 26 ; described 
by some works as servant of the 
people 27-28, 36-37; disputes 
between parties should not be started 
by k, or his officers 251 ; duties and 
responsibilities of, 56-60 ; duties of 
are either drstartha or adrstartha 
8; duty of, to donate fields and 
money to brahmanas acc. to their 
worth 1; duty of, to guard property 
of minors, women and helpless people 
574 ; duty of, to prevent danger from 
thieves in villages and forests 1, 167; 
duty of, to protect arises from the 
taking of taxes 39 ; duty of, to punish 
those who swerve from the usages of 
their family, caste, guild or group 
881-882 ; duty of, to save subjects 
from internal calamities such as 
famines and floodsand epidemics 163; 
duty of, to see that people act acc. 
to rules of dharmagastra 3, 57 ; duty 
of, to support students, learned 
brahmanas and sacrificers 59, 164 ; 
duty of, to tolerate and enforce vary- 
ing practices of people 861; edicts 
of, how promulgated 99 ; education 
of 46-53 ; election of 29; eldest son 
of, generally succeeded 87 ; enjoined 
to inflict heavy fines on himself for 
illegal exactions 97; entitled to take 
a sixth part not only of land produce, 
but of many other things 192; 
eulogy of the office of 25 ; faults and 
vices of, are due to ignorance and 
lack of training 233; faults to be 
avoided by 46; five chief: duties of 
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57; foremost duty of, is protection 
56, 57, 242 ; fountain of justice 242; 
fruits of the policy of 216 ; functions 
of, were religious and secular 101; 
gambling the worst of vices in a 54: 
generally a man alonebecamea ४, 40 ; 
grand policy for ak. is avisvasa 12; 
grounds of obligation to obey the 37; 
had monopoly asto elephants, saffron 
&c. 197; had to provide for sraddhas 
and concubines of the deceased when 
he took by escheat 763 ; harmony 
between k. and brahmanas 25; has 
parts of gods in him 23; has no 
friend 216 ; high ideal placed before 
61-63, 96;  hot-tempered k. fell 
victim to popular fury 98; how k. 
should deal with his officers 114; 
how k. should spend first and latter 
part of day 51; incurred sin, if he 
did not punish the guilty 2; is the 
maker of his age 3, 892 ; is the State, 
acc, to Kautilya 18; isto look into 
lawsuits in the 2nd part of the 
day 95, 242; killing of, when 
sanctioned by ancient works 26; 
legislative action of, very limited 
in ancient times 98; levying an 
unjust fine was to offer thirty times 
thereof to Varuna 176 ; may prohibit 
export of foodstuffs in a famine 100 ; 
may inflict bodily punishment on 
candalas and other low people but 
should not take fines from them 408; 
may take cognizance of matters 
called chalas, aparadhas of his own 
motion without anyone's complaint 
263-264; measures to be taken by, 
for safety against his own sons 83; 
measures to be taken by, for safety 
against fire and poisons 84; most 
important of the seven elements of 
the State 18; neccessity toa k. for 
curbing his senses and not falling 
a prey to kama and krodha 53; 
necessity of moral discipline in the 
case of 52 ; necessity of the office of, 
emphasized 20-22; not showing 
himself to'litigants suffers like king 
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Nrga 243; not to run away from 
battle 57; oppressing subjects is 
made of parts of raksasas 25; 
oppressing subjects may be destroy- 
ed by brahmanas 27; orders that 
could be issued by 98-99 ; orders 
on certain matters could not be issued 
by k in ancient India 98-99; patta 
(tiara) for the Kk, 82; person 
abusing the k. had tongue cut off 
513; policy of, settled in consulta- 
tion with ministers may be divulged 
by birds and dogs 108-109; policy 
of, should not be known to an out- 
sider 109, 111; procedure followed 
in issuing orders of 115; public 
durbar of, how airanged 114 ; puni- 
shing those that do not deserve to 
be punished and not punishing the 
guilty goes to Hell 242; purposes 
for which office of k. was created by 
God 21; qualities of a good k, 44- 
45; qualities of ak. are 36 acc. to 
Santiparva 45; qualities of a k. are 
96 acc, to Parasuramapratapa 46; 
reasons for raising the ४, to the 
position of a divinity 27; responsi- 
bilities of 161-168; right of, to 
mines and minerals 196; shared in 
the spiritual merit and demerit of 
his subjects 37, 195; should consult 
purohita after consulting ministers 
110; should honour and protect 
chaste women 59; should listen to 
the recital of Itihasa 10; should 
maintain ksatriyas, vaisyas and 
gidras that cannot maintain them- 
selves 59; should not make litigants 
wait long 243; should perform twó 
laksa-homas every year 228; should 
possess characteristics of certain gods 
23; should save a portion of his 
yearly revenue 228; sometimes 
selected a younger son to succeed 
him 44; sources from which law 
was to be found by 100; stages in 
the education of 51; three greatest 
qualities in a k, are liberality, truth- 
fulness anid valour 46; throne of 82; 
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that takes taxes without giving pro- 
tection goes to Hell 191; to avoid 
gambling and hunting 55; to celebrate 
festivals in honour of certain deities 
234; to decide acc, to dharma in 
case of conflict between dharma- 
Sastra and practices 9; to found a 
district of villages on old sites or 
on new only 134; to guard his 
finances with great effort 184; to 
help agriculturists in various ways 
191; tolearn every night from his 
spies the intentionsand actions of 
his enemies, officers and subjects 
129; undergoes a ceremonial bath 
before invasion 227; views on the 
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vidyas essential for the education . 
of 48; vyasanas of 232-233; was ' 
to appoint chief justice and sabhyas . 
271; was to be like a father to his ` 


people 62; was to decide acc. to 
rules of dharmasastra and usages 
270; was to look personally into 
income and expenditure 184; was to 
punish castes and guilds that swerve 
from their dharma 238; was to 
punish even the highest functionaries 
if they go wrong 120; was to pro- 
tect and guard all minors, helpless 
men and women 665-666; was to 
show himself to all people every day 
61; was to support the aged, the 
blind, the cripple, widows, orphans 
and pregnant women 59; was to up- 
hold the dharmas of families, castes, 
guilds and even heretical sects that 
were not opposed to the Veda 158, 
238; who should be 37-38. 

Kingdom (see under State) ; description 
of a flourishing 177. 

Kings, abdicated in favour of their 
sons and became hermits 101-102; 
assumed other names after corona- 
tion 82; checks that regulated and 
mitigated the absolute power of 96- 
97,176; examples of k, killed by 
their subjects 52;:examples of k, that 
suffered from some failing or other 
53 ; historic examples of the election 
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of k. 30-31 ; ideal of vijigigu placed 
before 218; many k, are mentioned 
in the Rgveda 63; most harmful 
vices of 53-54; of three grades 70; 
persons of all varnas became 38; 
privileges of 175; relative harmful- 
ness of different vices of 53-54 ; rise 
and fall of, depends on planets 126; 
seven principal vices of 54; should 
take care against treachery from 
ministers and officials 85; six evil 
tendencies of 52-53; stories of k, 
killed for their tyranny 26; stories 
of k. that perished through lack of 
vinaya 52, 53n; that met death in 

| their queen's chambers 85; that 
met death or misfortunes through 
their carelessness or the stratagems 
of those around them 86; vices of 

` kings 53-54; warned against being 
poisoned 83; will be mostly südras 
in the Kali age acc, to the Puranas 
40. 

Kingship (see under ‘ monarchy '); 
germs of several theories about 281 ; 
germs of the theory of divine right 
of, go back to the Rgveda 32; germs 
of the theory of divine right found 
in the Bible 36; glorification of 24 ; 
glorification of k. did not result in 
the view that every king, however 
bad, was adivinity 25; ideal of k. 
was to be a rajarsi 52; propositions 
involved in the full-fledged theory 
of the divine right of 35; symbols 
of 82; theory of divine origin 
of 23, 26, 32-33, 35-36; theory of 
divine origin of, supported on the 
ground of the doctrine of karma 27 ; 
theory of divine origin of, applies 
only to the supreme ruler (maha- 
raja) 25. 

Kinjalka 2. 

Kiratas, dwelt to the east of Bharata- 
varsa 67. 

Kiratarjuniya 8. 

Kollam era, in Malabar 901. 

Komatis 252n. 

Konkana, province of 900 villages 139. 
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Korkunov's ‘General theory of law’ 20n, 
93. 

Kosa (see treasury ), is thc root of the 
tree of State 184. 


Kosa, ordeal of 373, 637; prescribed 
in charges of concealment of joint 
property by one cosbarer 637. 

Kotihoma 228. 

Kottapala, an officer 168. 

Kottaraja, an Abhira king 86. 

Kratu, a smrti writer, 928, 

Kratvartha rules 609. 

Krita, son, defined 648, 660-61, 

Krodha, vicious tendencies due to 53. 

Krsna, death of, started Kaliyuga 896; 
drank wine 846; had spies in the 
army of Duryodhana 131; married 
bis own maternal uncle's daughter 
846; presided over the sangha of 
the Vrsnis 88; tried the several 
upayas in the case of Kauravas 173 ; 
went as envoy of the Pandavas to 
the Kaurava court 226. 

Krsnabhatta, 938, 948, 960, 966. 

Krsna-Dvaipayana, author of 18 Puranas 
872. 

Krsnala 121, 125n. 

Krta or Krtrima (see under 'son') 647, 
660; distinguished from dattaka son 
660; son,now prevalent only in Mithila 
and among Nambudri brahmanas 660. 

Krta age, belief in, was probably depict- 
ed to induce men to rise morally 
higher 244; dharma flourished in 
full perfection in 244; had no king 
and no punishment 4, 33, 244; ideal 
description of, is sometimes asso- 
ciated with the picture of anarchy 
244. 

Krtyakalpataru (see Kaipataru), a work 
13, 301n. 

Krtyaratnakara 873n. 

Ksapanakas, held Veda unauthorita- 
tive 871. 

Ksatravarman, a Maukhari king killed 
by. bards 86. 

Ksatriya, corporations of, in Kam- 
bhoja and Surastra practised both 
husbandry and profession of arms 89 ; 
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duty of, to fight without regard for 
gain or loss 57; existence of k. in 
Kali age denicd by some works 873 ; 
highest ideal of, is to die on the 
battlefield 57 ; most proper person 
to be king 37; not to drink wine 
prepared from flour 848. 

Ksetraja son, definition of 647, 659; 
common among ksatriyas 659; was 
called Dvyamusyayana by the Mit. 
659. 

Ksirasvamin, com, of Amarakosa 48, 
66, 117n, 134, 140n, 147n, 163n, 454, 
491n, 754n. 

Kula, of land, meaning of 142, 150n. 

Kullüka, commentator of Manusmrti 
39, 132n, 142, 150n, 178, 191-92, 
220, 247-48, 251n, 272n, 280, 322, 
383, 406, 421n, 429, 439n, 465, 470n, 
523, 572, 582n, 587, 590, 653n, 675, 
703n, 706n, 714, 720, 730, 733, 759, 
774n, 788, 789n, 825n, 833n, 837, 
840n, 868n, 874, 945n, 951n. 


| Kumaramatya, meaning of 117. 


Kumarasambhava 229n, 907n, 916. 

Kumarila (see under ' Tantravartika ' ) ; 
38, 705n, 829-31, 833-34, 838-39, 
841n, 846, 848, 850, 855. 

Kunda, a kind of illegitimate son 6461, 

Kundamala, a play 277n. 


; Kurmapurana 857, 875, 892. 


Kuruksetra, brahmanas residing in, 
glorified by Manu, Vasistha and 
others 137; land of K., Matsyas, 
Paücalas was called — ' chosen 
country ' 134. 

Kusmanda, mantras called 353, 


Lagbu-Asvalayana, smrti of 646n, 927. 

Laghu-Harita 701n. 

Laghu-Visnu 764n. 

Laghu-Vyasa 872n. 

Laksahoma 228. 

Lalitaditya, political will of 817. 

Lalitavistara 308. 

Land (see under 'grant'); gift of, 
may be made to higher officers, but 
without power to sell or mortgage 152 ; 
gift of, should not be made by king 
as emolument to any servant 152; 
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lessee building on another's 1, has 
to remove building when he vacates 
480; of brahmana not allowed to 
be taken by candala, patita &c. 496; 
portion of l., set apart for pastures 
499-500; sales of, revenue officers 
were consulted in 142, 497; 
share of king in produce of 191; 
six causes of disputes about 502; 
theory of king's ownership of all 1. 
189, 196, 495-496; trespasser buil- 
ding on 1, of another without paying 
rent had to leave materials to owner 
when vacating 480-481. 


Land grants, were written on cloth or 
engraved on copperplates 307-308. 
Land Revenue Code (Bombay Act V 

of 1879) 196, 441. 

Lanka, description of 180, 214. 

Lanman, Dr. 770. 

Laski, Prof, H., author of 'Grammar 
of Politics' 137, 

Laugaksi 588n, 692, 864, 961n. 

Lavana, a demon 203. 

Lavanaprasada, a Vaghela king abdi- 
cated in favour of his son Vira- 
dhavala 102; made a treaty with 
Yadava king Singhana 225. 

Law, Dr. N. N. 14n, 67, 222. 

Law, equality of all people before 819 ; 
differential treatment before 1, allow- 
ed only in exceptional cases and had 
gone out of vogue atleast from 12th 
century 398n; favours minors 328; 
tule of, was the ideal of smrtis 398n, 
819; helps the vigilant 465n ; sources 
Írom which the king was to find the 

1. 100; taking thel, into one's own 
hands punishable 388, 408; two 
schools of Hindu 544. 

Law Quarterly Review 559, 560. 

Laws, classification of, in modern works 
266-267; affecting Hindu ideas and 
practices 821; conflict between sas- 
tric 1, and usages 283. 

Law-suits, adjournment of 296; are 
either safasa or apana 263; bet- 
ween husband and wife, father and 
son, teachor and pupil, master and 
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servant, discouraged 299; compro- 
mise of 303-304; death of parties 
to 302; delay in disposal of, not 
allowed in ancient India 296; may 
be decided by courts of several grades 
280; of two kinds, according as they 
originate in wealth or injury 258; 
place of inference and presumption 
in the decision of 355; retrial of 
385; stages in 297-298 ; third stage 
in, is adducing evidence 304 ; trans- 
fer of, from one judge to another 
386. 

Lawyers, existence of, in ancient India 
288-290. 

Lea, author of ‘Superstition and Force’ 
405n. 

Lead, was supposed to destroy sorcerers 
213. 

Legal Procedure, four stages of 297-298; 
purpose of, is very high, viz. quest 
of truth 247. 

Legge 183, 390. 

Lekhapaficasika 225. 

Levi, M. Sylvain 9349, 

Leviticus 389n, 425n. 

Lex Talionis 388-389. 

Lícchavis, Vesali was capital of 90. 


Lilavati, a work 122n, 145n, 370n, 
898. 

Limitation, for claiming share when 
cosbarer absent 635; law of, in 
ancient smrtis 408-410 ; law of, plays 
very small part in ancient smrtis 
408; none applicable to pledges, 
deposits and property of minors, 
idiots, the State, women and learned 
brahmanas 409; periods of, laid- 
down by smrtis only in a few cases 
409-410; very short periods of, pre- 
scribed by Marici in some cases 409. 

Limitation Act (Indian) 325, 326, 
328n, 635n. $ 

Lihgapurana 40, 227, 892. 

Liquor, superintendent of 147. 

Litigant; grounds on which 1, became a 
losing party 303. 

Livelihood, means of 5509. 


* 


In] 


Loan should not be given to minors, 
slaves, women 413; time when 1, has 
to be returned 425. 

Local administration 153-159. 

Lohabhihara, meaning of 910-911. 

Lokayata, meaning of 46-47; views 
ascribed to 47n. 

Lost property, owner of, has to prove 
title, possession and that he had not 
abandoned, mortgaged or sold.it 464; 
rights of owner of 465; rules about 
175-76, 464, 

Low castes, eighteen, that were beyond 
the pale of the four varnas 285, 

Lummini, village was exempted by 
Asoka from the payment of bali tax 
190. 


MacCrindle 89, 103, 115, 162+63, 183, 
204, 308, 901, 

Machiavelli 10; holds that all men 
are naturally wicked 238n. 

Madanapala, patron of the writer of 
Madanaparijata 793. 

Madanaparijata 569, 571, 5819, 587, 
607n, 6169, 621n, 623, 656n, 659, 
660n, 715n, 719, 721, 729n, 730-31, 
750n, 755n, 781, 790n, 793, 870, 


884, 928n, 929, 948, 960, 966; differs | 


from Subodhini 793. 


Madanaratna (on vyavahara) 247n, 
286, 299n, 330n, 333n, 334n, 344, 
350n, 354n, 355n, 372n, 379n, 382n, 
383n, 417n, 427, 464, 501, 505n, 
507n, 512, 517n, 518n, 532, 5361, 
545-46, 548n, 549n, 550n, 552, 553n, 
555, 568n, 569, 571n, 572n, 599, 603, 
605, 610n, 620, 623, 625n, 628n, 
6290, 651n, 656n, 709n, 721, 7291, 
733n, 764, 7770, 779, 7939, 7971, 
861, 928n, 929n, 930. 


Madhava 120, 713. 

Madhucchandas, son of Visvamitra 663. 

Madhuparka, to whom offered 940, 945. 

Madras (see Dravida), School of Hindu 
Law 545, 

Madras Debt Conciliation Act 425. 

Madya, meaning of 965; rules about 
drinking of 965-66; ten kinds of 
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965; touch of, forbidden to bráhmanas 
965. 
Magha, author of Sisupalavadha 313n, 
Mahabharata 2-4, 10, 18, 21, 28. 33, 
53, 61, 68, 78, 87, 101, 103, 127, 
134, 152, 161, 168, 170-71, 180, 203, 
206, 208, 213-16, 226, 243, 353, 542, 
609, 644, 708, 819n, 853, 860, 885, 
888, 904-921; astronomical data 
in 904-921; Machiavellian advice 
in 10-11; purpose of the composi- 
tion of 872; Santiparva of, deals 
with rajadharma at length 2. 
Mahabharata war, date of 902f, 
Mahabhasya 38n, 46n, 88, 104, 135, 
140n, 141n, 144n, 161, 183, 190, 
487, 499n, 541n, 550n, 
Mahaksatrapa 49. 


«Mahamatras, are officers mentioned in 


Asoka’s edicts 112, : 

Mahanandin, a king of the Saisunaga 
dynasty 899. 

Mahapadma (Nanda), 899. 

Mahaparinibbanasutta 90, 91. 

Mahanirvanatantra 559, 560, 

Mahaprasthana, meaning of, 939. 

Maharastra, works of M. school of 
Hindu Law 545. 

Mahasthana (ancient Pundranagara ) 
164, 

Mahavagga 66, 90, 246. 

Mahavastu 91, 

Mahendra, as founder of rajasastra 2; 
Indra became M, after slaying Vrtra 
65. 

Maiden, became putrika, according to 
some, merely by father’s unexpress- 
ed intention 658;  brotherless m. 
came back to her father's house after 
marriage acc, to the Rgveda 658; 
marriage of brotherless m. was diffi- 
cult in Vedic age 658. 

Maine, Sir Henry, on 'Early History 
of Institutions’ 15; on ‘Ancient 
Law’ 387. 

Maintenance, debts of a man take 
precedence over his wife's or widow's 
right of 816; effect of unchastity on 
right to 806-808 ; liability of manager 
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of joint family as to 804-805; patita 
and his son not entitled to 805; 
persons excluded from inheritance 
or partition are entitled to 611, 805; 
persons that are entitled to m. even 
when a man has no property 803-804; 
right of concubine to 810-815 ; son 
of a dvija from a Südra concubine 
entitled to 808-809; sons of pratiloma 
unions were entitled to 618, 808; 
two grounds on which liability to 
provide m. arises 803, 

Maitrayaniyaparisista 653. 

Maitri Upanisad 66. 

Majority Act (Indian) 574, 667, 674, 
6997. 

Majority, age of, was sixteen, acc. to 
Narada 395n. 

Majumdar, Dr. R. C. 
641, 934n. 

Malamasatattva 870n. i 

Malavas, oligarchy of 68 ; were defeated 
by Samudragupta 89, 

Malavikagnimitra 70, 102, 109, 
269, 407. 

Mallinatha 49n, 229n, 252n. 

Mamalahara, modern Maval in Poona 
District 139. 

Mamsatattvaviveka of Visvanatha 928n, 
946, 

Manasollasa (same as Abhilasitartha- 
cintamani) 13,19, 21, 44, 46, 54, 
106, 107, 109, 111, 118, 127, 133, 
141, 174, 179, 188, 191, 192, 197-98, 
200-201, 203n, 206, 208, 212, 224, 
227, 242, 250, 251, 271-72, 400, 
541, 881. 

Manavagrhyasütra 6411, 856. 

Manavas, school of, on Arthasastra 2, 
48, 106. 

Mandala (meaning 'country'), extent 
of 138-139. 

Mandala (interstate relations) 217; 
different viewsconcerning the number 
of elements that go to make up 221 ; 
four categories that are the basis of 
the theory of 220 ; theory of 217-222 
theory of, is related the theory of 
saktis and the six gunas 222; 


82, 158, 159, 


116, 


History of Dharmaéastra 








[ Vol. 


theory of, is set out in relation to 
an ambitious king 218; the element 
of truth in theory of 222; to keep 
balance of power among several 
States was the central idea of the 
theory of 222. 

Mandavya, story of 255n; though not 
a thief said through fear of torture 
that he was a thief 255, 357, 521. 

Mandlik.197n, 677n. 

Manimekhalai, a work 164. 

Mantra, has five elements 111; is the 
root of victory 111. 

Mantrasakti 171, 

Mantrin (see under minister), 

Manu, composed science of Artha 6; 
Pracetasa, an expounder of raja- 
sastra,'2, 4. 

Manu, Vaivasvata was made king by 
Brahma 34; Vaivasvata was made 
king by the people 21, 31, 52. 

Manu, divided his wealth among his 
sons 543, 622. 

Manusmrti is authoritative for all 
people 853 ; pre-eminent position of 
868, 

Manusmrti 6-9, 17-23, 25-27, 32, 36, 
38, 49, 42-44, 48, 51-54, 56-61, 71, 
80, 83, 85, 95-98, 100, 102, 104-109, 
115, 118-121, 123, 127-129n, 132-34, 
137, 141-42, 146n, 150, 154, 158, 
161, 165-67, 170-72, 175-76, 178, 
179, 181, 184-86, 190-92, 194-96, 
199, 205, 208-12, 216, 217, 221-22, 
224, 228, 237, 242-45, 247-48, 251, 
257, 261, 268, 270-74, 276-77, 280, 
284-85, 295-96, 298-299, 303, 307, 
312n, 315, 317, 320, 326-27, 330-34, 
336-37, 342-44, 347, 351, 353, 355, 
358-61, 363, 369n, 382, 384-87, 389- 
393n, 394-398n, 400-409, 412, 418, 
420-23, 428-29, 437-439n, 440, 443, 
447, 449n, 451-458, 460, 462-64, 
469, 471n, 472, 478, 484, 486, 489, 
491-92, 498-509, 511n, 512, 514- 
528, 532n-38, 548, 550n, 551-53, 
555-56, 558, 563, 566, 570-72, 574, 
576-380, 582, 584, 586n, 589n, 595- 
599, 601, 602n, 605n, 606, 610-11, 
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613, 615, 617-19, 621, 623-24, 626- 
28, 630, 634-36, 640-642, 644-46, 
648n-655, 657-58, 660, 663-64, 666, 
672, 675, 677-78, 686, 690, 691n-92, 
694-95, 699n, 700, 702, 703n, 706, 
710n, 712, 714, 718-21, 725, 727, 
731, 733, 734, 736, 741, 743, 746-49, 
752, 753n, 754n, 759, 762-764n, 766, 
769-71, 773, 776n, 777-79, 787-90, 
792n, 794, 797, 803-808, 814-15, 
825n-27, 833n, 837, 839, 841, 848, 
851n, 852, 854, 856, 857, 858n, 859- 
862, 863-64, 865-66, 868-871, 873- 
877, 879, 881, 883, 885, 8870, 890- 
92, 927, 931-34, 937-39, 941-43, 
945n, 947,952-5, 958- 60, 963-965. 

Manvantaras, extent of 891. 

Marici, smrti of 306, 326, 409, 465. 

Markandeya-purana 3, 13, 24, 53, 62, 
134-35, 137, 170, 237, 239, 255n, 
534, 747, 857, 890. 

Marriage, customs as to 879-880 ; son 
of anuloma m. held to be aurasa by 
the Mitaksara 656; with brotherless 
maiden disapproved of in the Rgveda 
and in some smrtis 658; with girl 
who is a sapinda, sagotra or sapra- 
vara is void, acc. to Mit. 837-38; 
with maternal uncle's daughter 
876-77, 932; with paternal aunt's 
daughter 932. 

Marshall, Sir John, author of 'Mohenjo- 
daro' 180. 

Marumakkatayam Law 560. 

Maruts, seven 358. 

Masa, equal to 16th or 20th part of 
pana 121n, 420n; of silver was equal 
to 2 raktikas 121n, 420n. 


Maskarin, a commentator of Gautama 
Dh. S. 14219, 

Master and servant (see under 'herds- 
man!) 476-484; care required of servant 
as to utensils of m. 477; liability 
of m. for improper acts of servant 
481,484; liable to fine if he does 
not pay servant's wages 478; liable 
to fine if he abandons a servant that 
is tired or ill on a journey 480; pro- 
visions for servant's falling ill after 
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undertaking some work for m. 478; 
servant not doing work after receiv- 
ing wages was liable to fine and to 
compensate m, 477-478 ; time when 
wages may be paid 476; what was 
to be paid to s. when no wages 
settled beforehand 476-77. 

Mátrdatta 685n. 

Matsyapurana 3, 9,13, 17n, 18n, 22- 
24, 30, 40, 51—53, 59-60, 67, 83, 84, 
86, 104, 105, 108, 112n, 117, 126n, 
127, 133, 135, 160-61, 170, 172, 174, 
175, 179, 181, 190, 226-27, 315, 355, 
385, 389n, 401, 403, 406, 474n, 478, 
481, 500, 508-509, 512, 521, 524, 528, 
533-34, 642, 741, 890, 892, 895n. 
896n, 897n, 899-900, 902, 905n, 
923-24, 932, 956. 

Mattavilasa-prahasana 276. 

Mauryas, conferred a boon on traders 
that for certain offences they were 
not to be sentenced to death 390; 
founded images for public worship 
for the sake of wealth 124n, 188n, 

Mausalaparva 897. 

Mavjee and Parasnis 377. 

Maxim, about the respective scopes 
of rule and exception 796n ; caveat 
emptor 492; circumstances cannot 
lie 357; conventional sense to be 
preferred to etymological sense 
780n; de minimis non curat lex 
300; omnia praesumuntur contra 
spoliatorem 305, 348n; of bhüta- 
bhavyasamuccarana 695; of brah- 
mana and sramana 38; of crow's 
eye 841n; of ekaeakyata 443; of 
'dvayoh pranayanti' 704-705; of 
gobalivarda 1477, 355, 526, 732; 

of matsyanyaya 21, 238; of recon- 
ciliation of apparently conflicting 
texts 322; of same word not to be 
used in a literal and a secondary 
sense in the same sentence or con- 
text 725n ; of sarvagakhapratyaya 
870; of uninvited persons being 
placed at the end of a row 718-719, 
731; what is not dissented from 
may be taken as approved 669, 
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MaxMiller 16, 306, 933n. 

Maya, on the constituents of Mandala 
221. 

Maya (an upaya), illustrations of 172. 

Mayamata, a work on Vastusastra 182n. 

Mayne, on ‘Hindu Law’ 660, 7570, 

Mayukbamalikz, com. on Sastradipika 
828n, 833n, 836n, 844n. 

Measures, differed in different countries 

and at different times 146n, 500n. 

Medhatithi, com, of Manusmrti, 7-5, 
20, 25n, 37-40, 58n, 59, 85, 95, 98, 
100, 107, 129n, 150, 162, 165-66, 
170, 176, 178, 192, 196, 210, 222, 

. 242, 248, 280, 295, 322, 325, 330, 
337n, 338, 344, 363, 383, 390, 392n, 
398n, 406, 429, 443n, 464n, 469, 
4710, 486, 488, 518, 550n, 557, 
586n, 598, 605n, 619, 627, 653, 654n, 
658n, 675, 706, 714, 718, 720, 734n, 
764n, 771, 777, 779, 788n, 803, 828, 
830n, 831, 851n, 852, 854, 857n, 
859, 860n, 863, 865, 868n, 870-72, 
874, 875, 892, 927, 937, 942n, 958n. 

Megasthenes (on India in MacCrindle's 
work) 115, 162-63, 180, 183, 192, 
197, 203-04, 206, 210, 243, 308, 390, 
403, 418, 901. 

Mehta, Mr, R. N. 31. 

Mihirakula, a ruthless Hüna invader, 


924n; conquered by Yasodharman | 


925n.' 
Milinda, questions of 289-90, 
Mimamsa, (see under Jaimini and 
Pürvamimamsa) 550, 694, 704, 725; 
isconcerned with the investigation 
of dharma 838. 
Mimarhsakaustubha, a 
851n, 854n. 
Minakshi, Dr. 31, 82. 
Mines, everything dug up from, belongs 
to king 144, 196 ; king was to guard 
all 196-197 ; superintendent of 196, 
Ministers, change of portfolios among 
114 ; council of 107; duty of, to 
prevent king from following evil 
, course 109; eight, appointed by 
Sbivaji 106 ; faults that disqualify 
persons from being 107 ; matters in 


work 8470, 
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which m. should be consulted 110 ; 
necessity of 104 ; number of, varied 
106; of two classes, advisory and 
executive 105; often rose from low 
birth 116 ; opinions of absent m. to 
be secured in writing 109; qualifica- 
tions of 107-108 ; second out of 
seven elements of rajya 104 ; to be 
chosen from the three higher varnas 
108; to be hereditary, if ability 
exists 108 ; view of the majority of, 
to prevail 109. 

Minor, age up to which a person was 
deemed to be 573-74 ; person under- 
taking to be guardian of, has to take 
as much care of property of m. as of 
his own 460; property of, io be 
guarded by king 165. 

Minority, age of, determined by old 
Hindu Law even now ia marriage, 
dower, divorce, and adoption 574; 
terminated after 15 or 16, acc. to 
different authorities 164, 573-74. 

Mint, superintendent of 144, 

Misarumisra, ‘author of Vivadacandra 
246. 

Mischief, to property punished with 
fines 516, 


, Mitaksara, is predominant in the whole 


of India except in Bengal 544 ; school 
of, divided into four sub-schools 544- 
545; theory of Buddhist influence 
on, examined 640-641; variance 
between the doctrines of the Daya- 
bhaga and the Mit. 558-559 ; view 
of, that ownership arises in the son 
and grandson by birth 546-557. 
Mitaksara, com. on Yajiavalkyasmrti, 
7-8, 10, 44, 48, 119, 120n, 121, 123, 
124n, 128, 129n, 132n, 139, 160, 167, 
173, 175-76, 195, 209, 219-220, 223, 
242, 247, 248n, 251n, 260n, 261,263n, 
268, 271n, 272n, 273n, 274, 280, 286, 
287n, 291-93, 299, 300n, 301-02, 
304-06, 309-11, 314-15, 318-19, 321, 
323, 325, 328, 3349, 338n, 339-41n, 
342, 344n, 346-50, 352, 358, 360n, 
363n, 364n, 365, 3661, 368, 372n, 
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373, 380-81, 383, 385, 394-95, 397, 
402n, 408, 410n, 424, 426-429n, 430, 
432, 435-437n, 438n, 439n, 442n, 
443n, 444, 447n, 448n, 459n, 462n, 
463n, 464, 470n, 471n, 482n, 487-89, 
491n, 494n, 495, 497, 499n, 500n, 
501n, 502n, 504, 506, 513-15, 517-18, 
521, 523n, 524, 525n, 531, 545-46, 
548-50n, 551, 553, 554n, 556-57, 
560-63, 567, 569-70, 573, 575n, 576- 
77, 579, 5819, 583n, 515-88, 592n, 
593, 595n, 596, 601, 603, 605, 609, 
610n, 612, 613n, 614, 616n, 617, 
619, 622-23, 627, 629-30, 634n, 
635n, 637, 639-41, 647n, 650n, 651n, 
653, 654n, 656, 659-60, 664, 677-78, 
6852, 690n, 701-703n, 704n, 706, 
ý 707n, 708, 711, 714n, 715, 718-19, 
721, 725, 727, 731-32, 734, 737n, 
748, 742, 743, 747-48, 750-53, 755, 
760, 762-68, 771n, 773, 774n, 775, 
* 776n, 780, 785n, 787 , 790n, 792-94, 
798n, 801, 803, 807, 809, 811, 813- 
15, 823, 827n, 828, 857n, 863-64, 
866, 868-879, 874, 378, 882, 951, 933, 


941-43, 947-48, 951, 955, 9581, 959, 
961, 965, 970 


Mitramiéra, com, of Yajfiavalkya 864n, 
867n, 873, 881. 


Miecchas, came to see Yuddhisthira's 
Rajasuya 937; dwelt on all borders 
of Bharatavarsa 67; paid tribute to 

6 Bhima 232; sprang from Anu, son 

i of Yayati 937, 

Mohenjo-daro, excavations at 180, 307; 


walls found at, were built with burnt 
bricks 180. 


Monarchy, did not descend to eldest 
son, if he suffered from defects 43; 
‘hereditary m. was the norm of 
government in ancient and medieval 
India 87, 235; order of succession 
to 42-43; was generally hereditary 
, and descended by the rule of primo- 
geniture 41-42. : , 
Money-lending {see ‘interest’ ) ; called. 
, kusida and vardhusa 417; was not 
condemned when interest was charg- 
ed at gyth of the principal per month 
418. 
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Monopoly, of kings as to elephants, 
saffron &c. 197. 

Month, whether it erded with Full 
Moon or Amavasya 906. 

Montriou, W. A. on ' The Hindu will 
in Bengal' 818n. 

Morals, theory of progressive deteriora- 
tion in 886, 

Mortgage (see under ‘pledge’, ‘transac- 
tion’); creditor fined as a thief if 
he did not allow redemption, when 
debtor has the right and is ready 
to redeem 433 ; particulars such as 
boundaries must be given in deed of 
431; redemption of, on the death or 
in the absence of mortgagee 435; 
submortgage, not allowed by some 
429; when executant of m. may 
lose his ownership 433-34; when 
holder of m. can sell property for 
recovery of dues either privately or 
through court 434; when redemption 
of, can be secured 433-34, 

Mothér, cannot be legally abandoned 
by son, though she be patita 613n, 
804, 948; divergent views about the 
right of m, to a shave on partition 
605-606; does not include step- 
mother in the matter of inheritance 
724; entitled to a share when her 
sons or stepsons come to a partition 
but she cannot compel partition 
605; inheriting to her son takes a 
limited estate 723; Madras High 
Court does not allow a share to a m. 
on partition 606; preferred to the 
father as an heir to her deceased 
son by the Mit. and some other 
works 721-22. 

Mrcchakatika 1215, 255n, 271, 275, 
277, 279, 290, 2939, 344-45, 357, 362, 
389, 391, 399, 407, 456. 

Mrttikavati 108. ' 

Muhürtas, fifteen of the day and 15 of 
the night 907n, ' 

Mila, Santi for birth on 966, l 

Mulla, Sir D. F. on ‘Hindu Law’ 
660. 

Mundakopanisad 883, , 
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Musicians, and actors were not to take 
excessive gifts or indulge in extrava- 
gant praise of patrons 253. 


Nabhanedistha, story of 543, 545. 
Nagaraka, duties of 149, 406. 
Nagasena 108. 

Nahusa 52-53, 55, 845. 

Naigama, meaning of 487. 

Naikins, adoption of girls by 972, 

Nala 53, 55. 

Nambudri brahmanas 657, 

Nanabhai Haridas, Mr. Justice 591n. 

Nana Phadnis 386. 

Nanaghat Inscription 66. 

Nanaka, 121n, 
Nandana, com. 
774n, 875. 
Nanda Pandita 192, 403, 684, 717, 727, 

735. 

Nandas, Mahapadma, the first of 900 ; 
one of, was killed by Canakya 86, 
Narada, author of work on politics 70, 
Narada, is a thoroughgoing advocate 
of the theory of divine right of kings 

35-36. 

Narada, smrti of, 3, 9, 17, 23, 27, 32, 
35, 57, 95, 98, 121n, 123, 146n, 158, 
159n,166-67,187, 189, 195, 206, 242- 
46, 248, 250, 257, 259, 260n, 262-64, 
269-76, 278, 279n, 280, 286-288n, 
289n, 291-94, 296, 299-305n, 306, 
308, 309-15, 317-18, 320, 322, 327, 
330-334, 337-39, 3420, 343, 346- 
350n, 351, 354, 356-59, 362-68, 370, 
372n, 373-74, 376n, 379-80, 382- 
83, 385-86, 388-89, 394-96, 402- 
404, 408-409, 413, 416-18, 420- 
22, 425-28, 431, 433, 434n, 435-36, 
438, 440, 442-43, 445, 446n, 447, 
449n-52, 454-58, 460, 462-63, 466- 
67, 469, 471-72, 474, 476-92, 497- 
502, 504-505, 507, 509-16, 519-26, 
528, 533-36, 538-40, 545, 552, 555- 
56, 567-69, 572-73, 577n, 580, 582, 
584, 590, 592, 595, 598, 605, 610- 
11, 617n, 621, 623-25, 634n, 638, 
640, 643-44, 650-652n, 660, 663, 
665n, 703n, 706, 709, 714, 747, 749, 
762, 773, 790, 803n, 804, 810, 816, 


of Manusmrti 587, 
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867, 868, 
936, 952. 

Naradiya-purana 656n, 892, 895n, 928, 
939. 

Narasimha, avatara of Visnu 214, 

Narayana commentator of Asv. sr, 685n, 
856n; commentator of Manusmrti 
714; commentator of Asv. gr. 879. 

Nationality, merits and defects of 
sentiment of 137-138. 

Nationhood, sentiment of, how far 
prevalent in ancient India 136-138. 


Nayaviveka of Bhavanatha 550n, 555n. 
Nibandha, meaning of 575n. 
Nibandhanakara, a writer 258, 
Nietzsche 215n. 

Nilakantha, commentator of Maha- 
bharata 161n, 202, 221n, 650, 893n, 
908n, 911n, 912n, 913, 914n, 917. 

Nilakantha, author of Nitimayukha and 
Vyavaharamayukha 13, 610n, 668, 
722, 878. 

Nilakantha Sastri, Prof, K. A., author 
of 'Studies in Cola history' and 
'Pandyan kingdom' 156, 196, 400n, 

Nimi 52. 

Nirajana, the rite of waving lights be- 
fore armies, horses, elephants, wea- 
pons &c. 230-231, 910n, 911. 

Nirnayasindhu 236, 545, 615, 626n, 
627, 657n, 668n, 669, 679n, 680, 
688n, 692, 696, 697, 739, 759, 873, 
878, 910n, 911, 926, 928n, 929n, 
930, 931n, 938, 940, 944-45, 950, 
960-61, 963-964. 

Nirukta 28, 41, 104, 164, 276, 415, 
519n, 541, 543n, 544, 612, 641, 
6579, 658, 714, 754n, 845, 863, 886n, 
889. 

Nigada, (same as Parasava) 599. 

Niscalapuri, an adept in Tantric rites 
81, 

Nitimayukha of Nilakantha, 13, 38, 48, 
72, 74, 75n, 79-81n, 82, 170, 
217, 227. 

Nitiprakasika 4, 13, 60, 62, 112n, 205, 
208, 214 

Nitisara (sec under ' Kamandakiya- 
nitisara also), 5, 6, 8. 


882-83, 885, 932, 934, 
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Nitisastra, meaning of 8. 

Nitivakyamrta, 19, 43, 470, 50-51, 69, 
85-86, 105, 107-08, 110-113n, 119n, 
128n, 133, 166, 171, 172n, 174, 179, 
203n, 217-18, 220n, 221, 232, 240. 

Nivartana, extent of 141n; why so 
called 145n. 

Niyoga, practice of, condemned by 
Apastamba 644; practice of, prohibit- 
ed in Kali age 627, 814. 

Non-conformists, harsh laws against, in 
England 547n. 

Nrga, story of king 243, 296. 

Nrsimhapurana 892, 923-24. 

Nuisances, rules for preventing, on 
public roads and near private 
houses 508, 

Nyasa (deposit) 454-455. 

Nyayasudha, com. on Tantravartika 
828n, 837n, 843n, 847, 851n, 852n. 

Nyayasutra 46n, 589n. 


Oaths, special, how taken 360 ; special, 
taken by Vasistha and others 359; 
were taken not only in judicial 
proceedings but also in ordinary 
dealings 358. 

Oaths Act (Indian) 3441, 

Offenders, had to pay fine to king and 
bear expenses of medical help and 
food of the injured 516. 

Officers, emoluments of, in charge of a 
village, ten villages &c. 150-151; 
forty ways of embezzlement of Govt, 
money by 144 ; gradesof 113; high, 
different at different times 111-112 ; 
king not to side with o. but with the 
people 114; liability of, to catch 
thieves and make good loss 1, 167; 
pay of 113, 120; pensions and 
gratuities to, provided by Kautilya 
152; qualifications of o. of several 
departments 142 ; rules about casual 
leave, sick leave and pengion after 
40 years' service for 152; special 
functions of certain high 114,; tak- 
ing bribes were deprived of wealth 
and banished 161; ten principal o. 
ofthe king 113; transfer of 152; 
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very high salaries paid to high 152- 


153, 
Oldenberg 229n. 


Oligarchies in ancient India 87; 
became rare after the 5th or 6th 
century A.D. 89, 

Oliver Twist, by Dickens 60. 

Oppert, Dr, 213. 

Ordeals (see under 'divya'); all 
allowed to all castes, except poison 
which was not for brahmanas 365* 
all, to be administered by Chief 
Justice in the presence of king, 
sabhyas and brabmanas 367 ; are to 
be resorted to only when none of the 
human means of proof are possible 
or available 304-05, 363; brief 
history of 361-362; by whom not 
to be undergone 365; Candaladevi, 
a Ratta queen, underwent the ordeal 
ofstriking a snake in a jar 366n; 
Dharma, the principal deity in the 
procedure of 368; earliest reference 
to, in. Paücaviméa Brahmana and 
Chandogya Upanisad 362; generally 
end in immediate decision 358; 
generally to be administered to 
defendant 364, 365; may be admi- 
nistered to any litigant by mutual 
agreement 364; mentioned in epi- 
graphic records 376-77 ; of balance, 
description of 369-70, 376n; of 
balance to beadministered to minors, 
women, very old men, the blind, the 
cripple, the diseased and brahmanas 
365; of balance, fire, poison and 
water to be administered in claims 
of over 1000 panas and in charges of 
treason and ofagrave sin 365; of 
dharma described 375; of fire, des- 
cribed 370-71, 376n; of kosa, 
allowed in all claims of whatever 
value 365 ; of kosa, described 373- 
74; of phala 375; of poison, des- 
cribed 372-73 ; of snake in the jar 
367 ; of tandula 374 ; of taptamasa 
374-75 ; of water, described 371-72, 
376 ; of water and poison had gone 
out of vogue in the age of the 
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Smrticandrika, 371; persons of 
higher castes to be treated as Südras 
in o. if they follow profession of 
cowherds, traders, artisans, domestic 
servants 365; persons who could 
undergo o. through deputies 366; pre- 
valence of, in judicial systemsof most 
countries in ancient times 375-76 ; 
procedure common to all 368-69 ; 
proper place for o, 367-68; proper 
times and seasons for several 367; 
to be administered to mleccbas, un- 
touchables, slaves, offspring of 
sankara are those customary among 
them 366; undergone by Mahomedan 
litigants under Maratha rule 378; 
were in vogue during Maratha rule 
377-78; when not to be administered 
to certain persons 365-366; when 
optional with human means of proof 

- 305. 

Ornaments; ordinarily worn by members 
of a joint family and their wives 
were not to be divided at a partition 
25 596; property of women in 77, 


Ortolan, author of 'Hístory of Roman 
Law’ 3891, 441n, 

Othello 533. 

Outcast (see under ' patita’ ) ; excluded 
from inheritance or partition 610- 
611; son of, excluded from share or 

' inheritance 611. 

Ownership; arises, acc. to Gautama, in 
five ways in the case of all castes317, 
548; arises by birth in the case of 
sons, grandsons, and great-grand- 
sons 552-554; eight modes of acquir- 
ing, acc. to Vasistha 317; exact 
definition of, is difficult 554; how 
partition isa source of 5491; is of 
various kinds 554; long possession 
is not expressly mentioned as source 
of o. in ancient works 317; mode of 

transferring o. is by transfer of posse- 
ssion 319; of coparcenary proprety 
under Mitaksara 561 ; reasons for the 
view that o. arises from partition 
552-553 ; special sources of 0. among 
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brahmanas and the other castes 317 ; 
to be distinguished from mere posses- 
sion 554; whether understood from 
sastra alone 448-451. 


. Oxen, how many were to be yoked to a 


plough 150n. 


Padas, 32, of which the king could take 
Cognisance without a person's com- 
plaint 265, 

Padmavati 108. 

Pala, was equal to 320 raktikas 121. 

Pala, dynasty of Bengal, founded by 
Gopala 30. 

Palace, gate of, should face south 1 ; 
bad dancing halls 180; had seven 
or eight storeys 180; measurements 
of, acc, to Brhatsamhita 180; posi- 
tion and extent of king's 181 ; should 
be in the centre of the capital 1. 

Palaka, a king 399, 

Palibothra (vide Pataliputra) 204. 

Pallava, dynasty in South India 31, 
69, 162, 890, 

Pana, is ordinarily of copper 121; of 
80 or 100 raktikas 1219; weight and 
value of 120f. 

Paticasiddhantika 889, 895, 898, 

Paficatantra 5, 8, 25, 78, 111, 160n, 
161, 171n, 178, 949n. 

Pancavimsa Brahmana 361, 

Panchayats 280-281. 

Pandavas, army of 204 ; started on the 
Great Journey in the Himalaya 939. 

Pandita, supplanted purohita in course 
of time 126. 

Pandu (see under Dhrtarastra) 55, 
68, 609, 

Panini 19, 38n, 46n, 47n, 66, 88, 117n, 
124n, 125n, 134, 140n, 1418, 144n, 
145n, 156, 183, 190, 330, 415, 434n, 
435, 4049, 487, 491n, 494n, 541, 544, 
550n, 551, 555n, 581n, 660, 685n, 
707, 722n, 726, 734, 754n, 762n, 
774n, 775n, 852n, 936, 

Pannálal, on ' Kumaun local customs ' 
675, 684, 

Parasara, author of a work on astrology 
and astronomy 906n, 916, 917, 9199, 
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Paragara, author on Arthasastra 2. 

Parasara, author of a work in prose 
715n, 718. 

Parasaras, school of 2, 83, 233. 

Parasara, smrti of, 58, 124n, 185n, 211, 
432n, 646n, 668, 703n, 791, 869, 
892, 935, 942-44, 946-47, 949, 
952, 956. . 

Paragara-Madhaviya, 38, 124n, 1850, 
247, 2581, 259n, 260-61, 263-265n, 
270n, 275n, 277-78, 281, 282n, 283, 
284n, 285n, 286n, 287n, 292, 297-99, 
302, 303n, 305n, 311, 314-15, 317, 
326n, 328, 331n, 3360, 337n, 341n, 
342n, 345n, 346n, 347n, 348n, 354n, 
355n, 357n, 358n, 366n, 367, 379n, 
380n, 383n, 385n, 386n, 387n, 410n, 
412n, 419n, 421, 424n, 420n, 429, 
431, 432n, 434n, 438n, 439n, 441n, 
442n, 445n, 449n, 451n, 455n, 456n, 
457n, 458n, 460n, 462n, 463n, 464n, 

, 465n, 4667, 4681, 472n, 473n, 477n, 
478n, 479n, 480n, 483n, 491n, 499n, 
501, 505n, 506n, 510n, 514n, 5161, 
521, 527n, 529n, 531n, 532n, 533n, 
539n, 540n, 545-46, 549, 551, 553n, 
556n, 580n, 581n, 582n, 585n, 586n, 
593n, 599, 607n, 609n, 620n, 621n, 
623n, 628n, 636n, 642, 709, 712, 
713n, 7151, 721n, 733n, 755n, 763n, 
769n, 772n, 777n, 779n, 780n, 782, 
783n, 790n, 791, 793, 800n, 810n, 
856n, 862n, 867n, 870, 877, 884-85, 
927, 928n, 929, 939n, 943n, 944. 

Paragava son (same as saudra) 599. 

Parasikas, custom of marrying one's 

, own mother among 859n. 

Paraskara 791, 

Paraskara:grhyasütra 828n, 856, 866, 
880. 


Parasuràma, enjoyed earth for a long | 


: time by conquest of six evil tenden- 
cies 53. 


Parasuramapratapa, a work, .46, 179, 
189n, 196, 215. 
Pargiter, author of ‘Dynasties of the 


Kali age' 900, 925n. 
Paribhasaprakasa (part of Viramitro- 
daya) 8409, 865n, 8729, 873n, 881. 
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Parijata, a work, 581n, 589n, 625n, 656, 
660, 686, 784n; different from 
Madanaparijata 581n. 

Pariksit, grandson of Arjuna 900. 

Pariplava 415. 

Parnalaparvata-grahanakhyana of 
Jayarama 925. 


, Partition (see ‘father’, ‘grandmother’, 


‘mother’, ‘son’); chief matters to 
be discussed under, are four 563; 
Dayabhaga admits only two times 
for 567—568 ; definition of 560-561 ; 
definition of p. by Dayabhaga criticiz- 
ed by Dayatattva 561; divergence 
of views about giving a share to un- 
married sisters at a partition 619-20; 
evidence of 638; four times for, 
acc. to Madanaparijata 569 ; general 
rule that p. once made is final 634 ; 
grandmother's right to a share at 
607-608 ; grounds of exclusion from 
608-616 ; in certain cases allowed 
acc, to patnibhaga 607 ; in the sense 
of mere severance of interest may 
také place by mere unilateral declara- 
tion of one member 562 ; minority 
of a coparcener was no bar to 
573; mother's right to a share 
at 605-606; no share allowed to 
unmarried sisters in modern times, 
but only marriage expenses 620; 
of concealed property 635-637 ; per 
stirbes, explained 569-70, 632-634 ; 
provision for marriage expenses of 
unmarried sisters 619; provision for 
sarhskaras of brothers 619; proposi- 
tions about 631; re-opening of, 
when allowed 634-636, 617, 618; 
tight of absent coparcener to claim 
634-635; rule that all sons divide 
equally irrespective of whether they 
are sons of different mothers 607 ; 
rule of equal division between father 
and son or brothers favoured by 
most  smrtis 623;  safeguarding 
minor's share at a p. 573 ; son's right 
to demand partition from father took 
ages to evolve 563-564 ; son's right 
to partition encouraged from reli- 
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gious sentiments 571-72; son's right 
to p. in father's lifetime existed even 
in Vedic age 564-565; three main 
times for, according to Mitaksara 
568-569 ; time for 563ff; two senses 
viz. division by metes and bounds 
and severance of interest only 562 ; 
under Dayabhaga no p. can be claim- 
ed as long as father is alive 569. 

Partition Act (Indian) 586n, 

Partnership 466-470; ancient dharma- 
sutras are silent about 469; duties 
of partners in 466-67; liabilities of 
partners in a 466; Manu extends the 
rules about distribution of fees 
among sacrificial priests to partners 
in 469; qualifications of partners in 
467-468 ; rights of partners in 467- 
468; shares of artisans in profits of 
p. 468, 

Partnership Act (Indian) 467n. 

Parvan days 737n. 

Parvana sraddha 737, 

Passage (see ' way’) 737. 

Passports, superintendent of 149, 

Past, diametrically opposite views 
about 244. 

Pastures, superintendent of 149; pro- 
vided round villages and towns 161, 
499-500, 

Pataliputra, administration of, as des- 
cribed by Megasthenes 183; had a 
wall of wooden palisades 180; Pataii- 
jali's references to 183. 

Patafijali, author of Mahabhasya 46n, 
88, 124n, 123n, 144n, 183. 

Pathak, Prof. K. B. 924n. 

Patita (see under partition); being p. 
entailed loss of estate or inheritance 
only if no prayascitta was performed 
547n, 615; daughter of p. was not 
treated as p. 616; ghatasphota for 
outcasting a p. 610n; 615; son of 
p. was excluded from partition or 
inheritance and even maintenance 
611, 616-17; who was p. 612ff; 
women, even if they performed no 
prayascitta, were not to be cast on the 
Streets, but were to be given main- 
tenance 615, 
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Patni, meaning of 707, 

Patriarchal family, father's powers in 
563. . 

Paunarbhava, a subsidiary son 661; 
definition of 648. 

Paura-janapada 93-95, 

Penal Code (Indian), 300, 395, 473n, 
479n, 512n, 513, 518n, 523n, 529n, 
531n, 532n. 

People (see under ‘subjects’); also 
spoken of collectively as Visnu 25; 
calamities of, have graver conse. 
quences than those of the capital 233; 
protection of, consists in preventing 
external and internal aggression 56; 
protection of, highest duty of ruler 
56. 

Perjury, entailed secular and also other- 
worldly consequences 351. 

Peshwa's Diaries 377. 

Philosophy, purpose of all branches of 
Indian is the quest of truth 247. 

Physicians, punished with fines for 
being careless or for not imforming 
Officers in serious cases 149. 

Pigeons, employed to carry official 
letters 149, 

Pilgrimages to distant places, forbidden 
in Kali for brahmanas 953. 

Pindas (see under sraddha) 

Piprahva vase, writing on 307. 

Pisuna, author of a work on rajasastra 
2, 83, 233. 

Pisunaputra, a writer 2. 

Pitamaha, smrti of 262-63, 265-66, 
269, 281-82, 285, 288, 291, 296, 318, 
327, 362-65, 367, 369n, 372n, 373, 
379, 862,. 

Pitamahasiddhanta 889. 

Pitrgathas, from Matsyapurana 642. 

Plaint (see under 'pleadings'); con- 
tents of 293-294; faults in 299; 
reasons which make a p. unaccepta- 
ble 299; rules about amendment of 
293; rules about preference, when 
several persons present p.'at same 
time 298; ten details of a p. about 
immovable property 293-94 ; various 
sanskrit words for 292; was written 
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down with all details when defendant 
appeared 292. 

Plato, approved of slavery unreserved- 
ly 159; author of ‘Republic’ 50; 
author of ‘Laws’ 1141, 244n ; end of 
State was good life, acc. to 237. 

Plea, of former judgment how proved 
301. 

Pledge (zdhs); classification of, acc. to 
Narada and Brhaspati 428 ; duty of 
person who accepts a p. to take pro- 
per care 432-33; debtor is respon- 
sible for the loss of 432-433 ; general 
rule that a p, to be enjoyed carried 
no interest 430 ; if p. lost or deterio- 
rates without any fault of the 
creditor, debtor to bear the loss 
432-33 ; person makinga p. of the 
same thing to two different people 
was punished 432; subject of p. is 
lost if not redeemed within the period 
of grace 429; three rules of Yajiia- 
valkya about 428-29; what 
sapratyaya p. 430. 

Pliny 901. 

Poison, effects of, on various birds 84, 

Poisoned food and fire 84. 

Poisoning of kings, measures against 
83, 

Pollard, author of 
liberty’ 547n. 

Pollock 554, 555. 

Portents, in the heavens, sky and on 
the earth before an invasion 227. 

Possession (see under ‘title’); adverse 
p.against minors and others 328; 
divergence of views about the rela- 
tion of title to 317 ; exception to the 
rule of loss of ownership, by long 
327; for three generations without 
break prevails over bare title 319 ; 
long p. not mentioned in ancient 
works as a source of ownership 317; 
meaning of tripurusa p. 318; mean- 
ing of long p. 320-321; must have 
five characteristics in order to be 
valid 318; of agnates and cognates 
is not necessarily adverse 326; of 

' one co-owner is ordinarily for all co- 
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owners 327; one who pleaded mere 
possession and no title was deemed 
a thief 318; periods of adverse p. 
that gave rise to ownership acc. to 
different writers 323 ; principal mode 
of transfer was delivery of 319; 
some texts prescribe for loss of 
ownership short periods of 325-326 ; 
was nine points of law in ancient 
India 431. 

Power, corrupts a man 114, 

Prabandhacintamani 198, 283, 

Prabhakara, a writer on Mimamsa, 550; 
was called Guru 536n. 

Prabhakaravardhana 63, 

Pradestr, an officer 252. 

Pradhan, Dr,, author of ' Chronology 
of Ancient India, ' 925n. 

Pradvivaka 272. 

Prajapati, smrti of 369n, 429, 495, 
571n, 586, 712, 738, 926. 

Prajapati. story of 845, 

Prajhapanopahga, a Jain work 140n. 

Prakasa, a work 568n, 588n, 605n, 

Prakirnaka, meaning of, 251; meaning 
of, acc, to Kautilya 258. 

Pramati Bhargava, an avatara of 
Visnu,' will uproot mlecchas and 
heretics at end of Kali, 925, 

Prana, a hymn 75. 

Pran Nath, Dr. 134n, 140n. 

Pratibhu, see under ‘ surety’. 

Pratijiia-yaugandharayana, a play 2117, 

Pratima, a nataka 78, 277n, 

Pratinidhi (substitute), rules as to, in 
the Mimamsa 654-655. 

Pratyakalita 260, 

Pravahana, Jaivali, a king, 
Svetaketu five questions 92, 

Pravaradhyaya 686. 

Pravaramafijari 692. 

Pravarasena, a Vakataka emperor who 
performed four Asvamedhas 70. 

Prayascitta, for murder depended on 
caste of murderer and of the murder- 
ed 528; for woman raped 532; for 
adultery 946-47, 

Priyascittatattva, 928, 

Prayascittaviveka 948n, 
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Pre-emption, right of, allowed in favour 
of brothers, sapindas,  sagotras, 
neighbours &c. 496. 

Price, inadequacy of, how determined 
493. 

Priests, distribution of fees among 16 
sacrificial 470n; three kinds of 
sacrificial 469. 

Primogeniture, in succession to zamin- 
dari or raj 631. 

l'rinces, went to famous seats of learn- 
ing for study 50. 

Prisoners, set frec on coronation 80. 

Prisons Act (Indian) 403. 

Private defence (see under ' atatayin) ; 
right of, as to person and property 
317-18 ; right of, should not be 
exercised if there is time to report 
to king's officers 517, 

Prize-fighting (see under ‘samahvaya’). 

Proof, circumstantial evidence as 356- 
357; comparative strength of thc 
several means of 306 ; divine means 
of, are ordeals 304; divine means 
of, when employed 363-364 ; human 
means of, are documents, witnesses 
and possession 304 ; means of, are 
either human or divine 304 ; means 

.of, appropriate to several kinds of 
disputes 305-306 ; of part of claim 
may in some cases be held p. of whole 
claim 348n; rules about variation 
between pleadings and p. 347-349, 

Property, (see under 'self acquired 
property’, ‘separate property ’) ; 
ancestral p., explained 576; diverg- 
ence of views as to concealment of 
joint p. by one co-owner being theft 
636-637; impartible by its very 
nature 585-590; is of two kinds, 
movable and immovable 490, 574 ; 
1$ of three kinds, land, nibandba and 
movable 574-575; joint family p,, 
what is 576; may be joint family 
or separate, 576; no distinction 
between ancestral and separate under 
Dayabhaga as to alienation 576; 
persons that acquire by birth an 
interest in ancestral p. 576; rules 
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about partition of joint p. concealed 
by cosharer 636-657; separate p. 
includes self-acquisitions 576, 

Prostitutes, a fifth caste acc. to Mitake 
sara 801; do not sever tie of blood, 
acc, to modern decisions 801; rules 
about persons visiting p. 481—482. 

Province, administration of, in a State 
141-142; each p. kept a record of 
good and bad events 143n ; Governor 
of p. was called Uparika 141. 

Prtba, adopted by Kuntibhoja 675. 

Prthu, levelled the earth 183; oath 
administered to 33; secured king- 
dom through vinaya 52; Visnu 
entered P. 281. 

Prthviraja, Chohan hero 684n. 

Prthviraja Rasau, a work 684n. 

Psalms 425n. 

Public roads, nuisances on 508-509, 

Puga, meaning of 281. 

Pulakesin, a Calukya king 70. 

Punishment (see X' banishment ', 
*brahmana', ‘death’, 'impalement') ; 
alternative p. of fines in lieu of the 
cutting off of a limb for theft &c, 
256; award of, dependedon motive, 
sex, nature of offence, time and place 
&c. 391-92; banishment as 404; 
branding of several marks on fore- 
head as p. for several offences 397, 
403; by cutting off fingers, hands and 
feet was common in case of thieves 
and pickpockets 256, 402 ; by cutting 
off the limb wherewith a low man 
offended against a brahmana 389; 
by cutting off the tongue in the case 
of a Sidra who abuses a brahmana or 
ksatriya or loudly repeats the Veda 
402; confiscation of all property 
as p. 404; corporal p. assumes 
various forms 395-396; enhanced 
for repeating offence 404-5, 522; 
exemption from p. on certain grounds 
such as intoxication, lunacy, mistake 
417; fear of p. keeps all beings under 
control 292; fine and corporal 
punishment was to be pronounced 
by the ling on recommendation of 


inj 


chicf justice 391; fines were the 
ordinary p. for many offenccs in 
ancicnt India 390; for accidental 
death none 528; for abetting a 
crime 529; for abuse and defama- 
tion was less for offenders of higher 
castes 395; for adultery 256-257; 
for adultery and rape depended on 
caste of the woman and of the 
offender 395; for adultery very 
severe in ancient texts 401, 533, 535; 
for a person charging an innocent 
man with theft 255 ; for committing 
nuisance on the public road 508; 
for defiling water of holy tanks, 
rivers etc, 509 ; for incest 533-34 ; for 
judges taking bribes and for minis- 
ters disposing of a matter wrongly 
386; for making breaches in a 
boundary 509; for misappropriation 
of the property of guilds and other 
groups 489; for 
charging interest exceeding rates 
prescribed in smrtis 422; for rash 
driving 528; for theft more severe 
in the case of offenders of higher 
castes 395; for unnatural offences 
534; for witchcraft 405-406; four 
methods of 391°; fourteen places of, 
acc, to Brhaspati 396; imprisonment 
for life asp. 403; may be inflicted 
on offenders of lowest castes by the 
persons offended 408; mild p. pres- 
cribed on account of the doctrine of 
karmavipaka 392; most important 
purpose of, is deterrant 389; no 
corporal punishment for a brahmana 
offender except sbaving of head, 
branding 396; of death not inflicted 
on brahmanas and women under 
` Bombay Regulation 14 of 1827, 397; 
of death prescribed even for 
brihmanas by Katyayana and 
` Kautilya 398-99; of death pres- 
.Gdbed. for certain offences 400- 
401 ; one purpose of, was reform and 
tedemption of offender 390; proper 
P. for.a brábmana offender 397; 
purposes secured by p. for crimes 


moneylenders | 
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388-90; rigour of p. lessened by 
Yajniavalkya and later smrtis 390; 
severity of, depended on caste also 
395; shaving of the head as p. 403; 
ten places where p. may be inflicted 
396; that could be awardéd by 
inferior tribunals 391; whipping as 
p 403-404; women were awarded 
lesser p. than men 394, 533; women 
were to undergo excission of a limb 
where death sentence could be 
inflicted on males 394, 533, 


Pupil, rules as to his behaviour towards 


his guru's wife in Kali age 953-54. 


Purana, a silver coin 122, 420n. 
Purana 10. 


Puranas, are rich in Dharmasastra 


material 871; are authoritative for 
all people 853; conflict between 
smrtis and Puranas 871-873; pro- 
cedure of coronation in72; state 
that in Kali age kings will mostly be 
südras 40; wax eloquent over the 
importance of Bharatavarsa 137; 
dharma which is declared in, is migra 
873; several p, must have been known 
871. 


Puranas, passages of historical impor- 


tance in 899ff. 


Purchaser; buying from one not the 


owner in open market is not liable 
to punishment 463; duty of, to 
closely examine the thing to be pur- 
chased 492; from ope not the owner 
is liable to be punished if he purchases 
in secret 460; gets indefeasible 
title only after three generations if 
price wholly or partly not paid 494; 
has, in order to escape punishment, 
to produce vendor or prove purchase 
in open market 463 ; liability of, if 
he does not take delivery after pur- 
chase 490, 492; may resile..from 
purchase within a certain time 490= 


.491 ; period allowed to p. for. exanti- 


nation of thing bought 492. . 


Purohita ;.called saviour .of. kingdom 


117-18; included among manirins 


1080 


_ by Some writers 119; had full juris- 
. diction over penances 119; made 
the king ready for battle 118; most 

" eminent of the high functionaries of 
‘the king 113; must know ritual of 

‘five kinds 119; qualifications of 
117-18; sarhvatsara took over some 
of the functions of 126; to be con- 
‘sulted by king after ministers were 
consulted 110, 119; to be distingui- 
shed from rtvéj 118; waning of the 
importance of 126; was expected to 
remove calamities, divine and human 
119; was often hereditary 119. 

Püru, though youngest son, was made 
king by Yayati 42, 44. 

Pururavas 53, 845. 

Purusa (bailiff), duties and qualifica- 
tions of 278. 

Purusakara (human effort), and daiva 
(fatc) 168-169; is superior, acc. to 
Matsyapurana 170. 

Purusartha rules are recommendatory 
and violation of them does not 
vitiate the sacrifice 550n, 609. 

Purusarthas; artha is the chief among 
three p. acc. to Kautilya 241; 


dharma is the highest among three | 


and kama the lowest 9 ; 
secured for people by righteous king 
239. 

Pürvamimamsa (see under 'Jaimini') 
38, 605, 637, 695, 864. 

Puskarasadi 524.. 

Pusyagupta, 8 vaisya, was governor of 
Surastra under Candragupta Maurya 

" 117, 

Pusyamitra 32, 116; founder of Sunga 
empire 39; killed his master Brhad- 
ratha, last Maurya king 86; perfor- 

. med Asvamedhas 70, 

Pugyasoana. 407. 

Putresti, sacrifice, 6809. 
.Putrika, (see under ‘Maiden’, 
~. -kapntra `} 647, 657. 

Rutrlkgputra 657-659; definition of 
647, 657; divided. property with 

७ --nbsequently bormexresa son. 651 ; 
' * "offers piada to ‘bis maternal grand- 


* putri- 


three p. are | 
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father and takes latter's wealth 642, 
659; recognized in modern times 
only among Nambudris in Malabar 
657, 659; said to bc equal to the 
aurasa son 657; traces of, found 
even in Rgveda 657-58. 


1 Queen, qualities of principal 80. 


Queens, of vanquished kings had to per- 
form the duties of maids at thc 
time of emperor's coronation 69, 


Raghavan, Dr. V. 252n. 

Raghu, Kings of the family of, became 
munis in old age 101. 

Raghunandana, 246, 322, 378n, 344, 
668, 701, 718, 735, 799, 910n, 911. 

Raghuvamsa, 8, 17, 28, 41, 44, 49n, 
52, 56, 63, 78, 82, 101,112, 135, 
187, 223n, 230, 269, 407, 896. 

Kainfall, amounts of, in the several 
provinces of India, acc. to Kautilya 
147. 

Rajadbarmwa 1-241, discussed 
works from ancient times 1 , energetia 
undertaking said by Brhaspati to be 
the root of 169; literature on, 
extensive 13 ; proximate ends of 238-- 
239; purpose of the study oí 236- 
237; said to be the root of all 
dharmas 3; ultimate goal of 238; 

Rajadharmakanda 13, 23n, 28, 42, 61n, 
75n, 125n, 160, 178n, 179, 181, 
191n, 228, 234, 277n, 949. 

Rajadharmakaustubha 13, 35, 43, 72, 
74, 760, 77n, 79-Sin, 82, 107, 118, 
119n, 179, 182n, 183. 

Rajan, meaning of 37-39, 63. 

Rajanitiprakasa (part of Viramitrodaya) 
13, 182, 25, 38-39, 43-44, 48, 59-60, 
66, 71-74, 76n, 79-812, 82-83, 99, 
105, 107, 118, 120, 1250, 1329, 160, 
163n, 170, 178, 181,191-92, 211,217, 
224, 227, 228, 230, 234, 243, 873n. 

Rajanitiratnakara 13, 25, 39, 70, 96, 
107, 118, 160, 1872, 1892, 201, 271n- 
274n, 277n, 278, 

Raja Rao, Mr. M. 879a. .. à 

Rajaséstra,.. expounders af, acc, to 
Anusasana-parva and Sántiparva 3, 


in 


is 


ii i 


56; expounders of, acc. to Kautilya | 


2; expeunders of, 


Sika 4. 
Rijasekbara, author of Kavyamimamsa 
47n, 67, 136. 


Rajasüya 64, 111, 962; Abhisecaniya 
is the principal rite in 73 ; isti called 
Avesti therein can be performed only 
by Ksatriyas 38; performed by 
emperors 70. 

Rajatarangini 31, 40, 80, 100, 113, 115, 
120, 163-64, 184, 188n, 198, 270, 
374, 393, 3961, 397, 403, 457, 484, 
488, 494, 817, 897, 924n, 934. 

Rajya, compared to the body with its 
various organs 18; elements of, 
generally said to be seven 17 ; mean- 
ing of 19-20 ; 


acc. Nitipraka- 
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ments of a State 132; what consti- 
tutes 136. f 

Ratnavali, a drama 937. 

Ratnins, give the kingdom to the king 
29, 112; headman of village was 


one of 154; twelve r. enumerated 
111-112, 


+ 
' Rattaraja, a Silara king 194. 


Rávana 52, 55. 


, Reasoning, to be followed rather than 


preservation of the ` 


elements of 17-18 ; relative import- . 


ance of the elements of 17; several ; 


clements of, are complementary of 
each other 18, 

Rajyavardbana, murdered by Sasanka 
31. 

Raka (full moon) 388. 

Raktika, weight of 121n. 

Rama, 42; education of 49; ideal 
King 96; performed Asvamedha in 
the company of a golden image of 
Sita 845-846; virtues of 62; was 
to be made Crown Prince with 
people's approval 29, 

Ramasastrin, famous judge al l'eshwa's 
court 386, 402n, 6849, 713. 

Ramayana 2, 6, 21, 24, 29, 37, 42, 46, 
47n, 49, 53n, 62, 71, 77,95-96, 105- 
6, 108, 129, 171, 177, 180, 190, 195, 
203, 209n, 214, 243, 846 

RanaGe, author of ‘Rise of the Maratha 
power’ 106. 

Rape, puaishment for, differed acc, to 

. caste of offender 532. 

Rapson, oa ' Indian coins’ 
1222, 308. ... 

füstra (territory of a State)- 1328 
gomposition of the populatios of 133 ; 

` ig most important of the seven ele- 


89, 1215, 











strict letter of the text 7, 867. 


: Receiver, appointment of 291. 


Recovery of debts; agriculturists and 
king's servants were not to be arrest- 
ed for, at certain times 440-41, 
creditor employing modes for r. 
other than a suit, when debtor deni- 
ed the debt would lose his claim 
and was liable to be fined 439; 
creditor could hold debtor in 
restraint openly, if custom of country 
allowed 440; from debtor unable 
to pay was made by making him 
work in the house of the creditor if 
of same or higher caste 440; from 
debtor of brahmana caste to be made 
by easy instalments 440; harsh 
legislation in ancient societies for 
141; imprisonment in civil jail of a 
debtor in modern times 440 ; modes 
of 438-441; modes of, differed 
according as debtor admitted lia- 
bility or not 441; priority among 
creditors as to, depended on time 
and caste of creditor 441; seven 
principal topics of 418; sitting at 
the door of the debtor for 438-39 ; 
when debtor admitted debt and yet 
complained against creditor who 
employed proper mode of, he was 
liable to be fined 439-440 , 

Registration Act (Indida) 314, 4318, 
4325. 

Religious efficacy (see undet ‘doctrine 
of spiritual benefit’), 

Religious rites, incompetesty ‘Yo per- 
form, owing to bodily or‘ mertal 
defects 608-609. 
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Reply of defendant; faults of 302; four | Routes; land r. superior to water, r, 


kinds of 300. 

Representatives, of parties to suits, 

. when allowed 288 ; rules for payment 
of wages to r. 289; who is to 

, appoint r. of parties and whom 289. 

'Republics, eleven, mentioned in 
Buddhist works 90; in ancient India 
87; procedure of, was the same as 
for the deliberations of Buddhist 
Sangha 90. 

Restraint of senses, is the whole 
purpose of all sastras 52; necessity 
of, for kings 53; why man must 
practise 55. 

Res Judicata, (see ' plea of former 
judgment') 300; how proved 332; 
rule of constructive 306. 


Re-union 763-769; devolution of 
estate after 767-769; who can enter 
into 766. 

Revenue, levied on crops varies acc. to 
the way in which water was employed 
163. 

Reversioner, on the death of a widow 
711. 

Rgveda, 28-29, 32, 41, 58, 63-65, 75n, 
77n, 92-93, 104, 118, 124n, 125n, 
127, 132, 135, 153, 162, 179, 190 
200, 205, 212-13, 228-29, 244-45, 
276, 353, 359, 361, 388, 414-15, 
519, 534, 543, 541, 564-65, 588, 612n, 
656, 657n, 658, 660, 679n, 689, 714, 
753n, 754n, 770, 7760, 863, 886, 
887, 933; morals in 534. 

Kiktha, meaning of 543, 551n. 

Road, cess recovered by king's officers 
197; width of 181. 

‘Romaka, an astronomical Siddhanta 
896. 

Roman Catholics, harsh laws against 

' 5472. 7 i 

RN Nasa VK. 

Romapids, king of Ahga 164, 

Rome 3892, 7 

Roth 16... f 


Rousseau 31, 


| 
D 





| 





225; to the Deccan and south more 
profitable 225. 

Royalty (see under ‘kingship’ ). 

Rta, conception of 244-245, 

Rudradaman, accomplishments of 49 ; 
a Ksatrapa, was elected ruler by the 
people of Surastra 30, 44; inserip- 
tion of 94, 105, 117, 162, 185, 890; 
repaired Sudarsana lake at great 
cost 60, 162; restored kings to their 
thrones 71; treasury of, overflowed 
with gold, silver and jewels 197; 
uprooted the Yaudheyas 89, 

Rudradhara 668, 

Rudraskanda, commentator of Khadira 
Gr. 692. 

Rule; acting contrary to a r, having 
an unseen or spiritual purpose ren- 
ders the principal act itself null and 
void 837-838. 

Rulers; grades of 63; mentality of 
foreign 102; women as 40. 

Russell on ' crimes' 432n. 


Sabara, commentator on Jaimini’s 
sutras 20, 38, 72, 121n, 143n, 471, 
515n, 5270, 550n, 556, 6379, 633, 
676n, 677n, 686, 695n, 704n, 705, 
719, 725n, 731n, 770n, 828, 832n, 
835-37, 841, 849, 851n, 864, 870, 
905n, 938, 963-64. 


Sabha (see ‘court of justice'), 276- 
277 ; three kinds of 278n. 

Sabhaparva 2, 42, 46, 50, 539, 54, 
56n, 59, 61, 67-68, 78, 106, 108, 
111-12, 127, 135, 152, 154, 162, 168, 
172, 179, 200, 206, 232, 330, 542n, 
889, 937, 9559. 

Sabhyas (puisne judges) 273; at least 
three to be appointed to associate 
with the chief justice 273 ; duty of, 
to bring. round: the king to-the-path 
of right 274; must be preferably 
brahmanas 273 ;.' qualifications :et 
273; were to be distinguished- from 

. learned hrübmggas who. attended 

; .SOuct apd tendered advice 274 ; wera 
. fined if they decided through parti- 
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ality, greed or fear 385; who were 
not to be appointed as 273-274, 


Sachau, Dr. (translated Alberuni’s 
work) 166, 376n. 

Sacred Books of the East 66, 282, 289- 
90, 605n, 733n, 886n, 887, 922, 934. 

Sacrifice, performer of, was supposed 
to be endowed with a celestial body 
32; of animal forbidden in Kali 
945-46, 964. 

Sadacara (see under ‘custom’) 8251; 
meaning of, acc, to Manu 827, 856, 

Sadhyapala (see under Purusa). 

Saffron, monopoly of king in 197. 

Sages, difference in spiritual merit 
between ancient and later 889; 
seven, suspected each other of theft 


$ 
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3591; transgression of dharma among . 


ancient 889. 

Sahadeva 69. 

Sahasa (crimes of violence), 525-530; 
definition of, 525; distinguished 
from theft 525; four kinds of 525; 
heayier punishments for 525; king 
not to tolerate one guilly of crimes 
of violence 525; principal crimes 
included under 526, 

Sahasa (meaning ‘fine’); three varieties 
of, lowest, middling and highest 526. 


Sahodha, son, definition of 648; 
becomes the son of his mother's 
husband 660. 


Sahyadrikhanda 138, 929. 

Saigunaga dynasty, see Sisunaka. 

Saka king killed by Candragupta (a 
Gupta king ) 86. 

Sakala, smrti of 664, 679, 683. 

Sākta works prescribed wine as offer- 
ing in worship 9.0, 

Saktis, doctrine of three 171; relative 
strength of 171; theory of, in rela- 

_ tion to theory of mandalas 222. 

Sakulya, meaning of 746-47. 

Sakuntala 37, 52, 54, 63, 243. 

Sakyas (see under Bauddhas); busi- 
ness of State how carried among 
90; capita! of, was Kapilavastu 90; 
openly declared Veda to be unautho- 
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ritative and taught doctrines oppos. 
ed to it 871, 

Salaries, divergence of views about s. 
mentioned by Kautilya 120, 125; of 
officers over 10, 100 or more villages 
142; of officers and servants stated 
by Kautilya 151. 

Sale of Goods Act (Indian) 465n, 
492n, 495n, 

(see under ‘pre-emption’, 
'purchaser'); by one who is not the 
owner 462-465; by one who is not 
the owner, should be rescinded 462 ; 
conditional s. defined 493; deed of s. 
should mention the wells,trees, houses 
on land sold 494; definition of 495; 
for arrears of land tax 493, 495; 
liability of vendor if he does not 
deliver property after 490; periods 
for rescission allowed in s. of various 
things 491; procedure as to s. of 
land 496-497 ; rescission of 489-491; 
was clothed with formalities of 
gifts 497, 567; what becomes of 
earnest if s,"goes off through default 
of vendor or vendee 491; when 
inoperative 492-493. 

Salic Law 40. 

Salmond, author of a work on ‘Juris- 
prudence’ 238, 319n, 320n, 547, 
554, 

Salt; State manufactured s. and levied 
a duty on salt imported or manufac- 

f tured privately 196. 

Salva, besieged Dvaraka 208, 214. 

Salya 204. 

Salyaparva 58, 79, 1120, 210, 214, 
896n, 904, 908n, 909, 911-12, 915, 
918. 

Sama (an upaya) ; is of five kinds 174, 

Samahartr, duties of 131, 143, 253, 
216. 

Samahvaya 540-41; rules of dyjita to 
be applied to 540. Be 

Samanodakas 752-753; limits of, as 
heirs 753. 

Samatata, a country 68. 

Samaveda 76, 779, 
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Samavidhana Brahmana 66, 76, 

Samayaprakasa, part of Viramitrodaya, 
928n, 930. 

Samayamayikha 930, 9441 949, 964, 

Sambandhatattva 878. 

Sambandhaviveka, a work 878. 

Sambara, asa writer on Rajasastra in 
Santiparva 2. 

Sambhaji-raje-caritra, a work 81n, 

Sambhala, village, where Kalkin wili 
be bora, 923. 

Sambhuya-samutthana 
466-470. 

Samraj, meaning of 63. 

Sarhsarga (association); with sinner 
was of nine kinds 614, 944. 

Samsiktiya, mantras 75. 

Sathskarakaustubha 669, 675, 678-80, 
683n, 688-89, 695, 697, 877, 955. 

Sarhskaraprakaga 771. 

Samskarasara 873n. 

Sathsravya, mantras 75. 
Samudragupta 44, 68-69, 71, 89, 108, 
115, 213; accomplishments of 49. 
Sarhvarta, smrti of 264, 277, 312, 313n, 

947, 951, 965. 

Sámvatsara (astrologer) 126; king 
depended on, in all matters 126. 

Samvid-vyatikrama 486-489, 

Sandar 326n. 

Sandhi (treaty); different kinds of 
224; with whom should be made 
225 ; with whom should not be made 
225. 

Sandrakottos 204. 

Sangha, four qualities of the wise lea- 
der of 88; gambling causes dissen- 
slons among members of 233; in- 
cluded in the Vahika country brah- 
manas, ksatriyas and others 88; king 
was allowed to take away wealth of 
heretical 188; of Licchivikas, Vrji- 
kas and others 89; of Vrkas, Tri. 
‘artas, Yaudheyas, Parsus 88; two 
kinds of, known to Panini 88. 

Sangraha, a work, 309, 311, 379n, 435, 
548n, 563, 572, 628n, 629n, 872, 928, 

Sahgrahana 531-535; of three kinds 
531; punishment for, varied acc. to 
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caste and other circumstances 535. 
Sankara (see ‘sarhsarga’). 
Sankara, author of Bhasya on Vedanta- 
Sütra and several Upanisads 46n, 227, 
669n, 719, 833n, 888, 964n, 968n, 


Sahkarabhatta, 
naya 878. 


author of Dvaitanir- 


Sahkaravarman, king of Kashmir, plun- 
dered 64 temples under pretext of 
supervision 188n. 


Sankha 101, 160, 209-10, 277, 316, 
320, 338n, 395, 398n, 401, 524, 568- 
69, 581, 592, 598, 620n. 702, 725, 
771, 776n, 960. 

Sahkha-Likhita 44, 45, 59, 125, 137, 
165n, 175, 242-43, 246, 332, 346, 
354, 355n, 358, 366, 371n, 372, 389, 
393, 398n, 403-4, 469, 504, 509, 5306, 
3689, 569, 572, 586, 598, 610n, 625, 
640, 641, 642n, 644, 651, 759n, 763, 
790, 803n, 932n. 

Sankha-Likhita-dharmasütra, special. 
ly studied by Vajasaneyins 853 

Sankhayana Brahmana 600n, 905 

Sankhayana-grhya-sutra 922 

Sankhayana-srauta-sutra 887n. 

Sankhya 169. 

Sannidhatr. duties of 143. 

Sannyasa, whether forbidden in Kali 
960—61. 

Sannyasin, see under Yati 

Santa, adopted by Lomapada 675 


Santanu, younger brother of Devapi 
became king 41, 164, 609. 

Santatiya, mantras 75. 

Santiparva, 2-6, 8, 10, 12, 13n, 179, 
18n, 21-28, 30-31, 33-34, 37, 40, 
44-45, 48, 50n, 51, 53n, 56-59, 61n, 
62, 67-68, 70-71, 78-79, 87, 101, 
105.-107, 118, 127, 131. 138, 141-42, 
150-51, 167-68, 173, 175, 179-81, 
185-86, 189-90, 199, 202, 203, 207, 
209, 211, 215-16, 221n, 222, 229n, 
239, 244-45, 273n, 353, 389, 3920, 
399, 400n, 404n, 521, 524, 609n 
614, 8619, 875, 885, 890-92, 913 
937, 942, 952, 953. 
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Sapathas (special oaths) ; employed in 
disputes of small value 358; take 
time for decision 358. 

Sapinda, acc, to Dayabhaga 741-43, 
747 ; two meanings of 733-736. 

Sapindas, are of two kinds, gotraja and 
bhinnagotra acc. to Mitaksara 732 

Sapindikarana, a sraddha 737, 

Saradacharan Mitra, Mr. Justice 559, 
560. 

Sarama, bitch of the gods, was sent 
by Indra to find out treasures of 
Panis 127. 

Sarasvativilasa, a work, 17, 118n, 119, 
171-72, 184, 200, 219n, 220n, 221, 
223, 243n, 258, 263, 264n, 265n, 
4721, 273, 276n-278, 2810, 2820, 283, 
285n, 286n, 297n, 300n, 302n, 303n, 
310, 312, 318n, 321, 326, 332, 342n, 
352n, 358, 367n, 382n, 393n, 413n, 
419n, 423n, 429n-32n, 434n, 441n, 
451, 455n, 4641, 472n-74n, 476n, 
477n, 479n, 485n, 489n, 492n, 493, 
494n, 512n, 525n, 540n, 545, 549n, 
551, 553n, 554n, 562, 563n, 610n, 
612, 636n, 638n, 678n, 692, 698, 
721, 761n, 774n, 778n. 

Sardesai. Mr. G. S., editor of 'Selec- 
tions from Peshwa's Daftar ' 400. 
Süriraka-bhüsya of Sahkara 725, 731n. 
Sarkar, Mr, Golap Chandra, author of 
‘Hindu Law’ and of a work on 

*Adoption' 441n, 662, 664n, 690n. 

Sarkar, Mr. 
934n. 

Sarkar, Mr, Kishori Lal on ‘Mimamsa- 
rules’ 540, 677n, 841-42, 

Sarkar, Prof, B. K. 2५, 94. 

Sarvadhikari, Tagore Law Lectures of, 
on inheritance 7440, 757), 27589, 
760-61, 

Saryajüa-Narayana, commentator of 
Manusmrti 150n, 788n, 789. 

Sasanka 31. 

Sastra; in case of conflict of s. with 
rational or equitable rule, the latter 
prevails 9, 


194 


Himansu Bhushan 6419, 
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Sastradipika, a work of Parthasarathi 
677n, 8289, 831n, 836n, 8449, 85507, 
852n, 853. 

Sataghni 213. 

Satapatha Brahmana 21, 26, 32, 41, 
65-66, 111-12, 153, 180, 415-16, 
527n, 565, 613, 641, 845, 877, 886n, 
887-88, 907n, 964. 


Satatapa 145n. 

Sat-trirsan-mata 487n, 882n. 

Sattra, sacrifice extending over long 
periods to be performed by brih- 
manas 938 

Satru ( enemical king ), kinds of 219. 

Satrughna 203, 

Satyankara 435, 

Satyasadha, srautasütra of 28, 278n, 
653n, 655, 686, 9417, 

Saudayika, a class of stridhana 775; a 
comprehensive term for several 
kinds of stridhana 778; definition of 
778. 

Saudra (son of a brahmana from. a 
gidra wife); isa secondary son and 
technically not an aurasa son 599, 
646, 648, 656; styled Paradava also 
648, 656. 

Saunaka, smrti of 183, 599, 614, 656, 
656n, 664, 668, 675-676, 682-83, 
687, 689, 926, 

Saunakiya 230. 

Sauparna, a hymn 229. 

Sauptikaparva 168, 206, 209, 232. 

Sautramani, an isti, prescribed as a 
rite for regaining a kingdom 26; 
offering of wine cups in 865, 940, 964. 

Sauvira, king of, was killed by his 
queen 85 

Sayana 65, 66n, 229, 361, 770, 886n. 

Schools, of Hindu Law 878, 887n. 

Schrader, Otto 924n. 

Scripts 308. 

Sea, whether known to Vedic Aryans 
933 , made undrinkable by brahmanas 
937. 

Sea voyage, forbidden in -Kali -610n, 
933-38 ; propositions about 937, 
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Selections from Peshwa's Daftar, (see 
" under ‘Sardesai’) 402n, 405n, 713. 
Self-acquired property 639-640; dif- 
ferent kinds of 579-581; of a man 
is inherited fer stirpes by his son, 
grandsons, and great-grandsons 700; 
son acquires by birth an interest in 
father's s, p , acc, to strict theory of 
Mitaksara 639 ; son has no power to 
prevent father from dealing with 
latter's s. p. 639; Visnudharmasütra 
declared father's absolute right 
Qver 639. 
Sen, Dr. Priya Nath 387, 441n, 427n, 
497n. 
Senart, 91. 
Sen-Gupta, Prof. P. C. 903-4. 
Separate property, (see under ‘gains of 
learning', 'self-acquired property") ; 
is not liable to partition 585; kinds 
of 577; recognition of vidyadhana 
‘ass. p. was the first inroad on the 
- conception that all property belong- 

ed to the family 578 ; slow growth 
- of the concept of 578. 

Servants, ancient dharmasutras men- 
tion only two kinds of 482; difference 

` between slaves and s, 484; four 
kinds of, besides slaves 482 ; loyalty 
inculcated on 160 ; qualifications of 
State servants 159-160, 

Sexual intercourse, forbidden after 
performing Agnicayana 535 ; with a 
maiden of same caste with her con- 
sent was not punishable as a crime 
but the male had to marry her 535; 
with certain women was held to be 
incest 533 ; with a concubine kept 

_ by another was punishable 535. 

Shakespeare 296, 533. 

Sham Sastri, Dr. 85n, 102, 1409, 343n, 
811n. 

Ships, duties of superintendent of 148. 

Shiva-chatrapati-maharaja-caritra, a 
work 819. 

Shivaji, coronation of 81 ; bad acouncil 
of eight ministers 106; ruling of, 
jaa dispute 285; supposed to be 
harbinger of Kalkin, 926, 
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Shivaraja--rsjyabhiseka--kalpatatu, a 
work 81. 

Siddhanta-kaumudi 494n, 762n. 

Siddhantasiromani of Bhaskaracarya 
122n. 

Siddharaja, king of Anhilvada, levied 
tax on pilgrims visiting Somanatha 
and then remitted it 198. 

Siladitya, a king 70. 

Silappadikaram, a Tamil work 407, 

Silparatna, a work 182n. 

Silpinyasa, meaning of 458; rules 
about 459-460, 

Silver, value of, in relation to copper 
121n. 

Sin, (see under 'samsarga'); diver- 
gence of views as to what was grave 
s. 612-614; is not committed 
through fear of punishment or of 
Yama or of public opinion 389; 
murder of brahmana, gravest s. 613 ; 
various grades of 612. 

Singhana, a Yadava king of Devagiri 
225. 

Sinner; association with a s, for a 
certain period made associator guilty 
of same sin 614, 943-44; became 
fit to be associated with when he 
performed prayascitta 615 ; mode of 
taking back into society a grave 615. 

Sirkar, Dr. D. C, 378. 

Siromanibhattacarya 547, 

Sistas, all practices of, are not authori- 
tative in matters of dharma 827, 844; 
practices of, furnish criterion as to 
what dharma is 826; who are 825, 
843. 

Sister, is brought in asa gotraja heir 
by  Vyavaharamayükha 748-749; 
position of, as heir 728; position of, 
under modern legislation 749; un- 
married s. entitled to a share on 
partition among brothers 619-620, 
749, 


Sisunaka dynasty 899. 
Sisupalavadha 3131, 


Sisya, defined 482; duties of a Vedic 
483, 
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Sita, ordeal of fire, undergone by 364. 
Siva swallowed Halahala poison 372n. 


Sivaskandavarman, a Pallava king 69. ` 


Skanda and Visakha, story of 905n. 

Skandagupta, commander of elephant 
section under Emperor Harsa 86, 
115. 

Skandapurina 234, 801, 

Skandasastbi 911. 

Slaves, condition of, in Buddhist India, 
not so miserable as in Greece 484; 
master entitled to claim back s, 
leaving him and going to another 485 ; 
master liable to be punished for 
selling a female slave unwilling to 
leave him 485; population of, in 
ancient Greek cities 15n ; who could 
not be made 485. 

Smartakala, meaning of 321, 970. 

Smrticandrika 7, 119, 120n, 121n, 
156n, 243, 244n, 247n, 2311, 258n, 
259n, 260-264, 265n, 2700, 2749, 
275, 276n, 277, 278n, 280-82, 285n, 
286n, 287-88, 291, 295-299n, 300n, 


301, 302n, 303-06, 310-14, 317, | 


318n, 321, 323n, 326n, 327, 331, 
332n, 334, 336-338n, 341n, 342n, 
345n, 346n, 347, 348n, 349n, 350, 
351n, 352, 354n, 3579, 358, 3639, 
364n, 367n, 371n, 375, 379n, 380, 
382n, 383n, 384, 386n, 387n, 391n, 
393n, 394, 395n, 396, 398n, 409n, 
411, 413n, 417n, 419n, 421n, 424n, 
426n, 429n, 430-434n, 436-37, 439n, 
440, 442n, 444-447n, 451n, 452n, 
455n, 460n, 462-465, 468n, 469, 
471n-474n, 476-485n, 487-489n, 
491n, 492n, 4981--5019, 503, 
505n-515n, 517n-18, 520n, 521n, 
524, 525n, 5369, 529, 531, 532n, 
53379, 5365, 5381, 545, 5481, 5497, 
550n, 553n, 554n, 556n, 563n, 570n, 
5739, 575n, 580n-582n, 585n, 586, 
589, 590n, 593, 595n, 597, 599, 605- 
6072, 6099, 6109, 619n-621n, 623n- 
626n, 628, 629, 631n, 632n, 634n, 
635, 637n-639n, 659, 6648, 6780, 
691, 703, 706, 707, 709n, 7102, 712, 
714-15, 721-22, 726-27, 731, 733, 


i 
i 





750n, 766, 768, 772, 775, 777n-79, 
781, 783n, 786n-788, 790n, 792n, 
793, 800n, 804n, 805, 815, 858n, 
859n, 860n, S61n, 862, 8639, 864n, 
867n, 868n, 869n, 870, 871n, 872n, 
874, 876, 884-85, 928, 929, 956n, 
970n. 


| Smrtikaustubha, 930, 938, 9419, 949, 


951, 953, 954, 957, 958n, 960n, 964, 
966. 


Smrtimaharaava 581n. 
Smrtis; all s. were deemed to form one 


Sastra 870; authors of, believed in 
agolden age in the dim past 243 ; 
authors of, disagreed among them- 
selves 866 ; authoritativeness of 828- 
830, 839-40; authoritativeness of, 
depends on purpose they serve viz. 
whether they are concerned with 
dharma or moksa 839-841; certain 
s. specially authoritative in certain 
yugas 868; conflict among 283, 863— 
66; conflict of smrtis and Puranas 
871-873; conflict of s. and Vedic 
texts 832-834; conflict of s. and 
customs 849-850, 874-75; conflict- 
ing s. to be assigned their appro- 
priate scope 443; contents of, di- 
vided into five categories 840 ; direct 
conflict among, is to be assumed 
only if no other recourse is open 
443; embody practices current in 
their days 874-75, 878-879; endeae 
voured to reach the ideal of the rule 
of law 398; on same subject must 
be harmonized as far as possible 
443 ; reasoning should be taken into 
consideration in interpreting 867, 
870; rules of interpretation of s. 
when in apparent conflict with Veda 
834, 870; three views about. s.. be- 
ing based on Veda 829-30; when 
visible purpose can be found for s. 
Vedic basis or spiritual purpose not 
to be inferred 835-837. 


Smrtimuktaphala 858m, 8599, -861n, 


868n, 871n, 8728, 875n, 876, 929n, 
930, 957, 960n. iind 


1068 


(Storttsahgrata, (see under 'Saügralia') ` 
70545, 549, 555, 628n, 629n, 705, 726, 


~ 928. 

,Smrtiratna 858n. 

Sortisara 767. : ; 
Smrtiviveka,a work of Medhatithi 825 


830n, 831, 840n SU 


Smrtyarthasara 928, 945n 

Bnataka, was always, to carry a jar of 
""water 938 

Social contract, theory ०६ 31, 34. 
Socrates 50, 52. 

*$6ldiets, (sée under 'troops'), charac- 
*: ‘teristics of 8, of various countries and 


4 


' tribes 202; duty of, to fight and die 


“in battle rather than run away 211 ; 


Ulighting without treachery go to 
^ Heaven if they fall in battle 58, 211, 


-' rewards promised to s, by the com- 


Li 


' : hander:in-chief 212, running away 


‘from battle were deemed to go to 
:4Hell 211; slaimin battle are waited 
"upon by divine damsels in heaven 


:^88; tribunals for deciding disputes 


^of 283. 


"Sema, distinguished from sura 964. 
Bomadeva, author of Nitivakyamrta 
^' 240. 


fy 


'Somésvara: 250, 
18608, (see under 'aurasa' 


“abandoned by parents belongs to 
‘caste of him who brings him up 645n; 


"' belief that those: who had no s. did 
' not go to heavenly worlds 710n; by 
the birth of the eldest s. a man be- 


‘comes free from debt owed to pitrs 


` 42, 624, 736. 


‘Soh, can perform pirvana and ekoddista 


1 


"eldest 624-625 ; 


sraddhas of father 737; different 
ways of giving a special share to 
eldest s., special 


* rights of, recognized even in modern 


'^fimes in certain cases 624, 
' eldest s. was given all wealth in 
'"Vedic timesin some cases 565-566, 


631; 


622;  extravagant praise of son, 
"grandson, great-grandson 642; giv- 


^" ing, major part of ancestral estate to | 


eldest s. was forbidden. by sastras 
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, ‘illegitimate’); | 





_ eldest s, 566-67; krtrima s. 
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':acc,'to Ap; 566, 622; giving special 
‘share to eldest son was practised in 


certain countries 623 ; hasan absolute 
right to partition under Mitaksara 


- during father's lifetime even against 
--father’s wish 569-570, 626; has no 


right to partition in father's lifetime 
acc. to Dayabhaga 569; histery of 
the practice to give a larger share to 
recog- 
nized in modern timesin Mithila 657 ; 
ksetraja s, condemned by Apastamba 
649 ; importance of 641-643 ; male 


. descendants of s, and himself confer 
greatest spiritual benefit 443 ; 
_ liable for misappropriation by father 


not 


or loss of deposit made to father 460; 
of a brahmana from a sudra wife got 
a share of his father’s property. 598 ; 
of a brahmana from a vaisya or 
ksatriya wife not allowed to share 
in land donated to a brahmana 586- 
87, 598; paunarbhava s, not fit to be 
invited at sraddha 649; purposes 
served by a 641; rights of a post- 
humous s. after a partition takes 
place before his birth 595-597 ; rise 
of popular sentiment against giving 
special share to eldest s. 626-627. 


Son, secular benefits derived {rom 643; 


seniority among sons 626-627; 
seniority among twins 626; some 
works like the Smrticandrika say that 
anuloma marriages are not in vogue 
and so it is unnecessary to speak 
about s. of such a marriage 599 ; was 
supposed to save the father from the 
Hell called put 642. 


Sons, classification into four groups of 


several kinds of 649; confusion 


, among smrtis about the position and 


rights of secondary 644—648, 650-652; 
definitions of the 12 or 13 kinds of 
647-648; kinds of, recognized in 
ancient works 643-644; long lists 
of secondary 5. due to partiality for 


ı divisions and sub-divisions 649; 
:many.s, were desired 642 ; only two 


kinds of, recognized now throughout 


iuj 


India 657 ; other than aurasa and 
‘dattaka forbidden in Kali 655; rights 
of secondary sons 653 ; secondary 
s. not recognized by Apastamba 643; 
secondary s. except dattaka now 
obsolete 657; smrtis do not consider 
all secondary s. equally important 
for spiritual purposes nor did they 
allow such s. to be taken at same 

.lime 648; spiritual benefit derived 
from secondary s. 653-655; table of 
several kinds of 645; twelve kinds of 

- 643-646 ; twenty kinds of, in Anusa- 
sanaparva 0457, 

Sovercign, (see under 'king'), three- 
fold activities of 98. 

Spies, 128-131; disguises of 129, 
employed by invading king to 
encourage his enemy's subjects to 
become disaffected 199; employed 
by samahartr to protect subjects 
against officers taking bribes 253; 
five sarhsthas (groups) of 129-130; 
for detecting young men inclined to 
robbery and adultery 254; for report- 
ing on the private character of 
ministers and high officers 130-131 ; 
several s. to be sent on same mission 
without their knowing each other 
130; to report about rumours and 
discontent among people 130 ; were 
said to be king's eyes 131. 

Spring festival 844n. 

Sriddha, (see under ‘ekoddista,’ 
'parvana' and ‘sapindana’ ) ; clothes 
and ornaments worn by father, his 
bed and vehicle were to be donated 
to brahmana invited at father's 587 ; 
offeri:.g of flesh at 945-46; order of 
those who are to perform s. 739; 
pindas are offered by three male 
descendants of a man in 443; tax 

- levied on Kashmirians performing s. 
at Gaya 198. . 

Sraddhatattva 737n, 864n. 

Sraddhavivela 739, 

Srávasti 109. . 

Sirens, (see under ‘corporations’ and 

` ‘guilds’ ). ` l 
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Sri, hymn to 77. 


Sridhara, commentator of the Bhäga- 
vata Purana 182n, 183, 626n, 873, 
899, 


Srikara 324, 582, 5839, 703, 721, 768. 


Srikrsna, author of Dayakramasangraha 
544, 557, 568n, 586n, 781n, 799. ^ 


j 

Sruti, rules of, were sometimes set 
aside, contradicted or abandoned by 
smrti texts or popular sentiment 865, 


Stare decisis, principle of 730. 


State, (see under 'rajadharma' and 


‘rajya’); comprised desas and 
subdivisions of desas 138-139; 
departments of 113; depends on 


mantra 110; divided by samahartr 
into four divisions 143; elements of, 
depend on rastra 132; functions of, 
in modern times 60; helped helpless 
women and cottage industries 146; 
how constituted 19; local adminis- 
tration in 153-159; made great 
efforts for rearing and protection of 
cattle 161; most desirable thing for 
s.,is to crown a king 34; organic 
theory of 20; ownership of, over all 
lands 495-496; policy of ancient 
Indian, to protect all religions and 
to interfere with none 883; popular 
elected assemblies in 92; revenue 
and army, the two pillars of the 
ancient Indian 184; seven elements 
of 17; superintendents of the depart- 
ments of, to be appointed by the 
king 142, twenty-eight departments 
of, mentioned by Kautilya 142ff; 
was not an end in itself but only a 
means 241. 


States; ends that ancient s. placed 
before themselves 237-241 ; internal 
and external troubles of 207 ; manu- 
factured salt and imposed duty on 
imported salt 196 ; modern nation s. 
have two moralities 138; principal 
sources of income of 190-191; 
‘proximate ‘and ultimate’ cnds of 
238-439. 
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Step-brother, includes, aec. to Vai- 
jayanti, son of the same mother but 
of a different father 730. 

Step-mother, held not entitled to a 
share when she has only step sons 
who come to partition 606; not 
recognized as an heir in tbe whole 
of India (except in Bombay) 724; 
succeeds in Bombay as widow of 
gotraja sapinda 724. 

Stephens, author of 'History of English 
Criminal Law’ 2559, 345, 375, 390, 
405n. 

Steya (theft) 519-524, 

Sthanika, an officer 143. 

Sthanvisvara ( modern Thanesar ), des- 
cription of 182. Í 

Stobhaka, a private informant 264. 

Stokes, compiler of translations of 
Hindu Law books 682, 728. 

Strabo 308. ^ 

Strange, Sir Thomas, author of 'Hindu 
Law' 818, 819, 930n. 

Stridbana, (see ' ornaments ', ' sauda- 
yika ', ‘ yautaka ' ) 770-802 ; defini- 
tions of various kinds of, in smrtis 
772-777 ; definitions of, in com- 
mentaries 780-782 ; devolution of, 
acc. to Katyayana 792; dominion 
over 783-788 ; germs of the topic of, 
in Vedic literature 770; husband's 
powerover wife's785-787; Katyayana 
contains the most elaborate treat- 
ment of, among smrtis 774-775; 
modern case law on definition of 
782-783; rules about saudayika 
784-785; succession to 788-801; 
smrti texts on succession to 789-792; 
succession to, acc. to Dayabhaga 
798-800 ; succession to all kinds of, 
acc. to Mitàksara, except sulka and 
maiden's property 794 ; succession 
to maiden's s. 793 ; succession to, 
.acc. to Smrticandrika 795 ; succes- 
sion to, acc. to Vivadacintamani 795; 
Succession to, acc. to Vyavahara- 
mayükha 798; succession to sulka 

, 792-793 ; succession to, varies acc. 


as woman is unmarried or married or 
L 
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married in an approved form and 
acc. to species of s. 789 ; succession 
to s, and unchastity 801. 
Striparva 204, 872. 
Student, (see under 'sisya') either 
upakurvana or naisthika 962. 
Subandhu, author of Vasavadatta 53, 
Subdivisions, of State with the number 
of villages they contained 139. 


Subhadra, was not a daughter of 
Vasudeva, acc. to Kumarila 847. 

Subhakara, a king whose queen and 
daughter succeeded to the throne 40. 

Subjects, causes of impoverishment of 
198; harassment of, may lead to 
ruin of king 199; require protection 
against king's officers, thieves, royal 
favourites and king's greed 58-59; 
what is pleasing to, constitutes the 
good of the king 61. 

Sub-mortgage ( anvadhi ), allowed by 
Kullüka and others 429, 431. 

Subodhini, com, on the Mitaksara 553n , 
705n, 731, 733n, 750n, 757, 764n, 
774n, 793, 815. 

Subrahmanya texts 626-627. 

Sucaka, an officer who brings 
aparadhas to the king's noticc 264, 

Sudarsana lake was repaired by Rudra- 
daman in 2nd century A. D. 60, 105, 
162, 

Sudarganacarya, commentator of 
Apastamba-grhya 674n, 879. 

Sudas, son of Pijavana 52, 359 

Sudhanva, upadhyaya of Rama 6. 

Suddhitattva 740n, 959. 

Südra, and sea voyage 937; cannot 
adopt a son according to a few 
writers 668; engaging sUdra as a 
cook in a brabmana household 958 ; 

. expiation for perjury by a Sidra to 
save a person from death sentence 
353; had.his tongue cut off, if he 
abused a virtuous person of the 
three higher castes 513; kings in 
Kali age will be 40; provision for 
guests of Sidra caste 60; to be 
punished with the cutting of that 
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limb with which he strikes a person 
of the three higher castes 515. 
Südrakamalakara, a work 893n, 
Sudyumna 53. 
Sugandha, a 
Kashmir 40. 
Sugarcane, crops raised even in Vedic 
times 163. 3 
Suicide, when allowed and did not 
lead to sin 939, 958-59, 
Suits, (see under 'appearance', 'court', 
‘justice’ ). 
LA 


notorious queen of 


Sukracarya, prohibited intoxicants to 
brahmanas 966, 


Sukranitisàra 3-5, 7, 17-18, 21, 23, 
25-27, 37, 43, 44, 47n, 48, 49n, 5233, 
55-57, 60, 67, 72, 84, 99, 104, 106, 
108, 109, 113, 115-118, 121n, 128, 
142, 147, 152, 154-55, 160, 163-64, 
170-71, 174, 179, 181, 184-90, 192, 
194, 197, 199, 202, 205, 206, 209, 
212-13, 216, 238-40, 242-43, 245, 
247, 251, 266, 269-73, 276, 278, 
281n, 282n, 286, 288n, 289, 297. 
300n, 301, 303, 308, 311, 345, 354, 
379, 399, 403-04, 420n, 441n, 662, 

है 8617, 869, 881. 

Sulapani 878. 

Sulka (tolls), ta» levied on goods 

, Carried by land or water 192, 

Sulka, a kind of stridhana 774-775. 

Sumantu 17, 200, 494n, 875. 

Sumitra, a king, fond of dancing 86, 

Summoning (see under ‘appearance’) ; 
rules about s, a defendant or accus- 

: ed 286-287. 

Sunahsepa, story of 544, 563-64, 660, 
663; was adopte: by Visvamitra 
544, 563, 657n, 661, 680. 

Sundarakanda 172n, 214. 

Superintendents, functions of s. of State 
departments 143-150. 

Sura (see under 'wine'); drinking of, 

.", was one of the five mahapatakas 965; 
was said to be of three kinds 965 ; 
was primarily applied to liquor from 
flour 965. 

Surastra, had a republic at one time 30 
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Surety, 435-438 ; all kinds of, are 
personallv liable 437 ; liability of s. 
for appea'ance 437; liability of s. 
none in case of Act of God or the 
King 437; liability of several sureties 
437-438; of two kinds, acc. to Manu 
436; of three kinds 436; of four 
kinds, acc. to Brhaspati 436 ; sons 
of s, for appearance or honesty not 
liable on death of s. 437; taken for 
five purposes acc. to Harita 436-37 ; 
to be reimbursed by debtor for what 
s. has to pay 438; when taken, acc. 
to Katyayana 436; who could not be 
accepted as 291-92. 

Sutherland 682. 

Suyya, a great Kashmirian engineer 162. 

Svapurusa, (see 'purusa'). 

Svargarohanikaparva 872. 


Svastyayana, hymns 75 ; rites of 228 
Svayamdatta son, definition of 648, 661. 
Svetaketu 92. 

Svetasvataropanisad 330. 


Tables, (see under 'r:easures'); of 
coins 121n ; of measures of capacity ° 
124, 146n ; of measures of distance 
or length 124, 145n ; of measures of 
time 146n ; of the number of troops 
in an aksauhini 204-205 ; of weights 
121-22, 145n. 

Taittiriya Aranyaka 353, 842. 

Taittiriya Brahmana, 29, 74, 75n, 77n, 
92, 112, 132, 135, 153, 190, 272, 414, 
603n, 676, 685n, 829, 877, 887, 907n, 
921-22, 933, 961-62, 964. 

Taittiriya Samhita 26, 41, 64, 77, 112, 
125n, 132, 150n, 153, 162, 180, 213, 
387-88, 414n-416, 500n, 515, 519, 
535, 543, 565, 567, 588, 605n, 606, 
613, 622, 624, 655n, 662, 689, 701, 
703n, 713, 770, 830n, 842, 868n, 
887, 905, 920-22, 962, 964. 

Taittiriya Upanisad 22, 826n, 875. 

Taksaíila 116; University of, where 
even princes studied 50, 

Talajaigha 52. 

Tündya Brahmans 361, 512n, 543, 
600n. 
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Tanks, construction of, by the State 
162-63. 

Tantra, works on 215. 

Tantraratna 555n. 

Tantravartika of Kumarila, 38n, 47n, 
676n, 694n, 695n, 829n, 830, 834, 
835n, 838, 839n, 841n, 842, 843n, 
844, 846, 847n, 849n, 852, 853, 855, 
857n, 858, 870n, 871, 964n, 965, 
968n. . 

Tawney 198, 283. 

Taxation; higher t. could be imposed 
in calamities after appealing to or 
requesting the people 185; how to 
impose in case of famines or other 
dangers 188; principles of, in 
ancient Indian works 184-185; 
principles of, laid down by Adam 
Smith 186n; should be felt as being 
light 185. 


Taxes, are the king's wages for the 
protection he gives 27, 187, 189; 
exemption from, applied only to very 
learned brahmanas and not to all 
brahmanas 195; exemptions from t. 
mentioned in land grants were 
eighteen 195; levied on marriages 
and upanayana 198; levied on mer- 
chandise 192-193 ; levied on persons 
performing sraddha at Gaya 198; 
not to be collected from learned 
br&hmanas, women,minors, students, 
ascetics and sSüdras doing menial 
work for others 1, 194; not to be 
levied on improved land till cost of 
improvement was recovered by 
cultivator 191; ordinarily king was 
to take one-sixth of grain as t., but 
even one-fourth or even one-third 
in calamities 185; persons exempt 

. from payment of 1; principal payers 
of t, were agriculturists, artisans, 
traders &c. 191 ;- rates of, were 
fixed by the smrtis and could be 
varied only in emergencies 184-185; 
reasons why people must pay t. to 
king 189-90; rise in, to be gradual 
186; what prevented kings from 
exacting excessive t, 198. 
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Taxila copperplate of Moa 308, 

Taylor, Jeremy 238. 

Taylor, on ‘Evidence’ 3369, 338. 

Teacher, to be fined for failing to teach 
alore or craft after receiving fees 
481. 

Telang, Mr. Justice 570n, 698n, 751n, 

Temples, duty of village elders to 
increase property of 166; king could 
in calamities requisition wealth of 
188, 197 ; property of, not lost by 
long possession of another 327. 

Thakur, Dr, Amareshwar, on ‘Hindu 
Law of evidence’ 306. 

Theft, definition of 519 ; distinguished 
from crimes of violence 525 ; duty 
of officers to catch thieves and make 
good loss caused by 167-168; en- 
hancement of sentence for repeated- 
ly committing 405; liability of 
village headman for t. 167-68; 
liability of whole village in certain 
cases of 168; no liability to make 
good loss if man robbed by his own 
servant 167; no t. ifa man took 
without permission certain articles 
523-524 ; of three kinds, acc. to the 
value of the subject of 519. 

Thieves, cutting of fingers and hands 
of 522; frequently mentioned in 
the Rgveda 519; goldsmith is the 
worst of all t. 521; how detected 
and caught 520 ; nine kinds of secret 
t. 520 ; not to be convicted on mere 
suspicion 521; punishment for 
harbouring or giving food or help to 
t. and receiving stolen property from 
523 ; special officers appointed for 
catching 168 ; to be made to restore 
property stolen or its price 167 ; two 
kinds of, patent and secret 520; 
various punishments for 521-22; 
were punished with death ín Upa- 
nisadic times 387. 

Throne, how made 82. 

Time, brings about all results, acc. to 
some 170. 

Tirthas (high officers of State) were 
18, 112. gore 


Im | 


Tithitattva, a work of Raghunandana 
910n; í 

Title, and possession lend support to 
one another 318; rules respecting 
possession and t. 319-320; t. without 
some slight possession has no 
strength 318. 

Tolerance, religious, in ancient India 
881. 

Tolls, commodities exempt from pay- 
ment of 193-194 ; levied on exports 
and imports 193-194 ; superintendent 
of 146. 

Torture, allowed in witchcraft causes 
in England 405n; by police not un- 
known even now in the West and in 
India 255n ; employment of, to elicit 
admission from accused whose guilt 
is prima facie established 254 ; four 
kinds of 254 ; punishment of those 
causing death by 254; was part of 
Roman Criminal Procedure 2551 ; 
when not to be employed 254. 

Touching a person after a relative of 
the latter is dead 951, 

Traitana, a dasa 353. 

Transactions, (see under ‘contract’, 
‘possession’ ); age of competency to 
enter into, for males and females 
394 ; brought about by force or fraud 
are unenforceable 412; circums- 
tances which make t. unenforceable 
412; committed to writing prevail 


over those made before witnesses | 


only 431-32; in conflict of, one with 
possession first is superior 431 ; in t. 
of sale, gift or mortgage the first in 
time prevails 432; last of several t. 
is decisive except in sale, gift or 
mortgage 413, 

Transfer of Property Act (Indian) 306, 
413n, 425, 429n, 434, 4939, 494n, 674. 

Transfer, of property by acceptance 319. 

Trasadasyu, a Vedic king, claimed to 
be identical with Varuna and other 
gods 32, 

Treasure trove, rules about 175. 

Treasury all undertakings of king depend 
on 184; duties of the superintendent 

135 
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of 144; eight principal sources of 
filling 187-188; everyone, however 
poor, must contribute something to 
the t. 187; importance of gold and 
silver reserve in 187 ; means recom» 


mended for replenishing depleted 
188-189. 


Trees, destruction of. is sahasa of 
lowest kind 426; fines for injuring 
or felling 516, 528; rules about the 
ownership of the fruits and other 
products of t. growing on the boun- 
dary of a field 509-510. 

Trial; ordeals not to resorted to in if 
human means available 261, 

Tribes, mentioned in the Rgveda such 


as those of Anu, Druhyu &c. 64, 
135. 


Tribunals (see under 'courts'); grades 
of five kinds of 280 ; inferior, could 
dispose of alllitigation except what 
fell under saáhasa 281; inferior, 
could not carry out orders as to fines 
and punishments, but only recom- 
mended these to king 281; offenders 

। of all castes were brought before same 
398n; ten classes of, spoken by Bhrgu 
282; usage varied as to the number 
and gradation of inferior 285, 

Triveda, Dr. D. 5. 897n. 

Troops; are of six kinds 200; fighting 
spirit inculcated and encouraged in, 
by holding forth several kinds of 
rewards 211; ksatriyas constituted 
hereditary 202; number of, killed in 
the Mahabharata war 204; of all 
castes existed even in the epic age 
202; rules about 206; superiority 
or inferiority of several grades of 
201-202. 

Troubles, internal, are more serious 
for the State than external ones 233, 

Tup-tika of Kumarila on Jaimini 69595, 

Turvasu, son of Yayati 937. 

Tusaspa, a Yavana was Governor of 

| Surastra under Asoka 117, 

Twelve Tables, in Rome 389n, 441n, 

! Twins, seniority among 627, 873. 











Uccala, king of Kashmir 80. 
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Udayana, king of- Vatsa, was impri- 

` soned by Mahasena 86. 

Udayaniya, an ist; in Agnistoma 939. 

Udvahatattva, 930, 944, 945n. 

Udyogaparva, 3n, 37, 43, 53, 58n, 62, 

. 79, 103, 127, 131, 163n, 168, 173, 
185, 202, 204-7, 213, 226, 228, 232, 
245, 278, 334, 452, 538, 542n, 555n, 

- 609n, 845, 848, 905, 907-8, 910, 911, 

. 916, 918, 922, 965, 

Udyota, an author q. by Dayabbaga 
556, 736. 

Ugra 64. 

Uktalabha, defined 493. 

Upanidhi, 454-453; means every kind 
of bailment acc. to Katyayana 455. 
Upapataka (minor sin) 511n, 610n; 
adultery was generally regarded as 
615; Candrayana or Govrata was 
the ordinary penance 67 615; go- 

vadha as an 865. 

Upaveda 49; Arthasastra is an 10: 
843; four Upavedas mentioned as 
affiliated to the four Vedas 10, 843n. 

Upayas (expedients of royal policy) 

' 171-175; are four, acc. to many 
writers 171; are seven, acc. to 
Kamandaka and a few others 172; 
are to be employed not only in state 
craft, but also in ordinary life 173 : 
danda out of the upayas is to be 
employed as a last resort 173; theory 

' of, elaborated long before Christian 
era 172. i 

Upeksa (an upaya) 172. 

Usages, about ritual varied oven in 
Vedic times 877; authoritativeness 
of, laid down in smrtis, in relation 
to Vedic rites 841-42; each country 
has u. that are duracaras 849; esta- 
"blished in a country and nót plainly 
imimoral and not in direct conflict 

' with Veda and smrtis were to be 
recorded in writing under royal seal 

' 270, 488, 862; family u. preferred to 
Sastra 875; general rule about atitho- 
rit&tivéness of 865-866; governed 
disputes of inhabitants of same vil- 
lage, city or-country 283, 862; 'illus- 
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- trations of varying usages in different 
parts 861; immemorial u. said to 
be transcendental law 875; im? 
moral u. condemned by Kumarila 
848-849; of countries, castes, 
villages and groups, varying general 
rules were to be cnforced by king 
566, 860-866, 882; of guilds tras 
ders, heretics, and associations may 
be enforced by king 860; of Sistas 
as to gains of learning or gifts acquir- 
ed at expense of family estate 580; 
of Vedic Sakhas about religious rites 
883-84 ; recognized by Vedic texts 
gradually went out of vogue and 
came to be condemned by common 
people 630; that are not opposed to 
Vedic texts, that have no visible pur- 
pose and are practised by Vedic sistas 
as dharma are authoritative 843, 

Uganas, author of work on Rajasastra 
2-4, 121n, 208, 221 ; smrti of 336-37, 
447, 485, 501, 514, 586, 

Usasti Cakrayana 164. 

Usury, (see under ' money-lending') ; 
even witnesses to u. transactions 
were liable to be punished 422; con- 
demned as worse than brahmana- 
murder 418, 420n, 425n ; not known 
to Indians, acc. to Megasthenes 418, 

Utpala, commentator of Brhatsamhita 
84, 230n, 407n, 897, 906n, 916, 917, 
919n. 

Uttara (defendant's reply) 300. 

Uttarakanda (01 Ramayana ) 243. 

Uttaramallura, inscriptions on the 
qualifications of candidates for elec- 
tion to village committees 91, 156. 

Uttarapatha 135, 


Vacaspati 668. ; 

Vahika, country of 88; Sakala, chief 
city of 88n. ` 

Vaidya, Mr. C. V. 898, 901n, 912. 

Vaijayanti, a lexicon 136, 145n, 383. 

Vaijayanti, com, of Nandapandita on 
Visnudbarmasütra, 39, 122n, 142, 
195, 205, 403, 452n, 453, 626n, 646, 
2M, 727, 730-31, 777, 8779. 2 
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Vaikhanasa-smartasutra 764n. 

Vainya, the first king, who madea 
contract with people 31. 

Vairantya, a king killed by stratagem 85. 

Vaisarjana-homa 836n. 

Vaidya-vamsa-sudhakara 252n. 

Vajapeya, a sacrifice, may be perform- 
ed by brahmanas 65, 836n, sacrificial 
post in 75n, 92, 

Vajasaneya-samhita, 64, 132, 162, 272, 
353, 519, 534, 541, 660, 744n, 887, 
962, 964. 

Vajjians, eight clans of 90. 

Vajraditya, a Kashmir king who «old 
many people as slaves to mlecchas 
484. 

Vakatakas 39, 70; 
marriage to Bharasivas 76n. 

Vakparusya (abuse and defamation) 
511-513. 

Vakyabheda, fault of 695. 

Vamagama, (see under salta) 

Vanaparva 5, 46, 49, 51, 53n, 101, 134, 
161, 168, 172, 180, 207-8, 214, 634n, 
7761, 860, 8891, 890-92, 896n, 923- 
24, 960n. 


were allied by 


Vanaprastha, stage of, forbidden in 
Kali 941, 

Varadaraja, author of Girvanapada- 
mafijari 849. 

Varadaraja, author 
nirnaya, a work of authority on Hindu 
Law in Madras 246, 545, 731. 

Varahagrhya 754n. 

Varahamihira, author of Brhatsamhita, 
231, 889, 897; and of Paficasid- 
dhantika 898, 907. 

Vardhamana, author of Dandaviveka 
191, 391n. 

Varsas, nine, of Janbudvipa 134. 

Varsyayani 524. 

Varta, benefits from 50; 
of 50; importance of 51; 
on 14n. 

Vartika, dn Panini 38n, 126n, 140n, 

* 1447, 1440, 190, 499n 

Varuna, as chastiser of kings 176 

praised as the lord of rastras 132. 


rae eee 


of Vyavahara- 


constituents 
works 
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Varunapraghasa, a Vedic rite, one af 
the Caturmasyas 534, 676n. 

Vasavadatta, of Subandhu 53. 

Vasistha, special oath taken by 359; 
threw himself into the Vipasa river 
845. 


Vasistha, 
430. 
Vasistha, dhamasütra of 3, 37, 56, 59, 


61, 97, 119, 137, 160n, 166, 190, 
194, 242, 245-6, 250, 273, 307, 317, 
327, 332, 333, 343, 3449, 353, 355, 
380, 390, 391, 401-2, 409, 417-18, 
443, 443, 447, 454, 472, 504, 527, 
535, 564, 574, 595, 598-99, 608, 
612n, 614-15, 617, 625, 642n, 644, 
646, 647n, 650-51, 655, 657, 660, 
663, 668, 676, 677n, 678n, 690n, 
698, 700, 703n, 706, 753, 771, 775n, 
803, 805-7, 825, 857, 863, 866, 870n, 
872n, 874, 875, 881, 931, 938, 941', 
944, 946-48, 950, 952, 954, 957, 
959, 963, 965. 

Vasisthadharmasiitra, specially studied 
by Rgvedins 853. 

Vasordhara, a religious rite 234. 

Vastusastra 180. 

Vasudeva, minister of Devabhitl, 
killed his master 86, 

Vasudeva, (see under Krsna); is said 
to have drunk liquor prepared from 
honey 965. 

Vasus, eight 368. 

Vatapi, perished when attacking 
Agastya through over-joy 53. 

Vatsa, was abused by his step-brother 
as the son of a Südra woman 361. 
Vatsyayana, author of bhasya on 

Ny&yasütra 461, EE 

Vayupurana, 10, 24, 42n, 53n, 65n, 
101, 146n, 170, 179, 642n, 675, 
872n, 892, 895n, 896n, 897n, 899- 
900, 902 ; 

Vedanga Jyatisa— 885, 
934 

Vedaügas 49, 839 

Vedanta, philosophy propounds Purtisa 
as the cause of the world 839. * ~ 

Vedantastitra 46, 47n, 227; 443n, 669n, 
719,731n,,870, 964n, 9688, ^^ ^: 


Ma 


smrti of 302n, 310, 342n, 


922, 923-25, 


ote 
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Vedas, acc. to Kautilya 48; aigas of 
48-49, 

Veda-Vyasa, smrti of 272n, 872, 963. 

Vena, a king, was killed by brahmanas 
for his irreligious conduct 26, 33; 
perished through lack of vinaya 52. 


Vendor, (see under ‘purchaser’, ‘sale’); | 


fine for selling an article after con- 
cealing defects or for selling to a 
third man what is already sold 491. 

Vesali, capital of Licchavis 90, 91; 
administrations of justice in, was 
complicated 268. 

Vesyas, (see under 'ganikà'); were 
almost slaves 148. 

Vibhaga (partition), definition of 560- 
561, 

Victoria, proclamation of Queen 611. 
820. 

Victory, joyous or confident state of 
mind is the highest sign of 227. 

Vidhivairüpya, meaning of 605. 

Vidhivaisamya, explained 704. 

Vidtratha, a king, killed by his 
queen 85. 

Vidyadhana, (see under 'gains of learn- 

‘ ing") 581ff. 

Vidyas, control of senses is the cause 
of proficiency in 52; for a king 48- 
49 ; fourteen or eighteen in ancient 
times 843; produce discipline 
(vinaya) 51, 

Vigraba (hostility); sixteen ways in 
which v. springs 226. 

Vijigisu, meaning of 218. 

Vijianesvara, (see under Mitaksara ) 
119, 393, 869, 927, 942. 

Vikramorvasiya, a drama of Kalidasa 
305n. 

Village, assemblies carrying on local 
administration in 155-156 ; craftsmen 
were hereditarily attached to 156; 
communities were miniature States 

' 157; duty of elders of, to protect 
and increase property of minors and 
temples 166 ; extent and revenue of 
134, 154; headman of 153-154; 
headman ‘of, had certain summary 
powers of punishment 282; officers 
of a 154-155 ; officers of, supervised 
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by a minister of State 141; should 
contain not less than 100 families 
and not more than 500, 134. 

Village Police Act (in Bombay Pre- 
sidency ) 282. 

Villages, administration of, by means 
of a hierarchy of officers 141-42 ; 
groups of ten, 200, 400 v. had separate 
appellations 140 ; in a kingdom were 
divided into three grades by the 
samahartr 143; were named after 
trees 1411, 

Vinayaka, propitiatory rite to 966, 

Vipasa, river in which Vasistha threw 
himself 845. 

Viramitrodaya, (see Vyavaharaprakasa 
and Rajanitiprakasa), 10, 445, 571, 
576, 671, 731, 735,759, 782, 800, 879; 
is of paramount authority in the 
Benares School of Hindu Law 544. 


, Virataparva 59, 135, 160, 180, 203, 888. 
| Visalaksa, expounder of Rajasastra 2, 


83, 232; summarised the work of 
Brahma 4. 

Visnu, smrti of. (not found in printed 
text) 735. 


Visnudharmasitra, 3, 9, 17n, 22, 37, 
56, 58-59, 61, 71, 118-121n, 126, 
133, 141-42, 146n, 166-67, 173, 176, 
179, 185, 187, 190-92, 195-96, 242, 
245, 273, 275, 294, 305, 307, 311-12 
314-15, 321, 330-32, 334, 336, 340n, 
343, 346-47, 352-53, 358, 360, 364- 
66, 370-372n, 373-74, 389, 392, 394, 
396-97, 400, 402-05, 409, 419, 421- 
23, 427-29, 431-433, 436-38, 440, 
442-45 , 449n, 450, 452-53, 463, 472, 
479, 490, 498, 509, 511n, 512, 516, 
522, 526-28, 534-35, 551, 554, 574, 
578, 580, 587, 589n, 595, 598, 605, 
608, 610n, 613n, 614n, 616-18, 620, 
623, 625, 630, 639, 642, 644, 646, 
655, 663, 6780, 6909, 700-702, 7109, 
714, 719, 721, 725, 734, 747, 749, 
763-64, 767, 773, 7759, 777n, 787, 
790, 804, 807n, 816, 857, 866, 869, 
877n, 890, 922, 932, 943-44, 949, 
951-52, 953-54, 959, 963, 965. ` 

Visnudharmottara-purana, 13, 24, 44, 
54, 57, 39-60, 69, 72, 779, 79, 80, 


IH] 


82, 105, 108, 118, '119n, 126-27, 
130-31, 133, 141-42, 160-61, 167, 


170, 172-73, 177, 184, 191, 192, 195, | 


215-17, 219, 220n, 223-24, 226-27, 
230, 263, 924. 
Visnugupta, composed work on Danda- 

niti in 6000 slokas 7, 8. 

Visnupurana, 10, 770, 134, 137, 7370, 
766, 856n, 857, 869, 892, 895n, 896, 
897n, 924-25. 

Visnuyasas, father of Kalkin, 924-25. 

Visti, duties of 208. 

Visvamitra, adopted Sunahéepa, though 
he had already many sons 544, 661- 
63; officiated as priest for Tri- 
Sahku who had become a Candala 
845. 

Visvanatha, a logician, author of Marh- 
satattvaviveka 946. 

Visvarüpa, commentator of Yajiiaval- 
kyasmrti 9, 32, 47n, 48, 137, 159n, 
160, 167, 263n, 299, 312, 322-23, 
340, 387n, 395n, 398n, 421n, 452n, 
454, 505, 527n, 557, 579-80, 582n, 
597, 601n, 602n, 604n, 606n, 616n, 
621n, 629, 636, 860n, 865, 867n, 869, 
874, 927, 932, 938, 942n, 956, 965. 

Vitasta, river was dammed by Suyya 
162. 

Vivada, meaning of 246. 

Vividacandra of Misarumisra 246, 288n, 
291n, 325, 327n, 344, 349, 356n, 
358, 380, 417n, 423n, 424n, 434n, 
455n, 460, 473n, 474n, 490n, 545, 
573n, 605, 698n, 703n, 708n, 736n, 
766-67, 771n, 774n, 779, 785n, 790n. 

Vivadacintamani, 417n, 419n, 420n, 
4260, 4470, 460, 474n, 4760, 492n, 
510n, 513n, 522n 523, 526n, 545, 

` 618n, 626n, 6341, 6519, 698, 701, 
708n, 712, 718n, 721, 763, 766, 770n, 
773n-79, 782, 784n, 78570, 7867, 
787-88, 791n, 793, 817n; leading 
authority in Mithila 545, 793. . 

Vivádaratnakara, 1219, 165n, 177, 246, 
281, 316, 320, 393n, 401n, 404, 413n, 
419n, 420n, 421n, 423n, 4267, 432n, 
438n, 440, 442n, 445n, 146, 447n, 
431n, 457n-460n, 462n-465n, 467n- 


General Index 





1077 


470n, 4729, 473n, 4760, 4809, 484n, 
485n, 489n, 492n, 498n-504n, 506n, 
508n, 513n, 514n, 516n, 521n, 522n, 
523, 525n, 529n, 531n-533n, 536n, 
538n, 540n, 545, 553n, 554n, 566n, 
568n, 572n, 574, 575n-577n, 580n, 
5810, 583n, 586n, 587-590n, 5920, 
597, 598, 6070, 6109, 618n, 6197, 
621n, 623n-626n, 631n, 632n, 634n, 
635-36, 6372, 642n, 644, 646, 649n, 
651n, 652n, 656n, 660n, 664n, 702, 
707n, 714n, 716, 721n, 734n, 7369, 
738n, 747n, 763, 770, 771n, 786n- 
788n, 791n, 948n. 

Vivadatandava, 246, 547n, 550n, 556n, 
593n, 643n, 659, 664n, 692n, 729n, 
770n. 

Vogel, Dr. 153. 

Vratakhanda of Hemadri 122n. 

Vrddhatri 872n. 

Vrddha-Brhaspati 614, 653n, 943. 

Vrddha-Gautama 432n, 676n, 683n, 
684n, 863n. 

Vrddha-Harita, 209, 242, 391, 396-97, 
400-402, 420, 442, 931, 

Vrddha-Katyayana 3009, 493n, 

Vrddha-Manu 408, 477-79, 707. 

Vrddha-Satatapa 754, 

Vrddha-Vasistha 380. 

Vrddha-Visnu 721n. 

Vrddha-Yajüavalkya 675. 

Vrsnis, oligarchy of, perished by 
attacking Dvaipayana 53; sangha 
of, was presided over by Krsna 88 ; 
suffered through gambling 55. 

Vrtra 65. 

Vyabrtis 76. 

Vyasa, expounder of Rajasastra 4, 

Vyasa,a kanina son 660; gave sight 
for a time to blind Dhrtarastra 847 ; 
produced by niyoga two sons on the 
wives of Vicitravirya 845-846. 

Vyasa, smrti of 260, 272n, 273, 278, 
284, 304, 310-13, 318, 322, 332, 341, 

: 355, 358, 379-80, 395, 409, 421, 430, 
437, 462, 467n, 491n, 492, 496, 499, 
510, 521-22, 524, 526, 531, 554, 572, 
580n, 582, 584, 5865, 606-07, 703, 
737, 772, 778, 926, 961, 970, 
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Vyasanas, of king, arising from kama 
hd. krodha 232-233; of the ele- 
ments of rajya 232. 
Vyavahara, eight limbs of 262; four 
"feet of 259-60; four stages of, are 
> pl&int, reply, proof and decision 
.: 960; meanings of 245-247; several 
- matters predicated about 259-263 
. Springs from three motives, kama, 
krodha and lobha 262, 
Vyavalidra-kalpataru 882n. 
Vyavabaramatrka of Jimiitavahana, 
246, 251n, 258n, 268, 271n-273n, 
281, 284n, 285n, 297n, 300n-302n, 
3059, 312, 321n, 323-24. 330-32, 
347, 3517, 358n, 363n, 3809, 381, 
409, 410n, 413n, 867n, 882n. 


Vyavaharamaytikha of Nilakantha 247, 
287n, 294n, 309n. 310, 323, 340n, 
341n, 3461, 358, 363, 368, 370, 373, 
389n, 393n, 394n, 417n, 419n, 423n, 

. .424, 426n, 4287, 429n, 431n, 433n, 
434n, 445n, 462n, 463n, 467n, 468n, 

_.473n, 513n, 526, 532n, 545-46, 549n, 
550n, 551, 553n, 5547, 560, 562, 
5689, 569, 575n, 582n-584n, 586n, 
593n, 595n, 597, 599n, 601, 607n, 
609n-10n, 618n, 621n, 623, 626-27, 
632n, 636, 647n, 664, 668n-670n, 
674-75, 678-680, 687-692n, 695-96, 
706n, 709-10, 715n, 719n, 721-22, 

+ 725-26, 728-29, 731-32, 734, 738, 

« 7477, 748, 761, 763, 764n, 766, 768- 
.69, 772, 7749, 7777, 779, 782-7841, 
787—791n, 795, 797-98n, 8009, 804n, 
805, 809-11, 817n, 861n, 867n, 873, 
878, 879, 936; a work of paramount 
authority on Hindu Law in Gujerat, 

, Bombay Island and Northern 
Konkan 545, 878 

Vyavaharanirnaya of Varadaraja 121n, 
246, 260, 277n. 287n, 300n, 301n 
308n, 310, 313n, 318n, 321n, 326n, 
3270, 3369, 338n, 341n, 342n, 348n, 
335n, 358n, 368, 3699, 379n,.382, 
391n, 394n, 403n, 419n, 423, 428n 
430a, 431, 4417, 445n, 468n, 469 
424, 4872, 492n-494n, 495-96, 545 
533, 5549, $56n, 569,- 571n, 5720 


History of Dharmasdsira 





[ Vol. 


576n, 5779, 582n-85n, 5920, 593n, 
601, 606n, 620n, 621n, 623a, 623n, 
628n, 631n, 639n, 644, 651n, 653a, 
6789, 683, 685n, 686, 7039, 7071, 
713n, 731, 733n, 736n, 752n, 755n, 
774n, 776n, 779n, 791n, 800n, 861n 
862n, 882n 


| Vyavaharapadas, meaning of -248 


misjoinder -of 299; number and 
nomenclature of, differed 248; said 
to be 18 from ancient times 248, 
250; subdivided into those arising 
from wealth and those arising from 
injury 258; subdivisions of 262. 
Vyavaharaprakasa (part of Viramitro- 
daya of Mitramisra) 156n, 243n-44n, 
247n, 259n, 261-65n, 275, 278, 280, 
282n, 284, 288n, 291, 299n, 301n- 
303n, 304, 306, 308-10, 313n, 315, 
317, 318n, 322-23, 327n, 330-334, 
337, 338n, 340n, 344n, 346n, 348n, 
350n, 351, 352n, 354n-357n, 358, 
363n. 364n, 366n, 367n, 368, 371n, 
372n, 375, 379, 380n, 383, 385n, 
396, 417n, 419n, 432, 436n, 437, 
438n-440n, 443n, 444-45n, 447n, 
451, 452n, 455,  456n--58n, 
462, 463n, 464, 465n-468n, 470n, 
471n, 473n, 474n, 475, 477n-479n, 
482n-485n, 487, 488n, 489n-90, 
. 492n, 498n, 499n, 502n, 505n, 506n, 
507, 509n, 513, 520n, 521, 522n, 
525n-26n, 529n, 531n, 532, 536n- 
37n, 539, 546, 548n, 549, 550n, 552, 
595n, 558n, 563n, 568-70n, 572-75n, 
578, 598, 602n, 603n, 604, 620, 
621n, 623n, 625n, 628n, 629n, 
631n, 632n, 636-37, 6391, 
652n, 7010, 706-708n, 712, 713n, 
. 7150, 716, 720n-22, 725-27, 7297, 
733n, 734n, 737n, 747n, 755, 766, 
768, 769n, 774n, 775, 777-791, 7851, 
. 788, 793, 8009, 8049, 8099, 8589, 
861, .862n, 863, .866n, 867a, 869, 
879n, 882n. . 
Vyavahararatnakara 246 


Vyavaharasara, 274, 278, 281n, 311 


354n, 379n, 383, 441n, 459n, 4837, 
560n, 605,.625n, 628n, 721n, 2333, 
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Vyavaharatattva, 246, 271n, 276, 2688, 
293, 306, 317n, 323n, 325, 338, 340n, 
3669, 367, 375, 867n. 


Wad, Rao Bahadur 106, 403. 

War, (see under 'battle' ) ; country of 
an enemy may be harassed in 210, 
fighting ceased at sunset in 211 , high 
ideal of, in the Mahabharata 209 ; 
non-combatants were not to be 
molested in 210; rules of, agreed 
upon between Kauravas and Pandavas 
209; use of poisoned or barbed 
arrows forbidden in 210, weapons 
used in ancient India in 212-215; 
wounded soldiers of enemy in w. 
should be given medicine 210. 

Water, rules about allowing w. to run 
on another's land or house 507-508; 
rules about defiling reservoir of w, 
or river 509. 

Watercourse, rules about 508, 510, 590. 

Watters (on Yuan Chwang’s travels) 
376n, 407. 

Ways, rights of, belonging to a joint 
family cannot be divided at a parti- 
tion 588n. 

Wealth, activity is the root of 169; all 
w. is not meant for sacrifices 609 ; 
15 acquired for two purposes, viz. 
worldly enjoyment and spiritual 
benefit 736 ; men of, to be honoured 
by king 189; rules about the acquisi- 
tion of w. are purusartha 550n , seven 
sastric sources of 550n. 

Weapons, divided into four classes by 
ancient writers 261-265; five kinds 
of 215, worship of, before battle 
910-911, 

Weaving, duties of superintendent of 
146. 

Weber 16. 

Weights and measures duties of superin- 
tendent of 145-146 ; punishment for 
false 166 ; were first introduced by 
the Nandas 145n ; were made from 
iron ar stones found in Magadha 
couniry or Mekala mountain 146, 

Wells, should not be partitioned but 

enjoyed in common 586, 3881, 596. 
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Whipping, allowed in England even 
now for certain offences 403n; as 
punishment for certain offences 403- 
4; prescribed as punishment in some 
cases for women, minors, slaves, 
lunatics, old men 404, 

Whipping Act ( Indian ) 403n. ` 

Widow, can perform only the Ekad- 
dista sraddha for her husband 737, 
different views about the power of 
adoption of a son by a 668-669; 
effect of unchastity on right to main- 
tenance 806-808; fluctuations in cases 
about widow's power of adoption in 
a joint Hindu family in the Bombay 
Presidency 670-674; forfeits property 
taken as heir of her husband if she 
remarries 707, of predeceased son 
or predeceased grandson was allowed 
by Visvarüpa to take the share of her 
deceased husband 604, of gotraja 
as heir 751-52, remarriage of, con- 
demned by most smrtis but allowed 
by custom in certain castes 453; 
right of w, of a person or of his pre- 
deceased son or grandson in modern 
times 604 ; right of w, to succeed to 
separated sonless husband, if chaste 
706-707; right of w. 15 of a limited 
nature 708-710; succeeding to hus- 
band does not forfeit estate by sub- 
sequent unchastity 707 ; succeeds as 
heir under Dayabhaga, whether hus- 
band was joint or separate 708 ; 
taker of, had to pay her first huse 
band's debts 453; was to be chaste, 
perform sraddha of deceased husbaud 
and take all his wealth 738 ; whether 
unchaste w. can adopt 674 

Wife, acc. to Vyasa, was entitled at 
most to 2000 panas in the husband's 
wealth 606; cannot herself demand 
partition but was entitled to a shart 
when husband separated his sons‘or 
her sons claim partition during 
father's life 605, could eart or own 
property, . but had no independen, 
power of disposal during husband's 
life 452; debts of, to be paid by hns- 
band in the case of cowherds, hunters 
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and the like 452; husband must try to 
deserve regard and love of 537 ; hus- 
band had ownership over, acc. to 
Narada 453; maintenance of 803-4 ; 
may be divided as to estate from 
husband 450-51; meaning of dictum 
'there is no partition between hus- 
band and w.' 603-604; not liable to 
pay husband's debts 440-441, 452; 
of cowherd and of him who takes a 
lease of land for half produce liable 
for debts of husband 441; of sacri- 
ficer had to confess in Varunapra- 
ghasa if she had a paramour 534-35; 
right of w.’ to succeed to her deceas- 
ed husband's wealth was recognized 
after a long struggle 701; punishment 
for abandoning blameless w. 804; 
treatment of w. guilty of adultery 
806; was said to be half of the hus- 
hand 453. 


Wilkinson, author of ‘Manners and ; 


customs of ancient Egyptians’ 425n, 
Will; Brhaspati is against passing of 


property by 474, 817; germs of the | 


idea of 474, 816-817; of Umichand 


818; political w. of Lalitaditya 817: 


unknown to ancient Hindu Law 816; 
Wills, on ‘circumstantial evidence 
3569, 357n. 
Window, opening of w. so as to com- 


mand view of the interior of another's | 


house not allowed 507, 

Wine, none to be allowed to drink 
during day time acc, to Sukra 148; 
how far forbidden in Kali 964-965. 

Winternitz, Dr. 122n, 405n. 

Witchcraft, 405-406; punished in 
England up to beginning of 18th 
century 405; punishment for acc. to 
Manu and Brhaspati 406. 

Witness, even one may be sufficient in 
certain cases 331-332 ; evidence of, 
must be direct and not hearsay, 
330; king cannot be cited as 336; 
litigants were not to approach sec. 

. retly a w, 349; Manu prefers a single 
male w. to women of good character 
337; who is a 330, 
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Witnesses, (see under 'perjury'); at 
least three generally required 331; 
brabmana w. following avocation of 
tending cattle or engaged in trade or 
as menials were to be treated as 
Sidras in matters of oath 344; 
compulsory attendance of 345 ; cross 
examination of w. how far allowed 
245; divided by Narada into krta 
and akrta 339; duty of patty oppos- 
ed to the party calling w, to point 
outlatent defects rendering them 
incompetent as w. 341; even persons 
generally held to be incompetent as 
w. may have to be examined in cer- 
tain cases 337; evidence of w. tends 
to be false owing to friendship, fear, 
greed, anger, ignorance 334; exa- 
mination of, not to be delayad by 

: king or judge 331; exceptions to 
rule tbat w. were to be examined in 

: open court 346; exhortations ad- 
dressed by the judge to 342-344; 
faults in w. cannot be pointed out at 
a late stage 341; fined for notcoming 
to depose 345; five classes of incom- 
petent 338-339; five kinds of krta 
339; how much has to be proved by 
party calling w. 347-348 ; if serious 
calamity befell w. after deposing in 
a cause they were fined and made to 
pay debt claimed 352; indicatory 
acts and appearances of w. deposing 
falsely 346; in disputes among 
groups, guilds &c. 333; minimum 
required to attest documents 312; 
number of w, necessary in a dispute 
331-332; Oaths administered to 
343-44; parties as 345; patent 
defects in, to be considered by court 
at time of giving decision 341; 
persons incompetent to be w, 334- 
336; qualifications of 332-333; 
quality preferred to number of 347; 
rules in case of conflict among 347; 
should be produced for examination 
by parties or summoned by court 
345; should ordinarily be of the 
same caste as the parties 333; should 
take off their shoes and touch cow- 
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dung, gold or darbha grass before 
deposing 342; six kinds of akrta 
340; strict examination of character 
of w, should be entered upon only in 
civil disputes 336-37; subsistence 
allowance for w. 345; swearing and 
exhortation of w, differed acc. to 
caste 343-44 ; taking down the depo- 
sitions of 344 ; to be examined in 
presence of parties 342-343 ; twelve 
kinds of, mentioned by Brhaspati 
340; were allowed to depose falsely 
by Dharmasastra works if speaking 
the truth would lead to death sen- 
tence for accused 353; were to 
deposqin the presence of fire, water 
jar and brahmanas 342; women as 
333-34, 33"; women not wholly dis- 
qualified as w. 338. 

Woman, abandonment of, as punish- 
ment when she conceived from inter- 
Course with a man of lower caste 402 ; 
person buying or selling a brahmana 
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specially mentioned and except in 
Bombay and Madras 713, 746, 748; 
not entitled to dispose of property 
independently of their husbands 771 ; 
of even good family come to ruin by 
independence 536; only four kinds 
of adulterous w. to be abandoned 
948 ; rulesabout personal appearance 
of w., in courts 287 ; sathskaras of, 
except marriage, not to be performed 
with Vedic mantras 712 ; treatment 
of women raped or kidnapped 956-57; 
work provided at home by superin- 
tendent of weaving for w. that did get 
out or were crippled or unmarried 146. 


Work, two kinds of, Subha and asubha 


482 ; what is impure w, 482, 


Writing, referred to even in the most 


ancient dharmasutras 307; when 
introduced in ancient India 306-308; 
wooden boards used for writing 
ephemeral matters 308, 


‘woman as a slave was punished by 
king and the transaction was set 
aside 485; pregnant, not to be 
sentenced to death 402 ; sight of, in 
adream, an auspicious sign 226; 
when abandoned for unchastity 806- 
807 ; who was not a slave became a 
slave by marrying a slave 485, 


Yacitaka, rules of Katyayana about 
interest beginning to run on 426; 
rules of Kautilya about 459, 

Yadavaprakasa, author of lexicon called 
Vaijayanti 136. 

Yadu, disobeyed his father Yayati and 
lost the kingdom 42. 

Yajüavalkya, smrti of, 6-7, 9-10, 17n, 


Women, assimilated to südras in respect 22, 26, 32, 37-8, 43-4, 48, 56-7, 


ofstudy of Veda, homa &c. 687; 
cannot be completely guarded by be- 
ing merely secluded 537 ; even patita 
w. that had not performed prayas- 
citta were to be given bare mainten- 
ance 615 have authority to perform 
purta dharma, i, e, works of charity 
such as building of wells, temples, 
parks 610; lesser punishment for 
533; must be guarded against im- 
proper attachments 536; not held 
entitled to a share, but only to 
maintenance acc. to certain writers 
that rely on Baudhayana 606, 712 ; 
not to be arrested and jailed in certain 
cases 384-85 ; not entitled to inherit 
in the whole of India except five w. 


136 





59-60, 62, 71, 95-97, 101, 107-110, 
118-121n, 123, 124n, 126, -128-29, ` 
132, 140n, 142, 146n, 158, 160-61, : 
166-171, W73n, 175-76,178, 184, 193, 
195, 199, 209, 211, 216-17, 228, 238, 
242, 245-48, 250-51, 257, 259, 260n, 
263n, 268, 270-71, 273, 275, 277, 
280, 284, 291-92, 294-97, 300, 302- 
310, 312-313, 314-15, 317, 319-21, 
324-25, 327-28, 331-34, 336, 338n, 
340n, 342-348n, 350-53, 356, 358, 
360; 362-65, 367-68, 370-74, 376n, 
380-83, 385, 387-89, 391-92, 394- 
398n, 400-405, 408, 412-13, 419-422, 
425, 427-29, 431, 433-438, 440-443n, 
445, 448n-452, 454, 457-58, 463-64, 
466-67, 470-72, 476-479, 481-84, 
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486, 488-92, 494n, 496-501, 504-05, 
507, 509-516, 520-22, 524, 525n, 
527-29, 531, 533-35, 538-540, 545, 
549n, 551n, 553, 554n-557, 563, 566- 
567; 569, 573-577, 579, 582, 584, 
586-87, 590, 592, 593n, 595-99, 601, 
603, 605, 609-617, 619, 621-23, 628, 
630, 632, 635, 637, 640-41, 644-46, 
649, 651-54, 657-58, 660, 663, 666, 
6709, 675, 677-78, 686, 690n, 700- 
702, 708, 714-15, 719, 722, 725-26, 
732, 735, 737n, 742-43, 749, 7549, 
759-60, 764-65, 767, 773, 775n, 779- 
81, 785-87, 792-94, 801, 803-807, 
809, 810n, 812, 814, 823, 825n-27, 
831, 837, 857n, 858n, 860, 863, 865, 
866, 867n, 868, 869, 871, 874, 878, 
881-83, 931-34, 938-39, 941, 943, 
946-48, 950-52, 954, 958-59, 963, 
965, 970. 

Yama, smrti of, 
652n, 707n, 792. 

Yagaskara, a king, personally heard 
causes of people 270-71 ; punished a 

i brahmanacriminal with mark of dog's 
foot on the forehead 403 was elect- 
ed king of Kashmir 31. 

Yasastilaka 27, 84, 86, 1110, 113, 128n, 
202, 203n, 859n. 

Yaska (see under ‘Nirukta ' ), 104, 658, 
7769, 

Yasodharman Visnuyasas 925n. 

Yati; südra as 765; who could be a 
765; whether he could beg for food 
from all varnas 957; rule about his 
abode for the night 959-60. 

Yatidharmasahgraha 9291, 9609, 

Yaudheyas, republic of 89; were up- 
rooted by Rudradaman 89. 


527n, 533-34, 644, 
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Yautaka, a kind of stridhana 778-779. 

Yavana, king ruled for a long time be- 
cause he observed dictates of dharma 
97. 

Yavanas, dwelt to the east of. Bharata- 
varsa 67; said to have sprung from 
Turvasu, son of Yayati 937, 

Yayati, passed over his eldest son 
Yadu and made his youngest son 
Püru his successor 42, 44. 

Yogaksema, meaning of 588-589. 

Yogloka, a writer 348n. 

Yojana, measure of distance varied in 
different countries 14579. 

Yuddhakanda 77, 116, 200, 209, 214. 

Yudhisthira, prevaricated to bring 
about death of his teacher Drona 
845; vow of, not to refuse dice play 
when challenged 542. 

Yugapurana, part of Gargasamihita 
892, 897. 

Yugas, description of the nature and 
dharmas of four 891-92; dharma 
declined progressively in the 244, 
885-886; dharmas of different y. 
differ 869, 891; four well-known y. 
not found in Rgveda 886; meaning 
of 886-889; smrtis predominant in 
several y, 869, 885; theory of 885- 
$91. 

Yuktikalpataru 13, 229n, 230. 

Yuvaraja; bad y. to be kept confined 
117; eldest son or younger brother 
of a reigning king became 116; 
emoluments of 117;  entrusting 
powers to 117; not generally 
enumerated in the lists of mantrins 
116 ; often sent as a Governor of a 
province of the realm 116, 
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Abadhya 
Abhigamika 
Abhiyoktr 
Abhiyukta 
Acarita 
Adayadabandhava 
Adega 
Adevamatrka 
Achaka 
Adhamana 
Adhanapatra 
Adharya 
“dhi 
Adhibboga 
Adhikarana 
Adhikarmakrt 
Xdhipàala 
Adhipatya 
Adhisthana 
Adhyagni 
Adhyaksa 
Adhyavahanika 
Agha 

Agama 

Ahara 
Ahninaibuka 
Rjüadhi 
Ajfiakraya 
Ajfiapatra 
Akramodha 
Akranda 
Akrandasara 
Aksad yütika 
Aksapatala 
Aksauhini 
Aksavapa 
Aksika 
Amatya 
Amatya 
Amiksa 

Anga 
Antapala 
Antarvathsika 
Antevasin 


772 

45 

292 

292 

439 

650 
697n, 698n 
133n 
124n 
428 

311 
300n 
419n, 427-28 
419 

142 

482 
434n 

64 

142 
774n 
142 
77án 
942 

317 

139 
851n 
193n 
493n 
310 
618n 
220 

i 220 
541 

143 
204-205 
112 

541 

104 
451n 
465 

17 

112n, 197 
112n 

- 482 


Anübandhya 
Anumana 
Anusamanta 
Anusista 
Anuttara 
Anuvakra 
Anvadheya 
Anvadhi 
Anvadhipatra 
Anvahita 
Anviksiki 
Apana 
Apanaya 
Apapatrita 
Aparadha 
Apayatrita 
Apratibandha-daya 
Apratisthita 
Apratyayabhogvadhi 
Apta 
Arajaka 
Ardhadhana 
Arghya 
Ari c 
Arisadvarga 
Arthadüsana 
Arthasastra 
Arthin 
Asana 
Asedha 
Agraya 
Asuravijayin 
Atavika 
Atreyi 
Atta 
Aupapatika 
Aurasa 
Avakraya 
Avapatika 
Avaruddha 
Avyavaharika 


Baddhakrama 


Bala 
Bala 


865 
828n, 851n 
142 

383 

263 
919n 
774n 
429 

311 

458, 459n 
46-48 
463 

217 
610n 
264 
610n 
546 
277, 716 
430 
334n 
21, 30 
961 

368 

218 

53 

54 

6-7 

292 

223 

291 

219 

69 
112n, 200-201 
527n 
893n 
610n 
655-636 
49498, 495 
610n 
811-815 
447 

731 


438, 439 
395n 
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Bali 

Bandha 
Bandhu 
Bandbudayada 
Bhaga 
Bhagadugba 
Bhasa 

Bhataka 
Bhayavarjita 
Bheda 

Bhoga (possession) 
Bhoga (district) 
Bhogalabha 
Bhogapati 
Bhrtaka 

Bhrüna 
Bhujisya 

Bhukti (possession) 
Bhukti (district) 
Bijin 
Brahmanabruva 
Cakravartin 
Cakravrddhi 
Cakrika 

Cara 
Caritrabandhaka 
Catuspatha 
Chala 

Chala 

Ciraka or Ciraka 
Codana 


Danda 

Danda 

Danda (army) 
Dandaniti 
Dandapala 
Dandopanata 
Dandopanayin 
Dasi 
Dattanapakarma 
Dattapradanika 
Dauvarika 
Daya . 
Dayabhaga 
Dayada 
Devalaka - 
Devamatrka 
Devapasu 
Dhinaka 
Dhanvana 


Tharanaka 
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147n, 190 
419n 
753n 

650 
190 
112 
292 
480 
503 
172 
317 
139 
419 
139 
482 
612n 
813 
317 
139 
646n 
272 


66 

418 
334n 
129 

435 

508 

279 
438-439 
309, 311 
354 


21-22, 172 
960 

200 

5 

112n 

224 

226 
602n 

471n 
471n 
112n 
543-544 
545 
543-544, 711 
950-51 
133n 
501n 
121n, 122 
178 

434n 


Dharma 
Dharma 
Dharmadhikarana 
Dharmadhikaranin 
Dharmasana 
Dharmastha 
Dbarmasthana 
Dharmavijayin 
Dhata 
Dhvajahrta 
Dhvajini 
Dinara 

Divya 

Dravya 

Drona 
Dronamukha 
Duta 

Dutaka 
Dvaidhibhava 
Dvaigunya 
Dvairajya 
Dvipravacana 
Dvyamusyayana 
Dyuta 


Ekacchayasrita 
Ekasesa 
Ekavakyata 
Ekoddista 
Gadyanaka 
Gana 
Ganana 
Ganika 
Garta 
Gavunda 
Glaha 
Gocarma 
Golaka 
Gopa 

Gopya 
Gotrabhajah 
Gotraja 
Govikartana 
Gramakuta 
Gramika 
Grhapatika 
Grhyamanakarana 
Gulma 

Hina 


Hiranya 
Holaka 
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260, 572 
438-39 
243 
126n 
243 

252 

243 

69 

369 
583-584 
502 
121n, 122 
363 

575 
124n 
140 
147-129 
332n, 340 
223 

422 

102 
685n 
685 

538 


438n 
722n 

443 
737n 


122n 
88, 281, 487-88 
49 

148n 
276 

154 

539 
432n 
646n 
143, 149 
428 

650 

732 

112 
154, 282 
282 

129 
827n 
141 


303 
124n 


RSI 


III] 


Indrajala 
Indrasthana 
Indriya 

Iu 


Janapada 


Janapada (document) 


Janarajya 
Jangala 

Jara 
Jayapatra 
]fiati 

Kakini 

Kali 

Kalika 
Kalkin 
Kandaprstha 
Kanina 
Kantaka 
Kanya 
Kapatika 
Kara 

Karana 
Karita 
Karma (torture) 
Karmabhimi 
Karmana 
Karmantika 
Karmanuyoga 
Karmasthana 
Karmavipaka 
Karsapana 
Karya 
Kayavrata 
Kayika 
Kesarin 
Khanda 
Khari 
Kharvata 
Kharvatika 
Kheta 

Kosa 

Kriya 


Krta (throw of dice) 


Krta 

Krta (interest) 
Ksaya ` 
Ksayadhi 

Kula 

Kula (tribunal) 
Kulika 
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172 
. 367n 
73 
163 


93-95, 134n 
309 

64 

132n 

846 

310, 380 
754n 


121n, 126n 
886-887 
418 

924n 
652n 
647, 660 
162, 251, 252 
713 

129 

190, 191 
300, 307 
' 418 
254 

137 

531n 
112n 

254 

113 

392 

120, 121n 
95, 304 
439 

418, 419 
850n 

138 

124n 
182n 

140 

182n 

184 

260, 304 
886-887 
339 

419 

4900 

430 

142, 150n 
280 

283, 3340 


Kumaramatya 
Kumarisahasa, 
Kumbha 
Kumbha 
Kunda 
Kupyadbyaksa 
Kusida 
Kusidin 
Labha 

Lagna 
Lagnaka 


Laksanadhyaksa 


Lekha 
Likhita 
Lingin 
Lobhavijayin 


Lohabhihara (or-sara) 


Lokayata 
Madhyama 


Madhyamasahasa 
Mabadandanayaka 


Maharaja 
Malimlu 
Mandala 
Mandalika 
Mantrasakti 
Mantrin 
Manyu 

Masa 
Matsyanyaya 
Matsyini 
Maula 

Maya 

Mithya 

Mitra 
Mrtantara 
Mudradhyaksa 
Mudrita 
Mila 

Nadika 
Nadimatrka 
Nagaraka 
Nagarasresthin 
Naidhani 
Naigama 
Naisthika 
Nastika 

Naya 

Nayaka 
JNiband ba 
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117 
196n 
124n 

154 
646n 

145 

415, 417 

417 


7770 
229 
419, 435 
144 

49 

340 
610n 

69 

910n 
46-47 


220 
393-94 
1157 
68 

519 
138-139 
67 

171 
105 
200 
121n 
21, 30n 
502 
200, 634n 
172 
300 
218 
338n, 339 
149 

277 
463 


146n 

133n 

112n, 149 
141, 182 
502 

159n, 487n, 882n 
764, 962-63 
464 

217 

112n, 142 
575n 


1086 


Nigada 
Nikeepa 
Nirarthaka 
Nirhara 
Nirnikta 
Nirvyüha 
Nisada 
Niska 
Nisrstartka 
Nisrstilekha 
Niyata 
Nyasa 


Pakhandin 
Paksabhasa 

' Pala 

Palli 

Pana 
Paiicabandba 
Paficakula 
Paficamahisabda 
Paficariidha 
Panya 
Paradava 
Paribhtsana 
Paridana 
Parihara 
Parihara 
Parikraya 
Parimitartha 
Parinahya 
Parinayya 
Parivartana 
Parivrati 
Parivrtti 
Parokta 
Parsnigraha 
Parsnigrahasara 
Parvan 
Parvana 
Paryagnikarana 
Pascatkira 
Patni 
Pattakila 
Pattana 
Patra 
Paura 


Paura-vyavaharika 


Poganda 
Prabhusakti 
Pracara 
Pradvivaka 
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676n 
454-455 
300 
78885 
350n 
507n 
599 
125n 
128 
310 

813 
454-455 


882n 
299 
370n 
154 

539 

295 

283 

113 

312 
490, 495 


599, 648, 656 


224 

310 
191, 195, 310 
' 500 
224 

128 

770 
770n 
495 

112 

495 
296, 303 
220 

220 
737n 
737n 
938 
380-81 
707 

154 
182n 
587n 
93-95 
112n 
395n, 460n 
171 

587 

272 





Prajflapanapatra 
Prakirnaka 
Prakrta 

Prakrti 

Pranaya 
Pranayana 
Prannyaya 
Prasadapatra 
Prasnavivaka 


Prathamakayastha 


Prathamakulika 
Prathamasahasa 
Pratibhoga 
Pratibhü 
Pratijfia 
Pratilekha 
Pratinyasa 
Pratipaksa 
Pratisara 
Pratisthita 
Pratyabhiyoga 
Pratyakalita 
Pratyarthin 
Pratyavaskandana 
Pratyupavista 
Pravesapatra 
Pravrajyavasita 
Pravrttika 

Puga 

Purana 

Purta 
Purusartha 
Pürvanyaya 
Purvapaksa 
Pusyasnana 


Rajakartr 
Rajamarga 
Rajan 
Rajasabdopajivin 
Raka 

Rastra 

Rastriya 

Ratnin 

Riktha 
Rikthabhajah 
Rna 

Rta 

Rupa 
Rüpadarsaka 
Rüpatarka - 
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310 
251 
219 

17 

60, 185 
704n 
458 
310 
272 
141 
141 
393-94 
191 
435 
292 
310 
458 
300 
879 
277 
302 
260, 298 
292 
300 
438 
442 
129n 
310 
281, 487 
121n 
451 
550n 
300 
38, 292 
407 


30’ 

508 

28, 37-38, 67-68 
89, 91 
388 

138 

117n, 138 
29 

543, 551n 
650 

416 

245 

49 

144 
1441 - 
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u] 
Sabha 92-93 
Sabhika 539 
Sabhya 273 
Sabrahmacarin 762 & n 
Saciva 104 
Sadhyapala 278 
Sahasa 525 
Sajata 7549 
Saksin 330 
Sakyasamanta 45 
Salakin 499n 
Sama 217 
Samahartr 1120, 143 
Samahvaya : 538 
Samanodaka 752-753 
Samanta 67, 142 
Samanta 504n 
Samaya 157, 826 
Samayaearika 825n 
Sambhüya samutthana 466 
samiti 92-93 
Sampratipatti 300 
Samrat 67, 73 
Samsaktaka 504 
Samsarana 508 
Samsraya 223 
Samsrsta 7661, 768 
Samsrstin 766n 
Samudra 933 
Samvatsara 126 
Samvid 486 
Samvitpatra 311 
Samya 500n 
Sanabhi 3340, 754n 
Saficara 130 
Sandhi 223 
Sandhipatra 311 
Sangha 88 
Sahgraha 141 
Sangrahana 140, 531 
Sankara (misjoinder of causes of 
action) 302 
Sannidhatr 112n, 143 
Santana 750-751 
Santi 231 
Sapana 263 
Sapatha 354, 358 
Sapratibandha-daya 546 
Sapratyayabhogyadhi 430 
Sarhga 373 
Sarthavaha 141 





Sarvabhau ma 
Sarvadhana 
Sarvatraga 
Sasana 
Sasanahara 
Sasita 
Satadaya 
Sataghni 
Satamana 
Satrin 

Satru 

Satya 
Satyankara 
Saudayika 
Saudra 
Sauryadhana 
Sautra mani 
Sesa 

Setu 
Sikhavrddhi 
Sila 


I 
| Silpinyasa 


Simbidhanya 
t 
Siras 


Sirastha 


Sirsakastha 


Sisu 
I 
Sisya 


Sita 
bod 


Siva 
Smarita 
Smartakala 
Sottara 
Sreni 


ee 
! Srenibala 


Sthanakrta 
Sthanapala 
Sthanika 
Sthaniya 
Sthitipatra 
Sthulalaksa 
Stobhaka 
Stoma 
Sücaka 

Süci 
Suddhavadba 
Sukadhanya 
Sula 

Sulka 
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66, 68 
961 

310 

310 

128 

277 

388 

213 

122, 125n 
129-130 
218 

300 

435, 491n 
778 

599, 646, 656 
583-584 
940 
579n 
510 

419 

825n 
458 

191 

119n 
364 

364 
395n 
482 
147n 
893n 
339 

321 

263 

281, 287 
201 
309n 
149 

143, 149 
140 

311 

44 

264 

480 

264 

339 
400n 
191 

893n 
146, 190, 191 
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Sulka 
Sina 
Suvarna 
Svamin 

Sva 
Svapurusa 
Svarajya 
Svarat 
Svayamukti 


Tapasa 
Tayu 

Tiksna 
Tirita 
Tirtha 
Traipurusika 
Trayi 

Treta 


Udasina 
Udasthita 
Uddhara 
Uddharapatra 


Udvrsabhayajfia 


Ugra 
Uktalabha 
Upadha 
Upagata 
Upagraha 
Upahara 
Upakarana 
Upakurvana 
Upanidhi 
Uparika 
Upasruti 
Upayacita ' 
Upeksa 
Utkoca 
Utsabagakti 
Uttamarna 


Uttamasahasa 


Uttara (reply) 


Uttara (a kind of witness) 
Uttara (future) 


Utthana 
Vadha 
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775-776 Vaidya 581n 
148 | Vairajya 102 
121n, 125n Vakyanuyoga 254 
547 Vardhusa 417 

547 Vardhusika 417-418, 428n 

278 Vargin 283 

65 Varta 50-51 
68,73 | Vatsanabha 373 

339 | Veda (bunch of kusa grass) - 842 

129 Velüpura 193 

519 Vibhaga 560 

130 Vi graha 223 

383 Vijigisu 218 
112-113 Vinadi 370n 
737 Vinaya 51-52 

48 Vinimaya 495 

ggg | Viràt 68, 73 
Visaya 138 

220 Visayapati 141 

129 Visuddhipatra 311 

625 | visti 208 

311 | vivada 246 
8512. | vivasana 352n 

64 | vrata 487 

495 | vradhi 418 

i Vyahrti 689n 

311, 442 Vyasana 232 
224 | Vyavahara 245-46, 260, 435 

224 | Vyavaharapada 248, 250-51 
9450 | Vyayama 217 

764, 962-63 

454 Yacitaka 426, 458 

141 Yadrechabhijiia 339 
967n, 968n Yadrechika 339 
9670 Yajya 586n 

172 Yana 223, 226 

473 Yatavya 218 

171 Yatudhana 359 

415 Yautaka 779 
393-94 Yogaksema 588-89 
.300 Yonisambandha 754n 

340 Yuga 886 
886n Yukti 354-355 
169 | Yuktilesa 354 
526n Yüpahastin 836n 
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